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olden time thru the curse of a brahman Civa suffered a loss of his
sectarian mark [liigapata]. And so (it is said):
4. Even tho a man may have attained high position, let him not
by any means insult the reverend (brahmans). Nahusa, who had
attained to Indra’s place, fell because he insulted Agastya.
Therefore one must by all means pay respect to all brahmans. And
it is said: ‘
5. Brahmans must not be treated with disrespect, for they are
revered by the Powers of the three worlds; they are to be worshipt
like gods with gifts, honors, and praise. And so:
6. Who would not be destroyed by the anger of those who have
made the fire to be the destroyer of all things, the sea to be un-
drinkable, and the moon to be subject to waning ? Moreover:
7. What being is greater than that [the brahman], from whose
hand the gods ever eat their sacrifices, and the fathers [manes]
their oblations ? And so:
8. Who would not honor those persons in the world, O Bharata,
who maintain the practice of asceticism and are honored by all
the gods and men as well ?
9. What being is greater than those (brahmans), who of old
drank up the ocean, restrained in bonds the Vindhya Mountain,
and created the gods also ? And so:
10. If one desires to worship the eternal God, let him simply
propitiate the brahmans zealously and by all possible means.
And so, Krsna himself at Dvaravati has also said:
11. ‘* Whosoever does not worship a brahman as I do, even if the
brahman were to smite him, curse him, and speak harshly against
him, that man is a criminal and is to be chastised and punisht in
the blazing world-fire; he is not of mine.’ Moreover:
12. ‘Whosoever wishes to worship me with supreme devotion
must always revere the brahmans; in this way I am satisfied.’
O minister, let the hand by which the brahman was struck be cut off.”
So as he was about to have his son’s hand cut off, just then the brah-
man came in and said: “ O king, your son acted thus because of his
ignorance, and from now on he will commit no further impropriety of
this sort. For my sake let yon youth be spared; I am now appeased.”
Hearing his words the king releast his son; and the brahman returned
to his own place.

End of emboxt story: The prince who tnsulted a brakman
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Having told this story the vetala said: ““ O king, of these two which
was the more virtuous ? ”’ King Vikrama said: ‘ The king was the
more virtuous.”” Hearing this, because the silence was broken, the
vetila returned to the cami tree. But the king returned thither again
and put him upon his shoulder; and as he was coming back the vetala
again told a story. In this way twenty-five stories were told by the
vetdla. Thereupon the vetala became propitiated, perceiving his
clever wit, skill in the arts, compassion, courage, magnanimity, and
other virtues. And the vetala said to Vikramaditya: ‘O king, this
naked ascetic is endeavoring to kill you.” The king said: “ How ? ”
The vetala replied: ‘° When you shall bring me thither, he will say to
you: ‘O king, you are very tired, so now turn your right side to the
sacrificial fireplace (and pass around it so), and make a complete
prostration, and then go to your own place.” And when you are bent
over making the obeisance, then that naked ascetic will slay you with
a sword, and will make a sacrifice with your flesh. And in this offer-
ing he will make me into a brahman, and by so doing will obtain the
eight Magic Powers of minuteness and so on [see pages 178 and 179].”
Vikrama said: ‘“ What shall I do ? ” The vetala replied: ““ Do thus.
When the naked ascetic tells you to make obeisance and go, this is what
you must say: ‘I am a universal emperor; all the kings make obeis-
ance before me, but 1 have never made obeisance at all. So I do not
know how to make obeisance. You do it first, and show me, and when
I have seen it, afterwards I will do it.” Thereupon when he bends over
to make obeisance, do you cut off his head. I will make an offering for
you, and the eight Magic Powers shall be yours.” Thus instructed by
the vetala King Vikrama did even so. And the vetila, becoming him-
self a brahman, had an offering made, and made the complete oblation
with the head of that naked ascetic. And the king received the eight
Great Magic Powers. Then the vetala said: “O king, I am satisfied
with you, choose a wish.” The king replied: “If you are satisfied with
me, then raise up that naked ascetic from the dead; and whenever 1
shall call upon you, do you come.” The vetala agreed, and raised up the
ascetic, and went to his own place. But King Vikrama gave those
eight Great Magic Powers to the ascetic, and went to his own city.

Having told this tale the statue said to King Bhoja: “ O king, if
such magnanimity, courage, and other virtues are found in you, then
mount upon this throne.” And the king was silent.

Here ends the thirty-first story
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MerrIcAL REcENsION OF 81

Once more King Bhoja, who held the earth under his sole sway, desired to ascend
the fair throne, and approacht the thirty-first statue. * King Bhoja, if the courage
of Vikramirka is found in you, then mount the throne at your pleasure!” said the
statue. Inreturn the king, of glorious renown, askt the statue: “Tell me, fair-hipt one,
of what sort was his courage ?” *‘ Directly I will tell you this tale of Sahasafika
[Vikrama]; hear, O king, best of princes. [8]

While this king, with firm-fixt sway, having a store of valor, and possest of glory
like Indra, was ruling the ocean-girdled earth, once he was visited in the assembly by
a certain naked ascetic. This ascetic’s whole body was sprinkled with ashes; there
were sandals of real gems on his feet; and he was a treasury of all knowledge, like a
second Supreme Lord [Civa, the divine ascetic] in person. And (the king) saw upon
his forehead the three-line (givaitic sectarian) mark in ashes. And when the high-
minded king saw this great ascetic, in amazement he graced him with radiant (words of)
homage. And he, decorating the hall on all sides with jasmine-flowers brilliant with
their tootht buds, said to the king: *‘ Wandering about in the confines of all countries
and in all the islands, great king, I have acquired a certain magic. With this I desire
to make a sacrifice within a wood at dead of night. If your majesty will be my sole
assistant, then it will be fruitful.” Vikramaditya agreed to the ascetic’s words, saying
“So beit;” and he departed. And the king visited him at dead of night in the wood.
“ What must I do now, wise sir ? Instruct me.” * There is nothing for you to do
except to bring hither a vetala. Such a courageous deed as this can be performed by
you, Vikramirka; quickly bring the vetila, since you are pure and your soul is com-
posed, and so make my sacrifice fruitful, O King Sahasiiika [* Markt by Daring ’].” [29]

Hearing his words the wise and intelligent king set out, full of courage and daring,
eager to bring the vetila. In the night, whose darkness was so dense that a needle
would have pierst it, he went out fearlessly, with his sword as his sole companion, in
a southerly direction. He came into a wood which could hardly have been pierst
by the rays of the sun. It was infested by crowds of hyenas, and full of elephants
mad with passion; it failed to reveal the objects of the sense of sight; it was full of
ravenous riksasas and infested with quantities of ferocious ¢arabhas [a mythical beast],
serpents, and lions; it contained many kapittha, bread-fruit, and other trees [the text
is here unintelligible]; in it were thickets that were the scene of the play of crowds of
boars and buffaloes; it was a very abyss of an abyss, a terror of terror, a bewilderment
of bewilderment, a death of death, in very truth; it was indescribable, terrible, beyond
the range of speech and thought. And the king, like unto Smara [Love], took thought
of [smar-] the (magic) art of raising up vetilas. And when the vetila had been trans-
ferred from the stem [literally, shoulder] of a ¢incapi-tree to the king’s shoulder, he
said to the king: ““ O king, listen to this tale, which will while away the time; for
agreeable conversation is an ever-recurring provision for a journey.” [46]

Emboat story: The prince who insulted a brahman

In this northern country there was a city rich in luxury, named Vigranta, like a
second Amaravati [city of the gods]. Inits palaces lovely houris, weary from (amorous)
delight, as they enjoyed the water of the slow-moving Ganges, were rejoist by kidamba-
birds with the winds from their flapping wings as with fans; while the heavenly river
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[Ganges], full of ¢iivala and lotus plants, caphara fish and cakravika birds, was a cause
of delight by reason of the reflected faces of courtezans going into their palaces. In
its streets, where day and night seemed alike because of the rays from the jewels of its
pinnacles, an amorous woman scarce dared go forth to an appointment (with her
lover, because of the light). In this city there was a king far-famed under the name
of Vicirapara, in might like a second Indra, in whom the earth enjoyed a truly great
ruler. He made the world glorious, and made the fame of King Yayati of old seem
stale. This victorious king, ruling continuously over all this earth, had a son named
Jayasena, who, when he reacht the period of ripening manhood, the cause of manifold
wickedness, became entirely devoted to vices, and bereft of insight. He was bent on
slaughter, and his bow thirsted ever after the flesh of deer and other beasts. One
time he went into a wood ever filled with animals, where his mind became intent upon
the swiftness of a fleeing gazelle, so that by the swift legs of his horse he traverst a
long distance. The gazelle then eluded the range of his eyes and disappeared, while
the king’s son turned back, disappointed by the failure of his attempt. The evil
prince was distrest and tormented with hunger and thirst; and as he came out from
the wood he saw in front of him a great river, like the Ganges. [70]

There the youth saw a brahman, who had been performing his midday rites, and
insolently, because his mind was evil, he said to him: *“ Brahman, you hold this horse at
once, and when I have drunk of the water I will be back immediately.” Thus addrest
by him the brahman, filled with anger, replied: “ Am I your servant, king’s son, that
I should hold your horse ? Do you say this thru ignorance, or arrogance, or presump-
tion, or just youthfulness, or thru childish depravity due to passion?’ When the
brahman spoke thus the king’s son became very angry, and beat him with his whip,
being led astray by the presumption of youth. The noble brahman’s heart was
troubled by the distress caused by the whip’s strokes, and he went to the king’s court-
yard and made an outcry. The king, being on his seat of judgment, summoned the
brahman, and listened to the whole story of what his evil-minded son had done. And
by various actions of reverence he managed to quiet the wrath of the noble brahman
who had been insulted by his son’s evil deed. But to his son the king spoke, with
his eyes inflamed with anger, and said: “You have defiled my fair fame, in that you
have insulted a brahman. Evil boy, the very tale of your action is the cause of great
distress to me; nay more, even your very name is a thorn in the side of my renown to-
day.” Thus rebuking his son with many harsh words, he instructed his minister, who
knew his duties and performed the king’s commands well: * Expel from my kingdom
that boy who has done violence to a brahman; give heed to this injunction which I
give you, it admits of no altering. This verse is well known among the people, from
the ancient conversation between Krsna and Yudhisthira, which eulogizes all good
conduct, righteousness, and generosity: ¢ One who has lost his fortune hates astrologers,
one who has lost his vital powers hates physicians; (only) one who has lost both for-
tune and vital powers hates brahmans, O Bharata.” ‘A wise man should not eat
poison, nor play with serpents, nor eat forbidden food, nor antagonize brahmans.’
* Of old, because of the anger of brahmans, Civa lost his sectarian mark, the family of
the Yadus was destroyed, and the sea was dried up.’ This principle has been tried
and accepted, and spread abroad thruout the three worlds; therefore one should
never at any time insult brahmans. If mercy is shown him on the ground that he is
a boy, then my family will be destroyed without any doubt; so I have no desire for
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that. There are many such reports of similar sayings upon earth. You must with-
out fail expel him from the kingdom.” " [108]

Thus instructed by the king, who walkt in the path of good conduct, the minister
arose deferentially and said: * O protector of the people, this is your only son whom
you are casting out; how can the sole support of your kingdom be exiled, my lord ?
The noble brahman was completely satisfied and showed great lenience; my lord, do
you also be prudent and forgive this single exhibition of passion.” Thus urged by
his minister, the duty-knowing king merely replied: “ Then let his hand be cut off.”
When the king had given this command to his minister, the brahman addrest him,
restraining his purpose: * O illustrious king, restore this youth, the last of your line, to
your affection as before, and be gracious to him, if you have any love for me. If you
do not abandon your displeasure and show favor to him, I will slay myself; have no
doubt of it, O king.” Thus by that same brahman the king’s son was saved. [123]

End of emboat story: The prince who insulied a brahman

Telling this story, the vetala askt: “ Tell me, O king: of the brahman and the king
which one was (the more) praiseworthy ? ”* Vikramérka said: I think the king was
(the more) praiseworthy.” And hearing his words the vetila went back again. Once
more King Vikram#rka fetcht him, and again, having told a story, he went back to
the forest. Twenty-five times he fetcht him in this manner; and then the vetsla be-
came propitiated by his courage, and gave the eight Great Magic Powers to the Sun of
Valor. Such is the story of King Vikraméarka, who was full of manliness and courage.

Thus the statue related to Bhoja.

Here ends the thirty-first story

Brier RecensioN or 381

Again a statue said: O king, listen.

While the king was reigning, one time he became graciously disposed to an ascetic,
and said: “ Reverend sir, ask for what you wish.” Said he: “ I will make a sacrifice;
do you be my assistant at it.” So the king was sent by the ascetic to bring a vetala
[‘ vampire ’] in silence. The vetala devised a means to make the king speak; and when
the king spoke, the vetila went back again. Having done this twenty-five times, tho
he had to keep going back and forth again and again, he was not disheartened. Seeing
this the vetila became appeased, and gave the king the eight Great Magic Powers; and
the king askt him for a boon, saying: * Come into my presence when I summon you.”

The statue said: O king, let him who has such magnanimity ascend this throne.

