
































We call percepts concepts and knowledge. But in this so- callcd I\nowlcdkg‘
thé‘dqhhty 1s almady :mphcxt. There is a du.hotomy betw«.en an 'inter nal

g e { .

‘Now let us take the case of a mirage. When a deer sees a mirage at a
dlstant:e, it does not know. It is ignorant of the fact that it is a mirage. Thirsty
; magines the mirage to be water. Its vision is biased and unclear. It
ﬂxa isdom to understand the nature of the phenomenon which we call
‘a mirag; rlt'j)éliéeiveé and conceives water in the mirage. In the language of
the deer, the mirage would be called 'water.

Just as in lhe world people Lall each other 'man’ or 'woman', so the deer

iz

y dlscnmmatmg between lhem, there-arises a certain
ncept of two things striking together also follows as a

conditioned nature of consciousness - that consciousness arises dependent
on conditions, Even that insight emerges through a refined way of
attending. That is, by accelerating the mental noting in such a way as not (o
get caught in the net of perception or safifia. In other words, (o stop short at
bare awareness. It is by such a technique that one can get an insight into the
back stage workings of consciousness. For instance, the insight that the eye-
consciousness arises dependent on eye and forms and that the very
discrimination between the two ends is eye-consciousness, which is the
middle, This story of the two ends and the middle is beautifully presented in
the Parayana Sutta found in the Section of the Sixés in the Anguitara
Nikaya. What forms the nucleus of that sutta is the following verse quoted
from the Pardyana Vagga of the Sutta Nipata:

'Yo ubhante viditvana - majjhe manta na lippati,
Tam briimi mahapurisoti - so’dha sibbanimaccaga’

This verse preached by the Buddha in reply to a question pul by Brahmizn
Tissa Metteyya, is quoted here for comment. In a sort of a ‘seminar’ on the
significance of this verse, six monks put forward their individual opinions
thereby drawing out the deeper implications of the verse in question. The
meaning of the verse, as it stands, would be something like this:

'Yo ubhante viditvana' - He who having understood both ends,

‘Majjhe manta na lippati' - Does not get attached to the middie through wisdom.
‘Tam briimi mahapurisoti'~ Him I call a great man

'So idha sibbanim accaga’' - It is he who has by pasacd or cscaped the
seamstress in this world. i 1 XD
‘Sibbani! or 'scamstress’ is a term for craving. The| function of craving is
conceived here as a process of stitching or weaving. The underlying idea is
the accumulation of knots. It is craving that is responsible for the knotty
nature of this existence, The:two ends and the middle referred o in this
verse are just the things necessary for making a knot: The sngmﬁcanee of
the two ends and the middle has been variously interpreted n thls sunm
According to one;interpretation that came up at this symposium, (hc one-
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basesiand the second end means the six external
| CONSCIOUSNESS: (11 lan 1 3 s r
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3 mmeifoﬁhe’ss;i/s ‘meant! the 'six kinds of sense:consciousness. \So
i according (o this interpretation’ too, we find that consciousness becomes the
middle as asresult: ofireckoning: the senserand its object-asitwo ends. Ttis as
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The arising of this basic discrimination is'called the: arising of ithe sense-
bases; - ‘ayatanuppada'. And the insight into' this basic diserimination is
called the seeing of the arising of sense-bases: In the Sona Suttagamong:the

Sixes of the Anguttara Nikaya, we find the following significant verse:

"Tanhakkhayadhimuttassa =« 700

il Asammohanca cetaso

I] Disva ayatanuppadam-. =« 0 oo ‘ R
"“ Samma cittany vimuceatil - 66 o sy

'In ne‘wholls intent upon' Lhe deqlrucuon of craving and the non-delusion of
the mind, on seeing the arising of sense-bases, the mind isiwell released:'

One may well infer from this verse that it is by the not-seeing of the arising
of the bases that one remains bound - that the! mind remains bound: to

1S presumption’that thedeer runs towards the
thi discpir‘nihat-i*on‘,ﬁth‘is consciousness of

