














































































































































































































































































































































































135 

0 Giver of the Most Excellent (i. e. of liberation) ! Although by means of 
of the highest rise of the light of your knowledge you comprehend the entire 
universe, you still do not become the other (i. e. you do not partake of the 
nature of objects). The pure water of whitewash [sudha], although it brightens 
a palace, does not partake of the nature of the brightened place (itself). 
(22) [397] 

qf~~~T~~~H:: ~flt!lll~ll f~: I 

ocf f,ifi'f ~~;q: t.n:rf'~ ~fi'f ~;j ~~y;o'Uf'VT II II 

parbJatasakaliitmasaktisarab 
svarasabharel)a jagattrayasya siktab / 

tava jina jararhopayogakanda!J 
svayati bahuni sama,p rasiintarlil}i //23// 

0 Jina! The ancient ''bulb" of your active consciousness was "sprinkled" by 
intense self-realization, and so its excellent powers reached complete perfection. 
Thus it simultaneously transforms, (as it werr), the many different essences 
~of objects) of all the three worlds into itself(i. e. it internalizes the obje(?ts). 
(23) [398] 

f"l'llitif:s!'~~)q")sfq t1eln~1'1 q~ttti{Sll'1Tlf: I 

ofll~ ~fiftlfi~ qqf~ ;t\~ur: f~ ffl~ti,: I I ~¥ 11 

trisamayajagad ekad'ipako 'pi 
sphufamahimii paramtigamaprakiisab I 

ayam iha tava sa,pvidekakol_le 
kalayati kifama!Jeb kiltihni l'iliim //24// 

The light of the holy scripture, the spelndour of which is evident, is the 
one lamp (which illuminates the three worlds in all three times. But even 
this light) occupies only one corner of your omniscient knowledge. (and 
compared with that omniscience), its beauty is (like) that of a glow-worm 
during daylight (i. e. one whose lustre pales by comparison with the sun). 
(24) [399] 

f;r~~i{~~cfq'TTSf~!fimf?m ( w }'lfi'ZT "fiq'Qf I 

an~~~~AT ~« tlftrTs~(,) ri~"lf~ti,: 11 11 

nijagarimanirantariivap'i.r/a-
prasabhavikiisavis(s)a l]'lka/iifll kramel}a / 

avikalavi/asatkalaughasii/, 

II S' II t~ II 

varada visa" s(.f)u mamaikavitsphuliitgam I I 2S //cha/ I XVI/ I 
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0 Giver of the Most Excellent (i. e. of liberation) I May you, the omniscient 
one, endowed with the complete blooming of all facets (i. e: powers, etc.), 
quickly enter into the spark (of my scriptural knowledge) and gradually 
(transform it) into that (omniscient) knowledge which expands by blossoming 
under the constant impact of its own greatness (i. e. that knowledge which 
expands by its very nature). (25) [ 400] XVI 
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XVII 

cl'ffl.fl fqfqf.{qq)~q~<{~l<{T~~m ttTI:Uffi'~l!f~: Ref~: I 
" 

m<<.1Tq· ~r~q! <fq·~~~~~ ~ ftttaT~~+r~i"N~.,. ~,: n ~ n 

vastunii ,ri vidhinlyamobhayasvabhiiviid 
elcii111se parb;ata§alctayab skha!antab / 

tattviirthaffl varada vadanty anugrahiit te 

syiidvadaprasabhasamarthanena sabdiib // 1 / / 

O Giver of the Most Excellent (i. e. of liberation)! Because of the dual 

nature, consisting of positive and negative aspects, inherent to all existents, 
(even) words which possess the power of (literal) expression (invariably) fail 

with regard to one of these two (aspects; i. c. they can only describe one 
aspect at a time). But those (very) words can, by your grace, express the 

full meaning of reality when they are strongly supported by the qualification 
''maybe" [syiid-vcida]. (i.e. Qualifying one-dimensional assertions with "may 
be" renders them expressive of actual, multidimensional reality.) (1) (401] 

amiri'({ "c:<JITTfi'fqTf~mfi:tT ( fil) cfr:;;q: ~;an=q~q~T-to~'t~: ~ , 

'Sfftf~tfi'Uq~l{'l.i:;;{.=f{;:;i ;:f\'~cfffi'i f?t".T~qm::ru~~qf({ I I ~ I ' 
"' "' .. 

iitmeti dhvanir aniviiritatmii(a)viicyab 
suddhtitmaprakrtil'idhiinatatparab san 

pratyak.Jasphurad idam evam 1,ccan'ica111 
I 

n'itvii 'sta,ri tribhuvanam iitmana 'stam eti I/ 2// 

The word "tltman" (dhvani) refers to the soul (in its) unobstructed (slate). 
In the act of (thus) expressing the soul in its pure nature, (this word) ex­
hausts its power, putting to rest (i. e. not expressing) all the high and low 

