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136 sfnasrsfafaa:

O Giver of the Most Excellent (i- e. of liberation)! May you, the omniscient
one, endowed with the complete blooming of all facets (i. e. powers, etc.),
quickly enter into the spark (of my scriptural knowledge) and gradually
(transform it) into that (omniscient) knowledge which expands by blossoming
under the constant impact of its own greatness (i. e. that knowledge which
expands by its very nature). (25) [400] XVI
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Xvi
( wgfunit e )

aegai fafufrantacraesm aformassa: e
aear aq! ATEANGA A TAFPEAGAATAT TEEE A L )

vastanam vidhiniyamobhayasvabhavad

ekamse parinatasaktayah skhalaniah |
tattvartham varada vadanty anugrahat te

syddvadaprasabhasamarthanena sabdah [/1]]

O Giver of the Most Excellent (i. e.” of liberation)! Because of the dual
nature, consisting of positive and negative aspects, inherent to all existents,
(even) words which possess the power of (literal) expression (invariably) fail
with regard to one of these two (aspects; i e. they can only describe one
aspect at a time). But those (very) words can, by your grace, express the
full meaning of reality when they are strongly supported by the qualification
“maybe” [svad-vada). (i.e. Qualifying one-dimensional assertions with “may
be renders them expressive of actual, multidimensional reality.) (1) [401]

weafa eafacfrataent () asa: ngeasslafaamaan @90
seagrepefaaRanwTadie Avard favgaaraararfa v n

armeti dhvanir anivaritatma(ayvacyah
Suddhatmaprakrtividhanatatparah san |
pratyaksasphurad idam evam vccanicam
4

nitva ‘stam tribhuvanam atmand ‘stam eti |]2/]

The word “diman” (dhvaniy refers to the soul (in its) unobstructed (state).
In the act of (thus) expressing the soul in its pure nature, (this word) ex-
hausts its power, putting to rest (i. e. not expressing) all the high and low
(. . impurc) states (of the soul) in the three worlds, (states) which are
evidently (i. e. in true fact) manifest. (2) [402]

geandTHARfAsear @ua sarEEEagaTAniE |
awed sfazuar fasgnfadam aaata s v 3

Visit www.holybooks.com for more free e-books



138 sfragaaeefata:

tasydstamgamanam anicchatd tvayaiva
syatkdrasrayanagunad vidhanasaktim |
sapeksyam pravidadhata nisedhasaktir
datta ’sau svarasabharena valgatiha |/3]/

You did not desire the “going-to-rest” (i.e. the failure of words like “atman”
to express the negative aspects of their referents), and so you rcsorted to
~the term “maybe’ [syat] (i. e. you set forth this term as a nccessary quali-
fication of all words). Thus you have rendered the power of expressing
(the positive aspects) relative to (i. e. always conjoined with) the negative.
(i. e. The term “sydt” itself indicates the presence of the negative aspects,
which a positive assertion ignores.) This power of cxpressing the negative,

which you have bestowed (upon words ), is active in the world through the
force of its own majesty. (3) [403]

gatmyg fafargwat gaom sy srwestorreta
raeqEdTATAA ST FAEARaTARd fgge Y

tadyogad vidhimadhuraksaram bruyvand

apy ete kagukakathoram dratanti |
svasydstamgamanabhaydn nisedham uccaih

svakitad avacanam eva ghosayantah [|4]/

Because of that power (to express negative aspects, which is bestowed upon
words by the term “syat”), these words, although they speak with sweet
syllables in expressing the positive (aspects), fear, (as it were), that they may
be exhausted (by only that one aspect, and so, although) using no words
(i. e. merely relying on ‘“spdt™), they loudly proclaim, (as if) with nothing
but gestures, the harsh and bitter negative (aspects). (4) [404]

Fotad fafumaal qaw @t wedsfy @afag Tgasdeas
g faafaasaamsmt fawed famawafa gsafag un
A

trailokyam vidhimayatam nayan na casau

Sabdo ‘pi svayam iha gahate ‘rthariipam |
saty evam niravadhivacyavicakdnim

bhinnatvam vilayam upaiti drstam etat |15/

Although a word (functions to) render the three worlds an embodiment of
positive aspects, it does not itself attain to the nature of (i. e attain to
identity with) the object (referred to). If this were to happen, then the obvious
distinction (which exists) betwcen words and their innumerable objects would
disappear. (5) [405]
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mwatai tagufe sfmasivd weda W sfa aeaaeEsE )
fr cafenfaaamd 7 s fagst gesy gegemeedfaaE: nn

$abdanam svayam api kalpite ’rthabhave

bhavyeta bhrama iti vacyavacakatvam /
kim tv asmin niyamam rte na jatu siddhyai

drsto *yam ghatapatasabdayor vibhedah [[6]]

If one imagines that words themselves are (identical with) the objects (to
which they refer), then the (distinction between) word and referent (i. e. the
assumption that a relationship exists between them) would be an illusion.
And in (such an) illusion, the obvious distinction (which exists) between the
word “pot” and a pot itself could never be established, since there would
be no fixed basis upon which to distinguish them. (6) [406]

sragq afafa awsa fasqafra aq vd 7 fg awawaa fagx
FulAt EHARANSTEATAA a9 FAATARGEUSTREATH 1wl

apy etat sad iti vaco ’tra visvacumbi

sat sarvam na hi sakalatmana vidhatte /
arthandm svayam asato ’parasvaripat

tat kuryan niyatam asad varo 'py apeksam [|7]]

Although the expression *“sar” (i. e. universal existence) comprehensively
refers to the entire universe, in truth it does not render everything completely
positive. (i. e. Applying this term to all existents does not make their negative
aspects disappear.) For although (this ‘ sat™) is supreme (i. e. all-comprehen-
sive), it still anticipates (i.c. requires the addition, if it is to completely express
reality, of the term <‘syar,” indicating the) negative aspects, (for these
negative aspects are), from the point of view of other (objects than the one
being considered), fixed in (all) existents. (7) [407]

wedtfa eqefa awsaay fawed ewsevdt cqumaafaceass |
famd fafgatwe’ faqreass: sewmas azfa qeewmar fafsgw nso

astiti sphurati samantato vikalpe

spastd 'sau svayam anubhitir ullasanti |
cittatvam vihitam idam nijatmanoccaih

pravyaktam vadati pardtmana nisiddham [/8]/

When the perception “it exists” [assi] arises on all sides (i. e. is applied to
all the positive aspects), there automatically springs forth a clear realization
which proclaims this existent called consciousness (as being), from the point
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140 fraeqaees favfaa:

of vicw of itself, endowed with positive nature. (But at the same time, that
experience) scts forth, in just as clear a manner, the negative aspect (of that
existent) when seen from the point of view of other things, (and this latter
experience is not encompassed by “it exists;” the proper, all-encompassing
expression would be “syat-asti’’). (8) [408]

ardifa egefa awad fared coszrEl eqgmanfasemasdt
yeuwd aafa quewAn fafag fawes’ fafgafed frawmatss: ukn

ndastiti sphurati samantato vikalpe

spastd 'sau svayam anubhatir ullasanti |
avyaktam vadati pardatmana nisiddham

cittatvam vihtiam idam nijatmanoccail //9]/

When the perception “it does not exist™ ndsti] arises on all sides (i. e. refers
to all negative aspects), there automatically springs forth a clear realization
which proclaims this existent called consciousness (as being), from the point
of view of other things, endowed with negative nature. (But at the same
time that experience) sets forth, in just as clear a manner, the positive aspect
(of that existent) when seen from the point of view of itself, (and this latter
experience is not encompassed by “it does not exist;” th: proper, all-
encompassing expression would be syad-ndsti<’). (9) [409]

geafen eqafadAgwifa fasy & qmg fafufsamgar a @esa
sgamefe fafuda st Wz sgq afs fags s| sgsew ngon
saty asmin svaparavibhedabhdji visve ‘
kim briyad vidhiniyamadvayat sa sabdah [
prabriyad yadi vidhim evq nasti bhedah
prabriite yadi niyamam jagat pramrstam [[10]]
Since this world (is) endowed with distinctions of “own’ and “other.”
what can any word (really) say if it chooses only one of these two aspects,
namely the positive or the necgative ? If (the word) speaks only of the
positive aspect, then there will be no distinction (i.e. cverything would
be “self”” and nothing more). And if (the word) speaks only of the negative
aspect, then this universe would disappear, (for, from the point of view of
others, it does not exist). (10) [410]

