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329) Things distinct from thoughts [—iv.19

sothe central-organ isalso to be represented. And accordingly,fire as
an example could not apply to it. For fire does not throw light upon
its own self which [before was something] without light. And here
light is thrown [only] when there is a relation of the light-giver
with something [which is yet] to be lighted. Furthermors such a
relation [of a thing] does not occur with the thing itself. Besides,
the meaning of the words <¢the mind-stuff illumines itsel is that
it is not an object-for-knowledge for any one. Just as the words
‘Air is grounded in itself’ mean that it is not grounded in
something else. For the reason that creatures are conscious-by-
reflection of the processes of their own thinking-substances, when
they say ‘I am angry, I am afraid, T feel a passion for that person,
1 am angry with that person,’ there is purposive action. This is
impossible unless therg be a knowledge of one’s own thinking-
substance.

With the words «Should the duabt arise® he sets up a Destructionist (vainagika)
as an opponent, who argues as followa : ‘ All this may be so, provided mind-stuff
be the object of the Self. But this it is not. On the contrary, this [mind-
atuff] throws light upon itself [and] illumines the objects [and] originates
in-dependence-upon previous mind-stuff. How then can the Self always have the
objects perceived ? And still more hew can t be distinet from the mind-stuff
which enters-into-mutation?’ 18. It does n:t {llumine itself, since it is an
object-for-sight, It might be so [self-illumining], providing mind-stuff had
consciousness of itself. This, however, it does not have. It is, like the colour
blue, [an object] capable of being included in experience in so far as it undergoes
mutation. And whatever is capable of being included in experience cannot throw
light upon itself. For it cannot be a fluctuation with regard to itself {[and not
to mind-stuff]. Since the same thing eannoi be the act, the object of the act,
and [one of] the relations® of the act. For the act of cooking is not cooked ;
nor is the act of chopping chopped. On the other hand, the Self does not
undergo mutation and is not an object of experience. Therefore with reference
to him self-ehlightenment is not inexplicable. For his self-gqnlightenment is
nothing but an enlightenment* whieh is not dependent on any other ; and it is
not his being an object of experience. Therefore because it is an object-for-
Sight, the mind-stuff which is the objeot of the seeing does not illumine in
itself. The objects of the fluctuations of that mingwtuff only which has the
roflectivns of the light of the self (a¢man) throw light. This is the point. An
objector sge, ‘But don’t you see that fire is an ohjpot-for-gight and yet has

'Th,u!ﬂaﬁoﬂnmthmoxpmdbyﬁhomdhrthuthomminﬁnnd

PORICERIVE.
* Reading prakdeatd Ay asya . . . ndnubhavakarmaid.
42 [mda. 1)
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iv.19—] Book IV, Isolation or Kdivalya (330

enlightenment in itself. It is not with a fire as it is with water-jars and so on,
which may be made manifest by [the light of a] fire ; for a fire is not [made
manifest] by another fire.” In reply to this he says €And so, fire as an ex-
ample.» Why? &For fire does not.» The meaning is that fire does not
require any other fire to throw light upon it, but has light thrown upon it by
a mental-act. So it does not throw light upon itself. Thus [fire] is not an
exception-to-general-principle [stated in the sutrg). This is the meaning. The
word &here in the expression €And here light is thrown® distinguishes [fire]
from the light which is the nature of the Self, in other words, the light which
is of an active kind. What he means to say is this: Wherever there is an
action, it is in all cases seen to exist as related to an agent and to an instru-
ment-of action and to an objest. Just as we see the act of cooking as related
to Chaitra and to the fire and to the rice. Similarly throwing-light is an
action. And this [action] too must be in the same [threefold] relation. Now
& relation must be based upon a difference. It is impossible where there is no
difference. This is the mesning. When it is said «Besides, the meaning of
the words <the mind-stuff illumines itselfy is that it is not an object-for-know-
ledge for any one,» the objector grants, ‘ This may be so. But let it not be said
that the mind-stuff is an objeot-for-knowledge. ® Ror when the process-of-know-
ing, which is neither the cause nor the pervader [of the ming-stuff] is repressed,
it does not follow that the mind-stuff must be repressed.’ To this he replies,
«of their own thinking-substance.®» The &thinking substance’» meansthe mind-
stuff.’ «Movements» mean functional-activities, «Beings mean living beings.
The different fluctuations of mind-stuff, anger or greed for instance, are, together
with their basis the mind-stuff and with their objects, experienced by each in-
dividual ; and refute that statement that the mind-stuff is not an object-for-know-
ledge. He makes clear this same perception of the movements of one’s own
thinking-substance by the words «I am angry.»

20. And there cannot be a cognition of both [thinking-
substance and thing] at the same time.

And it is impossible in a single moment to cognize one's own
form and another'’s as well. It is 2 supposition® of the Momen-
tarists that whatever exists is both action and the means-related-
to-an-action.

20. And there cannot e s cognition of both [thinking-substance and

thing) st tBe same time. He who says that mind-stuff illumines itself and
illumines objects-of-sense ot at least say that mind-stuff cognizes itself by

the same functional-ac as that by which it cognizes objects. For a
3 That the duddhi is equivalent to citta; to®manas ;—these are indications ef a
that in 1. 2, pe 8'%, it {» equivalent to wide divergence from the Sttikhys,

antalkaranam ; and that at the end of * Compare Garakara on ii. 3. 80,
iv. 19 Vicaspat: uses 1t as equivalent
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881) Critictsm of Momentarists ¢ [—iv. 21

functional-activity which has not a different distinguishing-charact®ristic is not
adequate to producing a difference in effect. Therefore adifference in functional-
activity has to be presupposed. 1In the opinion of the Destructionists there is no
functional-activity over and above the various originations. And from the
same act of origination which is without different distinguishing-character-
istics, there cannot possibly come effects which have distinguishing-character-
istics. For then this difference would be quite accidental. Neither [as in the
last alternative] can it Be urged that one and the same thing can have two
originations. Therefore at one moment of time (samaya) the mind-stuff cannot
determine the objects and also its own kind of thought ; [it cannot illumine
itself]. The Comment states this in the words €And it is impossible in a singls
moment.» And in this sense it has been said® by the Destructionists, ‘ What-
ever is the being of a thing that is itself the action and the means-related-to-
action.” Therefore this fact that mind-stuff is an object-for-sight, which is
eternal, takes from it its character of illumining itself and points to a seer, and
to the fact that the seer does-not-enter-into-mutations.

If there be the opinion that a mind-stuff naturally * restricted is
[yet] known by anothbr, mind-stuff immediately contiguous to it,
[the answer is ]

21. If [one mind-stuff] were the object-for-sight for another,
there would be an infinite regress from omne thinking-

substance to another thinking-substance, as well as confusion
of memory.

If one mind-stuff were perceived & another mind-stuff, by whom
would the thinking-substance of tiie thinking-substance be per-
ceived? Because this would be perceived by still another, and
that by yet one more, there would be an infinite regress. And
there would be a <confusion of memory.y As many memories would
obtain as there would be, on the part of the thinking-substances,
experiences. And as a result of the confusion of these [memories]
there would be no limit to the memory of one [thinking-substance].
Thus everything is put into disorder by the Destructionists’
prattling* away of the Self who is conscious b.y reflecting the
thinking-substance. But those who assume that' the experiencer
as such [experiences] anywhere soever do not conform to the rules
[of logic]. There are some who assume #n existence as such, and
that it is this existence which casts off’ those five divisions-of-
‘existgnen (skandha) of theirs andputs others together again. But

! Ovitspare VEcaspatimigra's Bhamati on ii. 2. 4. 20. (Nir. S&g. ed., p. 456, last line.)
. Y Gompareii. 0,

Downloaded from https://www.holybooks.com
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these are afraid ot this very [existence]. Thus in the very act of
saying, ‘ That I may feel the passionlessness of the Great Disgust
for the divisions-of-existence and that they may arise no more and’
altogether cease, I will lead the student’s life! in the presence of
my spiritual guide,’ they deny after all the existence of the
existence. But the systems with the Samkhya and Yoga at their
bead denote? by the word ‘self’ the Sel.f, the Owner, the
experiencer of the mind-stuff.

Again he sets up a Dostructionist as opponent with the words «If there be the
opinion.» ‘It may be granted that because [mind-stuff is] an objeot-for-sight
it is not conscious of itself. But this does not necessitate the existence of & self
(atman). For any later moment of mind-swuff belonging to the same continuous-
series (santdna) can perceive the moment of the mind-stuff which gave it birth
and which became naturally restricted.” This is the meaning. [This latter
moment of mind-stuff is called] immedizately contiguous (samanantara) because
it is alike (sama) in point of knowledge, and immediate (anantara) in point of
not being separated. 2l. If [one mind-stuff] were the object-for-sight for
another, there would be an infinite regress from ‘one thinking-substance
to another thinking-substance, as well as conffison of memory. The
word «thinking-substance» means mind-stuff. When the succéeding thinking-
substance is not itself known, it is not able to know the previous thinking-
substance. And a previous thinking-substance as long as it is unrelated with
the thinking-substance cannot be supposed to be perceived. For certainly a man
who does not know what a staff is cannot know what it means to speak of
a man with a staff. Therefore there would be an infinite regress. The [divisions
of existence are the five] groups® (skzndha), consciousness and sensations and
perceptions and forms and predispositions. When he says «But the systema
with the Samkhya and Yoga at their head®» he means to say that the Samkhya
and Yoga are at the head of such systems as the Vaigesika. The rest is easy.

How [is this]?
22. The Intellect (citr) which unites not [with objeots] is
«conscious of its own thinking-substance when [the mind-
stuff] takes the form of that [thinking-substance by
reflecting it). .

“ For, the Energy of ‘"o experiencer,* which is immutable and

! Similar discussigp in Caraka-Sarhita, See H. C. Warren's Buddhism in
fifth adhydya. Tianslations, Appendix, p. 487.

?* The word sva as applied to the mad-stuff  * This is Paficagikha's ninth fragment
imphes & cuntiast to the nwner (s1d- (according to Garbe), quoted a second
min). The reference is {o the begin- time (seg ii. 20), and misprinted both
ning of the Comnm 'nt on 1v. 19 times (pratisatmkrateva).

8 1 he order vavies fiom the Budldd®-t order.
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which unites not with objects, seeming to unite with gomething
mutable [the thinking-substance], takes the form of the fluctuations
which that [thinking-substance] undergoes. And [this Energy]
being identified with a fluctuation of the thinking-substance in so
far as it is nothing but an imitation of a fluctuation of the thinking-
substance that has come under the influence of the intelligence
(cditanya), it is termed a fluctuation of the thinking-substance.”
And in this sense it has been said “That hiding-place in which the
everlasting Brahman lies concealed is not an under-world nor

' mountain-chasm nor the darkness nor caverns of the sea, but is the
working of the mind when not distinguished [from Himself] So
the sages tell.”

The objector says, ‘ This might be conceded. But if mind-stuff does not illu-
niine itself and is not knowable by anovther mind-stuff, how then will even the
self (atman) experience the mind-stuff ? For surely the Self, even if it have
light in itself, cannot have any activity, and in the absence of any activity he
cannot be an agent. And WHile the self is unrelated with the mind-stuff, the
object-of-the-actiony it cannot be the experiencer of this [mind-stuff]. For this
would prove too much.” With this in view he asks «How [is this]?®» The
reply is given in the sutra, 23. The Intellect (citi) which unites not [with
objects] is conscious of its own thinking-substance when [the mind-stuff]
takes the form [by reflecting it]. What was said before [i. 4] of that
[thinking-substance] “ At other timesit take- the same form as the fluctuations
[of mind-stuff]” is based on this. The I ellect’s consciousness of its own
thinking-substance takes place when the thinking-substance, in so far as it is
a receptacle.for the reflection of the Intellect, passes into the form of that
(Intellect], [that is], passes into & resemblance (rapata) of the Intellect (citi).
For just as even without activity of the moon the clear water, into which the
reflection of the moon has passed over, makes the moon seem to be quivering,
although the moon itself is not quivering, so similarly, even in the absence of
any operation of the Intellect, the mind-stuff with which the reflection of the
Intellect has become united, makes by its own activity the Energy of Intellect
seem to have activity, makes it seem to have attachment even when it is
without attachmert. The trapsforming of itself into an object of experience
makes this [ Energy of Intellect] an experiencer. This is the meaning of the
. s0tra. This is also the meaning of the Comment. And sindb it has been
explained more than once in various places, it is not explained here.—To show
that the fluctuation of thought (jfana) is not distinguished from the fluctuation
of the thinking-substance, hesquotes the Sacred Word (8gama), saying €And
in this sene it has been said “. .. not an under-yorld.”» Just the mental
activity of the eternal Cliva, [that is] Brahman, whose nature is undefiled,
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which changes into an image of Intellect, {and which,] inasmuch us it changes
into an image of Intellect, is not distinguished from Intellect even, [the sages]
explain as a ‘‘ hiding-place ” (quham) In that same hiding-place is that hidden
Brahman; but when that hiding-place is done away with (apanaye), [then]
Brehman, self-illumined, unobscured, unobstructed, flashes forth for the Exalted

[yogin] who has reached his last bodily existence.