Here ends the thirty-first story
TrE JarNisTic RECENsION has here “ Haunted house.” See below, p, 257
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32. Story of the Thirty-second Statuette
Vikrama’s power and magnanimity
SouTHERN RECENSION OF 32

When the king once more was mounting the throne, another statue
said: “ O king, only this Vikramarka and no other is worthy to mount
upon this throne.

There is no king in the world like this Vikrama. He traverst the
earth subduing all his rival kings with a mere wooden sword, and ruled
with undisputed sway. Subduing the powers [caka] of others, he ex-
tended his own power; he was thus a veritable Caka [see note in my
Critical Apparatus]. All the kings which are on earth he reduced
under his sway; he put down all evil men, removed the poverty of
all beggars, and put an end to all famine and grief and the like. All
this Vikrama did. Therefore there is no king like Vikramarka.

If such courage, bravery, fortitude, magnanimity, and other virtues

are found in you, then do you mount upon this throne.” And hearing
this the king was silent.

Here ends the thirty-second story
Tue MErricAL RECENSION has here ““Bhatti as minister.” See below, p. 247

Brier RecensioN or 82

Again a statue said: O king, listen.

Such was the courage of Vikramiditya. To serve others he did not spare even his
own body. By the might of his sword he enjoyed [possest] the earth. How can his
heroism be adequately praised 7 He had magnanimity like that of Yudhigthira; his
power [caka] was establisht everywhere. He made the whole earth free from distress,
and banisht misery and poverty.

O king, let him ascend this throne who has such magnanimity.

Here ends the thirty-second story.

Tae Jainistic REcENsION has here “Poverty statue.” See below, p. 259
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Conclusion [33]

The thirty-two nymphs, curst to be statuettes, releast from the curse

SoutHERN RECENSION OF 33

Once more the statue said to King Bhoja: “ O King Bhoja, such a
king was Vikramaditya. But you also are no commonplace man; both
you and he are incarnations of Nara and Narayana [both forms or
emanations of Visnu as Supreme Spirit]. At this present time there
is no king superior to you, since you are very pure of conduct, skillful
in all the arts, and distinguisht by magnanimity and other virtues. By
your grace we thirty-two statues have now been releast from trouble;
our curse has been lifted.”” And Bhoja said: ‘“ How did your curse
occur ? Tell me the story of its origin.”” When he said this the statue
replied: “ Hear, O king. We were thirty-two divine nymphs, com-
panions of Parvati, and were placed very high in her regard. Hear our
names one by one. [10-17]

[For the names, see page 261.]

One time as we were seated upon a priceless throne, the Supreme Lord
[Civa] glanst at us with wanton affection. The goddess Parvati saw
him, and in her anger she curst us, saying: ‘Become lifeless statues
and be attacht to Indra’s throne.” Then we fell down before her and
begged for a release from the curse. The goddess’s heart became moist
with nectar of pity, and she said: ‘When this throne shall have been
brought to earth by Vikramaditya, and when he, after ruling upon the
throne for many years, shall have died, this throne will be buried in a
certain pure spot of earth. And after this it will come into the hands of
King Bhoja. He will take it to his city and have it set up; and when
he tries to mount it he will enter into conversation with you. And then
you will tell to Bhoja Vikramarka’s Adventures, whereupon there shall
be an end to your curse.” Therefore we are pleased with you; choose a
wish.” King Bhoja said: ““What is there lacking to me? 1 have a com-
plete store of riches. Nevertheless for the sake of others 1 will choose
something. Whatever mortals shall hear or recite Vikramarka’s Ad-
ventures, let their might, majesty, glory, fortitude, magnanimity, and
the like be increast. Let these Adventures be eternal and indestructible
upon the surface of the earth. To those who hear them, let there be no
danger from spirits, ghosts, goblins, female vampires and hobgoblins,
pestilences, demons, and the like. Let there be also no danger to them
from serpents and other (reptiles).” The statues said: “King Bhoja,
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be it just as you say.” Thus granting him his wish they all went to
their own abode. And King Bhoja placed that throne upon a shrine
inlaid with bright gold and the nine priceless gems, and upon it set up
(a statue of) Mahegvara [Civa], and worshipt the god and the throne
with the sixteen-fold oblations. And he ruled the earth, protecting by
his righteous laws all the castes and the d¢ramas [the four stages of
human life, see page 82, lines 13-17].

Hearing this tale as told by Paramegvara [Civa), Parvatl was
greatly delighted.

This is the end of the stories of the thirty-two staluetles

METRICAL RECENSION OF 33

“You also are a Vikrama, in that your courage and magnanimity are equaled by
no other [punningly: °your courage, magnanimity, and valor (vikrama) are equaled,’
ete.]. There is no king like you upon earth, O best of princes. Therefore you are an
incarnation of Nariayana [Visnu] come to save the world. By your grace we are freed
from a curse.” “ Tell me how that was, O statue; I am very curious.” Thus askt
the statue said: * King Bhoja, hear the list (of our names). [6-14]

[For the names, see page 261.]

All of us were attendants of the goddess Parvati, high in her favor, and our hearts
were filled with bliss. One time, seeing the god [Civa] seated upon his jeweled throne,
we became desirous of union with that so handsome deity. Seeing him and seeing us, the
goddess Parvatl was as it were aflame (with jealousy), and curst us: ‘ Become lifeless
statues upon earth, and receive dexterity of speech just like men.” Thus the god-
dess curst us. When we entreated her she said: ¢ When the gallant Adventures of Vik-
ramirka shall be told by you to King Bhoja, then you shall be releast from the curse.
For this reason we have prevented you from mounting the throne, that we might be
releast from our curse, the accomplishment of which depended on your favor. Choose
a wish, King Bhoja; we grant your desire.”” Thus addrest by the group of statues,
King Bhoja replied: ‘ Statues, by your grace I have everything that could be desired.
What greater boon could I ask for than the sight of you ? Nevertheless let all the
(magic) powers be granted to the men who shall hear these Adventures of Vikramirka
which you have proclaimed to me.” Saying “ So be it,” they praised King Bhoja,
the crest-gem of heroes of fair renown; and all the statues were greatly pleased with
him. And Bhoja mounted that throne, famed upon earth, and ruled this world de-
voted to the worship of Gamkara [Civa].

Here ends the thirty-second story in Vikramdditya’s Adventures, or the
Thirty-two Tales of the Throne

This is the end of the Stories of the Thirty-two Statuettes

Brier REecENsION oF 88

Such were the stories told by the thirty-two statues, one by one. “ O king, why
praise Vikramaditya ? You also are no commonplace person; you also are a divine
incarnation. And it is said:
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1. The person of the king is formed by taking lordliness from Indra, majesty
[heat] from Fire, anger from Yama [god of death], wealth from Vaicravana
[Kubera, god of wealth], courage and steadfastness from Rima and Jan#rdana
(Krsna = Visnul.
Therefore the king’s person is a divine incarnation. By your grace we are freed from a
curse.” Then the king, King Bhoja, said: “ Who are you, and by whom [or, why] were
youcurst ?” They said: “ King Bhoja, we were all companions of Parvatl. One time
the Lord [Giva], the slayer of [the demon] Andhaka, approacht us, making love to us.
And we desired him in our hearts. Bhavan! [Parvati] learned of this (and said): ‘ You
shall become lifeless statues.” Thus we were curst. But then she granted us mercy
(saying): ‘You shall have the power of speech in the world of men, and when you shall
tell Vikramiaditya’s Adventures before King Bhoja, you shall be releast from the curse.’
So by your grace we have been releast from the curse. Now we are pleased with you;
O king, choose a wish.” King Bhoja said: “ I have no desire for anything.” There-
upon the statues said: “Whoever shall listen to this tale with intelligent and conscious
purpose he shall possess lordliness, heroism, dignity, majesty, fortune, sons and grand-
sons, gl'ory, victory, and all such boons.” Having given this boon they were silent.
King Bhoja placed (images of) Gauri [Parvati] and the Lord [Civa] upon that throne,
and held a great festival; and he continued his reign happily.

This is the end of the Thirty-two Tales of the Throne

JainisTic RECENSION oF 33

When the thirty-two statues made of moonstone gems had thus praised the virtues
of the noble Vikraméditya in thirty-two tales in the assembly of the noble King Bhoja,
they appeared before him as thirty-two divine nymphs of glorious beauty, wearing
resounding rings and ornaments, and said: *“ O king, by your grace we are releast from
acurse.” The king then askt: “ Who are you, and whose was this curse, and how are
you releast ? ’ They said: “ O king, we are thirty-two divine nymphs, body-servants
of the noble Purandara [Indra]; and our names are:

[For the names, see page 261.)

One time in the heavenly grove we saw a certain great saint, with lean body and
limbs defiled with filth, and laught insolently at him. Finding this out, the noble
Purandara was angry, and curst us, saying: ‘Shame, you evil and wicked women!
You shall become immovable like stones!” Thru his divine power we became such,
and were placed by Indra upon his own throne. And when Indra in his pleasure gave
this throne to the noble King Vikrama, he said: ‘ When in the assembly of King
Bhoja in the world of men you shall truthfully praise the virtues of the noble Vikram&-
ditya, then you shall receive again divine bodies and be permitted to come to heaven,
and not otherwise.” Therefore, O king, by your grace we have today obtained a
release from our curse. So we are pleased with you; choose some wish.” Thereupon
the king said: “I will make no request, for I am in need of nothing.” The statues
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then said: *“ O noble King Bhoja, whoever shall read, hear, recite, or apply [that is,
imitate in his life] these ‘ Vikramaditya’s Adventures,” adorned with the words of
(us) divine nymphs, shall be blest with fortitude, glory, fortune, and the attainment
of all happiness.” Having given this boon the divine nymphs went to heaven. But
the noble King Bhoja long ruled in royal majesty over the ocean-girt earth, with un-
impaired power.

This is the end of the Thirty-two Tales of the Throne

Sections peculiar to individual recensions

See page xii of my Introduction for an explanation of the position of these sections.

Metrical Recension, Story 32

Bhatti becomes Vikrama’s minister

Once more King Bhoja, desiring to ascend the great throne of Indra, approacht the
thirty-second statue. And she, surpassing all men in her marvelous insight, clapt her
hands and smiled, and straightway said to him: “Great king, you must have extra-
ordinary persistence in daring, since you would mount the throne of such a prince.”
“Of what sort was he? Tell me, fair one.” Thus enjoined by the king, she spoke
again, shining like white camphor with the loveliness of her gleaming teeth: “O king,
listen to a tale of that treasure-house of the arts, a tale lofty with virtues. [9]

After Bhartrhari, weary of life, departed and voluntarily gave up his kingdom rich
in grain and treasure, and went into the forest, King Vikramdditya, adorned with
rare virtues, succeeded to his kingdom with the consent of all the ministers. And he
ruled the land well, extending his fame among the people, exhibiting constant right-
eousness, and pleasing all his subjects. Once this most glorious, noble-minded, and
prudent prince went forth alone by night in Ujjayini to examine the city. He carried
his sharp thin [literally, ‘ creeper- ’] sword, like a tongue-envenomed, coiled serpent;
and he was provided with a dark coat, turban, and girdle, and perfumed with musk.
Then slowly, in the mass of darkness black as a tamila tree, darkness which had be-
come so dense that it blockt the range of the eyesight, the king, a store-house of
extraordinary magnanimity, fortitude, and manliness, wandered over all the streets,
both long and short. And observing one after another all the things that happened
in each of them, for some time that prince wandered about thus. After this, in the
heavenly pond [the sky], whose lotuses are gleaming stars, cloud-elephants began to
come up and to cross it in play; like lotus-buds [samvartiki] cast up by them, flashes
of lightning gleamed, and then like water spouted from their trunks the drops of the
rain-storm fell. [29]
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Then the king went into a certain pavilion, one of the city’s ornaments, and while
the great storm raged stood there cheerfully. And perceiving by sound (since the
darkness prevented sight) the presence of a certain man, he askt him, graciously:
“Tell me, who are you, fair sir, and why are you standing here ? ” Thus askt the
man said: “ I am a chance arrival; I am staying in this sheltered spot solely to rest.”
As they were thus conversing agreeably with pleasant questions, at that time some-
where a certain Gauli [ = the more usual Gaurl, a name of Civa’s consort] cried out
with a loud voice. Then the king askt him: “ What does the Gaull say ? ” And he
answered: “ The Gaull says that in the north-flowing river a corpse is approaching,
in water up to the navel.” A moment later, in another place, a certain Civa [ = Gauli]
cried out; and being again askt by the king the man said: “ A great loin-cloth con-
taining ten thousand gold coins is coming down (the river), tied about the hips of that
same corpse.” Hearing his words, and bent on proving them, that Sahasafika [Vik-
rama] straightway went out fearlessly in the night. When he got to the terrible torrent,
with its great waves of many billows, swelling high with crowds of ghostly beings, and
with its deep pits and whirlpools, he dived into it without fear, in spite of the flood of
water, and stood there waiting for the right moment, banishing all dread. Then, when
the corpse caught against his feet, he laid hold on it violently and dragged it to the
bank. And perceiving the loin-cloth he seized it, and returned again. But the golden
coins the king counted one by one and cast away; for he regarded clods of earth,
stones, and gold as all alike. [64]

