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daughter, the Teacher will tread on them.” When the Teacher
arrived, the prince saluted him with the Five Rests, took his bowl,
and said to him, “Pray enter, Reverend Sir.”” The Teacher refused
to enter. A second and again a third time the prince requested him
to enter. The Teacher, however, absolutely refused to enter, but
looked at the Elder Ananda.

The Elder knew, merely by the look in the Teacher s eye, that he
was unwilling to tread on the cloths which had been laid on the floor.
Therefore he bade the prince have the cloths rolled up, saying, ““Prince,
let them roll up the cloths; the Exalted One will not step on those
cloths; the Tathagata has in view the generations that will follow.”
The prince rolled up the cloths, escorted the Teacher within, honored
him with offerings of rice-porridge and hard food, saluted the Teacher,
and sitting on one side, said to him, “Reverend Sir, I am your devoted
servitor. Thrice have I sought refuge in you. I sought refuge in
you the first time (I am told), while I yet remained in my mother’s
womb; the second time, when I was a mere boy; the third time, when
I reached the age of reason. This being the case, why were you
unwilling to step on my mats and carpets?” ‘“Prince, with what
thought in mind did you spread the floor with those cloths?”” “Rever-
end Sir, the thought in my mind was this, ‘If I am destined to obtain
a son or a daughter, the Teacher will step on these cloths.”” Then
said the Teacher, “It was for that very reason that I refused to step
on those cloths.” “But, Reverend Sir, [137] is it my destiny never
to obtain a son or a daughter?”  “Precisely so, prince.” ““What is
the reason for this?” “Because you were guilty of the sin of heed-

‘lessness in a former existence.” “At what time, Reverend Sir?”
In response to his request the Teacher explamed the matter by ‘
relatmg the followmg :

le Story of the Past The man who ate bu*d’s eggs :

Once upon a time, the story goes, several hundred men put to sea
in a large vessel. When they reached mid-ocean, they suffered Shlp- ‘

~wreck, and all on board lost their lives then and there, with the excep- N e
tion of two persons, & husband and Wlfe, who clung to a plank and @

escaped to a neighboring island. Now in this island there was a large‘ :
flock of birds. Husband and wife, overcome with hunger and seeing

nothing else to eat, cooked the eggs of these birds over a bed of coals |

and ate them. ‘When the eggs proved insufficient to satlsfy thalr, o
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hunger, they caught the young of these birds and ate them. Thus
did they eat in youth, in middle life, and in old age; in not a single
period of their lives were they heedful; nor was either of the two
heedful.

When the Teacher had shown the prince this misdeed of his in a
previous state of existence, he said, “Prince, if in a single one of the
three periods of your life in that previous state of existence, you and
your wife had been heedful, you would have obtained a son or a daugh-
ter in one of the three periods of your present life. Nay more, if either
one of you had been heedful, as the result thereof you would have ob-
tained a son or a daughter. Prince, if a man hold his life dear, he should
guard his life with heedfulness during the three periods of his life.

“Failing that, he should at least guard himself during one of the three
periods of his life.”” And when he had thus spoken, he pronounced
the following Stanza,

157. If a man value his life, he should ever guard it and guard it well.
During one of the three watches a wise man. should be watchful.

XIL 2. THE GREEDY MONK!

A man should first direct kz‘mself This religious instruction was
given by the Teacher while he was in residence at Jetavana wfth refer-
ence to Upananda, the Sakyan prince. [139]

~ The story goes that this Elder, who was skilled to teach the Law,
after listening to a discourse on the subject of being satisfied with
but a little, accepted a large number of robes with which several monks
‘who had taken upon themselves the Pure Practices honored him, and
besides that took all the utensils which they had left and carried them
off with him. As the season of the rains was near at hand, he went off
/into the country. He stopped at a certain monastery to preach the -
Law, and the novices and probationers liked the way he talked so
well that they said to him, “Spend the rainy season here, Reverend
~ 8ir.” “What allowance is made to a monk who spends the season of
~ the rains here?” asked the Elder. “A single cloak,” was the reply.
The Elder left his shoes there and went on to the next mona,stery.‘
 [140] 'When he reached the second monastery, he asked the same ques-
- tion, “What allowance is made here?” “Two cloaks, was the reply.