3 ‘kmt,wowpegs!rSo,rthe deer: Lhmks:

"here is my! eye and: there'is that water. If only [ can go there, I can'see that
nealwateriand: dnimksitd e no 2niog 20 aollsezs youg sty oo 10

Similarly, when-weigraspieye and formsiasithe two ends; we have driven the
two pegs down to the earth, as it were. We have taken eye ‘and formsas real.
That very discrimination is eye-consciousness.
The best revelation of: this state of affairs comes when'one has accelerated
one's speed of mental-noting to such an extent that when'a thought comes 'to
one's mind, one summarily dismisses it as a mere thinking: without' being
carried away by it. Thereby one does not allow that thought to crystallize
itself ias an cobject, Normadlly, an:object is something that one: clings to' or
hangs on to:; Thermind which-has: been in' the habit'of clinging throughout
samsara, always seeks to hang on to something or the other. however frail it
may be. That is because of the craving for existence. Just as a man falling
/_down a precipice would hang on even to the frail; straw for fear of the fall.
the ever-new regenerator, craving - 'tanha ponobhavika' - prompts one to
hang onito this'that or the other. Butthe crux of the problem hes where the

mind meets:its object.

Mind has the habit of hanging-on to its object. Even when the five external
senses!do/not grasprtheir respective objects)'mind would-grasp: the thought
asvits object::One; tends: torthink: “Here ‘am 1, ‘the: thinker.“and ‘this ‘is my
mind=object."*So-longas this bifurcation. this duality, is there; there will
alsol be.a placer for mind-consciousness. ‘In' the: magic-show of
consciousness, mind-consciousness:is! the subtlest trick of all. Now in‘the
verse quoted above, it issaid that 'the mind is - well released on seeing the
arising of bases. How:doe$:thisicome about? When! the/meditator attends to
the objects of the six senses rapidly and in a more refined way. without
lismissing them; in the course of his
meditative attention = ‘all' of & sudden - heidiscovers the mind-object as soon
asiit strikes themind. The relativity involved in the process of sense-contact
is thereby understood andithe delusion regarding the magic:show:of
consciousness:is dispelled: <Strange’asmdmay appear; this very insightinto
‘the dependenL arising of sense bases hdsdlsmantled’thmseivéﬁji sense-basess

clinging to them, summarily>




,asn were.
Of course, the process of cessation was going on all the time. But'due to the

regenerator, - craving - which had a partiality for the arising aspect, the fact
of cessation was not seen: As it is said in Dvayatanupassana Sutta of the
‘Sutta Nipata:

"Ye ca rupupaga satta
“Ye ca artipatthayino
‘Nirodham appajananta
Agantaro punabbhavam!

IThose beings'who approach realms of form and those that are in formless
rea]ms ‘not: understandmg well the fact of cessanon come again and again
'to existence:'

an SEE s

What is meant is that impelled by craving, beings are always keen on ever-
‘new, arisings to the neglect of the fact of cessation. As soonas a thing
breaks up, craving prompts: 'Don't worry about this thing that is lost. Take
hold of that thing out there." This renewing process goes on so rapidly: in
the mind, that the process of mental-noting is something like a battle with
'Mara. One has to speed up the process of mental-noting in such'a way as to
‘eliminate the possibilities of attachment and clinging. In fact, it would be at
a fotally unexpected moment that the releasing insight breaks forth. But once
that insight dawns, one understands for the first time:the delusion one has
been in, all this time. Consciousness arises dependent on conditions. There
is no 'Ll in it. This way, one sees the law of Paticcasamuppada with the help
of the six sense-bases. This is the signiﬁcanée,of the phrase: "Cakkhunca
 paticca rﬁpc ca uppajjati cakkhuvininanam' quoted above.

iousness arises dependent on mind/and mind- objects So long as this
ot seen, there is a tendency, to imagine three things in this situation -
gatl phasso 'the concurrence of the three 1s contact." This

contact or the understanding of consciousness or the understanding of
perception.