(i. e. impure) states (of the soul) in the three worlds, (states) which are 
evidently (L e. in true fact) manifest. (2) [402] 

~~~~rrq"i:ff'.f'l.!~~T ~cfQ"cf flfT~cfil~ll!.l'tfQfTfUITiir~.:mf<RfiJ I 
"' ' 

~nq~,;i Sffcf~e@T f.f~q~f"aifflffl ~ef~~~~Q'f cR>rtc:•f't~ I I ~ 1 l 
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tasyasta,ngamanam anicchatii tvayaiva 
syiitkiiriisraym:iagw:ziid vidhiinasak t im 

sdpekJyarti pravidadhatii ni.yedhasaktir 
dattii 'sau svarasabhare,:za valgat'iha //3// 

You did not desire the ''going-to-rest" (i. e. the failure of words like "iitman'' 
to express the negative aspects of their referents), and so you resorted to 
the term "maybe" [syiit] (i. e. you set forth this term as a necessary quali­
fication of all words). Thus you have rendered the power of expressing 
(the positive aspects) relative to (i. e. always conjoined with) the negative. 
(i. e. The term "syat" itself indicates the presence of the negative aspects, 
which a positive assertion ignores.) This power of expressing the negative, 
which you have bestowed (upon words), is active in the world through the 
force of its own majesty. (3) [403) 

tadyoga.d vidhimadhura.kfaraq1 bruviitJii 

apy ete katukakafhoram iiraranti I 
svasyiista,rzgamanabhayiin ni$edham uccaii:z 

sviikutiid avacanam eva gho,myantal; //4/ / 

Because of that power (to express negative aspects, which is bestowed upon 
words by the term "syiit"), these words, although they speak with sweet 
syllables in expressing the positive (aspt:cts), fear, (as it were), that they may 
be exhausted (by only that one aspect, and so, although) using no words 
(i. e. merely relying on "syiit"), they loudly proclaim, (as if) with nothing 
but gestures, the harsh and bitter negative (aspects). (4) (404] 

~~;ftcftt fqfq'~'lf('l'l r{~ 'qf~T ~~)sfq ~.p::\f~ rr~as,q~q, I 

met R~'ii'lfcm;f!fir.{T f.:r~m, fef~'lf:qtf ffi ~11eifaa 11 ~ 11 
" ~ ' \ 

trailokyaf/1 vidhimayatii,rz nayan na ciisau 
sabdo 'pi s11ayam iha giihate 'rtharupam 

saty evarrz niravadhiviicyaviicakiiniif!l 
bhinnatvafll vilayam upaiti dr1tam etat I I 5 I I 

Although a word (functions to) render the three worlds an embodiment of 
positive aspects, it does not itself attain to the nature of (i. e attain to 
identity with) the object (referred to). If this were to happen, then the obvious 
distinction (which exists) between words and their innumerable objects would 
disappear. (5) [405] 
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lAiT-tt ~cft(qfq lfif~qffS~hrfel" .:{To~('!' ~ tfa cfl'6tl'cff'i:f~ I 

f~ '"'f~qf;:iitl'lli:i~ ii ;j{@ f«~-a ificfstr. 'Efi!'Qe'milll'fcf'iti: 11\ II . "' . 
sabdiinaq1 svayam api kalpite 'rthabhave 

bhiivyeta bhrama iti vacyaviicakatvam I 
kitti tv asmin niyamam rte na jatu siddhyai 

dr$[O 'ya111 ghatapafasabdayor vibhedab //6/ I 

139 

If one imagines that words themselves are (identical with) the objects (to 
which they refer), then the (distinction between) word and referent (i. e. the 
assumption that a relationship exi~ts between them) would be an musion. 
And in (such an) illusion, the obvious distinction (which exists) between the 
word "pot" and a pot itself could never be established, since there would 
be no fixed basis upon which to distinguish them. (6) [406] 

atttt<'I'~ «f<tfu cf'iit'S'!ll" fcf .Rcf"!f~ «c! ~?lf. ii f~ «!fi~T?ir,:l'T fcf'cl''a 
atqf.rt ~!ftl'll«~)sq~c1~qlc! oc! ~trff;:;,rt«fq«iJ~)stqq'~'{ l 113, 1 

apy etat sad W vaco 'tra vi.fracumbi 
rnt sarvaf!1 na hi sakahitmanii vidhatte I 

arthll11ii111 svayam asato 'parasvarupiit 
tat kurytin niyatam asad varo 'py apek$iim //7 / I 

Although the expression ''sar" (i. e. universal existence) comprehensively 
refers to the entire universe, in truth it does not render everything completely 
positive. (i. e. Applying this term to all existents does not make their negative 
aspects disappear.) For although (this ' sat") is supreme (i. e. a II-comprehen­
sive), it still anticipates (i.e. requires the addition, if it is to completely express 
reality, of the term "syat," indicating the) negative aspects, (for these 
negative aspects are), from the point of view of other (objects than the one 
being considered), fixed in (all) existents. (7) [407] 

at~i:l'tfcl' ~o «q;:('l'cf) f...-~ ~'ttiets~1 ~<il<lll'i'l'.:ffo~~~~;:i'ft 1 .. "'"' 
f'E!'m~ fqf~<'l'fqi· f;f'51'Rq'..f't~: si·ctf"a cfifo ~~q;n f;;f~;gl!. \It:; II 

ast'iti sphurati samantato vikalpe 
spa${a 'sau svayam anubhutir ullasant;, J 

cittatva,11 vihitam idaf/1 nijiitmanoccaib 
pravyakta111 vadati pariitmanii ni$iddham //8// 

When the perception "it exists" [asti] arises on all sides (i. e. is applied to 
all the positive aspects), there automatically springs forth a clear realization 
which proclaim~ this existent called consciousness (as being), from the point 
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of view of itself, endowed with positive nature. (But at the same time, that 
experience) sets forth, in just as clear a manner, the negative aspect (of that 
existent) when seen from the point of view of other things, (and thh, latter 
experience is not encompassed by "it exists;" the proper, all-encompassing 
expression would be "syiit-asti"). (8) (408] 

.ft~1fo {~~fa' ""·ooT fcf!fi~ fqtcT~T fcflfif1~fo~~~~;:") , 
a:fclf;m c(qfo q~Ti''l;ifT f ;Jf~~ f:;;rn-~ • ..- fcff~~fqi f;;-illi'llrft'i~: II\ II 

niirtiti sphurati samantato vikalpe 
spa,~tii 'sau svayam anubhutir ullasant'i I 

avyaktaffl vadati pariitmanii ni!}iddhatJt 

cittatvaff! vihtiam idaff! nijatmanoccaib //9 / I 

When the perception "it does not exist" p1iisti] arises on all sides (i. e. refers 
to all negative aspects), there automatically springs forth a clear realization 
which proclaims this existent called consciousness (as being), from the point 
of view of other things, endowed with n::-gative nature. (But at the same 
time that experience) sets forth, in just as clear a manner, the positive aspect 
(of that existent) when see;n from the point of view of itseif, (and this latter 
experience is not encompassed by "it does not exist;" th·: proper, all­
encompassing expression would be syiid-niisti"' J. (9) [409] 

~~lfff'f'! fcrqrf<f<f<f~Tf::n fcr~~ fit; 11!.lfJ~ fcrf'cff;:Jlfi:JTalfT, q ~;;r: , 

SAfift~fq f i!ff ~~q .flf~i:T ,{q: ~ff trfq- fiflfif ,iflli:T Sfif~q' I l ~ 0 l l 
" "'- ' 'C. ' 

saty asmin svaparavibhedabluiji visve 

kiq1 bruyad vidhinzyamc1dvayat sa sabdab / 
prabruyii.d yadi vidhim eva nasti bhedaf:i 

prabrute yadi 11iyamaq1 jagat pramr,~1am / I 10// 

Since this world (is) endowed with distinctions of "own" and "other." 
what can any word (really) say if it chooses only one of these two aspects, 
namely the positive or the negative ? If (the word) speaks only of the 
positive aspect, then there will be no distinction (i.e. everything would 
be "self" and nothing more). And if (the word) speaks only of the negative 
aspect, then this universe would disappear, (for, from the point of view of 

others, it does not exist). (10) [410] 

~~Fote'!: "flff~ ~) f,rnfq fcmi ;~,nsfq "~~in~ f"I'~~'! , 
~.:o)sqf "I' ~ qrfqrTf;;~erT~ clfT'!f'fi ~el:;;Jf~~~t <:fii1l!: 11' '11 

ekiintiit sad iti vaco visarpi visva11z 
spr,ytvii 'pi sphuf am avagiihate ni,1·edham I 

santo 'rthii. na khalu paraspariini~edhiid 
vyavr ttir,1 sahajavijrmbhitiir11 vrajeyub // 11 / I 

Visit www.holybooks.com for more free e-books



141 

Even though the expression "universal existence'' [satJ encompasses, from 
the absolute point of view, the entire universe, it nevertheless must absorb 
(i. e. must always stand in relation to) its negative aspect, namely the 
existence of (infinite) particulars. For if it were otherwise, there would be 
no mutual negation (of particulars) and the self-evident distinctions of 
individual objects would be lost. (11) [411] 

~cfi"T;:i:'l'T<t«fcrf~ q);sirr~ «ini ~'!IS~cfTSfq P.,lqf~ fc1fij 'P"= f~~.,~~ I 

aT~);:q fc(qlfflq'tlfif;<"'f~~ 'SftcqT~. .:t' f~ ~~~ fcf~~Tcfl~ I I~~ 11 

ekiintiid asad iti g'ir jagat samagrar,1 

spr,5fva 'pi srayati vidhif!1 purab sphurantam / 
anyo 'nya,JZ svayam asad apy anantam etat 

protthiituf!1 na hi sahate vidher abhliviit // 12// 

Similarly, although the expression "universal non-existence" [asat] encompa­
sses, from the absolute point of view, the entire universe. it must account 
for the experience: which presents itself (to us, namely the positive aspect). 
For this infinite universe, although, from the point of view of others, it 
does not exist, is even so not liable to negation in the absence of its 
positive aspect (i e. Saying "from the point of view of others, it does 
not exist" makes sense only if applied to something which does exist from 
some point of vi1:w. (12) [412] 

f<f~)sffq;:r "+l<f.J-t~T?t ,nfo -.:1rcr)S"+lfq"T cTT f<fq~rrcfolfq'lfl"'-'T ai 1 
~ "' 

~!fi~ srf~fft fa:~lfflf<lfa-: ~~;:rt <fcffti lNT !.fi"-1~4<l II n II 

bhinno 'smin bhul'anabhariin na bhati bhiivo 

'bhavo vii svaparagatavyapek\,aya tau / 
ekatra pravicaratiif!1 dvirupasaktib 

Jabdtiniir;1 bhavati yathii kathaiicid eva // 13 / I 

In this world, ''presence" and "absence" are not separate from the totality 
of objects, because both of these aspects are spoken of with reference to the 
four categories, (namely substance, space, time, and modes). For 'presence" 

ancl'·absence" are applied from the point of view of one's own four (catego­
ries) or the four (categories of others, respectively). Words which operate with 
regard to one object, (an object posse;;;sing both positive and negative aspects), 
can somehow show the power to express both (aspects, if these words are 
qualified by the term ''syiit"). (13) [413] 

atfc'ilfo t~f.y~fiJcflf~: Sf~iqf;q~ Jlfff(f~lf~cf .=cf fcT~cf~ I 

fcT~lf,~ • qrilir.nftrcr~lf;a cf~ ''P'fcf f;:r~"l"~cl' ~Tlfl"ra II rt 11 
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asttfi dhvanir aniviirita/:l pra.§amya 
anyat kuryiid vidhimayam eva naiva vi§vam / 

svasyiirthal]'l paragamaniin nivarttayantal]'l 
tan nunal]J spr.§ati ni$edham eva siik$iit / I 141 I 

The expression "it exists" [asti], (even if applied) without restraint, can 
never render the universe (a thing which is) possessed only of positive as­
pects; in spite of suppressing the negative aspects, (it still cannot do this), 
for that expression, while it does "turn its object away from going into 
others", (i. e. while it does assert the positive, distinct identity of the object 
seen from the point of view of itself, nevertheless) undoubtedly touches the 
negative aspect. (i.e. The very assumption of a po'litive, distinct nature sugg­
ests standing in opposition to, and thus being qualified by, the negation of 
that very nature when seen from the point of view of others.) (14) [414] 

;:m:c1)fa .:effi'fctJl';:r~ifillTSl''i:l'T~m:;;1c9n( 1tf.1f ~ <littfn i{ef f~ef'f .. ... ' 
o~ri f,1tTqq~ cf"qTt'Jf+!'ffflnTfn .:<ffifa;rq~ ftfl:f ffi! 11 , ~,, 

nastZti dhvanitam ana,iku.§apracariid 
yac chunym11 jhagiti karoti naiva 11isvam I 

tan nunaf}1 niyamapade tadatmabhumav 
ast'iti dln•anitam apek:xate svayaf!1 tat / I 15// 

The expression ''it does not exist" [nasti], (even if applied) without restraint, 
does not suddenly render the universe devoid of positive qualities. This is 
because (of the fact that), at the same time that this (universe is asserted 
to be non-existent from the point of view of others), it invariably stands 
in relation (to the expression ''asti" because) it exists in its own positive 
aspects, (namely substance, space, time and modes). (15) [415] 

~Tit~) tTfo· if fef~Ttl'a" fqf~~~<f~tTT?f if~ fcff~tef i'fTf~~ I 

fl:1"~.:r~: ~ ~ q-nf1;,1f~~· Tt<"r ~l:l"fo::rfa~~, ~eflf l'<frfn 11 , ~ 11 ., ' 

sapek,m yadi na vidh'iyate vidhis tat 
svmyarthaf}1 nanu vidhir eva nabhidhatte I 

vidhyarthab sa khalu paran ni._~iddham artha,71 
yat svasmin niyatam asau svayaf/1 brav'iti J/16/I 

If the positive aspect is stated without bing qualified by the negative aspect, 
then surely that positive aspect, (standing) alone, will not express even 
its own object. For the positive aspect by itself proclaims the object as 
established in its own (substance, space, time, and modes, but this assertion 
is meaningless unless) it simultaneously implies exclusion of that (object 
from the substance, space, time, and modes of others). {16) [416] 
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flflc!fiR: flfi, ~~~s~l ~ffl er, ~itRl'l'll1!.flfTm:l'!tiT f~fi@1! I 

~ff fcrutff qcr ~, efff: fit .:rm~,: !fi~~ ~~ ~cta-i:i:11,\.911 

syiitkiiral; kimu kurute 'sat'im sat'ifll vii 
.§abdiiniim ayam ubhayiitmikiitr1 svasaktim / 

yady asti svarasata eva sa krtilJ 

kitr1 nasatyab kara,:iam iha prasahya yuktam // 17/ I 
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Does this expression "may be" [syiit], which (supposedly) produces dual 
power in words (i. e. the power to express both positive and negative as~ 
pects simultaneously, actually) produce (a power) that was not there (in the 
words), or (does it bring out one) that was already there ? If that (dual) 
power is innate to words, then what has been produced (by the qualifying 
expre'>Sion "syat") ? In this world it is not proper (to imagine that) what 
does not already exist can be forcibly produced. (17) [417] 

m~t fcflf,~lfTfei:f!fiTSf~ff ~f!fff: fflffffft ~tlll'~l q=tr " !fi~it 
rl' ;;ttf<fff1{cffff !fiifi:f•'Hfq fifi;:, flfle'Tlr ~~~Wcf~Vf ~T: 11 t i:; 11 

sabdiiniitn svayam ubhayiitmikii 'sti saktil; 
saktas tii111 svayam asat'itr1 paro na kartum I 

na vyaktir bhai'ati kadiicaniipi kintu 
syadviidatr1 sahacaram antare1;1a tasyiil; //18// 

The dual power of words is innate (to them); no external thing can produce 
(a power) in something else which does not (already) exist there. But the 
manifestation of that (dual) power (of words) never takes place without 
the accompaniment of the expression "maybe" [syiit]. (18) [418) 

tJ;<lif'l'Rfq ~) irlf~lf f~ f'MJ ,lfT~ fcrq;~ ~~Utlftit: I 

~T~ lff<.r ~o "')sfq oc! fit; if~r(( Tlf f<flf1!~lfTf~~TfQ'€\'lfit 11 ~ ~ 11 

ekasmiid api vacaso dvayasya siddhau 
kitti na syad viphala ihetaraprayoga{1 / 

siiphalyaq1 yadi punar eti so 'pi tat kitr1 
klesiiya svayam ubhayiibhidhiiyiteyam I/ 19// 

If in this world both asi:ects are established by only one word, would the 
use of another (word) not be redundant ? (i. e. Is there any need for 
''syiit ?'') But if the use of the other is considered to be meaningful, then 
why bother with (the theory that oneJ word by itself has the power to 
express both aspects ? (19) [419] 
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ff;:'!~ fcifclf;:p:flf[lfRl'!cfa'. ~lfTi;T~TP..TtfllT1JUTTfq"ff~g ilTUT: 

~~f~q-~~fir{!T.=flfT!efTlJT '!~~ci· +f<lfo f~ a~elfSl'tJ)rm,: 1 , ~ o , , 

tan mukhyafJ1 vidhiniyamadvayiid yad uktal]1 
syiidvadiisraya,:zagw;oditas tu gaw:ial1 I 

ekasminn ubhayam ihanayor bruva,:ze 
mukhyatval]1 bhavati hi taddvayaprayogat I I 20 I I 

That which has been explained with regard to the power of words to 
(simultaneously) express both positive and negative (aspects of objects should 
be seen as referring to) the innate (power of words). But that which has 
been explained with regard to the power manifested through support by 
the e:,Qpression "maybe" [syat] (should be seen as referring to) the acquired 
tpower of words). In this world, (that which we have called "innate") does 
have primacy for one word (really does) express both aspects (of objects). 
(20) [420] 

'!~~"' +Jqfo fe1cff&=1"o~lf ~T&=l"T~ 'f1umi ~~f o fefcff &=fat ;; ir: ~lfT~ 

~ ... :;fhi~c'ff <{~ f<l•lf~~l firc'fttf) 'lllJfctif ~q~q;:ftfo '!~lf~~tfi:i: I I~ ~ I I 

mukhyatval]1 bhavati vivak$itasya sak,1·ad 
gau,:zatva,rz vrajati vivak#to na yab syiif / 

ekasmi,rzs tad iha vivak$ifo dvittyo 
gau,:zatva,rz dadhad upayati mukhyasaklzyam // 21 I/ 

Whichever aspect (of an object, namely positive or negative) one desires to 
express (by applying the words "asti'' or "nasti," respectively), is seen as 
primary. And the (other) aspect,''which on.: does not wish to express, i, seen 
as subordinate. Jn this world, therefore, when one aspect of an object is to 
be expressed, the other aspect is placed in a subordinate (position, where 
it) abides in compatibility with the primary (aspect). (21) [421] 

+fTciJTofl'l'i{crfel"f;;~.::SfcJ;~ ~'E'l{ ll~fo q.::rei:r;;h~~i:f I 

~fh:n.:i fqf~;;lf'{Tef*'Iw~r ~tfTc~r.::rP..Tlfurl!~ fq~cf<fTR , , ~ ~ , , 

bhaviiniim anavadhinirbharapravrtte 
sa1J1ghatte mahati pariitmanor ajasram / 

s'imana,rz vidhiniyamav asa,rzsprsan tau 
syatkiiriisraya,:zam rte visaqzvadate //22// 

The manifold aspects are forcefully and simultaneously in contact with each 
other. If, (in regards to their interaction, the words expressing) the positive 
and negative aspects (of objects) are not supported by the exprcs~ion, "syat" 
they will not ''touch" (i.e. remain within) the boundaries of "one's own" 
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and "other" (with regard to substance, space, time, and modes), and so 
there will be dis:;ord among (the objects, because the distinctions between 
them would be lost). (22) (422] 

~s~i" fcJf~f+1er) f.,.-~~~st1 ~T!fil&&tT'J: cf~fer fcff"l f.,.-~~vt"t 1 

~tTTqetiT~TP..Tfq ( tT) vtWff"~efR'fcflttfcf~TefT fqf~fi'ftt~1 fi'ffflqfq?~ 11 ~ ~ 11 

dhatte 'sau vidhir abhito ni,$edhamaitr'i,,r1 

siikc11rik!!iif!l vahati vidhif!l ni!jedhaviil)'i, I 
syiitkiiriisrayi(a)1Jasamarthitiitmavi'ryiiv 

iikhyiitau vidhiniyamau nijartham ittham I /23/ / 

The (words expressing the) positive aspects, insofar as they are qualified (by 
the negative aspects) on every side, are (always) accompanied by the "friend­
ship" (i.e. compatible presence of these negative aspects). And the words 
expressing the negative aspects are in the same way accompanied by the 
positive aspects. Thus, the positive and negative expressions, (namely "ast(' 

and "niisti"), which have increased their inherent power through the support 
of the expression "syiit" express their referent (fully). (23) (423] 

ffQ'ci ~~e~q°~•"lffcf+TT<f c:T~fifi fcJHifi'l'tfirt[+Tlft]faefir~ 1 

~!ttcifirt f.:t'f~er+T~T fcf•tf&ter: ~i;:reti)sfq lffl=Tef t~Tf+T~~i:tefi:'{ 11 ~" 11 

ity evaf!l sphutasadasamnayasvabhiiva111 
vastv ekal!1 vidhiniyamo[bhayii]bhidheyam I 

syiitkiire nihitabharo vivak#tab sann 
eko 'pi k,$amata ihiibhidhiitum etat // 24 I I 

Ev.:11 a single (word), if supported by the expression "syat,"can, when the 
particular aspect (to which it refers) is to be expressed, convey the (full) 
reality (of the object). (For) this one (reality) has a nature that is clearly 
endowed with both"existence" [sat] and "non-existence" [asat] aspects, and 
(thus it is properly) indicated by both positive and negative expressions. 
(24) (424] 

fcfirfllTT~ f<.ff~tt~T f;:r~'ef: &t~fin:fq fe!: f<'l'.sffft: '!ifii:tTStT'{ I 

~~i: 'Sl'~fq~ Sf~'Q' <{~l fi'l'irt~ fi'l'~c:TISl'ij '-'r.g ~~T: 11 ~ V, 11 

svadarvyiid vidhtr ayam anyathii ni:fedha(z 
k,setriidyair api hi nijetaraib k ramo 'yam I 

ity uccaib prathamam iha pratarjya bheri'f!l 

nirbiidhaf!l nijavi,saye carantu .§abdiil:, /1251/chal/XV!ll/ 
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The (positive aspect) is (asserted) from the point of view of "one's own" 
(substance), and the negative aspect ls (asserted) from the point of view of 
"other" (substance). Indeed, this "order'' (i.e. this distinction of positive and 
negative aspects applies) with regard to the space, etc. (i.e. time and modes, 
of "one's own'' and "others," (respectively) as well (as to substance). Thus, 
in this world, let the words apply (in an) unimpeded (manner) to their own 
referents, having first "loudly beaten their drum'' (about the nature of 
their operation, as described above). (25) [425] XVII 
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ant:i :Jll'tfoi'q"l,'f!fi~T~~(fo,ci ~"'1;:r)'t=if~T'l''ff~4 '! , 
ifT~~cflicf ~ci'l'l:R~ll'•(fi:f.f•c'f qlt1''11=lfflfisr<fqir,=(I': srfcf~ I I t 11 

iidya,rz jyotir dvyiitmakadurgiidbhutatattvaf!l 
k'armajniinottejitayogiigamasiddham I 

mohadhviintaf]t dhvaf}1sayad atyantam ananlafll 

pasyiimy etan nirdayam antaf:z pral'idarya I I 1 I I 

I preceive that foremost, infinite light (i.e. omniscience) which is achieved 
through the yoga (i.e. the sukladhyana) that blooms as a result of right 
conduct and (true) insight. (This omniscience) is a reality wondrously cons-· 
tructed, possessing {both) the positive and negative aspects; it has ruthlessly 
and completely torn to pieces the infinite darkness of delusion. (I) [426] 

~ +ffqfffTcf!fi ~'f srfff+l'Tfff oli<ffi'T~~<fff"ftr"J~;:J'f(isq)i;iJ; 

lfl i\'TSifcfictl'fc@1! f.:{ISQflfflUff: flfR'<.fil' +flqf~ ff<il!Tt fc{ISfl{: flfli:! 11 ~ 11 

eko bhavas tiivaka efja pratibhiiti 
vyaktanekavyaktimahimny ekaniff[P ]annab I 

yo nii 'nekavyaktifju ni.g1iitamatib syiid 
eko bhavas tasya tavai[fo viffayab syiit II 2 II 

Your one cognition perceives the unity (i.e. the universal nature) of the 
great multitude (of manifestations in the universe). Only that person who 
can cognize the manifold individual objects (i.e. only an omniscient being) 
can tuke your state-of-knowing-the-universal, (in which you perceive 
this unity). as his object. (In other words, only another omniscient one can 
perceive you having the cognition of unity among the objects.) (2) [427] 

;:r) m",«t +1Tfc1" f~cfTc'ff•~f;i :"f"t1qt: Wei' !fiTr~ fcnt1!il: 1 

tf~ ~l"F'tf +flf~ ~ ~T?f f~~l'Hf~ ~~ ftft: f~l'f'~til'Trlffffl: II ~ II 

no siimiinyarn bhati vtnaivatmavise~air 
nii)siimiinyiib santi kadacin na viseffa/J I 

yat siimiinymrz bhiiti ta eviitra visefjii.s 
tvarn vastu syiib sv,krtasiimiinyavisefja/.z I I 3 / I 
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The universal does not shine forth without 'the particulars (in which it 
resides). Nor do the particulars ever exist devoid of their universal. In this 
world, that which is the universal is also the particulars. You are endowed 
with the true nature of reality, and (in your teachings) you have accepted 
both the universal (i.e. substance) and the particulars (i.e. modes). (3) [428] 

ll'cqtJT;p) f;:r~lt'{q)m(ms)f~ ~irrffTiji!.fr.t!f;: (it') l=1!'4Tf" qlfTt1.:JtOT 

~'PT-l!f;T ~ff ~ srf(f.:Jtf~ (ci lfli,~ciq"q~f~qqm:n 11 " 11 

dravyetJaiko nityam apis(s)iisi samantiid 
deviinekal;(--ke) syur bhiisi paryiiyabharetJa / 

ekiineko vastuta eJa pratibhiisi 
tva,rz paryiiyadravyasamiihiiramayatmii II 4 II 

From the point of view of substance, you are eternal, and fron every side 
(you are seen as) one. But from the point of view of the multitude of 
modes, you are manifold. And from the absolute point of view, (i.e. consi­
dering both of the previous persp~ctives), you shine forth as being both one 
and many, embodying the aggregate of substance and modes. (4) [429] 

':°te': <fif'l=ll''! !fif'.R~~<A f;;ffl"lfil tl'l<~Jitq;: ~Tsfq f1lf<{"A if f~;ja; I 

ri cf~" ~QTff ~'l~lW'f ~i;t ~1!.flil~ ~1!.fTcflt.~TIR i:f~cf 11 ~ 11 
"' ' .. 

dr${ab kasmin kascid anekena vinaiko 
yas ciinekal;z so 'pi vinaikena na siddhab I 

sarvai11 vastu syiit samudiiyena sadaikarr1 
deviinekam sviiyavayair bluiti tad eva II 5 II 

Has anything been seen anywhere that was on~ without (also) bdng many 
(i.e. that was substance without being modes as well)? Even that which is 
many (i.e. the modes) is not established (as existing) without the one (i.e. 
substance). 0 Lord! All existents are always one from the point of view of 
the aggregate (of modes, namely the substance), and those very existents are 
many with respect ,to their own parts (i.e. the modes). (5) [430] 

~"t ~ ~ilif.-lfl~~;;1 ~la' o"T ~~ ~' qf~ f<f~ 1 

~i ifilf ~~~ ctl'f~"1T ~l.fir.tifi'T i'll'Tll'~ ~cf~l!~~JU 11 ~ 11 

ekiinekau dvau samam anyonyaviruddhau 
sa111gacchiite tau tvayi vrttau pathi bhinne I 

eka111 dravya,rz nunam aneke vyatirekii 
ekaneko nyiiyata evasy ubhayiitma II 6 /I 
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These two, namely the aspects "one" and "many," are in mutual opposition 
and reside in different paths; they "go together'' (i.e. become consistent) 
in you, because the substance is one and the modes are many, and you are 
the embodiment of both. Thus, it follows that you are both one and many. 
(6) (431] 

ll~ ~'!i!tl ~m(l f;i"ct«'~ir.f;a· qqfqy it ~ ~T.fll'f;{f e;TGT~if~. I 

f~lllf;:m{ ~~ a'il't~f{f ~q';a'fflf<'lllfil'~~15llfil'1ll~!flft:ft«'cfl~ 11 \9 11 

yat tad dravyaffl rak.yati nityatvam ananlaffl 
paryayii ye te racayantt kJatJabhmigam I 

nityiinitya,r, vastu tavodeti samantan 
nityanityadravyavisqaikyamayatvat / I 7 II 

That (aspect of reality) which is substance "protects" (i.e. is the basis of) 
the unending eternality (of that reality). And that (aspect of reality which 
comprises the) modes "arranges" (i.e. accounts for) the destruction (and new 
arising which occur in) every moment. Therefore, reality is established in 
your (teaching) as being both eternal and non--eternrJ, for it embodies both 
eternal (substance) and non-eternal (modes). (7) [4321 

f"l'~ f~ fl! ftflq ~ur.rfw ;;qf~,f~ei f"l'clJT~;:q: flllq ~"+l'lfT !f, C,-~TS~ I 

f"l'cl11'<.lf,t: ~lfT"i'f fct;:rti: ~furi: ~~ f.:i~trfqf'°t ~q;:j fct.fhn: ~fQf~ff II t:; II 
~ . "' 

nityam kim hi syiit k..m1Jabha!1givyatirikta,r, 
nityad anya/:1 syiit k,w1,1abhang'i kataro 'tra / 

nityii.Ptttib syii.n na viniitJ1sai/:I k,sa11ikai/:I 
s11air nityavrtti111 syur na viniif]1sii/J k~al)ikiis te f I 8 II 

Indeed, in your (doctrine), can the etern'.11 (i.e. substance) ever exist separate 
from the momentary tie. modes)? ( No.) Similarly, what momentary (mode) 
is ever separate from the t;ternal (substance)? (None.) Among these (two), 
the substance:, remaining forever, can not exist without possessing its own 
momentary parts; nor can the parts exist without the eternai substance. 
(8) [433] 

f"'t=l:1Tfrfc'tfl irl ~~);:t1f<:fqT ~'fl':;;..,.,~ a'T c=<ffq ~'ffl qN' f"+f>ir I 

f~r.i if~ cil:1c@q'f~T <iqffft<f)T f.J?trTfrl'r'Q·t i'lfft.ffi' ~cl''R='!.ftfli:t:rT I I \ 11 

nityiinityau dvau samam anyonyaviruddhau 
sangacchiite tau tvayi vrttau pathi bhinne I 

nitya,r, dravyaffl vyaktam anitya vyatirekii 
nityanityo nyiiyata evasy ubhayatma //9// 
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The two (aspect!i), namely the eternal and the non-eternal, are in mutual 
opposition and operate in different paths, but they simultaneously cooperate 
in you. The substance is eternal and the modes are non--eternal; you are 
the embodiment of both (substance and modes), and so it logically follows 
that you are both eternal and non-eternal. (9) [434] 

~q'J'o'Q'ffl': f~~f'1' lfT~'Hcil'f'f~l;:lfA'otl'TUfg otff(f'f~Tcf: srfa"~!Tf'1' I 

ll"RT~ cffgcntlmffl( !fl') '1'~EW{ lTI<ifNl<trcl~qr-1~ !i"ff1' lf~ II~ o II 

svadravyiidyai!J sphurjasi bhavas tvam ihiinya-
dravyadyais tu vyaktam abhiiva}:z pratibhiisi I 

bhiiviibhiivo vastutayii' s'is(s)a samanti'id 
bhavabhiiviiv aikyam upiini:ya krto yat I/ JOI! 

0 Lord! In this world you shine forth from (the point of view of) your own 
substance, etc. (i.e. space, time and modes), as existing; but from (the 
point of view ofJ the substance, etc. of others, you are clearly non-existent. 
You are made (what you are by the fact that) on all sides (you embody) 
the unification of existence and non--existence. Hence, in reality you are 
both existence and non·-existence. (I 0) [435] 

ll"T<l'R fm:r: lti~'TllNT~ f..-~ lfTEtl' <l'T f'llT1:'f ltiT~ll"T~ f~m1 1 
' C , C 

(ff .ractw1 a"t fi!fq'~n'?.ft ~,~ '!QT. ~:.tf· <iffg r~,r~elf fel'll"Ta: 11 H 11 

bhavad bhinna}:z k'idrg abhavo 'tra vidheyo 
bhiivo vii syiit kidrg abhavena viniisau I 

tau vastvatflsau dvau svapariibhyiif!t samakiilaf!t 
pun:zaf!t sunyam vastu kilii,sritya vibhiita/.z I/ 11 I I 

In this world, what kind of non-existence can be asserted separate from 
existence? (None.) And how is an existence which is separate from non-· 
existence fit for assertion? (It is not.) For these two are (both) aspects of 
the (same) existent; they shine forth, supported by the existent, for (this 
existent itself) has the nature of being simultaneously complete and empty 
from the points of view of one's own (s11bstance etc.) and (the substance, 
etc. of) others, (respectively). (11) [436] 

lfl1fTlflcf1 ri"t ~JT'f:.tf);:~<l'li;i\' '1'~~'cm\' <'I') ~el'ftf <!'fl1 qf~ fri I 

ll"T<I': ~ari'!fl'T,t <ltl'"!!lif~Teffg q'U!fl'T'{ ~T?flll"Til°T ;:trrlfo {!ffl'!~tflc'l'T 11 ~ ~ 11 

bhiiviibhiivau dvau sarnam anyonyaviruddhau 
sangacchate tau tvayi vrttau pathi bhinne / 

bhiivab sviif!tsod vyaktam abhiivastu paTii.f!tJiid 
bhavabhiivo nyiiyata eviisy ubhayiitma I I 12/I 
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These two (aspects), namely existence and non--existence, are in mutual 
opposition and operate in different path<;, but they simultaneously cooperate 
in you. Clearly, "existence" is (spoken of) from the point of view of one's 
own char.icteristics (i.e. substance, etc.), and "non--existence" (ts spoken of) 
from the point of view of the characteristics (i.e. substance, etc.) of others. 
Being an embodiment of both, it follows that you are both existence and 
non--existencc. (12) [437] 

~cf· cffiii:i iJ'il'n=i:f~it"~'f,_ 'Jfii:ffi: flf~cl'TSl!l~ "'!if~ cl''f~'ffllffl: I 

(l'f qlttifT ;l "~ fil'.g;qcf~ cfT'liiilJT<fT;;r.i cR~~ f!itifO:~"ifl'Ji:l'Ti! 11 ~ ~ 11 

sarva,r, viicya!J1 dvyatmakam etat kramatal;, 
syiid devaviicya111 tad yugapad vaktum a.§akte!J / 

tau paryayau dvau saha bibhrad bhagava111s tva,r, 
vacyaviicya111 vastv asi kificij jagatiha //13// 

0 Lord! All this (i.e. every existent) embodies both natures; (an existent) 
can be expressed sequentially (i.e. by first asserting one aspect and then the 
other), but the same existent becomes inexpressible insofar as (words are) 
unable to state the {mutually incompatible) aspects at the same time. You 
simultaneously bear both aspects within you, and so are a wondrous existent 
who is both expressible and inexpressible. (13) [438] 

cl'T'at:n.r,:7-«'{ flfif:;:~T;;r.t if f~ ~ cf~· :i~~~i:I', I 

l:l'Trnf~tr ~"''Jfi~'l'?!~r ~9 a:~ k*ft"ci f~ ttvrnmr 1!'°1'1~ 11 r.r 11 

vacyad anyat kiiicid avacyam na hi dr§/a,r, 
vacya111 caitan ne,vfam avacyavyatiriktam I 

vagasritya svakramavrttyakramavrtt'i vastu 
dvyatmatvaf'/1 hi gr,:l'iyiin na gr,;'iyiit /114// 

(The expressible and the inexpressible are not two different things, for) the 
inexpressible is never seen distinct from the expressible. Similarly, no expres­
sible can be maintained to exist (completely) isolated from the inexpre-s;sible. 
Words applied sequentially (i.e. to one aspect at a time, are able to) describe 
the existent, which is dual in nature. But a word which is applied 
nonsequentially (i.e. which attempts to state all aspects of the existent 
simultaneously) cannot (describe it; i.e. an existent is to be seen as both 
expressible and non--expressible. due to the nature of words). (14) l439] 

cf~'Q'Tffl'q1 ir1 ~~;tff'q"'i4f "if~T~ al ~"fftr ,~, qf~ f~i I 
crr;;q) otr@T clf<foi:r<fl:;;~9 '1:sni:l't cf~lftcn;;q) ;trll«'f ~~,~tmin 11 t ~ 11 
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vacyaviicyau dvau samam anyonyaviruddhau 
safzgacchate tau tvayi vrttau pathi bhinne / 

vacyo vyasto vyaktam avacyas tu samasto 

vacyavacyo nyayata evasy ubhayatma //15// 

Expressibility and inexpressibility are in mutual opposition and operate in 
different paths, but they simultaneously cooperate in you. Clearly, all existents 
are expressible, but they are also inexpressible. You arc endowed with both 
(expressibility and inexpressibility), and so it follows that you are both 
expressible and inexpressible. ( 15) [440] 

~TStJ° ~T!:lf: !fill tr~('f('{ q~,n~i;g~ q)tj 1:r:s;!:lf~if f'l'fitJ'fTIJf'! I 

~ :tf ~Tcf: 'f>T~cfiri ~!:lf lq'f;:r: W;i ~T~ !fi'T~~ °" f;,m~q- 11 '~ 11 
~ -:i ~ ... 

so 'yaf/1 bhava!J karma yad etat paramarthiid 

dhatte yogaf/1 yad bhavanena kriyama1_1am / 
suddho bhava!J karakacakre tava l'inab 

§uddhe bhave karakacakraf/1 ea nigurjham //16// 

That which is the object [karma] (of change, i.e. the substance which under­
goes change) is also the (resultant) state. For that which is being made (i.e. 
which u.1dergoes change) is, from the absolute point of view, identical with 
that which it becomes. (i.e. No new substance is introduced during change.) 
Your pur0 (i.e. unified) state is merged into the cycle of the instrumentalities 
[kiiraka], and th:: cycle of th:: in,.trum~ntalitics is dissolved in your pure 
nature. (16) [441] 

;;fl~ ;;fT~ cfiRIJf<lT~if '!~T~l!fl ;;f;T.f ;;f•lt cfiltfcftrT ~.t- qf~T'fi:t 

~,ifsfq ('cf cfiT~~q~trf~ <filtf
0 

~;g:) -tlcf: cfiT~QfcfiTlfffa~Tsfi:r 11 'IS I I 
"' 

jatalfz jatarJ1 kiirm:zabhiivena grh'itva 
janya,rz janyart1 kiiryataya svaf/1 pari1.1amaq1 I 

sarv() 'pi t1•ayt1 kiirm:zam eviisy asi kiiryartz 

.suddho bhava!:z kara1_1akiiryavi,sayo 'pi I I 17 I! 

Those transformations (of the substance) which have been produced are 
th:mdves !he c1u,e, anJ those transformations (of the substance) which will 
be produced are themselves the effect. (i.e. The totality of present transfor­
mations causes the totality of transformations which appear in the next 
moment.) Therefore, all of you (i.e. the totality of your space-points) is the 

causes, and all of you is also the effect. But as to your pure (unified) state, 
it is (actually) beyond the sphere of cause and effect. {17) [442] 

<R-JR!:lfi'!i fiTiffil"f'ftT~!:lf,q"ffi ifl~T ~g~gf~T;:~i'i f<filq' ~trl('{ I 

~~ijy ~f1=-taf°"~<1Tlffcf~ISf~:sfffiT fcf"l!'qcit:(Tqif'if!:lf~Tiff.t;=fH'!:lf~ 11 'c; 11 
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valgantv anye jnananimittatvam upetii 
biihyo hetur hetur ihiintar na kila syiit I 

svasmad devo jrmbhitacidv'iryavise~iij 
jato visva vyapakavijnanaghanas tvam ! I I 8 I I 
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As to the others (i.e. external objects), let them remain active as (i.e. we 
accept them as being) the efficient cause of your omniscient knowledge. But 
here (i.e. regarding the production of a result), in truth (i.e. from the absolute 
point of view), an externa 1 cause (i.e. an efficient cause [nimitta·kiirat1a]) can 
never become an internal cause (i.e. a material cause [upiidiina-kara~a]). 
You are, by yourself, distinguished (from others through your) perfected 
consciousness and energy, (and so you) have become the lord (i.e. the supreme 
teacher), a solid mass of knowledge which pervades the entire universe. 
(18) [443] 

31'.q"; c1Rfi ~it .f~r,:1;@ f~qfffll ~= ~ ~~ ~1' ~<Jw.tf'cffltifl~ ' 
' ' 

~l~T~ f~ fqr.:N;t ~: ~Tsr.i ffl!ff'ra ~ ~ fq,f,l~.:rtsf~ II ~ \ II 
' "' 

anyab karttii. karma kilanyat sthitir e~ii 
yab karttii tva,rz karma tad e11ii.sy avise$iif I 

deviikii.r.Jis tva,rz kila vijfziinaghana,rz yal:z 

so )a,rz siik,~at tvaf!l khalu vijfzanaghano 'si // 19// 

From the conventional point of view [vyavahara-naya], it is indeed accepted 
that the agent and the object are different (from each other). But since, 
(from the non-conventional point of view), there is no distinction (mado 
between these two), you who are the agent are also the object. 0 Lord I 
indeed, you who produced the mass of omniscience are in reality that very 
mass of omniscience itself. ( I 9) [444] 

R~5tttttf: «~~l!l111i ~~Rt "°~~ ~initi:n:r,)sfq 1 

~T~"l~ \icffffifmtl ~~N:i~« f•ift loit'.loilsq''! 11 ~ 0 11 

vi.fragvyiipyali saty avise,'>e svttgw:ziiniif!l 

deviidhiiras tvaf!l svayam adheyabharo ·pi / 
ekiidhiiriidheyatayaiva jvalitlJtmii. 

tenaivoccair valgasi vijFiiinaghana 'yam I I 20// 

0 lord! From the point of view of non-distinction (between substance 
qualities,) you are (both) the substratum of your own qualities, and 
(qualities) which entirely pervade (your space-points), and also the aggregate 
of those things which are pfaced (upon that substratum, namely the qualities 
themselves). Thus, from the point of view of unity of substratum and things­
placed-thereon, you abide in your majesty both as shining substance and as 
the mass of omniscience (i.e. the qualities). (20) [445] 
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31'Teiff irrctT i:l't1f'fli fcl''-({i:JW{ ~;,q-sftir, ~fq il'Ftftrtftteft c'fT 1 

Sl'etmrf~t "fir(Uf~lf ;r ~T fttr~1 cl'r:;ri ~lf~f+retT.i ""° f atf+r;.{ 1 , ~ ~ 11 

atmii miitii meyam idaf(t vi,fram ase,~a,rt 
sambandhe 'smin saty api nanyonyagatau tau / 

pratyiisatti/:1 kiira,:Jam aikyasya na sii syiid 
artho viicyarti vaktrabhidhiina1J1 ea vibhinne / / 21/ j 

The soul is the cognizer, and this entire universe is that-which-is-cognized 
<i.e. its object). And although such a relationship prevails between these (two), 
there is no (real) interpenetration (i.e. neither one ever partakes of the nature 
of the other). Extreme proximity (could be considered a cause Qf) unity 
(between two separate substances). But there is (really) no such proximity 
here, (for) just as the words of a speaker are (actually) separate from the 
objects referred to, (even though an indicator/thing indicated type relationship 
exists between them, similarly the knower and the thing known are related 
but distinct). (21) [446] 

lf: sr1rrmrtf~l:fqqlft': ~~ f~4f: i:n•lfeq;:;r: ~';Sift,- f~~)sfa ~ ~cl' 1 
"' "' 

Sl'('l!tq"°' tl'T ffScfnlffff~~T~~ '!(ffqffl ~ff ~T f""<=I fflef: II~~ II 

yal;z prag as'ir vartsyad apek~al;z khalu siddhab 
' pratyutpanna/:t samprati siddho • si sa eva / 

pratyutpanne ya te 'varaktir ihiis"id 
bhutiipek$a samprati 5a kila raktib //22/ I 

In the past you were a perfected being (if seen) from the point of view of 
the future. But now (this same) you is a perfected being in the, present. And 
that which is your detachment now was, from the point of view of the past, 
(your) attachment (then. In other words, when unperfcctcd you we1c poten­
tially perfected, and your attachment was potentially ddachmc:nt. Hence, 
from the point of view of substance, these modes, which change with time, 
can be ignored to the extent that all occupy the same sp,.cco-points, namely 
yours.) (21) [ 44 7] 

~~ lf~ WT'-cl'~~lff~i! ~l '!~c(l (~ lfcffl'T~ ! ~~tti\'<'f I 

~~ ~cl'T ~;.i' i"f~i'I' '3f""~ij ~~'! ~c'(T~lflf~ 11 ~ ~ 11 

t!kaf(t bhaval}1, siisvatam uccair abhi#iican 
bhutva bhutva tvaf(t bhavas'isa svayam eva / 

etad bhutvii yad bhavana1n punar anyan 
na traikalyarfl sankalayan tviim anuyiiti //23// 

0 Lord! You "crown'' (i.e. render supreme) your Ul'lified ctern~l nature, and 
so, in spite of having "become" (i.e. undergone transformations) again and 
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again, you remain yourself (i.e. your own substance). This "'beeoming-again­
(aftcr)-having been" does not amount to becoming a new (substance); it is, 
rather, the state of being which persists through the three times. (i.e. It 
refers to the continuation of substance through the modifications. {23) [448] 

~~: ~l'ffR'ff'Ucffl'lif'Ef.:t'Hcf ~;a:: ~~~cllc(~~~ fif~Tif: I 

ar.a-ii~~,~"'~ff<{f..nlim~~~ ~f:q=.strq.{;~ 11 ~ ~ •• 

ekal; siikJiM akJaravijiiiinaghanas tva1]1 
suddha/:z suddhasvavayave,~ eva nilinab I 

antarmajjad drksukhaviryiidivise$air 

eko 'py udgacchasi vaicitryam anantam //24/ I 

You are One, an imperishable mass of direct knowledge (i.e. omniscience). 
Bdng incorruptible, you are totally immersed in your pure modifications. 
Thus, although you are one (from the point of view of substance). you 
attain to infinite varil-ty through the distinguishing marks - intuition, 
bliss, energy, etc. -- which ar.;: merged within you. (24) [449] 

3\'~1:l'~ii'TS;,tJ);,tJf <f~4~t.Tit ~: ftnf~;:r s:rf<f~Tcia::m:t~f~: I 
" 

fifl~ ! f.n=tr ~ f~!fitRTVIT fqm;~ ~~SftMtlitl1t:ltSttfcf~ ll~Y,ll 

11~11 ti:; II 

adhyiiruef,ho 'nyonyaviruddhoddhatadharmai!J / · 
syiidvadena pravibhaktatmavibhuti!J I 

sviimin nityafll tva171 nijatattvaikaparii1Jiif11. 

kiiicid datse 'tyantam agadho 'py avagiiham //25// 

//cha//XVII/// 

0 Lord ! you are eternally endowed with strong and mutually opposed 
aspects, and yet, through the doctrine of "maybe" [syat]: you are one whose 
self-glory has been "proportionally divided" (into substance, modes, etc., 
thus relieving the apparent contradictions within your nature). And although 
you are unfathomable, you afford a small glimpse (of your profound 
nature) to those who are intent upon (realising) their own true nature. 
(25) [450] XVIII 
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~: ~~l!TT f'5frl' ! ~cfti ~~)fa-~;;yiiif~: I 

~ff~~irf« J'Qmf~ftie'I')~"~: 11 t 11 

ajara!J puruyo jina svayam sahajajyotir ajayyacidbhara!J / 
ayam adbhutasatyavaibhavas tvam asi dvyatmakadutigocarab //I// 

0 Jina ! you are a soul that is free from decay, the embodiment of 
consciousness, an innate light which cannot be extinguished. Endowed with 
the glory of wondrous truth, you are discernible only to that insight which 
comprehends ~ual nature (i.e. both the p.Jsitive and negative aspects of 
existents). (1) [451 J 

.r q~1'..lqur ;:r WtraT ;:r °"' "+1Tcl'l"'cf'~Q5;~)sft:o ff 1 
" 

ll'ilfli\lii!!4f-tiflmffif~crr ~ 9qf~: ~ ... ~ 11~11 

na pariisraya1J,a,rt na sunyata na ea bhiiviintarasankaro 'sti te I 
yad asilkhyanijapradesakair vihito vastuparigrahal,z svayam / f 2/ / 

For you there is no dependence upon other (substances in obtaining new 
modes), nor is tbere emptiness (due to the going out of existence of past 
modes, i.e. this process does not deplete you. And for you) there is no 
(:ictual) mixing with (states of) other (substances, such as karmas); you hold 
yourself (i.e. remain) within your own countless space-points, (which never 
overlap the space-points of other things). (2) [452] 

imm 1fa- f~)qtt -~ "+1tfc:1 rem~ r.r~): , " "' "~ 
~~·@pf\' "+lcfJi! ~~ '« ~qfa- ~m;r: 11 ~ 11 

yad amurtta iti sphufodayam sahajaf!1. bhati vise~a1J,arµ vibho/J I 
tad ihiitmaparaya1J,o bhaviin saha bhedal]'l samupaiti pudgalai/J //3// 

You are all-pervading [vibhuJ (by means of your omniscience), and the 
adjective "formless" is most appropriate (to you, as it) clearly brings out 
(i.e. describes your) innate (nature). Therefore, you who are fully intent upon 
(i.e. at one with) your self are distinguished from matter, (which poc;sesses 
varied material forms). (3) [453] 
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cid it'is(s )a vise,Jm:,a111 dadhat sahaja111 vyiipi kuto 'py abiidhitam I 
upayasi bhidiim acetanair akhilair eva sama1J1 samantata[z //4// 

O Lord! You possess the attribute (called) "consciousness;" (this conscious­
ness is) unobstructed on all sides, innate, all-pervading (by means of omnis­
cient knowledge). Thus, (i.e. through possessing this attribute), you come to 
be set apart from the totality of insentient things. (4) [454] 

fcf~~;:r ri<f ~ci~i ~;;n:cl'fo!~;:J i\ol@': 

'1ri: "~ ~ffrl'T;('R'.~q('f ~ir.i· ~~ 11 ~ 11 

vi.fodena sadaiva sarvatal:, sahajasvanubhavena d;,,,yata/J I 
sakalail:, saha cetanantarair uditaf/l duram idalJl tavantaram //5// 

Eternally and on every side you rejoice in your innate self-realization; your 
self-experience proclaims the great distance (which separates you) from all 
other sentient beings, (for each being has his own self-experience, distinct 
from that of others). (5) [455] 

f~'+l'Tcf~(l'flf "ctc'C) f;:r~'+l'Tif;:r ~a'cl fi:r~off: I 

srfer'+l'Tfff q~~fqa: ~~~q',fi) fl'f~lflcl' ~cl' ~ 11 ~ 11 

nijabhiivabhrtasya sarvato nzjabhiivena sadaiva ti~thata/J / 
pratibhati parair akhaf)if,itaf:z sphutam eko nijabluiva eva te //6 // 

{You are) on all sides complete in your own-being; you remain always (secure) 
in that own-being, which is totally unified, shining forth clearly, "uncut'' 
by (i.e. unmixed with) others. (6) [456] 

3fil'.~TRf~vh:ti' ~'f-T~"11efriflffl: I 

lfcn~ ~ffllti ~cl' *t: Sl'!lieT ffflcf ~~"l~T 11\911 

aja(jiidivi§e.~a1)air ayatJ1 tvam anantair yugapad vise$itab 
bhavasi svayam eka eva cet prakatii tat tava bhiivamatratii //7// 

You are simultaneously characterized by infinite attributes, "non-material, 
etc.," but you still remain unified. Thus, it is evident that (something, 
namely) your "being-ness" (i.e. your undifferentiated substance) itself, 
pervades (and thus unifies) these (aspects). (7) [457] 
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~~qf~ SI'~) ! lt~~mf.nltnf"m1:n I 
"' "' 

a.Tfcflftf<f~f~: Sl'@lttf~ ~cf ~'I' lflftt<'l'l"! I Ii:: 11 

tvam uparyupari prabho bhavann ldam astity avibhinnadharayii / 
avibhavitapunapascimab pratibhasi dhruva eva pa~vatiim /18/ / 

0 Lord! To those who see (you from the point of view of substance), you 
appear only as (one who is) eternal. You are seen to be, in every succeeding 
moment, free from considerations of sequentiality, (such as) "prior and 
later," for you exist as an undifferentiated continuity, and thus, (in viewing 
you, there is always the cognition that) "that (same substance) exists." 
(8) [458] 

3lt:f~lllifirTillt\'('l'j <l(l'~~'f~m:rfqilf'4 Of(SI iii: I 

~~cf;llf"1flffl'"1'T~ll'T ~<ll!R ~lf~ lt'cff.."'if~;:('I'~: 11 \ 11 
"' ' 

ayam ekavise$yattiff1 gatas tvam anantiitmavise§al)asraja}J. / 
prabhavann avimuktadhiirayfi bhagavan bhasi bhava11 nirantarab /19// 

Possessing the collections of your infinite self-attributes, you have become 
the one substantive to which they all refer. Thus, although you rise anew 
in an unbroken stream (i.e. although a new mode comes into existence with 
each moment), you (nevertheless) shine forth free from any distinctions· 
(9) [459] 

a.TiiBTfefr.f~~1ih( or fll;;J6JH1 ;r o'1'fo ~ ( ;;~) <"fti{ 1 

a.T~efmonf;r ll ~lf'ff7.Uf..'1'1' '&l'ffifrf "1ro:fl 11 ? o 11 
~ 

ajar/-fidivise$a-t:lair bhrtii nijadhfirii na tavaiti tutsa(-ccha)tiim I 
aja<J,adivise$Of.lani na kfayam ayanti dhrtiini dharayii //10// 

You own stream (i.e. your beginning less and endless substance) if filled with 
attributes such as sentience, etc. That (substance) never comes to nothingness, 
(even when it undergoes constant changes of mode; similarly), the attributes, 
sentience, etc, held within that (enduring) stream, (although they undergo 
transformations), never cease to exist, (for they are supported by the 
substance). (10) [460] 

3l\il'ffltfcl'l!T""1Tfll a' 'l''fflT ~lli-Ufot ll ~: I 

~gra: fcl'll'i:q:ti ~T faril'~f'I\TT'{Oflfl?.:Oll~~ 11 ~ i 11 

ajaef,iidivise(faf.liini te parato bhedakariifJ.i na svatab / 
dadhata/.l svayam advaya111 sadii svam asiidhara1.1abhii.vanirbharam 

fill/! 
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Your attributes, such as absence-of-insentience[aja(ia], etc., serve to distinguish 
you from other (substance, but they are) not (thereby established as distinct) 
from your self This is because you always remain in your own-nature, 
which is completely filled with the extraordinary qualities (that distinguish 
you from others), and (yet) is unified. ( 11) [461] 

3l'iifsJUf<(~TJtct: ff'ffl~i.'llf ~T~)sr;n:r,:i~ ~i'ifi!ifi: I 

at,if~mf ~~T'l~~"q.:f~f<'f ~qfff iiTrtll!fl I l ! ~ 11 
"' ..;, C'\ ~ 

ajar;liidyavibhiigatal; sthitas tava bhavo 'yam anal]1sa ekakal; I 
ajar.Jadyavibhiigabhiivaniid anubhuti iJ'l samupaiti niinyat hii /112 / I 

Such attributes as absence-of-insentience, etc., do not divide your unitary, 
partlcss substance, (which is) called the soul. And only by con'>tant reflection 
upon (the fact that) your soul is not divided by (rossessing) such attributes 
as a b,encc-of-insentience, etc., do you arrive at self-realization; in no other 
way (can this be achieved, i.e. self-realization is not compatible with doctrines 
which advocate either compkte identity or total distinction between substance 
and attributes). ( 12) f 462] 

"+i'~.:t ~cl'ct) f;:J(i;JW ~lfi~T 1fn1Sc ~i'ifi1'71'il: f'Sf.iJT: 

~ i<ffi~ctltQd ""1llT '1cf ;f EtiT~ 11 t ~ I l 

hhavunam bhavato niranku.<:a1?1 sakalii miirsti sakiirakab kriyiib I 
bhavanarn dvayatiim aviipyate kriyaya naiva na kiirakair api //131/ 

(Seen from the absolute point of view, which asserts the independence of 
the materi,tl cause [upadana-karm;aJ in effecting change within a substance), 
your becoming (i.e. your transformations into new modes) is unimpeded (by 
dependence upon external (i.e. material) causes [nimitta-kiira{la]; it O.e. this 
process of becoming) wipes away all actions, together with there instrument­
alities (i.e. there i~ no distinction of agent, action, etc., within you. Thus), 
your becoming cannot be made to attain to duality (of agent, action, etc.) 
either by action or by the instrumentalities, (since both of these occur within 
the substance itself). ( 13) [463 J 