S0t This story is a free versmn of Jataka 400: i, 332—-336 Cf szetan Tales,
xxxiv, pp. 33%—8344 Text N i, 139—142 :
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There he left his walking-stick. ‘Then he went on to the third monas-
tery and asked the same question, “What allowance is made here?”
“Three cloaks,” was the reply. There he left his water-pot.

Then he went on to the fourth monastery and asked the same ques-
tion, ““What allowance is made here?” “Four cloaks,”” was the reply.
“Very good,” said the Elder, “I will take up my residence here;”
and there he went into residence. And he preached the Law to the
laymen and monks who resided there so well that they honored him
with a great number of garments and robes. When he had completed
residence, he sent a message to the other monasteries, saying, “I
left my requisites behind me, and must therefore have whatever is
required for residence; pray send them to me.” When he had gathered
all of his possessions together, he put them in a cart and continued his
journey.

Now at a certain monastery two young monks who had received
two cloaks and a single blanket found it impossible to make a division
satisfactory to both of them, and therefore settled themselves beside
the road and began to quarrel, saying, “You may have the cloaks,
but the blanket belongs to me.”” When they saw the Elder approach-
ing, they said, “Reverend Sir, you make a fair division and give us
what you think fit.” ‘“Will you abide by my decision?” “Yes in-
deed; we will abide by your decision.” “Very good, then.” So the
Elder divided the two cloaks between the two monks; then he said
to them, “This blanket should be worn only by us who preach the
‘ Law;” and when he had thus said, he shouldered the costly blanket
and went off with it. '

Disgusted and disappointed, the young monks went to the Teacher
~ and reported the whole occurrence to him. Said the Teacher, “This
is not the first time [141] he has taken what belonged to you and left
“you dlsgusted and disappointed; he did the same thing also ina
- previous state of emstence.”; “And he related the followmg :

2 a. Story of the Past: The otters and the Jackal

Once upon a time, long long ago, two. otters named Anutlrax:an‘ S
" and Gambhiraciri, caught a big redfish and fell to quarrelmg over it,
saying, “The head belongs to me; you may have the tail.” Unable i
- to effect a division satisfactory to both of them, and catching sxght“
of a certain jackal, they appealed to him for a decision, saying,
“Uncle, you make such a lelSJ.OIl of this ﬁsh as you thmk proper and

 Downloaded from hitps:/www;holybooks,com
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render an award.” Said the jackal, “I have been appointed judge by
the king, and am obliged to sit in court for hours at a time; I came
out here merely to stretch my legs; I have no time now for such busi-
ness.” “Uncle, dont say that; make a division and render an
award.” “Will you abide by my decision?” “Yes indeed, uncle,
we will abide by your decision.” “Very good, then,” said the jackal.
The jackal cut off the head and laid that aside, and then cut off the
tail and laid that aside. When he had so done, he said to them,
“Friends, that one of you who runs along the bank (Anutiracari)
shall have the tail, and that one of you who runs in the deep water
(Gambhiracari) shall have the head; as for this middle portion,
however, this shall be mine, inasmuch as I am a justice.” And to
make them see the matter in a better light, he pronounced the following
Stanza,

Anutiracari shall have the tail, and Gambhiraciri shall have the head;
But as for this middle portion, it shall belong to the justice.

Having pronounced this Stanza, the jackal picked up the middle
portion of the fish and went off with it. As for the otters, they were
filled with disgust and dzsappomtment, and stood and eyed the jackal
as he went away. End of Story of the Past.

When the Teacher had finished this Story of the Past, he said,
“ And thus it 'was that in times long past this Elder filled you with dis-
gust and disappointment.” Then the Teacher consoled those monks

and rebuked Upananda, saying, “Monks, a man who admomshes
others should first direct himself in the way he should go.” And
when he had thus spoken, he pronounced the followmg Sta,nza,

' 158 A man should first direct himself in the way he should go.
Onl'y then should’ he instruct others; & wise man will so do and not grow weary. -

XII 8. “BE YE DOERS OF THE WORD” o

N If a man will make Inmselj‘ This rehgxous msf;ructlon was given
by the Teacher while he was in residence at Jetavana mth reference '
to Elder Padhé,mka. Tlssa. [142] ~ :

This Elder, we are told, obtamed :} Sub]ect of Medltatlon from
the Teacher, and, taking five hundred monks with him, entered upon

4 This story is a very free versmn of the Introductlon to Jataka 119. i. 435.
. Text: N ili. 142-144. ~ ,
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residence in a forest. But first he admonished the monks, saying,
“Brethren, you have obtained a Sub]ect of Meditation from the living

Buddha; therefore be heedful in meditation.” So saying, he lay

down and went to sleep Those monks walked up and down during

the first watch, and in the middle watch entered the monastery.