uwrarg afefa a= faafa favq epzaisfa egewamga fraag o
wasal 7 @ qeeanfAgag saafa agafasfraal a@a: nggn
ekantar sad iti vaco visarpi visvam

sprsgva °pi sphutam avagahate nisedham /
santo ‘rtha na khalu parasparanisedhad

vyavritim sahajavijrmbhitam vrajeyub /[11/]
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Even though the expression “‘universal existence” [sat] encompasses, from
the absolutc point of view, the entire universe, it nevertheless must absorb
(i. e. must always stand in relation to) its negative aspect, namely the
existence of (infinite) particulars. For if it were otherwise, there would be
no mutual negation (of particulars) and the self-evident distinctions of
individual objects would be lost. (11) [411]

grratzalizfa distng ansd qezansfy wafq fafd gr: ewwaqn o
Ay eaguaTdTaaag s A fg wgd fagwEm ngkn

ekantad asad iti gir jagat samagram

sprstva *pi Srayati vidhim purah sphurantam [
anyo ’nyam svayam asad apy anantam etat

protthatum na hi sahate vidher abhdvat [[12]]

Similarly, although the expression ‘“‘universal non-existence” [asat] encompa-
sses, from the absolute point of view, the entire universe, it must account
for the experience which presents itself (to us, namely the positive aspect).
For this infinite universe, although, from the point of view of others, it
does not exist, is even so not liable to negation in the absence of its
positive aspect (i. e. Saying “from the point of view of others, it does
not exist” makes scnse only if applied to something which does exist from
some point of view. (12) [412]

fasisfena aawTs wifg wEsarEr ar eaqeaasayaar at o
owa sfaaval fgeanfaa: wsaai wafa gar safsa2a aan

bhinno ’smin bhuvanabhargn na bhati bhivo

‘bhavo va svaparagatavyapeksaya tau |
ekatra pravicaratam dviripasaktih '

Sabddanam bhavati yatha kathaiicid eva [[13]/

In this world, “presence” and ‘‘abscnce” are not separate from the totality
of objects, because both of these aspects are spoken of with reference to the
four categories, (namely substance, space, time, and modes). For ‘presence”
and*“absence” are applied from the point of view of one’s own four (catego-
ries) or the four (categories of others, respectively). Words which operate with
regard to one object, (un object possessing both positive and negative aspects),
can somehow show the power to express both (aspects, if these words are
qualified by the term “syar). (13)[413]

sweetfa cafaefrarfa: auwawag gatfgfmada fa fawaqg o
tgraiy quwAIfEadaE q9d wunfa fagasa sam nvu
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astiti dhvanir anivaritah prasamya »
anyat kuryad vidhimayam eva naiva visvam |
svasydrtham paragamandn nivarttayantam
tan ngnam sprsati nisedham eva saksat |/14]]

The expression “it exists” [asti], (even if applied) without restraint, can
never render the universe (a thing which is) possessed only of positive as-
pects; in spite of suppressing the negative aspects, (it still cannot do this),
for that expression, while it does ‘‘turn its object away from going into
others”, (i. e. while it does assert the positive, distinct identity of the object
seen from the point of view of itself, nevertheless) undoubtedly touches the
negative aspect. (i.e. The very assumption of a positive, distinct nature sugg-
ests standing in opposition to, and thus being qualified by, the negation of
that very naturc when seen from the point of view of others.) (14) [414]

ardifa cafranasgnsaesea afafs wufa 99 favaw o
aqd fauqad agcavwEefs cafranded w@d aq ngun

nastiti dhvanitam anankusapracarad

yac chanyam jhagiti karoti naiva visvam [
tan nianam niyamapade tadatmabhiamay

astiti dhvanitam apeksate svayam tat [[15]]

The expression *‘it does not exist’”’ [ndsti], (even if applicd) without restraint,
does not suddenly render the universe devoid of positive qualities. This is
because (of the fact that), at the same time that this (universe is asserted
to be non-existent from the point of view of others), it invariably stands
in relation (to the expression “asti” because) it exists in its own positive
aspects, (namely substance, space, time and modes). (15) [415]

auent afe 7 faday fafueacaead’ aq fafa aifeas
favaa: @ ww aufafegna’ oy cafenfaaawat g ad@ifa wesn

sapekso yadi na vidhiyate vidhis tat

svasyartham nanu vidhir eva nabhidhatte |
vidhyarthah sa khalu paran nisiddham artham

yat svasmin niyatam asau svayam braviti [[16]f

If the positive aspect is stated without bing qualified by the negative aspect,
then surely that positive aspect, (standing) alone, will not express even
its own object. For the positive aspect by itself proclaims the object as
established in its own (substance, space, time, and modes, but this assertion
is meaningless unless) it simultaneously implies exclusion of that (object
from the substance, space, time, and modes of others). (16) [416]
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earewe: fF guasadt adi a1 wsemmanAatest anfrag
wafeq eavaa gx av gfa: F aman sfag o ggaauion

syatkdarah kimu kurute ’satim satim vd
Sabdanam ayam ubhaydtmikam svasaktim |
yady asti svarasata eva sa krtih
kim nasatyah karanam iha prasahya yuktam [[17]]

Does this expression “may be® [syat], which (supposedly) produces dual
power in words (I. e. the power to express both positive and negative as-
pects simultaneously, actually) produce (a power) that was not there (in the
words), or (does it bring out one) that was already there ? If that (dual)
power is innate to words, then what has been produced (by the qualifying
expression “‘syar’”) ? In this world it is not proper (to imagine that) what
does not already exist can be forcibly produced. (17) [417]

wearAt exgmwaifeRwsia nfFa: weaeat eaawadt av @ w47 )
a safsaafa st feeg cogd agaAFaRo a@an uisu

sabdanam svayam ubhaydatmikad ’sti Saktih

Saktas tam svayam asatim paro na kartum |
na vyaktir bhavati kadacanapi kintu

sydadvadam sahacaram antarena tasyah [/18/]

The dual power of words is innate (to them); no external thing can produce
(a power) in something else which does not (already) exist there. But the
manifestation of that (dual) power (of words) never takes place without
the accompaniment of the expression “maybe” [syar]. (18) [418]

uwewEfq gaat goen fagt faw wir fase sgaowmim
wwen afy gadfa wisfa qq & admm aapamtratadag nekn

ekasmad api vacaso dvayasya siddhau

kim na syad viphala ihetaraprayogah |
saphalyam yadi punar eti so ’pi tat kim

klesaya svayam ubhayabhidhayiteyam [[19]]

If in this world both aspects are established by only one word, would the
use of another (word) not be redundant ? (i. e. Is there any need for
“spat ?”) But if the use of the other is considered to be meaningful, then
why bother with (the theory that one) word by itself has the power to
express both aspects ? (19) (419]
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aen fafufrawgamess engremrawifaasg o )
exfensafagrmigam qeaea’ wafa g aggagarmg uoen

tan mukhyam vidhiniyamadvayad yad uktam
sydadvadasrayanagunoditas tu gaunalh |

ekasminn ubhayam ihanayor bruvane
mukhyatvam bhavati hi taddvayaprayogat /20 [/

That which has been explained with regard to the power of words to
(simultaneously) express both positive and negative (aspects of objects should
be seen as referring to) the innate (power of words). But that which has
been explained with regard to the power manifested through support by
the expression “‘maybe’ [syar] (should -be seen as referring to) the acquired
(power of words). In this world, (that which we have called “innate™) does
have primacy, for one word (really does) express both aspects (of objects).
(20) [420]

qened wafa faafwaca aeng o awfa faafaat 7 @@ g
uwfereafag faafaal Gdiat atwed sagamfa Aemaean nzon

mukhyatvam bhavati vivaksitasya saksad

gaunatvam vrajati vivaksito na yah syat |
ekasmims tad iha vivaksito .dvitiyo

gaunatvam dadhad upayati mukhyasakhyam [|21]]