~~~ ~~) fif'7iilfi~ "" ~ i'ifil~lltfcl'ffl~: I 
~ ' 

;f f~T~c(if ~)f(I' <'f'! f'!ilitlff'sm+fqif 'il' ~If ..- 11 ! Y 11 

hhavane bhavato nira,ikuse ha laset kiiral}akiiryavistarab / 
na killibhavanaf!l karoti tat kriyate 'trabhavanmµ ea tena na J/14// 

Sine.!, (from the non-conventional point of view which disregards dependence 
of one substance upon another), your becoming (i.e. change of modes) is 
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unimpeded (i.e. not dependent upon external efficient causes [nimittta-kiira,;ia] 
how can the network of cause and effect be manifest? For· in truth, that 
(external efficient cause) cannot negate (the process of) your becoming. 
Similarly, in this world, the substance (i.e. the material cause [uptidiina-kiirara] 
cannot negate the production of (external) causes. (Thus, from the non-con­
ventional point of view, independence of the material and efficient causes is 
affirmed.) (14) [464] 

~lf~ i'I' ~lffl' ~T ~cfflf "1'51'ffif"1d°TI@~t{T I 
"' 

~~~ctif(f-J_f olttf ~fff~ ~ f i?: <li~"1!ifi~tfifT 11 ~ ~ 11 

bhavatiti na yujyate kriyii tvayi kartradikarambitodayti I 
bhavanaikavibhutibhiirhJas tava bhedo hi kalankakalpanii //15// 

It is not correct to say that an action, which arises qualified by such inst­
rumentalities as agent, etc., can take place in you. (From the non-conven­
tional point of view which disregards all divisions), you embody nothing 
but the splendour of existing in your ·own-nature; hence, dividing you 
amounts to a (false) speculation which casts blemish upon you. (15) [465] 

atQlf ~q-q: ~il'Hfi'l'T f.J1i'l'~Tcll'Sfl:f<if!fil11i!ifi~q' ( ?flt ) \"I: 
3'llf!~~f"«!Sl'~N~T.i~<l''RIJll1'~: 11 ~ ~ 11 

aja{ladimayal,t saniitano jina bhavo 'sy avak'ir~iakas(s)malab I 
ayam ucchalad acchacitprabhabharamagnasvaparakramiikramal1 I I 16/ J 

(Frum the point of view which, disregarding their distinctions, sees substance 
and modes as identical, it can be said), 0 Jina, (that) you are nothing but 
this state (of omniscience), the embodiment of absence-of-insentience (i.e. 

consciousness), etc. (And being simply this state), you are eternal, free from 
impurities; in the light of your sparklingly clear and splendid consciousness, 
all the qualities and mode'> of both yourself and others are reflected. 
(16) [466] 

~'fcf•.:fcl1fitoT~(?f~)ffl lff({ ~Tc'f)sf" fcf~T~lf: ~~~ I 

a'~ ~f.f~f.f f<if~~i'I' ~)t ",qff{ ,J'51f'""! 11 ~ 1.9 I I 

bhagavan avak'in;iakas(s)malo yadi bhiivo 'si vibhiimayab svayam I 
ta,J ayQ!Jl svayam eva visphuran na l'i,aohal'fl samupai .. ~i kutracit ! ! I 1 I I 

0 Blessed one! You are thL very state, the embodiment of light, free from 
all impurities, which is manifest (purdy) through its own-nature (i.e. without 
external agency). Thus you do not come to (what, from the non-conventional 
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point of view, is a) delusion, (namely the idea that production of a result 
depends upon outside causes). (17) [467] 

~ fc1.=nfa' fc1+rTqtt)Sft:c'f ll'T if fc1+rrll'Rfc1+rfi{ll': !:fcff~~ 1 

ifif ~cif ~.j f c1+rTfc'f ll'c'f c'ff <{l=f. +fTic'f fcli-lcl f"I'~~ 11 ~ t; 11 
~ ' .... ' 

sa vibhiiti vibhamayo 'sti yo na vibhiiyiid avibhiimaya!J kvacit I 
nanu sarvam idat]'l vibhati yat tad imarri bhiiti vinaiva nirbharam 

1118/I 

That is the embodiment of (the) light (of omniscience, namely the substance), 
truly shines forth, but that which is not the embodiment of this light (i e. 
the quality of omniscience itself, which cannot embody anything), does not 
shine forth (independent of its substance. But from the point of view of 
non-distinction between substance and qualities), that which shines forth (is 
the quality of omniscience, and it) shines forth fully even without (consider­
ing whether or not it b~lo:1gs t,-> a) substanc~, (for there is no difference 
between the two). (18) [468] 

{a"ircf fir+rTfc'f i<ffl if fcl+rlc'l'Ta"f:qfo c:fcf ~'t.:t'T I 

~f'f~ll'l!i'l'T fc1+rTfo ~ f[c'f!i ifTf~a fc1+r1fcf+£Tt1W<'! 11 ~ \ 11 

idam eva vibhiiti kevalat]'l na vibhiiri.dam iti kva kalpana I 
idam ity amuna vibhat! tad dvitaya111 niisti vibhiil'ibhiigakrt I I 19// 

How can one speculate that only this (i.e. the substance) shines forth while 
that (i.e. the qualities• does not (by itself) shine forth? (Even the expression) 
''this (substance) shines forth by way of that (quality," dthough it seems to 
establish) duality of these two, (with one being only the mc:ans for the other), 
is nevertheless not able to create an (actual) division between (that which) 
shines and (that by which it) shin-c:s. (i.e. Substance and qualities occupy the 
same space-points; hence, from the point of view which ignores their disti­
nctioi1S, they cannot be regarded as truly sep.1rate things.) ( 19) [469J 

~T ~('f('f)fa-('fT ~'fT ~cl~&lT ~cfi~T fif~l~~T I 

i~"~~,f~t ifif cfi~ll'ffc'I' fcfm fcr+rtcl'~T 11 ~ o 11 '~ ~ .,:, 

sahajii satatoditii samii svasamak$ii sakala niriikulii / 
iyam adbhutadhiimamiilin'i nanu kasyiistu vibhii vibhiivar'i //201 J 

This brilliant light (of omniscience) is innate, eternally manifest, lustrc,us, self­
illuminating, perfected in all its parts, free from all afflictions, and endowed 
with the garland of wondrous glories. Who can (be so blind as to see) only 
darkness in the presence of such light? (20) [470] 
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fcff~ q~) f~~~ fcff~q,ir ~~~T I 
qfr~;gf~frfi'U c'l'cl' ifii'ff'lil' fcntT frtfl!l'~lffi 11 ~ ' 11 

vidhivad dadhati svavaibhaviid vidhirupel)a niJedham apy asau / 
pari.§uddhacidekanirbharii tava keniitra vibhii n;Jidhyate / I 21 I! 

The light of your (omniscience), in conformity with the law (i.e. with the 

nature of reality), and (operating only) through its own majesty, bears the 
negative aspects just as (it docs) the positive aspects. It is complete with 
the one, unified pure consciousness; who in the world can suppress this 
light? (21) [471} 

art"~rn: ~q:jfea-fcl'+l'Tcl'tl'T i:it@f~ifiT~fcl'<{TffltcfitrT I .. " 
fcl'.:rtrl ~c«f: ~Wc'1'c'l'l f;:;:r;::r ! ~i:'r'tf'l'<f f <t"+l'Tctra II~ ~ II 

abhitab sphufitasvabhiivayil cyutadikkii/avibhagam ekayii J 

vibhayii bhavatalJ, samantato jina sampun:iam idal'fl vibhiivyate //22// 

0 Jina! This whole (universe) is seen by the unified light (of your omni­
science) as free from divisions of time and space (i.e. you comprehend it 
entirely and simultaneously); this light has manifested its true nature (i.e. 
it has illuminated all objects). (22) (472] 

i'f ~~ ~q"q~i.:rcfil~~ i!1Tlii:JT'Jf R+l'T f<f+l'Rm! I 

+l'c«fl f~<ld-<t" "l"Tif('f: 'Sf;i:f<'f! 'li~;::rfi:rt 5fcfilffi' II~~ II 

na lchalu svaparaprakasane mrgayetiitra vibhii vibhiintaram / 
bhavato vihhayaiva dhzmatab lcramatal:z krtsnam idaf!l prakiisate//23// 

Indeed, in this world, in the matter of illuminating oneself and others, the 
light (of omniscience) does not se&rch for another light (i.e. it is self-illumin­
ating). This entire universe is illuminated in (all its) scquentia'litics by that 
very light with which you are endowed (i.e. the light by which you know 
yourself). (23) [473] 

3{.f~ f~f.-a- R~trlTT f ,ifif ~ !:f?1'trifT'Jf«~tfT I 

tfl.fi~ stratrRr ~ m i'f f~ iifT~fffiifltT<fi: trcff~ 11~¥11 

anaya vicarantt nitya.§o jina ye pratyayamatrasattaya / 
sakala,n pratiyanti te svayal'fl na hi bodhapratibodhaka{, kvacit /!24/j 

0 Jina! Those who constantly abide by (i.e. who ace( pt the doctrine of) 
this (light of omniscience, a light) which exists merely as cognition, will 
themselves begin to realize that in truth there is no illuminator of knowledge 
(other than that knowledge itself). (24) [474] 
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an~,~~ +Jctfa+l'Ti:t"~i:rl!ftsft:i{ ':!si!9: ~q: 1 

f"ffitl tf~fi{ ~~~ ~(TI)ir-f (f(cis)fg fct~mti fef~ ll'~X119ll!~ll911 

abhito 'nubhavan bhavad vibhiim aham e$o' smi muhur muhu!J 

samal) I 
jina yavad upaimi pu$ka[alfl s(§}amanaffl ta(e) 'stu vibhamaya,rl 

svayam//25//cha//XJX// 

I experience the light of your knowledge on all sides, and thus I become 
similar to that (knowledge) again and again. 0 Jina! (may this experience) 
continue until I attain to a (state of) peace (like that) possessed by you who 
are endowt!d with infinite knowledge. (25) [475] XIX 

Visit www.holybooks.com for more free e-books



XX 

affl'~m SffGT"fT;=f"l~i!ffi! "'fiffl ! ff~cl'Sff('l'q-~q ~ I 

f<Jfii <Jfq"rcr.rlStlf'li"f ~Hf•~ tiff q~ q~ ~lf"ff'l'<fm~T f~n:: II~ II 
~ ' 

atattvam eva pra~idhanasau~thavat 
tavesa tattvapratipattaye param I 

vi~af]1 vamantyo 'py amrtaf]1 k,wranti yat 
pade pade syatpadasaf]1skrtii giraf:, / / 1 / / 

0 Lord! Even false (i.e. absolutist) doctrines, when profoundly contemplated 
(in the light of) your teaching (which is) characterized by the term "maybe" 
[syat], can lead to attainment of the highest reality; (for when this teaching 
is applied), its every word causes (these absolutist doctrines) to throw off 
the poison (of their absolutism), and inundates them with the ambrosia (of 
truth). (I) [476] 

q''(fq''(fl-~l!ff<Jf;:rm( 1lT )ii' f ~T~ f<J~);:rfq~~T~rc{t{Tif~fq;:r: I 

f<l't{T~~T ~~'X~ll!:iq"TI::\'Ti:{ ~qm ! fvt:IT'?ff<l'~fafllf~~: 11 ~ 11 

paraparollekhavinas(s)akrd baliid 
vil'inadikkalavibhagakaljwnab / 

vibhiisy asau sangrahasuddhadarsandt 
tvam 'isa cinmatravibhutinirbharab I /2/ I 

0 Lord! When you are seen from the pure pofat of view called "sangraha,'' 
which forcibly erases all lines of distinction p0rt...ining to prior, later, (etc. 
insofar as it subordinates divi~ions and takes note mainly of the universal), 
you shine forth (as being) complete "'ith nothing but the majesty of pure 
consciousness, in which every conception of division pertaining to time and 
space has been dissolved. (2) {477] 

f<Jfllla'i:ffocl{TP:~ qfo~T !Rfq ~~;ll'!f)S~~ft;@T t<fTf,.;m_in: 
"' ' 

f.:rt!lTfficfi~f~'RiGTl~<'~lllT ! ~~?l{sif~'!il~~l{: II~ II 
~ c. '-l<" c. 

vi§uddhyativyaptirasena valgita 
api skhalantyo ' skhalitii ivocchikhab I 

niraf]1satattviif]1sanivesadiirw;iis 
tvayzsa murcchanry rjusutradrJ/aya/;I //3// 
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0 Lord! In you the rju-sutra dr~tis, (which perceive the moment to moment 
transformations of the substance, and thus consider reality mainly with 
reference to the present mode, ignoring the other modes), come to full 
manifestation. And these (dNfis) are made active by the extensive spread of 
the essence of (the soul's) purity. Although, (from our mundane, gross point 
of view), these (dr~fis) seem to slip away (from their subtle object, t.he 
present moment), they do not (really) slip away. but are like a constantly 
burning flame; they are sharp in that they focus upon that part of reality 
which is (itself) partless. (3) [478] 

""lm!': fcl'Tcfll'~«'fcf '!:f~) I fc11t~ll'~Ti'l'Hf fcm11Jl~:;;:'i:fll'T: 1 

sit~r '51(-il'cf: tf~~ q~q:; ~~~.:r.;.:ITT: f1fiell~@cf: 11¥11 
c. ' c. ' ...:,, ~ 

samantata!J sviivayavais tava prabho 
vibhajyamiinasya vi§i.n;asaiicayii/;l / 

pradesamatrii rjavab prthak prthak 

sphuranty anantal.z sphutabodhadhataval) //4// 

When you are divided on all sides with reference to your space-points, the 
infinite clear particles of your knowledge shine forth separatley (to the limits 
of these space-points). And these particles of knowledge, (when seen from 
the rju-sutra point of view), having (thus) fallen away from ·'collection," 
each appear to occupy only one part, having the form of the present 
mode. (4) [479] 

fcf~TUT: ~~j;r f~Gl'f~ll°'if '!<ifJq~«~qy~: I 

31;:nf<{~;~f'A'latsfq ~'lllf"«! ~qf «F-tt "' rr~ir 11 ~ 11 

vis'iryamiiQail; sahasaiva citka,:zais 
tvam e~a purviiparasangamiik~amal; / 

anadisantiinagato • pi kutracit 

paraspararµ sangha1antirµ na giihase //5/j 

Although endowed with beginningless continuity, you nevertheless appea1 
(from the rju-sutra point of view, as if) unable to join together the prior 
and later particles of knowledge which have suddenly (i.e. when seen from 
this po1nt of -view) broken away from "collection;" and thus you nowhere 
attain to the mutual integration of these (particles). (5) [480] 

lff'Jf~t(~fwaf~vtllmtf~mi:it•l:@'t:fl R~'J: I 
~~ffllcfl'i:RfTm«f~(~)ci fcf~Tra ~~m:ll'fi:Ji -~«'! ~fti II ~ II 
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k$af,lak$ayotsangitacitka'f,liiVal'i­
nikrttasiimiinyatayii niranvayam / 

bhavantam iilokayatiim asik1i(a)ta,n 
vibhiiti nairiitmyam ida,n baliit tvayi //6// 

(If the particles of knowledge are seen as) devoid of integration (i.e. devoid 
of substance) because the universal (which resides in them) has been 
excluded through embracing the viewpoint that there is "destruction at each 
moment" (i.e. the rju-sutra viewpoint, and if this view point is not qualified by 
knowledge of the syiid-viida), there ensues the forceful (establishment) of (a 
belief in) your substance-less-ness (as among the Buddhists, a belief) which 
is like a sword (i.e. a desortyer of the self) for those who look at you (in 
that way, namely without recourse to sangraha-naya). (6) [481] 

'lffi 'lffi'<fl~ !f\~a' f<il'i'3=iif"f Sl'.JT ! .rfqlltl'~i{qf~qffi:qa': I .. 
" 1-·f:•Nf"'lfilfilfr ! ~:jlf"'(~) Sl'c@lfl"f~llf'TTlelUSf~( ff~) lf: 11 \9 11 

gato gatatviin na karoti kiiicana 
prabho bhavi:;yann anupasthitatvatal; I 

sa nunam arthakriyayesa yujyas(t)e 
pravarttamiinak:ja,:zagocaro 'si ( 'sti) yal) //7// 

0 Lord! Since the past object has gone out of existence, it does not do 
anything (i.e. it has no function), and since the future object has not yet 
come into existence, it (also) does not do anything. But that thing which 
is seen in the present moment is indeed endowed with useful function. (In 
this way the relative validity of the rju-sutra naya, which tak(s note of the 
present moment, is established.) {7) [482] 

~IJf~tR=~ISI' el'illllll' ~f<f~T -I' el'i'Tllll\1~ ~f41' !til~UT'f .. .. " 
ff'qtfq '!_<f1fl~cl'fflfiiteel'i'QfioT~ffT el'i'R'CIT<il'i~ffT ecffzt tit; 11 

k~arzak:;ayasthe:;u ka1Je:;u Saf'!lvido 
na kiiryakiilalJ'l kalayeddhi kiira1Jam / 

tathiipi purvottaravartticitka1Jair 
hafhiid dhrtii kiiratzakiiryatii tvayi //8// 

Indeed, (from the rju-sutra point of view), the particles of knowledge are 
destroyed at the end of each moment and thus cannot operate in (the 
process of, or cannot become, prior) cause and (later) effect. And yet, since 
the particles of consciousness reside in the sequence of prior and later 
moments, the cause-effect relationship is forcefully established in you. (This 
statement can be made in light of your substance, seen from the sangraha 
point of view.) (8) [483] 
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~~'file: 

"~~)er: a~~ '5ft' Gf~T~l£q1'1f{I' 't{T,Jff' ~ 1 

anrrf!{~'l'r.t~f;:raff~lff"JT a~~ f~tutfira)s;ci~f't{c~'I': 11 \ 11 . 
galaty abodhal;. sakale krte baliid 

uparyupary udyati ciikrte svayam / 
aniidiriiganalanirvrtik$a,:ze 

tavai$a nirvii.Qam ito 'ntyacitk$WJa/.z //9// 
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Ignorance disappears with the approach of that moment in which there is 
the total extinction of the fire of beginningless attachment. (If that moment 
does not approach), then (the fire of) ignorance forcefully climbs higher and 
higher; (since, in your case, the fire 'has been exiinguished [nirvrti], your 
last moment of conscionsness attains to perfection [nirvana]). (9) [484] 

sr~)q<'ff'l-l'e{f({l{T'l'~{lf ~ ~~cfl'l'~~i:flt:f I 
Cl ' ~ ... 

.:r a1~~ ~~ ~" "lei") "" sr;r) ! ;;:f{,qff ~cf ~a~ 11 ~ o 11 

pradipavan nirvrtim iigatasya te 
samastam eviigamad ekasiinyatiim 1 / 

na sahasafJ'l karma taveti kurvato 

mama prabho jalpata eva sahasam //10// 

You have attained to nirvii1Ja; thus, all your (impurities), like a lamp which 
has arrived at extinction, come to (a state of) voidness. In performing this 
(extraordinary) action (of destroying the passions), you had no need to 
expend great effort; but for me, even discussing it is an exertion. (10) [485] 

fcff't{'Sl'~q1sS'5fefoi: a;r.i:fi:fT <if::.fm~~f"Jfitl'lfl mfr~ I 

fqq~ ~cfTSlfcfQt'f<flfcf: {liltr f~ fcffll.:f6frfTScflfffl~ 11 ~ ~ 11 

vicitrarupakrtibhil.z samanatato 
vrajann ihiirthakriyaya samiigamam I 

tvam eka eviiprafi$edhavaibhaval;. 
svaya!J'l hi vijiianaghano 'vabhiisase //11// 

In this world, you shine forth alone. You are a mass of knowledge, with 
unimpeded majesty; you have come together with manifold forms (in your 
knowledge, reflecting the objects) on every side, by means of your innate 
ability to perform action. (11) [486] 

1. The expressions "simyatii."' and ·pardipa-nirvrti"' are allusions to Buddhist phraseo­

logy, but no Buddhist meaning intended. 
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.:r f~.:rtfq srfi:f+fl@ ~Teri:ft ilf~f~f~Ts~~ qcr ~ , 
fcJrtt f ~ ll'J~:h,: ~err~•rnfit<t ~crirrw ! ~~Tf <iattTScl'~T~ , , ~ ~ , , 

na kiiicaniipi pratibhiiti bodhato 
bahir vicitriikrtir eka eva san / 

svayal]l hi kurvan jaladharaf}tidikal]l 

tvam ;:sa kumbhiiditayii 'vabhasase //12// 

0 Lord! (from the point of view which emphasizes that knowledge focuses 
on the internal reflections of objects, and which ignores the external existence 
of the objects themselves, it is possible to say that) nothing whatsoever is 
seen outside of knowledge (i.e. the reflected objects are indeed modifications 
of the knowledge itself). Although unitary, you partake of the manifold forms 
and shine forth (with tre forms of objects) like pitchers, etc., which are per­

forming (their actions, such as) holding water and so forth. (i.e. Even the 
actions of the objects are reflected within you.) ( 12) [487] 

m % "r~Tf<iatit "' ~ ~crl'! ~~ ~~q fct ilf~~!l.f~ter.fl! , 
~tt)w ,~.nf..ra-m fri ft~~ sr~ ! f<f>lf~ · iff~r'tm~rl''! , , ~ ~ 1 , 

svayalJl hi kumbhaditayii na ced bhaviin 
bhaved bhavet kif!l bahir arthasadhanam I 

tvay,:sa kumbhtiditaya sva yalJl sth ite 
prabho kim arthal]l bahir arthasiidhanam // 13 / I 

However. (from the point of view mentioned above), if you yourself (i.e. 

your knowledge) do not become (i.e. do not take the forms of) pitchers, etc., 
how could the existence of external objects be established? But on the other 
hand, when your (knowledge) exists in the forms of pitchers, etc., why 
(bother to) establish the existence of external objects at all? (In other 
words, a "knowledge only'' position can be taken without falling into the 
error of Buddhist absolutism, as long as it is done from a point of view which 
implies the simultaneous acctptance of an "external objects exist" point of 
view.) (13) [488] 

,dlfi'fQTrl'er.fTf~ff! ~q~j qf~iilq I 

3lffflf:;;r'5l('l';'f~cf'l''tifiet '!,~~ '!:~fl ift'oli:ftfTScl'~ma I I ~ 't I I 

tvadekavijiiiinaghaniibhi~ecaniit 
samastam etaj jaefatiil]l parityajat I 

abhinnavaicitryam anantam arthakrt 
prthak prthag bodhataya ' vabhiisate // 14 / I 
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This entire universe shines forth as being of the form of knowledge, (for it 
is) "sprinkled" by you who are one mass of knowledge. (And although, for 
that reason, it could be said that) this (universe) abandons its materiality, 
it nevertheless does not forsake its inalienable multiplicity, in which an in­

finity of individual functions (of objects) is retained. (14) [489] 

~lfflfl ! fcmlift:i.:r11:t~ift f'¥f!ifftS~IS!fllfWISl'fft:qf~ 1 

~~~lff~ctflttr ~if ~({('ff ~Tc! Sf"!'ffl' aff~~~er: 11 t ~ 11 

tvay'isa vijfianaghanaughaghasmare 
sphufi,krtase,~av;se~asampadi / 

sphuraty adhivyapya samarn samantato 
balat pravrtto bahirarthan ihnavaf:i / I 15 // 

0 Lord! In you who are a mass of knowledge, all the particularities of the 
entire world of objects are (individually) reflected, and your knowledge, 
having pervaded eve1ything on all sides, sparkles and forcefully hides, (as 
it w-:re), the external objects. (i.e. Since everything is in a sense consumed 
by your knowledge, it seems, from a certain point of view, that there are 
no external objects.) ( 15) [ 490] 

a-i!lf ~q ocf ~l=Sfotlffi sr+r) ! •n:tq)~a-t:n fc1~rf" tfc{ , 

q~lf ~q 9 o~ lfc'! q~: fcfti <'fqfq"1'!: ~fff Sfcfiffl~ 11 ~ ~ 11 

tad eva rupaf]'l tava sampraf'iyate 
prabho parapohataya vibhtisi yat f 

parasya ruparn tu tad eva yat parab 
svaya1?1 tavapoha iti prakiisate //16/f 

0 Lord! shining forth by way of the exclusion of others is itself experienced 
as (your) form (i.e. your own-being consists in the exclusion of others, 
namely the objects of knowledge). Likewise, the other (objects) have a nature 
which consists in b~ing separated from you. (In other words, knowledge and 
its objects are mutually separate things.) (16) [491] 

3f~T'-' ~i'f q~qu~) ~~lf~li f!lfq~p;1~qa1~ 1 

Sf~)! 'Rl'il'T ~in111Rt: ~ ~~~~f~lfli:ftlf:;;(~: II ~13 II 

abhava evaiJa parasparii§rayo 
, vrajaty avasyarn svaparasvarupatiim I 

prabho pareJiil?1 tvam a§e~atab svayal'fl 
bhavasy abhavo 'lpadhiyam agocarab //17// 
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This reciprocal absence (of the nature of knowledge from the nature of 
objects, and vice-versa), necessarily leads to the establishment of (the separate 
existence of) one's own nature and the nature of others. 0 Lord ! You 
yourself have become total absence from the point of view of others, and 
so you are not seen by those who lack intelligence (i.e. who cannot under­
stand your dual aspect). (17) [492] 

i"Rlfctt~~q~~ m)~~ll'~Tf~· ffcf I 

~~ctrt:J~l'Sll':q.:fTftWofffif~'{=f~'ft~~~fiqf.R"ffll~ I I ~ r:: I I 

itidam atyantam upaplaviivahmn 
sadodyatasyiinyadapohitul'/1 tava I 

sphuraty apoho 'yam anii.di.santati-
pravrttat'ivrabhramabhid vipascitiim // 18// 

The other brings great calamity (insofar as it brings your non-existence). 
You are (therefore) always intent upon rejecting the (influence of) other 
objects, and so your (doctrine of) apoha is well established. (Your apoha­
viida, which excludes other objects, unlike that of the Buddhists, which 
totally negates them), is the destroyer of severe, active, beginningless delusions 
for the intelligent ones. ( 18) [493] 

q-~fq-~rq-)i[c:Jll'T ccrfi::r ~,q-m: q-l . ...- !.frtf~;:;(:::nf;:i"ll'Rf' f?:ff"!ilill'f'! 1 

~<t'i ~q !ffq~~ fe111)sf~Rl~~~'mff~ 11 ~ ~ 11 

parasparapohatayii. tvayi sthitiib 
pare na kiincij janayanti vikriyiim I 

tvam eka eva k!apayann upaplava1'/1 
vibho 'khiliipohatayii 'vabhiisase //19// 

0 Omniscient One! The other objects, reflected in you under conditions of 
mutual exclusion, produce no vitiation (of your self). Thus, destroying the 
calamity (which could result if there were not separation of self and other), 
you shine forth alone through the exclusion of the entire range of 
objects. (19) [ 494] 

mt (fqltt~ll'T ~ iif~'i:P:nitf~(lll'T ifffT .fqfi: I 

3la'l ~a.i ~itcR=ff~WTa) f~;il" ! ~T!fft~)sfq .ff~~ I I ~ 0 11 

gataf/1 taviipohatayii. jagattrayafJ'l 
jagattrayiipohatayii gato bhaviin / 

ato gatas tvafJ'l sugatas tathagato 
jinendra sak~iid agato 'pi bhiisase //20// 
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By means of mutual exclusion, the three worlds have gone away from you 
and you have gone away from them. Therefore, 0 Lord Jina, although in 
reality you have not gone anywhere, you still shine forth as one who 1s 

gone [gata], well-gone [su-gataJ, "thus-gone" [tathiigata].r (20) [495] 

~ir;a~iq ~"' ~9 ~ sm~ ~,~~ f.r~~~ ffift' 1 

.:r f!tif~'qitffltfo tfi{fo~iffiT'!~' ~f<JR~<f11lffff 11 ~ , 11 

samantam antas ea bahis ea vastu sat 
prasahya nihnutya nirankusii sat,, / 

na kineid astiti samastasunyatiim 
upeyufi sarrzvid ihavabhiisate I/ 21 / / 

(The Sunyaviidin Buddhists maintain that) in this world there is manifest 
a stream of consciousness which attains to total voidness, and in which 

there is the cognition that ''nothing exists.'' (If such a cognition is) 
unhindered, (it) forcefully denies the entire world of existents, both within 
and without. (21) [496] 

~qt~cl'Ttit;;~mffT: '1'ii Gf~ffl' f~W ! 'lll'n:J qf~~ cfi~q;:n: I 
. • ft 

!fcf f.ti f!filli:'( ~"I' ~: l'fi~ ~ f?.f"+l'tg f~~s~f~~ ~~('{: 11 ~ ~ 11 

upaplavayoeehalitiib samalfl baliit 
kilesa sunyarrz parimar~!i kalpaniib I 

kva kirfl kiyat kena kutab katharn kada 
vibhiitu visve 'stamite 'samantatab //22// 

