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239] The Three Stotras and the Three Pressings [—iii. 2.2

not die before his time; he becomes rich in cattle; he obtains offspring.
The Pavaméana cups are drawn off, but these are not drawn off by him,
the wooden vessel, the stirring-vessel, and the vessel which holds the
purified Soma. If he were to begin (the Stotra) without drawing them
off, he would split the Pavamana [2], and with its being split the breath
of the Adhvaryu would be split. ‘Thou art taken with a support; to
Prajapati thee!’, (with these words) he should rub the wooden vessel; ‘to
Indra thee!’, (with these words) the stirring-vessel ; ‘to the All-gods thee!’,
(with these words) the vessel which holds the purified Soma; verily he
renders continuous the Pavaména, he lives all his days; he does not die
before his time ; he becomes rich in cattle ; he obtains offspring.
iii. 2. 2. There! are three pressings. Now they spoil the third pressing
if there are no stalks of the Soma in it. Having offered the silent cup, he
puts a shoot in the vessel which holds it, and placing it with the third
pressing he should press it out. In that he makes it swell, it has a stalk
(of the Soma); in that he presses it out, it has the lees (of the Soma);
verily he makes all the pressings have stalks and pure Soma, and be of
equal strength.

Two oceans are there extended, unperishing ;

They revolve in turns like the waves in the bosom of the sea ;

Seeing they pass over one of them,

Seeing not [1] they pass over the other with a bridge.?

Two garments continuous one weareth ;

‘With locks, knowing all the worlds ;

Heo gooth in secret clad in the dark ;

He putteth on his bright robe abandoning that of the worn-out one.*

Whatever the gods did at the sacrifice the Asuras did. The gods saw
this great sacrifice, they extended it, they performed the Agnihotra as

! This chapter first explains that the third comparison is clearly to day and mnight

pressing is akin to the first two in having
also a pressing, though it is mainly
a matter of the use of the 7jisa, the lees
of the Soma, not 8 new pressing. Then
there are given two Mantras which ac-
company the looking at the cups just
before they creep forward for the first
pressing; see ApCS. xii. 18, 14-16;
BCS. xiv. 6-8. Then it is explained that
the special sacrifices being duplications
of the parts of the ordinary sacrifices in-
vented by the gods were effective against
the Asuras.

2 This Mantra is used when they look at the

Adhavaniya and Pitabhrt vessels. The

figured as two oceans, and the bridge one
may hold is sleep pictured perhaps as
a ship. Jjathdre *va pdddh is a crux: the
comm. cheerfully renders pdddh ¢ waves ’,
but it is very uncertain, and some mediocal
meotaphor may be intended. The verse
is not it seems elsewhere used.

3 This is eaid while looking at the Drona-

kalaga. The sun is the one, but jarydi is
not clear, though I have followed the
rendering of the comm. If it is a dat. of
jaryd, then it must be compared with
svapatyai (RV. i, 64. 11) and mahiyaé (ib.
i. 118, 6); see Macdonell, Ved. Gramm.
p- 264 ; Lanman, Noun-Infl. p. 859.
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iii. 2.2—)  The Supplement to the Soma Sacrifice (240

the vow;! therefore one should perform the vow twice, for twice
they offer the Agnihotra. They performed the full moon rite, as the
animal sacrifice to Agni and Soma [2]. They performed the new moon
rite, as the animal sacrifice to Agni. They performed the sacrifice to
the All-gods,? as the morning pressing. They performed the Varunapra-
ghésas, as the midday pressing. They performed the Sakamedhas, the
sacrifice to the fathers, and the offering to Tryambaka, as the third
pressing. The Asuras sought to follow their sacrifice, but could not get
on its tracks. They said, ‘ These gods have become inviolable (adhvar-
tavyak).’ That is why the sacrifice (adhvara) is inviolable. Then the
gods prospered, the Asuras were defeated. He who knowing thus offers
the Soma, prospers himself, the enemy is defeated.

iii. 2, 8. @ Surrounding® Agni, surrounding Indra, surrounding the All-gods,
surrounding me with splendour, be purified for us, with healing for
cattle, healing for men, healing for the horses, healing, O king, for
the plants;* may we possess the abundance of wealth that is thine who
art unbroken and of heroic power, O lord of wealth; of that give me,
of that may I share, of that that is thine I procure this.’

b For my expiration, be purified, giving splendour, for splendour ;
¢ For my inspiration ;

d For my cross-breathing ;

¢ For my speech [1];

J For my skill and strength ;

! That refers to the Diksi which includes he addresses the Soma (or acc. to ApGS.

the living by the sacrificer on milk only.
The Agnihotra is performed night and
morning.

2 The three Caturmaisya rites are the Vaigva-

deva, Varunapraghasas, and Sikamedhas
with its two dependent rites—all de-
scribed in full in BGS. v, and referred to
above as parts of the Rijastiya ini. 8. 2-7.

the Ahavaniya) with ¢ and » (Ap. inserts
a verse ‘Soma we choose thee as Udgatr
who gazest on men ; bring us across to
safety ’, but recognizes the alternative
version of which he disapproves); see
B@S. xiv. 8; ApCS. xii. 18. 19-19. 8;
MES. ii. 8. 7. 1; KCS. ix. 7, 9-15 ; 10.14,
The exact Mantras b-p vary slightly in

3 Cf VS. vii. 14, 27-29; ¢B. iv. 2. 1. 22; the different Siatras; see Caland and
6. 6. 1-4, This chapter describes the Henry, pp. 188, 184, 288,
gazing at the Soma and the different ¢ This is only in TS. :
cups; a is addressed to the Somas as ©® Cf. KS. iv. 4; MS. i. 8, 12; VS. vii. 14.

a whole by the sacrificer ; bto the Upan-
gupéitra; ¢ to the Antaryama; d to the
stone for pressing the Updiigu ; ¢ to the
Aindraviiyava cup; f to the Maitra-
varuna; g to the Cukra and Manthin
cups; & to the Agvina cup; i to the
Agrayana cup; k to the Ukthya cup;
i to the Dhruva cup; m to the Sodagin
cup; n to the Dronakalaga; o to the
Adhavaniya; p to the Putabhrt. Then

daditdrah is not quite easy: ‘givers’ is
hardly what is meant; ¢preservers’ is
possible, and so Eggeling, SBE. xxvi. 285,
MS. has abhigrakitarah ; but ¢ givers ' may
be pregnant for people who have it in
their power to give. dchinnasya suviryasya
may apply to fe or pdsasya : the sense is
the same in either case. The word iddm
is altered to suit the exact wish (see at
end).
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241] The Gazing at the Soma

9 For my two eyes do ye be purified, giving splendour, for splendour;

% For my ear;

¢ For my trunk ;

k For my members ;

! For my life;

m For my strength ;

% Of Visnu,

o Of Indra,

p Of the All-gods thou art the belly, giving splendour.to me, be
purified for splendour.

g Who art thou? (Thou art) who by name. To who (kdsmai) thee,
to who (kdya) thee, thee whom I have delighted with Soma, thee whom
I have gladdened with Soma. May I be possessed of fair offspring with
offspring, of noble heroes with heroes, of excellent splendour with
splendour, of great abundance with abundances.!

r To all my forms giving splendour [2], be purified for splendour;
of that give me; of that may I share, of that that is thine I procure this.®

(—iil. 2. 4

He who desires to be great should look (on the offcrings); Prajapati is
here in the vessels,® Prajapati is the sacrifice; verily he delights him, and
he being delighted is purified for him with prosperity. He who desires
splendour should look (on the offerings); Prajapati is here in the vessels,
Prajapati is the sacrifice; verily he delights him, and he being delighted
is purified for him with splendour. He who is ill [8] should look (on the
offerings) ; Prajapati is here in the vessels, Prajapati is the sacrifice; verily
he delights him, and he being delighted is purified for him with life.
He who practises witcheraft should look (on the offerings); Prajapati is
here in the vessels, Prajapati is the sacrifice; verily he delights him, and
he being delighted cuts off him (the enemy) from expiration and inspiration,
from speech, from skill and strength, from his eyes, from his ears, from
his trunk, from the members, from life ; swiftly he comes to ruin.

iii. 2. 4. @ The* wooden sword is safety, the hammer is safety, the knife, the

1 V8. vii. 29 is vaguely parallel, just as vv. the Utkara; b-¢ to the several objects

27 and 28 differ here and there from the
preceding Mantras : ké si katamd 'si ké
ndmdsi ydsya te ndmdmanmahki ydm tvd
somendtitrpama | bhidr bhivah svah suprajdh
prajibhik syam suviro virdih supdsah posaih.

2 Not in VS., K8, or MS.
8 This is clearly the sense, not ¢ worthy of

being invited .

4 This chapter deals with the creeping (sar-

pana) of the sacrificer to the Sadas. a is
addressed to the various implements at

31 [mo.s. 16]

specified asking for an invitation to the
sacrifice ; g is addressed to heaven and
earth (or the two prossing-boards accord-
ing to one alternative in Hir.) ; A to the
deities thereon specified ; ¢ to the two
doors of the Sadas; k to the Sadas, with
the Brahman and the officiating priests
(sdkhinam) ; he then picks up a blade of
grass and throws it outside the Sadas
with 7; m is said when he touches water
and sits down ; n is a prayer to sky and
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iii. 2.4—]  The Supplement to the Soma Sacrifice (242

sacrificial enclosure, the axe is safety; sacrificial ye art, makers of the
sacrifice ; do ye invite me to this sacrifice.!
b May sky and earth invite me ;
(May) the place of singing, the bowl, Soma, the fire (invite me);
(May) the gods, the sacrifice,
The Hotras call upon me in invitation.?

¢ ‘Homage to Agni, slayer of Makha;® may the glory of Makha impel
me’—(with these words) he reverences the Ahavaniya. Makha is the
sacrifice [1]; verily he slays the sacrifice; verily paying homage to him
he creeps to the Sadas, for his own safety.

d ‘Homage to Rudra, slayer of Makha; for this homage guard me’—
(with these words he reverences) the place of the Agnidh; verily paying
homage to him he creeps to the Sadas, for his own safety.

¢ ‘Homage to Indra, slayer of Makha; injure not my power and
strength ’—(with these words he reverences) the place of the Hotr; verily
he invokes this blessing, for the preserving of his power and strength [2].

J He who creeps forward knowing the gods who cause ruin at the
Sadas is not ruined at the Sadas. ‘Homage to Agni, slayer of Makha’,
he says. These gods cause ruin at the Sadas. He, who knowing them
thus creeps forward, is not ruined at the Sadas.

g Ye two are firm, loose ; united guard me from trouble.*
h May the sun, the god, guard me from trouble from the sky, Vayu from

earth; o to the fathers; see Ap(S. xii.
19. 6-20. 11 ; BQS. vii. 10 and 11; xiv.
8; MES.ii. 8. 7. 1-7; K¢S. ix. 8. 18-25 ;
Caland and Henry, pp. 188-190,

¥ In AV. vii. 28. 1 is read veddh svastir drug-
handh svastih pdragur védih paragir mah
svasti. The second half-verse is different
from ours. The rendering is not certain :
I accept the comm.’s view that svastih is
to be applied to pdragur and védik, but
‘Whitney in AV. l.c. renders ‘the rib [is]
sacrificial hearth’, while Caland and
Henry, p. 189, ignore the védik altogether,
rendering ‘le couteau salut’. The mean-
ing of pdrgu is uncertain: the comm.
renders it as for trnadichedana, i.e. a
smaller weapon than the paragi which is
for vrksadichedana, and this seems better
than the curious ‘rib’ which it normally
means ; cf. Vedic Index i. 508. For the
sense of vighand cf. the discussions of
drughana in Geldner, Ved. Stud. ii. 8 ; v.

Bradke, ZDMG. xlvi. 462 ; Bloomfield, id.
xlviii. 546; Franke, VOJ. viii. 842.
Oldenberg, Rgveda-Noten, ii. 820.

2 Only in TS.
3 Makha is unknown here and elsewhere :

the authors do not know who he is; he
occurs with the gods, especially Viyu
and Indra; cf. ¢B. xiv. 1. 1. 1-10; MS.
iv. 5. 9; PB. vii. 5. 6. In the RV. ix.
101. 18 the Bhrgus appear in conflict
with him ; cf. Macdonell, Vedic Mythology,
p. 140. These Mantras again are only
in TS.

4 This is curious and M(S, ii. 8. 7. 2 reads

stho ’githire and omits ma. But ApCS.
xii, 20. 4 and B(QS. vii. 10 both have
githire which is clearly the traditional
text altered for the sense by M(CS. Cf.
pratigthe stho devate (MGS. dydavaprthivi
added) md ma samtaptam, ApMB. ii. 9. 8;
HGS. i. 11. 9; MGS. i. 2. 16, and pra-
tisthe stho vigvato ma patam, PGS. ii. 6. 80.
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243] The Creeping to the Sadas [(—iii. 2.5

the atmosphere [8], Agni from earth, Yama from the fathers, Sarasvatr
from men.!
i O ye divine doors, oppress me not.?
k Homage to the Sadas, homage to the lord of the Sadas, homage to the
oye of the friends who go before, homage to sky, homage to earth.
1 Ho! son of a second marriage, get thee hence sit on the geat of
another more foolish than we are.’
m From the low, from the high may I go.*
n O sky and earth protect me from this day to-day.®

0 When he creeps forward to the seat [4], the fathers creep along
after him; they have power to injure him; having crept to the seat he
should look along the south side (saying), ¢ Come, O y fathers; through
you may I possess the fathers; may ye have good offspring in me’;®
verily paying reverence to them he creeps to the Sadas, for his own
safety.

iii. 2. 5. a Food,” come hither, enter me for long life, for health, for increase of

1 Cf. swryo ma devo divyebhyo raksobhyo vita
antariksebhyo 'gnik parthivebhyah svahd, JB.
i. 88; suryo ma divyabhyo nastrabhyalk patu
vayur antariksabhyo (read ant®) 'gnik parthi-
vabhyah svaka, PB. i. 8. 2; vi. 7. 2 (the
conjecture in Bloomfield’s Vedic Concord-
ance, p. 1029, antariksyabhyo is not pro-
bable : see JB. i. 83).

¢ Cf. ftasya dvarau, &c., VS. v. 83 ; PB.i.5. 1
(which adds stho) ; CCS. vi. 12.18 ; L¢S.
ii. 3. 9; 4. 1; K(8. ix. 8. 20.

8 Cf. K¢S. ii. 1. 22; M(S. v. 2. 16, 4; AQS.
i 8. 80; Kaug. iii. 6; cxxxvii. 87. For
daidhisavya cf. Vedic Index, i. 879.

4 Cf. yad ud udvata un nivatah gakeyam, Kaug.
iii. 8; cxxxvii, 40,

5 In Kaug. exxxvii. 41 this is erroneously
rendered aghan nak (palacographically a
very easy blunder).

¢ MCS. ii. 8. 7.8 has aganta pitarah somydsas
tesdm vah prativitta aristah syama supiiaro

abhir bhi suprajaso yuyam

a,smdbhir bhuyasta.

7 This chapter contains the Mantras for the
eating of the Soma, a-g, with, in % and 4,
variants for the second and third press-
ings; k refers to the swelling up of the
Soma (dpydyana), and 1 is said by the
Adhvaryu touching the Hotr ; the Man-
tras come in place before i. 4. 14. See
BCS. vii. 16; ApCS. xii. 26. 16-28 ; MCS.

ii. 4. 1. 88-456 ; K(S. ix. 12.8, 4; Caland
and Henry, pp. 215 seq. m is used in the
concluding rite ; according to B@S. viii.
18 after the emptying of the goblets
(Caland and Henry, p. 386), at different
times ace. to ApGS. xiii. 22. 6; MCS, ii.
b. 4. 40 ; the comm. here follows Ap. and
places the verse after i. 4. 454. =% is an
expiatory stanza to accompany an expi-
atory offering, Ap(S. xiii. 17. 8; B¢S.
viii. 17; Caland and Henry, p. 887;
o and p accompany the grain-eating and
the washing the grains with water,
B(S. viii. 16; Ap¢S. xiii. 17, 8-7; M(S.
ii. b. 4. 7; KGS. x. 8. 4, 5; Caland and
Henry, pp. 886, 387. ¢-v are clearly in-
tended for an offering to the fathers, cf.
a cit. in the comm. here from Ap(S.
xiii. 12. 9; BCS. viii. 17; Caland and
Henry, p. 887; w accompanies the Cika-
lahoma, an offering in the Ahavaniya of
fragments of the Yapa ; there are six
offerings, and the comm. tells us to
supply ‘one’s own sin’, ‘another’s sin’,

and ‘everysin’; cf. BCS, viii. 17; Ap(}s

xiii, 17.9; M¢S. ii. 5. 4.8, 9; A(}S x. 8.
5, 6; Ca.land and Henry, p. 888 (the
formulae vary). 2z accompanies the
smelling and eating of the last of the
Soma ; cf. B¢S. viii. 17 ; ApQS. xiii. 17.

9-18. 1 MCS. ii, b. 4. 10-12 K¢S, x. 8.
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il 2.5—]  The Supplement to the Soma Sacrifice (244

wealth, for splendour, for good offspring. Come hither, O Vasu, preceded
by wealth ; thou art dear to my heart.
b May I grasp’® thee with the arms of the Agvins.
¢ With clear sight may I gaze? upon thee, O god Soma, who regardest
men.
d Gentle control, banner of the sacrifices, may speech accept and delight
in the Soma;® may Aditi, gentle, propitious, with head inviolable, as
speech, accept and delight in the Soma.
¢ Come hither, O thou who art of all men[1], with healing and favour ;
with safety come to me, O tawny-coloured, for skill, for strength, for
increase of wealth, for good heroes,
S Terrify me not, O king, pierce not my heart with thy radiance, for
manly strength, for life, for splendour.
g Of thee, O god Soma, who hast the Vasus for thy troop, who knowest
the mind, who belongest to the first pressing, who hast the GayatrI as
thy metre, who art drunk by Indra, who art drunk by Nari¢ansa, who
art drunk by the fathers, who .hast sweetness, and who art invited,
I invited eat.*
h Of thee, O god Soma, who hast the Rudras for thy troop, who knowest
the mind, who belongest to the midday pressing, who hast the Tristubh
for thy metre, who art drunk by Indra, who art drunk by Narficansa | 2],
who art drunk by the fathers, who hast sweetness, and who art invited,
I invited eat.”
i Ofthee, O god Soma, who hast the Adityas for thy troop, who knowest
the heart, who belongest to the third pressing, who hast the Jagatr for
thy metre, who art drunk by Indra, who art drunk by Nara¢ansa, who
art drunk by the fathers, who hast sweetness, and who art invited,
I invited eat.®
%k Swell up, let thy strength be gathered
From all sides, O Soma ;
Be strong in the gathering of might.”