When the Elder, who was sleeping, woke up, he went to those monks

and said to them, “Did you come here thinking to yourselves, ‘We

will lie downand go to sleep’? [143] Leave the monastery immediately,

and devote yourselves to meditation.” So saying, he himself went

back again, lay down, and went to sleep.

The other monks walked up and down during the middle watch,
and in the last watch entered the monastery. The Elder woke up
again, went to them, drove them out of the monastery, and then
himself went back again, lay down, and went to sleep. Since the Elder
did this repeatedly, those monks were not able to concentrate their
attention, either on the recitation of the Sacred Word or on their medi-
tations, and as a result, their minds were distraught. Finally they
said to themselves, “Our teacher must be exceedingly energetic. Let
us watch him.” When they discovered what he was doing, they said,
“We are lost, brethren; our teacher declaims empty declamations.”
So tired were the monks from the little sleep they got that not a
single monk was able to develop Specific Attainment.

Having completed residence, they went back to the Teacher.
The Teacher, after exchanging the usual friendly greetings with them,
asked them, “Monks, did you observe heedfulness? Did you perform
your meditations faithfully?>> Then the monks told him the whole
story. Said the Teacher, “Monks, this is not the first time this Elder
has made your efforts miscarry; he did the same thing before.” So
~ saying, in eomphance with their request, he related the Akalara.vv '
‘kukkuta Jataka:! :

" Brought up by no mother or father, dWelhng n the house of no teache.r,
This cock knows neither the right time nor the wrong time to crow.

Said the Teacher, “At that time that cock was this very Elder
Padhanika Tissa, those five hundred monks were these very novmes, ‘
: and the world~renowned teacher was I myself.” i
' Having related this Jataka, the Teacher sald “Monks, 1f a man
is to admonish others, he must first subdue himself; for if, under
- these clrcumstances, he admomsh others, [144] bemg Well subdued_, L

1 Jataka 119 i 4.'36‘
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himself, he can subdue others.” So saying, he pronounced the fol-
lowing Stanza,

159. If 2 man will make himself what he instructs others to be,
Being himself well-subdued, he may subdue others;
For, as the saying goes, it is a hard thing for a man to subdue himself.

XII 4. “AND HATE NOT HIS FATHER AND MOTHER”!

For self is the refuge of self. This religious instruction was given
by the Teacher while he was in residence at Jetavana with reference
to the mother of Elder Kumira Kassapa.

4 a. Birth of Kuméra Kassapa

The story goes that she was the daughter of a treasurer in the
~city of Rijagaha. From the time she reached the age of reason, she
- sought permission to become a nun, but although she asked her mother
and father again and again, she failed to obtain from them permis-
sion to enter the Order. [145] On reaching marriageable age, she
married, went to live in her husband’s household, and amid the cares
of the household life proved a devoted wife. Now in no long time
she conceived a child in her womb. But she knew not that she was
pregnant. Winning the favor of her husband, she asked to enter the
Order and obtained his permission to do so. So, not knowing that she
was pregnant, he conducted her with great pomp to the community
of nuns, and obtained for her admission to the Order at the hands of the
. nuns belonging to the faction of Devadatta.
: After a time the nuns observed that she was pregnant. Said they,

. “YWhat does this mean?” She replied, “Noble sisters, I know not

what this may mean, but this I know for certain, that my chastity
is unimpaired.” So the nuns conducted her to Devadatta, and said to
~him, “This nun retired from the world through faith. We know not
when she conceived this child. ~What, therefore, shall we do?”
Devadatta ‘thought only, “Let not reproach be cast upon the nuns
who receive instruction from me.” Therefore he said, “Expel her
from the Order.” When the young nun heard those ‘words of Deva-

1 This Story‘f_éllows closely the Introduction to Jataka 12: i, 14s.;~—~149. " The

 Jataka version, however, lacks the account of the meeting between Kumira

Kassapa and his mother. Compare Arguttara Commentary on Etadegga Vagya, Sto'ry :
o Kumam Kassapa, p. 173. Text: N iil. 144—149 v

"% “ Downloaded from?hyttp's:/{Www.hbiybodks.cqﬁn :
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datta, she said, “Noble sisters, do not ruin me. But I did not retire
from the world at the instance of Devadatta. Come, conduct me to
the Teacher at Jetavana.”