And for this reason we reach this result :

23, Mind-stuff affected by the Seer and by the objeot-for-
sight [leads to the perception of] all intended-objects. _
For the ceniral-organ is affected by the object-for-meditation, and
ig itself on account of its objectivity connected by one of its
own fluctuations with the subject, with the Self also. Thus the
same mind-s:utt’ is affected by the Seer and by the object-for-sight
and is seenungly both object and subject Assuming a form both
intelligent and unmte]hgent appearing (although really an object)
xs that which is not object, while unintglligent it appears to be
intellige nt {and] like a crystal. is described as, [perceiving] all
intended-ohjects. Accordingly there are some, deceived by this
resemblance to niind-stuff, who say that [mind-stuff] itself is
intelligent. There are others whe say that this whole universe
i8 no'hm'r more than mind-stuff, Jand that this world of things,
cows and water-jars and other thmgs together with their causes,
does 1.0t exist. They are to be pitied. Why so? Because their
mind-stuff, shining forth [in consciousness] in all kinds of forms
is the sour ~ of error.—Consequently in concentrated insight the
object-for-the-insight when once reflected is other than [the mind-
stull] becsuse this [Self] is that upon which [the insight] rests.
Lo this Cyect were uo mind-stuff and nothing more than that,
how couid the insight by itself ascertain its form as being insight ?
Accordingly when in the insight an object is reflected it is the
Self who determines ‘he object]. Thus, by dividing mind-stuff
as such int® knower and process-of-knowing and object-for-know-
ledge, tney classify it according to its kinds [i. 41] as a triad alse.
These arc men of complete insight. By them the Self has been
reached,

So then sirce min8-stoff a0 object-for-sight and enters-into-mutation, the Self
who has the property of immutubility hax been proved to be over and above the
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mind-stuff. Now he makes even ordinary perception a means of validating this
[transcendenco of the Self] in the words «And for this reason we reach this
result.» He means to say [we) necessarily [reach] this [result]. 28. Mind-
stuff affected by the Seer and by the object-for-sight [leads to the percep-
tion of ] all intended-objects. For just as when affected by blue or other
[colour], the mind-stuff makes a blue or other object stand before us by direct
perceplion, eo the mind-s&uff affected by the Seer, in that it has changed into an
image of the Seer, makes the Seer also stand before us, by direct perception.
For knowledge has two'® kinds of forms ‘I am aware of-—the blue.’ So
although the knower also, like the object known, can be established by direct
perception, still special pains were not taken to give a distinct proof of it.
Just as the statement ‘ the image of the moon iy in the water’ does not mean
that the image cannot be directly perceived. And further if you say that
this [image] which has entered the water does-not-validate (apramana) this
[moon], you have no right to say that the [actual] form also of the moon is-not-
validated. Consequently the fluctuation of the mind-stuff, in so far as the
mind-stuff reflects the [Intelligence], has Intelligence as an object. Still we are
able to say that [the fluctuation of the mind-stuff ] does not contain Intelligence
as an object. This is whaj s meant by saying that mind-stuff [leads to the
perception] of all objects. This same is expressed by the words «For the central-
organ.» The central-organ is affected not only by the [external] object-for-
meditation, by assuming the form of the intended-object, but as he says itself

. also.» The word «also®» comes in the wrong place and should be after
&the Self.» The fluctuation of the Self is [this] change so that it is reflected
in this [mind-stuff]l And this identity -of *he mind-stuff with the reflection
of the Intelligence must have been assumed vy the Destructionists (vainagika).
How otherwise could these have attributed Intelligence to mind-stuff—as he says
&Accordingly»? The word «some® refers to those Destructionists who hold
the theory that therv are external things. The word &others» refers to those
who hold the theory that there are mental-acts (vijiidna) and nothing more.
An objector says ‘ If the mind-stuff only is experienced as having the form of
the Seer and the form of the object-for-sight, then surely the Seer and the
object-for-sight must be not different from the mind-stuff, as they say, * For
although the soul (atman) is not different from the thinking-substance, [still]
by wrong-headed persons it is characterized as if it were possessing-a-difference
[brought about by, the recognition (sasmvitti) of the object-for-knowledge and the
knower (grahaka).” Bo then how is it that these Destructinnists deserve our
pity ?’ In reply to this he says «in concentrated insight.» Becguse in accord-
ance with the arguments already stated they should be led to assume that the
Self is something different from the mind-stuff. And by instruction in yoga with

The Bik@ner MB. and other tgxts read (Calc.%ed.). The double form would
trydkdrc  This would refer to grahitr, apparently he the visaya and visayin.
grahapa, und grihye. Possibly the re- The citidm. is the.common medium.

ference would be to iii. 18, p. 2314
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its eight sids which would introduce them to concentrated insight the object
of which is the self they should be awakened. To explain : In the concentrajed
insight the object-for-the-insight, the self, is other [than the mind-stuff] when
[the self]isreflected. Why so? Because the self becomes that upon which that

[mind-stuff] rests. And if, although instructed by this argument, the opponent
perversely should say, ‘ Why should not that upon which it rests be the mind-
stuff itself,’ he replies «If this object.®» If this object, which is the self (atman),
be merely the mind-stuff and not something over shd above this [mind-stuff],
then how could the insight by itself ascertain its form as being insight? For
there cannot be a fluctuation of a thing with reference to itself. He brmgs the
discussion to & close by saying € Accordingly.» One shows them pity by giving
them the proper instruction, as he says «Thus.®» &According to its kinds®»

means according to its nature.

And for what reason is this ?

24. This [mind-stuff}; although diversified by countless sub-
conscious-impressions, exists for the,sike of another, because
its nature is to produce [things ag] oombinations.

Although diversified by absolutely countless subconsmous-impres—
sions, this same mind-stuff exists for the sake of another, for the
sake of the experience and the release of another ; net for its own
sake. Because like a house® its nature is to work as a combination.
The mind-stuff must act as a combiner [for the Self]and not for its
own sake. Pleasurable mind-stuff is not for the pleasure [of the
mind-stuff] The mind-stuff of thought is not for the thought [of
the mind-stuff]. But both of these two kinds exist for the sake
of another. And that very Self which has its purpose in the two
purposes of experience and liberation is this <other), not any other
in general. Any indefinite other as such which the Destructionists
set forth in general terms, would all still exist for the sake of some
other, since [after all] they [too] act [only] to produce things to
be combined. ,But t}at particular other which is the Self does
not act as s.combma.tlon

He introduces another reason for the existence of the self (4tman) over and above
the mind-stuff by asking, KAnd for what reason is this 7524. This tmind-ltuﬂj,

although diversified by colintless subconscioys-impressions, exists for the
sake of another, because its nature is to produce [things as] combinations.

' See Samkbya kar, xvii.
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Although countless subconscious-impressions of karma and subconsciousmimpres-
sionsof hindrances remain attached to (adhigerate)the mind-stuff only, but not to the
Self,—and although, accordingly, the fruitions which depend upon subconscious-
impressions, in so far as they are contained in the mind-stuff, would lead one to
suppose that mind-stuff is the experiencer,—and although, because all objects-of-
experience are for the experiencer, everything would be supposed to be for the
mind-stuff,—still the mind-stuff diversified as it is by countless subconscious-
impressions must be supposed to exist for the sake of another. Why ? Because
it acts as a combination. This is the meaning of the sutra. He explains [the
satra] by saying «this same.’» An objector asks, ‘This may be true. But
what contradietion is theve in supposing that the mind-stuff acts in combination
and yet still for its own sake ?’ If some one were to urge this, he replies «since
it acts in combination.’» The words «Pleasurable mind-stuff’» are a partial
expression for experience [in general]. Painful mind-stuff also is to be under-
stood as expressed by these [words]. And when he says &lhought® he means
release, What he means to say is this. Pleasure and pain may be in essence
poth counteractive and coactive with reference to the mind-stuff, but cannot be
so with reference to themselves. For there cannot be a fluctuation with refer-
ence to itself. Neither is there amy other thing acting as a combination and itself
giving rise, directly or indirect®y,"o pain and pleasure, for which the pain and
the pleasure can be ceunteractive or coactive. Therefore he who is in no wise
concerned either directly or indirectly with pleasure or pain, can be brought
into a state of counteraction to them or of coactivity with them ; and that one
js the permanently detached Self. Similarly that thought (jZana) which leads
to liberation, in so far as it also depends upon objeets-of-knowledge, and because
a fluctuation cannot exist with reference #o itself is not for thought itself. And
it cannot be that release would arise when this ti:ought has reference to another.
For this would make release impossible in the case of the discarnate and of those
whose [bodies] ure resolved into primary matter. Therefore [intuitive] thought
also is for the sake of the Self only ; and it is not for its own sake ; neither for
any other whatsoever. And if it were for the sake of any other who acted as
a combination, the result would be an infinite regress. So it is settled that
thought is for another who does not act as a combination,

25. For him who sees the distinction, the pondering upon
his own states-of-being ceases.

Because a blade of grass sprouts during the rains we ipfer the ex-
istence of seed. Just so in the case of him who betrays thrjlls of joy
and fallmg tears in hearing of the way of release, we may likewise
infer that there is in him [good] karma rooted in the knowledge of
the difference [between the sqttva and the Self], conducive to libera-

tion, ‘and brfught to completion [in the past]. Inhim, the pondering
" 43 R.0.8. 11]
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upon his own states-of-being which is natural' to him comes into
activity.—When there is none of this (yasya) [good karma), this
has been said “ For [those] who, after having renounced their own
nature [of pondering upon themselves}, thero is by reason of lack [of
good karma], a liking (ruci) for the opposing view and no liking for
the ascertainment of truth—, [for them there is no sight of the
distinction and no cessation of the pondenng]’—-Now-a.s—to—thm-
point (tatra), the pondering upon his own states-of-being [ii. 9] is
in this fashion,  Who was I? How was I? What is this [birth]?
How is this [birth]? What shall we become? or how shall we
become ?’ But this pondering ceases for one who sees the distine-
tion [between the sattva and the Self]. For what reason is this?
Since it is this mind-stuff* which undergoes this diversified muta-
tion. But when there is no longer undifferentiated-consciousness
(avidya), the Self is purified and untouched by the conditions of
the mind-stuff. For this reason this skjlfhl person ceases pondering
upon his own states-of-being.

Having thus enunciated the doctrine about the Self, as based upon reasonings,
which is the primary source of Isolation, he discriminates the man who is com-
petent for this teaching from the other man who is not competent. 25. For
him who sees the distinction, the pondering upon his own states-of-being
ceases. For one who ponders upon the existence of the Self,— for him, after
his instruction in the eight aids to yoga, if he follow [the instruction] up [and]
practise yoga, as a result of that [following and practice and] after he sees the
difference between the Self and the sattva of the mind-stuff, there comes a ceasa~
tion of pondering upon the being of the self. For one who does not ponder at
all upon the existence of the self, the hepetic,—for him, incompetent [to receive]
the instruction, and failing to make out the existence of the self in this or the
other world, [there is] no instruction, no seeing of the distinction, no cessation
of pondering upon the existence of the self. Such is the meaning of the sutra.
An objector asks ‘ How may we conclude that there is in the mind-stuff a ponder-
ing upon the states of the self 7’ In reply to this he says «in the rains . .. just
80.» It is inferred that there has been performed in a, pre¥ious existence a
karma which #as the fo !owing up of the eight aids to yoga, or of a part of them,
which is thee seed of the sight of the thing-as-it-is (fattva) and which is conducive
to release. In such a person, unavoidably, the pondering upon tho states of tie
self naturally goes on, even when there is no practice® [in concentration] upon
the thing. He shows whe these persons are y{‘ho, according to the statements of
! Compare the cxprcsamns at iv. 10, p. 288%™, ® Reading cittasydivdiga.
3 Compare the Bhigy® on iii. 51, p. 485° (Cale. ed.).
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the traditionalists, are not competent, by saying €When there is none of this
(yasya) [good hrm], this.» The opposing view is that there is no fruition of
karma because there is no one in any other wprld, since no other world exista.
There are those who have a liking for this [doctrine] and no liking for the demon-
strated truth of the five-and-twenty entities. The pondering upon one’s own states-
of-being has already [ii. 89] been explained. He refers to the man who sees the
distinction by saying &sincg it is this mind-stuff.» For him who is skilful in
the sight of the distinotion, pondering upon his own states-of-being ceases.

26. Then the mind-stuff is borne down to discrimination,
enward towards Isolation.

That mind-stuff of his which formerly was borne onward towards
objects-of-sense, down to non-thinking, becomes changed for him.
It is borne enward towards Isolation, down to the thinking which
c~mes from discrimination.?

Now to the question ¢ What kind of mind-stuff has the man who sees the distine-

tion?’ he replies: 26, Then ihe mind-stuff is borne down to discrimination,
onward towards Isolation, I'ﬂns is] explained by merely reading.

27. In the intervals of this [mind-stuff] there are other
presented-ideas [coming] from subliminal-impressions.

The mind-stuff which is [borne] down towards discrimination of
the presented-idea and the flow of which is towards nothing but
discernment of the difference bétweer the sattva and the Self,
has in its intervals other presented-ideas, either ‘It is I’ or ‘It
i8 mine’ or ‘I think’ or ‘I do not think.” From what source?
From the dwindling seeds, from previous subliminal-impressions.
An objector says ‘This may be so. But if the sight of the distinction has as its
final goal (wistha) the discrimination, then the mind-stuff would at no time be
emergent. Whereas we see that [the mind-stuil ] of one who goes the rounds for
alms is emergent.” To which the reply is this. 7. In the intervals of this
[mind-stuff] there are other presented-ideas [oomins] from subliminal-
impressions. A presented-idea is that by which a thing is presented [to the
Belf]. It is the satfva of the mind-stuff. From this [sattva) the Intelligence is
discriminated. By this it is [borne] down to [discrimination]’ By the words
$I think’ liberation is plainly indicated as distinct [from infatuatich]. By the
words ‘I do not think’ mfstumon is [plainly shown]. By the words ‘It is I’
or the words ‘It is mine’, the sense-of-personality (ahavhkam) and the sense-
of-property (mamakara), wlneh #% the sources of infatuation, are indicated.—

! Compare i. 12.
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The compound (ksiyamarablja) is to be analysed [as meaning] seeds which are
dwindling. The words «from prevxous subliminal-impressigna® means from
subliminal-impressions of emergence.

28. The escape from these [subliminal-impressions] is de-
scribed as being like [the escape from] the hindrances.!

The hindrances when in the condition of burned seed are unfit*
for generation. Just so a previous subliminal-impression, when in
the condition of seed burned by the fire of [intuitive] thinking,
does not generate presented-ideas. But because the subliminal-
impressions of [intuitive] knowledge are dormant * until the task
of the mind-stuff is completed, they are not considered here.

‘This might be granted,’ the objector says; ‘but even if there be discriminative
thinking, supposing the subliminal-impressions of emergence generate other
presented-ideas,—what means is there then for escaping them to the end that
they in turn shall not generate other presented-ideas ?’ In reply to this he says
28. The escape from these [subliminal-imPressions] is described as being
like {the escape from] the hindrances. In the case cf one whose discrimi-
native thinking is not thoroughly mature, the subliminal-impressions of emer-
gence not having dwindled away generate other presented-ideas. Whereas in
the case of one in whom discriminative thinking is mature, the subliminal-
impressions have dwindled and are not capable of generating other presented-
ideas, just as the hindrances, although arising in the intervals of the discrimi-
nation, do not generate other subliminal-impressions. Why is this so? Because
in that case these hindrances are in the condition of seeds burned by the fire of
discriminative thinking. Bimilarly also the subliminal-impressions of emergence.
—Now these subliminal-impressions of emergence must be restricted by the
subliminal-impressions of diseriminative thinking, and the subliminal-impres-
sions of discrimination by the subliminal-impressions of restriction. But as for the
subliminal-impreesions of restriction, we have shown that they are outwardly
objectless, The means of restriction muat in all cases be considered, [ but not the
subliminal-impressions ¢ of intuitive knowledge], as he says €of intuitive know-
ledge.» He refers to the subliminal-impressions of the higher passionlessness.

29. For one who is anot usurious even in respect of Elevation,
there folfows in every case, a8 a result of discriminative
discernment, the concentration [called] Rain-cloud of [knotv-
able] things.
This Brahman even in respect of Elevhtion, is not usurious, [that
3 See ii. 10-12¢ * Beoii. 7.
$ Compare ii. 4 and 18. ¢ Because these cease of themselves.
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is to say] is not lookmg for anything [as a reward] even from that
(tato'pi); [and]if, even in respect of that, he be passiosless, in every
case nothing-less-than-the discriminative discernment becomes kLis
In this way, when, because the seeds of the subliminal-impressions
have perished, there do not spring up for him any more presented-
ideas,—then the concentration called Rain-cloud! of [knowable]
things becomes his.