1 Impel my limbs, O thou with tawny steeds,
Do not distress my troops ;

7, 8; Caland and Henry, p. 889. =n-p vii, 84; @CS. vii, 6. 28. If the con--
would follow after i. 4. 28; g-v before struction of the passages is as taken above
i. 4. 28 ; w and « after i. 4. 28, with Caland and Henry, p. 217, the
1 The Bibl. Ind. reads sadhydsam, but that is phrase pratahsavandsya is a quasi genitive
merely a common error of reading due to of quality ; it is possible to take it as the
the similarity of dk and gh. object of bhaksayami and te as possessive,
3 kpegam is the erroneous reading in M(S. ii. but ef. o,
4. 1. 84, 5 MCQ. ii. 4. 4. 29 has agnihuta after °chane
3 MOS8, ii. 4. 1. 86 reads mandrd vibhutih and dasa.
yajfiyd, and pibatu here and at the end. ¢ MGCS. ii. 5. 1. 88 has jagacchand gnihul
4 _MGCS8. ii. 4. 1. 44 has after gdyatrachandasa " RV. i. 91. 16. Cf. also PB. i. 5. 8; L¢S. ii.
only agnihuta indrapitasya madhumala upa- 6. 9. The verse occurs again in full at
hitta upahitarh Lhaksayami. See also AB. iv. 2. Tm.
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245] The Offering to the Fathers [—iii. 2. 6

Propitious do thou honour for me the seven sages ;
Do not go below my navel [8).}

m We have drunk the Soma, we have become immortal,
‘We have seen the light, we have found the gods;
‘What can the enmity, what the treachery,

Of mortal man do to us, O immortal ?2

n Whatever fault has been mine,

Agni hath put that right, all-knower, he who belongeth to all men ;
Agni hath given back the eye,

Indra and Brhaspati have given it back ;

Do ye two, O Agvins,

Replace my eye within its sockets.’

o Of thee, O god Soma, over whom the Yajus 18 spoken, the Stoma
sung [4], the Uktha recited, who hast tawny steeds, who art drunk by
Indra, who hast sweetness, and who art invited, I invited eat.*

» Ye are to be filled ; fill me

‘With offspring and wealth.

¢ That is thine, O father, and those that are after thee. That is thine,
O grandfather, O great-grandfather, and those that are after thee.®

r Rejoice therein, O fathers, according to your shares.

s Homage to your taste, O fathers; homage to your birth, O fathers;
homage to your life, O fathers; homage to your [6] custom, O fathers;
homage to your anger, O fathers; homage to your terrors, O fathers;
O fathers, homage to you.*®

t Ye that are in that world, may they follow you; ye that are in this
world, may they follow me.

% Ye that are in that world, of them be ye the most fortunate ; ye that
are in this world, of these may I be the most fortunate.”

v O Prajapati, none other than thou

Comprehendeth all these creatures [6].
‘What we seek when we sacrifice to thee, let that be ours;
May we be lords of riches.?

w Thou art the expiation of sin committed by the gods, thou art the
expiation of sin committed by men, thou art the expiation of sin com-
mitted by the fathers.®

z Of thee, O god Soma, that art purified in the waters, that art pressed

1 K(S. ix. 12. 4 has gatrant and Vait. xix. 18 4 The beginning of this compares with PB. i.

has hinva. 6. 4.

3 RV. viii. 48. 8, 5 For this and the next see i. 8, B, 1.

3 The past tenses here express the certainty ¢ For this cf. VS, ii. 82; KS. ix. 6; TB. i. 8
of the sacrificer of the fact that Agni, &c., 10. 8; SMB. ii. 8, 8-10; MS. i. 10. 8;
will perform the duty. MCS. i. 8. 4, 28 AV, xviii. 4. 81, 82.
has aksnoh. - The sense must be the two 7 Cf. TB. i. 8. 10. 8, 9.
sides of the eyeball or the eyelids. 8 RV. x. 121. 10 and often.

? Of. V8. viii. 18 ; TA. x, 69.
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The Supplement to the Soma Sacrifice [246

- by men, over whom the Yajus is spoken, the Stoma sung, the Castra
recited, who art made by the fathers into food to win horses and cows,
and who art invited, I invited eat.!

iii. 2. 6. @ Thou® art the milk of the great ones, the body of the All-gods ; may
I to-day accomplish the cup of the speckled ones ; thou art the cup of the
speckled ones ; thou art the heart of Visnu, once hath Visnu stepped apart
along thee, O vigorous one; with curds and ghee may prosperity be
increased ; may wealth come to me from this which is offered and enjoyed ;
thou art the light for all men, milked from the dappled one.®

b As great as are sky and earth in mightiness,
As great as the expense of the seven rivers,
So great is the cup of thee, O Indra [1],
‘Which unvanquished I draw off with strength.*

If a black bird touch the speckled butter, his slaves would be likely to
die; if a dog touch it, his fourfooted cattle would be likely to die; if it
were to be spilt, the sacrificer would be likely to die. The speckled butter
ig the cattle; his cattle fall, if his speckled butter falls; in that he takes
again the speckled butter, he takes again cattle for him. The speckled
butter is the breath; his breath [2] falls, if his speckled butter falls; in
that he takes again the speckled butter, he takes again breath for him.
He takes it after placing gold (in the ladle), gold® is immortality, the
speckled butter is the breath; verily he places immortality in his breath.
It is of & hundred measures, man has a hundred years of life, a hundred
powers; verily on life and power he rests. He makes a horse sniff it,
the horse is connected with Prajapati; verily from his own place of origin
he fashions offspring for him. His sacrifice is broken whose speckled
butter is spilt. He takes it again with a Re addressed to Visnu; Visnu
is the sacrifice ; verily he unites the sacrifice by the sacrifice.

iil. 2. 5—

a voc. as the lack of accent shows. ¢ékam
may be taken with tva. tdsya, &c., is
found in a different context in KS. xxv.

1 There are many parallels for w and x, KS.
iv. 13; MS. i. 3. 89; VS. viii. 13,12; CB.
iv.4.8.11; KCS. x. 8. 5,6; PB.i.6.11,12;
AGS. vi. 12.11; CCS. viii. 8.6; 9. 4; LCS. 7 (dravinehdgamyah) and ApCS. iv. 12. 10
ii. 11, 18, 16 ; iii. 1. 28. (dravinehdagameh).

? This chapter deals with the speckled butter. ¢ So V8. xxxviii. 26 (¢B. xiv. 8. 1. 80) but

a is used, ace. to a citation in the comm.,
when the speckled butter is divided into
four parts and offered : it comes before
i. 8. 6. b deals with the Dadhigharma,
or pot of milk; see ApCS. xiii. 8.2, 3;
KGS. xxvi. 7. 54 ; BCS. xiv. 9.

8 This is mainly peculiar to TS. ékam isa is

not parallel to ekam ise (as given by
Bloomfield, Vedic Comcordance, p. 295)
found in TB. iii. 7. 7. 11; ApCS. x. 22,
12; SMB. i. 2. 6; ApMB. i. 3. 7, &c,,
and therefore isa is perfectly regular: it is

omitting in a makitvd and reading in b
vitasthiré and in d drj@ grhnamy dksitam.
In AV. iv. 6. 2 & and b occur, butvarimnd
replaces mahitvd, ca is omitted (Ppp. has
vd), and vitasthiré is read in the text and
in APr., but ®fasthire by the comm.

5 Gold is placed in Srue, and speckled butter

is poured in it, and so mingled with its
qualities. gatdmanam probably refers to
it as unit of krsnalas ; see Vedic Index, ii.
505.
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iii. 2. 7. a O God" Savitr, he hath declared that to thee; that do thou impel and
offer.?
b The Brahman is Brhaspati.
¢ Depart not from the life-giving Re, from the Saman which protecteth
the body.®
d Let your wishes be accomplished, let your purposes (be accomplished).
e Speak right and truth.
Jf Praise ye on the impulse of the god Savitr.*
g The praised of the praised art thou, may the praised milk strength
for me, may the praised of the praised come to me.®
k Thou art the Qastra of the Castra [1], may the Castra milk strength
for me, may the Castra of the Castra come to me.
i With power may we conquer,
May we milk offspring and food.*
k May my wish be accomplished among the gods.’
! May splendour come to me.
m The sacrifice hath become, it hath come into being,
It hath been born, it hath waxed great ;
It hath become the overlord of the gods,
May it make us overlords,
May we be lords of wealth.®

n Either the sacrifice [2] milks the lord of the sacrifice, or the lord of the
sacrifice milks the sacrifice. Him, who sacrifices not knowing the milking
of the Stotra and the Castra, the sacrifice milks, he after sacrificing
becomes worse ; he, who knowing the milking of these two sacrifices, milks
the sacrifice; he after sacrificing becomes better. ‘The praised of the
praised art thou, may the praised milk strength for me, may the praised
of the praised come to me. The Castra of the Castra thou art, may the
Castra milk strength for me, may the Castra of the Qastra come to me’,
he says; this is the milking of the Stotra and the Castra; he who

1 Cf. ¢B. iv. 6. 6. 7. This chapter gives in and Henry, pp. 180, 288, 234.
a~f Mantras for the response of the 2 See also TS.ii. 6. 9.2, and cf. ¢B. iv. 6. 6.
Brahman, to the Prastotr’s question, in 7, where VS, ii. 12 is quoted.
the shape of an invitation to praise; see * Also in AGS. v. 2. 19; ¢CS. vi. 8. 6 (with
ApQS. xiv. 9. 7-10. 1; KGS. xi. 1. 19-21 tanipdh), in both cases with dyugmalya ; in
agrees on the whole, using V8. ii. 12; Vait. xvii. 4 with mdpagiyd, and in Kaug.
BQS. xiv. 9; MCS. v. 2. 16. 14 differ cviii. 2 with mad saisi. Cf. also JB.i. 167,
materially; cf. Caland and Henry, * CB. iv. 6.6. 6 hassimply stuta savituh prasave,
pp. 176, 176. g and i-I are said by the and GB. ii. 2. 16; Vait. xvii. 7 have save
sacrificer at the end of the Bahigpavamina for prasave.

Stotra ; see BCS. xiv. 9; IpQS. xii. 17. ® Cf. PB. i. 6. 8; L¢8. ii. 6. 12; Vait. xvii. 7.
17, 18 ; 1 and i-l are said as the uktha- © Seei. 6.4 o.
doha, and m as the yajlasya punardlambha 7 astuis read in Vait. xvii. 8. Cf. also Nir.vi. 8.
by the sacrificer ; see ApGS. lc.; Caland ® Seei. 6.6 ¢.
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sacrifices knowing thus milks the sacrifice, and by sacrificing becomes
better.

iii. 2. 8. @ To! the flying eagle hail! Vat! To him who approveth himself
homage. To the support, the law, hail! Vat! To him who approveth
himself homage. To the enclosing-stick which extendeth men hail!
Vat! To him who approveth himself homage. To the strength of the
Hotras hail! Vat! To him who approveth himself homage. To the
milk of the Hotras hail! Vat! To him who approveth himself homage.
To Prajapati, to Manu, hail! Vat! To him who approveth himself
homage. Right, guardian of right, heaven-bearing, hail! Vat! To
him who approveth himself homage.

b Let the Hotras delight in the sweet ghee.?

¢ To the lord of the sacrifice the Rsis said,
‘By thy sin [1] creatures are famishing and troubled’;
He did not secure the two drops of honey ;
May Vigvakarman unite us with them.®

d Dread are the Rsis; homage be to them,
In the union with their eye and mind ;
To Brhaspati great, real, and glorious reverence ;
Homage to Vigvakarman ; may he guard us.*

1 For § 8 cf. MS.ii. 8.8, This chapter contains

a miscellaneous scries of Mantras. « and
b deal with the libation of Soma at the
third pressing, the Prasthitahoma. The
several parts of a are spoken by the
Adhvaryu to accompany libations from
the pot of the Hotr, the Maitravaruna,
the Brihmanacchansin, Potr, Nestr,
Achiwvaka, and Agnidhra; b is used at
the second Vasat for the second libation
of the Adhvaryu, or is muttered after
each offering, and the Yajus Vat, &c.,
is apparently used after each second
Vasat, though the texts differ ; see BCS.
viii. 12; Ap@S. xiii. 12. 1-8 ; M(S. ii. 5.
1. 81, 82; KCS. x. 5. 8-10; Caland and
Henry, pp. 847-849. The Mantras seem
to fit in after i. 4. 22. ¢-g accompany
six oblations in the Agnidh’s fire by the
Adhvaryu ; see BCS. viii. 6 ; KpQS. xiii.
7. 17 ; Caland and Henry, pp. 295 seq. ;
the Mantras fall at the end of i. 4. 48,
h refers to the gifts to the priests (see
Caland and Henry, pp. 2938-295). i-m
deal with the mixing of the Soma with
the milk ; B(S. viii. 10; Ap(S. xiii. 10,

8-10; M(S. ii 5. 1. 25; KGS. x. b. 2;
Caland and Henry, pp. 836, 837; the
Mantras belong between i. 4. 22 and 28.
n-s deal with the transference of the
contents of the Dhruva Graha to the
Hotr's cup; B(S. viii. 16 ; Ap(S. xiii.
16.1-5; MCS. ii. 5. 2. 26; K¢8.x.7.7;
Caland and Henry, pp. 868, 879, 380;
the Mantras belong between i. 4. 27 and
28.

3 The Hotriis aro the Hotrs and the Hotrakas,

i.e. the six priests whose cups are used in
the rite of the Prasthitahoma ; ¢f. Caland
and Henry, p. 8. In a the word is ab-
stract. rtapak and suvarvdt are vocatives.

3 AV.ii. 85. 2 has in b nirbhaktam and anutap-

ydmanam, which is an easier construc-
tion; in o it has madhavyin stokdn dpa
ydn rarddha, with in dtébkik ; Ppp. varies
somewhat. MS. ii. 8. 8 has in b vikdya
prajim anutdpyamandh ; in s it reads ydja-
manam.

4 AV. ii. 85, 4 has in b cdksur ydd-—satydm,

in ¢ mahisa, and in d vigvakarman ndmas te
pahky dsman.
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¢ Deeming that the Soma-drinkers are his own,
Knowing the breath like & valiant man in battle, —
He hath committed a great sin and is bound by them—
Him set free, O Vigvakarman [2], for safety.'

J Those who eating deserved not riches,
‘Whom the fires of the hearths did trouble,
That is their offering to expiate the ill sacrifice ;
A good sacrifice for us may Vigvakarman make it.?

g Homage to the Pitrs, who have watched around us,
Making the sacrifice, loving the sacrifice, the benignant deities ;
‘We have not brought you the offering without desires ;

Trouble us not for this sin.’

h All those who are in the Sadas must have presents; he who did
not [3] give them a present would fall a victim to them; in that he
offers the libations to Vigvakarman, he thus delights those who are in

the Sadas.

i Ye gods, have regard to this wonder,
The good thing which the husband and wife win with the milk

admixture ;

A male child is born, he findeth riches,
And all the house prospereth unhurt.*

1 AV. ii. 85. 8 has adanydn and in b yajfdsye
and samayé, in ¢ ydd énag cakyvin baddhd
esd. MS. ii. 8. 8 has ayajfiyd® yajniyan,
and éno mahdc cakrvdn and esd. The sense
of TS. is doubtful. Caland and Henry
understand the gods to be meant by
somapdn and by esdn and this may be the
case. Whitney thinks ananydn unintelli-
gible and this is probably correct. The
metre of a is irregular, the two syllables
being only made up to eleven artificially,
and this suggests corruption in ananydn.
The third Pada is a clear case of ana-
coluthon, probably meir: causa.

2 AV. ii. 86. 1 has anydhik, and in ¢ yi and
durigtis, and in d {dn (a mere blunder)

. and karavat ; MS. ii. 8. 8 has dnagus, in o
agrees with AV., and in d puts Arnotu
after vigudkarmd. Thesense of AV. differs
from that of TS. in a, ‘did not prosper
in good things’, and is better than that
in TS. anvdtapyanta Whitney renders
¢ were distressed about’, but it may be
act. avayd(h) is according to Whitney from
ava and 4/yd@; Macdonell (Ved. Gramm.
p. 61) accepts the reference to ava-ydj-as

32 [n.o.l. u]

with the s of the ordinary nom., not
ava-ydj-s, with loss of the consonant of
the root.

3 This is a curious line: the offering of

a Dakgind to the Pitrs is a strange idea,
and the sin of doing it with desire is
also strange ; the line is peculiar to TS.,
but for ¢ cf. md nas ldsmdad énaso deva
ririsah, iii. 4. 11. 6 (RV. vii. 89. 5; AV.
vi. 61. 8; K8, xxiii. 12 ; MS. iv. 12, 6).