Accordingly they took her with them, went to Jetavana, and laid
the matter before the Teacher. Now, although the Teacher knew
that she had conceived the child when she was living in the world,
yet, for the purpose of disproving the false accusation, he summoned
King Pasenadi Kosala, Mahd Anathapindika, Culla Anathapindika,
Visakha the female lay disciple, and other great personages, giving
the following orders to the Elder Upali, “Go clear this young woman
of the charge against her in the midst of the Fourfold Assembly.”

The Elder caused Visikha to be summoned before the king and
put the case in her hands. Visakha caused a curtain to be drawn about
the young woman, and within the curtain made an examination of her
hands, feet, [146] navel, belly, and extremities. Then she computed
the months and days, and perceiving that the young woman had con-
ceived the child when she was living in the world, informed the Elder
of that fact. Thereupon the Elder proclaimed her innocence in the
midst of the Fourfold Assembly. After a time she brought forth a
son, strong and mighty, for whom she had prayed at the feet of the
Buddha Padumuttara.

Now one day, as the king was passing near the community of

" nuns, he heard the cry of a child. “What is that?” he asked. “Your

majesty,” they replied,“a certain nun has given birth to a child; that
is the sound of his voice.” So the king took the boy to his own house
and committed him to the care of his daughters. On the day appointed
for the naming of the child, they gave him the name Kassapa. But
“because he had been brought up in princely state all the people called
hun Prince Kassapa, Kumara Kassapa. ;
One day on the playground he struck some ‘boys. They cried 'out,
“We have been struck by that Motherless-Fatherless.” - Kassapa
‘immediately ran to the king and said to him, *“Your ma]esty, they say
I have neither mother nor father; tell me who my mother is.” The
king pointed to his daughters and said, “’I‘here are your mothers.”
- But the boy replied, “I have not so many mothers as that; by right

v T should have only one mother; tell me who sheis.” The king thought o

 to himself, “It is 1mp0581ble to deceive this boy.’ * 8o he said to him, ,
“Dear boy, your mother is a nun, and I brought you here from the“ ‘

* nuns’ convent.”
No more than thls was needed to arouse deep emotlon in the heart ‘
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of the boy. He immediately said, “Dear friend, obtain for me ad-
mission to the Order.” “Very well, dear boy,” replied the king.
So with great pomp he conducted the boy to the Teacher and had him
admitted to the Order. After he had made his full profession he
became known as Elder Kumira Kassapa. Receiving a Subject of
Meditation from the Teacher, he retired to the forest. But although
he strove and struggled with might and main, he was unable to de-
velop Specific Attainment. So, thinking to himself, “I will obtain a
Subject of Meditation from the Teacher better suited to my needs,”
he returned to the Teacher and took up his residence in Andha
Grove.

(Now a monk who, in the time of the Buddha Kassapa, had per-
formed his meditations alone and had attained the Fruit of the Third
- Path, and had been reborn in the World of Brahma returned from the
World of Brahma, and asked Kumara Kassapa fifteen questions, but
sent him away with the words: “None other than the Teacher can
resolve these questions. Go to the Teacher and get their solution.”
Kumara Kassapa did so, and at the end of the answers to the ques-
tions attained Arahatship.) * (1474

4b. ¢ And haté not his father and mother »

Now for twelve years following Kassapa’s retirement from the
world, tears streamed from the eyes of the nun his mother. With
face wet with the tears she shed because of the suffering caused her
by separation from her son, she went on her rounds for alms. One

ey ~day she saw her son the Elder in the street. Crying out, “My son!