Whichever aspect (of an object, namely positive or negative) one desires to
express (by applying the words “asti” or ‘“ndsti,” respectively), is seen as
primary. And the (other) aspect,” which one does not wish to express, is seen
as subordinate. In this world, therefore, when one aspect of an object is to
be expressed, the other aspect is placed in a subordinate (position, where
it) abides in compatibility with the primary (aspect). (21) [421]

wrammAafafadgga @8y wgfa aumAsew |
fwA fafufraamagegorat eaedre@mang f@aagE o R

bhavanam anavadhinirbharapravrite
samghatte mahati pardtmanor ajasram | -
simanam vidhiniyamav asamsprsantau
syatkarasrayanam rte visamvaddte [[22]]
The manifold aspects are forcefully and simultaneously in contact with each
other. If, (in regards to their interaction, the words expressing) the positive

and negative aspects (of objects) are not supported by the expression, *‘sydt”
they will not “touch”™ (i.e. remain within) the boundaries of ‘“one’s own™
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and *“other” (with regard to substance, space, time, and modes), and so
there will be discord among (the objects, because the distinctions between
them would be lost). (22) [422]

gasar fafexfaar fagaasit amrsemn agfa fafa fadugaoi o
emigweefa () wentaarndiataeaat fafafaast faeandafacag n 30

dhatte ’sau vidhir abhito nisedhamaitrim

sakamksam vahati vidhim nisedhavani |
syatkarasrayi(a)nasamarthitatmaviryav

dakhyatau vidhiniyamau nijartham ittham [/23]]

The (words expressing the) positive aspects, insofar as they are qualified (by
the negative aspects) on every side, are (always) accompanied by the “friend-
ship” (i.c. compatible presence of these mnegative aspects). And the words
expressing the negative aspects are in the same way accompanied by the
positive aspects. Thus, the positive and negative expressions, (namely “asts”
and “ndsti”), which have increased their inherent power through the support
of the expression “‘spat’’ express their referent (fully). (23) [423]

gedd egrazamaeaTd e fafafaad]wafrdag |
wrer fafgawtt frafea: adwsfe sma ggfuagaag n e

ity evam sphutasadasanmayasvabhavam

vastv ekam vidhiniyamol[bhayalbhidheyam |
syatkdre nihitabharo vivaksitah sann

eko 'pi ksamata ihabhidhatum etat || 24 |/

Even a single (word), if supported by the expression ‘‘sydr,”’can, when the
particular aspect (to which it refers) is to be expressed, convey the (full)
reality {(of the object). (For) this one (reality) has a nature that is clearly
endowed with both‘“existence” [sat] and “non-existence” [asat] aspects, and
(thus it is properly) indicated by both positive and negative expressions.
(24) [424)

eagenty fafacawraa fagw: sadfa fg fasad: sawsow
gegsa: waAfag garew A0 fadw fasfasd avg wsan uw

nsBett
svadarvyad vidhtr ayam anyatha nisedhah
ksetrdadyair api hi nijetaraih kramo “yam |
ity uccaiph prathamam iha pratadya bherim
nirbadham nijavisaye carantu sabdah //25//cha//X vy
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The (positive aspect) is (asserted) from the point of view of “one’s own”
(substance), and the negative aspect Is (asserted) from the point of view of
“other” (substance). Indeed, this “order” (i.e. this distinction of positive and
negative aspects applies) with regard to the space, etc. (i.e. time and modes,
of “one’s own” and “others,” (respectively) as well (as to substance). Thus,
in this world, let the words apply (in an) unimpeded (manner) to their own
referents, having first “loudly beaten their drum’ (about the nature of
their operation, as described above). (25) [425] XVII
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[ mamai o |

wr safegarensgmanaasd saamafaEamTafagy
APeard HAqEA-ARAE qrETEaiREanra: gfagEg nog o

adyam jyotir dvyarmakadurgadbhutatattvam
karmajfianottejitayogagamasiddham |
mohadhvantam dhvamsayad atyantam anantam
pasyamy etan nirdayam antah pravidarya [/ 1 ||

[ preceive that foremost, infinite light (i.e. omniscience) which is achieved
through the yoga (i.e. the sukladhydna) that blooms as a result of right
conduct and (true) insight. (This omniscience) is a reality wondrously cons-
tructed, possessing (both) the positive and negative aspects; it has ruthlessly
and completely torn to pieces the infinite darkness of delusion. (1) [426]

& wiaedEs o Sfawfa asaRessafraafgrasta(a)a: o
A AsAweafvay fasomanfa: AR waedea aqat fasa: e w3

eko bhavas tivaka esa pratibhati
vyaktanekavyaktimahimny ekanis| p lannah |
yo na ’nekavyaktisu nisnatamatih syad
eko bhavas tasya tavaiso visayah syat [| 2 /]

Your one cognition perceives the unity (i.e. the universal nature) of the
great multitude (of manifestations in the universe). Only that person who
can cognize the manifold individual objects (i.e. only an omniscient being)
can take your state-of-knowing-the-universal, (in which you perceive
this unity). as his object. (In other words, only another omniscient one can
perceive you having the cognition of unity among the objects.) (2) [427]

At qmwd wifa faRaeafaaaf ameanr gfa sofas fagben
aq amrE AR q oA fanawe aeg e eflpaamrataEe: w3 o

no samanyam bhati vtnaivdatmavisesair
nihsamanyah santi kaddcin na visesah /
yat samanyam bhati ta evatra visesdas
tvam vastu sydah svikrtasamdnyavisesah 1/ 3 |/
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The universal does not shine forth without 'the particulars (in which it
resides). Nor do the particulars ever exist devoid of their universal. In this
world, that which is the universal is also the particulars. You are endowed
with the true nature of reality, and (in your teachings) you have accepted
both the universal (i.e. substance) and the particulars (i.e. modes). (3) [428]

zauF faeamden(ms)fa garadams: (¥) aafa adawdo
gFAHl qEqa U wfawfa & qqagsaaageanat oY

dravyenaiko nityam apis($)asi samantad

devanekal(--ke) syur bhasi paryayabharena [
ekaneko vastuta esa pratibhasi

tvam parydayadravyasamaharamaydatma ([ 4 //

From the point of view of substance, you are eternal, and fron every side
(you are seen as) one. But from the point of view of the multitude of
modes, you are manifold. And from the absolute point of view, (i.e. consi-
dering both of the previous perspactives), you shine forth as being both one
and many, embodying the aggregate of substance and modes. (4) [429]

gez: wfens wfxazaga st aw@s: dsfa f@@da @ fag o
w9 FEd TG GAIEE WEF AT ErEaadfa a3m ooy o

drstalh kasmin kascid anekena vinaiko

yas canekah so 'pi vinaikena na siddhalh /
sarvam vastu syat samuddayena sadaikam

devdanekam svayavayair bhati tad eva || 5 |/

Has anything been seen anywhere that was one without (also) being many
(i.e. that was substance without being modes as well)? Even that which is
many (i.e. the modes) is not established (as existing) without the one (i.e.
substance). O Lord! All existents are always one from the point of view of
the aggregate (of modes, namely the substance), and those very existents are
many with respect to their own parts (i.e. the modes). (5) [430]

gFR%l gt gaR-aafasgl @usow &t afa gt ofw fd o
UF 738 JARAR AFARFT QFEIT FATAT QARIWATAT 1l & 1t

ekanckau dvau samam anyonyaviruddhau

samgacchdte tau tvayi vritau pathi bhinne [
ekam dravyam niinam aneke vyatireka

ekaneko nydyata evasy ubhayatma |/ 6 |/
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>

These two, namely the aspects ““one” and “many,” are in mutual opposition
and reside in different paths; they “go together” (i.c. become consistent)
in you, because the substance is one and the modes are many, and you are
the embodiment of both. Thus, it follows that you are both one and many.