4 V8. viii. 5 has ¢grdd asmai naro vdcase dadhd-

tana yid dgrdd ddmpati vamdm agnutdh |
puman putrd jayate vinddte vdsv ddhd vigud-
hirapd edhate grhé. The rendering above
assumes asmé to be an error for asmai
though it is not quite impossible to take
it as correct, but VS. makes asmai more
probable; ydd also seems better than
ydm, but that may refer to the next patis.
migre is quite impossible. Caland and
Henry, p. 886, n. 8, suggest vigve, but that
is not likely at all, and we may compare
the meaningless vigve of TS. i. 2. 2. 1
(vigvo in RV. v. BO. 1) vigve rayd igudhyasi
where see note.
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k May the husband and wife who give the milk admixture win
good ;
May wealth unharmed attend them dwelling in harmony ;
May he, who poureth that which hath been milked together with the
pot (of Soma),
By the sacrifice leave misfortune on his way.!
1 Butter-necked [4], fat is his wife ;
Fat his sons and not meagre,
‘Who with his wife eager to offer a good sacrifice
Hath given to Indra the milk admixture together with the pot
(of Soma).?
m May the milk admixture place in me strength and good offspring
And food, wealth and fair fame,
(Me that am) conquering the fields with might, O Indra,
And casting down my rivals.®
n Thou art being, place me in being; thou art the mouth, may I be
the mouth.* )
o From sky and earth I take thee.®
» May the All-gods, belonging to all men [5], move thee forward.
¢ In the sky make firm the gods, in the atmosphere the birds, on earth
the creatures of earth.’
r With the firm offering the firm
Soma, we transfer,’
That the whole world may be for us
Free of sickness and of kindly intent ;*®
s That Indra may make
All the clans for us of one mind,*
That all the quarters
May be ours alone.

1 rdyak is curious and must be a nom.—the ¢ The second part of this is found in AB. ii.

comm. takes it as an accus., which will 22.7; ACS. v. 2. 8.

notdo. This verse is peculiar to the TS. 5 See MS. iv. 9. 7; VS. xxxviii. 6; ¢B. xiv.

Cf. above i. 8. 9. 2; Weber, Ind. Stud. 2.1. 16,

xiii. 95. ¢ Cf. MS. i. 8. 15; iv. 6. 6; KS. xxxv. 7
? Also peoculiar to the TS. where divyan and antariksyan are read
8 With this KS. v. 2 (cf. xxxii. 2) precisely with driha added by KS. in each case.

agrees. MS. iv. 12. 8 has nak for me 7 Cf. RV. x. 178. 6 which ends abhi somam

but otherwiso agrees. AV. ii. 29. 8 has mreamasi ; AV. vii, 94, 1; VS, vii. 25

dglr nas, and in b dhattam and sdcetasau (with mdnasa) ; MS. i. 8.15 ; KS. xxxv. 7.

for sdvarcasam, while it reads saupra- 8 So KS. xvii. 11; VS. xvi. 4. Thore is a

Jastvdm, a bad form, and for isam ddksam. similar verse with sdrva ¢ jdnah in RV.

K¢S, x. 6. 8 agrees with TS. but has x. 141, 4; AV. iii. 20. 6, &c.

suvarcasam. In the second half-line AV. ® RV. x. 178. 6 has dtha na indro kévalir vigo

has ayam and Ppp. has sam jayat. The balihftas karal,

anacoluthon is remarkable.
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iii. 2. 9. In! that the Hotr addresses the Adhvaryu, he makes the thunder-
bolt advance towards him; ‘O reciter of hymns’, he says in response
at the morning pressing; the syllables herein are three, the Gayatri has
three Padas, the morning pressing is connected with the Gayatri; verily
with the Gayatri he places the thunderbolt within the morning pressing.
‘The hymn hath been? uttered’, he says in response at the midday
pressing ; the syllables herein are four, the Tristubh has four Padas, the
midday pressing is connected with the Tristubh; verily with the Trigtubh
he places the thunderbolt within the midday pressing [1]. ‘The hymn
hath been uttered to Indra’, he says in response at the third pressing;
the syllables herein are seven, the Cakvari has seven Padas, the thunder-
bolt is connected with the Cakvari; verily with the thunderbolt he places
the thunderbolt within the third pressing. The theologians say, ‘He
indeed would be an Adhvaryu who should produce the metres in the
responses according to the pressings; he would bestow brilliance upon
himself at the morning pressing, power at the midday pressing, and cattle
“at the third pressing’ ‘O reciter of hymns’, he says in response at the
morning pressing; the syllables herein are three, [2], the Gayatri has
three Padas, the morning pressing is connected with the Gayatri; verily
at the morning pressing he produces the metres in the rcsponse; now
the Gayatri is brilliance, the morning pressing is brilliance; verily at
the morning pressing he bestows brilliance upon himself. ‘The hymn
hath been uttered’, he says in response at the midday pressing; the
syllables herein are four, the Trigtubh has four Padas, the midday pressing
is connected with the Tristubh; verily at the midday pressing he pro-
duces the metres in the response; now the Tristubh is power, the midday
pressing is power [8]; verily at the midday pressing he bestows power
upon himself. ¢The hymn hath been uttered to Indra’, he says in response
at the third pressing; the syllables herein are seven, the Cakvari has
seven Padas, cattle are connected with the Cakvari, the third pressing is
connected with the Jagati; verily at the third pressing he produces the
metres in the response; now the Jagati is cattle, the third pressing is
cattle; verily at the third pressing he bestows cattle upon himself. In

1 Cf. AB. iii. 12; KB. xiv. 8. This section ? wvici is read by the Padatext and understood

deals with the form of the Pratigara, or
response of the Adhvaryu to the Hotr in
the recitation of the Ajya Castra ; see
BES. vii. 17; xiv. 10; ApGS. xii. 27,
12-18; MCS. ii. 4. 2. 28-26; KO8S. ix.
18.29; ACS.v.9.10; CCS.vii.9.1,6,7;
Caland and Henry, L’ 4gnisioma, pp. 280-
282,

in the comm., but avici is read in KB.
xiv. 8 and ¢S, viii. 16. 8; 17. 8, and it
must be so meant ; cf. Weber, Ind. Stud.
ix. 260 ; xiii. 95. That these are seven
syllables show that vici was not con-
tracted, contra Gopatha, ii. 8. 10; see
Oldenberg, Prolegomena, pp. 876, 876.
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that the Hotr addresses the Adhvaryu, he puts fear in him; if he were
not to smite it off [4], they would have fear in his house before the year
(was over). ‘Recite,let us two rejoice’;! he responds, and thereby he smites
it off. Just as one looks for the exact interval, so the Adhvaryu looks
for the response. If he were to respond in advance,? that would be as when
one goes to meets the exact interval. If the (response) were to be omitted
after the half-verse, that would be as when one is left behind those that
are running. The Udgithas are similar® for the priests, the Udgitha for
the Udgatrs, [5], the Rces and the Pranavas for the singers of hymns, the
response for the Adhvaryus. He, who knowing thus responds, becomes an
eater of food, a strong one is born among his offspring. The Hotr is this
(earth), the Adhvaryu yonder (sky); in that he recites sitting, so the
Hotr goes not away from the (earth), for this (earth) is seated as it were;
verily thereby the sacrifice milks this (earth). In that he responds
standing, so the Adhvaryu goes not away from yonder (sky) [6], for yonder
(sky) stands as it were; verily thereby the sacrificer milks yonder (sky).
In that he recites sitting, therefore the gods live on that which is given
hence; in that he responds standing, therefore men live on what is given
thence. In that he recites seated towards the east, and he responds
standing towards the west, therefore seed is impregnated in front, offspring
are born behind. In that the Hotr addresses the Adhvaryu, he makes
the thunderbolt advance towards him ; he turns towards the west;* verily
he overcomes the thunderbolt.

iii. 2. 10. @ Thou® art taken with a support ; thou art seated in speech ®; for the

1 This is rendered as if ¢dnsd modeva were ® The sense is that the Udgithas are common
read; cf. Hillebrandt, Rituallitteratur, to all, but in special forms; the comm.
p. 104 ; for other variants cf. Weber, cites TU, vii. 8. 1 (wrongly ascribed to
Ind. Stud. x. 87; xiii. 100; Eggeling, CU. in Bibl. Ind.).
SBE. xxvi. 826, n. 1. The liturgical * The Adhvaryu who has first seated himself
variants are given in Ap. loc. cit. at the entrance to the Sadas with his
3 The best sense to give abki here would be to back to the Hotr in the Sadas turns to
suppose that it refers to the Adhvaryu the Hotr and therefore west to respond
making his response simultaneously with to him. The Hotr faces east.
the Hotr’s Om, which would accord with ® Cf. KS. iv. 2; KapS. iii. 2; MS. i, 8. 9;
the simile. The comm. on Ap. seems to AB. ii. 27; KB. xiii. 5. This section
take it as repeating the Pratigara, which contains the Mantras for the Pratinir-

also might be made to suit the simile,
It is impossible with PW. and MW. to
equate abhipratigrniydt with pratigrpiydt.
The comm. thinks abhi refers to perform-
ing the Pratigara either too soon or too
late, and dyatd, which must be as taken
in the trans. a technical musical ex-
pression, he renders helplessly as niyata
vac,

grihya Grahas, which are cups supple-
mental to those for the pairs of deities,
Indra and Vayu, Mitra and Varuna, and
the two Agvins. Witha, b, and ¢ each is
drawn, with d, ¢, and f the Pratiprasthatr
pours into the Adityasthali the remnants
of the two cups which he has received
from the Adhvaryu; with &, 4, and k the
Adhvaryu tenders his vessel to the Hotr ;
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guardians of speech, for the guardians of insight, for the overseers of this
established sacrifice do I take thee.
b Thou art taken with a support; thou art seated in holy order ; for
the guardians of sight, &c., do I take thee.
¢ Thou art taken with a support ; thou art seated in holy lore ; for the
guardians of the ear, &o., do I take thee. '
@ For the gods thee!
e For the All-gods thee!
Jf For all the gods thee!
g O Visnu, wide striding, this is thy Soma ; guard it [1]; let not the
evil-eyed one espy this of thine.
% In me is the Vasu, whom wealth precedeth, who guardeth the voice ;
guard my voice.
i In me is the Vasu, who winneth wealth, who guardeth the eye;
guard my eye.
% In me is the Vasu, who keepeth wealth together, who guardeth the
ear; guard my ear.
! Thou art Bhuh, best of rays, guardian of expiration; guard my
expiration.
m Thou art Dhuh, best of rays, guardian of inspiration; guard my
inspiration.
n The foe who, O Indra and Vayu, is hostile to us,
‘Who seeketh to assail us, O lords of splendour,
May I here hurl him below my feet,
So that, O Indra, I may shine as the highest.
0 (The foe who), O Mitra and Varuna, &ec.
? (The foe who), O Ag¢vins, &ec.
iii. 2. 11. @ He’ by thy help, O Agni,
With good heroes, making strength, is victorious,
‘Whose companionship thou dost favour.*
b Your ancient lofty praise bear

with I and m (no verse being given for in ii. 4. 11. The verses are as usual

the third Graha) an adoration of the sun
is performed ; and g the Adityasthall is
filled if necessary from the wooden tub ;
with 7, o, and p the sacrificer is made to
speak after the offering ; see BCS, vii. 12,
13 ; Ap¢S. xii. 20, 21 ; M¢S. ii. 8. 7,8;
K(S. ix. 11. 18, 28; ACS. v. 5; GCS. vii.
8. 1-8; 6. 1, 8, 6; Caland and Henry,
L' Agnigtoma, pp. 199 seq.

¢ vaksasid seems to have this sense, but the

formation is anomalous.

7 This section contains the Puronuvikyis

and Yajyas for the Kamyestis described

Rgvedic ; a = viii. 19. 80; b = iii.10.5;
¢ =iii. 20. 2; d and e=vi, 69, 1, 8;
S o= iii. 17, 8; g = viii. 89.9; I = vii. 99.
6; i = iv. 18, 11. See also MS. iv. 12. b,

8 RV. has tirate, vdjabharmabkih and dodrak.

véjakarmabhih is read also in 8V. i. 108;
ii. 1172, but KS, xii. 14 agrees with RV,
The sense is uncertain, it may be ¢ active
in contest’, or ‘ making strength’; in
either case the accent is of the older
type; see Wackernagel, Altind. Gramm.
1. i. 264 seq.
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To Agni, the Hotr,
The creator who beareth as it were* the light of songs.
¢ O Agni, three are thy powers, three thy stations,
Three are thine ancient tongues, O born of holy order;
Three are thy bodies in which the gods find pleasure,
With them guard thou our songs unfailing.
d With the rite, with food [1] I impel you,
O Indra and Visnu, to the end of this work;
Rejoice in the sacrifice and bestow wealth,
Furthering us with safe ways.
¢ Both are victorious, they are not defeated ;
Neither of them at any time hath been defeated ;
‘When, with Indra, O Visnu, ye did strive,
Then did ye in three divide the thousand.
J Three ages are thine, O All-knower,
Three births in the dawns, O Agni;
‘With them, knowing, do thou propitiate the gods,
And [2] be for the sacrificer health and wealth.
g Agni abideth in three abodes
Of three foundations, the sage ;
May he offer and may he satisfy for us,
The three sets of eleven (gods);
The wise envoy made ready,
Let the others all be rent asunder.
% O Indra and Visnu, ye overthrew
The nine and ninety strong forts of Cambara ;
Of Varcin, the Asura, a hundred and a thousand heroes
Do ye slay irresistibly.
i Then did his mother seek to persuade him,?
¢0 son, these gods are abandoning thee.’
Then said Indra, about to slay Vrtra,
‘O friend Visnu, step thou more widely.’

1 nd here need not be taken as belonging to  * Probably from attacking Vrtra; Griffith

vedhdse as it is taken by Griffith in his renders ‘turned her to her son’, which
version; cf. Oldenberg, ZDMG. Ix. is hardly sufficient to give the sense to
815 seq. ven.
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PRAPATHAKA III
The Supplement to the Soma Sacrifice (continued).

iii. 8. 1. @ O! Agni, brilliant, be thou brilliant among the gods; make me
brilliant, of long life, radiant among men ; for the brilliance of consecra-
tion and of penance do I offer to thee.

b Thou dost win brilliance ; may brilliance forsake me not, may I for-
sake not brilliance, may brilliance forsake me not.

¢ O Indra, full of force, be thou full of force araong the gods, make
me full of force, of long life, radiant among men ; for the force of the
Brahmanhood and royalty [1] do I offer to thee.

d Thou dost win force ; may force forsake me not, may I forsake not
force, may force forsake me not.

¢ O sun, blazing, be thou blazing among the gods; make me blazing,
of long life, radiant among men ; for the blazing of the wind and of the
waters do I offer to thee.

J Thou dost win the light ; may the light forsake me not, may I not
forsake the light, may the light forsake me not.

g On me wisdom, on me offspring, on me brilliance may Agni bestow ;
on me wisdom, on me offspring, on me power may Indra bestow ; on me
wisdom, on me offspring, on me blazing may Strya bestow.

iii. 3. 2. a The® maker of the sound ‘Him’is Vayu, the Prastotr is Agni, the
Saman is Prajapati, the Udgatr is Brhaspati, the subordinate singers are
the All-gods, the Pratihartrs are the Maruts, the finale is Indra; may
these gods who support breath bestow breath upon me.

b All this the Adhvaryu, as he begins, begins for the Udgatrs; ‘ May
these gods who support breath bestow breath upon me’, he says ; verily
he bestows all this on himself.

1 Cf. VS. viii. 88-40. For the Brihmana cf. Atigrihyas are placed as occurring after

TS. vi. 4. 8. 4. This section contains the
Mantras for the cups to Agni, Indra, and
Sirya, which are used as supplementary
to the Agrayana ; the first is offered by
the Pratiprasthiatr with the Adhvaryu,
the former pronouncing a as it is offered,
b after the offering; ¢ and d, e and f are
similarly pronounced by the Nestr and
Unnetr ; see Ap(S. xiii. 8. 9, 10; in
B¢S. xiv. 11 the Mantras are divided
into three parts, the first part said as the
offering is looked at, the diksdyai, &c.,
with the actual offering. In both cases
the Mantras are to be used as the offering
is eaten by the priests, and the sets of

the Mahondra Graha. See also KOS, xii.
8.1, 2; CCS. x. 2. 6; 8. 18; 4. 19;
Caland and Henry, L' Agnigtoma, p. 166 n.

2 This section gives the Mantras (a) for the

commencement of the Stotra and (¢-i)
for the Pratigara. The Adhvaryu pro-
nounces a before the Udgitrs commence
(which explains the Brihmana in ) ; see
ApCS. xii. 17. 5-7; B¢S. vii. 8 ; xiv. 11;
MQS. ii. 8, 6. 6; KC8. ix. 8. 88 ; Caland
and Henry, L'dgnistoma, pp. 174, 175.
For the Pratigaras see Ap(S, xii. 27. 11 ;
Caland and Henry, p. 281. Verses g and

"h are found in TA. iv. 1. 7.
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¢ May Ida who summoneth the gods, Manu who leadeth the sacrifice,
d May Brhaspati recite the hymns and acclamations.?
e The All-gods [1] are reciters of the hymns,

J O earth mother, do not harm me.

g Of honey shall I think, honey shall I produce, honey shall I proclaim,
honey shall I speak,’ may I utter speech full of honey for the gods, and

acceptable to men.

% May the gods aid me to radiance, may the Pitrs rejoice in me,
iit. 8. 8. a Let® the Vasus press thee with the Gayatrl metre; go thou to the

dear place of Agni.

b Let the Rudras press thee with the Tristubh metre; go thou to the

dear place of Indra.

¢ Let the Adityas press thee with the Jagatr metre; go thou to the

dear place of the All-gods.

d The pure for thee, O pure one, I stir in the gladdening (water) ;

¢ In the joyous (ones);
J In the Kotanas ;*

g In the new (ones);

k In the Regls ;*

% In the MesIs;

k In the roaring (ones);

1 In the all-supporting (ones);

m In the sweet (ones);
» In the lofty (ones);
o In the strong (ones) [1];

» In the pure ones, I stir the pure for thee, O pure.

1 Cf. AB. ii. 88; CCS, vii. 9. 1.
2 uchvasam is read in the comm. in Bibl. Ind.,

which, like idydsam, ibid., is a mere
blunder.

s Cf. KS. xxx. 6, 7; MS. i. 8. 85; VS. viii.