0 Lord! (The Sunyaviidins further claim that) the doctrine of the void 
forcefully wipes aw:1y at one time all the imaginings that spring upward . 
to afflict consciousness, (because they maintain that), when the universe 
has been eclipsed on all sides, what shines forth ? Where does it shine 
forth ? To what extent and by what means does it shine forth ? From 
whence, how, and when does it shine forth ? (In other words, all such 
speculations become meaningless in the absence of objects.) (22) [497J 

~~~lif ~cf ~ "I' fiitifS:ffl" ~~nrt fcffif .Riq~rq: I 

fq1m,c1")S1t1' ,JR!flS'Clfiili)ff l!.Tlffr" '!:' SI' ffiltT~T: P..l''fl! 11 ~ ~ 11 

1. Such epithets, often used for the Buddha, are shown ht:re to be more suitable to 

Jina, because he rejects only vitiating contact with the exrernal world, not its 

very existence. 
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samastam etad bhrama eva kevalarri 
na kifzcid asti sprsatarri viniscayat / 

pipfisavo 'm'i mrgatn·,:zikodakarri 
srayanti nunaffl pratimiimrgii/:z sramam / I 23 // 

(The Sanyaviidins further hold that) all this (i.e. the speculations above) 
is nothing but mere delusion, because for those who can cognize (reality) 
from the absolute point of view, nothing t;Xists. People (ignorant of this 
are) comparable to animals dcsiro-us of drinking the water of a mirage; they 
attain only to futile exertion. (23) [498] 

~~lq''!~lq~i[f~if~( ~l)q_ SHI'~ ?i!.~fll ;q'~.f ~cio: I 

.f f<f>fs::;:ri'an':if fci'<ttSclf!llm«f .f fcfif..:~ffT~lfcff~1:1~ ( ~) 9 ~1: 11 ~ ¥ 11 

it'idam ucciivacam astam iimrs(s)at 
prasahya sunyasya balena sarvataf:i 

na kiiicid eviitra vibho 'vasi$yate 
na kincid ast'ity avasi$yas(t)e tu dh'il) //24// 

And S'.J this (sanya-vada) forcefully destroys all things, high and low. (But), 
0 Omniscient One, by the power of the doctrine of the void, nothing at 
all remains as real anywhere in this world. (Consequently), there cannot 
remain the (further) belief that anything exists, (even that so-called "cons­
ciousness'' which cognizes the void. And so the doctrine defeats itself, for 
how can a non-existent be a knower) ? (24) [499] 

i'I' llftt for(crTfffi:flf~~~ f'!~T ~ ~f~ f-ff.i ( fu{)<fooli " flliS~ , 

amrir ! f~citfoirttt1ir,fsi~)(~') sr~i:r ?i!.~ tl'fo.t ,~q irrit u ~ ~ 11~11 ~ o 11'<911 

na yasya visviistamayotsave sprhii 
sa vetti nirn("(l)iktatamarµ na kiiicana I 

as,ma visviistamayapramiirjito(e) 

pravesya sunye krtinarri kuru$va miim //25//cha//XXJ/ 

One who has no desires towards this "festival" of setting all (speculations) 
to rest does not know anything in a clear mann/er. (i. e. He still clings 
to objects, etc., and does not develop pure consciousness.) Therefore, 
0 Boundless One, make me content; usher me into that void which has 
been cleansed by the setting to rest of all (speculations). (25) [500] XX 
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~f'lf~~iffT<l'f~~;i:;:'!_~ffT f"f~;:ff~~~q1q~ ~: 1 

fcl'ifl~t(~q)Si'~"f;:i(li'tiif~T: f~"{;:~;:ITTfffcl' ff°"~it"tf: 11 t 11 

sunistu~iintavadhisuddhamulato 
nirantarotsarpam uparyupary abhuh / 

vimohayantyo 'nyam ananyagocariib 
sphuranty anantiis tava tattvabhumayal; ( / l / I 

The infinite powers through which your true nature is manifest nre not to 
be found in anyone else. These (powers) cau~e great astonishment (to those 
who witness them); they became evident as you reached higher rind higher 
(states), constantly rising due to that purity of soul which is the result of 
reaching the limits of freedom from all chaff (i.e. from all karmas). (1) [501] 

tff<I' f<iltf ;:JRttf<ffl'fffT .;rifffltT "i' ~l't{T;ttfi:r.i ffcl'Tf~ I 

ft~ffT: fcl'~~T+fttfftsfq ~Tcl'ff~iffT: qf ~Ufl't{+ni:fotiT: 11 ~ 11 
" 

yadi svayaffl nantyavise~aliif!l vrajes 
tada na siimiinyam idaf!l taviidimam I 

sthitab svasaktyobhayato 'pi dhiivatas 
tavety anantab pari,;ziimabhumikiil; ( I 2 I I 

(From the point of view of modes), you attain to the final (mundane) 
particular, (namely arhat5hip) and yet do not come to the end of your modes. 
And at the same time, (from the point of view of substance), your universal 
(i.e. substance) is without beginning. Thus, you possess infinite states of 
being, by way of your innate power which operates both a.s universal (i.e. 
substance) and particular (i.e. modes). (2) [502] 

3'fflq'fficl:l~ttT ~q!fi~Ti:rq'ffil' q~itt~T~~Tit' I 
~ ~ ' 

~<fq'c( ~Tf.:~qq~rc~;:rr ~fi'f~~= q~'{l'Scl'i{Tfl'~ 11 ~ 11 

akhat)(;litadravyatayii tvam ekatiim 
upai$i paryiiyamukhad anekatiim I 

tvam eva deviintimaparyayiitmanii 
sunistu~al'[lsab paramo 'vabhiisase /(3// 
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0 Lord! From the point of view of partless substance, you attain to unity; 
and when looked at from the point of view of modes, you attain to 
multiplicity. From the point of view (which looks only at) your final mode 
in the mundane state, (namely arhatship), you shine forth as being a part of 
tire perfectly pure soul, devoid of all chaff (i.e. karmas). (3) (503] 

~~ot inf~ t«fT!lT ! ~<i~, Rc{T sr~l:ff.cf f<l'l!'lllilll'TR it , 

fcf~ISl'lll'T.Jt fcfr~ fcr~i.'rt f <l'i[f1.f {cfTfff~'fflSI' f.Jfl!''l!to'! II ¥ II 

tvam ekatiitJz yiisi yad'isa sarvathii 
tada prat;tasyanti vise§af.ldni te / 

vise,l'a{1ana,r, virahe vise$yatii,r, 

vihaya devastam upai# niscitam / /4// 

0 Lord! If (one sugg~sts that) you attain to absolute [sarvathaJ oneness, 
then all your particulars would be negated. And in the (total) absence of 
particulars, 0 Lord, you abandon even universality, (for a substance cannot 
exist without particulars). Thus, having lost both universality and particula­
rity, your ( very being) would indeed come to an end. ( 4) (504] 

~cf ff<{ [i:l'T~iti'a'lll' lf<C +l'cl'r.'f ~<I'~ fc{~~q)sfq- f~ISl'llfliiffq- I 
"' ' ' 

fc{l!'ltll:f~llf if l:fTf~ f+t~ffi 'f~<I\' qll.llmf~ fcl'~f~T 11 X I I 
" e. .. e. 

dhruvafJ1 tava dvyatmalcataiva yad bhavan 
svayatJ1 vi§eJyo 'pi viseJa,:zany api I 

vise,~yarilpe,;a na yiisi bhinna!df'fl 
prthak prthag bhasi viie:fat;tasriya //5// 

You Cjrta inly po3sess a dual nature, for while you are yourself the universal, 
you are also the particulars. From the point of view of the universal, you 
do rnt attain to differentiation; but endowed with the glory of multiplicity, 
you appear ever anew. (5) [505] 

fr;t~) ! fq~ISq~ ffcflT<f~ffl f~l':fvrr,:m;f'~l'{ qilf .f I 

~ITT ~~ 'll'Tf~" if "Tfif f1'~ffi 'f~fq~ f1'ttl'ffqc{iffl!'Tff 11 \ 11 

vibho viseJyasya tavrivise:jato 

vise$ll1Jiinrim avUe$a eva na / 
tvayii sama,r, yiinti na tiini bhinnatii,r, 

paraspara,ri bhinnatayaivam 'isate J /6/ / 

0 Omniscient One! You are universal, and lthus) free from particulars. But 
(this does) not (mean that) the particulars lose their distinctiveness (i.e. they 
art! not really subsumed by your universality). Those (particulars) retain 
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their own power of mutual independence (from one another and from sub­
stance), but do not attain to absolute differentiation from you. (6) [506] 

vibhiiti vrtt if!Z na vinaiva vrttimiin 
na ciisti vrttib kramam antare1;1a sa / 

vigahya nityak,$mJikiintaraf!Z mahal-
lasanty anantiis tava kiilaparyayiil:J / 17 // 

That which possesses change, (namely the substance), never shines forth 
without (a multiplicity of) states. And there is no (multiplicity of) states 
without sequentiality (in time). Thus, your infinite states, (brought about) 
by (the principle called) time, (which is the common cause of change), shine 
forth, having ''dived into" (i.e. taken the form of both) momentar1 and 
non-momentary modes (seen from the subtle rju-sutra and gross rju-sfitra 
points of view, respectively). (7) [507), 

mr) ... .rm)sffct ... ~"!~) ~l{l{lo,'"tfT ~ f<ifi'l'T " fiifi?i='q'i'I' I 

~?ff ! ~jq' fqcffi~ c'I'~ Sl{lff~lf1 ~ ~er: ~q lf~T 11 t:; 11 

sato na naso 'sti na casadudbhavo 
vyayodayiibhyiif!Z ea vina na kincana / 

tvam 'i.fo sann eva vivarttase tathii 

vyayodayau te bhavatal:J samaf!Z yatha //8// 

There is no destruction of the real nor is there production of the unreal. 
And yet there is no object which is devoid of destruction (of an old mode) 
and production (of a new mode). 0 Lord! While existing (as eteranl sub­
stance), you still undergo change in such a manner that both destruction 
and production happpen to you simultaneously. (8) [508] 

~Tl{i:f'Tpf~~ ~~ f~.tf~lf ;::r >il'Tg cl'fgel'T I 

~ ~QJ lfm@T il il~a' !:fi'it f~ ~~~T~~~ .:f~~ ? 11 \ II 

udiyamiinavyayamiinam eva sad 
vivarttasunyasya na jiitu vastutii I 

k$a1;1e k$a,:ze yan navataf!Z na gahate 
kathaf!Z hi tat kiilasahaf!Z bhaved iha //9/ J 

An existent can only be that which is endowed with destruction (of art old 
mode) and production (of a new mode), for there is never object-nature on 
the part of that which is devoid of change. Indeed, in this world, how can 
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that which does not attain to newness at each moment be (considered as) 
under the influence of time, (as all existing things must be)? (9) [509] 

~Q"(!HtfHcfT '5~~ '3'!1.l~ '!~!if! ~<f~itcfr.i ;:ri:r~ f.:r~cl'~f! I 

at.:r;:<tcfiffl ~~fcf c'fl'~tr'! fci-iml!~T+ll'llti:ritr~ ! "ctTf~i:I': 11 

k1a1Jak,myas tviitfl kurute prthak prthak 
dhruvatvam aikyalJl nayate nirantaram I 

anantakiila lJl kalayeti vahayan 
vibhiisy ubhabhyam a yam 'isa dharital) / I JO I I 

0 Loni! The destruction that takes place at e<:ch moment establishes your 
momentary differentiation (i.e. your modes; but as a substance) you sustain 
yourself in an unbroken continuity which establishes your unity. Thus, you 
have spent infinite time in these aspects, and yoll shine forth, embodying 
both (unity and multiplicity). (IO) [510] 

afQ' f~ ~jq "+l'el'ft'fq' ctfiflq'"l!,~~;:;:1cr :;J1' f~;;:ffl: I 

~yfq ~iH:t'Tfil'+r~fe;a''tuj f<f~llT! ;a';~cf "+l'<fT;:r__ f<f"+l'T~~ 11 ~ t 11 

uym11 hi sann eva bhavas tava vyagiid 
abhiid asann eva ea siddhaparyayal; I 

tathiipi sanmlanim asadvisarpmJam 
vinesa sann eva bhaviin vibhiisate //11// 

Although your human existence has ended, it was real; and your new mode 
of being perfected (i.e. liberated), which has come into existence, did not 
exist (ie. was not real) previously. (Thus, the ''destruction of the real" 
and the "production of the unreal" can, in this sense, i e. from the point 
of view of modes, be established.) Even so, 0 Lord, (from the point of 
view of substance) you shine forth as real, embodying neither the destruc­
tion of the real nor the production of the unrea 1. (11) [51 I] 

.:r "+l'Tffl ~lltT«neJ~~cfffll'T fcrm~T fcf f~cl' ~ I 
' ' 

il ~~~ ~T'fl;trf~l\tq'T;Ji:1': ~ f!f;1!1'tlffo fcl"f~'l'l,n:t:J: II n II 

na bhiisi sii.miinyavise1avattayii 
vibhtisy asau Jval]l svuyam eva tad dvayam I 

na va~tu siimiinyavise§amiitratal) 
paral]l kim apy eti vimarsagocaram //12// 

You do not shine forth on account of being endowed with the uni versa] 
and the particulars, but rather because you are those two. For no existent 
comes to be the object of thought (i.e. it is impossible to conceive of any 
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object) apart from the universal (i.e. substance) and the particulars (i.e. 
modes). (12) [512] 

fi!iflr ~in;%f ~~ '11.:ra' f ~ 1:1'~ tRcl' ~1'1=1'Tilf'!Tifia .fcf~~ I 

~ fcl1'itHHicl ~ ! mclcfT ~f.o ffllW~'l'~tf~ ('11"@1 II n II 

svaya,µ samiinair iha bhuyate hi yat 
tad eva siimiinyam u§anti netarat I 

samii vise$iiS tava deva yiivatii 
bhavanti siimiinyam ihiisi tiivata ff 13// 

In this world, that which it~elf ''becomes by way of similarity" [samiinair bhu­
yate] (i.e. which is the continuity among the particulars, (i.e. modes), namely 
the substance), is called the universal; only that and nothing else (receives this 
designation). 0 Lord! in this world, you are universal insofar as your 
particularities (belong to) the same (substance). (13) [513] 

tf~ trtf~ ff'~T ~in;ra"T o~T f~~T fcl'fWfl!l~ I 

,m<l'f'lfi'llt ~n~ m ~' if R;.:;tmi1y;:~ 11 rit 11 

yathaikatii,ri yiisi tathii samlinatii 
tatha vise,vasrayata visi!yase I 

svavikriya bhiiti tavaiva §obhaya 
na bhinnasamiinyavise$abhiig asi / I 14 / / 

Insofar as you come to oneness, you possess universality; and insofar as 
there is a resorting to the particulars (i.e. modes), you possess particularity. 
Your self-transformations shine forth through your own splendour, for you 
are not one in whom the universal and the particulars ate seperate (from 
your very being, a5 the Nyiiya-Vaise#ka system would hold that they are) 
(14) [514]. 

""" f~ ';fcfff'T ';f~<l ~ nfi" a ~~itfflff mf'Affi'f I "' ... ... 
f~qvr ff~T~fl 1"1('fT fct+ll ! ';{q;(f) ~) ~ flftra 11 ' ~ 11 

sama vise~ii bhavato bhavanti ye 
vrajanti te bhiivamukhiit samtinatiim/ 

vise$arilpe,:,a sada 'samtinata 
vibho bhavant't bhavato na bhidyate //15// 

~ 0 omnischmt One ! Your particulars have univerfality, for they are 
commonly endowed with existence (i.e. they all belong to substance). But 
dissimilarity in the form of particulars, which is always present, is not 
distinct from you. (In other worlds, you possess both universality and dis­
similarity). {15) [515]. 
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m:nrmin.-<141olfc1" ~gcft °' (f;:i:Jq i"~~ua~ '!'qt~-~ t 

fcf'lfft:@T i'&f.rt' cfqtq'tt~ fcf~Tifofff1Scffq itcf ! <iiffQ~ 11 ~ ~ 11 ... 

samagrasiimiinyam upaiti vastutiifJl 

na tanmayam dravyabharat prthag bhavat / 
vise[fatli111 dravyabhare tad arppayad 

vibhagatas te,fv api deva l,,yate //161/ 

0 Lord! The (universal that i., found in all substances, called the) "total 
universal," does not come to be an existent if it is isolated from the totality 
of substances in which it is found. (i.e. ''Total univcrsnlity" is a designation 
which applies to all substances; it does not exist independent of them.) 
Rather, it exists in the sense of endowing the totality of substances with 
separateness, "dissolved'' in (each of) them individually. (i.e. There must be 
more than one substance for the concept of a ''universality which 2pplies 
to all" to be meaningful.) (16) [Sl6J 

~ :.i'qT'l''PQf'fi otf sr~) ! ~44~"li: 1~irc1 ~mR , 
fcfv:ftfTQ'IT qq~ f~~'Pf<!~ ffi~Ff'ltffl('f 11 '\9 11 

na caikasiimiinyam ida fJl tava prabho 
svaparyayebhyaf:, prthag eva bhiisate I 

svaparyayii,:iiim dra</hayad vise:vatiim 
abhiigavrttaljl tad ihiivabhiisate II 17// 

Furthermore, 0 Lord, (in) your (system) this one universal does not appear 
,separate from its own modes. It manifests itself in this world by resirling 
within these modes. inseparable (from them), and "strengthening" the parti­
culars (i.e. not negating their existence). (17) [SI7J 

ff~fcf "ff~QQlffif~~T ~qf~ stf~Tfo ff,'i:t't{q I 
' ' ' 

at'~: Sf«rlf ~ ~ 9 ~'1 ~<f~cf if '51l!Tiff '51Tgf ;;ra I I t t::: 11 

taveti satpratyayap,Jam anjasa 
samastam etat pratibhiiti tanmayam I 

akha"(lr/Jtaf:, pratyaya e$a te tu san 
bhavanmayatvafll na jahati jatucit //18// 

The real existent, (namely the substance-mode complex), is taken in by your 
knowledge. Indeed, therefore, the entire universe appears as being one with 
that knowledge. But that unbroken cognition (i.e. the knowledge) never 
abandons its oneness with you. (From this point of view, one can assert 
that in some sense the subject and object are identical.) (18) [5I8J 
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atffl ,'ffl') ~fflcf 5'~) ! f~ 'l'TcfTS'Jf f~ tNr I 

(l''fls;1ffl'TN~T{?.ffl'ffll ~~TcfTSN f"ffl1!(1JT cr1f 11 t fi.. 11 

asau svato bhiivavatas tal'a prabho 
vibhiiti bhiivo 'tra vise~a&aifi yathii / 

tathii 'nyato 'bhiivavator aviirito 
bhavatv abhiivo 'pi vise$a,;ia111 tava I/ 19/ / 

179 

0 Lord! From the point of view of your own four aspects (i.e. substance, 
space, time, and modes), you are endowed with existence. And just as, 
in this world, the description •'this is existence" was appropriate (for }ou). 
similarly, with reference to the four aspects of others, you are endowed with 
non-eitistence. Because (the fact that) your being is thus cannot be altered, 
let the description "this is non-existence" also be applied (to you). 
( 19) [519) 

f~mftf ~T~) ;:r f.fugpi: ffi~ cRT,;Jlf) q: a § lt'llfcUf'1fd' 

;:r iifltcf~Tcf)sfq fofu,;rt.J: ~fflil!CIIMlqfaetfHCI~: II ~o II .. 
vibhiiti bhiivo na niriisrayab kvacit 

tadiisrayo yab sa tu bhiivaviin iti / 
na jiitv abhiivo 'pi niriisrayab sphured 

abhiivaviin iipatitas tadasrayab //20/ I 

"Existence" cannot be anywhere manifest without an abode (i.e. an object 
in which it resides). That which is the abode of existence is called •·endowed 
with existence." In the same way, ''non-existence" also cannot show itself 
without an abode, and lSUrely) its abode (should be called) "endowed 
with non-existence.'' (i.e. You are endowed with both existence and non­
existence.) (20) [520] 

a-q); "~Tf•hi:O.zil.; f.mi'Uli a'~ ~ "t{trt)lffi I 

~ t'-f ! ffl ~ ~ f.fR;n~in ~~'if(~~~ II ~t II 

tayob sahaiviipatator viruddhayor 
na nirvirodha111 tava vastu s(s)'iryate / 

udiyate deva tathaiva tatpara111 
bhavat kiliitmii para eva ciibhavat / / 21 // 

0 Lord! That existent "become something else" (i.e. acquires the aspect of 
non-existence) and arises in the same manner (i.e. endowed with both 
existence) and non-existence. Indeed, your soul also becomes the other (i.e. 
embodies non-existence). In your (doctrine), the existent is not destroyed 
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by the simultaneous coming-together of those two mutually opposed (things, 
existence and non-existence), for their opposition has been removed. 
(21) [521] 

if 'Sflt'<fm'~ f<NTfff gm ( ;;g) ffi ~ f~ ?ff(cfl''-'ltffl')f~(f iflJR'f I 

tp.nsfffi ~N: ~ffl~T ~Tffilf.flcil'TSfq f""') fcrirlll1'TT~ 11 ~ ~ 11 

na jiitv abhiivasya vibhiiti tutsa(-ccha)tii 
svayarµ hi vastviisrayatorjitarµ nayiit / 

yathii 'sti bhiiva!:z sakaliirthamar.uJal'i 
tathii 'sty abhavo 'pi mitho vise~a,:,iit //22!/ 

At no time is th.ere the appearance of total emptiness on the part of non­
existence, because from a certain point of view (i.e. with regard to the 
substance, space, time, and modes of the other), that non-existence is itself 
active insofar as it is dependent upon some existent. (i.e. From this point 
of view, non-existence is to some extent a real thing.) And just as, throughout 
their range, the existents embody existence, similarly the non-existence also 
embodies existence). due to the "mutual exclusion of objects" (i.e. each 
"existence" is qualified by the simultaneous exclusion or "non -existence" of 
the other). (22) [522] 

~11ro1inu~: ~~lf lf: sr.i-1' f~'ffl': ~sfq q~'molQffi i 
~ ' 

iflf<i(tl ~f f"'Jfiif ql~Qf: t'~ir<trn~m! ~ .. tH'ft'{ II~~ II 

sphuraty abhiiva/:z salcalasya yab prabho 
sthilab samaste 'pi parasparfisrayfit I 

nayaty ayam tviirµ svamukhena diirw:zab 
sphutaikasarµvinmayam 'i:sa siinyatam //23// 

0 Lord! The "universal non-existence" residing in every (existent) shines 
forth because (there is) mutual dependence (by way of exclusion on the part 
of these existents). And this (universal non-existence) is so sharp that 
it renders (even) you, the 0:1' odiment of unified pure consciousness, into 
voidness. (i.e. The objects : .. l'J . n by knowledge, insofar as they are "other" 
with regard to that knowledge, are absent from it, and in this sense you 
are endowed with (their) non-existence.) (23) [523] 

~fa' .f~cil' if)t{~W'fT ~Rtl.Jr<ftstqf.f~q,:l')S?l o~ I 

:a-~1 ~ ol ~) ,~f ~ ~et ~~ ffl~fi1u 11~¥ II 

karoti bhiivas tava bodhavastutarµ 
karoty abhiivo 'py avise$ato 'tra tom / 

ubhau samarµ tau nihato bhrtabhrtau 
prasahya sarvarµ saha sarµvidarci~a //24// 
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From the point of view of ''existence," you exist as an embodiment of 
knowledge; and from the point of view of "non-existence," you are in this 
world void (of the other, a characteristic) common (to all existents). You 
simultaneously bear both (existence and non-existence), and these forcefully 
destroy everything, even the flame of your (omniscient) knowledge. (i.e. When 
you are seen as an "embodiment of knowledge," there is non-existence 
of objects; but wh~n these objects are seen as internalized in your 
knowledge, the knowledge loses its distinct reality and is in that sense ren­
dered void. (24) [524J 

~"f~~~U~ ~°! '"'1f.m(~)q('I' -q'f ~~: I 

Sl'~lq f~Jt~lfilfi'efi:iffl': ~. f~ SI'~)~""""~ ~"f ii" ll~V.IIWII~ t ll'alll 

tvadarµsasaf!ldhuk~af.ladiirw;o bhavan 
mamiinis(s)arµ varddhata e~·a bhasmakab I 

pras;,da visvaikakarambitab samaf!I 
11isa prabho 'ntas tvam ananta eva me J/25/I cha J/XXIJJ 

0 Lord! My hunger (to know your true nature) has been sharpened by 
the blazing forth of (just one among) your (manifold) aspects, and (now)· 
increases constantly. To me, you are indeed infinite (i.e. unreachable); there­
fore, show favour unto me by entering my heart, endowed (as you are) with 
the entire range of knowables. (i.e. Allow me to know your true omniscient 
nature.) (25) [525] XXI 
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(~m) 

Sf~fflR(:~f'f.fff~~f.n~oll'l{ 
~cnmu1tef"l'!(<I I'! mu,~a .. .,,tt 

qt;fT ;roqfawm.,- in'-iftt,sr,=cR:.=cJ: 
~ ... 
l=..ftfimt-:! ! ~cl' ~c'I': ifitStfq-J~<(Tl!: 

pratyak$iircil) pracayakhacitaikiintani$kampadivyad 
biihyasparsapral)ayavimukhat kfi.,:,asal]'lvedanasya / 

_magna,rt magna,rt drsam atisayiin majjayann antarantab 
sviiminn arhan vahati bhavatal) ko' a yam iinandavaha}J I J 1 j I 

0 Lord Arhat I For you, all feelings have been eradicated because you 
have turned your face away from attachment to the external objects, (objects 
that} are unceasingly and immovably iiluminated by the mass of light which 
is your omniscient knowledge, And (not only are you aware of objects, but 
it is also the case that} a wondrous stream of bliss flows within you, 
carrying your concentrated insight ever more deeply (into your souL i.e. 
your self-awareness becomes perfected). (I) [526] 

flfi'S;:( T': fiiifq-~ q~~ '~ f~ll~ 
tl-1' 5l(ft(l ll1'fcl' ~llif ;:nfr.'ftcl I 

id wr.,-ra f~q- ... llcffl'T fctJ1.""'t'ffef~'Sf 
' "' ~"° oll'Ttcf ltctf<i ll;ffl) ~ ! fcf Jl.cf t'ffl II~ II 

k'tnca brilmal) kim iha dahaniid indhanarµ syad vibhinna,rt 
yena vyiipta,rt bhavati dahanenendhanal]'I niignir eva/ 

jiieyarµ jiiiiniit kimu ea bhavato v,svam etad vibhinna,Tl 
yena vyiiptarµ bhavati bhavato ne§a vifralJ'l tvam eva //2// 

0 Lord! In this world we ask: Can fuel be separated from burning? Does 
burning not totally pervade the fuel? Or does the fire itself pervade it? 
(i.e. Is fuel the same as burning? Are both the same as fire? The am;wer to 
these questions is both yes and no, depending on point of view.) Similarly, 
is the object of knowledge distinct from you? Or is it not the case th,t 
your knowledge pervades the entire universe? Or do you alone pervade 
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everything? (i.e. ·Objects, when seen as external, are distinct from both the 
knowleged and the self. When seen as internalized, they are in some sense 
one with the knowledge and with the self.) (2) · [527] 

;..:i ..-,~r~hrfii' ii' ~f~lrifa- f~ w~cf 

~mi· tf~~ ~cf~'i'c(~@ 

~R~lfTfr: 1f'f f~ fiflf(q)~Rffi"°<n~: 

~eii'cilffl:fUtfcJtr~T fill'lcfil~'I' ~~: , .. ~ II 

nunarn niintarvisati na bahir yiiti kitJ1tvantar eva 
vyaktiivartarn muhur iha pariivrttim uccair upaili / 

jniinii'>yiid llll/.l kva kila niy(p)atet pitasarvavakiisab 
sarvadravyasvarasavi:,'ado visvagaf/1{}:u~a e$al, //3// · 

Indeed, (the "mouthful" of inter~alized objects remains external); it does 
not (actua!Jy) enter the soul. (But when internalized by way of reflection in 
knowledge), it does not go outside (of th:11 knowledge); rather, (like a mou­
thful of water which is neither swallowed nor rejected), it remains insid• 
(omnisciencL:) and, repeatedly manif1.,sting itself, undergoes its transforma­
tions. (3) [528] 

f.J+itirrsfq stff•tilf~ ( f+i) i:I': ~qq« ~ ;:Jlfl~:: 

~'1~ l<!'IJi !ii:l'ilfq fqlf tj~~Tf~ sti:f<f I 
' ... 

ircftstqci +rcrfi:I' ii' +rcrT~ ~fii:rotlfTfiilol!.lT-
~,.~" l!ol'T: f"£~fi:I' ~~:s'l'T ~IJ~q ~~t: ll'tll 

nirbhiigo'pi prasabham a[b]hitab kha~1dyase tva111 nayaughaib . 
khm.u!a!J'l khm:uja,71 krtam api vibhtt!J'l satJ1dadhiiti pramaiva/ 

devfi'py eva!J'l bhavati na bhaviin khm;c},itiiyojitasr,r , 

anyaiva sr'ib sphurati sahaja k haf)q.akha1Jc},afra bhartu/:t //4 // 

0 Lord! Although partlcss, you are forcefully divided on all sides by the 
flood of (different) viewpoints, and although (thus) divided, you are one who 
is omniscient and unified hy knowledge. Even so, it is not the case that your 
splendour is (once) divided and then (later) united, for this splendour is 
truly different (from things which can be broken up); it is innate and 
unified. (4) [529] 

f.{~t ii ~ff~fff " fcf+rr ! .,.,~1~f~~~tt ~qr 
~ct'T~~glfqf~Ofof~.f ~ f.J~ i:fiq'Tfq I 

f.{i~T<Jcr~ ~l:foT fa~~Tcj'flf ~l~Tc! 

' fcJTflr,'! ! !.fiTSiQ'T 'irfaf~~ ~it~ ~etf ~ fcr~N 11 ~ 11 
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bhinno bheda,ri sprsati na vibho nasty abhinnasya bhedo 
bhediibhedadvayaparilJatas tvaff! tu nityarri tathiipi I 

bhinnair bhiivair varada bhavato bhinnabhiivasya siik~iit 
sviimin kii 'nyiigatir iha bhavet taddvayaff! te vihiiya //5// 

0 Omniscient One ! Things which are divided do not touch upon unity, and 
there is no division of that which is partless. Nevertheless, you constantly 
undergo transformation by way of your dual aspects, (namely) division and 
non-division. 0 Master ! You are endowed with the state of differentiation 
from the mundane world, because you (come to possess) different (i.e. non­
mundane) states. And you also possess the state of non-differentiation, beca­
use of being unified with your manifold qualities. In this world, how indeed 
can your nature be anything other than (the corn bination of) these two, 
(namely unity and differentiation)? (5) [530] 

"°"'f .. 4f41t-fflffu i:f~'l'T fit ff!l''fmft fcmii-
f.fatr'fT«:n: ff!l'f~ Ni'f1" in~;:a f<m"1: I 

~Qo~qcff~ctlificf~T~~) 

'!~ f<ff"'f~ffil~~ f~ cffii~flSI' I I~ 11 

samiinyasyollasati mahimii ki!Jl vina 'sau vise$air 
nibsiimiinyab svam iha kim am, dhiirayante vise~iib I 

ekadravyaglapitavitatiinantaparyiiyapuiijo 
drnarri vittisphuritasarasas tvaf(l hivastutvam e# //6// 

Can the majesty of the universal shine forth without the particulars? (No.) 
And can these particulars exist in this wcrld without the universal 7 (No.) 
Indeed, you are one who is a mass of infinite, already-exhausted (i.e. past) 
modes that operate within one substance (i.e. you are endowed with parti­
cularity), and yet you have one unified nature, by means of knowledge, 
(which is) manifested (in all modes. And thus) you clearly come to be an 
existent by way of both of these (i.e. you are both unified and diversified). 
(6) [531] 

~5"11iT ~ ~cff('T ~ 'q'T-l!fi' ~!liccritf'o 
~er ~o~p~ci 9 fii ~tTm fcf!Q': 

lfr~'ti:r)s;:~cf flli~ tTt t«! "°"'~'~'"' 
~mti' ~cffct ll'~~cf~T<nSif~: 1119 l I .. "' 

eko 'neko na bhavati na caneka ekati•am eti 
vyaktal]1 hy etat tadubhayamayas t11arri tu kif!l syiin na 

vidma!J / 
Jiin,mo 'nyad bhavati kila yo yatsamiihiirajanrnii 

tasyiivasyarri bhavati yugapat tat svabhiivo 'nubhiivab //7// 
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One does not become many, and that which is many does not attain to 
oneness. But in reality, do we not know that you are the embodiment of 
both of these (i.e. of both oneness and multiplicity)? We also know that 
(substance), which is born in multiplicity (i.e. which is endowed with 
infinite aspects), must undergo simultaneous transformations that conform 
to the nature of those (multiple aspects, i.e. each quality undergoes its 
own modifications, thus ensuring the multiple nature of the existent). 
(7) [532] 

~, ~~t(fi:f q~: fflcf~~~Sit(­
~t'IT~~*ffcf w:ffftrT q'!Wflff~'J(t()Sfq 

~ me?Jsr~cffcf~forf~)sf~ ~ti' ~ 
~) ill~ fa~q o~ilfq'cfl'rlNT fll'Tq_ 11 c; I I 

anyo nasyatyudayati parab .§a.§vad udbhiisate 'nyas 
t'ivras tasmif/1s tava samatayii pak.yapiitas trayo 'pi / 

tena dhrauvyaprabhavavilayiilingito 'si svayarn tvaf/1 
tvatto biihya,11 tritayam api tac chunyam eviinyathii syiit / /8/1 

While one (mode) is destroyed, another (mode) arises. And at the same 
time, yet another (thing, namely the ~ubstance), remains consantly present. 
You hold very strongly to the doctrim that all these three, (namely dest­
ruction, production, and continuity), are found equally (and simultaneously) 
in the same object. Therefore, (being an existent [sat]), you are yourself 
characterized by destruction, production, and continuity. If this were 
not so, (i.e. if) these three (were) external to yot1, they would be rendered 
void (i.e. they are not independent existents, but merely descriptions of the 
nature of reality). (8) [533] 

+ITcfT~T<f ffcf ~l@: ~cfi:ft ~Tcf+llcf 

if-i +rT<fT ~qfa' +r'lcifi! ~Tcf.rtmsfra iifirsilf: 1 

atffo~~,.~f~o.:t<f;:fu;~nm:n~ ~~ 
~~~Rirll'~fq a ~T fi'{fl!';;f('f o,cfitcf 11 \ 11 

hhiivahhavarn lava racayatab kurvato bhiivabhiivaf/1 
nunaf/1 bhiivo bhavati bhagavan bhiivaniiso 'sti ko 'nyab / 

astitvasyaskhalitabhavanolliisamatraf/1 yathaitad 
bhangotpiidadvayam api tathii niscitar.n tattvam eva //9 / I 