~ my son!” she ran to meet him, and falling at his feet, rolled on the
ground. Milk streamed from her breasts, and her robe was wet, as
she rose from the ground and took the Elder in her arms. ‘
~ The Elder thought to himself, “If she receives kindly words from
" me, it will mean her undoing; therefore I will speak harshly to her.”

s ' So he said to her, “What are you about? Can you not away with

~human affection?” Thought the mother, “How like a br;gand he
 talks!” And she said to him, “Dear son, what say you?”’ But he
" only repeated again the same harsh words. ‘Thereupon she thought, .
““Ah, because of him I have not been able to restrain my tears for
‘twelve years! But he has hardened his heart towards me; why should
I have anythmg to do with him any more?” And then and there,, o

1 See Mcmkzma 23: i 142—-145
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uprooting affection for her son, on that very day she attained
Arahatship.

Some time afterwards the monks began a discussion in the Hall
of Truth: “Devadatta all but destroyed Kumira Kassapa, endowed
with the faculties requisite for Conversion, and the nun his mother;
but the Teacher became their refuge. Oh, how great is the compassion
of the Buddhas for the world!” [148] At that moment the Teacher
approached and asked them, “Monks, what subject are you discussing
now, as you sit here all gathered together?” When they told him, he
said, ““Monks, this is not the first time I have been their refuge and
defense. I was their refuge in a previous state of existence also.”
So saying, he related the Nigrodha Jataka ! in detail:

; Follow only the Banyan deer; abide not with the Branch.
‘ Better death with the Banyan deer than life with the Branch.

Then said the Teacher, identifying the characters in the Jataka,
“At that time the Branch deer was Devadatta, and the herd of the
Branch deer was the retinue of Devadatta; the doe that reached her
turn was the nun; her fawn was Kumara Kassapa; and the Banyan
deer, the king of the deer, who offered his life for the doe with young,
was I myself ’

And praising the nun for uprootmg aﬁ'ectlon for her son and for
establishing herself as a refuge for herself, he said, ““Monks, inasmuch
as the goal of heaven or the goal of the Paths which one man has
earned for himself cannot become the property of another, therefore

~ self is the refuge of self. How can one man be the refuge of another? 2
So saying, he pronounced the following Stanza,,
160. For self is the refuge of self.
. Tndeed, how can one man be the refuge of another?

- For by his own well-tamed self ,
A man gains for himself a refuge which is hard to gam. ‘

 XIL. 5. KILLING OF MAHA KALA 2

The evil done by self Th:ls rehglous instruction Was glven by the:
Teacher while he was in residence at Jetavana with reference to a
certain lay disciple named Maha Kila, who had attamed the Fruit

"of Conversion. [149] =~ , ;

1 Jataka 12; 1 149—153 : : :
2 Cf. story xii. 9 and Them»Gatha Czrmmentary, cxx1 and ccxhv. Text. N iit.

- 149-152.
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The story goes that on the eighth day of the month Maha Kala
took upon himself the obligations of Fast-day, and spent the entire
night at the monastery listening to the Law. Now during the night
some thieves broke into a certain house and began to gather up spoils.
The owners, awakened by the rattling of iron vessels, set out in pur-
suit of the thieves. Finding that they were pursued, the thieves
began to throw away what they had stolen, but the owners pursued
them all the same. When the pursuers came in sight, the thieves
scattered in all directions, one of them taking the road leading to
the monastery.

Now early in the morning, Maha Kala, who had listened all night
long to the preaching of the Law, was bathing his face on the bank
of the monastery pool. As the thief came along, he threw his spoils
down before Maha Kala and then continued his flight. When the
men who were pursuing the thieves came up and saw the stolen goods
lying before Maha Kala, they said to him, “So you are the man who
broke into our house and stole our property! Yet here you are acting
as though you had been listening to the Law!’ [150] And seizing him,
- they beat him to death, and having thrown his dead body aside,

departed. '
Early in the morning when the young monks and novices set out
from the monastery with water-pots in hand, they discovered the
- dead body of Maha Kala. And straightway they reported the matter
to the Teacher, saying, “This lay disciple spent the night at the
monastery listening to the Law and met death contrary to his deserts.”
The Teacher replied, “It is quite true, monks, that Kala’s death was
~ quite undeserved, if one considers only the present state of existence.
But what he received was in exact conformity with an evil deed he
- committed in a previous state of existence.” Then, in compliance
~with a request of the monks, the Teacher related the followmg