47-50. For the Braihmana see TS. iii.
8.4 and vi. 6. 9. This section gives the
Mantras for the Angu and Adabhya
Grahas which belong beforei. 4.1 ; there
are two vessels, that for the Ancu is
square, that for the Adabhya is glaksna,
and both are covered with gold and silver
ornaments (rukma); of the Soma in the
covering three shoots are pressed one by
one with the Mantras a, b, ¢, and then
water from the Vasativari waters is put
into the Hotr’s cup, and the next twelve
Mantras (d-p) are used for stirring of the
Soma in the water; ¢ (withr) is used for
the drawing from the shoots in the

Adabhya vessel; with s he stands up
with the cup, and with the second part
of s goes forward, and with ¢ he offers in
the Ahavaniya; then he returns the
pressed shoots to the rest of the Soma
with u, v, and w ; = is said as he breathes
over the gold which is used in the rite,
and y and w when he purifies himself
within the Vedi; see B{S. xiv. 12, and
cf. ApCS. xii. 7. 17-8. 14 ; M(S. vii. 1.1;
K¢S, xii. 5. 6-19; Caland and Henry,
L’ Agnistoma, p. 149 n.

4 These verses are of great doubt as to mean-

ing; VS. has kiltandsu, while MS. has
pitdnandm, which is perhaps intended as
the same word ; for similar variants of k
and p cf. Macdonell, Ved. Gramm. p. 25.
Bhaskaramigra’s versions may be judged
by his rendering of kitandsu as jiiana-
karigu and vigisu as ¢abdavatisu.
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 The pure for thee I take with the pure form of day, with the rays of
the sun.
7 Herein the dread (ones) have moved themselves,
The streams of the sky have consorted.!
8 The lofty ! form of the bull shineth on high ;
Soma precedeth Soma,
The pure precedeth the pure.
¢t That undeceived, watchful, name of thine, O Soma . to that of thine,
O Soma, to Soma hail!
% Gladly do thou, O god Soma, go to the dear place of Agni [2] with
the Gayatrl metre.
v Willingly do thou, O god Soma, go to the dear place of Indra with
the Tristubh metre.
w Our friend, do thou, O god Soma, go to the dear place of the All-gods
with the Jagatr metre.
# Come breath to us from afar,
From the atmosphere, from the sky,
Life from the earth ;
Thou art ambrosia ; for breath thee!
y May Indra and Agni confer radiance upon me,
Radiance (may) Soma and Brhaspati (confer) ;
Radiance on me the All-gods,
Radiance confer on me, O ye Agvins.
# When one doth hasten after him,
Or uttereth prayers, he doth accept it ;®
All knowledge doth he embrace,
Even sas the felly the wheel.

iii. 8. 4. The? stirrings are the secret name of the waters; ¢The pure for
thee, O pure one, I stir in the gladdening (waters)’, he says; verily with
the secret name of the waters he wins the rain from the sky. ‘The pure for
thee I take with the pure’, he says; the night is the form of the day, the
rays of the sun control the rain ; verily by the form of the day, the rays of
the sun, he makes the rain to fall from the sky. ‘Herein the dread (ones)
have moved themselves’ [1], he says; that is as in the text. ‘The lofty
form of thte bull shineth on high’, he says; the rain is its lofty form;
verily by the form he wins the rain. ‘That undeceived, watchful, name of

1 The texts vary: MS. has d samudrd ; KS. & is that of Caland and Henry, L' dgnistoma,
sim and dhdram ; both have kakubhdm ; p- 429.
the verse is obscure in sense, and in the 3 Cf. KS. xxx. 7; M8.iv. 7. 7; ¢B. iv, 6. 1.
ritual use is absurdly divided. 1-16; xi. 5. 9. 7-12. The verses com-
2 The sense in this passage is quite uncertain ; mented on are in T8. iii. 8. 8.
it is RV. ii. 6. 8, and the version adopted

33 [m0.8.18]
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thine, O Soma’, he says; he indeed offers an oblation with an oblation,
who drawing the Adabhya (cup) offers it to Soma. The life and breath of
him [2] who draws the Afigu depart; ‘Come breath to us from afar’, he
says; verily he bestows life and breath upon himself. ‘Thou art ambrosia ;
for breath thee !’ (with these words) he breathes over the gold ; the gold is
ambrosia, breath is life; verily with ambrosia he bestows life upon him-
self. It is of a hundred (Krsnalas) in weight ; man has a hundred years of
life, a hundred powers; verily he finds support in life and power. He
touches the waters; the waters are medicine ; verily he makes medicine.

iii. 8. 5. @ Thou art ! the wind, expiration by name, in the lordship of Savitr, give

me expiration.

b Thou art the eye, the ear by name, in the lordship of Dhatr, give me
life.

¢ Thou art the form, colour by name, in the lordship of Brhaspati,
give me offspring.

d Thou art holy order, truth by name, in the lordship of Indra, give
me lordly power.

¢ Thou art the past, the future by name, in the lordship of the Pitrs,
expugnate the waters and the plants.

J Thee for the realm of holy order!

g Thee for the might of holy order![1]

& Thee for the circumference of holy order !

@ Thee for the truth of holy order!

% Thee for the light of holy order!

Prajapati saw the Viraj; by it he created the past and the future ; he con-
cealed it from the Rsis; by penance Jamadagni beheld it, and by it he
created various delights; that is why the various (cups) have their name.
In that the various (cups) are drawn, so the sacrificer wins various delights.
‘ Thou art the wind, expiration [2] by name ’, he says ; verily he wins expira-
tion and inspiration’ ‘Thou art the eye, the ear by name’, he says; verily
he wins life. ‘Thou art the form, colour by name ’, he says; verily he wins
offspring. ‘ Thou art holy order, truth by name’, he says; verily he wins -
lordly power. ‘Thou art the past, the future by name’, he says; the foetus
of the waters and the plants is cattle; verily he wins cattle [3]. So much
as is around a man, that does he thus win. ‘Thee for the realm of holy
order’, he says; the realm of holy order is this (earth) ; verily he conquers
this (earth). ‘Thee for the might of holy order’, he says; the might of

3 This section contains the Mantras for the to BCS. xiv. 18 Soma is stroked twelve
measuring of the Prgni Grahas at the times with a-k, and these are used at the
Dvadagiha, a rite described in ApQS. Aksiya days of the year rite.

xxi. 18. 6-19 ; MCS. vii. 2. 6, According
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holy order is the atmosphere ; verily he conquers the atmosphere. *Thee
for the circumference of holy order’, he says; the circumference of holy
order is the sky; verily he conquers the sky. ‘Thee for the truth of
holy order’ [4], he says; the truth of holy order is the quarters; verily
he conquers the quarters. ¢ Thee for the light of holy order’, he says; the
light of holy order is the world of heaven ; verily he conquers the world of
heaven. So many are the worlds of the gods; verily he conquers them.
They make up ten ; the Viraj has ten syllables, the Viraj is food ; verily he
finds support in the Viraj, the eating of food.

iii. 3. 6. What! the gods could not win by the sacrifice, that they won by the
Para (Grahas), and that is why the Paras have their name. In that the
Paras are drawn, (it serves)to win that which one does not win by the sacrifice.
The first he draws, by this he conquers the world ; the second (he draws), by
this he conquers the atmosphere ; the third (he draws), by this he conquers
yonder world. In that they are drawn, (they serve) to conquer these
worlds [1]. In the latter days? they are drawn hitherward from yonder;
verily having conquered these worlds they descend again towards this
world. In that in the former days they are drawn thitherward from hence,
therefore these worlds are thitherward from hence; in that in the latter
days they are drawn hitherward from thence, therefore these worlds are
hitherward from thence ; therefore men depend on the worlds in variation.
The theologians say, ‘For what reason do plants spring from the waters,
the food of man is plants [2], and offspring are born through Prajapati$’
‘Through the Paras’, he should reply. In that he draws (saying), ‘For the
waters thee, for the plants I take’, therefore from the waters plants spring ;
in that he draws (saying), ¢ For the plants thee, for offspring I take’, therefore
the food of man is the plants; in that he draws (saying), ‘For offspring
thee, for Prajapati I take’, therefore through Prajapati offspring are born.

iii. 8. 7. Prajapati® created the gods and the Asuras; thereafter the
sacrifice was created, after the sacrifice the metres ; they went away in all
directions, the sacrifice went after the Asuras, the metres after the sacri-
fice ; the gods reflected, < These have become what we are’; they had
recourse to Prajapati; Prajapati said, ¢ Taking the strength of the metres
I shall bestow it upon you’ He took the strength of the metres [1] and

1 This section deals with the Atigrahya cups, days of the Arvaksdmans.

called Paras, at the Gavam Ayana; see 3 This section deals with the formulae used

vii. 8. 10. 1, 2; Ap(S. xxi. 21. 2-5; in the moment of offering, which already

BCS. xiv, 18. They are taken on the in i. 6. 11 have been treated of as occur-

Parahsiman days before and after the ring in the ordinary sacrifices, but now

Visuvant. are mentioned as part of the Soma
% io. on the first three days of the Parah- ritual. COf. BES, xiv. 18.

shmans, while they are reversed in the

Downloaded from https://www.holybooks.com



ili. 3. 7—]  The Supplement to the Soma Sacrifice [260
bestowed it upon them. Then the metres ran away, and the sacrifice fol-
lowed the metres. Then the gods prospered, the Asuras were defeated.
He who knows the strength of the metres—* Do thou proclaim’, ¢ Be it pro-
claimed’, ¢ Utter’, ¢ We that utter’, the Vagat call—prospers himself, his foe
is defeated. The theologians say, ¢ For whose gain does the Adhvaryu cause
(him) to proclaim?’ ‘For the strength of the metres’, he should reply;
‘Do thou proclaim’, ¢ Be it proclaimed’, ¢ Utter’, ‘ We that utter’, the Vasat
call, that is the strength of the metres [2]; he who knows thus sings what-
ever he sings with the metres in full strength. ‘In that Indra slew Vrtra,
there is impurity, in that he destroyed the Yatis, there is impurity ; then
why is the sacrifice Indra’s up to the completion ?’ they say. The sacrifice
is the sacrificial body of Indra, and it is this they sacrifice. To him who
knows thus the sacrifice resorts,

iii. 8. 8. a Giving?! life, O Agni, rejoicing in the oblation,
Be thou faced with ghee and with thy birthplace of ghee ;
Having drunk the ghee, the sweet, the delightful product of the cow,
As a father his son, do thou protect him.?

The sacrificer falls a victim to the two fires in that having made (the offer-
ing) ready in them he goes elsewhere to the final bath ;  Giving life, O Agni,
rejoicing in the oblation ’, (with these words) should he offer when about to
go to the final bath ; verily by the offering he appeases the two (fires); the
sacrificer does not go to destruction.

b That loan which I have not yet paid back[1],
The tribute that I still owe to Yama,
Here do I make requital for it ;
Here, O Agni, may I be freed from that debt.®

1 This section deals with the ceremonies 9-16 ; BCS. iv. 11; xiv. 18; M(S, ii. b.

which form part of the Avabhrtha; a
accompanies an offering made when the
Adhvaryu is about to go to the bath and,
according to ApCS. xiii. 19. 10 (cf. K(S.
xxi. 4. 26), comes in before i. 4. 45 f; with
b the Adhvaryu (so Baudh.) or the sacri-
ficer burns the strew; with ¢ he offers on
the fire groats with his hands joined to
make a receptacle, wiping his hands with
the words agdhdd, &c., according to
Baudh. ; this part of the rite is, however,
not a normal one, but onlyused as a means
of prognostication, as is shown not only
by the TS. but also by Ap. and Baudh. ;
d-f accompany reverence to the gods,
Agni, Vayu, Aditya ; see Ap(S. xiii, 24.

6. 18-22; KCS. x. 9. 26; Vait. xxiv. 15,
16 ; Caland and Henry, L'Agnistoma,
pp. 409-411, who ignore a and treat ¢ as
part of the ordinary ritual, which it is .
not; Schwab, Das allindische Thieropfer,
p. 164. Cf. also Caland, Altind. Zauber-
ritual, p. 41, n. 8.

2 This verse occurs in full at i. 8. 14 m and is

also found with variants in AV. ii. 18. 1
(where see Whitney’s note) ; TB. i. 2. 1.
11; TA.ii. 5. 1; MS. iv. 12. 4 ; MB. ii
2.1; V8. xxxv. 17 ; ¢B. xiii. 8. 4. 9 and
in several Satras. TB. and TA. of course
agree with TS.

8 This occurs also with considerable variation

in AV, vi, 117, 1, and more closely in
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¢ O Vigvalopa, I offer thee in the mouth of the burner of all ;
One is an eater of the uneaten, one an eater of the unoffered, one an
eater of that which is gathered ;
May they make for us medicine,
An abode, delightful strength.!
d May he that fatteneth protect us
From in front with the cloud ;
Many be our houses,
That houses fail us not.?
¢ Do thou (2], O lord of cloud,
Bestow on us strength with kindliness ;
Return to us what is lost,
Return wealth to us.®
J O god that dost fatten, thou art a lord of a thousandfold prosperity ;
do thou give us increase of wealth unfailing, rich in heroes, prosperity
abiding through the year.*

['—iiin 308

Yama is Agni, Yami is this (earth) ; the sacrificer becomes under a debt to
Yama in that he strews the altar with plants; if he were to go away with-
out burning (them), they would drag him about bound by the neck [3] in
yonder world. In that he burns, (saying) ¢ The loan which I have not yet
paid’, being here, having made requital of the loan to Yama, he goes freed
from the debt to the world of heaven. If he does manifold things as it
were,’ he should offer in the forest (fire) groats with his hand; the forest
(fire) is Agni Vai¢vanara ; verily he appeases him. On the Ekagtaka, the

TA. ii. 3. 1. 8 and MS. iv. 14. 17. These
two texts have dpratitam, which is a mere
blunder, and mdyehd, which is rather in M(S. ii, 6. b. 20, sandt sandsandd skah
better, then both have nidhing and MS. replacing samasandd.

cardvak ; they then read as ¢, d here % This is found in AV, vi. 79. 1 as nabhaspdtik
(MS. accents anrno), and for d have with as ¢ dsamalim grhésu nah.

Jivann evd prali tal te dadhami (hastanynani 2 This js found in AV. vi. 79. 2 as tvdm no
MS.). MCS. has pratidat te dadams. nabhaspata drjan grhesu dharaya | & pustim

1 This oceurs also in GB. ii. 4. 8; Vait. xxiv, ety & vasu.

16, and as vigloka vigvaddavye tva samjuhomi 4 This is found in AV, vi. 79. 8, but only the
svdh@ in MCS, ii. 6. 5. 19, which is pro- first part agrees; see Whitney’s note ;
bably merely a blunder for dsa® juhoms. the reading djydnim or djyanim is of course

gested in PW. and MW. (cf. vaigvalopa).
The second half of the Mantra is varied

It is very doubtful if vigvalopa refers to
grain as the ritual is taken by the Siitras
(Ap., Baudh., M(S.), though Caland and
Henry accept this view, and Caland
seems to adopt it in his version of Vait.
xxiv. 16. The fire used is pradavya, and
this is not in all probability merely the
fire of the burning-of the Vedi but a real
forest fire (cf. kaksa below), and therefore
vigvalopa is some species of tree, as sug-

uncertain, but the comm. takes it as
aksinatvam, and this seems the more pro-
bable sense. Caland and Henry render
it as ¢ les beurres’, evidently misreading
it a8 djyani, but thisis utterly impossible.
The half-verse occurs below, iii, 4. 7 g
and m.

5 j.e. if there is good and bad done at the

sacrifice ; cf. i, 7. 6. 4.,
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. divider of the days, he should cook a cake of four Cardvas in size, and
early with it should fire the thicket; if [4] it burns, it becomes a good
season, if it does not burn, a bad season. By this mode of prognostication
the seers of old used to undertake a long Sattra. He who knowing the seer,
the hearer, the reciter, sacrifices, is united in yonder world with what
he has sacrificed and bestowed. The seer is Agni, the hearer is Vayu, the
reciter Aditya; he, who offers knowing thus to them, in yonder world is
united with what he has sacrificed and bestowed. ‘May he from in front
with the cloud’ [5], he says; (he that is) from in front with the cloud is
Agni; verily he says to Agni, ¢ Guard this for me. ‘Do thou, O lord of
cloud’, he says; the lord of cloud is Vayu ; verily he says to Vayu, < Guard
this for me.” ‘O god, that dost fatten’, he says; the god that fattens is
yonder Aditya; verily he says to Aditya, ¢ Guard this for me.’

iii, 3. 8—])

The Special Anvmal Offerings

iii. 3. 9. a This? young one I put around you,

Playing with him that is dear do ye move ;
Afflict us not in birth, O ye prosperous ones ;
May we rejoice in increase of wealth, in food.?

b Homage to thy greatness, to thine eye,
O father of the Maruts, that do I sing;
Be propitious, with a fair sacrifice may we offer ;
Be this oblation acceptable to the gods.*

¢ This was the bundle of the gods,
The germ of the waters smeared upon the plants;

! The point is that the Diksa for the Sattra 4,24 : etdm vo y. pmtz dadhmo dtra—uvdgah

takes place on the Ekiastaka; cf. Vedic
Index, ii. 426, The Rsis used this prog-
nostication when entering on the Diksa.

2 Cf. KS. xiii. 9, 10; MS. ii. 5. 10. The

ritual described is the offering of the
aged bull when a new one is substituted ;
with a the new one is let loose, with b
the old is brought up for offering, ¢ ac-
companies the offering of the omentum ;
d the Havis offering, and ¢ that to Agni
Svistakrt; see ApgS. xix. 17. 1-5; B¢S.
xiv. 14 ; the five Mantras are mentioned
in MCS. iii. 5.18; Ap. uses here iii. 1. 11
h and f respectively also. See also Kaug.
xxiv. 21 ; xxv. 24,

8 This is found in a variant form in AV. ix,

dnu | md no hasista j & subhaga raydg ca
posair abhi nak sacadhvam. In PGS.iii. 9.

6 ; ¢GS. iii. 11. 14, the verse is found as
in TS., but in PGS. patim is read and in,
CGS. md vagvdtra janusd samvidandh.
Oldenberg (SBE. xxix. 101, 854) takes
januga closely with the next word, and
suggests mdavasthata for the form nah
¢apta, but this ignores the TS., and the
accent on janisa; cf. Whitney on AV. Lc.
These two Sitras use the text in the
Vrsotsarga domestic rite.