And returning to that pavilion again he complimented highly the man who stood
there, and told him the whole story. Hearing all the king’s words, that sharp-witted
man said: “ Of a surety your worship must be a ksatriya, noble sir.” Then the king,
the noble ornament of the earth, laid this all up in his heart, and returned to his own
palace. In the morning, when the glorious king had arisen and performed all his
religious duties, he took his seat upon his state throne, attended by his chief ministers.
And then straightway, thru his officers who did his bidding, he caused the stranger
whom he had met at night in the pavilion to be brought in. And when the wise man
arrived in the assembly, the king questioned him, with markt signs of affection and
respect: “ Who are you ? Tell me truly; I am curious to know.” Thus askt, he
answered clearly, delighted at heart: * Hear, great emperor, whose sway has made
ordinary kings the ornaments of its crest! Make your mind attentive for a little, O
treasure-house of mercy! Bhatti am I; long ago I went out from this very city, to
travel about the whole ocean-girt earth, I dealt much in commerce, and then bestowed
on worthy persons the great wealth I obtained thereby, losing all desire for the at-
tainment of riches. And in the various countries I inspected the manifold wonderful
things, and studied the marvels, and learned the secrets of knowledge [magic art ?].
And as I journeyed from the north, I arrived at the auspicious shrine of Hifigula,
which is a market for both virtue and commercial wares; it is the mother-of-pearl
for the two pearls of enjoyment and salvation. Here, in a field that had magic prop-
erties and was full of all manner of marvels, I praised the Supreme Goddess Hifigula,
Granter of Wishes, who was attended by sorcerers seeking the magical accomplish-
ment of various objects. Some of them sought magic powers of the body, others magic
elixirs, others knowledge; others were desirous of wealth, and still others longed for
the (eight) Great Magic Powers [see Story 21] and the subsidiary Magic Powers.
Having worshipt her with ascetic practice, by her favor I obtained clear insight, that
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reveals the truth of things, and another boon. Returning thence I worshipt at various
glorious places of pilgrimage, and gradually came at my leisure to this city.” [88]

When he had spoken thus in the midst of the assembly, the king was pleased, and
told of his own adventures. “ When you, Sir, had gone forth from this city, your mind
being filled with a desire to see the wonders of the earth, O best of wise men, after
that I entered into a temple of Mahakaila [Civa], and attended the Overlord of all the
earth, the moon-crested god, whose evening dance-revel, as if by infuriated bees,
whirls the circle of the constellations about, so that it gets no rest at all from its wan-
derings. This compassionate god I propitiated by ascetic practice, and he appeared to
me and graciously gave me any boon I might wish for. I obtained two boons from the
god; one, that my death should be at the hands of no other than the son of a girl a
year and a day old; and again, that I should have knowledge of the language of all
creatures. And so I returned to my own city. After this I was once summoned by the
lord Indra, and visited Sudharmi [the gods’ assembly-hall], the home of happiness
[su-kha] and righteousness [dharma]. There I beheld the Thousand-eyed [Indra] in
person, the Wise One, casting his eyes upon the skillful dancing of Rambha and Urvagl.
At this time the god, wishing to establish a distinction between them in cleverness of
dancing, askt me, and I told him just how it was. So, pleased by my excellent knowl-
edge of the art of dancing, the lord of the worlds gave me his great throne of state.
¢ Sitting upon this throne, rule the world in happiness for a thousand autumns, O king.’
Thus he blest me; and I took that throne, adorned with thirty-two statues endowed
with eloquent speech, and came back from heaven to this city. Thus, O blameless one,
I have told you of my adventures. But from now on, all this my kingdom and my
life shall be in your care; I shall lay down the burden and seek a rest.” [117]

Thus respectfully addrest by the noble King Vikramaditya, the excellent Bhatti
was delighted, and said: *“ Great king, who can have such ability, abounding in all
marvelous qualities, as you ? You are surely an incarnation of Visnu. Now I will
this day give unto your majesty, simply by my wisdom, O king, another thousand
years upon earth, without any doubt.” When he said this, the king askt him: “ How
can this be 7 And the wise and noble minister spoke again to the king: * Spend
six months sitting upon your throne, giving your mind to your kingdom; and spend
the other six months (of each year) in travel abroad; thus you shall live for two thou-
sand years.” Hearing this the king, supreme in praiseworthy virtues, applauded the
idea, together with his councillors and ministers. So the king, with Bhatti’s aid,
ruled his kingdom with care, and continually gave satisfaction in gifts to both plain-
tiffs and defendants (in suits brought before him). He wore out his own body in the
service of others; and he made this entire circle of the earth free from distress. He
was refresht by the nectar of the clusters of flowers on the glorious [ lotus- ] crests
of the circle of vassal kings surrounding his foot-stool. His glory, like a female
ascetic, had Mount Cakra for her robe of meditation, Mount Meru for her profes-
sional staff [‘ staff of livelihood ’], heaven and earth for her black bodice. The fire of
his majesty increast mightily, even along with [that is, in spite of] the falling of floods
of tears from his enemies and from fair-eyed women [for love of him; or, perhaps,
‘. .. tears from his enemies’ fair wives’]. By the greatness of his generosity Da-
dhici, Cibi, Jimiita, Karna, and Jimfitavahana [famous givers of old] obtained glory
like the sun. His swift horses choked the oceans completely, as with a mighty dam,
with the dust of the earth that arose from their feet. His army, boundless like the

Downloaded from https://www.holybooks.com



250 Sections peculiar to individual recensions

ocean, in full battle array [literally, with mouths (faces) on all sides], swallowed up
the noble kings his rivals on every hand. Laksmi {Fortune] washt off in the pure
water of his sword-blade [a poor pun; the word for ‘blade’ also means ‘ stream of
water '] the impure stain of her association with base princes. At the resounding rattle
of his magnificent [? lataha] drum of attack, lions and noble kings were frightened
into leaving their secret hiding-places. As at the frown of Yama [god of death] ap-
pearing at the time of the end of the world, even so with the mere sound of his bow-
string he threw his enemies into terror. The Tortoise, the serpent Cesa, and the Great
Mountains (who normally support the earth) cast upon his pillar-like breast this
whole burden of the world, and enjoyed a long rest. The eight Magic Powers, perman-
ently acquired by the possession of the six imperishable virtuous qualities, and yield-
ing all desires, were constantly with him. Out of his heart there shone forth with con-
stant and abundant glory the sixty-four arts and the fourteen sciences, attended by
rare virtues. I believe that probably not even the Lotus-born [Brahma) or the Lord
of Serpents would be able to define the multitude of his virtues. This Vikraméaditya
dimmed the glory of the perfume of the rutting-fluid that drips from the temples of
the world-elephant; how can he be described by the speech of such as me ? With
rescuing the poor and helpless, with deeds of compassion, mercy, and prowess, with
seizing all the possessions of his foes, with protection of all the four dcramas [stages
in the life of man], and with excellent virtues, this king increast the devotion of all
his subjects and brought contentment to the universe. [166]

King Bhoja, if you are like unto him in courage, daring, valor, fortitude, magnanim-
ity, and other virtues, then enjoy this throne, my lord.

Jainistic Recension, Section V

Vikrama wins the kingdom from Agnivetdla

Then that kingdom of Avantl, being rulerless, was infested by a certain deity named
Agnivetala [“ fire-vampire ”’]. And every time the ministers created a new king, in
each case he would kill him by night. And he could not be appeased by any means,
so that the court officers were at a loss to know what to do. At that juncture Vikrama-
ditya came back from abroad; he was not recognized, because he took on the guise of
a common man. He said to the ministers: ““ Why is this kingdom without a head ?
They told him about the matter of the vetdla. Said he: “ Then make me king today.”
And thinking “ he must be a hero ” they made him king. And after enjoying the
pleasures of royalty all day long, at night-fall he caused an offering, with all manner
of oblations, to be placed beside his own bed, and himself sat down upon the bed and
kept awake. Then there came the vetala, of black and fearful aspect, and stood upright,
looking the offerings all over carefully. Then drawing a sword he was going to kill
the king, when he was addrest by Vikrama thus: * First take the offering, and after-
wards I am at your service.” Then he took the offering, and was pacified, and said:
O hero, I give you the kingdom; but you must give me an offering every day.” So
speaking the vetila went away. Then in the morning the ministers, seeing the king
alive, were delighted and said: “ This is certainly a rare hero.” [14]

Thus every day the vetala came and received an offering. One time the king askt
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him: *‘ Vetsla, how much power have you, and how much knowledge ? ” Said he:
“ Whatever comes into my head I can do, and I know everything.”” Then the king
said: “ What is the extent of my life ?” And he replied: “ Your life shall be a hun-
dred years.” Said the king: ““ A gap has occurred in my life; so do you make it
either longer or shorter by one year.” Then he said: “ No one can make your life
either longer or shorter.” Then the vetala took the offering and was gone. But on
the next day he found the king standing there without having made any offering, and
was angry, and said: ‘ Wretch, why have you made no offering today ? ” Said the
king: “ If no one can make my life either longer or shorter, why should I make an
offering every day ? Stand forth to fight with me!” So speaking the king took his
sword and stood forth. Then the vetdla was propitiated by his courage, and said:
““ O king, great hero, choose some wish; for the appearance of a god is never without
result.” Then the king said: “ If you are appeased, then whenever I appeal to you
come to me and do my service.” This was agreed to by the god, and he went to his
own abode. Then in the morning the ministers with great pomp performed the coro-
nation ceremonies of Vikramaditya. [28]

Jainistic Recension, Section VII

Vikrama’s conversion to Jainism by Siddhasena

Now while King Vikramaditya was thus ruling his kingdom, there was once among
the noble Vidyadhara-race a siiri [title of religious teachers and saints, especially Jains]
called the reverend Vrddhavadin. He was the pupil of the reverend teacher Skandila,
and belonged to the family of the reverend siri Padalipta, who converted his majesty
King Marunda, the emperor of the thirty-six hundred thousand people of Kanyakubja.
One of his pupils, the reverend Siddhasena Divikara, famed under the name of Sar-
vajfiaputra [Son of the Omniscient], was wandering about once over many lands, and
came to the outskirts of Avanti. [B]

And as the siiri Siddhasena came along, and the Sarvajfiaputra panegyric was pro-
claimed before him, he was seen by his majesty Vikram#ditya, who had gone out
(from the city) on a royal pleasure-trip. To test him he made a mental obeisance
(only) to the siiri. But the siiri raised his hand and spoke a benediction. The king
said: “ Why is a benediction given to us, when we rendered you no obeisance ? Is
this efficacious when received ? ” The siiri said: “ This is given to one who made
obeisance; and you did not fail to greet us. For the mind is always supreme, and to
test our omniscience you greeted us mentally.” Then the king, delighted, dismounted
from the back of his elephant, and greeted him, and had a crore of gold brought to
him. The teacher would not accept the gift thru lack of avarice, nor would the king
take it back, because it had been once given. Therefore with the permission of the
siri it was applied by the men of the congregation to the repair of ruins [broken-down
temples ?]. And in the king’s record-book this entry was made:

1. “ Upon the pronouncing of a benediction from a distance with outstretcht
hands, the king gave a crore to the siiri Siddhasena.”
Then the king went on to his amusements. But the siiri entered the city with great
pomp. At this time the reverend congregation of Avanti said: “ Lord, here in the
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temple of Mahikala [Civa] the Image of the Holy Jina has been taken down and a
symbol [lifiga] of Civa has been set up by the brahmans, acting by authority of the
king. So do you devise some plan. For:
2. For the sake of a god, & guru, or a congregation, even the army of a world-
emperor may (without sin) be shattered by a noble saint in anger, who possesses
the (magical) power of swift motion [puldka).”

Hearing this matter of concern to the church [or, to religion] the siiri composed four

stanzas to promulgate the doctrine; and then he went to the palace, and recited a

stanza in the presence of the king, using the door-keeper as his mouthpiece [that is,

he had the door-keeper announce his coming to the king by means of this stanza):
3. “ A monk has come desiring to see (the king), and stands halted at the
door, holding four stanzas in his hand. Is he to come in or go ?

Hearing this verse Vikramaditya caused the following verse to be said to him in reply:
4. “Let him be given ten lacs (of money) and fourteen royal grants, and let
him that holds the four stanzas in his hand either come in or go.”

Then hearing this verse the siiri went into the royal audience-chamber, and seeing

the king in the eastern quarter spoke a verse to him, as follows:

6. “ Where did your majesty learn this unheard-of science of archery? A
quantity of arrows [the word may also mean “ beggars ”’] approaches near at
hand, while your bow-string [also means * virtue ”’] flies to a distance [that is,
is renowned afar].”

Then the king left the eastern quarter and stood in the southern. Thereupon the stri

recited the second verse:

6. “ Falsely are you praised by the wise, saying that you always give every-
thing; for your enemies have never been given (the sight of) your back, nor
other men’s wives your embraces.”

Then when the king took his stand in the western quarter, he recited the third stanza,

as follows:

7. “ When you set out on the march, O king, the hearts of your enemies, like
jars, are crackt (with fear); but it is the eyes of their fair women that pour forth
(water of tears of sorrow)! A great marvel is this!”