8o the author of the satras, after describing the Elevation (prasasmkhyana) as
the means for the restriction of emergence, gives the means for the restriction
of the Elevation itself. 29. For one who is not usurious even in respect of
Elevation, there follows in every case, as a result of disoriminative discern-
ment, the conoentration [called] Rain-cloud of [knowable] things. [This
Brahman] looks for nothing, for example, dominion overall things. &Even from
that» means even from Elevation. [When] on the contrary, he is hindered even
in respect of that, and is disaffected towards it, because he sees the defects of
mutability,in every case nothmg less than discriminative discernment becomeshis.
This same he explains in thg vords €even in respect of that.» Whenever
presented-ideas of emergence may arise, then this Brahman has not attained to
discriminative discernment at all times, After he has no other presented-ideas,
he has at all times attained to discriminative discernment. Then the con-
centration called the Rain-cloud of [knowable] things becomes his. What he
means to gay is this : When he becomes disaffected towards Elevation and longs
for its restriction, he should devote himgeli to the concentration [called] the
Rain-cloud of [knowable] things. And by us devoting himself to the Rain-
cloud of [knowable] things he attains to discriminative discernment at all
times. And thus he is capable of making it restricted.

80. Then follows the cessation of the hindrances and of karma.
After the attainment of this [Rain-cloud of knowable things],
undifferentiated-consciousness (avidya) and the other hindrances
are extirpated root and [branch]. And the latent-deposits of
karma, good and bad, are destroyed with their roots. Upon the
cessation of: the, hindrances and of karma, the wise man, even
while yet alive, is released. Why is this? Becausemisconception
ip the cause of the world (bhavasya). For surely no one hds ever seen
the birth of any one whose misconceptions have dwindled away.

And he tells what the purpose of this is. 80. Them follows the cessation of

the hindranoces and of karms” But why does he become liberated even while

Hving? The answer is in the word €Because.» Fof verily sthe latent-deposit
1 Seei. 3 p. 114, and iv. 32, p. 815* (Calc. ed.).
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of karma kindled by subconscious-impressions of hindrances and of karma is the
source of birth and of other [fruitions]. And when there is no source, there
can be nothing following from the sonrce, as on this point the Exalted Aksaptda'
says ‘‘ Because we see that persons free from passion have no birth.”

81. Then, because of the endlessness of knowledge from
which all obscuring defllements have ‘passed away, what
is yet to be known amounts to little.

The knowledge which is freed from all obscurations by hindrances
and by karma becomes endless. The sattva of the obscured know-
ledge overwhelmed by the tamas which obscures it, and kept in
motion here and there only by the rajas, is set free [from the
tamas) and becomes fit for the process-of-knowing. In this case
when it has become rid of defilement by any of the defilements of
the covering, it becomes endless. In consequence of the endless-
ness of knowledge what is yet to be knowrramounts to little, to no
more than a firefly in the sky. On which foint this has been said *
*“ A blind man pierced a jewel ; one without fingers strung it on a
cord ; one without a neck put it on; a dumb man paid honour to it.”
Now what kind of mind-stuff is there, when thus there is the Rain-cloud of
[knowable] things? The reply is this. 81. Then, because of the endlessness
of knowledge from which all obscuring defllements have passed away, what
is yet to be known amounts to littlg. The obscurations are those things by
which the sattva of the mind-stuff is obscured. The defilements are the hindrancee
and the karma. The compound is to be analysed into <all) and <obscuring-
defilements.> All these obscuring defilements have passed away from the sattva
of the mind-stuff. Knowledge is that by which we know—this is the derivation.
Because of the endlessness, by reason of its immeasurability, what is yet to be
known amounts to very little. For just as in the autumn when the rays of the
moon are freed from a dense veil [of cloud), and when they are brilliant in
all directions, the light is’ so endless that water-jars and other things whick
are to be lightened up [amount to very] little,—similarly owing to the
endlessness of light from the sattva of the mind-stuff from which all rajas anc
tamas have passed away, the things to be lightened up [amount to] little. Thii
same he says fn the words &from all.» He makes this clear from the negativ(
side by the words, Koverwhelmed by the {amas which obscures it» Kept is
motion by the rajas, whose disposition is to activity, and hence set free, [because;
the tamas is removed from the spot. This is the meaning. Henos because by it

! Nyiya-gltres iii.cl. 25, * Thitt. Arspyaka i 11
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light it rains [that is] pours down all kinds of knowable things, it is %alled the
Rain-cloud of [knowable] things. The objector says ‘We may admit the existence
of this Rain-cloud of [knowable] things, the concentration, which is the cause of
the subsidence of the hindrances with their subconscious-impressions and of the
latent-deposit of karma. But even when this [concentration] exists, why should
a creature not be a reborn?’ 1In reply to this he says €«On which point this has
been said.» If an effect is to take place even when the cause is totally uprooted,
then whew! B8ir! piercing of jewels by blind men and similar performances
would take place before our eyes. And so this proverb popular with reference
to any inexplicable thing would be explicable. A blind man pierced a jewel. He
ptrung it, that is, put it on a thread. He put it on, that is, fastened it on. He
paid honour to it, that is, spoke in praise of it.

832. When as a result of this the aspects (guna) have fulfilled
their purpose, they attain to the limit of the sequence of
mntations.

As a result of the rise [into consciousness] of the Rain-cloud of
[knowable] things, whert the aspects have fulfilled their purpose,
they end the sequence ‘of their mutations. For [the aspects]
having completed their experience and their liberation, and having
attained the limit of their sequence, are incapable of lingering
even for a moment.

The objector says ‘ The last limit of the Rain-cloud ¢f [knowable] things,
the undisturbed calm of thonght, tBe higir passionlessness, may remove
to their very roots the subliminal-impressior of emergent concentration, the
Iatent-deposits of hindrances and of karma 8till since the aspects of them-
selves are disposed to form evolved-effu:ts, why do they not, even in ease of such
a Belf, produce a body and organs ar ti.e rest ?’ The reply is this. 83. When
a8 a result of this the aspeots (yu»z) have fulfilled their purpose, they attain
to the limit of the sequence of mutations. The disposition of the aspects is
such that when they have fulfilled their purpuge with reference to any [Self]
they do not continue active with reference to that [Self]. This is the point.

‘What now is this so-called sequence ?

33. The positive correlate to the moment, recognized as such
at the final iimit of the mutation, is a sequence.

’A sequence has as its essence a continuous series of moments and
i8 cognized as such at the final limit [or] termination of the
mutation. For when a néw garment has come to the end [of its

newneas}; there is no oldness, unless [the oldness] has passed through
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the moments of the sequence. In permanent things also it is evident
that there is a sequence. There are moreover two kinds of perma-
nences, the absolutely unchanging permanence and the permanence
in mutation. Of these two the Self’s permanence is the absolutely
unchanging, and the aspects’ permanence is in mutation. A thing
is permanent when its essence is not destroyed while it is passing
through mutations. Both .of these two kinds have a [certain]
permanence, because the essential nature of them is not destroyed.
Of these two : with regard to the external-aspects of the aspects
(guna), the thinking-substance and the others for example, the
sequence, having reached its end, is recognizable at the final limit
of the mutation; with regard to permanent substances [that is]
the aspects (guna), the end has not been reached ; with regard to
the absolutely unchanging permanent, the liberated Selves grounded
in themselves and in nothing else, the being in themselves is
expenenced to be sure, as a sequence, yet it has not reached its
end [and is not recognizable at the final limit]. [The sequence is]
abstracted from the act of existence and is based upon words
[only]—Now has this round-of-rebirths as it exists in the aspects
(guna), either in [actual] motion or in [potential] equilibrium a
final consummation of.the sequence or not? This is incapable of
answer. How then? A question capa.ble of answer is this, * Will
every one who is born die?’ ‘Yes, sir.’ There is [however] a
question capable of alternative answers, ‘ Will every one after
he has died be born again?’ The skilful man upon whom dis-
cernment has dawned! and whose craving has dwindled will
not be born again; but any other will be born again. Likewise
in case this question should be raised ‘ Will the human race be
more fortunate or not?’ A partial answer to this question is
this ‘It will be more fortunate in oompn.rmon with animals; it
will not be more f-rtunate in comparigon with gods and sages.’
On the other hand a question incapable of answer is this ¢ Will
this round-of-rebirthe have an end or will it be endless?’ [But]
in case there be a limitation [of the question] in either one of
two ways, so that there be & consummation of the series of the

* 1 CompAre L. 18, p. 4L'; ii. 27, p. 165" (Calo, ed.).
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round-of-rebirth for the good man, but not for any other, then
there is no defect [in the question]. Consequently the only [way]
is that this question be analysed. :

Moanwhile he asks what a sequence of mutations is by saying € What now is
this ?» 83. The positive correlate to the moment, recognized as such
at the final limit of the mutation, is a sequence. The sequence of the muta-
tion is that which has the moment as its positive correlate ; it is that to which
the moments are related. It is that in which the accumulation of moments
inheres, This is the meaning. And a sequence can never be explained
unless there be that which the sequence contains. Neither can there be
a sequence of only a single moment. Therefore the remaining alternative
is that in which the accumulation of moments inheres, As he says in the
words, «a continuous series of moments.’ He gives the source-of-the-valid-
idea for the sequence of the mutation by saying &of the mutation.» The
it: 2! limit or tormination of the mutation is the observed fact that even a new
garment, although kept with care, after a time looks old. So then there is
a sequence of the mutation. «And before this point is reached the successive
stages of oldness, the slightest®v8ry slight, slight, noticeable, more noticeable,
most noticeable, are inferred [already to exist]. This same he sets forth by
a negative argument in the words «For when.» The words «unless. .. has
passed through® refers to [an oldness] in which a [particular] moment in the
.sequence has not been reached. The objector says ‘Such a sequence is impos-
sible in the case of primary matter since that is permanent.” In reply to this
he says «In permanent things also.»» By the se of the plural he asserts that
the sequence is to be found among all permar 1t things. As to this he shows
first what the different kinds of permanent things are, and then explains how
the sequence is found among permanent thin,s in the words &two kinds.» The
objector says ‘The absvlutely unchsuging, because it does not swerve from its
own nature, may be conceded to he permanent. But how can that which is
in mutation, which unceasingly swerves from its own nature, be permanent ?’
In reply to this he says «When.» External aspects and time-variations and
intensities, of these it is the nature to rise and fall. But for a substance there is
no dislodging it from its essential nature. And to the question whether all the
sequences are cognizable at the final limit of mutation, he says No. «Of these
two: with regard to "the external-aspects of the aspects (gunale the thinking-
substance and the cthers for example.» Since it has reached the gnd because
of-the destruction of the properties, [therefore the sequence is cognizable at the
end’of the mutstion]. In the case of the primary cause, however, the sequence
of mutations does not reach an end.—The objectoresays ‘Since the original
substanice undergoes mutation jsf-the form of external aspects, it may have
& sequencaiof thutation. But how can the Self wito doesenot enter into
mutation have a sequence of mutation ?’ In reply he says «with regard to

44 [-.M'.‘ )
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the absolutely unchanging permanent.» Persons who are in bondage, because
they assume that they are not over and above mind-stuff, have the mutations
of this [mind-stuff] attributed o them. And in the case of the liberated
a mutation based upon the [mere] act of existence and having no material
existence is wrongly predicated. Since it is & word only, [if we say that the
liberated exist, | which comes first, the predicate-relation which follows is based
on the act of existence [only and on nothing more|, when he says «from the act
of existence.» As to the aspects (guna) it has been said that their sequence
of mutation reaches no end.—Not enduring this some one asks K Now ?» The
words «in equiiibrium®» mean in the condition of a great mundane dissolution ;
«in motion®» means at the time of creation. What he means to say is this:
¢ If owing to endlessness, there is no end of the mutations of the round-of-
existence, why, then! Sir! how at the time of a great mundane dissolution
could it suddenly, for all selves, cease? And how at the time of the beginning
of a creation, could the round-of-existence suddenly be produced? Accordingly
in a sequence of liberations of the suives, one by one, because all of them would
be set free. in a sequence of rounds-of-rebirths all [of these rounds-of-rebirths]
would be destroyed, [that is] would reach a final consummation of the mutations
of the primary cause. And if this be no, the pfimary tauce itself would prove
to be impermanent. Inasmuch also as you are not willing [to admit] that
«uite a new principle should come forth, you cannot say that {the mutations]are
endless,  For if that be so, beginninglessness would be contradicted and one
would be involved in a breaking of all the statements of the books (;astra).’
This is the point. He gives the reply in the words «This is incapable of
answer.®» This contention does not deserve a reply. In order to show that
it is absolutely incapable of answer, he shows that there is a question absolutely
capable of answer by saying €A questicn . . . i8.» The question is € Will every
one who is born die?» He gives the answer by saying «‘ Yes, sir.’» Inother
words, ‘ Assuredly, sir.” laving asked a question which admits of only one
answer, he asks a question which admits of alternative answers in the words
«‘Will every one ?"» He shows how it is that this admits of several answers
in tho words «alternative answers.» He gives another question which also
admniits of alternative answers and which makes the meaning clear in the words
«Likewise . . . the humnan race.» But this is incapable of an absolute answer.
For it is not possible to say absolutely and in general whether the round-
of-rebirth of fortunste and unfortunate persons has an end or not. Just
as we cannpt ascertain absolutely the Llissfulness or the lack of blissfulness
in the case of all living beings. [This cannot be asserted] with the same
absolute certainty as the certainty that all who are born will die. But the
question i3 capable of angwer in alternative ways as he says «for the fortunate
being.®» What he intends is this, The inferfnce is that when there is a series
of liherations, adl would be liberuted and the round-of-rebirths would be cut,
short. Now this |inference] is based on the liberation established by the Sacred
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Tradition (ugama). So how can the fact of the volidity of the Sucred Tradition
that establishos the liberation which we assume, invalidate the samo Sacred
Tradition with reference to the permanence of the evolved-effects of the primary
cause? Therefore this inference the object of which runs counter to tho
8acred Tradition is mot the source-of-a-valid-idea. For it is taught in the
Bacred Word and the Tradition and the Legends and the Puranas that
the succession of creations,and resolutions (pratisarga) is without beginning
and without end. And so firs* of all in the case of all the selves (atman) a
simultaneous destruction. of w.e round-oi-rebirths is not possible. For even
learned men are not g:ounded in discriminative discernment, although it is
fo be acquired by the ‘oils »f study in a succession of many births. How much
less, then, all hviug crea ures in general, both animate and inanimate and so on
on, suddenly at one time! For if causes are not simultaneous, effects should
not be simultaneous. But discriminative discernment occurs in a sequence,
and when numberless heings are liberated in a sequence, there is no destruction
01 2no round-vt-rebirth, For living beings are endless [in number], because they
are countless. Thus all is cleared up.

Isolution is said to follow after the sequence of the task of the
aspects (gunw) has been completed. The nature of this is defined.
84. Isolation is the inverse generation of the aspects, no

longer provided with a purpose by the Self, or it is the
Energy of Intellect gronnded In it~-1f.