4 KS8. has ula tad grnimak ; MS. omits wid and

te and ends akdm gyne te; both have a
quite different second half-verse.
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Posan chose a drop of Soma[1];
A great stone was there then for them.’
d Father of calves, husband of cows,
And father too of great gulfs,
Calf, afterbirth, fresh milk, beestings,
Clotted milk, curd, ghee is his seed.?
¢ Thee the cows chose for lordship,
Thee the Maruts, sweet singers, hailed ;
Resting on the summit, the pinnacle, of lordly power,
Then O dread one to us assign wealth.?

[~—iii. 3. 10

Unsuccessful is his animal offering for whom these (rites) are not performed ;
successful is the offering of him for whom they are performed.

iii, 8. 10. a Sarya,* the god, for those that sit in the sky, Dhatr for lordly power,
Vayu for offspring, Brhaspati for Prajapati offer thee radiant.®
b Thee have I united with the gods,
‘Who hast a tawny embryo
And a womb of gold,
Whose limbs are uninjured.®
¢ Bring near, O bringer,
Remove away, O remover,
O Indra Nardabuda,
‘With the four quarters of the earth
Do thou bring near.”
d I split apart thy urinator,
Thy womb, the two groins, [1]
The mother and the child,
The embryo and the after-birth.®
3 KS. has apam patir osadhindm, while MS. bas
vrsabhd before dsadkindm ; both end the
next half-line with ydt tad dsit.
2 MS. has utdydm for diho, and like KS. has
yonih for rétah.
3 MS. has vardhanti in b and kakubbhih doubt-
fully in c. The verse is not in KS.

down between the thighs; with / he
puts a vessel to catch the juices; with g
he offers Ajya before the offering to Agni
Svistakrt, and with %« he deposits and
covers up the embryo north of the
Géarhapatya or Cimitrawith extinguished
ashes ; see ApCS. xix. 18. 168-19. 15;
4 Cf. KS. xiii, 9, 10, 11; V8. viii. 29-82, BCS. xiv. 14 ; and cf. MCS. vii. 2. 5; K¢S,

For the Brihmana see T8, iii. 4. 1. This xxv, 10. 11-18,

section deals with the case where it is & KS. has divo and prajdndm and it adds

found that the sacrificial animal is with

young; if this is found out before the
slaughtering a new animal is substituted ;
if not, then two oblations are offered
with i. 4. 44 a and a here; with b he
addresses the slaughtered victim ; with
¢ he moves the embryo pradaksinam ;
with @ he cuts it out; with ¢ he casts it

te before jyotismatt

JY

¢ KS. has garbho yas te yajiiyo yonir yas te hiran-

yayah and yasya tam devd}s samacikipon.

7 KS. has dvartaya nivartayd varlana variaya né

nivartana vartaya indra nandabala bhimylc
catasras suktayas lGbhyas tvd

varlaydmasi.
8 AV.i. 11. b agrees generally but has a re-

frain at the end and méhanam for takarim
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¢ Apart from thee let it be. Sol® .
S The drop, far extending, of all forms,
Purified, wise, hath anointed the embryo.?
g With one foot, two feet, three feet, four feet, five feet, six feet, seven
feet, eight feet may she extend over the worlds; hail !®
h May the two great ones, sky and earth,
Mingle for us this sacrifice,
May they sustain us with support.*
iii. 8. 11. @ This ® oblation is dear in your mouth,
O Indra and Brhaspati,
The hymn and acclamation is recited.
b This Soma is poured for you,
O Indra and Brhaspati,
Dear for delight, for drinking.
¢ To us, O Indra and Brhaspati,
Grant wealth of a hundred kine,
Of horses a thousandfold.
d From behind may Brhaspati guard us,
From above, from below, from the plotter of evil ;
May Indra from the front, from the middle,
Friend to friend, grant us wide room.
¢ Sped by the winds on all sides, O Agni,
Thy flames [1], O pure one, pure are diffused ;
Mightily destroying, the divine ones, the Navagvas
Assail the forests, rudely crushing (them).
J Thee, O Agni, the tribes of men praise,
Who knowest the Hotr’s duty, discerning, best bestower of jewels,
‘Who art in secret yet, O happy one, seen by all,
Of impetuous spirit, a good sacrificer, brilliant with ghee.
Yajyas for the Kamyestis described in

(264

(takarim K8.) and gavinike for gavinyai

(paripaham KS.). In the last Pada it
has vi kumdrdm jardyund. takart is of un-
certain sense, and perhaps is = méhanam.
AV.Ppp. has tagari as the form.

1 This line occurs in AV.i. 8. b fin.
2 KS. has purudasmavad vigvarapam induh pava-

mano garbham Gnafija dhirah. Bhask. gives
as the rendering of anafja gachatu, while
a variant in Siayana gives a choice of
garbhékaram vyakticakdra and valsam snig-
dhicakdra.

3 KS. has ekapadam dvip® trip° caturp® bhuvand-

nuprathantam.

4 This is exactly RV. i. 22. 18; it is found

also in full at iii. 5. 11 &; iv. 2. 8 &.

® This section contains the Puronuvakyas and

ii. 4. 18.1; TB. iii. 7. 8. 5, and TS. iii.
4.9 ; a-d are variants for the sacrifice to
Indra and Brhaspati (ii. 4. 18. 1) ; e and
S are used in the rite for wivici (TB. iii. 7.
8. B); g—u accompany the five Devika-
havises, the first two having each alter-
natives (i.e. g-k, l-o, p and ¢, r and s,
t and «). The verses in this case are
only in & minor degree Rgvedic (a—c =
iv. 49.1,2,4; d =x.42,11; ¢ = vi.6.8;
Sf=v. 8 8; p-s =ii. 82. 4-7); the rest
have variants in the AV. from which,
however, the text here considerably
differs. Some of the verses recur in
MS. iv. 12. 6,
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The Devikdhavises
¢ May Dhatr give us wealth,
The lord the ruler of the world,
May he favour us with a full (gift).!
% Dhatr is lord of offspring and of wealth,
Dhatr created all this world.
Dhatr giveth a son to the sacrificer [2];
To him let us offer the oblation rich in ghee.?
i May Dhatr give us wealth,
Life in days to come and unfailing ;
May we obtain the favour
Of the god whose gifts are true.®
k May Dhatr give wealth to the giver,
Desiring offspring, generous in his home ;
Let all the immortal gods roll themselves up for him,
The All-gods and Aditi in unison.*
1 For us to-day may Anumati
Among the gods favour our sacrifice,
And be she and Agni, bearer of the oblation,
A joy to the giver.®
m Accord thy favour, O Anumati[8),
And grant us wealth ;
For inspiration, for insight impel us,
Lengthen our days for us.®
n May she favouring, favour (us)
With wealth, undecaying, rich in offspring ;
In her disfavour may we not fall;
May the goddess easy to invoke grant us protection.”
o Anumati men reverence in the quarter
Wherein is that which shineth ;
May she in whose lap is the broad atmosphere,
The goddess, easy to invoke, grant us protection[4].*
» Raka, easy to invoke, I invoke with fair praise ;
May the fortunate one hear us and be aware of us ;
‘With needle that breaks not may she sew her task ;

1 This is found in ii. 4. 5 ¢, variants.

2 This is found in AQS. vi. 14. 16; ¢CS. ix.
28. 8; ¢GS. 1. 22. 7; ApMB. ii. 11. 2.

3 Found in MS. iv. 12. 8 with satyddharmanas, AV, vii. 20. 2,

and with variants in AV. vii. 17, g,
where see Whitney’s note.

4 Found in MS. I ¢. and with varignts in
AV, vii, 17. 8. AV, has amftam, which
makes better sense.

8 So in MS. iii. 16. 4; V8. xxxiv, 9, but both

[—lll . 8 l‘l

¢ Aleo in MS,, V8. (xxxiv. 8), KS8. xiii. 16.
MS. and K8, have larisat with Ppp. of

7 A corrupt version of this ocours in AV, vii.
20, 8, where the masc. appears.

8 This verse has no parallel, and it seems to
refer to the character of Anumati as the
deity of full moon in a much less vague
manner than in the other verses. The

have bhavatam. AV, vii. 20, 1 has construction of the first Pada is doubtful.

34

[m.08 28]
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iii. 8. 11—]  The Supplement to the Soma Sacrifice (266

May she give a hero, whose wergild is a hundred,! worthy of song.
¢ The fair thoughts of thine, O Raks,
Whereby thou art wont to give wealth to the giver,
‘With them to-day come to us in kindliness,
Granting, O fortunate one, a thousandfold prosperity.
7 O Sinrvalr.®
8 The fairhanded.?
¢t I invoke at the sacrifice Kuha the fortunate,
Who accomplisheth her work, the easy to invoke ;
May she give us the fame of our fathers;
To thee, O goddess, let us offer with oblation.®
# Kuhg, lady of the gods and of immortality,
Worthy of invocation, may she be aware of the oblation ;
To the giver may she assign much good fortune,
To the wise may she grant increase of wealth.*

PRAPATHAKA IV
The Optional and Occasional Offerings

iii. 4. 1. The® sacrifice of him whose offering is too large is unsuccessful ;
¢ Surya, the god, for those that sit in the sky ’, he says; verily with the aid
of Brhaspati and Prajapati he makes good the deficiency in the sacrifice.
Now the Raksases infest the vietim if it being offered to one deity is greater
(than normal) ; ‘Thou who hast a tawny embryo’, he says ; verily he sends
it to the gods, to smite away the Raksgases. ¢ Bring near, O bringer’, he
says [1]; verily with the holy power he brings it. ‘I split apart thy
urinator’, he says; that is according to the text. <The drop, far extend-
ing, of all forms’, he says; the drop is offspring and cattle; verily with
offspring and cattle he unites him. To the sky the deficiency of the sacri-
fice goes, to the earth the redundancy; if he were not to appease it, the
sacrificer would be ruined; ‘May the two great ones, sky and earth, for
us’ [2], he says; verily by means of sky and earth he appeases both the
deficiency and the redundancy of the sacrifice; the sagrificer is not ruined.
He covers (the offering) with ashes for the call of ‘ Godspeed’; now this is

! For gatdddyo see Vedic Index, ii. 811. be taken with havied an ‘oblation for
2 See iii. 1. 11 p and ¢. you'. The other texts have sukffam.
3 Also with v in MS. iv. 12. 6 ; KS. xiii. 16; AV. vii. 47. 1 differs considerably.
AQS. i. 10. 8; Q¢S. ix. 28. 8: MS. and * Both KS. and MS. have grnofy, but in o KS.
KS. with the Siitras have tdsyai, which is has svisd devdndm mahdyanty asmé.
much easier to construe, as wdk does not & Cf. KS. xiii. 10 ; ¢B. iv. 5, 2.10-18. For the
govern the gen., which must therefore verses commented on see TS, iii. 8. 10.
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the embryo of these two; verily in these two he deposits it. If he were to
cut off, he would make it redundant; if he were not to cut off, he would
fail to cut off from the victim which has been offered; one portion he
should cut off from in front of the navel, another behind it ; the expiration
is in front of the navel [8], the inspiration behind; verily he cuts off from
the whole extent of the victim. He offers to Vignu Cipivista; Visnu Qipi-
vigta is the redundancy of the sacrifice, the greatnass of the victim, the
prosperity thereof ; verily in the redundant he deposits the redundant, to
appease the redundant. The sacrificial fee is gold of eight measures,! for
the (victim) has eight feet ; the self is the ninth ; (verily it serves) to win the
victim. It is enveloped in & turban in an inner box, for so as it were? is
the victim, the omentum, the skin, the flesh, the bone; verily he obtains
and wins the whole extent of the victim. He, for whom in the sacrifice this
expiration is offered, by his sacrificing becomes richer.

iii. 4. 2. @ O® Vayu, drinker of the pure, come to us;
A thousand are thy teams, O thou that hast all choice boons ;
For thee the sweet drink hath been drawn,
‘Whereof, O God, thou hast the first drink.*

b For intent thee, for desire thee, for prosperity thee; Kikkita thy
mind! to Prajapati hail! Kikkita thy breath, to Vayu hail! Kikkita
thy eye, to Surya hail! Kikkita thy ear, to sky and earth hail! Kikkits
thy speech, to Sarasvatr hail !° [1]

¢ Thou, the fourth, art the barren, the eager one,

Since once in thought the embryo hath entered thy womb ;
Do thou, the barren, go eagerly to the gods,
Be the desires of the sacrificer fulfilled.®

d Thou art the goat, resting on wealth, sit on the earth, mount aloft on

the atmosphere, in the sky be thy great radiance.

1 The reading of KS. is astiprdam or asid- ¢ the leading of the victim north, d the

mydam ; ApCS. ix. 18. 16; 19. 11 agrees
with TS.; cf. Vedic Index, ii. 174.

2 In KS. the hair replaces the caul. The

comparison is with the cloth, and the
three Kogas in which the gold wrapped
in & cloth is successively deposited. They

slaughtering, ¢ the offering of the omen-
tum, f the offering of the Havis, g the
eating of the rest of the oblation by the
priests, which is preceded by an offering
on eight potsherds to Agni; see Ap(S.
xix. 17. 6-17 ; BGS. xiv. 15,

are mentioned in KS. and in Ap. (In ¢ This is found in i, 4. 4 a.

KS. p. 192, 1. 9, iva should be read with  © kikkitd is an exolamation, according to the

D for ava of Ch.) comm, onomatopoetic, being an imitation
8 Of. K8. xiii. 11, 12, For the Brihmana of the sound made by men to cattle.

gee TS. iii. 4. 8. This section gives the © vagd here, if it is identical with ajd below,

Mantras for the offering of a barren goat
(so vagd gja seems to be taken) for one
who desires prosperity ; a accompanies
the driving up, b the offering when the
circumambulation with fire is proceeding;

must mean ¢ barren’, but this is probably
a case where the line has been turned to
anew use. As it stands the play on vagd
vaginiis shown by mdnasd. K8, has vagdei
vagini and ¢e for tvd.
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¢ Stretching the thread of the atmosphere do thou pursue the light ;
Guard the paths of light made by prayer.!
J Weave ye without a flaw the work of the singers ;
Become Manu ; produce thou the host divine.?
g Thou art the offering of mind, the colour of Prajapati, may we share
thy limbs.

iji, 4. 3. These® two were together, Vayu blew them apart; they conceived
a child, Soma generated it, Agni swallowed it. Prajapati saw this (offering)
to Agni on eight potsherds, he offered it, and thereby he redeemed this
(victim) from Agni. Therefore though sacrificing it to another god, still
one should first offer on eight potsherds to Agni; verily redeeming it from
Agni he offers it. Because [1] Vayu blew (them apart), therefore is it con-
nected with Vayu ; because these two conceived, therefore is it connected
with sky and earth ; because Soma generated, and Agni swallowed, there-
fore is it connected with Agni and Soma; because when the two parted
speech was uttered, therefore is it connected with Sarasvati; because
Prajapati redeemed it from Agni, therefore is it connected with Praja-
pati; the barren goat is connected with all the gods. To Vayu should
he offer it who desires wealth; the swiftest deity is Vayu; verily he has
recourse to Vayu with his own share [2], and he causes him to attain
wealth. To sky and earth should he offer it who in ploughing desires
support; verily from the sky Parjanya rains for him, plants spring up in
this (earth), his corn prospers. To Agni and Soma should he offer it who
desires, ‘ May I be possessed of food, an eater of food ’; by Agni he wins
food, by Soma the eating of food; verily he becomes possessed of food, an
eater of food. To Sarasvati should he offer it who [3], being able to utter
speech, cannot utter speech; Sarasvati is speech; verily he has recourse
to Sarasvati with her own share, and she bestows speech upon him. To
Prajapati should he offer it who desires, ‘May I gain that which has not
been gained’ ; all the deities are Prajapati; verily by the deities he gains
what has not been gained. He brings (the victims) up with a verse ad-
dressed to Vayu; verily winning it from Vayu he offers it. ‘For intent
thee, for desire thee I’ [4] he says; that is according to the text. He offers
with the sound kekkiti; at the sound kikkitd the domestic animals stop,
the wild run away. In that he offers with the sound kikkita, (it serves) to
support domestic animals. He offers while the circumambulation by fire is
taking place; verily alive he sends it to the world of heaven. ‘Thou, the
fourth, art the barren, the eager ‘one’, he says; verily he sends it to the
! KS. has fatam. “This and the next verse 2 KS. has vayasi.

are RV. x. §8. 6, and the precise sénse is 3 Cf. KS. xiii. 12. For the verses commented
uncertain. on see TS. iii. 4. 2. Cf. BS. xiv. 16.
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gods. “Be the desires of the sacrificer fulfilled’, he says; this is the
desire [5] of the sacrificer that (the sacrifice) should proceed to its conclusion
without injury. ‘Thou art the goat, resting in wealth ’, he says; verily in
these worlds he makes it find support. ‘In thesky be thy great radiance ’, he
says; verily in the world of heaven he bestows light upon him. ¢ Stretching
the thread of the atmosphere do thou pursue the light’, he says; verily he
makes these worlds full of light for him. ¢Weave ye without a flaw the
work of the singers’ [6], he says; whatever flaw is committed in the sacri-
fice, this serves to atone for it. ‘Become Manu; produce thou the host
divine’, he says; offspring are connected with Manu; verily he makes
them fit for food. ‘Thou art the offering of mind’, he says, to make
‘Godspeed’. ‘May we share thy limbs’, he says; verily he invokes
this blessing. Of this (victim) there is one time unpropitious for sacrifice
to the gods, when a cloud appears when it has been offered [7]; if a cloud
should appear when it has been offered, he should either cast it into the
waters or eat it whole ; if he were to cast it into the waters, he would con-
fuse the sacrifice; he should eat it whole; verily he bestows power upon
himself. By three people is this to be performed, him who performs
a year-long Sattra, him who offers with a thousand (gifts), and him who is
a domestic sacrificer ;! with it let them sacrifice, for them is it fit.