Then when the king took his stand in the northern quarter he recited the fourth stanza,

as follows:

8. “ Wise Eloquence hangs on your lips, O king, and Fortune clings to your
glorious hands; is Fame angry with you, that she roams abroad [that is, that
your fame is spread abroad far and wide] ? ”

Hearing these four stanzas the noble Vikrama arose from his throne and made obei-

sance to the reverend siiri Siddhasena, and said: “ Lord, I give your reverence the

rulership over the four quarters of the heaven.” Then the reverend siiri said: * O king,
what is rulership to us great seers, who know no difference between a blade of grass
and a gem, between a clod of earth and a piece of gold ? This that I have undertaken
to do was for the purpose of converting you to (the true) religion, not of obtaining
riches. For:
9. We are weary with praising the king for virtues that are after all [api] un-
real, eloquent here out of avarice, zealously active tho'speaking lies; truly if
this power of desire is unimpaired, just as in the case of others [non-ascetics],
then the prince of ascetics is as much an object of contempt as a grass-blade.
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10. Shame on you, debased kali-age! Go to destruction! What a perversion

is this ? Alas, the behavior of the learned in the scripture appears like that

usual among barbarians! Some bring the blessed goddess of eloquence into

market to sell her, and others pitilessly expose her whole body for inspection.”
Hearing this the king was amazed at heart; and he placed the siiri upon a throne at
his own right hand, and then mounted himself upon his throne. Thus every day the
time past in faultless conversation upon the Fourfold Knowledge [the knowledge of
dharma, religion; artha, worldly success, wealth; kiama, love; and moksa, final sal-
vation; these are the four objects of human desire].

One time the king said: “ Reverend sir, you must pay homage to the reverend
Great Lord [Civa], the Lord of the Gods, who is revered by all the gods and demons,
and who has his seat in the Mahskala temple.” Then the siiri said: * If I do homage
to the god, his symbol [lifiga] will be cleft, and that will displease your majesty.”
Then the king said: ‘“ Never mind, perform the homage.” Said he: “ Then listen.”
Then placing himself in the lotus-seat position, he began to praise God with the
Thirty-Two (Hymns of Praise), beginning thus:

11. “(I praise) the Self-existent, the Thousand-eyed One [the Indra, or
cryptically King] of (all) Beings, the manifold, who yet bears the single mark of
imperishable being; the imperceptible, unimpeded All-world, who has neither
beginning, middle, nor end, and knows neither good nor evil.”
At the very first verse a column of smoke arose from the liiga. Then the people spoke
thus: “ The revered Rudra [Civa] is now going to reduce the monk to ashes with the
fire of his third eye (for his blasphemy).” Then first a light came forth, like a flash
of lightning; and next the image of the reverend Parcvanatha [the twenty-third Jain
or saint-hero of the Jain cult] appeared. Then the king askt: ‘ Reverend sir, what
miracle is this that we see ? Who is the new god that has appeared 7 Then Sid-
dhasena said: ““ In olden time there lived in this city of Avanti the son of the noble-
woman [cresthini] Bhadra, named Avantisukumila [= Avantikumaéra ? see page 12,
middle], who like Calibhadra [see Bloomfield, JAOS. 43.257-316] enjoyed to the full the
youthful embraces of thirty-two wives. Once when he heard the text of the Nalini-
gulmavimina [Lotus-Cluster-Car, a Jain text] read by the lips of the noble siiri Suhas-
tin, he was awakened to a recollection of his previous existences, and entered the
(Jain) order (of monks) by night. Because he had connexion in a cemetery with a
she-jackal, who had been his wife in a former birth, he died, and attained the Lotus-
Cluster-Car. His son had the Mahakala temple built on the spot where his father
died. And in time this was taken over by the brahmans, and a symbol of Civa was
set up there; but now the revered Parg¢vanitha, pleased by my hymn of praise, has
made his appearance.” Hearing this the king in an edict gave a thousand villages to
the god, took upon himself in complete and regular manner in the presence of his
guru the twelve vows (of the Jain faith), and praised the reverend Siddhasena, his
religious instructor, saying: “ How great is the Master’s intellectual power!
12. Words of gleaming brightness, as it were just past over a whetstone; a
combination of sounds [bandha] that is a swift messenger of both praise and
reproach at the same time, like the Bisexual God [Civa, in his form as half-man,
half-woman]; the meanings coming out clear as a creeper thrown up against the
sky; flavor charming as nectar oozing from the moon’s disk if it were slightly
flaked off; this certainly is the vital secret of poetic art, and not a resonant
beating of verbal drums.
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13. Whose foot does not dance at once, when it is scorcht with hot gravel ?
Who has not the power of speech when drunk [sekima; cf. English slang  soused ’]
with mango-juice? But he who can to some extent stir into motion both these
powers by (artistic) elixirs that gush with torrents of nectar, he is truly without a
peer at all times.
14. There are many poets, each brilliant in his own way, who busy themselves
at their own pleasure with the art of poetry, which is the refuge of the wise in
this unprofitable round of existence. But ’tis rare to find some genuine poet, who
can produce or speak milk-sweet words, exquisite in composition.”
Thus the king praised his reverend guru Siddhasena. Once upon a time, in the noble
Vikrama’s assembly hall, which was enlivened by the entertaining exhibitions [keli,
amusements] of artisans skilled in all the arts, the reverend guru Siddhasena spoke
this wise saying:
16. ““ If this Fortune was produced by yourself, then she is a daughter; if by
your father, she is evidently a sister; if she is the result of intercourse with others
[punningly: if she has intercourse with others], then she is not your wife; so
the minds of the wise are bent on renouncing her.”
Hearing this the king, who was ever quick to give heed [ was a crest-jewel of listen-
ers ”’], was startled in his heart, and reflected: “ Ah, it is indeed true that this Fortune
is worthy only of being abandoned, not worthy of being enjoyed [useful for charity,
not for personal enjoyment]. For:
16. (Even) stupid men mount upon seats of ease, and those who possess them
upon elephants and horses; betel and such (luxuries) are eaten by actors and
libertines; elephants and other (beasts) devour food; even sparrows and other
(birds) dwell in mansions. Such creatures are not fit objects of praise. That
man is truly worthy of praise upon earth who actively engages in giving to
people their desires [or, perhaps: who virtuously gives to people their desires].”
Thus reflecting in his heart the noble King Vikrama paid the debts of the whole earth
by an enormous largess, sufficient to fulfil to the extent of their desires the petitions
of multitudes of beggars; and (in so doing) he introduced a turning-point in the era
of Vardhamiéna [the founder of Jainism. See my Introduction, p. lviii].

Jainistic Recension, Section IX

Intellectual entertainments at Vikrama’s court

Now in his assembly there were many skillful and learned men, of whom Siddhasena
was the chief; there were logicians, and interpreters of signs, and scientists [astrono-
mers ?], and Vedantic philosophers, and scholars in the law, and historians, and rheto-
ricians, and literary artists [alamkarin, literally decorators), and mathematicians, and
physicians, and sorcerers, and others. Exhibiting their understanding of the joys of
dialog and conversation on various learned subjects, they repeatedly praised the king
(in their compositions). Thus one would say:

1. 'Twas on perceiving the mighty flame of your glory manifested, O hero, I be-
lieve, that Cambhu [Civa] put the divine river (Ganges) upon his head and took
his stand near the lake of Manasa; the beloved of Cri [Visnu] carried her [the
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Ganges], who also lay at his feet, and hid in the ocean; and the Navel-born
[Brahma] held her placed in his jar and entered into his lotus (lest the Ganges be
burnt dry by the king’s flaming glory).” And another:
2. “ O sire, when you go forth on a victorious expedition of war, Sutriman {Indra]
envies greatly the serpent-prince abiding in the bottom of Pitila [the under-
world], because his unblinking eye is covered with a clinging coat of dust from
the surface of the earth as it is beaten up by the hoofs of rows of horses; and the
serpent in turn envies the Thousand-eyed [Indra], because he is overcome with
bearing the heavy burden of fierce war-elephants (on the earth’s surface).”
And another:
8. “If you will not be angry at an exaggeration nor hold it to be sarcasm, then
we will say — for whose tongue does not itch to praise marvels 7 — all the
oceans, O sire, which were dried up by the rows of blazing flames kindled by
your youthful majesty, have since been filled by the water of the tears of your
enemies’ wives.” And another:
4. “‘ Very high the mountains spring forth on every side, and extensive are the
seas, yet you support them all and are not in the least wearied; homage to you!’
While I thus in admiration am making repeated praise of the earth, then I am
reminded that your arm supports Her — and words fail me.” And another:
6. “ Different were those elements [soils], helping the growth of excellent
qualities; different was that happy clay, different verily those materials, from
which this young hero was created by destiny. Tho they enjoy [possess] beauti-
ful splendor, both women and enemies are confused at heart at the sight of him;
weapons fall from the hands of the enemies, clothes from the flanks of the
women.” And another:
6. ‘“When the king undertakes to conquer the regions, a cloud of dust flies up
from the earth and touches the sky from the prancing figures described by the
rows of Kambojian horses as they rush forward; so that the horses of the sun
get a taste of the flavor of the body-ornaments (of the army, because of the dust
raised), and it even penetrates to some extent to the lotuses of the heavenly
river in the sky [the celestial Ganges].” Some one in metaphors:
7. ““The ocean is briny; lakes give grudgingly and (only) to those who come
to them (to drink); (the water of) rivers can be taken only after the long process
of applying restraint to them by force on every side; by putting one’s foot on
the brink of a well only a little (water) can be obtained after a fashion; so we
hold that you, Parjanya! [god of rain; metaphorically of Vikrama in comparison
with other givers] are the one lavish giver (of water) upon earth.”
Another in equivocal expressions:

8. “Your Majesty is in truth like the sea; for you like it, having mastered the
complete art of a king, are in the enjoyment of supreme good fortune [punningly,
of the sea: attaining the ° full digit of the moon ’ that is the full moon, you come
to the full extreme of flood-tide]; you are saturated with gleaming loveliness
[salt], and support [rule] the resting-place of the rivers; you are generous [deep],
and reliant on the gods [dependent on the moon]; you levy fair taxes [have the
sea-monster Makara]; you are fond of your family’s good fame [fond of the abid-
ing-place or support of the'clouds); and you delight in the Holy Scripture of the
Great Jina of unfathomable purity [have the great moon that is by nature un-
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fathomable; or, are by nature unfathomable and have the great moon; see
Critical Apparatus]. Anotbher in indirectly hinting language:
9. “‘Tho it is I alone that have brought him, thru the mastery of me since child-
hood, to the highest summit of greatness, when I am so much as mentioned in
conversation, that king’s son is straightway ashamed;’ thus offended, as it
were, your majesty’s throng of virtues, supported by its own son your glory, has
departed, as an aged penitent [vrddha; also means increast, large], for the
penance-groves on the shore of the sea [that is, has become renowned afar].”
Another in riddles:
10. “ He made Fortune, the fitful, whose (only) advantage is (the power to
give) gifts [whose fruit is abandonment] ; she, yielding to a lover [also, punningly,
sought by petitioners], bore Glory as her daughter; and the latter dallies with
Desire [sports at will] thruout the three worlds; how can the Mighty One [cryp-
tically of the king] fail to be ashamed of this procedure?”
And others in samasya [a game in which one person had to extemporize the first three
quarters of a stanza to fit a fourth quarter proposed by his partner]. Thus some one
propounded one verse-line: “ These ninety heads of mine, these €ighty eyes, have
become unprofitable,” Then (another composed) three new lines, as follows:
11. ““ The Serpent-king [Cesa] bowed to the Jinendra [the founder of Jainism]
with nine hundred and ten of his (thousand) heads, and Cakra [Indra] gazed
joyfully upon him with nine hundred and twenty of his (thousand) eyes. Because
the others were engaged in amusements (and so unavailable), each of the two
gods reproacht himself in his own heart (saying): ¢ These ninety heads of mine,
these eighty eyes, have become unprofitable.’ ”” [There is no praise of Vikrama
in this verse.]
With such procedure the noble Vikrama continually conducted his reign. There are
various such compositions about him, and no one need be surprised thereat, for:
12. No one need be astonisht at hearing of generosity, asceticism, heroism,
learning, moral discipline, and prudent behavior; the earth is full of gems.