5 a. Story of the Past The soldwr and the man w1th a
' beauuful wﬁe

£ Long, long ago, the story goes, there was a certam frontxer village
~in the country of the king of Benares, and a forest hard by, and at
the entrance to the forest a band of thieves used to lie in wait for
travelers. The king accordingly posted one of his soldiers at the
~ entrance to the forest, and for a certain consideration this soldier
‘ Would escort travelers mta the forest and back agam. L f

‘Do&w'nlaabded hfrorﬁ\https:‘/MwW.Holybbdks".’corﬁ'
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One day a certain man, accompanied by a beautiful wife, ap-
proached the entrance to the forest in a small carriage. When the
king’s soldier saw this woman, he fell in love with her. Therefore,
when the man said to him, “Sir, escort us through the forest,” the
soldier replied, “It is too late now; early in the morning I will
escort you through the forest.” But the traveler said, “We are

in good season, sir; pray escort us through the forest immediately.” -

“Sir, you must turn back; you will find food and lodging in our
house.” The traveler did not wish to turn back, but the soldier
gave a sign to his men, and they turned the carriage around. And
in spite of the traveler’s protests, the soldier lodged the man and

his wife in the gate-house and caused food to be prepared for

them.

Now the soldier had a preelous stone in his house, and this he
caused to be placed in the traveler’s carriage.  When it was daybreak,
he caused a sound to be made as though thieves were entering his
house. Immediately afterwards his men came and reported to him,
“Master, your preciousstone has been carried off by thieves.”” There-
upon the soldier posted guards at the gates of the village and gave
orders to them as follows, “Search everybody who comes out of the
village.”

Early in the morning the traveler harnessed his carriage [151] and ‘
set out. The soldier’s hirelings stopped the carriage, searched it, and .

finding concealed therein the very stone which they themselves had
placed there, reviled the traveler, saying, “It was you who stole
the jewel, and having stolen it, are now running away.” And having
beaten the traveler soundly, they brought him before the headman
of the village and said to him, “Master, we have caught the thief.’

'Said the village headman, “After my good friend had lodged him in .

~ his house and given him food to eat, he stole his jewel and tried to

run away. Take away this wicked fellow.” And he had him beaten; B

to death and his dead body cast away.
, This was his deed in a previous state of existence. When he passed
“out of that state of existence, he was reborn in the Avici Hell, and

‘after suffering torment in hell for a long period of time, because the‘ e
fruit of his evil deed was not yet exhausted, he was beaten to death .

' 1in this manner in a hundred existences. End of Story of the Past.

When the Teacher had thus related the evil deed committed by‘; .

Maha Kala in a previous state of existence, he said, “Monks, it is

only the evﬂ which living bemgs here in the World comm1t that

e
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crushes them in the four states of suffering.” So saying, he pro-
nounced the following Stanza, ‘

161. The evil done by self, begotten by self, originating in self,
Grinds a fool even as a diamond grinds a hard jewel.

XII. 6. DEVADATTA SEEKS TO SLAY THE
TATHAGATA !

- He whose wickedness has passed all bounds. This religious instruc-
tion was given by the Teacher while he was in residence at Veluvana
with reference to Devadatta. [152]

For on a certain day the monks began a discussion in the Hall
of Truth: “Brethren, Devadatta, whose habit is wickedness, whose
nature is evil, as evil desire waxed strong in him, solely because of his
wicked nature, wormed himself into the favor of Ajitasattu, bestowed
rich gain and high honor upon him, incited him to the murder of his
father, and afterwards, conspiring with him, went about seeking by
some means or other to slay the Tathagata.” :

At that moment the Teacher drew near and asked them, “Monks,
 what are you discussing now as you sit here all gathered together?”
- When they told him, he said, “Monks, this is not the first time Deva-
datta has gone about seeking by some means or other to slay me; he

did the same thing in a previous state of existence also.”” So saying,
he related the Kurunga Miga and other Jitakas. Then he said,
- “Monks, when a man allows his wickedness to pass beyond all bounds,
~the evil desire ‘which springs up because of his wickedness, like a
" creeper which wraps itself about a Sal-tree and finally crushes it,
‘ﬂmgs him forth to Hell or to one of the other states of suffering.” So
saymg, he pronounced the followmg Stanza, [153]

8 162. He whose wickedness has passed all bounds even as a creeper overspreads a

- Sal-tree, :
Makes hxmself that whlch h:ns enemy would wish him to be.