When the aspects (guna), whose esser. :e is causes and effects, are
inversely generated,—now that experience and liberation have
been accomplished [for the Self] and now that a purpose is no
longer provided by the Self,—this is Isolation. The Self’s Energy
of Thought becomes isolated, since it is grounded in itself and is
not again related to the sattva of the thinking-substance. Its
continuance thus for evermare is Isolation.

In the Pitafijalan authoritative book on yoga, the Exposition of
the Samkhya, the Book on Isolation, the Fourth.

The subordinate connexions of the sutra, whose purpose is to defermine the
mature of Isolation, [with other topics] he gives in the words &task of the
ufmb.) 84. Isolation is the inverse generation of the aspeots, no longer
provided with a purpose by the 8elf, or it is the Energy of Intellect
grounded in itself. In so far'’as their work is done, the aspects, no longer
provided wit: a purpose by the Self, are inversely gendtated. Fhey are resclved
into their cause which is the primary-cause (pradhana). Of the aspects, whose
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essence is causes and effects, the subliminal-impressions of the restriction of
emergent concentration are resolved into the central-organ; and the céntral-
organ into the personality-subttance; and the personality-substance into
resoluble [primary matter]; and resoluble [primary matter] into unresoluble
[primary matter]. This resolution (pratisarga) of the aspects (guua), whose
essence is causes and effects, is Isolation, the release of some Self from the
primary cause.—Or release is the Self grounded in itself, as he says &€grounded
in itself.» For the Energy of Thought even in a great mundane dissolution
is grounded in itself. But that is not release. So he says «again.®» The
word iti in the sotra signifies the completion of the [authoritative] work.

In this Book he has described first the mind-stuff fit for release, then the per-
fections of the other world, and of the external objects and of the knower (fia),
the Cloud of [knowable] things, concentration and the two kinds of release, and
incidentally other things. There has also been a description of the source of
anguishes, and anguishes [themselves] have been recounted. Here also the two
kinds of yoga with the eight aids to yoga havd been set forth. The path of
release, the distinction between the aspects and the Self, has also been mace
more clear. Isolation has been diseriminated and the Intellect (cit) has been
made free from the anguishes.

In the Explanation of the Comment on Patafijali's [Yoga-treatise], [which®
Explanation is entitled] Clarification, of the Entities (Taltva-vdigarads), and
which was composed by the Venerable Vacaspatimicra, the Book on Isolation,
the Fourth, is finished.
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INDEX OF QUOTATIONS IN THE COMMENT

Following the order in which they are cited in the text of the Bhasya or
Comment, and with indication of their sources.
Synopsis of the sources, with indication of Abbreviations used.

Anadhikarina Agaminah
Agama
Amnaya.
~hand. Up. = Chandogya Upanisad.
Taitt. Ar. = Taittiriya Aranyaka.

Paficagikha. |
Brh. = BrhadiranyakalJpanisad.
MBi. = Mahabharata.

VaP.

VP.

Vatsyayana Bhasya.
= Vayu Purana.
Vargaganya.
= Visnu Puripa.
Vaiyasikr Gatha.
Cravana.
Cruti.
Samgraha Karika.

The numbers on the left refer to the page and line of the Calcutta edition of
1890 reprinted in 1908 in Benares without change of pagination, but with slight
differences in the lines. Quotations which are not verbally accurate are marked
with an asterisk. An interrogation-point, placed after the sign of equality,
means that the source of the quotation concc aed has not been discovered.

16* = Paficagikha 2.
62' = Paiicagikha 1.
66' = VP. vi. 7. 83 f; vi. 7. 86-37;
Brhan Naradiya P. xlvi
12-14.
83' = Paficagikha 4.
98* = MBh xii. 17. 20; 151. 11;
compare Dhammapada 28.
99° = Cravana.
118" = Vaiyasiks Gatha.
114* = Paficagikha 5.
116* = Paiicagikha 6.
J28' = Amnaya.
129" = Paiioagikha 8.
182* = Samgrahacloka ?
B8 = ?
186' = Iaficagikha 11.

14¢

145
163
166
159!
169°
168°
172
176
179
188

190°
198!
199*

204¢

i

Paificagikha 7.

Paiicagikha 8.

Paiicagikha 9.

Agama.

Paiicagikha ?

Cruti.

Samgrahakarika ?

?

?

Vatsyayana Bhisys.

Va P. x¢iii.®101; VP, iv. 10~
12; LP. lxvif: 28,

Agama.

?

Paficagikha ? See pp. 186,

217,
Pdficacikhd ?
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207" = Paficacikha 11. 272* = Virsaganya.

218 = ? 287' = Parvichrya.

217* = Samgrahakarika. 291* = Varsaganya.

286° = Samgrahagloka. 808 = Paficagikha 9.

248' = Chand. Up. viii. 1. 1. 306" = Agama )

245 = Brh. ii. 4. 14; iv. 6. 16. 811! = Anldhiklri_;u Agaminah.
249" = Paficagikha 12 815' = Tyittirlya Aranyaks, i 11°
255' = Parvicarya.
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INDEX OF QUOTA'i‘IONS IN THE COMMENT, GROUPED
ACCORDING TO THEIR SOURCES

_The explanations prefixed to Appendix 2 apply to this Appendix also.

Anadhikarina Agaminah. Vayu Purana.

= 811 xcix. 101 = 183,

Varsaganya.

= :gg‘; = 272"

2 = o
Amna; Visnu Purana,

e vi. 7.80 £ and = 65",
Tlltﬁm Amm vi. 7, 86-87,

i. 11. 6 = 815" Vaiyasik1 Gatha.
Chandogya Upanisad. = 118,

viii, 1. 1 = 248, .
Porvacarya. cr:—. 29,

= 289 .
Brhadarapyaka Upanisad. yruti 159"

ii. 4. 14 and = 245 - .

iv. 8. 15. Samgraha-karika.
Mahsbharata. = 188.

xii, 580 = 98" = 168",
Vatsyayana Bhasya. = 217,

= 179 = 286"
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INDEX OF QUOTATIONS IN THE TATTVA-VAICARADI

Following the order in which they are cited in the text of Vacaspatimi¢ra’s
Vyakhya, entitled Tattva-Vaicarad1, and with indication of their sources.
Synopsis of the sources, with indication of the Abbreviations used.

Tal‘ld =

NS. =
Pat. MBhas.

Pan. =
Brh. =
Bhag. =

Mil;ld. =

Katyayana.

Tandya Mah&brahmana.
Nyaya-Kanika.
Nyaya-Satra.

= Patafijali Mahabhagya.

Panini.
Purina.

Brhadaranyaka Upanigad.

Brahma Tattva Samiksa.
Bhagavad-Gita.

Manu.

Msandakya Upanisad.
Moksa Dharma.

Yogiysj. = Yogiyajiiavalkya Smrti.

VaP. = Vayu Purana.

VP. = YVisnu Purana.
Vainagika.
Vaiyakarana.

Ciksa.

Crthar. = Criharsa Khandana-

khandakhadya.

Cvet, = Cvetacvatara Upanisad.
Samgraha Cloka.

Samkh. Kar. = Samkhya Karika,
Smrti.

The numbers on the left refer to the page and to the line of Vacaspati’s text

in the Caleutta edition.

The pages in the Benares reprint agree with those

of the Calcutta edition; the lines vary a little. Quotations which are not
verbally accurate are marked with an asierisk. An interrogation-point placed
after the sign of equality, means that the source of the quotation concerned has
not heen discovered.

3' = Tand, xix. 2. 1,

3* = Brh. iv. 4.28.

4' = Yogithj.

20° = Pin. v. 2. 42,

20" = Pan. ii. 2. 29.

27" = *Pat. MBhas. i. 2, 45.
27 = ?

27° = Manuii 7.
81° = Samkf. Kar. Aviii.

33" = Mand. 5 and 11
44" = Sarkh. Kar. tlv.

60* = VAP.?

61* = VaP.?

75 = Nyayakapika ?

76 = Brahma-Tattva-Samrksa ?
102, = ?

104" = Samgraha Cloka,

1068' = VP. vi. 7. 83,
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1061 =
106" =
112¢ =
126° =
129° =
13210 =
13212 —
138° =
134¢ =
187° =
142" =
143% =
166° =
15912 —
1621 —
178 —
180 =
183 =
186" =
190 —
190" =
190" =

Index of Quotations in the T attva- Vargaradi

Smrti ?

Bhag. ii. 47.
Sarhgraha Cloka
Pan, ii. 1. 49.
?

?

Manu iii. 68.
Bhag. xviii. 38,
VP. iv. 10. 9.
?

Cvet. iv. 5.
Pan. i. 4. 22.
Cvet. iv. 5.
Manu iv. 37,
VaP. Ixix. 2.

VP vi. 7. 36-37.

Pan. ii. 4. 9.
VP. iv. 10, 12,
VP vi. 7. 39,
Pan. iii. 4. 68.
Manu vi. 73.

VP. vi. 7. 40-41.
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191n
192!
1941
195"
1964
196°
197¢
2107
218*
2257
227
240"
248¢
2480
2541
279°
285"
2947
299*
3044
308?
314¢

I}

i

L T 1 | T T T T T (]

VP. vi. 7. 48,
VP. vi. 7. 44.
VP. vi 7, 45.
VP. vi. 7, 89.
VP. vi. 7. 90.
VI, vi. 7. 92.
VP. vi. 7. 86-88.
MBh. xii. 318. 102.
Ciksa 183.
Vaiyakarana.
Katyayana.

VaP. ci. 85.
Samkh. Kar. xxix.
Brh. iv. 4. 3.

?

VaP. Ixvi. 143.
Purana ?

?

Crihar.
Viinagika ?

9

NS. iii. 1. 25,



APPENDIX 5

INDEX OF QUOTATIONS IN THE TATTVA-VAIGCARADI
GROUPED ACCORDING TO THEIR SOURCES

The explanations prefixed to Appendix 4 apply to this Appendix also

Katyayana.

= 2274
Tandya Mahabrahmana.

xiv. 2. 1 = 8¢
Nyayakanika.

? = 76"
Nyaya-Sotra.

iii. 1. 26 = 814,
Panini.

L4.22 = 143

ii. 1. 49 = 126,

i. 2. 29 = 20"

*ii. 4. 9 = 180

iil. 4. 68 = 190*

v. 2. 42 = 20°
Pataiijali Mahabhasya.

*1. 2.46 = 27
Purana.

? = 285",
Brhadaranyaka Upanisad.

iv. 4,3 = 248",

iv. 4. 23 = 8,
Brahma Tattva Samiksa.

? = 75
Bhagavad Grta.’

il 47 = 106”,

wviii. 88 = 188"
Manu.

.7 = anm,

iv. 87 = 159",

vi. 72 = 1904,
Mahabharata,

xii, 818. 102 = 21¢-.
Mapdakya Upanisad.

6and 11 = 83",
Yogi Ypjiavalkya Smrti.

? = 4
Vayu Purana

? = B0~

? = 61

Ixix. 2 = 162,

Ixvi. 148 = 279"

ol 86 = 240",
Vignu Purina.

iv. 10. 9 = 184*,

iv. 10. 12 = 188%

vi 7. 88 = 106

vi. 7. 86-87 = 176"

vi. 7. 89 = 186"

vi. 7. 40-41 = 190",

vi, 7. 48 = 191",

vi. 7. 46 = 194",

vi. 7. 77-86 = 194",

vi. 7. 89 = 195",

vi. 7. 90 = 196

vi. 7. 92 = 196°

vi, 7. 86-88 = 197"
Viinagiks.
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Vaiyakarapa.

? = 286"

18 = 218"
thnmggl:.mdmkhmwhldys

Cvetagvatara Upanisad.
iv. 5 = 142,
iv.§ = 156"

Samgraha Cloka. -
1042,

4124
Samkhya Kariks.
xxix = 248,
xlv = 44",
Llviii = 81°,

Smrti.
? = 1064,

APPENDIX 6

QUOTATIONS IN THE TATTVA-VAIGARADI NOT
TO THEIR SOURCES

Caityaris vandet svargakimak = 27
Nirupadravabhatarthasvabhavasya = 102
Kamato 'wimato vafi yar taromi = 108,
Na hinsyat sarva bhatam ; Vedic] = 129°
Sabhslagag ca samkalpak = 1829,
Pradipasyeva nirvanam vimoksak = 1878,
Akaro gauravarh rauksyarn = 254,
Sahopalambhaniyamad abhedal = 204°
Bhatir yeparn kriyd sdiva kdrakam = 304°,
Abhinno 'pi ki buddhyatma = 808"
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APPENDIX 7
INDEX OF WORDS IN THE SUTRAS

An alphabetic index of the Satras themselves is given in the edition of the
Bombay Sanskrit Series, and in that of the Anandagrama Series of Poona.—This
index is designed to include all the words of the text of the Satras, and no
others. The text is that of the Calcutta edition of Sarnvat 1947 (Bay.tist Mission
Press, a.p. 1891) ; and accordingly paiica, for example, is included. The numbers
refer to pada and sttra.

The Satras contain almost no finite verb-forms (asts, syat, ksiyate, jiyante), and
I have therefore put the participles, not under the verbal roots, but in their
proper alphabetic place : so alifa, apeta, udita, vita under a-, u-, v-, not under root ¢ ;
similarly abhijata, asanna, utpanna. ukta (not und@r eac), alabdha (under al-) ; and
so the other negatives beginning with an- or g¢-. Un tho other hand, the
pronominal forms are assembled in the usual way : lat, tasya, ta}, sa, under fad ;
nsya, esam under dam ; clena under efad.

akarana, sanga-smays_akarapam iii. | aths, atha yoga_anugisanam i, 1.

b1. adrsta, drsta_adrsta ii. 12.
akalpita, bahir-akalpits iii {3. adhigama, pratyak-cetana_adhigamah
akusida, prasarnkhyane 'pi akusidasya i 29.

iv. 29, adhimétra, mrdu-madhya_adhimatra
akrgna, acukla_akrsnam iv. 7. ii. 84.
akrama, akramam ceti iii. 54. adhimitratva, mrdu-madhya,_adhima-
akligta, klista aklistah i. 5. tratvat i. 22,

afiga, yoga_anga ii. 28 ; astav aigini | adhigthétrtvam, sarva-bhava_adhi-
ii. 29 ; afigamejayatva i. 31 ; sva_af- sthatrtvam iii. 49.

ga ii. 40. sdhyidtman, adhyatma-prasadah i. 47.
ajfiata, vastu jhata_ajiiatam iv. 17. adhydse, itara,_adhyasat iii. 17.
ajfidna, duhkha_ajiians i1. 84. adhvan, adhva-bhedat iv. 12,
afljanata, tad-aiij@nata .. 41. Ananta, Ananta-samapattibhyam ii. 47.
animan, aninfa _Aadi iii. 46. ananta, anants-phala ii. 84.

atadriips, atadropa-pratistham i. 8. anabhighdta, dvandva_anabhighatahe
atita, atita_anagata-jiianara iii. 16; il 48 ; tad-dharma_anabhighatag ca
utita_anligatindrn svaropato ’sty iii. 46,
adhvabhedat iv. 12. anavaochinna, snmyummchiﬁ-
atyanta,atyanta_=®&samkirfayoh iii. 3b. nah ii. 81,
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anavaccheda, anysts_anavacchedat
iii. 63 ; kalena_anavacchedat i, 26.

anavadhérana, ubhaya_sanavadhara-
nam iv. 20.

anavasthitatva, i. 30.

anagtam, nastam apy anastam ii. 22.

andgata, duhkham anagtam ii. 16;
anagatamn jiisnam iii 16; apagatam
svarQpatah iv. 12,

andtman, duhkha_anatmasu ii. 5.