The Jayo, Abhyatanc, and Rastrabhrt Offerings

iii. 4. 4. @ Thought ? and thinking, intent and intention, known and know-
ledge, mind and power,® the new and the full moon, the Brhat and the
Rathantara.

b Prajapati bestowed victories on Indra
The strong, he who is dread in battle contest,
To him all the people bowed in reverence,
For he waxed dread, worthy of offering.*

The gods and the Asuras were in conflict. Indra had recourse to Prajapati,
to him he gave these victories (offerings); he offered them ; then indeed

1 This means, according to the comm., one PGS, i, 6. 7-9. Often in BharGS. i. 6,
who is consecrated as a householder in . 18, 19, &c.
Sattras other than the Sarhvatsarasattra. 3 Oldenberg, SBE. xxix. 280, thinks the
But this is very doubtful. Cakvarl verses are meant ; and so PW.
2 Cf, MS. i. 4, 14, For thé Brahmana of. vii. 24.
also TS. iii, 4. 6, This section gives the 4 MS. has p#ayachad Jjdyan and ends pftandsu
Mantras for the Jaya Homas ; ses Ap(S. isnik. It differs incand d entérely but
xix. 18. 18; B(S. xiv. 16; M(S.i 5. 6. has in ii. 10, 2 a similar verse ending
20, and as applied at the wedding ritual, daivy aydm ugré vihavyd ydthdsat, PGS.
has ¢ havya .
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"were the gods victorious over the Asuras; in that they were victorious,
that is why (the offerings) are called ¢ victorious’. They should be offered
by one engaged in conflict ; verily does he win in the conflict.

iii. 4. 5. @ Agni'overlord of creatures, may he help me ; Indra of powers, Yama
of earth, Vayu of the atmosphere, Strya of the sky, Candramas of Naksa-
tras, Brhaspati of holy power, Mitra of truths, Varuna of waters, the ocean
of streams, food of lordships overlord, may it help me ; Soma of plants,
Savitr of instigations, Rudra of cattle, Tvastr of forms, Visnu of mountains,
the Maruts of troops overlords, may they help me.

b O ye fathers, ye grandfathers, ye further, ye nearer, ye dadas, ye
granddadas, do ye here help me.?

¢ In this holy power, this worldly power, this prayer, this Purohitaship,
this rite, this invocation of the gods.

iii. 4. 6. What® the gods did at the sacrifice, the Asuras did. The gods saw
these overpowering (Homas), they performed* them ; the rite of the gods
succeeded, that of the Asuras did not succeed. If he is desirous of prosper-
ing in a rite, then should he offer them, and in that rite he prospers. In
that the All-gods brought together (the materials), the Abhyatanas are
connected with the All-gods; in that Prajapati bestowed the victories
(Jayas), therefore the Jayas are connected with Prajapati [1]; in that they
won the kingdom by the Rastrabhrts, that is why the Ragtrabhrts (supporters
of the kingdom) have their name. The gods overpowered the Asuras
with the Abhyatanas, conquered them with the Jayas, and won the king-
dom with the Rastrabhrts; in that the gods overpowered (abkydtanvata)
the Asuras with the Abhyatanas, that is why the Abhyatianas have their
name ; in that they conquered (4jayan) them with the Jayas, that is why
the Jayas have their name; in that they won the kingdom with the
Rastrabhrts, that is why the Rastrabhrts have their name. Then the gods
prospered, the Asuras were defeated. He who has foes should offer these
(offerings) ; verily by the Abhyatanas he overpowers his foes, by the Jayas
he conquers them, by the Rastrabhrts he wins the kingdom ; he prospers
himself, his foe is defeated.

1 For the Brihmana see TS. iii. 4. 6. This according to the comm., refers to the dis-

section gives the Abhyatina Mantras,
a supplement to the Jaya Mantras of
iii. 4. 4 ; see ApQS. xix. 18. 18, 19; B(S.
xiv. 16; PGS. i. 6. 10; HirGS. i, 8. 8-10.
Similar Mantras occur in ¢¢S. iv. 10. 1-8.
According to Baudh. the dipping-spoon
for the Jayas is of Biadhaka, that for the
Abhyatanas of Parna.

2 PGS, has nominatives with mavantu. pare,

tinotion by which sapindatd purugdt sapta-
mad vinivartate. For b and o cf. iv. 8. 8 f
below.

3 For the verses referred to see iii. 4. 4

(Jaya); 6 (Abhyatana); 7 (Rastrabhrt).
For a further Brahmana see iii. 4. 8.

4 8o the comm., but ¢ they overpowered them

(the Asuras)’ is, especially in viewof § 3
below, much more probable.
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iii, 4. 7. a Supporting® holy order, abounding in truth, Agni is the Gandharva ;
his Apsarases are the plants, called strength ; may he protect this holy
power, this lordly power ;* may they protect this holy power, this lordly
power ; to him hail! To them hail!

b The compact, possessing all the Samans, the sun is the Gandharva,
his Apsarases are the rays (called) active, &e..

¢ The all-blessed, sun-rayed Candramas is the Gandharva ; his Apsa-
rases are the Naksatras, (called) the bright,® &e.

d The active,* the winged sacrifice is the Gandharva, his Apsarases
are the sacrificial fees, (called) praises, &e.

e Prajapati, all-creator, the mind [1], is the Gandharva ; his Apsarases
are the Rc and Saman verses, (called) hymns,® &e.

f The swift, all-pervading wind is the Gandharva; his Apsarases are
the waters, (called) delights, &e.

g O lord of the world, thou who hast houses above and here, do thou
give us increase of wealth, unfailing, rich in heroes, prosperity abiding
through the year.®

% The supreme ruler, the overlord, death is the Gandharva ; his Apsa-
rages are the whole (world), (called) the worlds,” &e.

i With fair abode, fair wealth, doer of good deeds, holding the light,
Parjanya is the Gandharva; his Apsarases are the lightnings, (called)
the radiant, &e.

%k Whose dart speeds afar, the pitiless [2], death is the Gandharva;
the Apsarases are his offspring, (called) the timid, &e.

! The dear one, looking with desire, love is the Gandharva ; his Apsa-
rases are thoughts, (called) the burning; may he protect this our holy

1 Cf KS. xviii. 14 ; MS. ii. 12. 2; VS, xviii. * bhyjyih is uncertain in sense ; PW. suggests

88-44. For the Brahmanasee TS. iii. 4. 8;
v. 4. 9. 8; 7. 4. 4, This section gives

¢ adder’ (i.e. as the flexible); ¢B. ix. 4.
1. 10 suggests ¢ beneficent’ (see Eggeling,
SBE. xliii. 282, n. 2).

the Rastrabhrt Mantras which are part
of the Agnicayana ; see Ap(S. xviii. 19.
16-20. 1-10 ; BGS, xiv. 17; M¢S. vi. 2.

5 yiknayah has here most probably this sense.
6 Found above as regards ¢ and d in iii. 8.8 /.
7 The use of the verses k-m is not clear ;

6; KOS, xviii. 5. 16, 17. There are. six
sets of oblations to the male and females
(a-f) and then five in the ‘ mouth’ of the
chariot (g).

8 This may be of course concrete, but pro-

bably it is abstract as in iii. 4. 6 ¢, where
the context favours the abstract sense.
On the other hand iii. 4. 7 m may be held
to favour the comcrete. The adjectives
apply to the Apsarases, not to the pre-
dicates.

3 pekurayah is of uncertain sense ; ¢ melodious ’

is equally or more probable; see Vedic
Index, ii. 78.

only k¥ has a parallel in the other
Sanhitas (MS. ii. 12, 2 reading amydaydh
first), and the five oblations in the other
cases seem to be done with g only.
Possibly, however, here there are tem,
first five with g, and then five more, but
this is hardly consistent with the fact
that A-l are each meant for a double
oblation. There is therefore the possi-
bility that g and m are each for single
oblations, and A~ make up eight more,
giving ten (cf. ApCS. xvii. 20, 5 pafiodnutir

Juhoti daga vd).
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power, our lordly power; may they protect this our holy power, our
lordly power ; to him hail! To them hail !

m O lord of the world, thou who hast houses above and here, do thou
accord wide, great, protection to this holy power, this holy work.

iii, 4. 8. They! should be offered for one who desires the kingdom ; the
Ragtrabhrts are the kingdom ; verily with the kingdom he wins the king-
dam for him; he becomes the kingdom. They should be offered for oneself ;
the Ragtrabhrts are the kingdom, the people are the kingdom, cattle are the
kingdom, in that he becomes the highest he is the kingdom ; verily with the
kingdom he wins the kingdom, he becomes the richest of his equals. They
should be offered for one who desires a village ; the Rastrabhrts are the king-
dom, his fellows are the kingdom ; verily with the kingdom he wins for him
his fellows and the kingdom ; he becomes possessed of a village [1]. He
offers on the dicing-place ;2 verily on the dicing-place he wins his fellows for
him, and being won they wait upon him. They should be offered on the
mouth of the chariot for him who desires force ; the Rastrabhrts are force, the
chariot is force; verily by force he wins force for him ; he becomes possessed
of force. They should be offered for him who is expelled from his kingdom ;
to all his chariots he should say, ¢ Be yoked’;? verily he yokes the kingdom
for him [2]. The oblations of him whose realm is not in order are dis-
ordered ; he should take off the right wheel of his chariot and offer in the
box ; so he puts in order his oblation, and the kingdom comes into order in
accord with their coming into order. They should be offered when battle
is joined ; the Réstrabhrts are the kingdom, and for the kingdom do they
strive who go to battle together; he for whom first they offer prospers, and
wins this battle. The kindling-wood is from the Madhuka tree [8];
the coals shrinking back make the host of his ¢ foe to shrink back. They
should be offered for one who is mad; for it is the Gandharva and the
Apsarases who madden him who is mad; the Rastrabhrts are the Gan-
dharva and the Apsarases. ‘To him hail! To them hail !’ (with these words)
he offers, and thereby he appeases them. Of Nyagrodha, Udumbara,
Agvattha, or Plaksa (wood) is the kindling-wood ; these are the homes of
the Gandharva and the Apsarases; verily he appeases them in their own
abode [4]. They should be offered in inverse order by one who is prac-

! For the verses commented on see TS. iii. 4. 7. Synt. pp. 268-265.
The section is summarized in BQS. xiv. 4 mdndhukdh is corrected by PW. to madhukah
17, 18. in accordance with the rendering of the
2 For Adhidevana cf. Vedic Index, i. 19. The comm. The Madhuka tree is not other-
use is reminiscent of the dicing at the wise mentioned in the Brahmanas.
Rijastya. Bhask. has bandhukavikira. Note the
3 Probably passive; cf Delbriick, Altind. unusual position of asya below.
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tising witcheraft ; so he fastens on his breaths from in front,! and then at
pleasure lays him low. He offers in a natural cleft or hollow ; that of this
(earth) is seized by misfortune ; verily on (a place) seized by misfortune he
makes misfortune seize upon him. With what is harsh in speech he utters
the Vagat call ; verily with the harshness of speech he cuts him down; swiftly
he is ruined. If he desire of a man, ¢ Let me take his eating of food’ [5],
he should fall at length in his hall® and (with the words), O lord of the
world’, gather blades of grass; the lord of the world is Prajapati; verily
by Prajapati he takes his eating of food. ¢Here do I take the eating of
food of N.N., descendant of N.N., he says; verily he takes his eating of
food. With six (verses) he takes, the seasons are six; verily the seasons
having taken by Prajapati his eating of food bestow it on him [6]. If the
head of a family is expelled, they should be offered for him, placing him
on a mound and cooking a Brahman’s mess of four Caravas in size; the
Rastrabhrts are pre-eminence, the mound is pre-eminence ; verily by pre-
eminence he makes him pre-eminent among his equals. (The offering) is
of four Caravas in size; verily he finds support in the quarters; it is made
in milk; verily he bestows brilliance upon him ; he takes it out,® to make it
cooked ; it is full of butter, for purity ; four descended from Rsis partake
of it ; verily he offers in the light of the quarters.

iii. 4. 9. He* who desires offspring should offer (the oblations to) the minor
deities ; the minor deities are the metres, offspring are as it were the metres
verily by the metres he produces offspring for him. He makes Dhatr first ;
verily he produces pairing with him, Anumati gives approval to him, Raka
gives, Sinivali produces, and in offspring when produced by Kuhii he places
speech. These (offerings) also should he make who desires cattle; the
minor deities are the metres, cattle are as it were the metres [1]; verily by
the metres he produces offspring for him. He makes Dhatr first; by him
he seatters, Anumati gives approval to him, Raka gives, Sinivali produces,
and by Kuhi he establishes offspring when produced. These (offerings)
also should he make who desires a village ; the minor deities are the metres,
a village is as it were the metres; verily by the metres he wins a village for
him [2]. He puts Dhatr in the middle ; verily he places him in the middle
1 This is rather difficult. The comm. thinks ¢ Cf. K8. xii. 8; ¢B. ix. 5. 1. 84-89; KB.

(as pratilomdm indicates) that the sense xix.7; AB.iii. 47. Thissection mentions
must be that he pratikiwlam fixes the the oblation to the four goddesses,
breaths. Perhaps it is best to take prasi- Anumati, Raka, SinIvall, and Kuhd,
cah as referring to his seizing the breaths along with Dhitr, all here deliberately
from in front. brought into conjunction with the moon,
2 Sabhd here evidently refers merely to the which forms part of Agni Soma ritual;
man’s house ; cf. Bloomfield, JAOS. xix. see B@S. xiv. 19; K¢S, xviii, 6. 20, 21;
18 ; Vedic Index, ii. 426, 427, AGS. vi. 14; ¢S, ix. 28, 1; Kaug. i.
8 With the Darvy, according to the comm.
35 [mo.s. 18] )

Downloaded from https://www.holybooks.com



iii. 4.9—] The Optional and Occasional Offerings (274

of a village. These (offerings) also should he offer who islongill ; the minor
deities are the metres, the metres are unfavourable to him whose illness is
long ; verily by the metres he makes him well. He puts Dhatr in the
middle, it is not in order in the middle of him whose illness is long; verily
thereby in the middle he puts (things) in order for him. These (offerings)
also [8] should he offer to whom the sacrifice does not resort; the minor
deities are the metres, the metres do not resort to him to whom the sacrifice
does not resort. He puts Dhatr first ; verily in his mouth he places the
metres ; the sacrifice resorts to him, These (offerings) also should he make
who has sacrificed ; the minor deities are the metres, the metres of him who
has sacrificed are worn out as it were. He puts Dhatr last [4]; verily
afterwards he wins for him metres unwearied ; the next sacrifice resorts to
him. These (offerings) should he make to whom wisdom does not resort ;
the minor deities are the metres, the metres do not resort to him to whom
wisdom does not resort. He puts Dhatr first; verily in his mouth he
places the metres; wisdom resorts to him. These (offerings) also should
he make [5] who desires brilliance ; the minor deities are the metres, brilli-
ance is as it were the metres ; verily by the metres he bestows brilliance
upon him. They are made in milk ; verily he bestows brilliance upon him.
He puts Dhatr in the middle; verily he places him in the middle of
brilliance. Anumati is the Gayatri, Raka the Tristubh, Sinivali the Jagati,
Kuha the Anustubh, Dhatr the Vasat call. Raka is the first fortnight,
Kuhi the second, Sinivali the new moon (night), Anumati the full moon
(night), Dhatr the moon. The Vasus are eight [6], the Gayatri has cight
syllables; the Rudras are eleven, the Tristubh has eleven syllables; the
Adityas are twelve, the J agati has twelve syllables, the Anustubh is Praja-
pati, the Vasat call Dhatr. Thus indeed the minor deities are all the metres
and all the gods and the Vasat call! If he were to offer them all at once,
they would be likely to burn him up ; he should offer first two, and a third
for Dhatr, and then offer likewise the last two ; thus they do not burn him
up, and for whatever desire they are offered that he obtains by them.

iii. 4. 10. @ O* Vastospati, accept us ;
Be of kind entrance for us and free from ill ;

1 This is not clear : the comm. takes dévikah take vasatkdrah as the subject and all the
as the subject and the rest as predicates, rest as pred. gives better grammar
but this is very strange as vasatkardg ca (though ca after dévikih would be natural),
would be necessary : possibly the second but the sense is strained.
sentence is, as Weber indicates, intended 3 Cf. MS. i, 5. 8. This section contains the
to be ‘the Vasat call is all the deities’, Mantras and Brahmana for the offering
but here again this is unnatural and not to Vastospati, of one who is going on a
borne out by the text. I suspect dhatd journey with his grka, which the comm.
should be inserted before vagatkarah. To on ApQS, renders wife, but which no
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That which we seek from thee, do thou accord us,
And health be thou for our bipeds, health for our quadrupeds.!
b O Vastospati, may we be comrades of thee

In a friendship, effectual, joyful, and proceeding well ;

Aid our wishes in peace, in action ;

Do ye guard us ever with blessings.? .
In that evening and morning he offers the Agnihotra the sacrificer thus
piles up the oblation bricks [1]; the bricks of him who has established a
sacred fire are the days and nights; in that he offers evening and morning,
verily he obtains the days and nights, and making them into bricks piles
them up. He offers ten in the same place ; the Virdj has ten syllables; verily
having obtained the Viraj, he makes it into a brick and piles it up; verily
in the Viraj he obtains the sacrifice ; the piling up must be repeated by him.3
Therefore that is the place of sacrifice where he advances having spent ten
(nights) ; not suitable is the place where (he spends) less time than that [2].
Now Vastogpatiis Rudra. If he were to go on without offering to Vastospati,
the fire becoming Rudra would leap after him and slay him; he offers to
Vastogpati; verily with his own share he appeases him ; the sacrificer does
not come to ruin. If he were to offer with the chariot yoked, that would
be as when one offers an oblation on a place he has left ; if he were to offer
without the chariot being yoked, that would be as when one oftérs an oblation
at rest; verily no offering would be made to Vastogpati [8]. The right (animal)
is yoked, the left not yoked, and thus he offers to Vastospati ; verily he does
both, and appeases him completely. If he were to offer with one (verse) he
would make (it) a ladle offering ; * having pronounced the Puronuvakyé he
offers with the Yajya, to win the gods. If he were to load ® (his cart) after
the offering, he would make Rudra enter his house. If he werc to set out
without extinguishing the smouldering embers® it would be like a con-
fusion of the sacrifice or a burning. ‘This is thy birthplace in season’,
(with these words) he places (the embers) on the kindling-sticks [4]; this
is the birthplace of Agni; verily he mounts it on its own birthplace.
Now they say, ‘ If being placed on the kindling-sticks it should be lost, his
fire would be dispersed, it would have to be piled up again. ‘With thy

doubt means with his whole family and 3 The pilings are (1) sdydmpratar, (2) akordtrdays,

household ; see Ap(S. xi. 28; B(S. xiv. (8) virdj.