(6) [431]

aq asgsd wafy faegeswwsa’ aatar & & w=afa ewrage
freafred ey aadfa anafsanfraazaafanssmmaag 1o n

yat tad dravyam raksati nityatvam anantam
parydyd ve te racayantt ksanabhargam /[

nityanityam vastu tavodeti samantin
nityanityadravyavisesaikyamayatvat || 7 |/

That (aspect of reality) which is substance “protects” (i.e. is the basis of)
the unending eternality (of that reality). And that (aspect of reality which
comprises the) modes “arranges” (i.e. accounts for) the destruction (and new
arising which occur in) every moment. Therefore, reality is established in
your (teaching) as being both cternal and non--eternzl, for it ¢mbodies both
eternal (substance) and non-eternal (modes). (7) [432]

frad fd fg emiq worafy safafad freaesa: eog aoagh zatew o
freamfer: eava faaid: afd: Wfiamft i G afeea nsn

nityam kim hi sydt ksanabhangivyatiriktam

nityad anyah syat ksanabhangt kataro 'tra |
nityavritih syan na vinamsaih ksanikaih

svair nitydavritim syur na vinamsah ksanikas te [/ 8 !/

Indeed, in your (doctrine), can the eternal (i.e. substance) ever exist separate
from the momentary (i.e. modes)? ( No.) Similarly, what momentary (mode)
is ever separate from the cternal (substance)? (None.) Among these (two),
the substance, remaining forever, can not exist without possessing its own

momentary parts; nor can the parts exist without the eternai substance.
(8) [433]

fracarfacdt &Y amwmatawgt ageel at afa gt afx s o
fred ged sasaufacar =safedwt faefacdn saa gawawaar njn

nityanityauw dvau samam anyonyaviruddhau
sangacchate tau tvayi vretau pathi bhinne |
nityam dravyam vyaktam anitya vyatirekd
nityanityo nyayata evasy ubhayatma [/9)/
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The two (aspects), namely the eternal and the non-eternal, are in mutual
opposition and operate in different paths, but they simultaneously cooperate
in you. The substance is eternal and the modes are non--cternal; you are
the embodiment of both (substance and modes), and so it logically follows
that you are both eternal and non-eternal. (9) [434]

wWrsE: wgdfa waafagragsadeg saranvE: afaafa o
WRATIAT FRGIAGHA () AAAE AEATEETFAIEE FAT a8 120N

svadravyadyaih spharjasi bhavas tvam ihanya-
dravyadyais tu vyaktam abhdavah pratibhasi |
bhavabhavo vastutaydsis(S)a samantid
bhaviabhavav aikyam upaniya krto yat [/10]]

O Lord! In this world you shine forth from (the point of view of) your own
substance, etc. (i.e. space, time and modes), as existing; but from (the
point of view of) the substance, etc. of others, you are clearly non-existent.
You are made (what you are by the fact that) on all sides (you embody)
the unification of existence and non--existence. Hence, in reality you are
both existence and non--existence. (10) ([435]

AEE faw: RgraRss faglt w@n a am SgEa fmaE o
a Fwednt @Y eaunrwt awwiet QU g weg feenfwer fawar ngen

bhavad bhinnah kidrg abhavo ’tra vidheyo
bhavo va syat kidrg abhavena vindsau |
tau vastvamsau dvau svaparabhyam samakalam
parnam Sanyam vastu kildsritya vibhatah 1/11]/

In this world, what kind of non-existence can be asserted scparate from
existence? (None.) And how is an existence which is separate from non--
existence fit for assertion? (It is not.) For these two are (both) aspects of
the (same) existent; they shine forth, supported by the existent, for (this
existent itself) has the nature of being simultaneously complete and empty
from the points of view of one’s own (substance. etc.) and (the substance,
etc. of) others, (respectively). (11) [436]

WrETHTEY gt auwaErofaegl agwew at afa g afa fus
AT TIIMT SUFARATIEY T HAIATAIRAT #0107 QARINARAT 1) LR N

bhavabhavau dvau samam anyonyaviruddhau
sangacchdte tau tvayi vrttau pathi bhinne [

bnavah svamsad vyaktam abhavastu paramsad
bhavabhavo nydyata evasy ubhayatma [/12//

Visit www.holybooks.com for more free e-books



AT AEDHIE: 151

These two (aspects), namely existence and non--existence, are in mutual
opposition and operate in different paths, but they simultaneously cooperate
in you. Clearly, “existence” is (spoken of) from the point of view of one’s
own characteristics (i.e. substance, etc.), and “non--existence” (1s spoken of)
from the point of view of the characteristics (i.e. substance, etc.) of others.

* Being an embodiment of both, it follows that you are both existence and
non--existence. (12) [437]

AF gred gATHTAAT FHQ. CATZISATRS qEIAGY AIGANE. |
at qqmt gt wg fewrgrEaws aeaEed Reafa fefsasanadg 023 n

sarvam vdcyam dvydatmakam etat kramatah
syad devavacyam tad yugapad vaktum asakteh |
tau paryayau dvau saha bibhrad bhagavams tvam
vacyavdacyam vastv asi kificij jagattha [/13]]

O Lord! All this (i.e. every existent) embodies both natures; (an existent)
can be expressed sequentially (i.e. by first asserting one aspect and then the

~ other), but the same existent becomes inexpressible insofar as (words are)
unable to state the (mutually incompatible) aspects at the same time. You
simultaneously bear both aspects within you, and so are a wondrous existent
who is both expressible and inexpressible. (13) [438]

aeigea fefsagamsy 7 fg o g Sovsewarsweafafaay
armferea saFRITaTAAT! 9eg garened fg i Mot 0 ¢

vacyad anyat kificid avacyam na hi drstam
vacyam caitan nesiam avdacyavyatiriktam |
vagasritya svakramavrttyakramavrtti vastu
dvyatmatvam hi grniyan na groiyatr []14/]

(The expressible and the inexpressible are not two different things, for) the
inexpressible is never seen distinct from the expressible. Similarly, no expres-
sible can be maintained to exist (completely) isolated from the inexpressible.
Words applied sequentially (i.e. to one aspect at a time, are able to) describe
the existent, which is dual in nature. But a word which is applied
nonsequentially (i.e. which attempts to state all aspects of the existent
simultaneously) cannot (describe it; i.e. an existent is to be seen as both
expressible and non--expressible, due to the nature of words). (14) [439]

FretaTenl gt awwmafasgdt agee™ at wafa gut afx fas
FIEAT LA TFANAITICT AR ARAATEA -qm@a YARGHATHT UL LN
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vacyavdcyau dvau samam anyonyaviruddhau
sangacchate tau tvayi vrttau pathi bhinne |
vacyo vyasto vyaktam avdacyas tu samasto
vacydvdcyo nydyata evasy ubhayatma [[15]/

Expressibility and inexpressibility are in mutual opposition and operate in
diffcrent paths, but they simultaneously cooperate in you. Clearly, all existents
are expressible, but they are also inexpressible. You are endowed with both
(expressibility and inexpressibility), and so it follows that you are both
expressible and inexpressible. (15) [440]

15T W FH AW qIAEIES AW agaEa  Prmwem
AF WA FFAR Tq A TG WA FFIF T WA 0280

so ’yam bhavah karma yad etat paramdrthad

dhatte yogam yad bhavanena kriyamanam [
Suddho bhavah karakacakre tava linah

suddhe bhave kdrakacakram ca nigidham [[16]]

That which is the object [karma] (of change, i.e. the substance which under-
goes change) is also the (resultant) state. For that which is being made (i.e.
which uadergoes change) is, from the absolute point of view, identical with
that which it becomes. (i.c. No new substance is introduced during change.)
Your pure (i.e. unified) state is merged into the cycle of the instrumentalities
lkarakal, and thz cycle of the instrum:ntalitics is dissolved in your pure
nature. (16) [441]

TE AE FROATRAA AERTT AW G Fraaar &9 qfroma
walsfy & wowdaeafa s@° gt wE sRasaifagasts oo ge

jatam jatam karanabhivena grhitva

Janyam janyam kdryataya svam parinamam |/
sarvo ’pi tvam kdranam evdsy asi karyam

suddho bhavah karanakaryavisayo ’pi /[17]f

Those transformations (of the substance) which have been produced are
thzms:lves lhe cause, and those transformations (of the substance) which will
be produced are themselves the effect. (i.e. The totality of present transfor-
mations causes the totality of transformations which appear in the next
moment.) Therefore, all of you (ie. the totality of your spacc-points) is the
causes, and all of you is also the effect. But as to your pure (unified) state,
it is (actually) beyond the sphere of cause and effect. (17) [442]