‘andditva, tasam anaditvam ca iv. 10

andcaye, dhyina-jam anagayam iv. 6.

anitya, anitya_aguci-duhkha ii. 5.

anigts, anista-prasangat iii. b1.

anukéra, svaripa,_anukara ii. 54.

wnugama, rQpa_anugamat i. 17.

anuguns, vipaka_anugunanim iv. 8,

anuttama, santosad anuttama-sukha-
labhah ii. 42.

annpagya, pratyaya_anupagy-h ii. 20.

anupatin, ¢abda-jiina_anupstt i. 9;
dharma-anupatr iii. 14.

anubhita, anubhata-visaya i. 11.

snuména, pratyaksa_anumina i, 7;

cruta_anumaina i, 49. N
anumodita, krta-karita_anumodita,
ii. 84.

anugayin, sukha_anugayr ii
dubkha_anugay? ii. 8.

anucidsans, yoga_anuclsana i. 1.

anusthéna, yoga _aiga_anusthinat ii.
28,

aneka, cittam ekam anekesam iv. 5.

anta, paramamahattva_antah i. 40.

antara, jaty-antara iv. 2 ; citta_antara
iv. 21 ; prityaya_antarini iv. 27.

antarafiga, trayam antarafigein iii. 7.

antardya, te antariysh i. 30; anta-

 riyabbavagea i. 29,

antardhanam, iii. 21.

anya, saskara-cego ‘'nyah i. 1§ ; anya-
vigayh ‘. 49; anys-samskira i. 50 ;
tad-anya-sadbArapatvat ii. 22.

7;

Index of Words in the Sitras

anyata, anyata-khyati i 49,
anyata_anavacchedat iii. 63.

anyatva, krams_anyatva iii. 15;
parinima._anyatve iii. 15.

anvaya, s0ksma_anvaya iii. 44;

asmitd_anvaya iii, 47 ; citta_anvaya
iii. 9.

apardnta, aparintsa-jidnam iii. 22;
parindma_aparénta-nirgrahya, iv. 33.

aparamrgta, fcaydir aparimrgtah i
24.

aparigraha, brahmacarya,_aparigrahah
il. 80 ; aparigraha-sthairye ii. 89.

aparindmitva, purusasya_aparinadmi-
tvat iv. 18.

apavarga, bhoga_apavarga ii. 18.

api, tato ’pi i, 22 ; pOrvesdm api i. 26 ;
adhigamo 'pi i. 29 ; tasya_api i. 51 ;
vidugo 'pi ii. 9; ¢gnddho ’pi ii. 20;
nastam api ii. 22; tad api iii. 8;
vairagyad api iii, 60 ; vyavahitanam
api iv. 9; cittam api parartham iv.
24 ; prasamkhyane ’pi iv. 29.

apunys, i. 83 ; ii. 14.

-apcksgitva, tad-upariga_apeksitvat iv.

apeta, Avarana-mala_apetasya iv. 81.

apratisamkrama, citer apratisarmkra-
mayah iv. 22.

apratisafiga, buddher apratisangah 1v.
21,

apramanpaka, iv. 16.

aprayojaka, nimittam aprayojakam
iv. 8.

abhéiva, abhava-pratyaya i 10;
antarfya_abhava i. 29 ; tad-abhavat
sarhyogibhava ii.“26 ; esim abhave
tadabhavah iv. 11.

abhighdta, an-abhighats ii. 48, iii. 45.

abhijita, abhijatasya maneh i. 41,

abhinivegs, raga-dvesa_abhiniveca
ii. 8; svarasavahr viduso ’pi tatha
rodho 'bRinivecad ii. ¢
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abhibhavs,
iii. 9.

ablimata, yathabhimatam i. 88. ,

abhivyakti, abhivyaktir vasanAnAm
iv. 8.

abhyantara, ii. 50, 51.

abhydsa, tatra sthitiu yatno ’bhys-
sash i, 13; abhyRsa-vairagyabhyam
i. 12; ekatattva_abhyasa, i 82;
virdma-pratyaya_abhyasa i, 18.

arista, aristebhyo va iii. 22.

artha, c¢abda_arthajiiana i. 42;
¢abda_artha-pratyaya iii. 17; cittam
sarva_artham iv. 28 ; sva_artha iii.
86 ; cittam api para_artham iv, 24 ;
purusa_artha iv. 84; tad-artha eva
dreyasya_atma ii. 21; artha-matra
i. 43 and iii. 3; krta_artha ii. 22
and iv. 32; tad-artha-bhivanam i, 28;
bhivana_artha, ii. 2; tandkarana_
artha ii. 2; apavarga_artham ii. 18;
tat-pratisedha_artham i. 82.

arthata, sarva_arthata iii. 11.

arthatva, vigesa_arthatva i.
para_arthatva, iii. 85.

aerthavattva, anvaya_arthavattva-iii,
44 ; arthavattva-saxnyamat iii. 47,

alabdha, alabdha-bhamikatva i. 30.

alifiga, lifigamatra_alifgani ii. 19;
alifiga-paryavasinam i. 45.

alps, jiieyam alpam iv. 81.

avadhérana, an-avadharanam, iv. 20.

avasthii, dharma-laksana_avasths iii.
18.

avasthina, drastub evartpe ’'vastha-
nam i. 8,

avidyd, avidys_#smita. ii. 8 ; anitya_
aguci-duhk®a_anatmasu nitya-guci-
sukha_atma-khyatir avidya il §;
avidyd ksetram uttaresam ii. 4;
tasya hetur avidya ii. 24,

aviplava, viveka-khyatir aviplava ii.
26,

abhibhavapradurbhaviu

49 ;

(868

avirati, alasya_avirati, i. 80.

avigega, 1. umparticwlarised, vigesa _
avigess ii. 10. 2. failing to distin-
g:ish, pratyaya_aviceso bhogah iil

avigayibhitatva, iii. 20,

avyapadeqys, canta_udita_avyapa-
decya iii, 14.

agukla, agukla_akrsna iv. 7.

aguoi, anitya-aguci ii. 5.

aguddhi, aguddhi-ksayat ii. 48,

astiu, astAv afgani ii. 29.

asammkirna, atyanta_assmkimayoh
iii. 86.

asathkhyeya, asamkhyeya-visinabhih
iv. 24,

asafiga, kantaka _Adisu asaiga iii. 89"

assmpragioss, anubhnta-visaya_a-
samprgmosah i. 11.

asamprayoge, cgksuh prakaca_a-
samprayoge iii. 2; visaya_ssampra-
yoge ii. 54.

asamsarga, pardir asarhsargah ii. 40.

asti, svartipato ’sty adhvabhedat iv.

o 12; tada kirm syat iv. 16.

asteya, satya_asteya ii. 80; asteya-
pratisthayam ii. 87.

asmitd, avidyk_asmita- ii. 8; drg
dar¢ana - gaktyor - ektmata_iva_ass-
mita ii. 6; vitarka-vicira _Ananda_
asmitd i. 17 ; asmits_anvaya_artha-
vattva iii. 47 ; nirmana-cittany asmi-
tamatrat iv. 4.

asya, asya vactkirah i 40,

ahifiss, ahinsi-satya- ii. 80; ahihsa-
pratisthayam ii. 85.

&, a vivekakhyateh ii. 28.

dkioa, crotra_nkacayoh sarhbandha
iii. 41; kaya_akagayoh sathbandha

kgepin, visaya_axsep ii. 51.

dgamae, anumina_igamkh i. 7
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&tmaka, indriya_atmaka ii. 18.

&tmatd, eka Hitmata_eva ii. 6.

atman, 1. the soul, atma-dargans, ii.
41; atma-khyati ii. 5; stma-bhava
bhivana iv. 26; 2. the essence,
drgyasya_atma ii. 21; guna_atma
nah iv. 18. .

#darga, vedana-adarga- ifi. 36.

#di, anima_adi iii. 46 ; bala_adrni iii
24 ; maitrr_adisu iii. 28 ; kantaka_
adisu iii. 89.

anantarya, vyavahitinim apy anan-
taryam iv. 9.

&nantya, jiiinasys_anantyst iv. 81.

énanda, vitarka-vicaira_fnanda i. 17.

dnugravika, drsta_anugravika i. 15.

dpatti, tad-akara_apatti iv. 22.

éptra, prakrti_fporit iv. 2

dbhdsa, sva_abhasam iv. }9.

uyus, jaty-ayurghoguh ii. 18.

alambana, jiiAna_Alambana i. 88;
abh&va-pratyaya_salambana i. 10;
hetu-phala_sa¢raya_alambanaih iv.
11.

dlasya, pramida_alasya- i. 30. .

éloka, prajiia-aloka iii. - pravrtty- .
aloka-nyasat iii. 25.

dvarana, Avarana-mala iv. 81; pra-
kiga_avarana ii. 52 ; prakaca_ava-
rana-ksaya ii1, 48.

&vega, para-garira_Avecah iii. 38,

dgaye, vipaka _agayaih i. 24 ; karma_
acayaih ii. 12,

#gis, Bgiso nityatvat iv. 10.

&craya, hetu-phala_a¢raya iv. 11.

dgrayatvay kriys-phala_agrayatvam ii.
86.

fsans, Asana-praniyama ii. 29
sukham Bsanam ii. 46.

&sanna, trvrasamveginim Ssannah i.21.

Ssevita, salkara _asevitah i. 14

; sthira-

‘Gsvada, adam-vutu iii. 86.

47

[B08. n]

Index of Words in the Satras

itara, itaretara_adhyasat’ iii. 17 ; tri
vidbam itaresm iv. 7 ; prajiis-por-

, Vaka itaregam i 20.

itaratra, vrtti-sirdpyam itaratra i. 4

iti, ii. 84, iii. 64, 65, iv. 84.

idam, asya vactkBrah i. 40; hanam
egam iv. 28 ; esim abhave iv. 11,

indriya, kaya_indriyaii. 48; bhota _
indriya ii. 18, iii. 18; indriya-jaya
ii. 41; iii. 47 ; vagyata_indriyanam
il, 55 ; indriyanar pratyshara ii. 54,

iva, svariQpa¢inyam iva i. 43, iii. 3 ;
apukira ivu ii. 64 ; abhijatasya_iva
i. 41,

ista, ista-devatd ii. 44.

igvars, kleca-karma-vipaka a¢ayaih
aparimrstah purusa-vigesa I¢varah
i, 24 ; 1gvara-pranidhana i, 28, ii. 1,
ii. 82, ii. 46.

ukta, klegavad uktam iv. 28,

utkréinti, asafiga utkrantic ca iii. 39.

uttars, avidya ksetram uitaresim ii. 4.

utpanna, visayavatr va pravritic ut-
panna i. 86.

udaya, ksaya_udayau iii. 11.

udine, udana-jayat iii. 39.

udéra, prasupta-tanu-vicchinna_uda-
randm ii. 4.

udita, ¢anta_udita iii. 12 and 14.

upanimantrana, sthiny-upaniman-
trane iii. 51.

uparakta, uparaktam cittam iv. 28.

upardgs, tad_upariga_apeksitvat iv.
17.

upalabdhi, svartpa_upalabdhi ii. 28.

upasarga, samidhiv upasargah iii.
87.

upasthina, sarva-ratna_upasthinam
ii. 87.

upiys,hina_upaysah ii. 26.

upekgd, maitri-karuns-mudits_ upek-
sanam¢¥. 38, »
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ubhaya, ubhayav:m:wadhnrar_mm iv.
20.

rtambhara, rtaibhard tatra prajiia
1. 48.

eka, prayojakam cittam ekam iv. §;
eka-citta-tantram iv. 16 ; eka_atmati
ii. 6; eka-rnpatvaliv.9; eka-tattva_,
abhyasah i. 3. ; eka-samaye iv. 20.

ekatdnaté, pratyaya_ekatinata iii. 2.

ekatra, trayam ekatra samyamah iii. t.

ekatva, parinama_ekatvit iv, 11,

ekagrata, cittasya_ekagrata iii. 12;
sarvirthats_ekagrata iii. 11.

ekidgrya, siumanasya_ekagrya, indri-
ya-jaya ii. 41,

atad, etaydiva savicard i. 44; etena
bhatendriyesu iii. 13.

eva, i. 44, i. 46, ii. 6. ii. 15, ii. 21,
iii, 8, iv. 8.

osadhi, janma_osadhi-mantia iv. 1.

ka, tads kit syt iv. 16.

kantaka, jala-pahka-kantaka iii. 39.

kantha, kantha-kape iii. 30.

kathamta, janma-kathamta-saxibodha
ii. 89.

karane, saksat-karanat iii. 18,

karund, maitri-karuni-mudita_ upeksi
i. 83.

karman, kleca-karma-vipaka 1 24 :
klega-karma-nivrttih iv. 30 ; karma_
agaya ii. 12; nirupakramam ca
karma iii. 22; karma_acukla_
akrsnam iv. 7. ¢

kalpita, bahirfkalpita iii. 43.

kédya, kaya_indriya-siddhih ii. 48;
kaya-1tipa-sarnyamat iii. 21; kiya-
vyQha-jiidnam iii. 29 ; kaya-sarpat
iil. 46, 46; kaya_akacayoh sem-
bandha iii. 42,

(870

kirana, handha-karana-ghithilyat iii.
38.

kérita, krta-kiarita_anumodita ii. 34,

kéritva, iv. 24.

kala, deca-kala ii. 31, ii. 50, iv. 9;
dirgha-kala-nairantarya 1. 14; ka-
lena_anavacchedat i. 26.