19; MGS, i. 6. 8. 1; ¢0S. ii. 16. 1-3; ¢ One when the tyiga (to Agni theel) alone
17. 8. It is also to be compared with is used, and therefore not one honorific
the use of the verses in the domestic to the gods.

ritual for house-building; see AGS. ii. 5 i.e. the household goods (bhandani).
9. 9; PGS. iii. 4. 7; Kaug. xliii, &¢. For ¢ i.e. the embers of the Abavaniya are ex-
the verses in §§ 4, 5 see TB. ii. 5. 8. 8. tinguished completely and then put over
1 Exactly as in RV. vii. 54. L. the Aranis.
3 Asin RYV. vii. 64. 8, but with pahi for dvah,
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body, O Agni, worthy of sacrifice, come hither and mount’, (with these
words) he makes # mount on himself; the birthplace of fire is the sacri-
ficer ; verily on its own birthplace he causes it to mount.

iii. 4.11. @ Long* life thou givest, O Agni,
O god, to the giver,
Sage, lord of the house, the youthful.

b Bearing the oblations, Agni, immortal, our father,
‘Wide extending, widely refulgent, fair to see for us,
‘With good household fire, do thou shine forth food,
Mete out to uswards renown.

¢ O do thou, O Soma, will life for us,

That we may not die,

Thou that lovest praise, lord of the forest.
d Brahman of the gods, leader of poets,

Sage of seers, bull of wild beasts,

Eagle of vultures, axe of the forests,

Soma [1] goeth over the seive singing.

¢ With our hymns to-day we choose
The god of all, the lord of the true,

Savitr of true instigation.

S Coming with true light,?
Placing the mortal and the immortal,
‘With golden car Savitr
The god advanceth gazing on the worlds.

¢ That Aditi may accord

To our cattle, our men, our kine,
To our offspring, Rudra’s grace.
h Harm us not in our children, our descendants, nor in our life,
Harm us not in our cattle, in our horses [2];
Smite not in anger our heroes, O Rudra,
‘With oblations let us serve thee with honour.
i Like watchful birds swimming in water,
Like the noises of the loud thundercloud,

1 Cf. MS., iv. 12. 6. This section contains the e=v.82.7; g=1i.48.2; h=1i 114. 8;

Puronuvakyas and Yajyas for the Kam- i=x 68. 1; k=x.67, 8; Il=1i 8 1;
yestis described in TS.i.8.10.1,2; aand me=1%x180.1; n=1i.6.8; o0=x.50,4;
bare for Agni; ¢ and d for Soma ; ¢eand f p = iii. 9. 6; ¢ = iii. 59.1; r = iii. 59.
for Savitr; g and % for Rudra; ¢ and % 2; 8= i, 26, 1; f=vii. 89.5; u = v. 85.
for Brhaspati ; 1and m, and alternatively 8. Cf. also MS. iv. 12. 6.
n and o, for Indra; p and ¢ (with r asan 2 This is RV. i. 85. 2 but that has kysnéna and
alternative) for Mitra; s and ¢ (with u as bhvvanam (which is very similar to °né
an alternative) for Varuna. The verses v). For rdjas in the sense of ¢light’, cf.
are nearly all Rgvedic; a = viii. 102. 1; Nir. iv, 19,

b=v. 4. 2;¢c=1, 91, 6; d=ix. 96, 6;
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Like j joyous waves breaking forth from the mountams,
The praises have lauded Brhaspati.
%k With comrades shouting like swans,
Casting aside his stone-made fetters,
Brhaspati thundered towards the cows,’
And praised and sang in celebration perveiving them.
! Hither, O Indra, enduring wealth [8],
Victorious, bearing all,
Highest for help, do thou bring.
m O thou much invoked, thou dost endure the foes;
Best be thy strength, thy gift here ;
Bring riches with thy right (hand), O Indra,
Thou art the lord of rich rivers.
% Thou were born, in full size at once,
For the drinking of (Soma) when pressed,
O Indra, O wise one, for pre-eminence.
¢ Thou art® mighty, O Indra, with boly power,
To be adored at every pressing;
Thou art an overthrower of men in every conflict,
And highest song [4], O lord of all the people.
? The fame of Mitra, supporter of the people,
Of the god is eternal,®
True, and most varied in fame.
¢ Mitra stirreth men, the wise one,
Mitra supporteth earth and sky ;
Mitra regardeth men with unwinking (eye);
To the true one, let us offer an oblation rich in ghee.
r Rich in food be that mortal, O Mitra,
Who, O Aditya, seeks to follow thy law;
Aided by thee he is not slain nor oppressed ;
Affliction cometh to him neither from near nor from afar.
s Whatever[56] law of thine, as men,
O god Varuna,
Day by day we transgress.
t Whatever wrong we mortals here do
Against the host divine,
Whatever breach of thy laws we make through lack of thought
For that sin, O god, harm us not.

1 Cf. Whitney, Sansk. Gramm. § 886 c. In obvious correction and is read in MS. i.
RV. x. 50. 4 the first dhivah has the 5. 4; ii. 7. 6; iv. 9. 1; K8, xvi. 6;
normal accent, and so in MS. iv. 12. 6, xxiii, 12. The verse occurs again in full

2 sanasim will not make sense unless & verb iniv. 1. 6 &.

¢bestows’ is understood : sdnasi is an
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‘What we know in truth or what we know not,
All that do thou, O god, loosen as it were,
And may we be dear to thee, O Varuna.

- PRAPATHAKA V

Miscellaneous Supplements

iii, 5. 1. a Full? behind, and full in front,

In the middle hath she of the full moon been victorigus ;
In her let the gods dwelling together
Rejoice here in the highest firmament.?

b The share that the gods dwelling together
In greatness bestowed on thee, O new moon,
(Therewith) do thou fill our sacrifice, O thou of every boon ;
Grant us wealth of good heroes, O fortunate one.®

¢ Holder and gatherer of riches,

Clad in all rich forms,

Granting a thousandfold prosperity,

The fortunate one hath come to us with radiance accordant [1].*
d O Agni and Soma, the first in strength,

Do ye quicken the Vasus, the Rudras, the Adityas here;

Rejoice in him of the full moon in the midst,

Ye that are made to grow by holy power, won by good deeds,

And allot to us wealth with heroes.®

The Adityas and the Afigirases piled up the fires, they desired to obtain
the new and the full moon (offerings); the Angirases offered the oblation,
then the Adityas saw these two offerings, and offered them; then they first
grasped the new and full moon (offerings) [2]. He who is commencing the
new and full moon (sacrifices) should first offer these two (offerings);
verily straightway he commences the new and full moon (sacrifices). The
theologians say, ‘ He indeed would begin the new and full moon (sacrifices)

1 This section gives the ritual of the An-
virambhaniyesti, which is an offering
before the ordinary Dargapiirnamaisa
offerings ; see Ap(S. v. 28. 4, 6; B(S. ii.
21 ; Hillebrandt, Neu- und Vollmondsopfer,
pp.185,186. For §§4,5cf. ¢B. xi. 2.4. 9,
where the two offerings to Sarasvatl and
Sarasvant are mentioned only to be con-
demned.

3 The first halfis identical with AV. vii. 80. 1,
but the second half is quite different.

8 This is AV, vii. 79. 1, which has, however,
ténd for sa.

* The first part is like AV. vii. 79. 8 dgan
ritri

8 This verse has no precise parallel ; for the
last Pada cf. iv. 1. 7.1,

Downloaded from https://www.holybooks.com



279) The Anvarambhaniyests [—iil 5.2

who should know the normal and reversed order’! What follows on the
new moon is the normal, what is after the full moon is the reversed order;
if he were to begin the full moon (offering) first, he would offer these two
(libations) in reverse order; he would waste away as the moon waned [8] ;
he should offer these libations to Sarasvant and Sarasvati in front;
Sarasvati is the new moon ; verily he commences them in normal order;
he waxes as the moon waxes. He should offer first on eleven potsherds to
Agni and Visnu, to Sarasvati an oblation, to Sarasvant on twelve potsherds.
In that it is (offered) to Agni, and the mouth of the sacrifice is Agni, verily
he places in front prosperity and the mouth of the sacrifice; in that it is
(offered) to Visnu, and Visnu is the sacrifice, verily commencing the sacrifice
he continues it. There isan oblation for Sarasvati, and (an offering) on twelve
potsherds for Sarasvant ; Sarasvati is the new moon, Sarasvant is the full
moon ; verily straightway he commences these (offerings), he prospers by
them. That to Sarasvant is on twelve potsherds, for pairing, for genera-
tion. The sacrificial fee is a pair of kine, for prosperity.

iii. 5.2. The? Rsis could not see Indra face to face; Vasistha saw him face
to face ; he said,  Holy lore shall I proclaim to you so that people will be
propagated with thee as Purohita; therefore do thou proclaim me to the
other Rsis.” To him he proclaimed these shares in the Stoma, therefore
people were propagated with Vasistha as their Purohita;® therefore a
Vasistha should be chosen as the Brahman priest; verily he is propagated.
‘Thou art the ray ; for dwelling thee! Quicken the dwelling’ [1], he says;
the dwelling is the gods; verily to the gods he announces the sacrifice.
‘Thou art advance; for right thee! Quicken right’, he says; right is
men; verily to men he announces the sacrifice. ‘Thou art following; for
sky thee! Quicken the sky’, he says; verily to these worlds he announces
the sacrifice. ‘Thou art a prop; for rain thee! Quicken rain’, he says;
verily he wins rain [2]. ‘Thou art blowing forward; thou art blowing
after’, he says, for pairing. ‘Thou art the eager; for the Vasus thee!
Quicken the Vasus’, he says; the Vasus are eight, the Rudras eleven, the
Adityas twelve; so many are the gods; verily to them he announces the

1 This passage clearly shows that the new commented on see T8. iv. 4, 1. This

moon was regarded as beginning the
month, but not so clearly whether the
new moon was the beginning or just be-
fore the beginning. The former view
seems proved, however, by the reference
in paurpamdsim dldbheta. Cf. Thibaut,
Ind. Ant. xxiv. 88.

section explains the Stomabhagas, i.e.
the Mantras accompanying the laying of
the bricks of the fifth layer; see B(S.
xiv. 20, according to which the numbers
accord to the number of Stotras of the
day out of a-d; the Brahman says the
verses, and after the Aptoryima ends

2 Cf. KS. xxxvii. 17; ¢B. viii. b. 8. 1-8; GB. with & -
ii. 2.18,14; PB.xv.b. 24. Forthe verses * Cf. Vedic Index, ii. 7.
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_sacrifice. ¢Thou art force; to the Pitrsthee! Quicken the Pitys’, he says;

“verily the gods and the Pitrs he connects.

‘Thou art the thread; for

offspring thee! Quicken offspring’ [8], he says; verily the Pitrs and
offspring he connects. ‘Thou dost endure the battle; for cattle thee!
Quicken cattle’, he says; verily offspring and cattle he connects. ‘Thou
art wealthy ; for the plants thee! Quicken the plants’, he says; verily in
the plants he makes cattle find support. ‘Thou art the victorious, with ready
stone; for Indra thee! Quicken Indra’, he says, for victory. ‘Thou art
the overlord ; for breath thee! Quicken breath’ [4], he says; verily upon
offspring he bestows breath. ‘Thou art the Trivrt, thou art the Pravrt’,
‘Thou art the mounter, thou art the descender’, he
says, for propagating. ‘Thou art the wealthy, thou art the brilliant, thou
art the gainer of good’, he says, for support.

he says, for pairing.

iii. 5. 8. a By'Agni, the god, I win battles, with the Gayatrr metre, the Trivrt
Stoma, the Rathantara Saman, the Vasat call, the thunderbolt, I trample
under foot my foes born before me, I depress them, I repel them, in this
home, in this world of earth ; him who hateth us and him whom we hate
I step over him with the stride of Visnu.

b By Indra, the god, I win battles, with the Trigtubh metre, the
Paiicadaca Stoma the Brhat Saman, the Vagat call, the thunderbolt [1],

(I trample under foot my foes) born along (with me), &e.

¢ By the All-gods I win battles, with the Jagatr metre, the Saptadaca
Stoma, the Vamadevya Saman, the Vasat call, the thunderbolt, (I trample
under foot my foes) born after (me), &ec.
d In unison with Indra, may we
‘Withstand our foes,
Smiting the enemy irresistibly.
¢ With the brilliance that is thine, O Agni, may I become brilliant ;
with the radiance that is thine, O Agni, may I become radiant ; with the

splendour that is thine, O Agni, may I become resplendent.

1 This section gives the verses of the Visnva-

tikrama, which, with the Atimoksa in
iii. 6. 4, is given a place in the ritual
before i. 4. 48 I in BCS. viii. 6 (ef. xiv.
20) ; a similar place is given by Ap(S.
iv. 14. 9, 10 (cf. xiii. 18. 8-10). The
first Mantra (taken in the comm. as d
and ¢) is used as he reverses the Aha-
vanliya. d and e find places in the offer-
ing of the Gukra and Manthin cups ; see
Caland and Henry, L’ A4gnistoma, p. 206,
who (p. 296 n.) rather minimize the
importance of these two Anuvikas.

iii. 5. 4. a The? gods, destroying the sacrifice, stealing the sacrifice,
2 Cf. KS. v. 6; xxxii. 6; MS. i.4.8,9. This

section gives the Atimoksa Mantras
which are placed by ApCS. iv. 14. 10 and
BQS. viii. 6 after the Visnvatikramas.
In BQS. xiv. 20, 21 the exact ritual is
given as an offering in four parts in the
Garhapatya with a; then an advance
with b to the Agnidhra where a similar
offering is made with ¢; an advance to
the Ahavaniya with d and an offering
with e; and homage to the Ahavaniya
with /. See also M(S. i. 4. 8. 16.
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That are seated on earth,
May Agni protect me from them ;
May we go to those that do good deeds.
b We have come, O noble ones, Mitra and Varuna,
To the share of the nights that is yours,
Grasping the firmament, in the place of good deeds,
On the third ridge above the light of the sky.
¢ The gods, destroyers of the sacrifice, stealers of the aacnﬁee,
That sit in the atmosphere,
From them may Vayu guard me;
May we go to those that do good deeds.
d The nights of thine, O Savitr [1], that go, traversed by gods,
Between sky and earth,
‘With all your houses and offspring,’
Do ye first mounting the light traverse the regions.’
¢ The gods, destroyers of the sacrifice, stealers of the sacrifice,
That sit in the sky,
From them may Sarya guard me;
May we go to those that do good deeds.
S That highest oblation wherewith, O All-knower,
Thou didst collect milk for Indra,
Therewith, O Agni, do thou make him grow;
Bestow on him lordship over his fellows.?

The gods are destroyers of the sacrifice, stealers of the sacrifice [2] ; they sit
these worlds taking and destroying from him who gives and sacrifices.
‘The gods, destroyers of the sacrifice, that sit on the earth, that (sit) in the
atmosphere, that sit in the sky’, he says; verily traversing the worlds,
he goes to the world of heaven with his household, with his cattle. From
him who has sacrificed with the Soma (sacrifice), the deities and the sacrifice
depart; he should offer to Agni on five potsherds as the final act; all the
deities are Agni [8], the sacrifice is fivefold ; verily he wins the deities and
the sacrifice. Now Agni is connected with the Gayatri and has the Gayatri
as his metre ; he severs him from his metre, if he offers on five potsherds;
it should be made on eight potsherds; the Gayatri has eight syllables, Agni
is connected with the Gayatri and has the.Gayatri for his metre; verily
he unites him with his own metre. The Yajya and the Anuvakya are in

1 KS. has varenyam, which if construed as balanced by nu only; of. pp. 15, n, 1;
applicable to bhdgik makes the sentence 274, n. 1. devaydnih is taken by the comm,.
a little more smooth. as ‘leading to the gods’ as usual.
3 KS. has rdirayah and ends sahasrayajlam 2 KS8. has sujdtdndm,a much less goodruding,'
abhisambabhivuh. It agreesin the curious and samabharan.
construction of the next line, where ca is
36 [mo.8. 18]
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the Paiikti metre,! the sacrifice is fivefold ; verily thereby he does not depart
from the sacrifice.

iii. 6. 5. @ May?Sarya, the god, protect me from the gods, Vayu from the atmo-
sphere ; may Agni, the sacrificer, protect me from the (evil) eye ; O strong
one, O impetuous one, O instigator, O thou of all men, with these names,
O Soma, we will worship thee; with these names, O Soma, we will
worship thee.

b I from above, I from below,

I revealed the darkness with the light ;

The atmosphere hath become my father ;

On both sides have I seen the sun;

May I become highest of my equals [1].
¢ To the ocean, to the atmosphere, Prajapati makes the cloud to fall ;

may Indra distil (it), may the Maruts cause (it) to rain.®

d Flood the earth,

Break this divine cloud ;

Give to us of the divine water ;

Ruling loosen the water bag.*

e The Aditya (cup) is these cattle, Agni is Rudra here, having cast plants
in the fire he offers the Aditya (cup); verily he hides the cattle from
udra, and causes the cattle to find support in the plants [2].

J The sage stretcheth the path of the sacrifice,
On the back of the vault, above the light of the sky,
‘Whereby thou carriest the offering, thou goest as messenger,
Hence wisely, thence with more gain.

g All the fire-sticks that are thine, O Agni,
Or on earth, on the strew, or in the sun,
Let these of thine approach the oblation of ghee,
A protection to the pious sacrificer.

k Invoking increase of wealth,
Rich in heroes and rich in steeds,
Bidden ¢ God-speed ’ by Brhaspati, with wealth
Abide thou for me, the sacrificer.