0 Lord! In your doctrine, you assert both the production and the destruction 
of a thing. But indeed, (when it is said that) "a thing is produced," (that 
statement itself) must (mean) destruction, for (what is destruction of an old 
state) if not production of a new state? Just as the (continuity), which is 
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nothing but shining forth in an endless becoming of existence, is (in fact) 
a reality, the destruction and production are realities as well. (9) [534] 

~: ~~~f~R~~T snrr~Tcl'T~~~-

~T'lfiT;R)sfq ~~U~ ~rrfi~,i ~T ~Tel' ({<I' I 

~lfn'sflf ~~ sr~~~~= srJll~mu~Tll-
f~~: ~cJTf""! ! !ia"qf~QTf('(~ff~ ~q~:qgf~: 11 ~ o 11 

ekab ko 'py askhalitamahimii priigabhiiviidyabhiivair 
iikranto 'pi sphurasi bhagava1]1s tva111 sadii bhava eva / 

eko 'pi tvar11 prasabham abhita}.z priigabhiiviidyabhavair 
bhinnah sviimin lqtaparil}atir bhasi rupais caturbhib ///0/J 

0 Blessed One! You are indeed one whose grandeur remains undiminished, 
for although ''overcome" (i.e. qualified) by the (four absences, namely) 
anterior non-existence, etc., (with reference to modes), you (nevertheless) 
always shine forth as (embodying) existence (with reference to wbstance). 
0 Master! Although you are One, you are on all sides forcefully differen­
tiated by (the four ,bsences), anterior non-existence, etc., and th1s you shine 
forth, having undergone modifications in accord with those (four). 
(10) [535] 

'!_u-r: 't'IJft ~;;rfa Rll~ f~ffl ~;;rTffc'f f~ifat 
f~lfc'f: !~cl'lff~ ~ffcf"{ ! lJ_tlf t.'{cflfo f~ffl: 

~llfi'Ti'l'T Sl'!ficflf~ ~ c'f~i!fEl'Tc'f)~('j c'f'{ 

ll•~!'F'"' f!fiirftt .:i- ff!: c'f~~T!fi!fi sritTf~ 11 ~ ~ 11 

pun:zab piir!Jo bhavati niyatafll rikta eviisti rikto 
riktab piirl}aS tvam asi bhagaviin piirl)a evasi riktab / 

yal lokiiniir,1 prakafam iha te tattvaghiitodyata,11 tad 
yan netrtvar,1 kim api na hi ta/ lokadN/at11 pramiir,ffi II 11 I I 

0 Blessed 011e l (That which is) complete (with regard to its own substance, 
space, time, and moJes) is always complete \i.e. innate aspects cannot 
be lost. And that which is) empty (of the aspects of others) i~ always empty 
(of them, i.e. the asp.-:cts of others cannot be acquired). Although empty 
(of mundane states), you are complete (with your own self); and although 
(thus) complete, you are (at the same time) empty. That which is known to 
ordinary peopk (as being desirable, namely worldly things), is, for you, 
destructive to the true nature of the self (i.e. not conducive to liberation). 
And the leadership (i.e. the role of teacher, which has bc_en bestowed upon 
you), does not (consist in your) negating (the reality of) that which is known 
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by the world, (but only in declaring that it is to be overcome by knowledge). 
(11) [536] 

~-· ~,: ~~~~ls«ffi'timiflif ~ 
~'fflisf'I' ~cfifqqfuffi: lflffl ,c1*-tql'{ I 

i'llifl'Q'~~fm: ri;n fcncfitl'l'q 
' 

~ f~: ,~q' ~~ ! mi~ ~: 'tile'! ll~~ll 

sarve bhiivii/.1 sahajaniyatii 'nyonyas'imiina ete 
safllsle,~e 'pi svayam apatitii[l saivad eva svarupiit / 

iiianajyotsniisvarasavisaraib sarvadii vi.svam etad 
visviid bhinna[l snapaya bhagavan sankaras te kuta[l 

syiit //12// 

All existents have mutual boundaries which are innate and fixed; even when 
they are in contact with each other, (as, for instance, when there is contact 
between karmas and the soul, objects and knowledge, etc.), they never fall 
away from their own nature (i.e. never partake of the nature of others). 
0 Blessed One! May you who are separated from the universe (of objects) 
always bathe that universe with the spreading moonbe8ms of your knowledge, 
for there can be no confusion of objects (of the universe) with that know­
ledge, (and hence there can be no contamination for you). (12) [537] 

q-~: q;if~tfl'I'~~) q'~('f: lti1'flfi~ 
~ {lfft;ff('f f'Nt '-ITTR'R'l'T ii' ('l"Tl;fq 

~rill """fii:i',<f"" f qfl'('ft ,-tm~ir" .:rt«ft 

f;;:m~~f'Sfq'fl' fl'~if~ f.fip;;: 11 ~ ~ 11 

mohab karmaprakrtibharato mohata/.1 karmaki{tafll 
hetutvena dvayam iii mitho yiivad iitmii na tiivat / 

ks'il)e t vasmifllS tava vi lasato nun am iitmaiva niinyo 
nibs'imny asminn nivasa sahajajiiiinapuiije nimagnab / / 13 / I 

(Continu;::d) delusion [mohaJ, (which prevents hoth true insight and perfect 
conduct), is produced through the force of (prior) k8rmic matter, and fur­
ther stains of karma are (in turn) produced by this delusion. As long as 
these two, (delusion and karma), operate in a mutually causal manner, there 
is no (purity of the) soul. But when both of these are destroyed, then you 
shine forth in your true splendour, with nothing but your true self rtmain­
ing. (0 my soul) Abide deeply in this boundless mass of innate knowledge ! 
(13) [538) 
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~'lifi1~1{~~f~c1~: ~c(('({=ff 

q)~-.i-Tef~qfa ll'qq-! ! lficf ~tq) .:r ~q: 1 

~c~ an fcTqqfq- ~cfil ~) ~'f3=iif) .. ' ... 
ffl.f~tf'! fi!l'if~ ~rt f;irfcimill\'T ~q 11 ~ ¥ 11 

jiiiinakr,,{iarabhasalasitair valgataJ.i sarvatas te 
mohiibhiiviid bhavati bhagavan kartrbhiivo na bhuya/.l / 

kartrtve va svayam api bhavan kevalo jiianapuiijo 
jfiiiniid anyat kim iha kuru,rn nirvisatiko ramasva J / 14// 

O Blessed One! You move quickly on everyside, shining forth with the 
display of your omniscience; and (yet), because of the absence of delusion, 
you will never again have the notion of agency (accompanying this activity), 

Even if (it is a11eged that) knowing involves agency, you are yourself a 
mass of knowledge, and so what can you do other than know? (i.e. "Know­
ing" is innate to the ~oul; it is not "doing," which by definition involves 
volition. And so), free from doubts, enjoy your bliss I tl4) [539] 

~l!fT~ift 1{cffff tfqq,r f~qqf~lloc'ff6 ... ' ... 
. ilT~fqlfr~ far~~'l'f~T t=<t g i'l'T~l=i{ ~ar I 

~armn~~) ll'cl'f~ ;tqq•l!f~;or~T.:rffl~Tflf 

f•m'l'T c~ISI' iicifffli:t fi!l'il-1" ~ ~f~qfcifll'Tcif: 11 n• I 

deviilambo bhavati yugapad visvam utti$thataste 
biihyasparsiid vimukhamahimii tvaf!'l tu nii.lamba eva I 

svii.tmiilambo bhavasi bhagavann ujjihanas tathiipi 
sviitmii tv e$a jvalati kila te gur/havifras11abhiivab I 15 I J 

0 Lord ! For you, instantaneously ascending the heights, this universe be­
comes a support (for your omniscience, by way of being its object); but 
in reality, you have no support at all, since you possess the grandeur of 
turning your face away from contamination by external objects. 0 Blessed 
One ! Rising up (towards perfection), you become one who has only his soul 
as a support. And yet (your soul is) indeed (not easy to grasp as a support), 
because it holds the true nature of (ail) things within its brilliance. 
(15J [540] 

'.lffflti'.I' ll'T<:JITT',1'~~~¥ll'<fil~ c~ 

tfq~Tl-l"T: 'STff1tirf1ta) fat.R<ffl'Tf+.f mi::rf;:ct 1 

"" t'<i fq ... 'i§fc(~~: q)~ "'uf~ 
~Tcl'T~tq)qf~'ff~T ffl.:r"'ci'fl1'i'ttsfu 11 ~ ~ 11 
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yasmin hhavas trisamayabhuvas tulyakalafll plavante 
yatkallnlaf:, prasahham abhito visvas'imni skhalanti I 

sa tvafll svacchasvarasabharataf:, po1ayan pun;abhava1f'I 
bhaviibhavopacitamahima jiiiinaratnakaro 'si I I 16/ I 
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You are the "ocean" in which the existents, extending over the three times, 
•'float'' (i.e. are known) simultaneously. Your "waves" crash forcefully on 
every side against the bound;iries of the universe (i.e. your knowledge is 
all-pervasive); you arc filled with the essence of your self, and endowed 
with that grandeur which is acquired by (simultaneously possessing) existe­
nce and non-existence. (16) [541] 

micJfrell'ffl<.f "°"' ~crt ~cf I ~rr•etr ~ot: 
~4'ffli'ffcf'{~qtitti " ~q;:a srin1siq-
~ " ' 

f l!l'l~V§ltfl~~ ... rcf<ti~(q6!fi\'{ otff!fcl'ff~ 
'" " 

sr"tft fq;q~ "'qfi1i~fcf \il'r.fflli:ft«.fitcl' I I ~ ~ 11 

samvidv'i,cyas tava tata ito deva valagantya etiif:, 
.§uddhajfianasvarasamayatiifll na k,'Jamante pramar~tum I 

visvacchayaghaJanavikasatpu~ka/afJ1 vyktigu(j.hiifJ1 
prau(j.hifJ1 vindat rad abhidadhati jiiiinasiimiinyam eva I/ 17 JI 

0 Lord l The waves of your knowledge move actively here and there (i.e. 
among the totality of objects), but (in doing this) they are not able to 
wash away your (total) identification with the unified consciousness of your 
pure self. (In other words, you can be said to know object<; only from the 
conventional point of view; in reality you know only yourself.) Those 
waves posse<;s the unified knowledge which has attained to full mar:ifesta­

tion and (total) perfection, and which has reached infinite development 
through reflection of the objects within it. ( 17) [542] 

af;~ fl!l'tci ri'~fr~ acl' ~rrf'f!l1.t a~rsn:r~ 

ffll=cfij:~ tif~ f<li~ ~T fflcf~cl'lScl'~tfa 

f«~AiRl ifif"ff..-f ~<i: fit q-qtft:cf~~)s;:1.f) 

fllm(TlifiA:~1.f qf~a: f~ q'{f~<:filff~.;: II~ t:: II 

anyad visva1]l bahir iha tava jfiiinavisvafJ1 tathii 'nyat 
samvidvisvaf/1 yad iha kila sii satJ1vid eviivabhiiti I 

sitJ1hiikaro madananihitaf:i ki1]l Madhos ti~/hato 'nyo 
visvakaras tvayi pari!Jatal;z kifJ1 paras tvanmahimnaf:i /18// 

In this world, the external universe (i,e. the multitude of externally existing 
objects) is one thing, and the internalized universe of knowledge is some­
thing else. Among these, the universe of knowledge indeed appears as being 

Visit www.holybooks.com for more free e-books



190 

nothing but knowledge (i.e. the reflections of objects in knowledge are not 
distinct from knowledge; they are simply modifications of that knowledge 
itself). Was the leonine from assumed by Madhu different from that (Madhu) 
as (he normally) existed?* (No-they were one and the same). Similarly, 
can the forms of the universe reflected in your knowledge be different from 

your own grandeur ? (No - these reflections are not external to you.) 

(18) [5431 

fir~cfT ~ 1.:refq fira: f~ q;~ ffl~"{;~ 

IHg. f<frct fqt[fq~ fq~ .:fTf" f"l'~TU~~cf'! I 

.rcf.~fcl"~lfr: f~fi.fctq~ "{e.lct~a fcfcJ)ti-
~ ' 

mitvii meyaf/1 punar api mite!; kif/1 phala171 jniitur anyat 
miituf/1 visvarn svayam iha mitaf/1 niisi nityodyatas tvam/ 

drksa}J1vityof:z skhalitam akhilam rak!jatas te svavi:rya-
vyiipiiro 'sau yad asi bhagavan nityam evopayuktaf:i // 19/1 

When one has known an object, is the subsequent fruit of his knowing, 
(namely the removal of ignorance), separate from the knower? (No.) You 
are always active in knowing the universe, and yet you are yourself never 
identical with the objects (that you know, i.e. unlike the fruit of knowledge, 
which is not distinct from the knower, external objects are distinct from 
the knower). 0 Blessed One! You prevent your intuition and knowledge 
from "crashing into'' (i.e. actually mixing with) the world of objects, thus 
showing that majesty of your own energy by means of v.hich you are 

eternally conjoined with your self. (19) [544] 

~q; ff~Tif'(({ ~~, f~~ 

flijq•tP fcf~ ~ ~f~l=ifl~cfqfc{ 
f~lf1lflfffif~T~~~lil'T 

f.Jf~t1'Tsftl :j'~ " ~ sitllf~QT ~~~: 11 ~ o 11 

niiniirupaif:z sthitam atirasiid bhiisayad visvam etat 
sabdabrahma svayam api samaf/1 yanmahimnii 'stam eti I 

nityavyaktas trisamayabhavad vaibhaviirambhabhiJmnii 
ntss'i.mii 'pi jvalati sa tava jyoti~ii bhiivapuiija/.i //20/J 

Even the "word-universal'' ['sabda-brahma}, which very clearly illuminates 
the manifold forms of the entire universe, comes to be extinguished all at once 

* This refers to the tale of a demon called Madhu \\ho, having taken the form 

of a lion, was killed by K(ft;za. 
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in your grandeur (i.e. is an insignificant part of your knowledge). Similarly, 
this eternally manifest and boundless collection of objtcts is illuminated by 
your omniscience, whose immense glory encompasses (i.e. knows) all three 
times. (20) [545] 

'3'~fJ!f~~'{f;r~ ~ ~ mi 
~~sr"tfeffff~frr qf~ffi'i:'f~lf.f ~.:i~T6fl.f 

' ' 

udyad visvasvarasam anisaf!1 marmasu vyiipya giiefharri 
labdhaprau<Jhis taefiti paritas tii<;layan sanabhiivan/ 

deviityantatJl spliurati satatarri nirnimeJas tavoccair 
ekab ko 'ya,rt trisamayajagad ghasmaro drgvikii§al; //21// 

0 Lord! your astonishingly perfect intuitioa [darsana] shines brilliantly; 
this intuition has arrived at its (great) strength by having firmly and 
·constantly pervaded even the most subtle (portions) of 'the continuously 
changing universe. And that (intuition), shining with lightning, (as it were), 
takes the totality of existents as its object and remains unbrokenly fixed in 
its vision and knowledge of the three worlds. (21) [546] 

~<f'SfTCtrSni:f<.l''{fijirf ~61'Sfct'iffl.f !fl~~'! 
~);:i:r,:;;;ri:'ftcl'~~h icl'lf.f ~cr~Tcl'r.=i 
~ ' ' -

fcl' .R,n~~T'E'c~f~ffil§~ceflfff~~i:'1'~1-

~: of\'Tsri fcl'ffl'ffn f~);;r,~~oilfq~: 11 ~ ~ 11 
"' 

sarvatrapy apratighamahimii svaprakiisena §umbhan 
duronmajjat svarasavisarair driivayan servabhiiviin I 

visviilambocchalitabahulavyaktisrmantitasr'i:r 
ekal:z ko 'yaffl vilasati vibhor jiityacaitanyapunjal) I /22// 

The excellent mass of the omniscient one's unified consciousness shines 
forth; its grandeur is everywhere unobstructed, and, remaining brilliant by 
way of is own light, it "wets," as it were (i.e. takes as obcct), all exis­
tents, (It does this) by spreading its own essence, (namely knowledge), to 
infinite distances (i.e. encompassing everything); its inner splendour is fully 
manifest through the support of the totality of objects, (22) [547] 

(?"til"tilHi:il(fl~~)~~r: 

fl~: ~· srfffq~f.if..f~~T:aT: 
"' " 

an fcl'Jlcl'r,:mf,."ffar.if~<.i.Rcl"!{l.lfl•U.1: 
~q'~of\': f~N ~cl'r.{ !R'~"' SAmi ,, ~~ 11 

~ ~ ' 
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ekakiirasvarasabharato 'nantacaitanyarafib 
sajiab kartu111 pratipadam amiir nirvibhagavabhiisiib / 

a vi.§vantan nibirjanika~air vi.§vag udbhiisamanab 
sV<iminn ekaf:i sphurad api bhaviin krtsnam anyat pramii-

Y$/i /23// 

0 Master! By the force of the unified innate essence (of your conscious­
ness), you invariably render each of the infinite forms (of objects), as they 
appear in (your) consciousness, partfoss and inseparable from knowledge. 
(i.e. The internalizing of objects makes them into modifications of know­
ledge itself.) 0 Lord! you alone shine forth on all sides with that conscious­
ness whose intensity has reached the very ends of the universe; thus you 
"wip..: away" (i. e. internalize by way of cognizing) this entire manifest 
world of objects. (23) [548] 

qpr qpr cn:l"g ~'fffl' f~lllf"q~~ 
ITTct~rcr-s~fa cf1A111)~) itnf~: 

mm ~cf , ~ff ~ ~cii1cf~q <fr~ 
' .. ' 

~q: !fra ~a' if c'NT~ cf'(;:a-Tq t{cf II ~¥ II 

p'itaf!l p'itaf!l vamatu sukrt'i nityam atyantam etat 
tiivad yavaj jvalati vamaniigocaro jyotir antab/ 

tasmin deva jvalati yugapat sarvam eviisya viintal'fl 
bhiiyab p'itaf!l bhavati na tathii 'py e$a vantiida eva //24// 

May the meritorious ones completely cast out the (vitiated transformations 
of the soul, i.e. the passions) which have been taken in again and again 
since b~ginningless time! (Let them do this) until there shines that light 
(of omniscience) which (is the only thing that) cannot be removed (i.e. 
which is innate). 0 Lord! When that (light) shines forth, all (the vitiated 
transformations) are totally and simultaneously ejected. That which is 
ejected is normally never taken in again but O Lord l you take in again 
(that is, know) what is ejected. 

rr~~ '1'~ ,u .. q+kl.4..aQOf· 
'\ "° ,:, n C\ 

f.:m:ftf.mi f~ff fc1 Jl~~ 

f~Sl'Tt+i~f~er.=rl+il•l<l!i·tl~-
~~ ~ f!fi~ ~f.:ff ~cf II ~V,. II~ 11~~11 

ekiinekafll gw:zavad agu1.1al'fl siinyam atyantapiinJam 
nityiinityal'fl vitatamatatal'fl visvariipaikariipam/ 

citpriigbhiiraglapitabhuvaniibhogaraizgattara,igair 
unmajjantaf!l kalayati kila tvam anekiinta eva 

//25//cha// XXII// 
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Indeed, the doctrine of anekanta alone (is sufficient) to establish (that) you 
are both one and many (i.e. both substance and modes), both endowed 
with qualities and free from qualities (depending on whether qualities are 
seen as distinct from substance), both void and completely full (from the 
points of view of others and of self, respectively), both eternal and non­
eternal (when seen either as universal or a5 particulars, respectively), both 
contracted into the restricted dimensions of the body) and expanded (to the 
infinite dimensions of omniscience), both unified (when seen as knowledge 
and having the forms of the knowledge). The streams of your (omniscient) 
knowledge spring from the high mountain of consciousness and subsume the 
entire spread of this universe. (25) [550] XXII 
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~ m iitnf'~",i 'fiq'""~11.1e:ur~f·Hf~~r~@ mlf.m~ , 
~(I qfun ~ ~m c(~ a'~ aacf~~~~~ 

~ 11t11 

jayati parama,rz jyotir jaitram ka~ii.yamahiigraha­
griihavirahitiikampodyotalfl divanisam ul/asat / 

jvalati parito yasmin bhiivii vahanti tadiitmatii,rz 
hutavahaha/hiikhaf)</-agrifs,,krtendhanavat samam I /1 / / 

The perfect light (of your omniscience), the "conqueror", is victorious (i.e. 
having destroyed the karmas, it is eterndlly present). It shines day and 
night with unshakeable splendour, for it is freed from the grasp of the 
"great enemies", (i.e.) the passions. Because that (omniscience) shines on 
every side, the existents come all at once to be identical with it (through 
internalization), like firewood which has been consumed on all sides by the 
powerful impact of a fire. (1) (551) 

~ "+lifcl'i'f ! RJ!.irotfTNWft'~'ll rm"(~@flSl#ll~+itl: "~""'ln1:i ii(if: I " 0" ~,:_5 "':Pt.,-. 

M\1+l'fi~cf~!ifi"tg'ff~1<f<lfgRA: ~44~"4Hi<ll!I ~cflfm! fql!if•'l+I II~ II 
" ' 

tvam asi bhagavan vi§vavyiipipragalbhacidudgamo 
mrdur asadrsaprajnonme0aib skhaladbhir ayam janab I 

tad a/am aphalair viikyakrt{iiivikiiravi(jambanaib 
katipayapadanyiisair iisu tvaytsa visiimy ayam /121/ 

0 Blessed One! you are the source of consciousness which pervades the 
entire universe (i.e. you are omniscient). But this persen (i.e. the poet) 
possesses only a small amount of wisdom, (and even this wisdom) fluctu­
ates (from moment to moment) and is (easily) lost. It is in vain, therefore, 
to arrange these few words, for they are fruitless, a mere play of sentences. 
O Lord ! I now (i. e. with no further talk) enter (i.e. take refuge in 

you). (2) (552] 

flflf~ttl~lW:l .. ,ilQif;rif~ r~~urt:fcl ~.at'l'A~ ffl.f.R~· ~!l'fallilf~ff: I . " ' 
Sl~fflett=l'1~~~~'l';f~ll'T ~tl'@ '?Tl f"fJ!.lf f~.R'1i qfq"~et~ II~ II 
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kim idam udayaty iinandoghair maniifflsi vighun;iayat 
sahajam anisa,11 jniinai.§varyaffl camatkrtikiiritaib/ 

prasabhavilasad vi.'ryarambhapragalbhagabhi.'rayii 
tulayati drsii visvaffl vi§vaf/1 yad ity avahelaya J /3/ J 
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This wealth of innate knowledge shakes the mind with a stream of 
wondrously producl~d bliss. That knowledge contemptuously takes the 
mtasure of the entire universe, (cognizing it) with profound vision, resolutely 
manifesting the energy anJ activity by which it has reached the heights. 
(3) [553] 

~f~o~fffil~T(lt~T~: ~lfl:fflfi ~qi:'! fa~lf~T<l'otfTC(f ~it \icf~t{l$ftrit I 

o~f~.f-i:rl'{ ~f;,{?SqlJl 'S(tfS::atr f;,{~!fiffi ~r~ ~'fcf«iifi'T<'a"if 'S(Q~ 

f;:rf~.f: 11 ¥ 11 

lalitalalitair atmanyiisaib samagram idaffl jagat 
tr;samayalasadbhiivavyliplaffl samaffl jvalayannn ayam/ 

tadupadhinibhiid vaicitrye,;a prapaiicya cidekatiiffl 
jva/asi bhagvann ekiintena prasahya nirindhanal) J 14// 

With the extremely beautiful placement (of your "steps") you simultaneously 
illuminate the entire universe, which encompasses existence in all three 
times. You shine forth absolutely alone, spreading your unified conscious­
ness into the variegated forms that derive from the shapes of the objects. 
{4) [554] 

~lftffocun ~1ffi:tfiraTfir~m~Q~~lln ~cr~~~~if fcr.si.ci fcr.si.'-t'r~;~! fcrf~ci: 1 

f!fil{fi:r tf~ciT ifm't'~~·HI'~ 'Sffci't~a' fcf<fifrfci ~ fal$Trf~~T ~it<I' Qlf•cii'i! II~ II 

:;amapatitayii. sphi.'tasphEtodvilasalasaddrsii 
svaraspakusuma1J1 visvam visviit tavesa vicinvatab/ 

kim api parato niintas tattvagrahaf!l pratipadyate 
vikasati para1J1 bhinniibhinnii drg eva samantatab / I 5 // 

0 Lord : Out of this entire world, you seek out and pick the flower of 
your own complete essence (i.e. you focus only on your self; you do this) 
by means of your intuition [dar.§ana], which falls equally upon all (objects) 
and which is brilliant, lovely, and pure. Your intuition does not grasp the 
inner reality by means of (cognizing) external objects (reflected in know­
ledge; rather, it cognizcs the soul dirc:ctly). And this intution is manifest on 
all sides, being both distinct and non-distinct from you {i.e. it can be 
seen either as one of your qualities or as occupying the same space-points 
as does your soul). (5) [555] 
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~q'lfcf ~'fflfR~ml ,~lit•kqf(Uifdf'ffl) °'~Tm~! 'E(lti~ I 
' ' 

fft:fq ~~~o'qttRfl ~"~~tmcRT: f~ qf~)~~u),'i:llifiqe:1t":11 

idam atibharan naniikara111 sama,µ snapayan jagat 
paril)atim ito nanakiirais tavesa cakiisty ayam/ 

tad api sahajavyaptyii rundhann aviintarabhiivaniib 
sphurati parito 'py ekiikiiras cidekamaharasat, //6// 

~It 

0 Lord ! The glorious ambrosia of your u11ified consciousness "bathes," 
as it were, the manifold forms of this entire universe. (And although) this 
(ambrosia) l1as attained to modes by way of the vadous forms (of obj­
ects), it nevertheless expands its innate nature and on every side arrests the 
manifold forms taken in by knowledge. Thus it attains to new modes and 
yet shines forth in total unification. (6) [556] 

'1'lf1!~ff: "Trcffil'si!fi: fcl'~T<lfcmtfgf~fJl'i:14.'i:lf1'4\fll~S:iit: ?iintidfE'qfdllljf.lf't:l 

oft'1ttcr.f"(ffl~T"(~: ,~1;:~~fcf~ SR"14q•1qf.;;Q'(1!fi'T"(: ~Rq: 11\SII 

samam udayatab siintiitankaib svabhiivaviliisibhis 
cidacalakaliipufijaib pufij'ikrtiitma11isuddhibhib/ 

ayam atibharak~obhiirambhail) sphutiinubha11as tava 
pralayam agamac citriikiiral) ka~iiyaparigrahal) //7// 

You rise to (great) heights (i.e. to omniscience), endowed with the mass of 
undivided consciousness in which all fears have been quieted, in which the 
purity of soul has been totally concentrated, and which shines forth in its 
innate nature. (When you attatin to omniscience), the parasitic passions, 
which are clearly experienced in their variegated forms through the affliction 
producing activities, (all) go to (total) dissolution. (7) [557) 

~~g ~T t.c{~of6'R ~a qf~)S~lol'eSffclflflfq,i ~+4<mfctr~~ I 
' .. ' 

attl+n.:f.:f~fcl'~ct iif,n=~ f"l"~T~~ (? )f~ ( ~'.J} ~~"ltmffl~ Sff~I I 

udayasi yadii dhvastiidhara111 bhariit parito 'skhalat­
pravitatam ida111 samyksa,µvidvitanam udaiicayan/ 

ayam abhibhavann antas tattva111 janasya niriisraya (*)-

s[th]itikapadagranthir giir/,has tada pravil,yate //8// 

When you rise (to omniscience), manifesting the pervasive true insight which 
has done away with all dependencies (such as sense faculties. light, etc.), 
and which spreads unobstructed on all sides, then this firm knot (of pass­
ions), which obscures the inner reality of beings, is deprived of any substratum 
and thus is totally dissolved. (8) [558] 
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t-151qaadt ".lRq)~ci ~<'At'~ ".lqfff f~fa&1N1<1if ~) ! .,.. 
~~: 

"' 
sr!iftriff;n:r: "mit(~)~ ''¥ ~ f'iifi~1 ~~!fi'l"llf!4 l~~)tr­

qfMHI: 11,11 .. 
vi~ayatatayo bhiintyo 'tyantal'fl vimuktiparigrahe 

bhavati vikrtivyiipiiriiya prabho na bhavanty amub/ 
prakrtim abhitab Sal'flsat(jj)yeva sphutal'fl tava cinmay'irri 

svarasavikasac chuddhiikampopayogapariplutii/J // 9 / I 

0 Lord I you are emancipated from all attachments, and so for you the 
reflections of objects (in knowledge) are incapable of producing vitiated 
transformations (i.e. further seeds of delusion). And so these (objects) have 
clearly taken refuge in your sentient nature (i. e. they have been reflected 
within you), and thus they are pervaded by the pure and active consious­
ness whose essence is innately manifest. (9) [559] 

f<Tiimiffri II~) SHfitJ "'°fflf't:ra ~ q'(fq;i ffl'f fflot ;f !fi~ ;f ".l°m! 