Kim, tada kim syat iv. 16.

kipa, kantha-kope iii. 30.

kiirma, korma-nidyam iii. 81.

krta, kita__artha ii. 22, iv, 32.

kaivalya, samyogibhive hanam tad-
dreeh kaivalyam ii. 25; sattva-
purusayoh cuddhi-simye kaivalyam
ili. 55; dosa-bija-ksaye kaivalyam
iii. 50; gunanam pratiprasavah kai-
valyam iv. 34 ; kaivalya-prigbharar
cittam fy. 26.

kramag kgana-pratiyog! parinama _apa-
ranta-nirgrahyah , dkramah iv. 38;
perindma-krama iv. 82; ksana-tat-
kramayoh iii. 52 ; krama_anyatvam
iil, 15,

kriyé, kriy&-yogah ii. 1; kriya-phala

o ii. 86; prakaca-kriya 1. 18.

krodha, lobha-krodha-moha ii. 34.

klista, vrttayah paiicatayyah
ta_aklistah i. 5.

klega, paiica kle¢ah ii. 8; kle¢a-mala-
karmacaya iii. 12; kleca-karma-
vipaka i. 24; kle¢a-karma-nivittih
iv. 30; klega-tanakarana ii. 2:
hanam esam klega-vad uktam iv. 28.

kgana, ksana-pratiyogl . .. kramah
iv. 33; ksana-tat-kramayol sarya-
mat iii. 52; nirodha-ksana iii. 9.

ksaya, ksaya-udaydu iii. 11; praka-
¢a_Advarana-ksaya iii. 43; dosa-bija-
ksaya iii. 50; aguddhi-ksaya ii. 28s
43.

kei, tatah ksryate praki¢a_avaranam
ii. 62 ; ksma-vrtteh i. 41.

kgudh, ksut-pipasa iii. 30,

klis-
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kyetra, avidya ksetram ii. 4.
kgetrika, varana-bhedas tu tatah keetri-
ka-vat iv. 8.

citi, citer apratisamkramnayah iv. 2
svarpa-pratistha va citicaktihiv. 14
oitta, yogac eitta-vitti-nirodheli 1 v

Khyati, pul‘uga-khyat;— guns-vaitrsn- cittf-vyttaya}'x‘ iv.. 18; cittan o
ysm i 16; atmakhyati 1. 15;| Lirrtham iv. 23; decadandi-
viveka'khyati ii. 26, ii. 28, iv. 29 . cittasya iii. 1 ; uparaktah cutam

anyata-khyati iii, 49, ° iv. 23 ; uparaga_apeksitvic cittasy.

. ) iv. 17 ; visayam va cittam i. 37 ; «ka
gati, gati-vicchedah ii. 49 ; dhruve tad- citta-tantram iv. 16; vastu-samy:
gati-jianam iii. 28, citta-bhedat iv. 15: asamprayoga
gamana, Akiiga-gamanam iii. 42. cittasya ii. 54 ; citta-viksepa i. 50,
guns, guna-vrtti ii. 15; guna-vaitrsy- citta-prasidanam i. 53 ; cittasya_eha-
yam i. 16; guna-parvani ii. 19: te gratd iii. 12; nirodha-ksana-citta_ an
vyakta-stksma guna_atmanah iv. vayo -nirodhapa.rir_ml.nah iii" 3,
13; gunanam pratiprasavah iv. 84 ; pravrttibhede prayojakarr cittam
samapur gunanam iv. 32, ekam anekecim iv. b; citta_antara-
guru, pOrvesam api guruh i. 26. drgye iv. 21; para-citta-jianam iii.
grahana, grahana-grahyesutatstha-tad- 19; citta-sanivit i.i.i.. 34 .cittasyn
afijanatd samapattih i. 49; °grahapa- para-garira_avegah iii. 38 ; nirmana-
svaripa_asm M- iii. 47. cittani iv. 4 ; ksaya_udayau cittasya

grahitr, grahitr-grahana-grahyesui. 41. i 11, )

grahys, grahitr-grahana-grahyesu i.41; cetand, pratyak-cetana i. 29.
tad-grabya-cakti-stamkhe iii. 21. -

chidra, tac-chidregu pratyayva_antarani

ca, abhavag ca i. 29 ; nirvicaracai. 44 ; iv. 27,
visayatvam ca i. 45 ; arliag ca il 27
virodhac ea ii. 15; yogyatvini ca |  taj-jah samskarah i. 0 ; viveka-jain
1. 41 ; dharipasu ca ii. 53 ; nacatad jianam iii. 52, iii. 54; <amadhi-jah
silambanam iii. 20; wrupakramar siddhayah iv. 1: dhyana-jam anaga
caiii, 22 ; samvedundc ca il 38 ; ut yam iv. 6,
krintig ca iii. 39 ; samapatteg ca iii. | jan, vartta jayante iii. 36.
42 ; anabhighatag ea iii. 45 ; pradha. | janma, janma-kathamts-sambodha ii.

na-jayag ca iii. 48 ; sarva-jiidtrtvan 39 ; adrsta-janma ii. 12 ; janma_osa-
ca iii. 49 ; akraman ca_iti iii. 54 ; dhi-mantra iv. 1.

anaditvam ea iv. 10 ; na cu ekacitta- | japa,taj-japas tad-artha-bhavanam i.28.
tantram tv. 16 ; ekasamaye caiv. 20; | jays, taj-jayat prajia_alokah iii. 5;

sarikarag ca iv. 21, udana-jayat iii. 39 ; samana-jayat iii.
cakra, nabhi-cakre iii. 29. 40 ; indriya-jayaii. 4. iii.47 ; bhota-
cakgus, caksuh-prakiea iii. 21. jayah iii. 44 ; pradhana-jaya iii. 48.
caturtha, visaya_akeep! caturthah ii. | jala, jala-pafika-kantaka iii. 39.

bl1. javitva,smano-javitvam iii. 48.
tandra, candre tori-vyohajdtnam iii. | j&ti, purvajati iii. 18; jaty-antars

27. paripAdia iv. 2 ; Jati-dega-kala-samaya
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n. 31; jaty-ayur-bhogah ii. 18 ; iati-
laksana-deciir anyatda iii. 52; jati-
deca-kala-vyavahita iv. 9.
jugupsa, sva_afga-jugupss ii. 40.
jiis, nirati¢ayarn sarvajfiabljam i. 25.
jiiata, sada jhatag citta-vrttayah iv. 18;
vastu-jfista_ajiiatam iv. 17.
jiiatrtva, sarva-jiatrtvam iii. 49.
jfiana, mithyajiianam i. 8; ¢abds-
jiikna_anupatt i. 9; svapna-nidrs-
jiiana_Aalambanarh va i. 38; ¢ab-
da_artha-jiinai.42; anagata-jiiinam
iii. 16; sarva-bhota-ruta-jfidnam iii.
17 ; porva-jati-jisnam iii. 18 ; para-
citta-jiiAnam iii. 19 ; apardnta-jiiinam
iii. 22; viprakrsta-jidnam iii. 26;
bhuvana-jiisnam iii. 26 ; targvytha-
jiianam iii. 87 ; tad-gati-)jifnam iii.
28; kiya-vytha-jiidnam 1iii. 85 ;
viveka-)am jlidnam iii. 52, iii. b4;
mala_apetasya jlianasya iv. 81;
jiana-diptir & viveka-khyateh ii. 28.
jfleya, jiieyam alpam iv. 81.
jyotigmant, vigokh va jyotismats i. 86.
Jyotis, murdha-jyotisi iii. 82. .
jvalana, samana-jayaj jvalanam iii. 40.

tad, 1. tan-nirodah i. 12 ; tat param i.
168; tad-artha i. 28; taj-japa i. 28 ; tat-
pratisedha_artham i. 82 ; tat-stha i,
41 ; tad-afjana i 41 ; taj-jah i. 50;
tad-vritayah ii. 11 ; tad-vipaka ii. 18 ;
tad-artha ii. 21; tad-anya-sadharana
ii. 22 ; tad-dreeh ii. 25; tad-abhavat
ii. 26 ; tat-sannidhau ii. 85 ; tad eva
iii. 8; taj-jayat iii. 6; tad apiiii. 8 ;
tatpravibhiga iiigl7 ; tat #lambanam
iii, 20 ; tadgsphyaiii. 21; tat-samya-
mat iii. 22; tad-gati il 28; tad-
dharma iii. 46 ; tad-vairagyat iii. 50 ;
tat-kramayoh iii. 52; tad-vi iv.8;
tad-abhavahiv.11; tad apramapakam
iv. 16; tad-uparaga iv. 13 tat-pra-

(372

bhoh iv. 18 ; na tat svibhisam iv.19;
tad-akara_apattau iv. 22 ; tad asam-
khyeya- iv. 24 ; tac-chidresu iv. 27.
2. tasya hetuh ii. 24 ; tasya vacakah
i. 27; tasya_avisay! iii. 20; tasya
bhamisu iii. 8; tasya praganta- iii. 10;
tasya saptpiha ii. 27; tasya_api
nirodhe i. 51.
8. tasmin sati ii. 49.
4. tayor vibhaktah panthah iv. 15.
5. te antarfiyh i.80; te pratiprasava-
heyah ii. 10 ; te hladaparitapaphalah
ii. 14; te samadhav upasargah iii.
87 ; te vyakta-suksmah iv. 18,
6. ta eva sabljah samadhih i. 46.
7. tasam anaditvam iv. 10.
8. From the stem sa, sa tu dirgha-
kala- i, 14.

tadd, tads, drastuh i. 3; tadd viveka-
nimnam iv. 26 ; tadx sarva_Aavarana
iv. 81 ; tada kim syat iv. 16.

tanu, prasupta-tanu-viechinna_udara-
nam ii. 4.

tantra, eka-citta-tantram iv. 16.

tepas, mantra-tapah-samadhi iv. 1;
tapah-svadhylya-Igvarapranidhanani
ii. 1; samtosa-tapah-svidhyaya ii. 32 ;
aguddhi-ksayat tapasah ii. 43,

tdpa, paripama-tapa ii. 16,

tiraks, tdrakarmn sarva-vigayam iii. 54.

taph, ard-vyohaiii. 27.

tivra, tivra-sariveganam i. 21.

tatas, tato 'pi i. 22; tatah pratyak-
cetand i. 29 ; tato dvandva_anabhi-
ghatah ii. 48; tatah kstyate ii. 62 ;
tatah parami vagyats iis 55; tatah
punah ¢antoditsu iii. 12 ; tatah pra-
tibha iii. 86 ; tatah prakica iii. 48 ;
tato 'pimadi iii. 45 ; tato manojavi-
tvam iii. 48 ; tatah pratipattilyiii. 58 ;
tatah kgotnkavgt iv. 8. N

tattva, paripimiikatvad vastu-tattvant
iv. 14 ; oka-tativa_abhyasah i. 83,

Downloaded from https://www.holybooks.com



373)

tatra, tatra sthitau i. 13; tatra nirati-
cayam i. 25; tatra ¢abda_artha-
jiiina-vikalpaih i 42; rtambhara
tatra prajiid i. 48 ; tatrapratyayn_eka-
tanata iii. 2 ; tatra dhyana-jam ana-
gayam iv. 6,
tathé, tatha rogho i. 9.
tu, sa tu dirghakala i. 14 varana-
bhedas tu iv. 3.
tulya, tulyayos tatal_\ pratipattih iii. 68;
tulya-pratyaynu iii. 12.
pmn. laghu-tala iii. 42.
tMn, vaira-tyagah ii. 35.
trays, trayam ekatra iii. 4 ; parinima-
traya iii. 16; trayam anturafigam iii.
7.
trividha, trividham itaresam iv. 7.

dargana, atma-dar¢ana ii. '41.' dig-
dargana ii. 6 ; siddha-dargana iii. 32 ;
vicesa-dar¢ana iv. 25; bhranti-dar-
¢ana i. 80,

divys, divyam grotram iii. 41.

dipti, jiikna-dipti ii. 28.

dirghs, dirgha-snksma ii. 50; dirghs,
kala i. 14.

dubkha, heyarh duhkham ii. 16; duh-
kham eva sarvam ii. 16 ; duhkha_a-
jiana_ananta-phalah ii. 34; aguci-
duhkha_anatmasu ii. 5 ; sukha-duh-
kha-punya_apunya-visayanam i. 33 ;
duhkha_anugay! dvesah ii. 8; duh-
kha-diurmanasya i. 81; samskira-
duhkhaik ii. 15..

ark, drg-dargana ii. 6,

dpdha, drdha-bbamih i, 14,

drgi, tad drgeh kiivalyam ii. '5; drgi-
matra ii. 20.

' groys, dragir-dreya ii. 1, iv, 28 ; tad-
artha eva droyasya_Atma ii. 21;
apavargs,_artharh  drpyam i, 18;
‘eitta_antara-dreye iv. 21.

droyatva, aAbhlsamh dppyatvit iv. 19,

Index of Words in the Satras

drsta, drsta_adrsts ii. 12; drsta_anu-
eravika i. 15.

devatd, igta-devata ii. 44.

dega, dega-bandhag cittasyaiii. 1; dega-
kala-sarhkhyabhihii.50; jati-laksana-
degaihiii. 53 ; jati-dega-kala-vyavahi
tanam iv. 9; jati-deca-kdla-samaya
ii. 81.

dosga, dosa-bija-ksaye iii. 50.

daurmsanssys, i. 81.

drasty, drastr-drgyayoh ii. 17, iv. 23 ;
drasts dr¢imatrah ii. 20; tada dra-
stuh svarQpe 'vasthanam i. 3.

dvandva, dvandva_anabhighatah ii.
48,

dvesa, raga-dvesa_abhinivega ii. 3 ;
duhkha_anugayt dvesah ii. 8.

dharma, 1. c:cternal aspcct, dhar
ma_anupatt dharm! iii. 14; dharma-
laksana_avasthd iii. 13 ; kaya-sampat
tad-dharma,_anabhighatac ca iii. 45 ;
adhva-bhedad dharmanam iv. 12.
2. [knowuble] thing, dharma-meghah
samadhih iv. 29.

‘dt rmin, dharma_anupati dharmi 1.

b

dhdrann, aeca-bandha¢ cittasya dhar-
aph iii. 1; dharaps-dhyina-samadhi
ii. 20 ; dharanisu ca yogyati mana-
sah ii. 58.

dhyédna, tatra pratyaya_ekstanata
dhy&nam iii. 2; -dhyana-samadhayo
ii. 29; dhyana-heyas tad-vrttayah
ii. 11; yatha_abhimata-dhyanad vi
1. 38 ; dhyinajam anacayam iv. 6.

dhruva, dhruve tnd-ﬁati iii, 28.

ns, na ca tat salambanam iil. 20 ; nu
ca_eka-citta-tantram ii. 16; na tat
svabhasam iv. 19.

nasts, nasjam apy ansstam ii. 22,

nidi, karma-nkdyam iii. 81.

nébhi, nabki-cakredii. 29.
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nitys, nitya-guci-sukha_atma-khyati
ii. B

nityatva, a¢iso nityatvat iv. 10, ,

nidré, abhava-pratyaya_alambana vit-
tir nidra i. 10; nidra-smrtayah i 6;
svapna-nidra-jiisna_ilambanami.38.

nibandhanin, sthiti-nibandha@r i. 35.

nimitts, nimittam aprayojakam iv. 3.

nimua, viveka-nimnam iv. 26,

niyama, yama-n:yama- ii. 29; ¢auca-
samtosa-tapah-sviadhyiya-I¢gvarapra-
nidhanani niyamah ii. 32.

niratigaya, niralicayarn sarvajiiabljam
i. 25.

nirupakrama, sopakramar nirupakra-
marh ca karma iii. 22.

nirodha, vogag citta-vrtti-nirodhahi. 2;
abhyasa-vairagyabhyarh tan_niro-
dhah i. 12 ; tasya_epinirodhe sarva-
nirodhan nirbrjah samadhih i. 61;
vyutthina-nirodha-sarmskarayorabhi-
bhava-pradurbhavau nirodha-ksana-
citta_anvayonirodhaparinamahiii.9.

nirgrihyd, aparinta-nirgrahyah kra-
mah iv. 83.

nirbija, sarva-nirodhan nirbijah sama-
dhih i. 51; tad api bshirabgam nir-
bijasys iii. 8.

nirbhasa, artha-matra-nirbhasam i. 48,
iil. 8.

nirméns, nirmana-cittani iv. 4.

nirvichra,savicars nirvicira ca siksma-
vigayd i. 44 ; nirvichra-vaigiradye
'dhyatmaprasiidah i. 47.

nirvitarka,smrti-pariguddhiu svarapa-
nQnya,_iva_sarthamatra-nirbhasanir-
vitarka i. 48.®

nivrtti, pipksa-nivrtti iii. 80; klega-
karma-nivritih iv. 80; atma-bhava-
bhavans-nivrttih iv. 25,

néirentarys, dirghakilacmairantarya-
i 14.

nysss, Aloks-nyfsat iii. #5.