Jainistic Recension, Story 29

Vikrama and the sign-reader

When King Bhoja again on another occasion had made complete preparations for
the coronation-rite and was ascending the throne, the twenty-ninth statue said: “ 0O
king, he who has magnanimity like Vikram#ditya’s ascends this throne.” And when
the king askt “ Of what sort was this magnanimity ? ” the statue said: “ O king,

In Avantl-city the noble King Vikrama held complete sway. One time there came
into the environs of Avanti a certain man who was skilled in the science of sign-reading,
and could tell by bodily marks the good and evil allotted to men and women in the
past, present, and future. Now he saw there a certain man’s footprint markt with a
lotus [a sign of royalty], and reflected in amazement: “ Can this be the footprint of
some king ? But how is it that he goes alone, and on foot ? I will just follow along
and see.” And as he proceeded, he saw a tattered wretch carrying a load of wood on
his head; and in dismay he said: ‘‘ Alas, if this man with these marks is a wood-carrier,
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then in vain is all the labor I have given to the study of the science of signs! So why
go into Avanti ? I will turn back.” So he stood still for a moment; but then the next
minute he thought again: * Since I have come so far as this, I will go into the city and
look at Vikraméaditya, and see what he is like.” So he went into Avantl, and beheld
Vikramaditya in his assembly. And when he saw him, he fell into the greatest dejection.
(18]

And when the king, who knew how to read gestures and expressions, notist that he
was dejected, he said to him: * Stranger, why have you become so despondent on
coming here ? ” Said he: “ Sire, in the first place, upon the way I saw a certain man
who bore all the marks of royalty, carrying a load of wood; and in the second place
here I see you, with all the evil bodily marks, enjoying the empire of the whole earth as
far as the confines of the ocean. And I am dejected by this disagreement with the
authorities.” Then the king said: * Learned sir, generally the authorities include
both rules and exceptions; so examine carefully to see what in this case is the rule,
and what the exception.” Hearing this the man reflected in amazement: * Oh, the
king has a depth of insight, a sweetness of speech, and a power of understanding ! ”
Thereupon he dived into the best of all the authorities on signs, and said: “ O king,
in the book there are described the various regular good and evil marks of men and
women, but there is this exception: even if all the auspicious marks are found on any-
one’s body, nevertheless if there is a crow’s foot on his palate, then all the marks are
nullified.” Hearing this the king sent and had the man bearing the load of wood
brought into the assembly; and thereupon they put a cake of meal upon his palate,
and proved (the existence of) the crow’s foot. [27]

Then the king askt again: “Is there any other exception ?  And he said: ““ Even
if all the inauspicious marks are found upon a man’s body, nevertheless if on the left
side his intestines are spotted, then all those shall count as favorable marks.” Hearing
this the king, to examine into it, took a knife in his hand, and was about to split
open the left side of his own belly; but the man stayed him by the hand, and said:
“ O king, do no rash act of violence. In your belly the intestines certainly must be
spotted; in no other way could there possibly be such fortitude and courage in you.
For:

1. Wealth depends on [is indicated by] the bones, happiness on the flesh, en-
joyment on the skin, (success with) women on the eyes, travel on the gait,
authority on the voice, and everything on courage.”

Therefore, O king, if such courage and fortitude are found in you, then mount upon
this throne.

Here ends the twenty-ninth story in the Thirty-two Tales of the Throne

Jainistic Recension, Story 31
The haunted house

When King Bhoja again on another occasion had made complete preparations for
the coronation-rite and was ascending the throne, the thirty-first statue said: “O
king, he who has magnanimity like Vikramaditya’s mounts upon this throne.” And
when the king askt ““ Of what sort was that megnanimity ? ” the statue said: “O
king,
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In Avanticity the noble King Vikrama held supreme sway. Here dwelt & mer-
chant named Danta, who knew not the extent of his own riches. He had & son Soma-
datta. One time that son conceived a desire to have a beautiful new palace built.
And having obtained the king’s permission, he caused the first beginnings to be made
at the conjunction of the sun with Pugya [an auspicious lunar asterism]. And there-
after the fitting of the timbers, and the laying of the bricks, and the getting the plaster
ready, and all the other work was done only when the sun was in conjunction with
Pugya, and at no other time. Thus in the course of several years the palace was com-
pleted, with its base, fundaments, walls, columns, doors, arches, statues, courts,
folding-doors, tie-beams, roof-tops, pinnacles, wall-pegs, turrets, windows, stair-cases
shrines [?], and all its other parts. It contained the seven characteristic stories, for
animals, business, treasure, company, eating, righteous practice, and divine worship;
it held the eyes of all with its gay festoons of bright cloths; it was resplendent with
rows of gilded cupolas, and it frightened the horses of the sun’s chariot with the flut-
tering of its pennants of five colors. Hereupon that merchant fixt upon an auspicious
moment, and caused propitiatory rites and oblations and the like to be performed,
and held the festival of entrance into that dwelling. [16]

Now at night, when the merchant lay down upon his bed, a certain deity, which pre-
sided over the house because it had been built in auspicious moments, said: * Ho
there, I fall!” Hearing this the merchant was frightened and sprang up from his bed
in haste, but seeing no one lay down again upon his bed. Then the god said again:
“Ifalll” And once more, in alarm, he lookt around in all directions, and lay down
again on his bed. Still again the god said: “Ifall!” Again the frightened merchant
lookt around, and saw nothing; and he spent the night without getting any sleep. [22]

When he had spent three days in this fashion, this chief of all cowards, afraid of
losing his own life, told the matter to the king. Hearing this the king reflected:
* Surely it must be some (deity) presiding over such a noble house as this, who speaks
thus by way of test, or perchance desires an offering; so some means must be devised
to fit the case.” And the king said: “O merchant, if you are afraid there, take (from
me) as much money as you have spent on this palace.” Hearing this the merchant
was delighted, thinking: “What is the use of this palace, that is a danger to my life?”
And he took the price-money which the king gave him, according to the measure (of
what he had spent), and went home. Then at eventime, when he had performed virtu-
ous almsgiving, the noble Vikrama went to that palace, relying on the power of his
own courage, tho all his courtiers would have restrained him. And when he lay down
upon his bed, the god said: “ Ho there, I fall!” And the fearless king replied: * Fall
quickly, do not delay.” Thereupon to his good fortune a golden man fell, and the
presiding deity of it appeared before him, and caused a rain of flowers to fall; and
having made known the power (of the golden man) and praised the king, he returned
to his own place. But the king in the morning took the golden man and went to his
own palace with great pomp.

Therefore, O king, if such magnanimity is found in you, then mount upon this
throne,.

Here ends the thirty-first story in the Thirty-two Tales of the Throne
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Jainistic Recension, Story 32

The poverty-statue

When King Bhoja again on another occasion had made complete preparations for
the coronation-rite and was ascending the throne, the thirty-second statue said: “ O
king, he who has magnanimity like Vikramaditya’s mounts upon this throne._” And
when the king askt “ Of what sort was that magnanimity ?” the statue said: “O
king,
In Avanti-city the noble King Vikrama held supreme sway. One time a certain
merchant’s son from a village near Avanti came to Avantl to trade. Seeing what
went on there he was amazed, and went back to his own town and told his father,
saying: * Father, whatever merchandise comes to Avant! is all quickly taken by the
people. And whatever remains (unsold), the king takes all of it at eventime, that
there may be no blot resting on the city because no one bought some merchandise
which was brought there.”” Hearing this his father, who was a rascal, caused to be
made a statue of copper, and giving it the name of Poverty went to Avantf and stood
in the king’s highway. And when anyone askt him he said: “ I have brought Poverty
here to sell.”” When askt “ What is the price ? ” he said: ““ A thousand dinéras.”
Hearing this no one took the statue of Poverty. So at eventime the king’s officers took
it by the king’s command, and gave him the price. And that statue of Poverty was
put away in the treasury. So at night, seeing that Poverty had arrived, the seven-
fold Fortune of the kingdom in her seven-fold form appeared before the king, wear-
ing a resounding jewelled girdle and crown. And the king hurriedly rose up, and with
bows and reverences praised the blessed Fortune, saying:

1. “Hail to Fortune! for if she is present, all the throng of virtues, tho absent,

are (as good as) present with her; and when she departs, they are (as good as)

gone too, even tho present.

2. Hail always and everywhere to Fortune, the ornament of the earth, by pro-

ducing whom the sea received the name of the ¢ mine of jewels.” [Cf. page 124,

JR 123.]

3. Hail to Fortune, by marrying whom Krsna [Visnu] became renowned in the

three worlds, and whose son Kama [Love] is (for that reason) the rejoicer of men.”

[Ct. page 124, JR 12.3.]
Having thus praised her, he askt the reason for her appearance. Then Fortune said:
“O king, I am going to leave; Poverty has come into your treasury.” Thereupon
the king said: “ O goddess, all the worldly happiness that there is is subject to your
favor; therefore do not go!” Then Fortune said: “ Where Poverty is, I will in no
wise remain.” Hearing this the king said: “ Inasmuch as the statue of Poverty has
once been acquired by me, it has been acquired; this may not be changed. If you are
going to leave, then go.” Hearing this Fortune departed. A moment later Under-
standing came to him and said: “ O king, where Poverty is we do not stay; for this
reason Fortune has now gone, and I also am about to go.” And tho the king would
have restrained him, Understanding would not stay, but took leave of the king and
departed. Once more, in another moment, Courage came and said to the king: “ O
king, where Poverty is, there we do not stay. For this reason Fortune and Under-
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standing have already gone, and now I am come to take leave of you, who have been
for so0 long a time my intimate; but nevertheless I too am going.”” Hearing this the
king in great perturbation reflected: * Alas, if a man’s courage leaves him, then what
isleft ? For:
4. Let Fortune depart, she is fickle by her very nature; let the virtues with
Understanding at their head depart; let life too take its departure and go: but
let not men’s Courage ever forsake them!”
Thereupon the king said: “ O Courage, let all the rest go, but do not you go!” And
Courage said: “ O king, where Poverty is I can in no wise stay.” The king said:
‘“ Then take this my head! Without you what is the use of life ? ** So saying he took
his sword, and was about to cut off his own head, when Courage stayed the king by the
hand. Then Courage remained, and his companions Fortune and Understanding
also returned. )
Therefore, O king, if such courage is found in you, then mount upon this throne.

Here ends the thirly-second story in the Thirty-two Tales of the Throne

Downloaded from https://www.holybooks.com



In three of the four recensions, namely the Southern, the Metrical,
and the Jainistic (SR, MR, JR), the Thirty-two Statuettes are invested
with a somewhat more distinct personality by the device of giving
individual names to each of them. The lists of these names are im-
bedded in the Conclusion. Altho the names found in the several recen-
sions do not for the most part correspond to each other at all closely,
it is almost certain that the original contained a list of the sort. It is
however not worth while to speculate on the names it may have con-
tained. The names found in the three recensions may here be given
for what they are worth. For variations in the individual manu-

Names of the Thirty-two Statuettes

scripts of the several recensions, see the Critical Apparatus.

1.

2.

4.

10.

Sukeci SR

Jaya MR and JR
Prabhivati SR
Kandarpasena MR
Vijaya JR

Suprabha SR and MR
Jayanti JR

Indrasenid SR
Prabhavati MR
Aparajita JR
Anafigajayd SR
Vidyadhari MR
Jayaghosa JR
Indumati SR and MR
Mafijughosa JR

. Kuraiiganayana SR

Harimadhya MR
Lilavatt JR
Lavanyavatl SR
Cukapriya MR
Jayavati JR
Kamakarika SR
Padmavati MR
Jayasend JR
Candrika SR
Bodhavatt MR
Madanaseni JR

261

11.

12.

13.

14.

15.

16.

17.

18.

19.

Vidyadhart SR
Vijaya MR
Madanamaiijari JR
Prabodhavati SR
Naramohint MR
Crigarakalika JR
Nirupama SR
Madhupriya MR
Ratipriya JR
Harimadhya SR
Sukect MR
Naramohini JR
Madanasundari SR
Candika MR
Bhoganidhi JR
Vilasarasika SR
Janamohint MR
Prabhavati JR
Manmathajivini SR
Kamadhvaja MR
Suprabhia JR
Ratilila SR
Bhoganidhi MR
Candramukh! JR
Madanavatt SR
Mrgakst MR
Anafigadhvaja JR
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20.

21.

22.

23.

26.

Names of the Thirty-two Statuettes

Citrarekha SR
Suramohint MR
Kurafiganayand JR
Suratagahvara SR
Ratipriya MR
Lavanyavati JR
Priyadarcand SR
Candramukht MR
Saubhagyamaifijari JR
KamonmadinI SR
Padmiakst MR
Candrika JR

. Candrarekha SR

Padmakarnika MR
Hansagamana JR
Hansaprabodha SR
Pikasvarda MR
Vidyutprabhi JR
Kiamacaronmadini SR
Sukhakart MR
Anandaprabha JR

M.

28.

9.

30.

81.

32.
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Sukhasdgard SR
Nihsama MR
Candrakanta JR
Madanamohint SR
Smarajivint MR
Raopakanta JR
Candramukhi SR
Bhadra MR
Surapriya JR
Lavanyalahart SR
Lavanyavati MR
Devinanda JR
Maralagamana SR
Kamya MR
Padmaivati JR
Jaganmohini SR
Malayavatit MR
Padminl JR



APPENDIX

TRANSLATION OF THE STORY OF VIKRAMA'’S BIRTH

General remarks. — Weber (Indische Studien, 15, p. 252 ff.) sum-
marizes a short story telling of the birth of Vikrama and his brother
Bhartrhari, which he found inserted in one of his mss. (R) of the
Jainistic Recension. 1 have found that it is similarly prefixt to the
texts of two other mss. of JR, namely C and Y. On the basis of these
three texts, all of which are complete except that the opening para-
graph of Y is missing, I have constructed the text which I give near
the end of volume 27.

This section certainly does not belong to the Vikramacarita. Its
addition in these three mss. is purely external. Its style is radically
different from the style of JR — much later, and inferior. Its real
interest lies in its connexion with other tales of the origin of Vikrama,
on the one hand, and in its relation to the great cycle of myths of the
Cupid-and-Psyche type on the other. Weber, 1. c., has noted some
interesting parallels.