FeMwexed  FATAfaTreaRdar a1t ggeafgran fea s
crenTEal Sfenafazaiafanamw@t fra=aasfaamaasan 1 s o
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valgantv anve jiidnanimittatvam upetd
bahyo hetur hetur ihantar na kila syat |
svasmad devo jrmbhitacidviryavisesdj
jato visvavyapakavijiignaghanas tvam |[18f]
As to the others (i.e. external objects), let them remain active as (i.e. we
accept them as being) the efficient cause of your omniscient knowledge. But
here (i.e. regarding the production ofa result), in truth (i.e.from the absolute
point of view), an external cause (i.e. an efficient cause [nimitta-karanal) can
never become an internal cause (i.e. a material cause [upddana-karana)).
You are, by yourself, distinguished (from others through your) perfected
consciousness and energy, (and so you) have become the lord (i.e. the supreme
teacher), a solid mass of knowledge which pervades the entire universe.
(18) [443]

swe: wal w9 faraq feafatwr @@ wat & w4 aFawafanwg
Jwwted faw fawmud @ s wiang @@ @ fawmaasfa nie o

anyah kartta karma kilanyat sthitir esa

yah karitd tvam karma tad evasy avisesat |
devakarsis tvam kila vijianaghanam yah

so ‘yam sdaksat tvam khalu vijfianaghano ‘si /[19/]

From the conventional point of view [vyavahara-naya], it is indeed accepted
that the agent and the object are different (from each other). But since,
(from the non-conventional point of view), there is no distinction (made
between these two), you who are the agent are also the object. O Lord!
indeed, you who produced the mass of omniscience are in reality that very
mass of omniscience itself. (19) [444]

fasarearen: aeafai® ewpat YaaTeed craEAwAsR
TFRIC TS vafaarean dasaaeta ey Re n

visvagvyapyah saty avisese svagunanam

devadharas tvam svayam ddheyabharo “pi |
ekadhdradheyatayaiva jvalitdtma

tenaivoccair valgasi vijfianaghana ‘yam [/20]/

O Lord! From the point of view of non-distinction (between substance
qualities,) you are (both) the substratum of your. own qualities, and
(qualities) which entirely pervade (your space-points), and also the aggregate
of those things which are placed (upon that substratum, namely the qualities
‘themselves). Thus, from the point of view of unity of substratum and things-
placed-thereon, you abidein your majesty both as shining substance and as
the mass of omniscience (i.e. the qualities). (20) [445] 4
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AEAT q1aT Rufad faeqmun  qrasdsfag aafe ardFaaat &)
gemafq weoAFTer A @r eqreyl arsd asmfaard 9 fabed ko

dtma matd meyam idam visvam asesam

sambandhe ’smin saty api ndnyonyagatau tau |
pratyasattih kdaranam aikyasya na sa syad

artho vacyam vaktrabhidhanam ca vibhinne |/21//

The soul is the cognizer, and this entire universe is that-which-is-cognized
(i.e. its object). And although such a relationship prevails between these (two),
there is no (real) interpenetration (i.e. neither one ever partakes of the nature
of the other). Extreme proximity (could be considered a cause of) unity
(between two separate substances). But there is (really) no such proximity
here, (for) just as the words of a speaker are (actually) separate from the
objects referred to, (even though an indicator/thing indicated type relationship
exists between them, similarly the knower and the thing known are related
but distinct). (21) -[446]

T: wrEtEedede: @9 fag: weatee: avefa fagdisfa & o3
wegersd a1 asacfaafigey wamen awwfa ar fea W@ vz

yah prag dsir vartsyad apeksah khalu siddhah
" pratyutpannah samprati siddho 'si sa eva |
pratyutpanne ya te ’varaktir ihdsid
bhiitdpeksa samprati sa kila raktihi [/22//

In the past you were a perfected being (if seen) from the point of view of
the future. But now (this same) you is a perfected being in the present. And
that which is your detachment now was, from the point of view of the past,
(your) attachment (then. In other words, when unperfected you were poten-
tially perfected, and your attachment was potentially dctachment. Hence,
from the point of view of substance, these modes, which change with time,
can be ignored to the extent that all occupy the same spzcc-points, namely
yours.) (22) [447]

o Wi waaneacafase weE e @ wadm | egaRe
QEg WAl TFEAA qATEA AFEd qEwead amaata nkin
ekam bhavam sdsvatam uccair abhisifican

bhatva bhatva tvam bhavasisa svayam eva |
etad bhiatva yad bhavanam punar anyan

na traikalyam sankalayan tvam anuyati [[23/]

O Lord! You “crown” (i.e. render supreme) your unified eternal nature, and
so, in spite of having “become™ (i.e. undergone transformations) again and
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again, vou remain yourself (i.e. your own substance). This “becoming-again-
(after)-having been” does not amount to becoming a new (substance); it is,
rather, the state of being which persists through the three times. (ie. It
refers to the continuation of substance through the modifications. (23) [448]

us: sreRAasATaed g ygaEaasas fasa: |
waRsaggRgaaatfafansifsagmesfa afasawarang nvn

ekah sdksad aksaravijianaghanas tvam

suddhah suddhasvavayaves eva nilinah |
antarmajjad drksukhaviryadivisesair

eko ’py udgacchasi vaicitryam anantam [[24]]

You are One, an imperishable mass of direct knowledge (i.e. omniscience).
Being incorruptible, you are totally immersed in your pure modifications.
Thus, although you are one (from the point of view of substance), you
attain to infinite varicty through the distinguishing marks — intuition,
bliss, energy, etc. -- which are merged within you. (24) [449]

HeqregIsarafasgigand ;. g sfawweataafa: o
wifam | o wd fasacasarmi fefsag s@samammatsaaTgR] nyn
nsBnizn

adhyaridho ‘nyonyaviruddhoddhatadharmaih |
syadvadena pravibhaktatmavibhitih |
svamin nityam tvam nijatattvaikaparandm
kificid datse ’tyantam agddho 'py avagdham [[25]f
[lehal| XVIII/]

O Lord! you are eternally endowed with strong and mutually opposed
aspects, and yet, through the doctrine of “maybe” {syat]. you are one whose
self-glory has been “‘proportionally divided”” (into substance, modes, etc.,
thus relieving the apparent contradictions within your nature). And although
you are unfathomable, you afford a small glimpse (of your profound

nature) to those who are intent upon (realising) their own true nature.
(25) [450] XVIill
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st gEet fow | san wgsmafarsatagw
SRAEEIwaEanfa gatAsgitamET: ugn

ajarah puruso jina svayam sahafajyotir ajayyacidbharah |
ayam adbhutasatyavaibhavas tvam asi dvydtmakadrstigocarah [/1/]

O Jina ! you are a soul that is free from decay, the embodiment of
consciousness, an innate light which cannot be extinguished. Endowed with
the glory of wondrous truth, you are discernible only to that insight which
comprehends dual naturc (i.e. both the positive and negative aspects of
existents). (1) [451]

A qIEAA A PROAT A A Warazaswastea
araEeafrwsnsiafgal aegafg: eaaq nzn

na pardsrayanam na Sanyatd na ca bhavantarasankaro ’stite |
yad asnkhyanijapradesakair vihito vastuparigrahah svayam [[2]/

For you there is no dependence upon other (substances in obtaining new
modes), nor is there emptiness (due to the going out of existence of past
modes, i.e. this process does not deplete you. And for you) there is no
(actual) mixing with (states of) other (substances, such as karmas); you hold
yourself (i.e. remain) within your own countless space-points, (which never

overlap the space-points of other things). (2) [452]

gawd gfa egdied age wifa fagow faw:
afegrequant wam ag W andfa g n3n

yad amartta iti sphutodayam sahajam bhati visesanam vibhoh /
tad ihatmapardyano bhavan saha bhedam samupaiti pudgalaih [/3//