(874

paiika, jala-pafika-kantaka iii. 39,

pafios, paiica klecah ii. 3, v

paficataya, vritayah paficatayyah i. b.

panthan, vibhaktah panthah iv. 16.

para, 1. other, cittam api para_artham
iv, 24 ; bhogah para_arthatvat iii.
35 ; parpfearira_avecah iii. 38 ; para-
citta-jianam iii. 19 ; pardir asarhsar-
gahii 40;
2. higher, tat paramh [vairagyam]i. 16.

paramae, parama vacyata ii, 55 ; paramn-
mahattva_anta i. 40.

paraménu, paramanu-paramamahal:va
i. 40.

paripidma, dharma-laksana_avasths.
paripama iii. 13; paripama-traya
ili. 16; parinama-krama iv. 32;
kramg _anyatvarh  parinama_any-
atwe hetuh iii. 15; parinama_apa-
ranta iv. 83 ; ppainams-tapa-saxiska-
raih ii. 15; jaty-antara-parinama
iv. 2; parindma_ekatvad vastu-
tattvam iv. 14 ; cittasya_ekagrata.
parindmabh iii. 12 ; nirodha-parinima
iii. 9 ; samadhi-parinama iii. 11.

paritipa, hlada-paritapa ii. 14,

paridrsta, samkhyabhih paridrsta ii.
560,

pariguddhi, smrti-pariguddhi i. 43.

paryavasins, alifiga-paryavasinam i.
46,

parvan, guna-parvani ii. 19.

pipésd, ksut-pipasa iii, 80.

pupys, pupya_apunya i. 88, ii. 14.

punar, tatah punah ¢intoditsu iii, 12 ;
punar anistaprasafigat iii. 51.

puruga, sattva-purusayor atyanta-
samnkrrnayoh iii. 85; tat-prabhoh
purusasya iv. 18 ; sattva-purusa_axd-
yata-khyitimatra iii. 49; purusa-
khyater gupa-viitrapyam i 16;
sva_artha-sarhyamat purusa-jfisnam
iii. 86 ; purusa_artha-gnyam iv. 84;
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sattva-purusayoh ¢uddhi-samye kai-
valyam iii. 56 ; purusa-vigesa I¢varah
i. 24,

purva, abhyisa-parvah i 18; antarafi”|

garh purvebhyah iii, 7; purva-jati
iii. 18;. parvesam lpl guruh i
26,

purvaka, prajiia-parvaka i. 20 ; moha-
purvakah ii. 34,

prakdga, prakaga-kriya-sthiti ii. 18;
caksuh-prakaea iii. 21; prakaca_ava-
rana-ksaya ii. 52, iii. 43.

prakrti, prakrty-apuorat iv. 2 ; prakrti-
nam varana-bhedasiv. 8.

Prakrtilaya, bhavapratyayo Videha-
Prakrti'ayanam i. 19.

pracirs, pracira-samvedanac ca iii. 88,

pracchardana, i. 34.

prajiid, samadhi- pragﬁa ). % ; pranta-
bhomih prag§a ii. 27 ; prajfia_alokah
iii. 6 ; rtamhbharh tatra prajia i. 48;
¢ruta_anumana-prajiiabhyam i. 49.

pranava, vicakah pranavah i. 27.

pranidhéna, Igvara- px-agidhann i. 28,
ii, 1, ii. 82, ii. 46.

prati, krta_artham prati &. 22.

pratipaksa, pratipaksa-bhavanam ii.
38, 84.

pratipatti, anavacchedat tulyayos ta-
tah pratipattih iii. 68.

pratiprasava, guninidm pratiprasavah
iv. 84 ; pratiprasavaheyah ii. 10.

pratibandhin, anya-samskira-prati-
bandhr i. 50.

pratiyogin, ksana-pratiyogr iv. 88.

pratisedha, tat-pratisedha_artham i.
32.

pratisthé, a-tudropa-pratistham i. 8;
ahinsd-pr® ii. 35; satya-pr’ ii. 36;
asteya-pr® ii. 87; brahma-carya-pr°
ii. 88; kivalyamh svaydpa-pratistha
va citicaktih iv. 84.

pr’atlu_g,‘ pratyak-cetana i. 29,

Index of Words in the Sitrase

pratyaksa, pratyaksa_%numana i. 7

pratyaya, ¢abda_artha-pratyayanan
iii. 17; pratyaya_avigesa iii. 35;
bhava-pratyaya i. 19; cuddho '}
pratyaya_anupagyah ii. 20; pratya.
ya_antarani sarhekarebhyah iv. 27;
pratyayasya para-citta-jliinam 1
19 ; c¢antoditau tulyapratyayiau cu
tasya iii. 12 ; virima-pratyaya i. I3
abhava-pratyaya i. 10; pratyaya
-wkatanata iii. 2.

pratydhdéra, pratyahara-dharany i
29; svavisaya_asamprayoge cittasya
svarupa_anukara iva_indriyanii
pratyahirah ii. b4.

pradhéna, pradhana-jaya¢ ca iii. 48,

praméina, pramana-viparyaya- i. ¢ .
pratyaksa_anumina_agamah pra-
manani 1. 7.

pramida, sarmg¢aya-pramada_alasva-
i. 80,

prayatne, prayatna-gaithilya ii. 47.

prayojaka, prayojakai cittam ekam
iv, b,

pravibhéga, tat-pravibhaga-sarhyamat
iii. 17.

osravriti, visayavatr pravrttih iv. 5
pravrity-aloka-nyasat iii. 25; pra-
vrtti-bhede prayojakam cittam ekam
anekesam iv. 5.

praganta, praginta-vabita iii. 10.

pragvass, c¢visa-pragvisa i. 31, 1.
49,
prasarnkhyéana, prasamkhyan¢

akusidasya iv. 29.
prasaiigs, anista-prasangat iii. 51.
prasida, adiy®tma-prasida i. 47
prasupta, prasupta-tanu-viec
udarinam ii. 4.
préagbhéra, knivalya-prighharam iv.
2).
prina, pracchardana-vidharanabhyam

prifasya i, 34,
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pragdyiama, prandyima-pratydhara- ii.
29. .

priatibha, pratibhad va sarvam iii. 83 ;
pratibha-¢rivana- iii. 36.

pradus, pradur-bhavah iii. 3, 45.

prdnta, pranta-bhamih prajiia ii. 27.

phala, duhkha_ajiiana_ananta-phalal
il, 34 ; hlada-paritapa-phalah ii. 14 ;
kriya-phala_agrayatvam ii. 36; hetu
phala_a¢raya_alambaniih iv. 11.

bandha, deca-bandhac cittagya iii, 1:
handha-karana-¢aithilyat iii. 38.

bala, rapa-livanya-bala-vajrasarhhana-
natvani m. 46 ; maitri-adisu balani
ni. 23 ; balesu hasti-bala_adini iii
24.

bahir-akalpitd, bahirakalpita vrttih
i 43.

bahiraiiga, bahirangai nirbijasya iii. 8.

badhana, vitarka-budhane pratipaksa
bhavanam n. 33.

bahya, bahya _abhyantara ii. 60, 51.

bija, dosa-bija-ksaye iii. 650 ; sarvajiia-
bijam 1. 25.

buddhi, buddhibuddher atiprasangah
iv. 21 ; sva-buddhi-sarivedanam iv.
22.

brahmacarya, asteya-brahmacarya- ii.
30 ; brahmacarya-pratisthayam vn-
ya-labhah ii. 38,

bhava, bhava-pratyaya i. 19.

bhéva, atma-bhava-bhivand iv. 25;
sarva-bhava_ad isthatrtvam iii. 49;
vikarane-bhavah iii. 48; pradur-
bhavah iii. 46.

bhivana, pratipaksa-bhavanam ii. 88—
31; tad-artha-bhavanam i. 28,

bhévand, bhivanatag cit%a-praandnnam
i. 33; atmebhava-pbavana .v. 26 ;
samidhi-bhavana_arthah ii. 2,

bhuvana, bhuvana-jiiinam iii. 26.

(376

bhitta, 1, elemen?, bhata_indriya ii.
18,iii . 18 ; bhuta-jayah iii, 44.
2. creature,sarva-bhota-ruta iii. 17,
8. partioiple in avisayibhutatvat iii.
20. .

bhiimi, drdha-bhtmih i. 14; pranta-
bhamih ii. 27 ; tasya bhtmigu vini-
yogah iii. 6; alahdhabhomikatva
i. 80.

bheda, adhva-bhedat iv. 12; pravrti-
bhede iv. 5; citta-bhedat iv. .5;
prakrtinfim varana-bhedah iv. !,

bhoga, jaty-ayur-bhogah ii. 13; bho-
ga_sapavarga ii. 18; pratyaya_avi-
¢eso bhogah iii. 35.

bhéuma, sirva-bhauma mahavratam
ii. 3.

bhfasti, bhranti-darcana i. 80.

mani, abhijatasya_iva maneh i. 41.

madhya, mrdu-madhya_adhimitra
i. 22, ii. 84.

manas, mano-javitvam iii. 48; mana-
sah sthiti i. 85 ; yogyati manasah ii.
58.

mantra, osadhi-mantra-tapah iv. 1.

meala, dvarana-mala iv. 81,

mahant, maha-videhs iii. 48; maha-
vratam ii. 81.

maétrs, artha-matra i. 48, iii. 8; dr¢i-
matra ii. 20; anyata-khyati-matra
iii. 49 ; asmits-matra iv. 4 ; lifga-
matra ii. 19.

mithya, mithya-jiiinam i. 8.

muditd, maitrf-karuna-mudita_upek-
sanam i. 88.

mirdhan, murdha-jyotisi iii. 82. ,

miila, klecamulah karmagaya ii* 12;
sati male tad-vipakah ii. 18.

mriu, mrdu-madhya_adhimatra i. 22,
ii. 84. ¥

meghs, dharma-meghe}, $rraadhih iv.
29‘ 12
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miitr], maitri-karuna-mudita_upek-
sipAm i. 88; maitrr_adisu batani
iii. 28.

moha, lobha-krodhs—mohah ii. 84.

yatna, tatra sthitiu yatno ’bhyasah
i. 18.

yatha, yatha_abhimata. dh.ylnld va i
89.

yama, yama-niyoma- ii. 29; shinsa-

-n~|-

satya_asteya - brahmacarya_u
\graha yamah ii. 80.
yoga_anucisanam i. 1; yogae
vXta-vriti-nirodhah i 2; kriya-
yogah ii. 1; yoga_ahbga_anusths-
nat ii. 28,
Fueiu, acukla_akrsnam yoginas iv. 7.
yogyats, yogyats manasah ii. 53.

yogyatva, Atma- dlﬂ;a!l‘a-yogyatvlm ca
ii. 41.

ratna, sarva-ratnav:[‘)aathnﬁam ii. 87.

rasa, sva-rasa-vahr ii. 9.

riaga, sukha_anugay! ragah ii. 7; raga-
dvesa_abhinive¢ah pafica klegah ii.
3 ; vita-raga-visayam i. 87.

ripa, kAya-rtpa-samyamit in. 21;
rOpa-lavanya-bala iii. 46; sva-rupa-
pratisth& iv. 84; sva-ropa-ginyam
iva iil. 8; sva-rtpa_anukara iva ii
64; sva-rapa_upalabdhi-samyogah
ii. 28; a-tadropa-pratistham i. 8;
vitarka-vicAra_B&nanda_asmita-ropa
i 17,

riipatva, eka-iapatvat iv. 9.

laksana, dharma-laksana_avastha iii.
13 ; jati-laksana-deg8ih iii. 68.

laghu, laghu-tala iii, 42.

1&bha, virya- labhu 1i.88; sukha-labhah
iie 42,

lavanya, roy -lavanysa-bala iii. 46.

Index of Words in the Sitras

lifiga, lifga-matram ii. 19
lobha, lobha-krodha-mohah 1i. 84,

vajra, vajra-sarnhananatva iil. 46.

vat, kgetrika-vat iv. 8; klega-vat iv.
28.

varana, prakrtindrh varana-bhedah iv.
8.

vagikira, paramamahattva_anto 'sya
vagikarah i. 40; vaqikara-samjha i.
15.

vastu, vastu jhatd_ajiiatam iv. 17;
vastu-ginyo vikalpah i. 9; vastu-
samye cittabhedat iv. 16; parinama_
ekatvid vastu-tattvam iv. 14; eka-
citta-tantram vastu iv. 16,

vd, Igvara-pranidhidnad va i. 28 ; vidha-
ranabhyam va i. 34; visayavatl va
i. 85; vigoka va i. 86; visayam vi
i. 87 ; alambanam va i. 38 ; dhyanad
va i. 89 ; aristebhyo va iii. 33 ; pra-
tibhad va iii. 88 ; sva-ropa-pratistha
va iv, 84.

vacaka, tasya vicakah pranavak i. 27.

o virtts, -asvada-varita iii. 36.

véisar abhivyaktir visananam iv. 8;
asamkhyeya-visinabhic iv. 24.

vabits, praginta-vahita iii. 10.

vahin, sva-rasa-vahr ii. 9.

vikarana, vikarana-bhavah iii. 48.

vikalpa, pramana-viparyaya-vikalpa-
nidra-smrtayah i. 6 ; ¢abda-jii8na_.
anupatt vastu-ginyo vikalpah i. 9;
gabda_artha-jiana-vikalpaih  sam-
kirns savitarka samapattih i. 42.

vikgepa, citta-viksepa i. 30 ; viksepa-
sahabhuvah i. 31.

vicéra, vitarka-vicara_andhda_asmita
i 17.

vicchinna, prasupta-tanu-vicchinna ii.
4.

viochedsa, gati-viccheda ii. 49.
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vitarka, 1. deliberation [upon coarse ob-
jects), vitarka-vicara_ananda- i. 17.
2. perverse conmsideration, vitatka
hinsadayah krta-karita_anumoditah
ii. 84; vitarka-badhane pratipaksa-
bhavanam ii. 38.

vitrsna, visaya-vitrsnasya i. 16.