'q ' 

qflii! f'I~ ,iii@ 'ff ffif~ ~i~ rut f!fi~ qf~f~: m· ~)'t,~)S-In: 
,if~ lit oil 

nibi,janibirje mohagranthau prasahya viliiyite 
tava param idal'fl jiiiitr jiiiinal'fl na kartr na bhoktr ea/ 

yad iha kurute bhuiikte vii tat tad eva sadaiva tat 
kilaparil)ati/.i kiiryal'fl bhogasphuto 'nubhaval) svayam //10// 

When the extremely tangled knots of delusion have been forcibly dissolved, 
then your excellent knowledge exists only as knower; it is neither a doer 
nor an enjoyer (i. e. knowing involves neither agency nor karmic result). 
At this stage, (namely that of omniscience), that which is done and that which 
is experinced by that knowledge is nothing but that knowledge itself, for 
in reality the "action" of knowledge is nothing but abiding in its own­
nature, and its manifest "enjoyment'' is nothing but realizing itself. 
(10) [560] 

f?11~ll'm1~"°R~i~t«: f~f~ ~aJiffl!fiTSN elf ~«~ , 
srra'Rfir.i ~~ct f~lftrff f'!ffi'' ~1 ~~'1itfi{,l-1~~cr.f .-rr~ If(@., 

IIHII 

trisamayalasad visvakr,{iiisukhaikamah'idharaf:z 
sphurasi bhagavann eko 'pi tvaf/1 samagrabharak~amam/ 

pratipadam idalfl vast veval'fl syiid iti sprsato drsii 
sahajakalanakr'i.4dmG.1'ter na cdsti pcnas ta.vu 11111 { 
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0 Blessed Lord ! Although you are one, you shine forth like an unparall­
eled king (or mountain), able to support (i.e. know) the entire universe; 
you are endowed with the bliss that derives from ''sport" of illuminating the 
universe as it extends over the three times. Your innate bliss consists of 
knowing, at each step (i.e. about each object), that ''this (thing) has that 
(nature,'' i.e. you know it as it really is). This bliss is indeed not distinct 
from your image (i. e. from your knowledge and intuition). (l l) [561] 