You are all-pervading [vibhu] (by means of your cmuiscience), and the
adjective “formless” is most appropriate (to you, as it) clearly brings out
(i.e. describes your) innate (nature). Therefore, you who are fully intent upon
(i.c. at one with) your self are distinguished from matter, (which possesses

varied material forms). (3) [453]
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fafedi@ (o) fagou zweags safo gavswmanfuas o
graifa frawmamatfads qq aq@d: u¥

cid itis($)a visesanam dadhat sahajam vyapi kuto ’py abadhitam |
upayasi bhidam acetanair akhilair eva samam samantatah //4//

O Lord! You possess the attribute (called) “consciousness;” (this conscious-
ness is) unobstructed on all sides, innate, all-pervading (by means of omnis-
cient knowledge). Thus, (i.e. through possessing this attribute), you come to
be set apart from the totality of imsentient things. (4) [454]

fan3 @i ada: agsEaAAT deaa: |
avd: 9g Aqqraceias gfud aETFET nyn

visadena sadaiva sarvatah sahajasvanubhavena divyatah |
sakalaih saha cetandntarair uditam diaram idam tavantaram [[5]/

Eternally and on every side you rejoice in your inmate self-realization; your
self-experience proclaims the great distance (which separates you) from all
other sentient beings, (for each being has his own self-experience, distinct
from that of others). (5) [455]

fRowawaen adqdr faawidm aga fassa:
sfanifa attafrea: cgzdw fasm ga & nsn

nijabhdvabhrtasya sarvato nijabhavena sadaiva tisthatah |
pratibhati parair akhanditah sphutam eko nijabhdva eva te ([6/]

(You are) on all sides complete in your own-being; you remain always (secure)
in that own-being, which is totally unified, shining forth clearly, “uncut”
by (i.e. unmixed with) others. (6) [456]

smerfafadimi cawwray nafgafea:
w36 tTaaa® Uq Aq SFIAT JAS WEATAAT Hel

ajadddivisesanair ayam tvam anantair yugapad visesitah |
bhavasi svayam eka eva cet prakata tat tava bhavamatratd /[7]]

You are simultaneously characterized by infinite attributes, ‘non-material,
etc.,” but you still remain unified. Thus, it is evident that (something,
namely) your “being-ness” (i.e. your undifferentiated substance) itself,
pervades (and thus unifies) these (aspects). (7) [457]
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maagafy awt | wafaamedeafatamaran o
afrwifaaedafraw: sfonfe g2 ga amam n=n

tvam uparyupari prabho bhavann idam astity avibhinnadhéraya |
avibhavitaparvapascimah pratibhasi dhruva eva pasvatam [/8/]

O Lord! To those who see (you from the pdint of view of substance), you
appear only as (one who is)eternal. You are seen to be, in every sticceeding
moment, free from considerations of sequentiality, (such as) ‘*‘prior and
later,” for you exist as an undifferentiated continuity, and thus, (in viewing
you, there is always the cognition that) ‘that (same substance) exists.”
®) [458]

sEwfanwal TaeEATraAfaRTeS: |
wagFfanaaarcar A Wwifw wafaeas akn

ayam ekavisesyatam gatas tvam anantdtmavisesanasrajah |
prabhavann avimuktadhdrayid bhagavan bhasi bhavan nirantarah [/9]]

Possessing the collections of your infinite seif-attributes, you have become
the one substantive to which they all refer. Thus, although you rise anew
in an unbroken stream (i.c. although a new mode comes into existence with
each moment), you (nevertheless) shine forth frec from any distinctions
9 [459] |

awsifefanainy ar fastaro @ aafa gea(ws)am o
awzrizfanwmft @ swawmifa garfs srar ngen

ajadadivisesanair bhrta nijadhdrd na tavaiti tutsa(-ccha)tam |
ajadadivisesanani na ksayam dydanti dhrtani dharaya //10//

You own stream (i.e- your beginningless and endless substance) if filled with
attributes such as sentience, etc. That (substance) never comes to nothingness,
(even when it undergoes constant changes of mode; similarly), the attributes, .
sentience, etc, held within that (enduring) stream, (although they undergo
transformations), never cease to exist, (for they are supported by the
substance). (10) [460]

swsifzfagaofa & q@r wgFofn 7 @
YA TAANGT [T TARATHICORAIARTH 1N

ajadadivisesanani te parato bhedakarani na svatah |
dadhatah svayam advayam sada svam asadharanabhdvanirbharam

1111]]
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Your attributes, such as absence-of-insentience[ajadal, etc., serve to distinguish
you from other (substance, but they are) not (thercby established as distinct)
from your self This is because you always remain in your own-nature,
which is completely filled with the extraordinary qualities (that distinguish
vou from others), and (yet) is unified. (11) [461]

awgrafaama: feaaeaa wfisaw=m Q@ |
swerfanmmwEaEaafd amafa argar ugkn

ajadadyavibhagatah sthitas tava bhavo ’yam anamsa ekakah |
ajadadyavibhagabhavanad anubhiitim samupaiti nanyatha [[12]]

Such attributes as absence-of-insentience, etc., do not divide your unitary,
partless substance, (which is) called the soul. And only by constant reflection
upon (the fact that) your soul is not divided by (possessing) such attributes
as abcence-of-insentience, etc., do you arrive at self-realization; in no other
way (can this be achieved, ie. self-realization is not compatible with doctrines
which advocate either complete identity or total distinction between substance
and attributes). (12) [462]

was waal fasgn awe wifw amwen fxan
o+ goamaray fwaar 97 @ stewdy neln

bhavanam bhavato nirankusam sakald marsti sakdrakah kriyah |
bhavanam dvayatam avapyate kriyaya naiva na karakair api [/13/]

(Seen from the absolute point of view, which asserts the independence of
the material cause [upddana-karanal in effecting change within a substance),
your becoming (i.e. your transformations into new modes) is unimpeded (by
dependence upon external (i.c. material) causes [nimitta-karana); it (i.e. this
process of becoming) wipes away all actions, together with there instrument-
alities (i.e. there i3 no distinction of agent, action, etc., within vou. Thus),
your becoming cannot be made to attain to duality (of agent, action, etc.)
either by action or by the instrumentalities, (since both of these occur within
the substance itself). (13) [463)

w37 Wt fatemd s w@@q swvwmfas
7 femaad w0fa ag Fragsamras @ a7 7 ugyn

bhavane bhavato nirankuse kva laset karanakaryavistarah |
na kilabhavanam karoti tat kriyate ‘trabhavanam ca tena na [/14/]

Since, (from the non-conventional point of view which disregards dependence
of one substance upon another), your becoming (i.e. change of modes) is
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unimpeded (i.e. not dependent upon external efficient causes [nimirtta-karanal
how can the network of cause and effect be manifest? For  in truth, that
(external efficient cause) cannot negate (the process of) your becoming.
Similarly, in this world, the substance (i.e. the material cause [upadana-karanal
cannot negate the production of (external) causes. (Thus, from the non-con-
ventional point of view, independence of the material and efficient causes is
affirmed.) (14) [464]

wadtfa 7 gead frar wafa waifasciraaiaan
waAstagfarnfoeas 98 g saswseTT ngn

bhavatiti na yujyate kriya tvayi kartradikarambitodayd |
bhavanaikavibhitibharinas tava bhedo hi kalankakalpana [/15]]

It is not correct to say that an action, which arises qualified by such inst-
rumentalities as agent, etc., can take place in you. (From the non-conven-
tional point of view which disregards all divisions), you embody nothing
but the splendour of existing in your "own-nature; hence, dividing you
amounts to a (false) speculation which casts blemish upon you. (15) [465]

asetfzaa: @A faavEiseaastweR (W) @ )
AATEATTB I AATHIACHAETATFATFR: 11L&

ajadadimayah sandtano jina bhavo sy avakirnakas($)malah |
ayam ucchalad acchacitprabhabharamagnasvaparakramakramal |/16//