Videha, Videha-Prakrtilayanam i, 19 ;
bahir-akalpiia vrétir mah#videha iii.
438,

vidvans, viduso ’pi ii. 9.

vidhérana, pracchardana-vidharana-
bhvam 1. 34

viniyoga, bhamisu viniyogah iii. 6.

vinivrtti, bhavana-vinivrttih iv. 26.

viparyays, praména-viparyaya-vikal-
pa- i. 6; viparyayo mithyajfiinam
atadrapapratistham i. 8.

vipaka,  kleca-karma - vipaka_apa-
ramrstah 1. 24 ; sati mole tad-vipako
jaty-ayur-bhogah ii. 18; vipaka_
anuguninim . , . visaninam iv. 8.

viprakrsta, viprakrsta-jiidnam iii
25.

vibhakta, vibhaktah panthsh iv. 15.

virima, virama - pratyaya_abhyasa-
purvah i. 18.

virodha, guna-vrtti-virodhac ca ii. 15.

viveka, viveka-nimnam kaivalya-prag-
bharam cittam iv. 26 ; viveka-khyati
ii. 26, i, 28, iv. 29; viveka-jam
jhanam iii. 54 ; viveka-jarh dhyAnam
iii. 62.

vivekin, duhkham eva sarvam vive-
kinah ii. 16.

vigess, 1. theqparti- ular, purusa-vigesa
i 24; wigesa_arthatvat i. 49; vi.
gesa_avicesa ii. 19.
2. the distinction, tato ’pi vigesah i.
22; vigesa-darginah i iy. 265,

vigoka, vigoks va Jyotxsmatt i 86.

vigays, anubhata-visgya i. 11 ; visaya-
vitrspasya i 15; svu-vigaywuix-

L3

(378

prayoge cittasya ii. 654 ; tarakam
sarva - visayarn  sarvatha-visayam
akramam ceti vivekajam jliinam iii.
54 ; prajiitbhyam anya-visaya i. 49 ;
savicArh nirvicAra ca suksma-visayd
i. 44; apunya-visayapam i. 83;
bahya_abhyantara-visaya ii. b51;
vitardga-visayam i. 37.
vigayatva, s0ksma-visayatvarh ¢
aliiga-paryavasédnam i. 45.
vigayavant, visayavatt va pravrttih j I
86.
vita, vitariga-visayam i. 37.
virya, ¢raddha-virya-smrti- samadhi-
prajiia i. 20 ; brahmacarya-pratistha-
y&m virya-labhah ii. 88.
vrtti, yoga¢ citta-vrtti-nirodhah 1. 2;
vritayah paficatayyah klista_aklistah
i. % ythe list forms the mext sulra);
vrttir nidra i. ! 7 ; sada jhatag citta-
vrttayas tat-prabhoh purusasya_apa-
ripAmitvat iv. 18 {* vrtti-siropyam
.i. 4; guna-vrtti-virodbac ca ii. 15 ;
bahya_abhyantara-stambha-vrttih ii.
50 ; dhyana-heyas tad-vrttayah ii. 11;
ksma-vrtteh i. 41; bahir-akalpita
vrttih iii. 48.
vedans, vedana_JAdar¢a_Bsvada- iii, 36.
vedaniya, janma-vedanlyah ii. 12.
viitrgnys, guna-viitrsnyar . 16.
viira, vaira-tyagsh ii. 86.
vairdgya, drsta_Bnugravika-visaya-
vitrsnasya vagtkarasamjiia vairaigyam
i. 15; abhyhsa-vairfigyAbhyam i. 12;
tad-vairagyad api dosa-brja-ksaye
kaivalyam iii*60. *
viigdradys, nirvicira-viicaradyei. 47.
vyakta, vyakta-saksmah iv. 18.
vyapadegys, a-vyapadecya iii. 14., *
vyavahita, kils- ahita iv. 9 ; soks-
ma-vyavahits Hi. £5.
vyakhyéta, paripama vyakhyatah iii

18 + ankama.visavi veakkvuta i 44.
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vyadhi, vyadhi-stysna i. 80.
vyutthdna, vyutthana-nirodha iii. 9;
vyutthine siddhaysh iii. 87.
vyths, tari-vynha iii. 27 ; kaya-
iii. 29.
vrata, mahi-vratam ii. 81.

gakti, svarapa-pratistha va citigaktih
iv. 84; sva-svAmi-caktyoh ii. 23;
tad-grahya-gakti iii. 21 ; drg-darcana-
cakti ii. 6.

¢abda, ¢abda_artha-jiiina i. 42; ¢ab-
da_artha-pratyayanam iii. 17; ¢abda-
jiiana_anupatr i. 9.

darira, para-carira_=vegah iii. 88.

g¢anta, ¢anta_udita iii. 12 and 14.

;ila, prakaca-kriya-sthiti-¢rlam ii, 18,

guoi,nitya-guci-sukha_atma-khyatiii 5.

guddha, drasta drgimatrah ¢guddho ’pi
ii, 20. .

guddhi, guddhj.-&:gaye il ‘28; sattva-
¢uddhi ii. 41; ¢uddhi-simye kaival-
yam iii, 85.

glinya, svar0pa-¢canya_iva i. 48, iii. 8 ;
vastu- ¢nnyn 9; purusurthl—qnnya
iv. 84.

¢esa, sarnskira-gesa i. 18.

¢dithilya, bandha-karana-caithilyat iii.
88 s prayatna-caithilya ii. 47.

giuoa, g&uca-samtosa ii. 3“!? 3 ¢cAucht
sva_afiga- Jugupsl ii. 40.

graddha, ¢raddha-virya-smrti-sam&dhi-
praiia i. 20.

grivana, pratibha-grivana-vedana- iii.
86.

gruts, gruta_anumaina i. 49.

grotra, grotra_Akagayoh iii.41 ; divya |

grotram iii. 41.
gviisa, gvAsa-pragvisa i. 81 ii. 40.

se, sa tu dirghakals- i, 14.
uuhyuu.fm ekatra sathyamah
iii. 4; psrﬁlm-tnyuc-hylmltm.

1€; ut-mvibhlp-niiymltiii. 17;

Index of Words in the Sutras

kaya-mpa-ssmyamlf m 21 ; karma
tat- sa.myamlt iii. 22; sarye sam-
yamat iii. 26 ; sva_artha-sarhyamat

, iii. 835 ; sarhbandha-samyamat iii. 41,
iii. 42 ; arthavattva-sarnyamat iii. 44,
iii. 47; ksapa-tat-kramayoh sam-
yamat iii. 52.

samyogs, samyogo heya-hetuh ii. 17;
upalabdhi-hetu-samyogah ii. 23;
sarhyoga_abhava ii. 26; ista-devata-
samprayoga ii. 44.

samvid, citta-samvit iii. 84.

samvega, tivra-samveginam i 21.

samvedana, pracira-samvedandc ca iii.
88 ; sva-buddhi-samhvedanam iv. 22.

sarngaya, styina-samg¢aya-pramada i
80.

samskirs, parinima-tapa-samskara-
duhkhaihii. 16 ; pratyaya_antarini
samskarebhyah iv, 27 ; taj-jah sam-
skdro ’nyasamskira-pratibandhr i
50 ; smrti-sgmskiraydr ekartpatvat
iv. 9; nirédha-sarhskarayor abhi-
bhava-pridurbhévau iii. 9 ; praghnta-
vahita sarhskarat iii. 10 ; sarskara-
gesa i 18 ; sathskara-saksat iii. 18.

'| ¢ inhatyakéritve, pararthar sambat-

yakaritvat iv. 24.

samhananstva, vajra-samhananatvini
iii. 46.

sarnkara, adhyisat sarnkarah iii. 17;
smrti-samkarac ca iv, 21.

samkirpa, vikalpaih sarkirpa i. 42;
atyanta_a-samkirna iii. 85.

satbkhy#, dega-kala-sarukhyabhih ii
50.

safiga, safiga-amaya_akaranam iii. 61 ;
a-saiiga iii. 89.°

sambgrhitatva, hetu-phala-agraya-alam
banaih sarbgrh:tatvat-iv. 11.

sarhjfil, vagtkira-samjil viirigyam
i. 16,

sati, tasmin sati il. 49; sati male ii. 18.

]
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satkdra, naigantarya-satkdra_Asevita
i 14.

sattva, sattva-guddhi ii. 41; sattva.
purusayoh cuddhi-simye kaivalyam,
iii. 55 ; sattva-purusa-anyata-khyati-
matra iii. 49; sattva-purusayor
atyanta-samkirnayoh iii. 35.

satya, ahinsa-satya 1i. 30 ; satya-prati-
sthayam ii. 36.

sadd, sada jiiatac «itta-vrttaysh iv. 18.

sant, sati: see sati.

samtoga, cduca-sarntosa-tapah- ii. 32;
samtosdd anuttamah sukhalabhah
ii. 42

samnidhi, tt-sarmnidh8u vaira-tyagah
ii. 35.

saptadbi, tasyasaptadha prantabhamih
prajiia ii. 27,

sabija, sabljah samadhih i. 46.

samaya, jiti-deca-kala-samaya ii. 31;
eka-samaye ca_ubhaya_anavadhar-
anam iv. 20.

ssmadhi, tad eva_arthamatranir-
bhasarm svaripaginyamiva samadhih
iii, 8 ; sabijah samadhih i, 46; nir-
bijab samidhih i. 61; dharana-
dhylna-samadhayah ii. 29 ; ¢raddha-
virya-smrti-samadhi-prajiia i. 20;
samidhi-siddhi ii. 45,iv.1 ; samadhi-
pariname iii. 11; samadhi-bhava-
na_arthah ii. 2; te samadhav upa-
sargah iii. 37 ; dharma-meghah sams-
dhih iv. 29.

¢ samana, samina-jayat iii. 40.

samipatti, tatstha-tadaiijanats sama-
pattlh i 41; laghu-tnla-samnpatteh
iii. 42 ; uvxtarlu, sav.apattih, i, 42
Anantn-aamnpattbhysm il 47,

samapti, parinatha-krama-samaptih iv.
32. ‘

saxiipad, kiya-sampat iii. 45, 46,
samprajfiits, vitarka. .. sagprajia.
tahi. 17.

(380

sarbandha, sarhbandha-sarhyamat iii.
41, 42.

sammbodha, janma-katharta-sambodha
ii, 89!

sarva, sarva-jiia i. 26 ; sarva-jiatrtvam
iii, 49 ; sarva-vigayam iii. 54 ; cittar
sarva_artham iv. 18 ; sarva_arthata
iii. 11 ; sarva-bhavaiii. 49 ; duhkham
eva sarvam ii. 16 ; sarva_A&varana-
mala iv. 81; sarva-nirodhat i, 51;
pratibhad va sarvam iii. 88 ; sarva-
ratna_upasth&nam ii. 87; sarva-
bhata-ruta iii. 17.

sarvathdé, sarva_visayam sarvatha
visayam akramam iii. 54 ; sarvatha’
viveka-khyateh iv. 29.

saviodira, savicara . . .
i. 44,

savitarka, sgvitarka samapattih i, 42,

sahabhily viksepa-sahabhuvah i. 31.

sfikght, sarnskara-s® ijj .18,

sidNaranatva, tad-anya-sadh® ii. 22.

simya, ¢uddhi-samye kaivalyam iii. 65;
vastu-simye iv. 15.

sariipye, vriti-sarupyam i, 4,

siywwabhduma, sarvabhluma mahavra-
tam ii. 81,

silambana, tat salambanam ii1 20.

siddba, siddha-dar¢anam iii. 82.~ ...

si kayavipdnya-nbidhxh ii. 48;

stksmavisaya

vyutthane siddhih ift #%; mmldhx-
siddhih ii. 45 ; samadhi- siddhayah
iv. 1. L

sukha, sukha_anugayr ragah ii. 7;
nitya-guci-sukha-atma-khyatih ii. 6 ;
sthira-sukham asanam ii. 46 ; sukha-
‘dubkha-punya-apunya-visiyanam i.
88; anuttamah sukha-labhah ii.
42,

sikgma, vylktt-lﬁm tmanah
iv. 13; soksma- Mm. 25;
dlrglwq;hmah hpnssva-
heyah sukamlh ii. 10} nnkgmnuyl
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i. 44 ; sukema-visayatvam ca i. 45;
svarips-siksma-anvaya- iii. 44.
siirya, sirye sarmoyamat iii. 26.
sopakrama, sopakramarh nirupakra-
mam ca karma iii. 22.
siuman uddhi-san®-ekagrya ii.
41,
stambhas, ¢akti-stambhe iii. 21 ; abhy-
antara-st’-vrttih ii. 50.
stydna, vyadhi-st’-sarh¢aya- i. 80.
stha, tat-stha-tadafijanats i. 41.
sthinin, gth®-upanimantrane iii. 51.
sthity, prakaca-kriya-sthiti ii. 18; tatrs
sthitdu yatno 'bhyfisah i. 13 ; man-
asah sthiti-nibandhbans i. 85.
sthirs, sth®-sukham &sanam ii. 46,
sthiils, sth®-svartpa-sakgma- iii. 44.
sthiirys, aparigraha-sthiisye ii. 89 ;
karma-n&d-4rh sthairyam iii. 81.
smays, safiga-sm°-akarapam iii. 51.
smrti, annbhuta-visuyavasaxhpmmo-
smitibh i 11: -v1kslpn-mdrl
ifig, 6; ¢raddha-virya-smrti-
R i.20; smrh!mps‘kn

-

Index of Words in the Sitras

22; na tat sva_3abhasam drgyatvat
iy. 19 ; sva-rasa-vahlii. 9 ; sva rupa
see by stself; sva-visaya_asampras
yoge ii. b4.

svapna, sv°-nidra-jiana_Alambansm
i. 88.

svariipa, sthala-svaropa-siksma-
44 ; svarupa_upalabdhi-hetuh pam
yogah ii.23; svartpa-pratistha va v
34; citta-svarapa_anukaraivan 54,
svarQpa-cinyi_iva i. 43; svaiupa
¢Onya ivaiii. 8 ; tads svarupa ava
sthanam i. 3 ; svaropato 'sty adhva
bhedat iv. 12 ; grahana-svarupa as
mita iii. 47.

svamin, sva-svami-gaktyoh ii. 23.

héne, samyoga,_abhivo hanam 1i. 25,
viveka-khyatir aviplava hana_upa
yah ii. 26 ; hanam esam klegavat
iv. 28

hinsé, vitarks hinsa_adayah 1. 34
hpdaya, hrdaye citta-samyip iji. 84.

, hetu, hetu-phalavnqmyamykra-

ma_anystvam  parin atve
hetuh iii. 15; upalabdhi-hetu-sarn
yogah ii. 28; tasya-hetur avidya

ii. 24; samyogo heya-hetuh ii. 17.

hetutva, apunya-hetutvat ii. 14.

gpoys, ssnyogo heya-hetuh ii, 17; pra-
f tiprasava-heysh ii. 10; dhyana-heyah

Wii. 11 ; heyan duhkham ii. 16.

ja, hlida-paritapa-phalah ii. 14.
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