In short, it is the understanding of Paticcasamuppada - the Dependent
Arising. Though it is the'illusion-of the mirage that tempts the deer, what
prompts its vain pursuit is a delusion. It is when one understands this
delusion' concerning the sense-basesithat one attains to the influx-free
position of the Arahant — the extinction!of influxes. The tendency to grasp
and cling which leads to grips and knots wears off. That is why: it was said:
'Safifiavirattassa na santi gantha - 'to: one-detached: from sense-perception
there are no knots." This is the release from ‘Sanna’ or perception. It was also
said: 'paninavimuttassa na santi moha' - 'to one released through wisdom,
there are no delusions. It is in the light of wisdom that one discovers the
secret of consciousness:

'Vinnanam parinneyyam, panna bhavetabba™ - 'consciousness is to be
comprehended and wisdom is to'be developed.*

It is by the development of: wisdom:that one comes to understand the true
state of affairs with regard to consciousness. It is something like taking a
peep into the backstage workings of a magic-show. Wisdom is something
penetrative (mbbedh)ka pafina). In fact, the culmination of all endeavours
is the development of wisdom. Wisdom is the crest-gem. 'Panina naranam
ratanam' - 'Wisdom is the jewel of'mankind.” It is only through wisdom that
one can-understand the delusion involved in consciousness. In the last
analysis, the murk of delusion, the darkness' of ignorance, is dispelled only
by the radiance of'wisdom.

The Buddha has declared that there are four radiances in the world - the
radiance of the moon, the radiance: ofi the sun;;the radiance of: fire and lastly
the radiance of wisdom - 'pannappabha®. He proclaimed that out of these
four, the last, the radiance of wisdom isithe highest. It is the highest because

4. Mahavedalla Sutta, M.N. I 293(P.T.S)
5. Ajarasa Sutta, S.N. I 36 (P.T.S)
6. Abha Sutta, AN. I 139f (P.T.S)
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‘the darkness of ignorance is dispelled only by it. The influx-free arahant's
mind is radiant with that radiance of wisdom. So it is said" 'khinasava
jutimanta’. The fermenting influxes which make for intoxication are
destroyed and with the insight into the nature of consciouspess through
wisdomy his mind is!' radiant. Nowy all this shows that to sece
‘Paticcasamuppadaliis tobe free from it In this Law: of Dependent Arising,
thererare tworaspects - arising (samudaya) and cessation (nirodha). Out of
these two aspects, if one has/seen the arising:aspect, then and there, one has
already got an insight into the fact of cessation.One understands that
whatever is of a nature to arise is also of a nature to cease. 'Yarn kifici
samudayadhamman, sabbantam nirodhadhammam.'

‘What prevents this insight is that grasping or 'upﬁdﬁnai Generally in the
‘world, very few are keen on emptying the well. The majority simply: draw
water to make use of it. But there is no end to this making use of the water.
Only when one decides upon emptying the well, will one be drawing water

keen on seeing the emptiness of the world, and it is they that are fully
appeased in/the ' world. The word 'parinibbutal in this contéxt does ‘not mean
that the arahants'have passed away: They live in the world fully appeased,
‘having extinguished the fires of lust, hate and delusion.

The word ‘upadana’ has two senses - 'grasping!/as well as 'fuel that'catches
fire'. In fact, the totality of existence is a raging fire kept up by the fuel of
‘upadana’. 'Bhavanirodho nibbanam'. The realization! of the cessation: of
existence is at the same time, the extinction of that raging fire which brings
an appeasement. Therefore the Arahants are those that'dwell fully appeased
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in the world, having extinguished those fires.

Gt~ Bl Bibet 1ol

YYesar sambodhi angesu -'samma eittar subhavitar' ¢
Adanapatinissagge - anupadaya yerata: o ol L
asava jutimanta - te loke parinibbuta!'

< Just to throw it away without grasping. This is:the position of those'who are
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