1 Cf. story 1. 12 b. Text‘ N ii}. 15%153,
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XII. 7. DEVADATTA SEEKS TO CAUSE A SCHISM IN
THE ORDER'!

Easy to do. 'This religious instruction was given by the Teacher
‘while he was in residence at Veluvana with reference to Devadatta’s
going about for the purpose of causing a schism in the Order. [154]

For on a certain day Devadatta went about to cause a schism in
the Order, and seeing Venerable Ananda going his round for alms,
informed him of his intention. When the Elder heard what Deva-
datta said, he went to the Teacher and said this to the Exalted One:
“Reverend Sir, this very morning I put on my undergarment, and
taking bowl and robe, entered Rajagaha for alms. And, Reverend
Sir, as I was going about Rajagaha for alms, Devadatta saw me. And
seeing me, he drew near to where I was, and having drawn near to
where I was, said this to me, ‘From this day forth, brother Ananda, I
- shall keep Fast-day and carry on the business of the Order apart
from the Exalted Onme, apart from the Order of Monks.” To-day,
Exalted One, Devadatta will rend the Order asunder, and will by
himself keep Fast-day and carry on the business of the Order.” There-
upon the Teacher breathed forth the following Solemn Utterance,

. Easy to do for the good is the good; the good is hard for the evil to do; ‘
Evil is easy for the evil to'do; evil is hard for the noble to do.

Then said the Teacher, “f&nanda, what is not good for one, is
easy to do; what is good for one, is hard to'do.” So saying, he pro~
nounced the following Stanza,

163. Dasy to do are those things which are not good and those thmgs whxch are‘
hurtful to oneself;
_But that which is salutary and good is exceedmgly hard to do. ;

; ; XII 8 THE JEALOUS MONK B ‘_
He that. remles the Relzgzon of the Holz/ This rellgmus mstrucho:n

~ was given by the Teacher while he was in resxdence at Jetavana Wlth) g

~ reference to Elder Kﬁl&. [155]

‘ 1 This story is denved from the Vmaya, Culla: Vagya. vil. 3 17: ii. 19817'35 Ct
‘also Uddna, v. 8: 60-61. Text: N iii. 154:-155..
B Text' Ni 111, 155-—156
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In Savatthi, the story goes, a certain woman used to minister to
this Elder with the tenderness of a mother for a son. Now the family
who lived in the house next door went one day to hear the Teacher
preach the Law, and when they returned, they uttered words of praise,
saying, “Oh, how wonderful are the virtues of the Buddhas! Oh,
how pleasing is the preaching of the Law!” After listening to their
words of praise, this woman said to the Elder, “Reverend Sir, I too
wish to hear the Teacher preach the Law.” But he dissuaded her from
going, saying, “Do not go there.” Likewise on the second day and
on the third day he dissuaded her from going, but in spite of his
efforts to dissuade her, she still desired to hear the Teacher preach
the Law. '

Now why was it that he dissuaded her from going? This, we are
told, was the thought in his mind, “If she hears the Teacher preach
the Law, she will have no more use for me.”” One day early in the
morning, after she had eaten her breakfast, she took upon herself
the obligations of Fast-day and went to the monastery, enjoining
the following command upon her daughter, “Dear daughter, minister
faithfully to the noble Elder.” When the Elder came to the house,
the daughter served him with food. ‘“Where has the eminent female
lay disciple gone?”” asked the Elder. “She has gone to the monastery
to hear the Law,” replied the daughter. [156] :

When the Elder heard that, the fire of hatred flamed up in his
“belly and consumed him. ““Now she has broken with me,” exclaimed
~the Elder, and went quickly to the monastery. When he saw the
woman listen to the Teacher preaching the Law, he said to the Teacher,
“Reverend Sir, this stupid woman does not understand your subtle
discourse on the Law. One ought rather to preach to her on the duty‘
- of almsgiving and on the moral precepts.” But the Teacher, percexvmg

~ his motive, said, “Vain man, because of your own false views, you
-revile the Rehgxon of the Buddhas. But in so doing you strive only
to your own hurt.” So saying, he pronounced the following Stanza, iy

164, He that revﬂes the Religion of the Holy, tfhe Noble, the Righteous,
* Such a simpleton, by reason of his false views,
Bnngs forth frult to hxs own destruction, like the frmt of the katthaka reed.

i : D@wnloaded‘ from https;l/wwv((.holybgoks';éoni‘ ~'. g
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XII. 9. COURTEZANS SAVE A LAYMAN’S LIFE!