(From the point of view which, disregarding their distinctions, sees substance
and modes as identical, it can be said), O Jina, (that) you are nothing but
this state (of omniscience), the embodiment of absence-of-insenticnce (ie.
consciousness), etc. (And being simply this state), you are eternal, free from
impurities; in the light of your sparklingly clear and splendid consciousness,
all the qualities and modes of both yourself and others are reflected.
(16) [466]

wigrAaE iweR(w)Et afs wrasfa fawwa: eaag o
azd waanm faeprn faatg andfe gafag ugen

bhagavan avakirnakas($)malo yadi bhavo ’si vibhamayah svavam /
tad ayam svayam eva visphuran na viaoham samupaisi kutracit //11]/

O Blessed one! You are this very state, the embodiment of light, free from
all impurities, which is manifest (purcly) through its own-nature (i.e. without
external agency). Thus youdo not come to (what, from the non-conventional
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point of view, is a) delusion, (namely the idea that production of a result
depends upon outside causes). (17) [467]

a fawifa fawmedisfea ot @ fawarfaama: safag
aq wafwd fewfa @a afew’ wifs faaa fig ngsn

sa vibhati vibhamayo ’sti yo na vibhayad avibhamayah kvacit |
nanu sarvam idam vibhati yat tad imam bhati vinaiva nirbharam:

1118]f

That is the embodiment of (the) light (of omniscience, namely the substance),
truly shines forth, but that which is not the embodiment of this light (ie.
the quality of omniscience itself, which cannot embody anything), does not
shine forth (independent of its substance. But from the point of view of
non-distinction betwecn substance and qualities), that which shines forth (is
the quality of omniscience, and it) shines forth fully even without (consider-
ing whether or not it bsloags to a) substancs, (for there is no difference
between the two). (18) [468]

gaRa faafa #as = fawdiafafa sa Feaar
gafacana fawifa ag fgag afea fafawmmga nekn

idam eva vibhati kevalam na vibhétidam iti kva kalpana |
idam ity amund vibhati tad dvitayam nasti vibhavibhagakrt [[19/]

How can onc speculate that only this (i.e. the substance) shines forth while
that (i.e. the qualities) does not (by itsclf) shine forth? (Even the expression)
“this (substance) shines forth by way of that (quality,” clthough it seems to
establish) duality of these two, (with one being only the means for the other),
is nevertheless not able to create an (actual) division between (that which)
shines and (that by which it) shines. (i.e. Substance and qualitics occupy the
same space-points; hence, from the point of view which ignores their disti-
nctioas, they cannot be regarded as truly separate things.) (19) [469]

g1 |adifzar qut @Ewwenr asan fauwarn )
gaugRaamAtat 77 weared faw fawadt ulon

sahaja satatoditd samad svasamaksa sakald nirakula |
iyam adbhutadhamamalint nanu kasydstu vibha vibhavari [/20]/

This brilliant light (of omniscicnce) is innate, eternally manifest, lustrous, self-
illuminating, perfected in all its parts, free from all afflictions, and endowed
with the garland of wondrous glories. Who can (be so blind as to see) only
darkness in the presence of such light? (20) [470]
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fafaag audt caawarg fafusdw faguwoast
aftagfagsfaia aa #am faar fafesad wen

vidhivad dadhati svavaibhavad vidhiriipena nisedham apy asau |
parisuddhacidekanirbhard tava kenatra vibha nisidhyate [/21]]

The light of your (omniscience), in conformity with the law (i.e. with the
nature of reality), and (operating only) through its own majesty, bears the
negative aspects just as (it does) the positive aspccts. It is complete with
the one, unified pure consciousness; who in the world can suppress this
light? (21) [471]

wfwa: egfeaeaw@ar saafeasmfawr@asan
fanar waa: avaa faa! aequifed fawemd v

abhitah sphu_titasvabhdvay(i cyutadikkalavibhagam ekaya /
vibhayd bhavatah samantato jina sampurnam idam vibhavyate [[22//

O Jina! This whole (universe) is seen by the unified light (of your omni-
science) as free from divisions of time and space (i.e. you comprehend it
entirely and simultaneously); this light has manifested its true nature (i.e.
it has illuminated all objects). (22) ({472]

A @ wAHA A faw faawae o
waat fawds dma: waq: geafad gwwd uan

na khalu svaparaprakdsane mrgayetdatra vibha vibhantaram |
bhavato vibhayaiva dhimatah kramatah krtsnam idam prakasate/|23/]

Indeed, in this world, in the matter of illuminating oneself and others, the
light (of omniscience) does not search for another light (i.e. it is self-illumin-
ating). This entire universe is illuminated in (all its) scquentialitics by that
very light with which you are endowed (i.e. the light by which you know
yourself). (23) [473]

waar fawafa feaam fam 3 saagaraasan o
axd wfaafa @ e 7 fg dawfaaes: a@faq nyn

anayd vicarantt nityaso jina ye pratyayamatrasattaya |
sakalam prativanti te svayam na hi bodhapratibodhakah kvacit [124]]

O Jina! Those who constantly abide by (i.e. who acccpt thc doctrine of)
this (light of omniscience, a light) which exists merely as cognition, will
themselves begin to realize that in truth there is no illuminator of knowledge
(other than that knowledge itself). (24) [474]
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afwaiswan wafgwmgRasta qgdg: @
faa! amgafa gewe a(w)wd q(d@s)eg fawmd @a nkynsRLIBN

abhito 'nubhavan bhavad vibhdm aham eso’ smi muhur muhup
samah |

jina yavad upaimi puskalam s(§amanam ta(e) “ stu vibhamayam
svayam/|25//chal| X1X[/

[ experience the light of your knowledge on all sides, and thus I become
similar to that (knowledge) again and again. O Jina! (may this experience)
continue until I attain to a (state of) peace (like that) possessed by you who
are endowed with infinite knowledge. (25) [475] XIX
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[dneaaan]

sacana gforamdisa aqw | geasfarag o)
fad anrisamd e ag @@ 92 e@wezgEgAT faw oo

atattvam eva pranidhdnasausthavat

tavesa tattvapratipattaye param |
visam vamantyo 'py amrtam ksaranti yat

pade pade sydtpadasamskrtd girah (/1]]

O Lord! Even false (i.e. absolutist) doctrincs, when profoundly contemplated
(in the light of) your teaching (which is) characterized by the term “‘maybe”
[syat], can lead to attainment of the highest rcality; (for when this teaching
is applied), its every word causes (these absolutist doctrines) to throw off
the poison (of their absolutism), and inundates them with the ambrosia (of
truth). (1) [476]

qrIadeaaiaaE(m)Fiag famafarmafaamseaa:
fanreadt wengngzRan @atm! feamfrfafnic u:n

paraparollekhavinas(s)akrd balad
vilinadikkalavibhagakalpanah |
vibhasy asau sangrahasuddhadarsandt
tvam isa cinmdtravibhatinirbharah |12/]

O Lord! When you are seen from the pure point of view called “sarigraha,”
which forcibly erases all lines of distinction pertoining to prior, later, (etc.
insofar as it subordinates divisions and takes notc mainly of the universal),
you shine forth (as being) complete with nothing but the majesty of pure
consciousness, in which every conception of division pertaining to time and
space has been dissolved. (2) [477]

faagafaeafiadw afenar mfa casmmiseataat gatsea: )
fataacainfrdmaoeadia | GEERgEEAERT: 3N
visuddhyativydptirasena valgita

api skhalantyo * skhalita ivocchikhah /
niramisatattvamsanivesadarunas

tvayisa miircchanry rjusatradrstayah [/3]/
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O Lord! In you the rju-siatra drstis, (which perceive the moment to moment
transformations of the substance, and thus consider reality mainly with
reference to the present mode, ignoring the other modes), come to full
manifestation. And these (drstis) are made active by the extensive spread of
the essence of (the soul’s) purity. Although, (from our mundane, gross point
of view), these (drsyis) seem to slip away (from their subtle object, the
present moment), they do not (really) slip away, but are like a constantly
burning flame; they are sharp in that they focus upon that part of reality
which is (itself) partless. (3) [478]

guaa: faragasas oAt | fawsamaen  fasiivigssan
AMAAT HAT, TAF 9AF AT CRTAAFE@T 1Y)

samantatah svavayavais tava prabho

vibhajyamanasya visirpasaficayah |
pradesamdtra rjavah prthak prthak

sphuranty anantah sphutabodhadhdatavah |/4/]