As has been said, the following text is based on a collation of three
mss., G, R, and Y. The ms. Y, however, is decidedly inferior. In the
critical notes I have quoted its variant readings only seldom; they
are of very slight value. Important variants from.C and R are quoted.
Nevertheless, in view of the lateness and comparative unimportance

of the text, it has seemed to me unnecessary to quote all of the variants,
even of ¢ and R.

Translation of the story of Vikramaditya’s birth

In Gurjari-land, between the rivers Sabhravati and Mahila, there
is a grove, where Tamraliptarsi was king. He had a daughter Yaco-
vati, whose husband was a king named Premasena. While they lived
in the enjoyment of worldly pleasures, a daughter Madanarekha was
born to them; and she grew day by day like a digit of the moon. More-
over he had two young (slave-)boys,! one of whom was named

! Weber takes the word to mean “sons” (of the king), but their occupation makes this most

unlikely; washing clothes is a pursuit of no more social dignity in India than in the west. Per-
haps we should read with the v. 1, tasys, ““she had,” instead of ‘“he had.”

263
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Devacarman, and the other Haricarman. Devacarman went every
day to the river to do the king’s washing. There some god or other,
his form unseen, said to Devacarman with a human voice: ‘ How
now! Let that King Premasena marry his daughter to me, or else it
will not go well with the king and the city.”” Thus every day there
was (heard) a voice on high, without natural cause [literally °un-
struck’]. And he reflected in his heart: “ Well! No one appears in
visible presence; what can be the cause (of the voice)?” So in his
amazement he told the tale before the king. The king said to him:
“You are saying what is not true.” Said he: * Sire, I will not go
today, send some one else to do the washing.” So the king sent Hari-
carman. He also went thither, and did the washing, and in the same
manner heard the voice of the (god) who had been there before.! And
Haricarman too was astonisht at heart; and he too came back and told
the king. )

When the king heard this he was filled with amazement. They
both said: ‘ There is a voice without natural cause (heard) there.”
Again a boy went forth to do the washing; and the king went by him-
self, in concealment. The king, going behind a tree, heard that voice
in the very same way. There arose doubtful wonder in the king’s
mind: “ What is this, a god, or a vyantara [a certain kind of divine
being] ? > Thereupon, returning to his house, he summoned his
ministers and housepriests and other people and askt them: ° Look
now, what shall we do? Such is the voice that is heard at the river.
Some one says: ‘Let King Premasena give me his own daughter,
and marry her to me, that things may go well (with him); otherwise a
deformity will afflict him.” It is not known who this is.”” Thereupon
the ministers and housepriests said: ‘“ O king, how can she be given
to an unknown person ? Ask him and find out the facts.” So the
king again went to the river, and the same personage spoke in the very
same way. Then the king askt: ‘“ Are you a god, gandharva, or
demon [kimnara], or a man ? > Thereupon he appeared (and said):
“ 0O king, in former time 1 was warder to Indra. 1 was lustful after
women who did not belong to me, and could not leave them alone.
Tho Indra repeatedly forbade me, even then I could not leave them
alone. After this I was curst by Indra, and have been born as an ass
[a type of lechery in India] in a potter’s house here in your majesty’s
city, and roam about on the bank of the river. So I ask you for your

! Understanding pura usitasya, which seems more likely than pura-usitasya, ““of the dweller
in the city.”
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daughter. If you give her, it will be well with you; but if not, a de-
formity will afflict the people of the city. and yourself.”” The king
said: “If you are a god, I will give you my daughter; but if not, how
can I give my daughter to you who have the form of an ass ?”” He
said: * Give her!”’

After this, simply to prevent such a calamity, the king, fearing for
his city, gave him his daughter. Again the king said: ““ O god, if you
have divine power, make a rampart of copper about the city, and a
palace, having the thirty-two superior marks, to dwell in.”” So in the
fourth watch of the night the god did all just as he askt. In the morn-
ing all the people awoke, and seeing the copper rampart were filled
with amazement. No one could unfasten the lock with which the
main gate! was provided, and all the people were at a loss. So it was
reported to the king; and the king came to the main gate, and in
astonishment called to mind the god. Hereupon he appeared and said:
“ O king, let the potter at whose house I am, be summoned, that he
may open it with a mere touch of his hand.” Then the king summoned
all the potters, but they fled in all directions. The potters thought:
“ Perhaps the king is going to kill us at the main highway.”” There-
upon the king sent a summons only to the potter at whose dwelling
asses were kept. He also remained in hiding in his house, but was
hauled out by the king’s officers by main force and brought to the
place, and at the command of the king he opened the highway. The
people of the city and the king rejoist.

At this time the girl Madanarekha heard that the king in fear had
given her to an ass, to save his people and his dependents in the city.
Then she thought: “ Well, even if my heart breaks, this has happened
as was fated; such is my karma.” So the king with great pomp married
his daughter to him, who had the form of an ass. And Madanarekha
herself went and remained sunk in meditation in the palace constructed
by the god. But the god put off his ass-shaped body, and put on one
of glorious appearance, and indulged with Madanarekha in daily en-
joyment of sensual joys, along with parijata and mandara [coral-
tree] flowers and fragrant garlands. He abode with her now on Mount
Meru, now by the fair lake of Manasa, now in the city of the yaksas,
gandharvas, and demons, seeing and listening to charming dancing
and music, and enjoying all manner of delights. She also was filled
with supreme joy. And her throng of female attendants remained at
her side, and spoke with no one. So a number of years past by. Her

! Literally, “the main highway’; that is, the gate opening on it.

Downloaded from https://www.holybooks.com



266 Appendiz

mother wondered: ‘ How is my daughter getting along with the ass ?
So the mother went to the palatial home of her daughter. Then the
god came into the harem, having laid aside his ass’s skin according to
his usual custom, and having put on a brilliant form. And seeing his
form the queen reflected in her heart: ‘“ Ah, my daughter is virtuous
and blessed, since she has obtained such a husband. Happy am I who
have borne such a daughter; thru her I have obtained merit.”” And
on further reflection she thought: ‘I will throw his (ass’s) skin into
the fireplace; since his form is such, it shall remain so in the future.”
Thus reflecting she cast the skin into the fire. Next she beheld
Gandharvasena [named here for the first time!] before her. But when
he failed to see the skin, he said to his wife: ““ My dear, I am going to
heaven; my curse is at an end, its limit has been reacht.” And she
said: “ How shall I get along ? If it were nol for the preservation
of your unborn child in my womb, I should go with you. What shall
Ido?” Thegodsaid: “Remain here in peaceful meditation; protect
the child, and when he is born give him the name Vikramaditya. In
the womb of your slave-woman there is also a child by me; to him
the name Bhartrhari shall be given.” Thus having obtained release,
the god went to heaven.

The queen told the king about it. And thereupon the king askt a
certain soothsayer: ‘ What shall be born to my daughter 7 He
said: “ A son shall be born, and he shall become king.”” Hearing this
there arose alarm in the king’s heart: *“ Ha, my daughter’s son is to
be king ! > So the king sent officers to watch over her unborn child,
and they kept guard. Madanarekha thought: ‘“ Why are these men
set to watch over my unborn child ?”” At this time a woman flower-
gatherer came in, and she said to her: “ Bring it about that my un-
born child may be saved and protected.” She agreed. And on the
morning of the second day she brought a knife, and Madanarekha cut
open her womb with this knife and gave her the child, but she herself
perisht. Then she took that child, together with the other child
Bhartrhari, and went to a village near the city of Ujjayini, and care-
fully guarded them there. And he [Vikramaditya] grew up day by
day with Bhartrhari. And after this it was reported to the king: “ A
flower-woman has taken your daughter’s child and has gone.” So the
king lost both of them; he had neither his daughter nor her son.
And the king gave to the city the name of Stambhavati, and this name
became establisht.
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memorial of Henry Clarke Warren, joint-founder, will be sent free upon application to
the Harvard University Press, Cambridge, Massachusetts. — The List tells the general
nature and contents of each work of the Series, and the uses which that work is designed
to serve.

Externals of the volumes. The books of this Series as a whole are printed on paper of a
quality and tensile stiength far above the average. They are all bound durably in full
buckram. The edges are cut, but the margins are ample; and the tops are gilded,
not for ornament, but to make cleaning easy. The backs are properly lettered., No
work is issued until it is complete. Volume 10 is royal quarto (32 cm.); volumes 7
and 8 are super-royal octavo (28 cm.); the rest are royal octavo (26 cm.).

For sale or public inspection. A complete stock of the publications of the Harvard Uni-
versity Press is carried by the Oxford University Press in London. Copies of this Series
may be seen also at Randall Hall, Cambridge, and at the New York Public Library.
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LIST OF THE HARVARD ORIENTAL SERIES
REVISED TO DECEMBER, 1925

Volume 1. Jataka-Mald. Stories of Buddha'’s former incarnations, by Arya Cira.
Edited in Sanskrit [Nagar letters] by Professor HENDRIK KERN, University of Leiden,
Netherlands. 1891. Second issue, 1914. Pages, 270. Royal 8°. Price, $5.

A masterpiece, as to language and style and metrical form, of Buddhist literature
of the Northern Canon. By the Honorable (arya) Cura. Stories used as homilies in
old Buddhist monasteries. Editio princeps. Kern (1833-1917), long the honored Dean
of the Dutch Orientalists, thought that Ciira flourished not far from 600 A.D., or earlier.
English translation by Speyer, London, 1895, Frowde.

Volume 2. Sankhya-Pravachana-Bhashya, or Commentary on the Exposition of the
Sénkhya philosophy. By Vijfiana-Bhikshu. Edited in Sanskrit [Roman letters] by
Professor RicHARD GarBE, University of Tiibingen, Germany. 1895. Pages, 210.
Royal 8°. Price, $5.

Sankhya is dualistic. It recognizes souls and primeval matter, but not God. Vijfidna,
however, is a pronounced theist. But in spite of his distortions of the original system,
his Commentary (about 1550 A.D.) is the fullest source that we have for a knowledge
of the Sankhya system, and one of the most important (Garbe’s Preface). Garbe studied
the whole work with Bhigavata Achérya in Benares. German translation by Garbe,
Leipzig, 1889, Brockhaus. Partial English version in J. R. Ballantyne’s The Sankhya
Aphorisms of Kapila, London, 1885, Triibner.

Volume 8. Buddhism in Translations. Passages selected from the Buddhist sacred books,
and translated from the original Pali into English, by HENRY CLARKE WARREN, late
of Cambridge, Massachusetts. 1896. Eighth issue, 1922. Pages, 522. Royal 8°.
Price, $3. Prefixed is a beautiful photogravure of a Gandhsra Buddha.

The seventh issue, 1922, is an abridged one, a reprint of the first part, the legendary
life of Buddha. With photogravure. Pamphlet. Pages, 136. Price, $1.

Buddhism portrayed in the words of the Buddhists themselves. The life of Buddha
(a beautiful narrative), his teachings, and his monastic order form the substance of this
work. The Pali passages, done into vigorous English and accurately rendered, are
chosen with such broad and learned circumspection that they make a systematically
complete presentation of their difficult subject. Warren’s material is drawn straight
from the fountain-head. It is this fact that has given to his work an abiding importance
and value. It has been highly praised by competent judges. Moreover, it has enjoyed
a very wide circulation in America and Europe and the Orient. And nearly half of the
work was included by President Eliot in The Harvard Classics (New York, P. F. Collier
and Son), of which a quarter of a million sets and more have been sold. The usefulness
of Warren’s work has thus been incalculably enhanced.

The life of Henry Warren as a scholar is memorable in the annals of American learn-
ing. A brief memorial of his life and public services is appended to volume 30 of this
Series, of which he was joint-founder. It is also issued with the Descriptive List of
this Series (see above, page 1). The List may be had, free, upon application to the
Harvard University Press.

Volume 4. Karpiira-Mafijari. A drama by the Indian poet Raja-gekhara (800 A.D.).
Critically edited in the original Prakrit [NagarI letters], with a glossarial index, and an
essay on the life and writings of the poet, by STEN KoNow, Professor of Indic Philology
at the University of Christiania, Norway, and Epigraphist to the Government of India.
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— And translated into English with introduction and notes, by C. R. Lanman. 1901.
Pages, 318. Royal 8°. Price, $5.

A play of court-intrigue, and the only extant drama written entirely in Prakrit. It
presents interesting parallels with the Braggart Soldier of Plautus.

Volumes § and 6. Brhad-Devata (attributed to Caunaka), a summary of the deities and
myths of the Rig-Veda. Critically edited in the original Sanskrit [Nagarf letters], with
an introduction and seven appendices [volume 5], and translated into English with
critical and illustrative notes [volume 6], by Professor ARTHUR ANTHONY MACDONELL,
University of Oxford. 1904. Pages, 234 + 350 = 584. Royal 8°. Not sold separately.
Price, $7.50.

The Great-Deity (-book), ‘“ hardly later than 400 B.C.,” is one of the oldest books
ancillary to the Rig-Veda. It includes very ancient epic material: so the story of
Urvagl, the nymph that loved a mortal (whence Kalidasa’s great drama, Urvagf). The
text is edited in a way that meets the most rigorous demands of exact philological
criticism. The typographic presentation of text, version, and notes (critical and ex-
pository) is a model of convenience.