By self alone is evil done. This religious instruction was given
by the Teacher while he was in residence at Jetavana with reference
to the lay disciple Culla Kila. [157] :

" For on a certain day, just as in the story of Maha Kala, tunnel
thieves were pursued by the owners of the stolen property. Now
early in the morning the lay disciple Culla Kala, who had spent the
night at the monastery listening to the Law, came out of the monastery
and set out on the road to Savatthi. The thieves threw down the
stolen property in front of that lay disciple and continued their flight.
When the men pursuing the thieves saw the lay disciple, they cried
out, “There is the man who played thief last night, acting as though
he had been listening to the Law. Catch him!” So saying, they
seized the lay disciple and beat him.

Now some courtezans, on their way to the bathmg—place on the
river, saw the lay disciple and said to his captors, ‘Sirs, go your way;
this man did nothing of the sort.” So saying, they obtained his
release. Thereupon the lay disciple went to the monastery and told
the monks what had happened, saying, “Reverend Sirs, I should
have been killed by some men, had not some courtezans saved my
life.”” The monks ref;ea.ted the story to the Tathagata. The Teacher
listened to the story and said, “Monks, the lay disciple Culla Kala’s
life was indeed saved, both through the intercession of courtezans
and because he was himself guiltless. For living beings here in the
world, by reason of the evil deeds which they themselves commit, of
themselves suffer in hell and in the other states of suffering. But
they that do good works of themselves obtain Salvation and go to
heaven and to N1bbana So saymg, he pronounced the followmg

- Stanza,
165. BV self alone is evil done, by self alone does one suﬁer

By self alone is evil left undone, by self alone does one obtain Salvauon
Salvatlon and Perdition depend upon self no man can save another

1 Cf story xii. 5,and Them—G’atha Cmnmanta.rg, exxi andccxlw Text N il 157—-1583

w.holybook
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XII. 10. BY RIGHTEOUSNESS MEN HONOR THE
BUDDHA*

Let a man not neglect his own good for that of another. 'This religious
instruction was given by the Teacher while he was in residence at
Jetavana with reference to Elder Attadattha. [158]

For when the Teacher was about to pass into Nibbina, he said
to his disciples, “ Monks, four months hence I shall pass into Nibbana.”
Thereupon seven hundred monks who had not yet attained the Fruit
of Conversion were deeply moved, and never leaving the Teacher’s
side, whispered to each other, “Brethren, what are we to do?” But
Elder Attadattha thought to himself, “The Teacher says that four
~ months hence he is to pass into Nibbana. Now I have not yet freed
myself from the power of the evil passions. Therefore so long as the
Teacher yet remains alive, I will strive with all my might for the
attainment of Arahatship.” Accordingly Elder Attadattha went
no more with the monks.

Now the monks said to him, “Brother, why is it that you thus
avoid our company and no more talk with us?”’ And conducting
Elder Attadattha to the Teacher, they laid the matter before him,
saying, “Reverend Sir, this Elder does thus and so.” The Teacher
- asked Elder Attadattha, “Why do you act thus?” The Elder replied,
“Reverend Sir, you have said that [159] four months hence you are
to pass into Nibbéana; and I have determined that so long as you yet
~remain alive, I will strive with all my might for the attainment of

Arahatship.” :

The Teacher applauded h1m for his wise declsmn and said to the -
monks “Monks, whosoever sincerely loves me should be like Elder
© Attadattha. For truly they honor me not who honor me with perfumes

and garlands. They only honor me who fulfill the higher and the lower
Law; therefore others also should follow the example of Elder Atta-
: da.ttha.” So sa,ylng, he pronounced the following Stanza, -

- 166. Let a man not negleet his own good for the good of another, however important,
‘A man should learn wha.t is good for himself and ‘apply himself thereto with
diligence.. '

b Cf stomes xv.’Z’ and XXV, 4: and Diglm 16 it 138 Text N iit, 158~160. ‘