~ ttf~c1) i(~TN(iff ( ;i) l{ 11;lil' S{~ll{~: t=cl'~~~~liiffl~ffi~icf 

fct~cl'lf: I 

~~~r6 ;:r ~f.P.'el'~!fiR:T! fcl';tc1 r;;~f;t: !fi~ ~~t!fill=111111 m­
!fi~r~: ,,i~,, 

!iphuraii parito bahyiitmiinii(a)rµ ya e~a mahtibhara}J 
svarasasarasaj jniinasyaitiis tavaiva vibhutaya!J! 

sphurati na jacjas citsarnskiiriid vinaiva nirakulaf.i 
kalaya yugapal lokiilokau parair akalankita(i // 12// 

(While you remain in this world), the great, dazzling (manifestations) of 
your external self (i.e. your sensroy and physical activities) are indeed (sim­
ply) majestic expressions of your own (omniscient) knowledge, complete with 
the essence of self, for the body, (being) insentient, cannot act without the 
support of consciousness. (Feel free), therefore, (to) cognizc both finite (i.e. 
occupied) nnd infinite (i.e. unoccupied) space, ([loka] and [alokaJ, respect­
ively), for you are cleansed of doubts and cannot be contaminated by exter­
nal objects, (12) [462] 

q"f~ffq'~"(fJl'i'm'i~~<f f.r~f ~lt~~"°~ft:m"Q'fql:lpt'\Ej f l;(<lc@~'fll: I 

f.ffimtf.rfu~: Uif~~~tTT~~cnf~fffcf'lli4: <fi'~i:r !fi;tU: tciia~ ~~aqctf.~c1: 11 

nu 

dalitadalanais chinnachedair vibhinnavibhedanair 
anavadhilasatparyiiyoghair vibhaktam anantasabf 

nisitanisitaib saktyudgiirair aviiritavikramaib 
kalaya kalasab kurvann etat samastam atandrital_i //13// 

The entire universe is infinitesimally divided by the collection of the endless 
series of modes, which pound what has already been pounded, cut what has 
already been cut, and divide what has already been divided (i. e. these 
modes are extremely subtle). Timelessly you cognize this whole (universe), 
rendering it into bits (by perceiving every mode) with your extremely sharp, 
unimpeded, and heroic powers. (13) l563] 
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f~ftF(~l~liU\iff qfuf) ~<t~RJ: ~lf'f ff ~a,+;<: , 
,~U1-ff'fiTfa ffltfr~~·"*·n,r""'.i .. ~~""mm ffi! ,, 

r~u 

citihutavahasyaikang<irtkrtarr, parito hathiit 
yad atikalaniit trailokyarri te bhavaty atimurmurabf 

svayam atisayasphiitirr, sarrisad vise$agar'iyas'im 
jagadavi$ayarri jiiiiniinantyarri tavaiva vibhiiti tat I I 1411 

The three worlds have on all sides been forcibly rendered into "blazing coal" 
by the "fire" of (your) consciousness (i.e. you have internalized all objects). 
And these (three Worlds), being known in even their most subtle forms, 
become like a small spark (within your "fire"). Only you shine forth with 
that infinite knowledge which proclaims to great expansion and is not an 
object of the world (i.e. which itself exceeds the size of the world). 
(14) [564] 

~ lifi!flf ill'fll'; ITT•::n;lfli rf ~tinGf: ~@ ffcf itMl•;qlfl+'tf\'ii!i·­

~l'IR I 

~lt'!q.ffif Sll"llitA Sl'ctimfrffi«'tffl4tiit!;ri'Gf!lil'fl'5nfq flmt ;fflg 'iiR11f1n ll 

,~11 
kakubhi kakubhi nyasyan dhiimiiny ayarr, na nabhomatiib 

kalayati tava jiiiiniignyekasphulingatularri api I 
svayam upayan pradhiinyena prakiisanimittatiirr, 

aja<J,akar;,ikiimiitrii'pi syiin na jiitu ja<J,opamii / I 15 I I 

The jewel of the sky (i.e. the sun) spreads its rays in all directions, but it 
is not comparable to even a single spark of thi: fire of your knowledge. 
(Of course this is as it should be), for even a single spark of consciousness 
is itself essentially a cause of illumination; (thus), anything insentient, (which 
must be illuminated), can never be compared with it. (1) [565] 

8111•~1\'f~: ~cn:"T~~lf<iai: ,:r.r:miii'A qqf'(VJfci """'~ ~mqifu(m)a': I .. • ' .. , .. (.!-·... ' ,..., 
~clfql-lq1c11"mTfq smt~~Wh'lf~ ;r ~ c!fftNl1otf• IAltif 

N'C<tldl'l II t ~ u 

agurulaghubhib 1a1sthiinasthair gur;,aib sahajair vrajan 
kramaparb:iatim sarr,viccakre niyaty upaves(s)itab/ 

prabhavavi/ayiiviisiidyiipi pratik$ar;,am ak.~aras 
tyajasi na maniik tarikotkirtiiilfl kadiipi cidekatiim //16// 
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You possess increase and decrease of six types, and yet the cycJe of your 
knowledge attains to sequential modes under control of the quality called 
''aguru-laghu," (which prevents any real increase in your space-points). And 
though (you undergo transformations), you are indeed possessed of non­
change (from the point of view of substance), for even when you attain at 
every moment to production and destruction (of modes), you remain 
indestructible (as substance} and never even slightly abandon the unified 
consciousness which is like the mark of a chisel (on stone; i.e. it cannot be 
wiped away, but persists through all modes). (16) [566] 

'1i'f1'f'{VRhml~ if ~ff ~qqfff~<lfl<l'Jllmft ~ f'Ntun\' I 

ft'f~w.i ~- "f.i:pn if mt-ira ~" "'"Q.J,ic!il<1i ~'aft ! '111111'11¥11(1_ 

II t\911 

kramaparif)atair bhiivair bhiivas samafll na viglihyate 
samam atibharlit tair dkriinto bhavtiflls tu vibhavyat, I 

tad idam ubhayafll bhutdrtha,n san mitho na virudhyate 
kalayasi sada yad bhdvlina,n vibho kramam akramdt /117/1 

No existent possesses all its modes simultaneously, (for these modes) must 
be manifest sequentially in past, present, and future. (But since you are 
omniscient), you are seen to be completely united with (alJ) the (sequential) 
modes of all objects at once. 0 Omniscient One I There is no mutual contr­
adiction in these two (assertions), for such is the true nature of reality; 
you always know the sequences of all modes non-sequentially. (17) [567] 

~q ~ SUCQiifii( If'{)~~~~: '"'fits"°:~ ~f;r~: 

otcl•f'1<tt: ~~St"4od ffl f~ ,~~"arrqro,r ~ "'limllf .. U 

tcu 

svayam api pariit prapyiikdra,,i paropakrtafll vahan 
paravirahitab sarviikiiraib parasya sunirbharal;, I 

avagamarasab suddho • tyanta,r1 tavai,a vijrmbhate 
svabhararabhasavyiipliret,a sphuran sama,r1 4tmani // 18 // 

Your essence in the form of knowledge expands fully (i. e. becomes infinite;) 
although it bas itself come to have the forms of other (objects, forms) 
which are derived from these (objects), it is in reality free from the (objects 
themselves, i.e. objects do not really enter the knowledge, and hence do not 
mix with the self). And although it is complete with all the forms of the 
other (objects, it remians free from passions) and (thus) is pure (i.e. unconta­
minated). It is always manifest in your own self, intensely active (in 
knowing) through its own innate nature (i.e. without depending on others). 
(18) [568] 
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tad atibharato jniinaikatvam na niima vigiihase / 

avadhirahitair ekadravvyasritair nijaparyayair 
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yugapad aparair apy ulliisa111 praydsi sukhadibhil;r //191/ 

Although you shine forth on all sides through the constant flow of the 
ambrosia of knowledge, you do not simply attain to unity with knowledge 
alone, rather, you simultaneously attain to the splendour of being united with 
other quality such as bliss, etc., and also with your own limitless modes, all 
of which are supported by the same single substance. (19) [569] 

" ( ~ ) ffi{t,tflffl) m);itli: «~r" ,~ rlffimtfa!'Q""'eirttff' r'"" ! 
~ f~ffl 

•f{dq ~ ~)sf9 ,4.qq<11:1Vf: lfflfQ' 1q •feflli~ 'J,l~·q­
~)sfq q~ 1 r~ o 11 

s(s)atalam abhito jiiilnonme$ai/.l samullasati tvayi 
dvayam idam ativyiiptyavyilpti vibho na vibhavyate I 

bahir api pa tan yac chuddho 'si svarupaparliya,;zab 
patasi ea bahir vi!vak suddAasvarupaparo 'pi yat !/20// 

0 Omniscient One! You constantly shine forth with the forms of objects 
(reflected) in your knowledge; (and in this knowledge), neither "over-exten­
sion" [ali-vyiipti] nor "insufficient extension" [avyiiptiJ is seen, because 
although your knowledge "goes outside" (i.e. knows the external objects), 
you are nevertheless unified with your own nature (i.e. in reality you know 
only yourself). And although fixed in knowing only your pure self, you 
are nevertheless "externalized" on every side (in that you know the external 
objects. In other words, there is not an over-extension of what omniscient 
knowledge does in saying "it knows the external objects", nor is there an 
insufficie~t description of what this knowledge does in saying "it knows 
only itself." Omniscient knowledge encompasses cognition of both self and 
others simultaneously.) (20) [570] 

~<t~~ anat stlt~f,aif(-
fffi(fq if "111-! U-ll'i)Siff\il~ Jt'q ~Tltfa' 

sn14'fcii(iiQl(i~fijOII! ~q 1:n1fg-
f~Wlr~liit1l~llfll 01i: 'mlcflff'1ntf 11 ~ t 11 .. 
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samam atibhariid etad vytipya prabhasy abahir bahis 
tad api na bhaviin devaiko ' ntar bahis ea vibhavyate / 

prabhavavilayiirambhair vi$vag bhavaty api yad bahis 
trisamayabhuva$ tankotk'i.n:,iib pariikrtayas tvayi //21// 

0 Lord ! Although you shine forth having simultaneously and completely 
pervaded bo~h the inside (i.e. the substance of objects) and outside (i.e. the 
modes of objects), you are not seen to be the same inside and outside, 
for although you become united with the activities of production and dest­
ruction (i.e. with th.;: modes of all objects, by knowing their ''outside"), 
you simultarr,!ously internalize the essences of other (existents, i.e. their 
substances or ''insid~s"), which extend over the three times, thus inscribing 
them within your k~1owledge like the mark of a chisel (on stone, i.e. 
permanently). (21) [571] 

f?Jt~q~~~~.:fl~: ~cl'a'~~ 
f~~fa qf~)St~~~i:i-.:t1m TI'~' 

cfqf'o ~ISfFr~ f!lfiig sr.:r) ! ~~- · 
f<JIS(1.{qfat=r: ~ €f ~~~'!l'cl'tQ'T: 11~~11 

trisamayajagatlqtsnaktiraib karambitatejasi 
sphurati parito 'py ekatriitmany asau punaruktata / 

vadati pururiinantyafll kintu prabho tvam ivetarair 
v_i$ayapatitaib pratyekaf/l te sphuranty akrtadvayiib //22// 

The light (of knowledge) shines forth within the soul, pervaded by the infi­
nity of forms of the universe, extending over the three times, (which are 
reflected therein). But this knowing of individual objects also proclaims 
(that there is) an infinity of (individual) souls. (In other words, it can be 
conventionally said that for each object there is a "soul" which knows it, 
and thus that the omniscient being comprises infinite souls.) Even so, 0 
Lord, those (so-called) "individual souls" are, like you, not manifest as 
''two" (i. e. modally, by way of production and destruction, but rather as 
indivisible sub~tances), even when they are divided due to the impact of 
objects. 1 (22) [572] 

cl'tTcf~Tfia~cl'fflT f"f~lcl'~~ll' a' . ' 
.tTilfqf'iffiT: f~;a" ~ Sl'cfii:q~~: 

C ,:t C\. ~.~ 

atfq f'a q'Q.fl ffr'f~Tti:tf q=tol if ~~ 

~Qllffll ~SSffl ~ fcAifTilcl'T: I I~~ 11 

1 The precise meaning of the last two lines is not clear. 
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drgavagamayor divyocchviisa niravaralJ.asya te 
bhrsam upacitiih sphuryante te prakampamahodayail) I 

api hi bahuna tanmiihatmyarJl parefJ.a na khm:uJyate 
yad atibharato gatvii "nantyaf!l puraiva vijrmbhitiih //23/1 

The sparkling forms that appear in your unobstructed and perfected intutiion 
and knowledge expand to infinity through the unshakeable greatness of that 
(intution and that knowledge). The greatness of these two is not qualified 
even by the immensity of the other (i.e. by the infinite number of objects) 
because, (by virtue of the quality called aguru-laghu, these two have) reached 
to infinity by their own extreme power, and have thus become fully extended 
even before (cognizing any objects at all). (23) [573] 

'!iN<lfflr~~= ~,it qqJ~lifiqlif.fi: 

fc{~~a"i:~ ct{Jclf~l ~'Oft<I q)ctffa" I .. 
3N' 'q' " q~'" f~'El'f~: lf(.ll'EJ ill' f~1;ffl' ... ... f~" f1=1fl=J~Tlifilttfflll'Titlf~~i: 11 ~ ¥ 11 

yugapad akhilair ekal) siika!fl pad<irthakadambakai}:i 
svarasavisarais tvam vyiityukfif!l bharad iva di1,yasi I 

atha ea na paran siiicasy uccai}:i parais ea na sicyase 
sphurasi militiikiirair ekopayogamahiirasai}:i /J 24 / / 

Although you are One, you forceully play, as it were, a game of ''mutually 
sprinkling water" with all objects simultaneously (i.e. you know them all at 
once. And while this "game'' is played) with the "water" of your own-nat­
ure, you nevertheless do not (really) ''sprinkle'' (i.e. touch) anything, nor 
are you "sprinkled" by others. You (simply) shine forth with the great 
essence of unified consciousness, which encompasses the forms of internal­
ized objects. (24) [574] 

~~ofi:rin: ~iihTf?J,tft~lr~n~t­

~qf~"!.~~~li ~~g ~t:l'l~~T: 

tmm~~ffl'qt~)qt(~q'-

fiffqft;@tlrrt'RiU: ~i<ll' olf f~lf: ll~Y.11~11~~11911 

aviratam ·im<il;z samyagbodhakriyobhayabhiivana -
bharaparb;iamadbhutarthasya sphurantu mamadbhutiil;, / 

paramasahajiivasthiilagnopayogarasaplava -
nimilitiimandanandiil:, sadaiva tava sriyal;i 

//25/f cha II XXIII II 
I have gained the true nature of reality by constant pntctice of both right 
knowledge and right conduct. May your wondrous glories, (namely the) 
extremes of bliss derived from swimming in the ambrosia of realization of 
the· perfected, innate self, be constantly manifest to me ! (25) [575] XXIII 
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ekiinekam apun:,apur!lasatataprastlr!lagur/hasphufalfl 
nityiinityam asuddhaJuddham abhitas tejo dadhaty adbhutam/ 

divyanantavibhutibhiisini citidravye jinendre ' dhunii _ 
majjamal:, sahajaprakiisabharato bhiit'iha visvasprsi // l // 

Now we immerse ourselves in (i. e. we think deeply upon) the Lord of Jinas, 
he who is nothing but the (very) substance of consciousness. (That consciouness) 
is one (from the universal point of view) and many (from the point of 
view of particulars), complete (with innate qualities) and devoid (of mundane 
transformations), contracted (in that it has the dimemions of the body) 
and spread out (in that it knows the entire universe), mysterious (to the 
uninstructed) and yet evident (to those who are wise), eternal (from the 
point of view of substance) and non-eternal (from the point of view 
of modes), pure (when only the states of liberation are viewed) and 
impure (when one notes only the mundane states). It is wondrous (by virtue 
of possessing these seemingly contradictory qualities), and is on every side 
endowed with shining glory, bursting forth, shining with infinite, majestic 
splendour, touching the entire universe, glowing with the power of its innate 
light. (1) [576] 

~11Pff~lliU~~ffllR~if­
'lifim~ri~o)i"§C!'li'llqri1111€'iit: 

awl~<t!t~T~llinf~ ff ... 
.ff~: srmf..cl' ~~ ~ ~'!~ '1rcf: 11 ~II 

ekasyakramavikramaikarasinas trailokyacakrakrama -
krr<Jiirambhagabh,,ranirbharahaJhotphullopayogiitmanab I 

anandotkalikabharasphu1ad atispanasvabhiivasya te 
nadhanylil:, prapibanti sundaram idalfl rupa111 sugupta111 

svatal:, /12// 
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Unfortunate beings (i.e. those who have not realized the self) are not able 
to take in your beautiful form, which is hidden in its own nature, unparall­
eled, endowed with the power of non-sequential (cognition, i.e. knowing all 
objects simultaneously. Furthermore, your form) embodies the applied 
consciousness (i.e. the activity of knowing) which has blossomed through 
its own great force; it is the spontaneous and profound activity of cogni­
zing the revolving cycle of the three worlds, and its nature is crystal clear, 
made evident through the blooming of the buds of bliss. (2) [577] 

f.l':")..fu~ ~ ~.......,.f'lffl) ~ ~,;;q,;r,;rcj~-' "i$,''' ~ 

ifl-11'~11}~4i4il'li'f'51n'IT~lif-.:r: I 
.. f;~ . ~---c 
._a•Ql+jd9~ if~ff ,'fi:,C'I "'"'"''"''isrrn 

lffi~ ff1f ~ irr• $ ""'" ? ··~·· ' ... 
nit,s'imno ' sya bhariit skhaladbhir abhito visvasya s'i.mny ujjvalair 

valgad valguniriikulaikakalanakri<}iirasasyormibhib I 
caitanyamrtapuranirbharabhrtaffl sphitaf!'l svabhii.vasriya 

p'i.tvaitat tava rupam adbhutatamaffl miidyanti ke niima na 
II 3 II 

Who would not be intoxicated by taking in your beauty ? (For this beauty) 
is most wonderful, fully endowed with the "goddess of prosperity" in the 
form of its own-nature, completely filled with the flooding ambrosia of 
consciousness, throbbing with the waves of the essence of the "sport'' (of 
knowing. And these waves) are beautiful, unparalleled, free from afflictions, 
clearly sparkling, and crashing upon the very ends of this limitless universe. 
(3) [578] 

~: ~ ~~~'fi:l<S&ifim~ 

fiil;lqffi:tlllQoi ~"Tifq-q; NiElilMf«a: I 

1:ffqlCI lttcfi:tcl@l~clEliNi(iiElilEli'1 R-l lciEifl' . 
iAwlif41ii<fti .. HlfqfiN~~(,lf)~ ~ '1TRlfa 1rit11 

ekab ko 'pi ha/hiivaruddharabhasaspharaprakiisas tvaya 
cidv'iryatisayena keva/ssudhiipi!!,rJab kilal01jitab I 

yasyiidyapy ativalguvalgitavalat kallolamiiliival, 
trailokyodarakandarasv atibharabhras(s)yad bhramaf1l 

bhramyati /14// 

With the great energy of your self, you have churned the mass of ambrosia 
which is unparalleled, extraordinary omniscience; the extensive light (of this 
omniscience) was formerly obstructed (by karmas, but is now unhindered). 

The infinite sets of waves of this (omniscience) are extremely beautiful and 
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active, and even to this day they course through the caves in the very depths 
of the three worlds (i.e. they encompass the entire universe), destroying 
delusiom with their great power. (4) [579} 

~)'6BfA)qtra:fcffl'a~~~1'1 \1.-+1'-.l't"-. ~ ~ 

~nn'fTfrio~lli~.r~).fcfnll'Tfo'-f: 
~)~f~~Tqifg~T: tfTI{lf i:fS~(f ff 

._, C'\ ~ 

f~)il'l)ffi°"!li'Tim:rill~~,;;r~o;iwl:f:trmt;rT: 11~1 I 

drghodhadrr)himopagucjhavitatatrailokyabharonmukha -
vyiiyiimiirpitaca,:zcjav'iryarabhasasphiir;,bhavaj jyoti~af:i / 

ucca,:zrjotkalikiikaliipabahuliif:z sambhuya muficanti te 
spa~fodyotavikiisamiifflsalarucas caitanyan'iriijaniil;z //5// 

The ''waving lamps'' of your consciousness simultaneously give off a clear, 
sparkling, pow.)rful light; they are filled with glowing flumes, and the rays 
(of their light) are extended by the force of that excessive energy which puts 
forth great effort in bearing the burden of the three worlds. (And this 
burden is) firmly em')raced by the fully expanded intuition and knowledge. 
(5) [580] 

t:t!li~tfi':;Ji'i9~~Gl")~q"U"atrl~i~~i:I': 

<iiTS~lifiTii:f~T ocJ fc1~ ! f.f.:un,: fcf~T'i ,~,: 
~~<T'ii~f~~r{~qi:ifcftlcfSIT'~TTI+f'Sfl~-

i~ci lffq' :tl~cl': fcflflnq' fcfRTii:f~: m ( ~m~) II ~ II 

ekasyocchaladacchabodhamadhuradravyatmanonmajjatab 
ko 'nekiintaduriisayii tava vibho bhindyiit svabhiivaffl 

sudh'i/J I 
udgacchadbhir anantadharmavibhavapriigbhiirabhinnodayair 

devatva'71 yadi niidyatal:, svayam api sviidiintarail:, saraye 
(siidhayet) //6// 

0 Omniscient One! You are One, manifest as the embodiment of sub­
stance, beautiful through your sprklingly clear omniscience. What intelligent 
person would attempt to separate you from your own nature (i.e. claim that 
consciousness and soul are partly identical and partly non-identical merely 
to establish the doctrine of anekiinta, (which advocates such a separation), 
unless that would establish (the fact of) your soul's innate divinity ? (i.e. 
The point of the anekiinta doctrine is to show the ever-present potential 
divinity of the soul in bondage, without rejecting its actual mode at any 
given time.) . This (potential divinity) can be established through the (fact 
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that there are) always different experiences (of the soul) which arise in 
various ways, together with infinite qualities (i.e. where differentiation and 
change are evident, perfection is possible). (6) [581] 

o1~);:q1~mnm f~) ~'eg~~-

i<f ! ~~~ fcf~~entt'"fcl'lf<ti:rf vr,~fi!'~ , 
1{Tcfnflcf~~1'ifcf~~cf<{tcn.=~ ~ 

1{W!'6~~11.t~rsfq 'ff~ ~ ~crm~: 11\911 

anyonyiitmakatiirasiid iva mitho murcchadbhir ttcciivarair 
deva svasya viruddhadharmanivahair nirmii,;am uddiimayan/ 

bhiiviibhiivakarambitaikavikasadhhiivasvahhii1:asya te 
bhiity uccair anavsthito 'pi mahimii samyak sadiivasthita/:, 

//7/1 

0 Lord ! Your own-nature consists of that uniform existence (i.e. contin­
uity of substance) which is supported in its expansion by both existence 
and non-existence (i.e. production and destruction of th-:: mod,-'>). And your 
greatness consists of increasing your own creation (i.e. attainirg to infinity) 
by way of the collection of high and low contrary aspechc, which have 
joined together in "mutual friendship." Although (this greatness) is not 
stable (from the point of v~ew of modes), it is (from the point of substance) 
ever stable and shines forth beautifully. (7) [582] 

f~ qfTIJ4q~S{~ li~ ...... 
f-1::t ... '&RdSl'cri~fq .... 'llil~'llilfw.li':rl~ 

irotfTCm:nm~~ cf~~ .... rtlfo1"~.ft<frt'f 
~m,.:~ a-iffl ! ffl~~f~;i ~~ ~ <t: Iii.II 

cinmiitra,rr parisuddham uddhatarasapriigbhiiram eka,rr sada 
cicchaktiprakarair anekam api ea kr'iqatkramiid akramiit / 

dravyaptya 'tinirutsukasya vasatas citpil){iaca,p/.atvi# 
sviitmany adya tavesa! siisvatam idart1 tejo fayaty eva na[J 

//8// 

0 Lord ! you are totally indifferent (towards attaining external objects) 
because you have attained to substance (i.e.) to younelf. You are comparable 
to a blazing sun, a mass of consciousness, and being such, you dwel1 within 
your own self. Your consciousness is perfected on every side; it has 
reached the greatest height by its intense, unified self-experience, and always 
"plays" with the expressions of its various powers (of knowing), both 
sequentially and non-sequentially. It is both manifold gnd eternal, a light 
which is today victorious and makes us aware (of its glory). (8) (583] 
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• _c.._..:;_c.: • ' ~ 
~'!J'<11<11<11e1 ... ,~m ~ •J<alttd: 

qq{q(qllfijll\.llOiilf~ql '1icif~fti '"~"' l 

~lfi)sfq fci\.l(.qO,llqfu&€'1f'1::stS4~: fq:j'{-.,. 
r~u~a'ilffliltfilt m ~ , .,,N"qa: 11t11 -~"lil'\· ' .. 

vartsyadvrttavivartavartimahasii dravye,:,a guptayati/:i 
paryiiyair. avak,ryamii,:,amahima niivasthitim gtihase I 

eko 'pi tvam akhav{iakha,:,(jitanijaprtigbhiiradh'iral) sphurac 
cidbhiiro 'dbhutam iitano# paromam kasyesal notpasyatab 

//9// 

You "preserve your stability" (i.e. you remain infinite) from the point of 
view of) substance, (even though this substance is) pervaded by the glory 
of modes, both past and future, (Rut) from (the point of view of) modes, 
your greatness has been scattered, and (in this sense) you do not attain to 
stability. 0 Lord ! You are very heroic, by way of your partless and 
yet divided 11ature (i.e. only a great one could subsume such an apparent 
contradiction); you shine forth with the immensity of consciousness, and 
as you stand alone, who is not filled with great wonder at the sight of 
you ? (9) [584] 

~a mmt ~r~ -q~ritffl ~ m 
ll~ ffillmf f~q ~ ~ ! ~~ I 

l{ROO~)~ .mtFffli ifllffl 
f'1NOtflnfetlfilti{pttf4ffttfi'ilft41Gi'iJIOllit114t: II to II 

yan niistiti vibhiisi bhiisi bhagavan niist'iti yac ea svayaYfl 
bhiiviibhiivamayaY/1 tato 'si kim api tvam deva! jiityantaram/ 

bhiiviibhiivomayo 'py abhiivamahasil nabhiivatiiYfl n,yase 
nityodyotavikiisahiisavilasac citpi1,1r,laca1,.u/.odgamab J / 10// 

0 Blessed One I Since you can be described by (the expressions) "exists" 
and "dose not exi<;t," your are, 0 Lord, a special sort of existent, embody­
ing both existence and non-existence. You are endowed with a great light. 
a mass of consciousness which is rendered beautiful through its expanding 
lustre. Although you consist of both existence and non-existence, you are 
not led by the glory of non-exitenc,e (into total voidne<;s.) (10) [585] 

f111,c11¥1<fc1¥1,,f.,~<qf<..,eunn ll11r.n-
~Rfq Sl¥141¥lf,tf€'lfd'dff101'~4'T I 

l{~qfj41(111q:1ftf sttfld4tl'1 ~ 

tqW<'lffilf<14R,('lq~(,lcl§(,ll '1~if4¥11\'li(")~ II t t II 
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viJviJkiira,ikiiJanirbharaparicchedaprabhiibhlJvaniid 
antargu,Jham api praktisam abhitas tat tat svabhara.Jriya 

bhiiviibhiivapinaddhabodhavapu$i pradyotamane sphuta111 
tvayyetac cltivallipallavatultif!I trailokyam ll/ii(a)fflbyate 

/Ill// 

0 Lord ! Whil~ you continue to illuminate (the universe), you are one whose 
body (i.e. knowledge) is pervaded by both existence and non-existence. The 
totality of objects is internalized and thus comprehended through the power 
of your light; and (yet) this entire triple world remains illuminated on every 
side by its own innate glory (i.e. the objects, though internalized, remain 
separate from you. But this triple we,rld is) comparable to a (mere) "leaf'' 
(relative to) the "creeper" of your consciousness (i.e. it takes up but a tiny 
portion of the range of your consciousness). (11) (S86J 

~ ........ ..&': 
lr.a:ffl1t!~'TI1'~~('1llfl'cf-

f..P.~~lf\'fflf~~: lln'Slf '11'~'11mR I 

~~ fll'qf~f"' ... .,+f~e: ~)sfq fii-a&arall: 

~ ~ 'Q'1f~i:RN'cff N..P.lij Sfl:fiilflli(UI llt'~II 
" 

antal;,stambhitasavadhanahrdayair deviisurals tarkitaJ 
citsankocaviklisavismayakarab k<J 'yfP!1 svabhavas lava I 

ekasmin svamahimni magnamahasal;, santy<> • pi cicchaktayab 
sve sphurtyii yad anantam etad ahhito ,iJva,rt prakliJyli-

satt //12/1 

What is this wondrous nature of yours? Gods and demons, their hearts ever 
mindful and unshakeable, have speculated about it, and (this nature) produces 
astonishment (in them), because of its (simultaneous) contraction (by way of 
intuition) and expansion (by way of knowledge). The powers of your soul, 
although fully immersed in the greatness of your unified self, i.Huminate with 
their own glory the infinite universe on every side; a:nd yet, (while doing 
that), they continue to reside in themselves. { 12) [5S7} 

Al'flMifiii\ttti't¥r'114S"1Sil"l ltti011,Cfitft:ffl: 

~~: '1m1@ll' ~ f~ fiE"c*tffll' 1· .. .. 
~ 'Jt1Qf,ai,n4111cft fcffii "1fffl ~ 

~sfq ~~T ~'ff ~ ~ II n tl 
ni;kampaikadrefhopayogasakalapriil)iirppa,:,asphotit iib 

spa~tiinantarucab svasaktaya imii vifvak sphufantyas tava I 
lkramya kramasannivesava.Jato vls11ar,, sama.,tam bhariUI 

bhriJMty<> 'pi praJabhiivruuddharabhalll kyanta· O'a t'~ayi/ / 13// 
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The powers of your (omniscience) are manifest on every side, clear and brilli­
ant with infinite rays (of knowledge), brought forth through the firm, unified, 
and totally unshakeable application of consciousness. In shining forth, (these 
powers) pervade the entire universe, resting upon the seqential (modes of 
all objects). But (from the non-conventional point of view, thLy) rest in you 
alone, for their "speed" (i.e. activity) has been forcefully contained (therein). 
(13) [588] 

;N1f.:af'lf«fk+1"1iflMqf~: ~~: 'SRffl"ltl"T • • 
~ ! cfcr,,:lfqf~ mfcf ~cfflffli{T'ltf11TTI''f"1"T I 

f<fi" .. (dlSI ,sfq R'51"5limAlffi~m+H"~{,141 
cflflf~fcf~t.1"~:;;j"~fflfrT: fcflf flm@~ 11 t V 11 

drgjiiaptisphuritiitmaniisy anavadhi!:z siintab pradesasriyii 
deva kvapy avadhir na bhiiti bhavatas tenopayogiitmand / 

kirrz tv atrapi nijapradesaniyatiinantonnamatkelayo 
vak$yanty ak$atavisvaghasmaracidulltistib svayarrz siintatiim 

//14// 

0 Lord! You are boundless, an embodiment of fully manifest intuition and 
knowledge. But you do have limits when seen from the point of view of 
your space-points, (which are finite). Nowhere is your limit perceived when 
you are (viewed as being) the embodiment of applied consciousness (i.e. 
omniscience). But in this world, the (very) expanse of (your) consciousness 
which internalizes the entire universe (as object), itself points to (the fact 
that you) possess boundaries, for the excellent and infinite activities of this 
expanse (of consciousness) are restricted within (finite) space-points [pradesa]. 
(i.e. The number of objects is infinite, whereas the space-points of the soul 
are myriad but finite.) (14) [589] 

~Tcf :.i(rrRf ~ qfun,-~ffHfT~ 

10..q~., ~"° mfc1 ff"?lfq ~~ +4'r.:f: mt t 

t;i")~.,qn1~vll+1f~ ~ ~ ~) ! ~ 
~Tcf ("1 (+1'i:H1 I fctfil<"tll+i f;rq"T snt.t: 'q'lflcf)~: 11 ~ V.11 ~ ,. 

majjant'iva jaganti yatra paritas ciccandrikii.stigare 
duronmagna ivai$a bhiiti tad api tvayyeva magnab sadii r 

lokaikantanimagnapu,:,yamahima tvarrz tu prabho bhtisase 
bhiiviiniim acala'vicintyamahimii priiyab svabhiivo 

'dbhutab //15// 

The three worlds are submerged, as it were, in the "ocean" of "moonlight" 
(spread) . by your consciousness. This world exists independent of you, but 
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when seen as (an) internalized (object), it always appears as (if totally) 
immersed in your (self). 0 Master! You shine forth as one whose wonderful 
splendour has blissfully pervaded the very ends of this unjverse. The nature 
of reality is indeed mysterious! Its greatness is unshakeable, beyond thought, 
innately wondrous ! (15) [590] 

,?.l"Fc'I': ~f~sfq ~\'l'T ;Jf~S'51i1to1:llfqf<{ 

"fiT~)~~f!ll'J<cfm~T l!fiTSt:J oq~ oqmii\' 1 

~1~ ~l:Af~fr.t i:mf ~q;~~fSJl!fn'~T 
~~( ~~~)q-~~lfif~T~ 11~ 11 t, II 

sviintab kuefmalite 'pi kevalakalii cakre 'kramavyapinl 
kr,efatkroefagrh'itavisvamahimii ko 'yam bhavan bhasate / 

l,nasya s11amahimni yasya sakalanantatrikiiliival, 
pujasrad (pu$pasrag )makarandabindukalikli$re'l)isriya,r, 

· giihate //16// 

The collected rays of your omniscience are restrained within the self, and 
yet at the same time rest in the grandeur which comprehends everything 
simultaneously. The totality of the infinite rows of (objects in the) three 
times appears to you (as having) beauty (like that) of the manifold particles 
of pollen which fall from a flower; and the grandeur of this active world is 
held, as it were, within your "lap" (i.e. reflected in your knowledge). Who 
are you, (to be able to encompass everything) in this way?! (16) [S91] 

~J<o;i:an~ ifl'lt~~= '!;;i~~ "' 
~T ft,lffcrdffl Wclmrcn'f trcfmnflcffl: I 

' " 
~qca9q.,;:af °"qQ;mt'Stlf~m"J)~-... ' ' 

~ f<t~)sfq f~ ~cPnf!q'cQitaf.;f'lf:ffl~: U ~13 II 

purvas cumbati naparatvam aparaf, purvatvam ayiiti no 
naiviinya sthitir asti santatabhavat purviipar'ibha1•ataf, I 

durodgacchad anantacidghanarasapragbhararamyodayas 
tva,n nityo 'pi vivarttase svamahimavyiiptatrikiilakramab 

//17// 

The prior (mode) does not touch the later (mode), and the later does not 
become the prior. There is no condition possible for things in a stream 
other than ''first" (followed by) "next" without (actual) contact between 
them. But you undergo transformations while remaining eternal (i.e. there is 
continuity between prior and later in you). Pervaded with greatness, 
you encompass the sequence of three times; you arise gloriously in (all 
your modes), within the context of a tremendous force of overwhelming 
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expansion on the part of your infinite consciousness,. (a consciousnus) which 
is like a mass of ambrosia. (i.e. The modes arise in the context· of sub<stance.) 
(17) [592] 

~nih:)ro'11'.t.~ct~~T~'!~l~ 

sm:t~f~~fct~<l'!fiT~Tfi:flllT;im;:JT<J I ' ~ 

ITT~ll"ltiJffir~~lfT~~fflP-f"'-
1.:T~l!f fl!l''fffi1lffl' r~ ~ r.,Tf~: f'fi~'I' 11 t ~ 11 . ~ . ' 

gambh,rodaravisvagah varaguhiisa11J vrttanityocchvasat 
prottiilotkalikiikaliipavilasat kaliiniliindo/aniit I 

arabdhak,amavibhramabhramakrtavyavrttil,/iiyitair 
(l.tmany 4va vivrttim eti kila te cidviiripuraf, sphuran 

I /18/ t 

The stream.ing "water" of your consciousness shows itself (endowed with) 
the "sport" of (visible) transformations; (these transformations) are produced 
by the movements (i.e. changes in the objects) which have begun and have 
continued sequentially due to agitation by the winds of time, and thus the 
stream (of consciousness, coursing through the ''deep cavern" of the profound 
universe, i.e. knowing a11 objects), is beautiful with the "waves" of rows 
of vikalpas (i.e. reflections of the ever-changing objects. And just as a stream, 
though agitated, does not flow out of a cavern), so does your consciousness. 
showing all its vikalpcs, remain within the soul. (18) [593J 

at~:~tlf~'Ufll'T'lfq-q-"° (TI) ~IIT~rpn 
~1"~l'fT~~i[.R~~~~: 

~n:q;ra~~,: l,fi'~,.:ff"' if1fflq'.:f ! ~, l'f~-
' " ~~•f.cqqvn~ if~ f.f1>lfift:qcf: 11 t '(. 1 .. ' 

antat,k~obhabharapramiithavivas(s)avyiighur~anavyiikulii 
vara,nviiram anantata,Janabhavadvisvasvabhiiviintariil;, / 

kiiliisphiilacalatkalal;, kalayasi svamin sada tu/avac 
cittatviic ca/itaikaca'fJ.rJimagu1)dd dravye~a ni~kampitab 

//19// 

0 Master! Although from (the point of view of) substance you are eternally 
unshakeable, (from the point of view of modes) you are endowed with a 
consciol.lfilleSS like a piece of fluff (i.e. which flies about here and there). 
And because of the extreme instability (of that consciousness), you attaill 
to th06e variegated aspects {i.e. modes) produced by the impae.t of time. 
Indeed, your ,various) upects are helplessly afflicted with momentariness 
produced b;J, ianet agitation (i.e. by the nature of reality itself). And because 
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these (momentary aspects) repeatedly create "distances" (i.e. separations or 
distinctions) in your own-nature. you attain to differentiation. (19) [594] 

'~~<iOl"\"IM'ff'{~~ffffR~~'"{fw-
& 

f{!C!fi! f'f A'ff'fffl'l~!ffl ~,f~~ll'ff: I 

~'"'1lffll'TSS'f111uiqm~e:n 
~f~ff f.m!": ~ftf ~ f ritr ft"fcl'I! 11 ~ o 11 

1vairevollasitair anantavftatajifdnlimrtasyandibhil 
trpyan visvavisarpipu$kaladrsii sauhityam asy iigatal; / 

sandranandabharoccha/an nijarasasvadiirdramadyanmahii/., 
svasminn eva niraku/a[, ka/ayasi sviimin sadaiva sthitim / 

//20// 

You are satiated by the bubbling fountains of the ambrosia that is the 
infinite speed of (your} knowledge, and you come to fulfillment through your 
abundant intuition, which extends throughout the universe. Your light has 
reached great expansion by (experiencing) the taste of your own self-nature, 
(a nature) which rises up with the force of extremely profound bliss, (Thus), 
being free from affliction in your own self, you remain well-secured in that 
self, (20) [ 595] 

f~~~~ ffffii 11li')qlf)mre:-

v~m;,.:c1~~lf ~a-)~ m· " ff 
~!li'Tm~(flqrila1qe_ff: "°)stt ~intf'f: flfi'I' 

1n~t~i:1rcm~~= m~1~ qi\~'!: 11 ~t 11 

ni$kartrtvaniri.hitasya satata,µ gii</hopayogagraha­
grastiinantajagattrayasya bhavato 'py anyena kiirya,µ na te / 

mddhaikaskhalitopayogamahasab so 'yaf11. svabhiivalj kila 
grahyakarakarambitiitmavapu$ab sak$dd yad udvik$a{lam 

1/211/ 

You are free from all desires, because you are devoid of the (sense of) being 
an agent (kartrtva]. And thus, although you ''devour" (i.e. know) the entire 
triple world with the ''(eclipsing) planet" of your fully applied consciousness, 
there is no purpose (motivating this knowing) of the other (objects), for 
truly the direct cognition of the self, (a self which) embodies consciousnes'I 
entirely pervaded by the forms of the knowables, is the own-nature of your 
light, (i.e. of your) pure, unified, and immovable consciousness. (i.e. you are 
directed towards the self; knowledge of objects is incidental,) (21) [596] 
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~T'l'm;:r;a;;ftqqo1at11qRflmiTf'ffl-

~qrr<flfil (qf{Tfitif~!'fT ri ""' 'liMct I 

a:c l'lfi"tl l,i\"ltib~ifitin~Tf"lctt off~c~q) 

~rr1:fm ffi'ftlr f;:r'('ict'(f""' ,~f;c1 \il'tci r~~ , , ~ ~ 11 

uddiimodyadanantaviryaparamavyiipiiravistiirita­
sphiirasphiiramahormimiirnsa/adr ,slim cakre tava kr'iefati I 

ii.kriimyiikulakruamarmamahimaprottiinitiirn nas tviJo 
bhiiviindf/1 tatayo nirantaram ima muiicanti j',vam kila 

//221/ 

Your collected [cakra] cognitions are well-nourished by huge waves (of cons­
ciousness) that rise high, fully extended by the excellent activity of forcefuJly 
rising infinite energy, And under the impact [kr,{iati] (of these cognitions), 
the continuously manifested rows of our (vitiated) states [bhiiva] (of consci­
ousness) unceasingly abandon life {j.e. are destroyed. Indeed, even) the 
highly stretl-hed glory of our ''light" (i.e. our mundane consciousness) is 
overcome {i.e. destroyed when we perceive the splendour of your omniscience, 
and we thus attain to self-realization). (22) [597] 

~ffl1{1:flq~q-q~f« ~JQTsfm:l-. . 
f~~'Vli ~~cfq' ! '(~ffit(;a"'l"U,:ctf'f: I 

. . ~ 

f"l'Aclitftf~a' f}'ff('~~'(~S(ffll~il''(l 

~t"'tf~mi'Atdm~tf~'69ill: 11 ~ ~ 11 

drgbodhaikyamayopayogamahasi vya,irmbhamii!I• 'bhitas 
taik$,:,yam samdadhatas tavesa rabhasad atyantam udyanty 

amub I 
visvavyiiptikrte krtiidbhutarasaprastiivaniiefambarii 

darotsiihitaga{lhaviryagarimavyayiimasammurcchaniib I/ 23 // 

0 Lord I When the glory of your applied consciousness is fully expanded on 
all sides, possessing the unity of knowledge and intuition, you hold the 
sharpness (by which all things are known, and at the same time) the treme­
ndously widespread activities of your extreme and fully developed energy 
are abundantly manifested with great force. These (activities) bring about 
(the experience of) the essential quality [rasa] (of the soul), so that the 
entire universe (may) be pervaded (with omniscience). (23) [598] 

r~~1mrfctmttr.it'l'lfb~1~~~~nrtfcrct­

f!Jfl~l~tcr~~ ~!.ffl: fct o{T'I' f.f<iu4~ I 

~tfl5':ltfq ir,:nqq~~~°Rtt:t .. 
~tf~~ ffif ~T f'f.ll~ ilfi!"!•ifa II~¥ II 
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ni$kampripratighopayogagarimriva$/ambhasambhiivita­
svii.tmiiriimamahodayasya bhavatal:, kirrz niima nirvar{l,yate I 

yasyii.dyiipi maniig udaiicitacalajfiiiniificalakr'irjayii 
helandolitam iikula!fl tata ito vi$VDffl bahir ghitr!lati //24/ I 

How can you be described (by mer~ words)? For the bliss of your self has 
risen to tremendous (heights), due to the greatness of your unshakeable and 
unobstructed applied consciousness. (Furthermore, even during your· mundane 
states), the universe, ''wandering" outside your knowledge, was overcome or 
"made to move" (i.e. known) by the "sport" (i.e. activity) of your (super­
natural) knowledge(s), such as avadhijiMna. (How, then, can your omniscient 
state, which is even more glorious, possibly be talked about?) (24) [599) 

;nw ( m) wm1~~~='!.t tf~ :nmrf~ 
,.nc'f)S~Rcffll' ~c'fff i'ITTI~ ~mo q 

~"\m"ssr.nf~'iiffU1iQ('l~~·h1m~~,~-
'Jfit•trif'ufftt mor~~ re1~ fcJ~r.. .. Rir.'I': 11~~11'iJ 

ll ~ "t II 'iJ 

ucchangocchaladacchakevalapayabpure tava jyayasi 
sniito 'tyantam atandritasya satatarrz nottiira evlisti me / 

l,liindo/itacidviliisalahar'ibhiirasphuJiisphiilana-
kr,r.liijarjaritasya s'itasivavad Vi$vag vil,niitmanab 

//25//cha// XXIV 

I am well-bathed in the supreme, sparklingly clear flood of the "water" 
of your omniscience, and (thus) I amtotally free from all sloth, with no 
way of emerging (from), your (omniscience. This is) because I am on every 
side dissolved, like a piece of salt, by the ever-breaking sets of waves of 
(your) manifest consciousness, which constantly "move in a sportive manner" 
(i.e. which engulf me). (25) [600] XXIV 
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wea,ffQ ~ lff1i """'"" c1i tr'! ~: ~'-" 
f1'Tf'f'Jl~i!4fi'11111Ult~tfl~ 1;1'{'qf~f~: I 

~¥fticl+i~-tt1H5"i't*l5'~QQ· 

'§W1ffll~'iflfi'{qzi: U'flf~l=f; ~t 11 ' 11 

1paifikrtya hathiit katha,n katham api tva,p yat punal,, sthiipyase 
sviiminn utkatakarmakii.Qefarabhasad bhriimyadbhir antar­

bahib I 
tad devaikakalavalokanabalaprau<Jh,,krtapratyayals 

tungotsdragalatsvakarmaparalai!J sarvoditaf:,. prarthyase / / 1 // 

0 Lordi You are somehow grasped by means of great exertion on the part 
of those who, as a result of the speed of the rise of severe forms of karma, 
"wander around" both within (themselves, i.e. in a state of delusion) and 
without (i.e. in various existences): but then (you are) again abandoned 
[sthapyase] (by them). But those (people), 0 Lord, whose faith in you is 
mature and firm on account of the strength derived from observing (even) 
a single one of your a5pects, are dissociated from the coverings of karma 
by means of a tremendous casting-off (of these karmas), and these (people) 
seek (and thus attain) you, (you) who have risen for (the benefit on 
all. (1) [601} 

nt<fmilff,ct rem~ a fllif.s::qqiri1i ;r "'!: 
~ ~ ~ ~1Tfct 'l'f~qi 'U'Tlf~~i(l:J~\'ll.f I 

~ ' 
c'l'l@'fll'-t'~~~.A'q11'1'; f~~= 

~: '~<!cR~ f~ f,qtii!~i1: ~l<!_ I I~ 11 

devlivlirakam asti kincid api te kiiicijjiiagamya,,, na yad 
yasyiisau sphufa eva bhiiti garima riigtidir antarjvalan / 

tad vatayanapasyatdm aharahas ca,pJal) kriyii{iambarat, 
spa~rab spa~rasamavrtas tava kila spanarvahetub kramat 

/12// 

0 Lord! There is some (subtle) thing that obscures your (nature from 
people, a thing which, being subtle), is not understood by those of little 
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knowledge. For that (ignorant) person, bm ning ir.side, the weighty (bond of) 
attachment, etc. is evidently the cause (of failure to pcrcdve you.) And for 
that person, (foolishly believing that activities in the world are the ••window" 
through which your nature may be seen), activities becc,me (morL) se,vere day 
by day (i.e. he performs them with ever-increasing volition and attachment, 
and thus they become) a "closed window" (i.e. the very thing which hides 
your nature from him). Hence, that which is clearly the means of making 
you evident, (namely knowledge), becomes, (as a result of activitks), gradually 
obscured. (2) [602] 

~q-"~~lf ~~= mr: ~f,;;~lf 
il"11' i!i~,r~~qinr~~)~: ~il'tt ~R~t: 1 

1l ~ iRl'"t ~ ~vf;it ~~~~-

~~ f~~ filllra~flittm~ffl~,11.Tlfiaii~: 11, 11 

pilrviisal]Jyamasaficitasya rajasa/:l sadya/:l samucchittaye 
dattvii durdharabhurisal]Jyamabharasyora/:l svayal]J sadara(t I 

ye pasyanti halad vidiirya kapafagranthil]J slathatkasmaliis 
te vindanti nisatasaktisahajiivasthiistham antarmahab 

//3// 

As to those who are free from all impurities, having forcibly cut the knots of 
crookedness (i.e. of even subtle attachment), and who have with great revere­
nce given their hearts to the manifold collection of extn.,mel)' difficult restr­
aints in order to effect the instantaneerns destruction of the dust of karma, 
(karma) amassed by lack of restraint in the past, they obtLin the inner 
light, secure in tneir own natural state, endowed with perfrcted powers. (3) [603] 

q f~'IT«le'."ffi'{ ~q~::;m: "Fsn'~q;fi-
l!,l1Jft~~"fffl'Eiif.J ~~~ifl.Jl,.'cfctf{: I 

a- fcrftT.JQift~crf;ff "~ sncq f~T1i f~ 

$1t~~)lflirrrrrf~wr~t~ l~P-oTlf: 11 >t 11 

ye nityotsafanat ka~iiyarajasab siindrodayaspardhaka­
Jre1filanghanaliighavena laghayanty iitmiinam ontarhahil;i / · 

te vljniinaghan"ibhavanti sakalal]J priipya svabhaval]J svayarn 
praspaffasphutatopayogagarimagriis'ikrtiitmaJriya(t //41/ 

And as to those who constantly shake off the dust (of passions) and who, 
by the speed of destruction of the rows of sharply rising karmic matter, 
make the soul light (i.e. free of the heavy weight of karmic bondage) both 
within and without, having attained to their complete own-nature, they 
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become omniscient by reaching the glory of the self (a glory which is) 
grasped by the greatness of complete and fully manifest active conscious­
ness. ( 4) (604] 

if~:qft~f~f~~ fcl"Oic§ .. q~i:fi~~: 
·~ .... ~,, c. "' • "' 

gm:flllf fflil=J f~ ~;sn~qf f'fflqf~ Q I 

1ctf.:11ta*t1'ffi ~ ~ ffl~lWll~: ~(w)it 
~'T'ffcf ~<TI,,""<'!' lfii{p!~T: -.;q~'q 'll'i~ 11 V.11 

biihyantabparivrttimiitravilasat svacchandadrksa,rividab 
sriima1Jya1t1 sakala111 vigiilzya sahajiivasthii111 vipasyanti ye / 

purviiviiptam apurvalti'll sapadi te sak~iin nayantaft s(s)ama111 
muldny eva lunanti karmakusaltib karmadrumasya kramtit 

//5// 

And as to those who are endowed with the unrestrained intuition and consci­
ousness that shine forth with reference to the internal (i.e. the self) and the 
external (i.e. the objects), respectiveiy, having attained to complete asceticism 
(i.e. having fulfilled the mahiivratas), they experience the natural state, 
mindful (i.e. proper and unattached) in (their) action:,.. And having carried 
their previously-att,,~ned peace to a state never reached before (i.e. to 
perfection), they cut, (as it were), the very roots of the tree of karma. (5) [605] 

~ 1fcE~q1l'llf~(+h4fd l..ff'(lfR11"0t-
... 0 ,. 

~ qf'ffl: 'li'ml'~t~illlllq:t: I 

a' ffi! a~~-fqfqaf~R(lqR:m~ fg'@'t: 

'n'l:ff.:o fcflf'"1ff ! ffl~l{~: ~!'f! ~~,~4! 11ft 11 

ye grh!Janty upayogam litmagarimagrastlintarudyadgw:za-
griima!Jya!fl paritab ka~iiyaka$a1Jlid avyagragii{ihagrahli/:l / 

te tat taik~,:,yam akha1Jrjapi,Jefitanijavylipiirasiira111 sritiib 
pasyanti svayam 'isa siintamahasal;, samyak svatattviidbhu­

tam //6// 

And as to those who, on account of the destruction of passions on every 
side, firmly hold themselves free from afflictions, and who posse~s the applied 
consciousness [upayoga] that is endowed with the multitude of qualities which 
rise within (the soul, merely) by (the power of that) soul's greatness, they 
attain to the sharpness of partless and unified consciousness, along with the 
excellent activities (belonging to that consciousness). They are by themselves 
endowed with a peaceful light, well (able to) flee the windows of (their) 
own-nature. (6) [606] 
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f;rnrtirti'trfc.111"~""~ m~ fcr~ci m ' .. 
qifc111:~ ~ff: qf'{UT1@ ffl'l't«iq.:ltl'@l: I 

' 
~f~~°m{l:llfl{~'{i~f(§~11TU: 

w~r.t tf 'fftlllll!f~ct !if o'l'I': qzii f.:o \'il'T'l'l'f.:ff 'q' 11 i., 11 

citsamiinyavi.se$arupam itarat sa'l'lsprsya visva'l'l svayam 
vyakti$V eva samantata(l paril)amat siimiinyam abhyiigatiib I 

antarhiihyagabhirasa1?'lyamabhariirambhasphuraj jiigariil.z 
krtya111 yat tad ase!jam eva krtinal.z kurvanti jiinanti ea 

//7// 

As to those who have attained to both the universal and particular forms 
of consciousness, (namely intuition and knowledge, respectively), and who 
have attained to the universal (i.e. intuition) which by itself applies to (i.e. 
knows only) the self, even when (the consciousness) on all sides touches (i.e. 
comprehends) the entire universe (which is) other (than the self), and who 
are ever-alert in adhering to the activities pertaining to the profound restraints, 
both internal, (namely meditation), and external, (such as proper walking, 
sleeping. etc.), these fortunate ones have totally performed that which was to 
be done, leaving no residue, and (similarly they) have known (what was to 
be known). (7) [607) 

f'ifemin;tf"tR'tf f~f~mit ;:q~'iff~,ilotlf!ffilll' . . 
~l,~Tt{l{)~f~T ~ ~lffl' it;~ I 

otrflfoTil'T itrfof'{lfoqfu:f i'f ~: ffl'fli'l:I~ lfqf~ 
&mn' otrf1'o.f'{: Sf~~ '{~fflt! lR=lflllltflSq)~c{ 11 c; 11 

citsiimiinyam udaiicya kiiicid abhito nyaiican nijavyakti!ju 
spa!J{ibhutadr(j.hopayogamahimii tva'l'l drsyase kevalam / 

vyaktibhyo vyatiriktam asti na punal:, siimiinyam ekaf{l kvacid 
vyakto vyaktibhara}., prasahya rabhasiid yasyiisayii 'pohyate 

//8// 

You have given a slight ( degree of pri,macy) to the universal aspect of cons~ 
ciousness, (namely intuition). and yet you are on all sides immersed in the 
particular forms of (i.e. the reflections of objects in) )OUT own knowledge. 
(Thus) you are seen simply as (one who is) endowed with the greatness of 
that consciousness which is firm (in itself) and clear (with reference to obj­
ects, i.e. which congizes them). Jn the hope of getting at (i.e. isolating) the 
universal, one may forcefully and resolutely negate the multitude of manifest 
particulars, but (in reality) no universal exists separate from all the 
particulars. (8) [608] 
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a"R'TT-q' ~Ztfif f'R,tlil(itHq tffl' f'f~Tcf: ~ (f 
...... ~ .. ' • '-!. '.:. ... 

~ $if r~: r~ mm f$ ffi" iil'T~ ~ 1 

~- f'¥qm'" ~fm,) ~~= 
Sl'\l~~z~)qq).,q~t ffl1'~: ~ 11t11 

biihy~rthaf/1 sphufayan sphutasy aharahs tvaf]I yat svabhaval;, sa te 
dr,nab ke11a nirindhanab kila iikhi ki,n kviipi Jiitu jvalan I 

biihyiirtha11 sphufayann api tvam abhito biihyiirthabhinnodayab 
praspanasphufitopayogamahasa simantitab sobhase //9// 

You are at every moment experienced as reflecting the external obJects, it 
is indeed your own nature (to do this), for in truth, who has seen a fire 
burning without firewood? (i.e. Knowledge without objects is like a fire 
without fuel.) Ev ... n so, although you cognize the external objects, you 
remain on all sides totally detached from (these) external objects, and you 
shine forth, ornamented \vith the light of fully manifest conscioi,sness. (9) (609] 

IIT{Jltl'F{ qf~ ~<~~ti'lll'mm"lil'T 

~mtm1:r1r; ~'cllfc'l' ,w w(~)li~T~iiil'TS~"' 1 

flffClP~ ~9'1' ilf~·f!'{'!' f;J~t:q "'~~ 
'{TiJlr~f•Jf~fii(l: ~ f~ ri<'f: ~ 11 to 11 

biihyarthan parihrtya tattvarasaniid iitmiinam /1.tmiitmanll 
sviitmiirlimam amul'fl yad,cchati bhrJa,n s(s)ankocakubjo 'stu 

ma I 
k$ipyantaffl prasabhal'fl bahir muhur amu/'/t nirmathya mohagrahal'fl 

ragadvelavivarjitab samadrsii svarµ sarvatal; pasyatu // 10// 

The soul enjoys th1,; flavor of the nature of reality (i.e. its own nature); 
therefore, if it wishLS to leave the external objects and attain, by its own 
(power), only to that self which takes delight in itself (i.e. to the exclusion 
of external objects. then may (that soul) not be so contracted as to be a 
"hunchback" (i.e. knowledge of external objects is not detrimental to expe­
rience of the self). Rather, may the soul cognize everywhere with equanimity 
of vision, dt:.;void of attachment and aversion, having destroyed the evil 
delusion which forcefulJy and constantly drags (the soul) outside to (involv­
ement with) the objects. (10) [610] 

~)sfcr ~ f'T.icJf" ~ il'~tlffl: 

~" fcllfilfi'ff~R~ff~ !fWT: 
flt~cl~~.~ '111fi11$cl: 

"Tii~ ~)fc@'lliii'fiTl'l'~c;JT f;J('lf)mn q)ffA: 11, , 11 
' 
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dr${<> 'pi bhramakrt punar bhavasi yad dr$/iTfl bahi'r nyasyatal;i 
kasyiipi svakakaramapudgalabalak~ubhyattvi~as tva111 pasob/ 

tenaivotkatapiftape~a,;zahatbabhrana111 svakarmecchavab 
samyak svodtakarmakii1J.efaghatanii nityodyatii yoginal) 

/111/I 
As to the ''animal" (i.e. ignorant person) who casts his sight to the outside 
(i.e. who simply performs ascetic practices, rather than concentrating upon 
destruction of the internal passions), and whose light has been dimmed by 
the rising of the force of karmic matter. even if he sees you (i.e. has a 
glimpse of self-realization), you again becom:: one who produces delusion 
in him (i.e. he loses sight of your nature and falls again into delusion). 
True yogins, (on the other hand, realizing tlJis), aim at actions which are 
free from the resolute and ve1y powerful forces of dt,sire, {forces) which 
"grind again what has already been g1ound" (i.e. th: sense pleasures, from 
which no real good can arise), and they are fully intent upon those manifold 
activities which are suitable (for attaining perfect conduct). {11) [611] 

ummrf'ffi'f~ i:ro:r: .-,it: sr'l'R: irt 
lftqr,:ri ~ ~~ f~) ~ve:tftfV(: I 

~fqi<ftsflf fifo4q1;:i~irr ll'tm 'liitl.:~l@ 

~sfq ~~~ ~~ft:@~: q~ff II t~ II 
riigagriimavinigrahiiya paramal;i kiiryal;i prayat11ab para111 

yogiiniilJ'l phalakrn na jiitu vihito gii(jhagrahiin nigrahab I 
saspando 'pi virajyamiinamahimii yogi kramiin mucyate 

ni$pando 'pi su$uptavan mukulitasviintab pasur badhyate 
//12// 

Great effort should be made to control the totality of desirt,S, because the 
restraint of the "vibrations" [yoga] (i.e, activities) of mind, speech, and body, 
undertaken while the self is still firmly grasped by manifold desires, at no 
time yields (worthwhile) fruit {i.e. restraint is ineffective until the internal 
passions are destroyed). As to a true yogin, \\<hose majesty consists in his 
total detachment (from passions), even when he engages in activities (such as 
preaching on the part of an omniscient Jina), he is gradually released (i.e. 
attains to mok$a). But the "animal" (i.e. ignorant person}, although he has 
closed his heart (to external objects, like a person in deep sleep, and thus 
is apparently) free from vibrations, is (nevertheless) bound (by the inner 
attachments which he has not yet overcome). (12) [612] 

llilillf: ~: >;fi~tq fi:r'{lffl: 'l'Ri• m~-, ' 
lfflf1Mff<fQW ,~11m ~~ • .., ' . 

'l\ii11tiiilll't1'~ § -~~w,nllliwn 
IP'JffflMMiilili l(lid4l ffllnSQI~ tn: 111\ ~ 11 
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karmabhyab krtinab kramiid viramatal.z karmaiva tiivad gatir 
yiivad varttitarajjuvat svayam asau sarvii,igam udvarttate / 

labdhajniinaghanadbhutasya tu vapurviJ-1:(imanovarga,;u'i 
yantraspanditamiitrakiiraJJataya satyo <py asatyo 'sya ta/;, 

1/13// 

A mindful person (must) gradually dissociate himself from all actions, for, as 
long as he does not totally release himself from (internal) bonds, like a coiled 
rope being straightened, the activity (pertaining to perfect conduct) is his 
only refuge. But for the one who has attained to the wondrous mass of 
knowledge (i.e. to omniscience), the activities of his body, speech, and 
mind, although real, are merely the cause of producing vibrations in this 
''machine" (i.e. in his embodied state), and thus are (for him) not real, 
(in that they have · no goal. In other words, activities pertaining to right 
conduct are obligatory until omniscience is attained; thereafter, they may 
c@ntinue but have no real purpose.) (13) [613] 

fllf"!fi1:q i[fq ri~~ l!f ~q~.;jfjfffi~­