Volumes 7 and 8. Atharva-Veda. Translated, with a critical and exegetical commentary,
by WrLLiam DwiceT WHITNEY, late Professor of Sanskrit in Yale University, Editor-
in-Chief of The Century Dictionary, an Encyclopedic Lexicon of the English Language. —
Revised and brought nearer to completion and edited by C. R. LanmaN. 1905. Pages,
1212. Super-royal 8°. Not sold scparately. Price, $15.

The Atharva-Veda is, next after the Rig-Veda, the most important of the oldest texts
of India. Whitney (1827-1894) was the most eminent American philologist of his cen-
tury, and these monumental volumes form the crowning achievement of his life-long
labors as an Indianist. For his translation, he expressly disclaims finality; but his
austere self-restraint, resisting all allurements of fanciful interpretation, makes of his
version, when taken with his critical and exegetical commentary, the sure point of
departure for future study of this Veda and for its final comprehension.

The text-critical notes form the most important single item of the work. These give
the various readings of the ¢ authorities.” The term  authorities ”” includes not only
manuscripts (of Europe, India, Kashmir), but also living reciters (the Hindu equivalents,
and in some respects the superiors, of manuscripts); and, in addition, the corresponding
(and often variant) passages of the other Vedas. Whitney gives also the data of the
scholiast as to authorship and divinity and meter of each stanza; extracts from the
ancillary literature concerning ritual and exegesis; and a literal translation. Version
and Comment proceed pari passu. Prefixed is an elaborate historical and eritical intro-
duction, and a sketch of Whitney’s life, with a noble medallion portrait. A leaf of the
birch-bark ms. from Kashmir is beautifully reproduced in color. The typography is
strikingly clear.

Few texts of antiquity have been issued with appurtenant critical material of so
large scope. And never before or since has the material for the critical study of an
extensive Vedic text been so comprehensively and systematically gathered from so
multifarious sources, and presented with masterly accuracy in so well-digested form.

Volume 9. The Little Clay Cart (Myc-chakatika). A Hindu drama attributed to King
Shtidraka. Translated from the original Sanskrit and Prakrits into English prose and
verse by ARTHUR WiLL1AM RYDER, Instructor in Sanskrit in Harvard University. 1905.
Pages, 207. Royal 8°. Price, $3.

A play of such variety, humor, and swift-moving action, that it has often been pro-
duced on the modern stage. Version, true and spirited. ‘ The champagne has been
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decanted, and has not lost its fizz.”” Noble typography (Merrymount Press). Most
books of this Series are technical. This one, like Warren’s Buddhism, may be happily
chosen as a gift-book.

Volume 10. Vedic Concordance: being an alphabetic index to every line of every stanza
of the published Vedic literature and to the liturgical formulas thereof, that is, an index
[in Roman letters] to the Vedic mantras, together with an account of their variations in
the different Vedic books. By Professor MAURICE BLooMFIELD, of the Johns Hopkins
University, Baltimore. 1906. Pages, 1102. Royal 4°. Price, $25.

The Vedas are, in general, the oldest extant records of the antiquity of India, and
indeed of Indo-European antiquity. They are the sacred books of the oldest religion
of the Hindus. They represent parts of a mass of traditional material, current in the
various schools of Vedic learning, and handed down from teacher to pupil by word of
mouth. What was originally one and the same stanza, appears in the texts of the
various schools in more or less varying forms. The variations are often such as appear
in the varying forms of popular ballads or of church hymns. Thus it happens that the
texts of these different Vedic schools are often virtually related to each other and to
their presumable original, as are the several kindred manuscripts of (let us say) a Greek
play to each other and to the archetype from which they are descended. The comparison
of these variant forms of a given text is often indispensable for ascertaining its original
form and true meaning. This comparison is just what the Concordance enables us
easily to effect. It is a tool of the very first importance for future editors and revisers
and translators of Vedic texts.

The Concordance covers nearly all the important published texts, and is in one single
alphabetic arrangement and one single volume. It is a royal quarto of over 1100 pages,
of double columns, containing 125,000 lines or more. For the lines of the Rig-Veda
alone, about 40,000 entries are required. The lines of the Atharva-Veda by themselves
would require over 18,000 entries, but are often merged with those of their Rig-Veda
correspondents. No less than 119 texts have been drawn upon for contributions to the
work.

The book was printed (in the early years of the century) in a limited edition of 1000
copies, now half exhausted; and was printed, not from electrotype plates, but from
type. The expense in money alone, to say nothing of scholarly labor, was about seven
thousand dollars. It is not likely that any publisher or scholar will soon undertake a
new edition. For many decades, doubtless, the work will maintain its value unimpaired,
an enduring monument to the industry and learning and resolute will of Professor
Bloomfield.

Volume 11. The Paficha-tantra: a collection of ancient Hindu tales, in the recension
(called Pafichikhyfinaka, and dated 1199 A.D.) of the Jaina monk, Parna-bhadra,
critically edited in the original Sanskrit [in Nagari letters; and, for the sake of beginners,
with word-division] by Dr. JomanNeEs HERTEL, Professor am koniglichen Realgymna-
sium, Doebeln, Saxony. 1908. Pages, 344. Royal 8°. Price, $4.

Volume 12. The Pafichatantra-text of Piirnabhadra: critical introduction and list of
variants. By Professor HERTEL. 1912. Pages, 246. Royal 8°. Price, $2.

Volume 13. The Pafichatantra-text of Piirnabhadra, and its relation to texts of allied
recensions, as shown in Parallel Specimens. By Professor HERTEL. 1912. Pages, 10:
and 19 sheets, mounted on guards and issued in atlas-form. Royal 8°. Price, $1.

Volume 14. The Pafichatantra: a collection of ancient Hindu tales, in its oldest recension,
the Kashmirian, entitled Tantrakhyadylka. The original Sanskrit text [in Nagarl letters],
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editio minor, reprinted from the critical editio major which was made for the K3nigliche
Gesellschaft der Wissenschaften zu Géttingen, by Professor HerTEL. 1915. Pages, 160,
Royal 8°. Price, $4. )

For two thousand years and more, the tales of the Panchatantra have instructed
and delighted the Hindus. The Panchatantra has exercised a greater influence than
any other work of India upon the literature of the world. It was the Panchatantra that
formed the basis of the studies of the immortal pioneer in the field of comparative
literature, Theodor Benfey. His Pantschatantra laid the foundation of the scientific
treatment of the history of the fable. From the Panchatantra there came the lost
Pahlavi tranelation, among whose effluxes are some of the most famous books of south-
western Asia and of Europe, the Arabic Kalilah and Dimnah, the Directorium of John
of Capua (1270), the Buch der Beispiele (1483) in German of great vigor and beauty, —
and so on, down to that gem of racy Tudor English, Sir Thomas North’s translation
of Doni (1570), reprinted by Joseph Jacobs, London, 1888.

Hertel gives us here one recension of known authorship and date (1199), and another,
the Kashmirian, many centuries older. To volume 11, Lanman adds an essay on The
Externals of Indian Books. Of the Kashmirian recension, Hertel made a German
version (Berlin, 1909, Teubner). The typography of both editions is clear and beautiful.
The confusing emboxments of the stories (a second in the first, a third in the second,
and so on) are disentanglt}d in a most ingenious and simple way.

Volume 15. Bhéravi’s poem Kiratarjuniya, or Arjuna’s combat with the Kirata. Trans-
lated from the original Sanskrit into German, and explained, by CarL CaAPPELLER, Pro-
fessor at the University of Jena. 1912. Pages, 232. Royal 8°. Price, $3.50.

The subject-matter is taken from the great epic of India, the Maha-Bharata. Like
the Ajax of Sophocles as compared with the Ajax of Homer, this poem is an instructive
example for the student of literary evolution or literary genetics. For centuries it has
been acknowledged in India as one of the six Mahd-kivyas or most distinguished speci-
mens of artificial poetry, a masterpiece of its kind.

Volume 16. Cakuntald, a Hindu drama by Kalidasa: thc Bengall recension, critically
edited in the original Sanskrit and Prakrits by RicHARD PiscrEL, late Professor of
Sanskrit at the University of Berlin. Pages, 280. Royal 8°. Price, $5.

As descendants of Bhiirata, the Hindus are called Bharatans. Their * continent ”
is called Bharata-varsha, and their great epic is called the Great Bharatan (Story or
Fight), Maha-Bharata. Cakuntald is the mother of Bhirata, and the beautiful story
of her birth and life is told in the Great Epic. This play is a dramatization of that story,
and is the masterpiece of the literature of India.

In 1898, Pischel wrote: * Es ist der sehnlichste Wunsch meines Lebens eine korrekte
Ausgabe zu machen.” His Prakrit Grammar was off his hands in 1900. In 1902 he
was called to the Berlin professorship. The six years of his tenancy were crowded with
toil (finds from Chinese Turkestan, etc.). Then came the call to Calcutta, and, in 1908,
his death at the threshold of India. Under many difficulties, the book (all but a couple
of sheets) was printed at Stuttgart (Kohlhammer). Then came the world-conflagration.
. . . The printed sheets reached America November 28, 1923.

Volume 17. The Yoga-system of Patafijall, or the ancient Hindu doctrine of concentration
of mind. Embracing the Mnemonic Rules, called Yoga-stitras, of Patafijali; and the
Comment, called Yoga-bhashya, attributed to Veda-Vy#isa; and the Explanation,
called Tattva-vaigaradi, of Vachaspati-Mi¢ra. Translated from the original Sanskrit
by James HauveuroNn Woobs, Professor of Philosophy in Harvard University. 1914.
Pages, 422. Royal 8°. Price $5.
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Three works in one pair of covers. The Rules are a set of mental pegs on which to
hang the principles and precepts of a system which you must learn from the living
teacher of your “ school.” The Comment is a reinvestiture of the skeleton of the Rules
with the flesh and blood of comprehensible details. And the Explanation is of course
a commentary on the Comment. The Comment is the oldest written systematic expo-
sition of Yoga-doctrine in Sanskrit that we possess.

Of the Hindu philosophies, by far the most important are the ancient dualism called
Sankhya, the monism of the Vedanta, and the Yoga-system. Kautilya, prime-minister
of Chandragupta (300 B.C.), mentions Sankhya and Yoga as current in his day. But
the elements of Yoga, rigorous austerities and control of the senses, are indefinitely
antique, and are one of the oldest and most striking products of the Hindu mind and
character.

‘When one considers the floods of pseudo-scientific writing with which the propagan-
dists of Indian ‘“‘isms’’ in America have deluged us, one is the better prepared to appre-
ciate the self-restraint of Dr. Woods in keeping all that pertains to miracle-mongering
and sensationalism in the background, and in devoting himself to the exposition of the
spiritual and intellectual aspects of Yoga. His work * continues the tradition of austere
scholarship ”” which has, from the beginning, characterized the Harvard Oriental Series.

Volumes 18 and 19. The Veda of the Black Yajus School, entitled Taittiriya Samhita.
Translated from the original Sanskrit prose and verse, with a running commentary.
By ArTEUR BERRIEDALE KEITH, D.C.L. (Oxford), of the Inner Temple, Barrister-at-
law, and of His Majesty’s Colonial Office, sometime Acting Professor of Sanskrit at the
University of Oxford, Author of ¢ Responsible Government in the Dominions.” Volume
18,kandas I-1II; volume 19, kipdas IV-VIL. 1914. Pages, 464 + 374 =838. Royal 8°.
Price, $10. Not sold separately.

The Rig-Veda holds unquestioned primacy in the sacred literature of the Hindus;
but their greatest medisval scholiast on the Vedas, Sayana, did not write his commen-
tary on the Rig-Veda until after his commentary on the Yajur-Veda, because (as he
expressly tells us) of the transcendent importance of the Yajur-Veda for the sacrifice.
The Yajur-Veda is the Veda of sacrificial formulas. An accurate edition of the Taittirlya-
Sambhita was published in 1871-2 by Weber. It waited nigh fifty years for a translator.

For the difficult task of translation, no English or American Sanskritist was so well

qualified by previous studies as Keith. To it he has brought his wide and varied learn-
ing, and with such effectiveness as to produce a work, which, in spite of its large extent,
is notable for its well-rounded completeness. The entire text is translated. The com-
mentary runs pari passu with the version, embodies the gist of Sayanpa’s scholia, and is
presented with the utmost typographical perspicuity. An elaborate introduction is
given, treating of the relation of this text to kindred texts, its contents, language, style,
and date (‘about 600 B.C.”), and the religious ritual of ancient India.

Volumes 20 and 24. Rig-Veda Repetitions, The repeated verses and distichs and stanzas
of the Rig-Veda in systematic presentation and with ecritical discussion. By MauRice
BroowmrieLp, Professor of S8anskrit and Comparative Philology in the Johns Hopkins
University, Baltimore. 1016. Pages, 508 4-206 = 714. Royal 8°. Not sold separately.
Price, $10.

Volume 20 contains Part 1: The repeated passages of the Rig-Veda, systematically
presented in the order of the Rig-Veda, with critical comments and notes. Volume 24
contains Part 2: Comments and classifications from metrical and lexical and gram-
matical points of view, and from the point of view of the themes and divinities of the
repeated passages. Also Part 3: Lists and indexes.