1 See iv. 4. 7 w.
¢ This section gives the Mantras for the

accompanies the casting into the fire of
the Darbha ; & is used with homage to

Aditya Graha in the third pressing;
with a the Adhvaryu covers the cup
with Darbha blades on his hand, with b
he takes it up, with / he moves it, with
¢ he shakes it with the wupdnrpusavana
stone so that the drops touch the
grass ; d is used optionally for one de-

the sacrificial post; see Ap¢S. xiii. 9,
12-10. 8 ; variant uses are given in B(S,
viil. 9; xiv. 21; M@S. ii. 5. 1. 6, 7, 10;
Caland and Henry, L’ 4gnigtoma, pp. 881~
888. Curiously enough the other texts
have no parallel. For other uses of f
and g see Caland and Henry, p. 406.

siring rain, f accompanies the actual 3 snautu here is in effect causative.
oblation according to the comm., and ¢ ¢ This is found above in ii. 4. 8 /.
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The Wife of the Sacrificer
1L b. 6. a I yoke thee with milk, with ghee ;

[“‘iﬁ' 5‘- 6

I yoke thee with water,? and plants;

I yoke thee with offspring ;

To-day being consecrated do thou win strength for us.
b Let the lady of holy power advance,
Let her sit on the altar with fair colour ;

¢ Then may I, full of desire,
Enter my own place, here.

d With fair offspring, with noble husbands,

We are come to thee,

O Agni, to thee that deceivest the foe,
The undeceivable, we that are not deceived.®

¢ Iloosen this bond of Varuna [1],

‘Which Savitr, the kindly, hath bound,
And in the birthplace of the creator, in the place of good action,
I make it pleasant for me with my husband.
J Go forth, go up, to the lovers of holy order; may Agni lead thy
head, Aditi give (thee) a middle, thou art that let loose by Rudra, Yuva

by name ; harm me not.*

g For the Vasus, the Rudras, the Adityas, for the All-gods, I take you,

foot-washing (waters) ;

h For the sacrifice I place you, foot-washing (waters).

1 In this section are given various Mantras

connected with the wife of the sacrificer,
which really should have been given
above in i. 2-4; a is used just before
i. 2. 2 7 to accompany the girding of
the wife at the Diksa ; see ApGS. x. 9, 16,
and cf. BCS. vi. 6; Caland and Henry,
L’ Agnistoma, p. 18 ; b-d are used while the
Pratiprasthatr makes her go into the
hut after the final oblation, ¢ being said
by her as she goes to the Garhapatya,
where is her permanent place, and d
muttered thereafter; see Ap(S. xi. 16,
9, 40, and cf. Caland and Henry, p. 14;
¢ is used (before i. 4. 45. 8 according to
Ap(CS. viii. 8. 12) as she loosens her
girdle ; see Ap(S. xiii. 20. 18; f is used
before i. 8. 18 # when the wife is led
up by the Nestr, and with g and &, which
are really used after i. 8. 13 k (the first
part being common) with two parts of
one rite, the drawing and the depositing,
the Adhvaryu puts water into her
goblet, or she, according to Ap., does it
herself; see ApCS. xii. 5. 12-14, and cf.

BCS. vii. 8; Caland and Henry, pp. 140-
142 ; with i the Nestr causes the Udghtr
to look at the wife, and she says k, de-
nuding herself and pouring water along
her limbs; see Ap¢S. xiii. 15. 8-11;
BGS. viii. 15, and cf. Caland and Henry,
pp. 871, 872.

2 In AV, xiv. 2. 70 there is a sccondary

version s. t. n. pdyasd préthivydh 8. I. n. pd-
yasaugadiindm s. t. n. p. dhinena 84 sdrr-
naddha sanuhi vdjam émdm ; apih is very
curious with instr. all round, and MGS.
i. 11. 6 has adbhik. In AV. it is used in
the marriage ritual.

3 This and the next verse occur in i. 1. 10

fand g.

4 This is difficult and not very intelligible,

especially with dadatdm. The comm., takes
it as ‘go to take the Pannejani waters,
rise up (quickly); may the instigator
(vams) of the sacrifice, Agni, fasten you
in front, Aditi accord you a road in the
middle ’; yuvd is either yuvatih or ¢ freed’
from attackers’. I have accepted Caland
and Henry's for want of a better version.
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i In the sight of thee that art all, that hast all, that hast manly
power[2], O Agni, in the lovers, may I deposit all seed.!

%k The sacrifice hath come to the gods, the goddesses have left the
sacrifice for the gods, to the sacrificer that poureth blessings, accompanied
by the cry ‘ Hail I’, standing in the waters, do ye follow the Gandharva,
in the rush of the wind, food that is praised.

ii}..5. 7. The?® Vasat call cleft the head of the Gayatri; its sap fell away,
it entered the earth, it became the Khadira; he, whose dipping-spoon is
make of Khadira wood, cuts off with the sap of the metres; his oblations are
full of sap. Soma was in the third sky from hence; the Gayatri fetched
it, a leaf of it was cut off, that became the Parna, that is why the Parna is
so called. He whose ladle is made of Parna wood [1] has his oblations
acceptable ; the gods rejoice in his oblation. The gods discussed regarding
holy power ; the Parna overheard it; he whose ladle is made of Parna wood
is styled famous; he hears no evil bruit.* The Parna is holy power, the
Maruts are the people, the people are food, the A¢vattha is connected with
the Maruts; he whose ladle is made of Parna wood, and his spoon (upabhrt)
is of Agvattha, by holy power wins food, and the holy class [2] puts over
the people. The Parna is the royalty, the Ag¢vattha is the people; in that
the ladle is made of Parna wood and the spoon of Ag¢vattha, verily he puts
the royalty over the people. Prajapati sacrificed ; where the oblation found
support, thence sprung the Vikankata ; there he created offspring ; the obla-
tion of him whose Dhruva is made of Vikafikata wood finds rest ; verily he is
propagated. That is the form of the offering-spoons; on him whose spoons
are so formed all forms of cattle attend, nothing unshapely is born in him.

iii. 5. 8, a Thou® art taken with a support; for Prajapati thee, for him full of

1 Caland and Henry make the woman the to in BQS. xiv. 22 as being mentioned in

subject, and take dnu as meaning in ¢ the
manner of’ and dhistya as ‘receive’; if
the man speaks then it must be ¢ place?,
and vamir dnw may mean ¢in’, but it is
very doubtful. The comm. takes the
Adhvaryu as the subject following Ap.
and dhisiya as patnyam sthapayeya.

% This line is, as Caland and Henry say,

really hopeless: iddk they render as if
idé were meant, against the Pada, and
needlessly.

3 Cf. for § 1, KS. xxx. 10; KapS. xlvi. 8;

MS.iv.1.1; TB.iii. 2. 1. 1; €B, xi. 7,
2.8 and for § 8, ¢B.ii. 2.4.10; vi. 6. 8. 1.
This section deals with the proper wood
for the several ladles in the new and full
moon offerings. They are only referred

the TS,

4 The comm. takessugrdvd vai ndma as referring

to the tree, but probably wrongly ; ndma
here may be merely ¢indeed’ but not
necessarily ; rather the sense is ‘he ig
called well famed’ as opposed to the
‘evil bruit’ referred to. For the trees
see Vedic Index, 8.vv.

5 Cf. KS. xxix. 5; KapS. xlv. 6; MS, i. 8. 85.

For the Brahmana see TS, iii. 5, 9. This
section gives the Dadhi Graha, which is
performed before the first pressing and
after the preparation of the water for the
Soma rite; with a he draws the Dadhi,
the last three phrases accompanying the
Upasthina ; with b he leaves the Havir-
dhana, and offerswith ¢ in the Ahavaniya,
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light, thee full of light I take; for Daksa who increases cleverness,
(thee) that are acceptable to the gods, thee for those whose tongue is
Agni, who are righteous, whose highest is Indra, whose king is Varupa,
whose friend is Vata, whose breath is Parjanya, for sky thee, for atmo-
sphere thee, for earth thee!
b Smite away, O Indra, the mind of him who hateth us,
‘Who desireth to oppress us,
Smite him away who practiseth evil against us.
¢ For expiration thee, for inspiration thee, for cross-breathing thee ; for
being thee, for not being thee; for the waters thee, for the plants; for
all beings thee; whence offspring arose unhurt, for that thee, for Praja-
pati, of bounteous gifts, full of light, (thee) full of light I offer.

ili. 5. 9. To! that deity whom the Adhvaryu and the sacrificer overlook
do they fall victims; he should draw the cup of curd for Prajapati, all
the gods are Prajapati; verily they make reparation to the gods. This
is the foremost of cups; verily he for whom it is drawn attains a foremost
place. This cup is the form of all the deities; on him for whom it is drawn
all forms of cattle attend. ‘Thou are taken with a support[1]; for Prajapati
thee, for him full of light, (thee) full of light I take’, he says; verily he
makes him a light of his equals. ‘For those whose tongue is Agni, who
are righteous’, he says; so many are the deities; verily for all of them
he draws it. ‘Smite away, O Indra, the mind of him who hateth us’,
he says, for the smiting away of foes. ‘For expiration thee, for inspiration
thee’, he says; verily he bestows the breaths on the sacrificer. ‘For that
thee, for Prajapati, of bounteous gifts, full of light, (thee) full of light
I offer’ [2], he says; all the deities are Prajapati; verily for all the deities
he offers it. He should draw the cup of butter? for one who desires
brilliance; butter is brilliance; verily he becomes brilliant; he should
draw the cup of Soma for one who desires splendour; Soma is splendour;
verily he becomes resplendent; he should draw the cup of curd for one
who desires cattle; curd is strength, ¢attle are strength ; verily by strength
he wins him strength and cattle.

iii. 5. 10. @ All® turn their minds towards thee
‘When these twice or thrice become helpers ;

south of the Prsthya facing towards the xii. 7. 8-16 ; Caland and Henry, L’ Agni-

east ; see BCS, vii. 4; Ap(S. xii. 7.5-7; gtoma, p. 149,

MCS. ii. 8. 2. 29-82; Caland and Henry, 3 This section deals with a part of the Gavim

L' Agnigtoma, pp. 148, 189. Ayana Sattra, the Atigrahya cups and
3 For the verses commented on and the the Prana cups. There are five of the

parallel passages see iii. 5. 8. _ former, and a is said as they are all drawn
% For the Ajya and Soma Grahas see ApCS. from the middle bowl, the other four, one
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Mix with the sweet what is sweeter than sweet,

I bave won with the mead the mead. :
b Thou art taken with a support ; to Prajipati I take thee acceptably;

this is thy birthplace ; for Prajapati thee ! :
He draws the Prina cups; so much is there as are these cups, these
Stomas, these metres, these Prstha (Stotras), these quarters; whatever there
is [1] that he wins. The highest Brahmans have proclaimed these before ;
tﬁey have therefore won all the quarters.2 He for whom these are drawn
attains supremacy, he conquers the quarters. Five are drawn, the quarters
are five; verily they prosper in all the quarters. Nine each are drawn;
nine are the vital airs in man; verily upon the sacrificers he bestows the
vital airs. At the beginning and at the end they are drawn ; the Prana
cups are the vital airs [2]; verily they begin with the vital airs, and end
with the vital airs. Now offspring leave their vital' airs in that the
Vamadevya (Saman) departs from its norm;® on the tenth day the
Vamadevya departs from its norm;. in that they are drawn on the tenth
day, offspring leave not their vital airs.

iii, 6. 11. @ Bring* forward with meditation divine

The god, who knoweth all ;

in each quarter, having been drawn into
one bowland added to that in the middle,
and b accompanies the usual drawing and
setting down ; the rite is on the second
last day of the sacrifices ; see Ap(S. xxi.
21. 14-22. 4 ; B@S. xiv. 22. The Prina
Grahas occur either on the first or last
days or the tenth day ; the Mantras used
are those in TS. iv. 8. 2 according to the
comm., following B@S. xiv. 22, and the
mode of procedure is as in the case of the
Preni Grahas (TS. iii. 8. 6) ; nine shoots
are used in each; a different account is
given in Ap¢S. xxi. 18. 6-20, where there
are ten Mantras and the nine refer to
the parts of the Mantras, or there are
nine Mantras and where an elaborate
interchange of the portions of Soma
meted out with the Mantras in iii. 8. 6
and in iv. 8. 2 is ordered.

1 This is RV. x. 120. 8, which, however, has

sam addh su and yodhih., yodhi may be an
aor. from yudh or a second impr. from yu
(irregular) or a third pass. aor., but in
all probability it is only a blunder. Cf.
AA. i 8. 4.

% The aorists here are very strange, as the

true sense can only be given by a distinet

effort. With purd, however, the idiom
is not rare in the Brihmana style ; see
Delbriick, 4ltind. Synt. p. 286,

3i,e. the Re used is vii. 1. 1 and not as

normally iv. 81. 1.

4 Cf. KS, xv. 12; MS. iv. 10. 2-4; 18. 1.

These verses form a supplement to TB.
iii. 6. 1, giving some of the Mantras of
the Hotr in the animal sacrifice ; accord-
ing to CCS. iii. 18. 17; 14, 4-14 a-% are
used for the carrying forward of the fire
to the high altar ; i-n are used for the
kindling of the fire by attrition; o for
the birth of fire, p for its being held in
the hand, ¢ and r for its being carried
forward, while s-u accompany the con-.
junction of the two fires; the comm,
here gives o and p for the birth of fire
and g-v for its union with the old fire;
of. also AB. ii. 28 ; KB, ix.2; A(S. ii.16;
MCS. v. 2. 8. 6, 6. The verses are all
Rgvedic, viz. a—¢ = x, 176, 2-4; d = iii,
29.4; e =vi. 15. 16; f=iji. 20. 8; g, h=
i, 9.1, 2;i=1i, 24, 8; k=i 22 18;
tn =vi, 16, 18-16; o m i, 74. 8; p-r m
vi, 16, 40-42 ; 8 = i. 12, 16; ¢ = viii, 48,
14; u = viii. 84, 8; v = i. 164, 50,
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May he duly bear our sacrifices.

b He, the Hotr, is led“forward for the Bacnﬁoe,
The servant of the gods;
Like a covered chariot glowing
He himself knoweth health,!

¢ This Agni rescueth
Us from the immortal race,
He that is stronger than strength,
The god made for life.?

@ In the place of Ida we set thee down,

On the navel of the earth,
O Agni, all-knower,
To bear the oblation [1].

¢ O Agni, of kindly aspect, do thou with the All-gods
Sit first on the birthplace made of wool,
Nest-like, rich in ghee, for Savitr
Do thou lead well the sacrifice, for the sacrificer,®

JS Sit thou, O Hotr, in thine own world, wise,
Place thou the sacrifice in the birthplace of good deeds ;
Eager for the gods, do thou sacrifice to them with oblation ;
O Agni, bestow great strength on the sacrificer.

g The Hotr hath sat him down in the place of the Hotr, wise,
Glittering, shining, skilful,
‘With vows and foresight undeceived, most wealthy,
Bearing a thousand, pure-tongued Agni.*

% Thou art the envoy, thou[2] our guardian,
Thou, O bull, leadest us to better fortune ;
O Agni, be thou the guardian of our offspring, our descendants
In their bodies, unfailing and radiant.

@ To thee, O god Savitr,
Lord of things delightful,
‘We come for fortune, O thou of constant help.”

%k May the great ones, sky and earth,
Mingle for us this sacrifice,
May they sustain us with support.®

1 yoh is mysterious and uncertain : prthakkart® and ydjamanaya is an ethical dative.
in the comm. is not helpful. And what ¢ ddabdhavratapramatsh is rendered by Mac-
is the metaphor? Possibly a covered donell, Ved. Gramm. p. 148, °superior
chariot secures the health of the pas- minded owing to unbroken observances’,
sengers! . which is possibly the better version.

% The comm. ingeniously takes jinmanah as adabhavratalh may be restored ; cf. Olden-
‘from birth’ and amftat becomes equiva- berg, Rgveda-Noten, i. 198.
lent to an instr. 5 sdddvan is read in the T8, as in RV. Pada.

8 Savitr as the sacrificer is a possible cons ¢ Found above in iii. 8. 10 %, also in full. of.
ception ; possibly Savitr is the object, p. 288, n. 8.
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l Thee, O Agni, from the lotus
Atharvan passed out, .
From the head of every priest.’
m Thee [8] the sage, Dadhyafic,
Son of Atharvan, doth kindle,
Slayer of Vrtra, destroyer of forts.
# Thee Pathya Vrsan doth kindle,
Best slayer of foes,
Winner of booty in every conflict. .
o Let men say too,
‘Agni hath been born, slayer of Vrtra,
‘Winning booty in every conflict.’
» Whom, like a quoit in their hands,
Like a child at birth, they bear,
Agni, fair sacrificer of the folk.?
q Bring forward the god, best finder of riches,
For offering to the gods;
May he sit down in his own birthplace [4].
7 In the all-knower cause to rest
The dear guest on birth,
In a pleasant place, the lord of the house.
s By Agni is Agni kindled,
The wise, the young, the lord of the house,
The bearer of the oblation, with ladle in his mouth.®
¢ Thou, O Agni, by Agni,
The sage by the sage, the good by the good,
The comrade by the comrade, art kindled.
w Him they make bright, the wise,
Victorious in the contests,
Strong in his abodes.
v By the sacrifice the gods sacrificed the sacrifice ;
These were the first ordinances ;
These mighty powers frequent the vault
‘Where are the ancient Sadhya gods.

1 {-n and f and g recur in iv. 1, 8 g-I. Fore which is veryprobable (Lanman, p. 878),
here cf. Eggeling, SBE. xli. 216, 217. though ApQS. xiii. 18. 7 has hastena
2 Lanman’s suggestion (Noun Infl. p. 548) of dharyamdndya.
hdstena is rejected by Oldenberg, i. 877, 3 sand ?are found in i. 4. 46  and m also in
by taking khddwmam as an ace. of khadi, full. Cf. p. 287, n. 6.
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