~~~ffl' cJn«m1: fflntm ~~1 
. fflt-~il'n'i fq;;,q qs;•jqq<f"h:mnfff tn~il' 'l'il'-

~ ' 

ni~kampe hrdi bhasitasya na bahir valgadgrahastambhita-
k$ubhyaj jiity ahar eti vogratarasat, stambhe 'pi ni~kampatii J 

stambheniipi vinaiva pangupadav'im iiyiiti yasmin manas 
tat kiiicit kila karaf)arµ kalayatarµ bhiisi tvam eva svayam 

1/14// 

You shine forth (only) in an unshakeable heart (i.e. self-realization occurs 
only when all activities, i.e. all vibrations and passions, have ceased. But 
for one who has not controlled his passions), even if his quickening heart 
is stilled (by external austerities), he dues not attain to freedom from 
vibration even for a day, (for the passions create their own vibrations, and 
thus he remains agitated within himself), even when the externally active 
evil (i.e. contact with external objects) has been overcome. But in those who 
have attained to the wondrous state wherein the mind, even without eX!te­
mal restraints, attains to (complete) stillness (i.e. freedom even from 
passions}, you (truly) shine forth (i.e. self-realization occurs). (14) [614] 

01Qlfq,h:elf ~Sf~) l@Sllf~m1'1: 

q~~ ft[qi,i~ qfcnm:N tnt;a- ~m J,f: , 

ST1'JJT~lcfi4..Sl(iilfo ~ .. ' .. 
llilfflr.m~ ~ "{'ffl qf(f iTit'f: ffl~ 11 t X 11 • 
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chiiyiisparsarasena siintamahaso mattapramattiisayiib 
sriima,:zyiid dvipam,Janena patitiis te yiinti hiT]'ISiiT]'I punab I 

iikramyiikramapiikadagdharajasi sphurjatsvabhiiviidbhute 
karmajfziinasamuccaye na ramate ye~ii111 mati[l svairi1.1i 

//15// 

The integration of action and knowledge manifests a wondrous nature, 
aggresively and simultaneously burning away all karmic dust. But those 
(people) whose willful minds do not delight in this (integration, i.e. 
who believe that only one of the two is necessary, are deluded) by the mere 
touch of (an occasional) shadow (i.e. glimpse) of the peaceful light (of self­
realization into thinking that actions pertaining to pure conduct are unimp­
ortant. And so), with their hearts deluded, paying no heed to their activities, 
they are like an elephant with closed eyes (who falls into an inescapable 
ditch), falJing away from (their) asceticism and thus returning to violence (i.e. 
injury to the self). (15) [615] 

ffl1W1.j lft011""'t4 ~q SflffTVffl'~T: ~ 

"'~~ 3ITWel'~~~RU: 
~ '1'6l~lih:~~~~"Tf~~ 

~1'\'nN ll~~ i:ft~fqf~, 1:mlffln ~~ir 11 t" 11 

siimiinya,n k$a,:zam unnamayya sapadi prakti1.1ataik$"1JYiih sama,n 
siimtinyiin nipatanta urjitanijavyakfi$v abaddhiidariib I 

ete ghargharaghoragho$asaralasviisiinilair balisa 
aikiigrya111 pravihiiya mohapihttii dubsik~ayii serate I I 16/ I 

Childish (i.e. ignorant people}, covered with delusion as a result of improper 
discipline, have abandoned one-pointedness and fallen into a deep sleep, 
(punctuated) with snores. For a short time the sharpness (i.e. strength) of 
their passions may be reduced; (during that time}, they become free from 
vanity pertaining to their own inflated sense of ego, and give primacy to 
the realization of the universal (i.e. the self}. But (soon thereafter), they 
fall away (from that realization and return to the "slumber" of delusion}. 
(16} [616] 

ffl'"Gf ('f{ij,Ojf+fitql'.fltl~cl 1(1+:ilii;i\,Fj 

ffllffll'!: ~fu&tt!fill1lqo,1qfil'w fer"-~ ~ fil'~tf 1 

ff l«ftltf~iAft:'«fa~: ri'JJ ""'"(f: ~-"' ~ .. 
fA;mnq1 .. 1.4f<l'~~~aqm~Cf'Si ~Tri II N 11 . 

t;,k~,:,a,n tik~,:,am ihopayogam acalasvalambabaddhoddhata,n 
siik~iit khal)r/.itakiilakha1Jt!am aniia,n vi~vasya ye bibhrati/ 

te bhutiirthavimarsasusthitadriab sarvatra santab samiii 
citsiimiinyaviie~asambhrtam atispa~ta111 svam adhyiisate// 11 / I 
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Self-realization is strong as a result of being firmly secur_ed in one's own 
object, (namely the self); it involves extremely sharp awareness of the self 
at every part of every moment. Those men who, in this world, constantly 
possess this (self-realization) have their vision well-placed in contemplation 
of the true nature of reality. With equanimity towards all (things), they 
reside in their own selves, which are completely clear and perfectly filled 
with (both) the universal and the particular (aspects) of consciousness (i.e. 
the intuition and knowledge, respectively). (17) [617] 

·tt tf)f ll: n«lllflifi:l'm;:i~ll'Tfufllmf: !ii:f) 
" . 

~fifi: l.fil'Sfq (!:~~~~T'ffl: ~°"er f'flJ"! 
fcr.si.<f1:J;tfuf..-llm"'1<m~11:rt'Jli~tf f<f~TTilfa- 11, c:; 11 

atyantadraefhimopayoganibi</agrastasrutajiiiinabhur 
bhuyobhib samasal]"lyamiimrtarasair nityiibhi$iktal;, krt'i! 

eka(i ko 'pi ha/haprahiiradalitadhvantab svatattvaf/1 sprsan 
visvodbhiisivisiilakevalamah'im iikramya visramyati I/ 18// 

The (fortum.te) one (i.e. one who is ready to attain liberation), by means of 
applying himself to the entire field of scriptural knowledge with great reso­
lution, totally grasps (this knowledge, and thus gains intellectual understanding 
of the nature of the soul). He remains constantly "sprinkled" with (i.e. 
immersed in) the ambrosia in the form of restraints which lead to perfectly 
pure conduct. He accomplishes (his goal, namely the destruction of the 
mohan,ya karmas) and dispels the darkness (of ignorance by destroying), 
through a forceful attack, (those karmas which obscure knowledge and 
intuition). Such a 'soul, touching his own reality (i.e. self), attains to the 
domain of infinite omniscient knowledge, which illuminates the whole universe; 
only then does he come to rest. (18) [618] 

an~ins,q~er~e:~: Ryqf~tcm:r"t ''¥: 
WJJtw ~ 5tq;t J~ 'Im ~1qn:qq'! I 

"rv'<'!")sfq f;:r:wnniin:r~) ilcl' R'l'Tvfra- lf 

~ p;;~qf<(q: ~ fcm);r.r"T 11 t \II . 
iijanm!inup.r!abdhasuddhamahasaf,, sviidas taviisau sphu(af,, 

sarvibigarr, madayan prasahya kurute karr, no pramiidiis­
padam/ 

miidy<mfo •p; niM/asa,r,yamaruco naiva promadyanti ye 
te$4m eva samuecha/as.y mikolal,, k4le vilwainasii /1191/ 
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For one who, since his birth, h[ls never had (any) realization of the pure 
light (i.e; the self, a slight experience of) your clear taste (i.e. a b1 ief moment 
of self-realization), which thrills the entire body, is likely to make him 
subject to lapse. (i.e. He may imagine, after such an experience, that the 
goal has been reached, and thus become lax in his efforts.) But as to 
those who have a "sharp liking" for the restr.dnts (i.e. who believe in 
their efficacy and practice them diligently at all times), even if they should 
become intoxicated (by a brief experience of the sdf), they never become 
heedless (of their practice). It is only for those who have destroyed all 
their evils that, at the proper time, you shine forth fully (i.e. only through 
complete rcs traint is total self-realization possible). ( 19) (619] 

qf.."q'~imfq fcf~Tf" ffl,ar~ iff~: ~i:q~ ot.l'•oli:ii 
~n~q ;:r f~q fcfllTtJT cl:l'f•oft ~T~TN,'f: 1 

m~~ ~,vr~F.t "'~~a- ~i:q~~cit=~f;:r 

~!fcl' JI~ qf'{ci~t'f f~T ~T.fflf .:rrmilf~'l'T 11 ~ o 11 

yan mithyiipi vibhati vastv iha bahib samyak tad antarbhava,ri 
bhiirupa,rt na viparyayasya vi;ayo vyaktir hi sa 'py 

atmanaf:t / 
siikfiit k,fi{1amalasya gocaram ite samyagbahirvastuni 

vyaktis eel parivarttate kim anayii jiianasya najnanatii 

//20/ I 

In this world, when an existent which externally appears to be unreal is 
internalized and takes the form of knowledge, it is real, and is not the 
object of the opposite (i.e. of wrong knowledge). For even that (reflection 
of the object in knowledge) is a manifestation of the soul (i.e. a transfo­
rmation of knowledge). (Furthermore, it is possible), for the person who 
has completely destroyed the dust of karma, that a real external object 
appears in his knowledge and then undergoes a certain change (in its external 
form) what is wrong with that?! (This docs not render) tlle knowledge (of 
that object) into non- knowledge (i.c the knowledge is neither desttoyed 
nor rendered invalid). 1 (20) [620] 

Woil't~fcl'ilff~ fctifs,.~fq ~~ ~Tfflfq ~qffq cfT 

o~~m.rn~"': ~'fmlf(~vrqfq) 
fcf Jtihnfq 'efo!:l'ittfcf'fl'il'T "U-iUJ ~ctf ~o: 

4 ~ ~ 
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antarbiihyavivartti kiiicid api yad rtigtidi rupiidi vii 
tat kurvannavise~atal) samam(k~al)am) api jiiiiniina/a­

visveniipi dhrtaprameyai•apu$ii ro$e1Ja sa'f1dhuk$ita(t 
syendhanam / 

siik$iid vak;yati kasmalal]'l samarasab sasvat pramatil 
jvalan 1/21// 

As to a knower who even for a moment does not make the entire universe, 
which (exists) internally and externally (in the form of whatever attachments 
or matter, respectively, might be present), the fuel for the fire of his know­
ledge (i.e. who allows himself to become involved with the objects, etc., 
rather than simply knowing them), he will be angrily scorched by that 
universe, which has taken the form of objects. (Furthermore), such a knower, 
even if he continues to know and tries to maintain equanimity, will certainly 
bear the burden of karmic affliction. (21) [621] 

~aQT.fltf~i.~:qf~"srrntm.n:~."~ 
•'-"llo ~~l1m ir.:rfa .f: tr~,~~fo 1 ' . ~ 

~;:cfR~a''fffl~«riwvim)f(tfu: 
"" .. ,.ii, ' .. 

SffQIR=~'1 : sr!fiffflff~m:~)s;:~~ 11 ~ ~ 11 

labdhajiiiinamahimny akha,p/.acaritapriigbhiiranistejaniit 
nyasyat sancitakasmale manasi nab §uddhasvabhiivasprsl / 

atyantiidbhutam uttarotlaralasad vaisadyam udyotibhil;, 
pratyagrasphuritaib prakiisam abhitas tejo ' nyad ujjrm-

bhate //22// 

Our (i.e. the author's) mind, which has attained to the glory of knowledge 
and from which the stains (of karma), accumulated over a long period, have 
been released by the sharpness of the many kinds of pure conduct, has 
touched (i.e. realized) the pure nature ofthe self. (In this mind), a very 
special kind of light is growing, (a light which is) manifesting (itself) ever­
anew, extremely wondrous, radiant on all sides, with constantly increasing 
clarity. (22) [622] 

1t "'~ s.fo~Tfi:cl' ~ql!'1:rlr1 Sffl~)sfm 

~''""'fcrf•,r~tT,r{~q)("1t)"fi:~;f\ttiC·'4 t : 

~cr:wr.:c1~ .: .. Qtil'4'4~f" , ... $1.,,'i:!fft .. '!*0•:n 
~crmn: ~'"""') f~: ,q;_lif..'1'1 fi'l'fflf.stoT: 11 ~ ~ 11 

ye siik$iit pratibhiinti kalma$amafi,Tf1 prak$iilayanto ' khilam 
duronmagnavicitrasamyamarasas(s)rotasvin,sangamdb I 

antabsiintamahimny as,mamahasi murcchocchalanmurcchana 
etas tii/J paramatmano nijakaliil) sphurjanti nistejitiil) //23// 
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Those (persons) who directly wash away all the stains of (karmic) contami­
nation shine brightly forth, (and) they attain to union with the long and 
deep river of (the) variegated (rules of) conduct (i.e, they have kept all the 
vows pertaining to pure conduct). In their boundless light and in the 
grandeur of their internal peace there sparkle the qualities of the great self 
(i.e. the liberated soul), and these (qualities) continuously increase (to the 
point of being) manifest perfection. (23) (623] 

~AWJ: ,~~~f;c'I' tn"qSl'T: ~~l!fl't'~~ 

f~tsm~recqo:n, ~:mnnn~¥fffl iii' 

q-;if r~~~= ~ tt"' ll~<l'T~tmll'i'Tll~ 

if~lllfif~Tf lf"a"llcifotf~Jl;ia;1.r"e"Tll'i~: 11 ~ ¥ 11 .. '" 

acchiicchiib svayam uccha1anti yad imiil;, sa111vedanavyaktayo 
ni$pi.tiikhilahhavama1:1rfalarasapriighhiiramattii iva / 

manye bhinnarasa/J sa e$a bhagaviin eko 'py anekibhavan 
valgaty utkalikii.bhir adbhritanidhis caitanyaratnakarab 

/1241/1 

The manifestations of knowledge spontaneously sparkle with ever-increasing 
purity; they are (as if) extremely intoxicated as a result of consuming the 
"juice" of the collection of the entire world of knowledge. (Because this is 
so), I believe that this (knowledge) must be the Lord, the ocean of consci­
ousness, moving with the waves (of its own transformations) and thus of 
variegated essence. (This Lord), although one (unified consciousness), becom­
es many (by way of intuition, knowledge, etc.). and is the treasure-house of 
all wonders. (24) [624] 

ifT~"rt;n '!cql!ll ~" t1ca1i«~;a-~: 
~):Jef~Q' ~ffi'{ fct"IS~f'cf{Q' 11 

' 
q;:ffS"fll!f~lltf~~6etll~: 

~~tt lflic1r.f.tfff'«lfqraffT: "f: ~~qr.ef P..llf:. II~~ II 
' ,0 " 

11~1 l~Y.IIWII 

jiianiignau pufapiika e~a gha/atiim atyantam antarbahib 
priirabdhoddhatasaq1yamasya satata1}1 vi$Vak pradiptasya 

me/ 
yeniise,Jaka$liyak'iffaga/anaspa${'ihhavadvaibhaval;, 

samyag bhanty anubhutivartmapatita/J sarval;, svabhii.vasr­
iyal) //25!/ cha //XXVJ/ 

1. This verse is identical with Samayasiirakalasa 141. 
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I am constantly blazing forth (i.e. mindful) on every side; may the pufapiika1 

of my intensely undertaken (practice of pure) conduct, both internal 
and external, be accomplished in the fire of knowledge. As a r(:$Ult of 
(accomplishing) this, there shine forth all the beautiful splendours of one's 
own-nature, which are "fallen" (i.e. experienced) along the path of self-reali­
zation; (these splendours, furthermore) become manifest through the falling 
away of the entire mass of the stains of passions. (25) [625) XXV 

a{~: '~ '{~f" '11ef;:rq)mnirr: 
"f~f1•11mt1<~ill1Nf~~~: 

aflfcl'l~~~~~ ~ 
~ ~f;:r "(~?)fun:nf..- '!(: ,~: 11t11 

asyii(1 svayaf'!l rabhasi gaefhanip'iefitiiyiib 
saf'!lvidvikiisarasav'icibhir ullasantyiib/ 

asvadayatv Amrtacandrakav'indra NO 

hr$yan bahuni m( bh ?)a,;,itiini muhul;, svasaktef:, / I 1/ / 

May the king of the poets (i.e. Amrtacandra, the author) happily expcrienece 
over again the essence of the manifold jewels (i.e. words) expressed through 
his own power. (This power) shines forth beautifully with waves of ambrosia 
in the form of the expansion of self-realization; fond it operates) under 
the great impact of its own energy. (I) [626) 

f'lftaTiiif~l{fl'f q~~~~ft ifr.n~~~<!R~ I 

"lffiqT~«~ER:~Tf"f ~«Tfu~"1 ~Rf~tt~ffl fqlffl1 nt'}..:tl'{ 11~11 

syiidviidavartmani pariitmaviciirasdre 
jiiiinakriyansayavaibhavabhiivaniiyiim / 

sabdiirthasaiighatanasimni rasiitireke 
vyutpattim iiptumanasiifll dig asau sisuniim // 2 // 

ity Amrtacandrasurf,;iiim krtib 
saktim(bh)m:,itakoso niima Laghutattvasphotaf:i samiiptal; I/cha// 

This composition (of mine) is merely (intended) to give direction to "children" 
(i e. ignorant ones) whose hearts are desirous of understanding (the following): 
the path of syad-viida; excellent reflections on the nature of the self and 

I. A method of cooking, in which the food is wrapped in a leaf and heated for a 

long period. 
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other; increase of the perfect wealth of both knowledge and conduct; the 
boundaries of arrangements of words and their meanings; and the excellence 
of poetic expression. (2) [627] 

Thus ends the Treasure-house of Jewels (i.e. words) of Power, (which 
is) the work of Amrtacandrasiiri and is known as "Laghutattvasphota" A 
Brief Exposition of Reality. 
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;; 9'U~ if 11!.rlfill 

;; ~ mrt~T 
;; mm m'l"Ti'lff.r!Wl­
if '11'1~llffl!lfd (11:'1-

;; lfflf fq .RefTFfiflf~ 

;; m lllfu "' 
;; crrmr '{'l'if~ -

214 ;; fcr;;rssi,;rmur: foPffi-
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202 if~T~ 
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115 f~R+Tf.:n:;:~-
118 f~qflf 
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112 f.:rW'cf 'if ~cTTf~ f.f"Hf-
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106 . f;:r1sefiPlcfi~q;)q-zr~ -. 
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cn:fil'{ ffqf;;r~., 
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" 
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"' 
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' <. 

114 '+fmiifJ{.=roffe{f,=rir~ -
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132 +rFITlf<.frJ: ;,rf~ f~ 
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' "' 
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98 ~r<r ;:;:r-1Tf.:a lf~ 

25 l{~: ~~ 

9 +f~fcfcfiT!IT-

109 +fffilmf m.n:rfu 
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4 fcl"llrf a- 'llfcf) ;:=r fr("UP,;flf: 

18 8 fcr,nf;; <f@ if fcR<r 
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218 f<f'{'?ff lflf ~Tf+r.-f"f 

217 fcl'm ~cl' ~<fa: 
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-it~ 114; -l!f~ll" 116 
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619 
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156; - 3f~-w202; -----of~~ 

322; -~: ~ 367 -3f~, 
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ERRATA 

1/3 

1/15 
5/34 
6/20 

11/19 
17/4 

lf~Rlff,f 

Tirth­

Viisupujya · 

now and and 
Amrta­
tii'rais 

22/18 f<f~ iiff~ 
26/7 qfsiifi'f f!ff~{<fi-

27/26 (three ghiitiyii) 
3 I /33 scont i--
33 / I 2 thats upreme 

33/ 14 r:.:Tolfiirn'!-
35/6 Yasi 

16/12 own-natur..::, 
38/IO Tir-
41/25 ~qlG"-

43/20 tato 
45/7 dravys 

45/13 ~;;zrq- fi:rozr-
48/22 <Ji~ 'if <f'TS 

48/26 Katharµ ea na 
59 /26 -siitmyalasa 
60/22 Tirhankara 
66/35 miiya 
67 /4 cheists 

67/16 [tirtha] 

67 /3 ! ral{rii 
68/6 ,mriisurair 

69/16 sadbheda 

73 I 18 ni/:,se.yiantar- -

74/14 drops 

74/17 ~Fff<'.fFi-

74/17 '!lfol'ct<;,-

74/25 (resolved to re-main in 
motionless as a corpse) 

i:r.:irn=lf~ 

Tmh-
V iisupujya 
now and 
, 11mrta-
l'i:i>ra is 

f<f~<Tf~ 
qfif-cffifffl<fi -
(three aghiitiyii) 
cunti--
that supreme 

C.:folfqf ~'!­
yas i 
own-nature; 

Tir-

~aTS 
s11to 

dra1,ya 

l:-olflfflfclf 

<fi!!l"f<f'TS 

katha,ncanii 
-siitmyaliilasii 
arhat 
miiyii 

theists 
[ti:rtha] 

dranra 
suriisurair 

sadbhedam 
nil;,se~itiintar­
drops of 

«ll'Tt'<IT<.f -

'!lfcici~ 

Omit 
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76/13 q~ ;:r: 
76/28 pcrfoeted 

77 /21 -l!"T~fll' iI+TT-

78 / 13 pr<Jho-
18/23 pramiitrupef)a 
78/25 naikabhavaf/1 

79/3 ofs pace-

79/30 ~ 

80/36 

81/1 

82/7 

87/8 

87/12 
93/11 

94/29 

98/34 

use 
~q;;rrf('fcf~ i:r 

<\ ' 

-+:f~~fTW I 

ff;f~~­
sarvasaras 
knowleage 

~lfflf 

third line missing 

102/28 tdam 

107 /1 G°cf 

114/12 it i 

114/29 ~ll"TJ~ :irfo: 

121 / l 6 f.p:rm cfiicr:T ( ~;r ? ) 
122/2 ~cfiT~~ 

122/5 samakanhatayii 

122/14 :a-lfir ~-q 
122/17 ubhaye katarat 
124/8 yonr 

125/33 srfa-mftr 
l25i36 pratibhiisi 

128/15 G°~ftr 

128/19 dadiisi 

129/27 f~ fqlff 
129/31 sve vibho 

134/ I 9 fcrm~cfm+:f ( tt~) ( 1:fc() 

134/22 avibhi1m{s)aya111(t) 

135/8 ~fa 
135/12 svayati 

139/14 FFPH@TS tp::-

Errata 

~if: .., 
perfected 

-+T~Tlf<l+fT­

dr<Jho-­
pramiitrrupera 
naikabhiivaf}t 

of spacc­

~fflcf 

use of 

:a-q;:;rrfa<!~+l 
(-1:rczrmfzr ?) 
~ii'<:~-­
sarvarasas 
knowledge 
tj]fflf: 

~~~~a-1:l' 
idam 

~q 

it is 

-qlfl~iffrf: 

" 

( f.:rlffifcfiT~ - ) 
ij"+fcfiT~Scff~ 

samakiilataya 

73'~~~c( 
ubhayaikatarat 
your 
srfQttTfiI 
pratibhati 

a:"1rfu ( ? ) 
dadhiisi ( ?) 

~al- ['if] fqf{f 
s1•e [ea] vibho 

fcf'<i~cf'<iffilflf 
avibhasamayafll 

~a-
Srayati 

~«a-t q~-
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139/14 3T~ir~r 
139 / 17 asato 'para 
139/17 asad varo 

140 /7 31'@:f<Ef 
140/10 a vyaktaf!i 

144/ I 6 fcrcrfo<:T) 
144/19 vivaktito 
145/4 fqfqefmft 
145/6 abhito 

147/3 3TP=T 

l 41 / 14 f!.<ITT•P'.f(cq}=;; : 
147/17 ekani,v[p]annab 

148/6 ~.:rffff 
148/9 syur bhiisi 

15 l /2 l glfTcll'~ 

151 /25 d1'Yiilmatva l]1 

151/35 <.fT'iiill olf~T 

152/3 viicyo. vyasto 

154 j 17 Sf~ctf•il lfT 

154/20 pratyutpanne ya 
159/22 -karava 
160/34 //11// 

161/4 f~q 
161/6 ---vinaiva 

163/2 ff(w)lf.i <:r(a-s)«r ~ 
163/5 s(s)amanal]'l ta(e) 'stu 

165 /34 3TTC'fl'cflf<:ff+( 

170/20 ~~c~ 

I 77 / l 4 fi:f!ITl:ffrsflf<:ff 

I 77 / I 5 ,n-).:rm 
177/ 17 --visetiisrayatii 
177 / l 8 sobhayii 

179/2 3T'4Tqqq)~rfmr 
179/5 abhiivavator iiviirito 

182/4 -fqif~Hf 
"' ' 

182/8 -vimukhiit 
183/4 coF<:r=t<-r 

Errata 

3Tffii'i:fT 
asatiir11 para­
asad vaco 

Sfolfcfa-

pra ryakta l]1 

fqef~~ 
-vivak.yite 

( feferef'<r<tf ) 
( a dhika l]1) 

arm 
( ~q;f;,q-iror:) 

( ekani.yw1~w/J) 

(~~fff) 
sphurjasi 

~..:rr~ 
dvyiitmakal]'l 

~1~, 
vacyau vyastau 

5fclf~ 
"' 

prayutpannii ya 
-kiirtava 
//17// 
( f;;plcf?) 
( Pibhaiva ?) 

ff ( R) lfif~.:rl1ilf 

s[v ]amanantasva--

3TT"iTcti«<'rf+( 
~q-<ln!q-c;,;q 

( f<rul:ff .R 'i:f lf~T ) 

{ff)wft) 
(-vise.yiis ea yathii) 
(sobhay'i) 

31'.:rrorc.mr sf;:rcfrfoft 
abhavato 'niviirito 

f<fi:r~r 
"' 

-vimukhii. 

cq'fi'<:f TJ:cf 

257 

Visit www.holybooks.com for more free e-books



258 Errata 

'fto / crf <ffl" ar~ 1uo ~ tfTo 

183/8 kimtvantar eva ki111 tviinta eva 

184/17 rf13i fcffn ~ofl~fqfn-
184/21 df$(01/1 Vitt(- drksa111vitti-

186/22 ~;:~·q(Gf (;q# a-~) 
186/26 yan netrtvaf/1 (yat te tattvam) 
186/26 pramarnr pramiir$fi 

189/29 lfcflfffiliocfl ( ll,rf ~tca-) ? ) 
194/3 efflr.f ;qf~ 

194/15 ~1!'"'1. ~<!"cir{ 

194/16 f i:f!illl'lfTf f <fl!TTl=lflfJ{ 

196/29 (*) ( ?) 

198/8 crrw~r,=rt(.:t) crrwr~r,=rt 
198/12 biihyiitmiinii(a )11'1 biihyiirt luinii 171 

201/34 ~n1fcrccr,r ~~ f<flicfl! 
202/3 -rambhair --rambhe 
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