Downloaded from https://www.holybooks.com



HARVARD ORIENTAL SERIES 7

The aim of this work is to help us to understand the oldest religious document of
Indo-European antiquity. The arrangement of Part 1 enables the student to bring
under his eye at one time all the passages that he needs to compare, and to do so with
utmost ease and speed. The material of this work was, from a typographical point of
view, exceedingly intractable. The result as a whole'is a marvel of clarity and con-
venience.

This work is the first of three natural sequels to Bloomfield’s great Vedic Concordance:
1. The Rig-Veda Repetitions; 2. The Reverse Concordance; 3. The Vedic Variants.
A draft of the second has been actually prepared by Bloomfield. And he and Edgerton
have in hand the first draft of the third, a systematic presentation and critical discussion
of the variant readings of the Vedic texts.

Volumes 21 and 22 and 23. Rama’s Later History, or Uttara-Rama-Charita, an ancient
Hindu drama by Bhavabhiiti. Critically edited in the original Sanskrit and Prakrit,
with an introduction and English translation and notes and variants, etc. By SHRIPAD
KrisENA BELVALKAR, Graduate Student of Harvard University. (Now, 1920, Professor
of Sanskrit at Deccan College, Poona, India.)

Dr. Belvalkar, when returning to India in 1914 from his studies at Harvard, shipped
his manusecript-collations and other papers and his books by the German freighter,
Fangturm. In August, 1914, the Fangturm was interned at the port of Palma, Balearic
Islands. In 1919, she was released. In May, 1920, Dr. Belvalkar recovered his papers.

Volume 21 was issued in 1915, complete.

Of volume 22, the first 92 pages, containing the text of the whole play, have been
in print since January, 1915, awaiting for nigh five and one-half, years the recovery of
the material for the rest of the book.

Of volume 23, the material included collation-sheets giving the readings of manu-
scripts from widely-separated parts of India, from Nepal to Madras, from Calcutta to
Bombay. In spite of the generous assistance of His Majesty’s Secretary of State for
India in Council, the work of getting the loan of these mss. was so great that it seemed
best not to try to do it again, but to await the release of the Fangturm. — There is
hope now that volumes 22 and 23 may be issued.

Volume 21. Rdma’s Later History. Part 1. Introduction and translation. (Prefixed is
a convenient synoptic analysis of the play. The introduction treats of Bhavabhuti’s
life and date and works, and includes a summary of the Ra&ma-story as given by the
Ramiayapa. Lanman adds an essay entitled ¢ A method for citing Sanskrit dramas.”
The method is very simple and practical.) 1915. Royal 8°. Pages 190. Price, $3.

Volume 22. Réma’s Later History. Part 2. The text, with index, glossaries, etc. (This was
printed at Bombay, with the exquisitely beautiful type, newly cast for this work, of
Javajl’s Nirpaya Sagara Press, and upon paper made expressly for this edition at the
Wolvercote Mill of Oxford. Each Prakrit speech is followed by the Sanskrit version
in immediate sequence.) See above.

Volume 28. Rama’s Later History. Part 8. Explanatory and critical epilogue. (Critical
account of the manuscripts. Running expository comment. The variant readings of
the mss. The typographical ‘make-up’ of Comment and Variants into pages is such
that they go pari passu. These epilegomena close with an essay on the two text-traditions
of the play, a time-analysis, a note on the Hindu stage, etc.) See above.

Volume 24. Rig-Veda Repetitions. Parts 2and 3. By Professor BLooMrizLp. Described
above, with volume 20.
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Volume 26. Rig-Veda Brahmanas: The Aitareya and Kausitaki Brahmanas of the Rig-
Veda. Translated from the original Sanskrit. By ARTHUR BERRIEDALE KEITH, D.C.L.,
D.Litt., of the Inner Temple, Barrister-at-law, Regius Professor of Sanskrit and Com-
parative Philology at the University of Edinburgh. 1920. Pages, 567. Royal 8°.
Price $7.50.

In August, 1915, this work was ready for printing. In August, 1916, it was delivered
to the Controller of the Oxford University Press. In 1918, the Press had nigh 350 men
at the war. Of the older men who were left, many were busy with urgent war-work, such
as & Report on Trench-fever for the American Expeditionary Force. And when, after
the armistice, the printing was resumed, the author was engrossed in the work of Lord
Crewe’s Committee on the Home Administration of Indian Affairs. .

The Vedic literature falls into three clearly sundered groups: the Vedic hymns or
Mantras; the Brahmanas, ¢ the priestlies ’ or ‘ priestly (discourses) ’; and the Stitras.
Keith thinks that the Aitareya is not later than 600 s.c. The plan of the work is like
that of volumes 18-19: elaborate introduction; translation; running comment on the
same page. The skill of the priestly story-tellers is at its best in the splendid legend of
Cunahgepa (threatened sacrifice of son by father: cf. Isaac, Iphigeneia, Phrixos).
Despite the pseudo-profundity and puerility of the Brahmanas, they are of genuine
significance to the student of Hindu antiquity, social and religious. And they are in
fact the oldest Indo-European prose extant.

Volumes 26 and 27. Vikrama’s Adventures, or The Thirty-two Tales of the Throne. A
collection of stories about King Vikrama, as told by the Thirty-two Statuettes that
supported his throne. Edited in four different recensions of the Sanskrit original
(Vikrama-charita or Sinhasana-dvatringaka) and translated into English with an
introduction, by FrRANKLIN EpaerToN. Professor of Sanskrit at the University of
Pennsylvania. 1926. Pages, 372 + 384 = 756. Royal 8°. Not sold separately. Price,
$10.

Vikrama’s Adventures is one of the most famous story-books of medisval India.
Vikrama is one of the most noted quasi-historical heroes of his times. His magic throne,
hidden upon his death, is discovered by a later king, Bhoja. Each of the thirty-two
(dva-tringat) statuettes that support his throne (sinhdsana) tells one story to Bhoja.
Hence the alternative title. The theme of the tales is Vikrama, who is meant to serve
as a kind of Hindu King Arthur, an example for real kings.

Edgerton hopes that his work may prove suggestive as a model for students of com-
parative literature, The text of each of the recensions (Southern, Metrical, Brief, Jain)
is printed in horizontally parallel arrangement, so that the stories which correspond
to each other in substance are given, each story in all four recensions, in immediate
juxtapositon. And the translation is treated in like manner. Comparisons are thus
facilitated to a degree never before attained in a work of this kind.

From all this, Edgerton reconstructs, with some detail, and with reasonable certainty,
the original work from which the current versions are derived. This he presents in the
form of a Composite Outline, the concrete solution of a problem in literary genetics.

Volumes 28 and 29 and 30. Buddhist Legends. Translated from the original Pali text of
the Dhammapada Commentary, by EugeENE WaTsoN BurLINGAME, Fellow of the Ameri-
can Academy of Arts and Sciences, sometime Harrison Fellow for Research at the
University of Pennsylvania and Johnston Scholar in Sanskrit at the Johns Hopkins
University and Lecturer on Pali in Yale University. 1921. Pages, 366 4 3704-378 =
1114. Royal 8°. Not sold separately. Price $20.

Dhémma-pada, or Way of Righteousness, is the name of one of the canonical books
of the Buddhist Sacred Scriptures. It consists of 423 stanzas. These are reputed to be
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the very words of the Buddha himself. The Dhammapada Commentary, composed
by an unknown author in Ceylon about 450 a.p., purports to tell the circumstances
under which Buddha uttered each one of these stanzas. In telling them, it narrates
299 stories or legends. These stories are the preponderatmg element of the Commentary,
and it is these which are here translated.

In style and substance the tales resemble those of the famous Jataka Book, the
Buddhist Acta Sanctorum, a counterpart of the Legends of the Christian Saints. And
they present many parallels to well-known stories of mediseval literature, Oriental and
European. For the comparative study of such parallels, Dr. Burlingame’s Synopses,
clear and brief, will prove a very great convenience. His vigorous diction suggests
familiarity with such ‘ wells of English undefyled ”’ as the Bible and the Book of Com-
mon Prayer. The work gives a vivid picture of the every-day life of the ancient Buddhists
— monks, nuns, lay disciples. It is thus, incidentally, an admirable preparative for
the study of the more difficult Buddhist books in the original. As especially attractive
stories may be cited: Lean Gotami seeks mustard-seed to cure her dead child; Murder
of Great Moggallina; Buddha falsely accused by Chincha; Visikha; the Hell-pot.
A critical and historical introduction is prefixed. At the end is an intelligent index,
modeled after that of George Foot Moore’s History of Religions.

In September, 1909, Mr. Burlingame came to Harvard University to pursue his studies
with Mr. Lanman. It was at the suggestion of the latter that Mr. Burlingame undertook
the task of translating into English the Dhammapada Commentary. He first made a
table of contents of the work, giving the title of each story and the place of its occurrence
in the Burmese text and also in the Cingalese text. He added an index to the titles, and
an extremely good analysis of Books 1 to 4. This most useful preliminary work was
formally presented to the American Academy of Arts and Sciences on December 8, 1909,
by Mr. Lanman. The manuscript of the article was delivered February 5, 1910, and
published soon after as pages 467-550 of volume 45 of the Proceedings of the Academy.
The admirably elaborated manuscript of the entire translation of the Dhammapada
Commentary was delivered by its author on January 10, 1917, just before the War.

Volumes 31 and 82. The Religion and Philosophy of the Veda and Upanishads. By
ArtHUR BERRIEDALE KErTH, D.C.L., D.Litt., Of the Inner Temple, Barrister-at-Law,
and of the Scottish Bar; Regius Professor of Sanskrit at the University of Edinburgh.
1925. Pages, 384 + 332 = 716. Royal 8°. Not sold separately. Price, $10.

This work aims to present to the student of religion a comprehensive but concise
account of the whole of the religion and philosophy of the Vedic period in India. For
the Indianist, in particular, the full and clear treatment of the mythology and ritual will
prove of especial value.
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publishes other works relating to India, as follows:

Sanskrit Reader: Text and Vocabulary and Notes. By CHArRLEs RocKwELL LANMAN,
Wales Professor of Sanskrit at Harvard University, Seventh issue, 1920. Royal 8°.
Pages, 430. Price, $3.

The Reader furnishes the text for 60 or 80 lessons, and with it, the needed lexicon and
notes. The notes make constant reference to Whitney’s Sanskrit Grammar: see below.
These two volumes supply all that is strictly indispensable for the beginner. The text
is in the Oriental (Nagari) letters; but a transliteration of the first four pages in Roman
letters is added. The Reader is designed especially to meet the needs of those who have
not the aid of a teacher.

The text is chosen: 1. from Classical Sanskrit works (Nala-story, fables of Hitopadeca,
“ Manu’s Laws ”’); and 2. from the Vedic literature (Rig-Veda hymns, Brihmanas,
Stitras for wedding and burial). A literary-historical introduction is given for each kind
of text. The vocabulary is in Roman letters, and is elaborated with the utmost care.
Special heed is given to the development of the meanings (semantics: p#da, foot, leg,
leg of lamb, quarter, quarter of a four-lined stanza, line, line of a three-lined stanga),
and also to the etymological cognates in English, Greek, and so on (ta-d, 76, See-t,
tha-t, is-tu-d).

Parts of Nala and Hitopadesha in English letters. Prepared by C. R. Lanman. 1889,
Royal 8°. Pages, 50. Price, 50 cents.

A reprint of the first 44 pages of the Reader (sce above), transliterated from the
Oriental characters into English letters. It corresponds page for page and line for line
with its original, so that the references of the Vocabulary and Notes of the Reader
apply exactly to this reprint. With the Grammar and Reader and this reprint, the
student is enabled to acquire a knowledge of the structure of the Sanskrit and to do
some reading, without first learning the Oriental letters.

Sanskrit Grammar: including both the Classical language, and the older dialects of Veda
and BrBhmapa. By WiLLiam DwicaTr WHITNEY, late Professor of Sanskrit at Yale
University. Fifth issue, 1923, of second edition, 1889. 8°. Pages, 578. Price, $4.50.

The greatest extant repository of the grammatical facts concerning the Sanskrit
language. A masterpiece of orderly arrangement. Prefixed is a brief account of the
literature of India.

Vedanta Philosophy. Outline of the Vedanta system of philosophy according to Shankara.
By PauL DrusseN. Translated by James H. Woobs, Professor of Philosophy at Har-
vard University, and CATHARINE B. RUNkLE of Cambridge, Massachusetts. Second
edition. 1915. 8° Pages, 56. Price, $1.

This book, & translation of the summary given by Deussen at the end of his monu-
mental work, Das System des Vedanta, was first published in 1906. Since then, thanks
to the learning and enthusiasm of Charles Johnston, the whole great work has been made
accessible in an English version (Chicago, 1912, The Open Court Publishing Company).
Nevertheless, the small book was so inexpensive and practical, that a new edition was
made in 1915. The summary, although brief and compact, is yet so lucid and adequate,
— in short, so altogether admirable, that it is not likely soon to be superseded by a
better exposition of what has been to untold millions at once a philosophy and a religion.
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