When you are divided on all sides with reference to your space-points, the
infinite clear particles of your knowledge shine forth separatley (to the limits
of these space-points). And these particles of knowledge, (when seen from
the rju-siatra point of view), having (thus) fallen away from *‘collection,”
each appear to occupy only one part, having the form of the present
mode. (4) [479]

fasdwmn: agaa faerdeaiw qatavagaem: @
smfzaramaasia gafag awed agzat a ag@ vy n

vistryamanaih sahasaiva citkanais

tvam esa purvaparasangamaksamap |
anddisantdnagato ’ pi kutracit

parasparam sanghaganam na gahase [[5/]

Although endowed with beginningless continuity, you mnevertheless appeat
(from the rju-sitra point of view, as if) unable to join together the prior
and later particles of knowledge which have suddenly (i.e. when seen from

this point of view) broken away from “collection;” and thus you nowhere
attain to the mutual integration of these (particles). (5) [480]

wnecalgafasnadifrgaamraaar faman
warawrenwgawtafa(E@)d Tt aueated awm afs wgo
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ksanaksayotsangitacitkanavali-

nikyttasamanyataya niranvayam |
bhavantam alokayatiam asiksi(a)tam

vibhati nair@tmyam idam balat tvayi [[6//

(If the particles of knowledge are seen as) devoid of integration (i.e. devoid
of substance) because the universal (which resides in them) has been
excluded through embracing the viewpoint that there is “destruction at each
moment” (i.e. the rju-sitra viewpoint, and if this view point is not qualified by
knowledge of the sydd-vada), there ensues the forceful (establishment) of (a
belief in) your substance-less-ness (as among the Buddbists, a belief) which
is like a sword (i.e. a desortyer of the self) for those who look at you (in
that way, namely without recourse to sargraha-naya). (6) [481]

M e afa fEeaa awWt | wfreamqefaaaa: o
| waRatwaaw | gsad(R) ssewmanmaasta(Ea) @ onoen

gato gatatvan na karoti kificana
prabho bhavisyann anupasthitatvatah |
sa nignam arthakriyayesa yujyas(t)e
' pravarttamanaksapagocaro ’ si (’sti) yah [[7]]

O Lord! Since the past object has gone out of existence, it does not do
anything (ie. it has no function), and since the future object has not yet
come into existence, it (also) does not do anything. But that thing which
is seen in the present moment is indeed endowed with wuseful function. (In
this way the relative validity of the rju-sitra naya, which takes note of the
present moment, is established.) (7) [482]

AuAgEdy FNy @At T FEFd woafg w10 )
aaife gFiqafafacrigsigar srusEar afa nsn

ksanaksayasthesu kanesu samvido

na karyakalam kalayeddhi karapam |
tathdpi parvottaravartticitkanair

hathad dhrta karanakaryata tvayi [18)/

Indeed, (from the rju-satra point of view), the particles of knowledge are
destroyed at the end of each moment and thus cannot operate in (the
process of, or cannot become, prior) cause and (later) effect. And yet, since
the particles of consciousness reside in the sequence of prior and later
moments, the cause-effect relationship is forcefully established in you. (This
statement can be made in light of your substance, seen from the sargraha
point of view.) (8) [483]
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T AEN FA IFIAUAAfT TEA TAAH |
sfermmeafag faan adw fratafratsafaaon 1 o

galaty abodhah sakale krte baldad

uparyupary udyati cakrte svayam |
anddiraganalanirvrtiksane

tavaisa nirvanam ito ° ntyacitksanah [/9]]

Ignorance disappears with the approach of that moment in which there is
the total extinction of the fire of beginningless attachment. (If that moment
does not approach), then (the fire of) ignorance forcefully climbs higher and
higher; (since, in your case, the fire shas been extinguished ([nirvrti], your
last moment of conscionsness attains to perfection [nirvana]). (9) [484]

sdiqafag faumaen ¥ qEEARTTHIFLAGH |
7 agd w9 aafa saA@ A oWt | seva g @@Ew n 2o N

pradipavan nirvrtim agatasya te
samastam evagamad ekasinyatam? |
na sahasam karma taveti kurvato
mama prabho jalpata eva sahasam [/10]/

You have attained to nirvana; thus, all your (impurities), like a lamp which
has arrived at extinction, come to (a state of) voidness. In performing this
(extraordinary) action (of destroying the passions), you had no need to
expend great effort; but for me, even discussing itis an exertion. (10) [485]

fafaaemissgtaf: awaat awfagafear gammg
aa® gafaauawa: sag fg fammgAisaam®@ o 2 o

vicitraripgkrtibhih samanatato
vrajann iharthakriyaya samagamam |
tvam eka evapratisedhavaibhavah :
svayam hi vijfianaghano ‘vabhasase [[11]/

In this world, you shine forth alons. You are a mass of knowledge, with
unimpeded majesty; you have come together with manifold forms (in your
knowledge, reflecting the objects) on every side, by means of your innate
ability to perform action. (11) [486]

1. The expressions ~siinyatd” and ~pardipa-nirvrti” are allusions to Buddhist phraseo-
logy, but no Buddhist meaning intended.

EY
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a tesarfy sfrwfy dtear afgfdfossfis or o
g fg a1 samenfes i | senframsawe® ook o

na kificanapi pratibhati bodhato
bahir vicitrakrtir eka eva san |
svayam hi kurvan jaladharanadikam
tvam i$a kumbhaditaya ’vabhasase []12/]

O Lord! (from the point of view which emphasizes that knowledge focuses
on the internal reflections of objects, and which ignores the external existence
of the objects themselves, it is possible to say that) nothing whatsoever is
seen outside of knowledge (i.e. the refltcted objects are indeed modifications
of the knowledge itself). Although unitary, you partake of the manifold forms
and shine forth (with the forms of objects) like pitchers, etc., which are per-
forming (their actions, such as) holding water and so forth. (i.e. Even the
actions of the objects are reflected within you.) (12) [487]

tad fg enfzaar @ I3 wam WA waq f& afgedamag
aqim geaifaaar sad fiud or | femd afgedamag v 3

svayam hi kumbhaditaya na ced bhavan
bhaved bhavet kim bahir arthasidhanam |
tvayisa kumbhaditaya sva_ya}_n sthite
' prabho kim artham bahir arthasadhanam |[13]/

However, (from the point of view mentioned above), if you yourself G.e.
your knowledge) do not become (i.e. do not take the forms of) pitchers, etc.,
how could the existence of external objects be established? But on the other
hand, when your (knowledge) exists in the forms of pitchers, etc., why
(bother to) establish the existence of external objects at all? (In other
words, a “knowledge only” position can be taken without falling into the
error of Buddhist absolutism, as long as it is done from a point of view which
implies the simultaneous acceptance -of an “‘external objects exist” point of

view.) (13) [488]

amfmmrfaeaTr anaRasseat afcasg
afwwafasamas-andsd 9aF gav SEaguEEArEE 1 Y

tvadekavijfianaghanabhisecanat

samastam etaj jadatam parityajat |
abhinnavaicitryam anantam arthakrt

prthak prthag bodhatayd ’ vabhasate []14f]
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This entire universe shines forth as being of the form of knowledge, (for it
is) “sprinkled” by you who are one mass of knowledge. (And although, for
that reason, it could be said that) this (universe) abandons its materiality,
it nevertheless does not forsake its inalienable multiplicity, in which an in-
finity of individval functions (of objects) is retained. (14) [489]

@um! frmmadiaesR seEgasaafaaaaafz
epeafwaatty aw wReaat aE g3er afgeafaga ngen

tvayifa vijiianaghanaughaghasmare
sphutikrtasesavisesasampadi |

sphuraty adhivydpya samam samantato
balat pravrtto bahirarthanihnavah [/15]]

O Lord! In you who are a mass of knowledge, all the particularities of the
entire world of objects are (individually) reflected, and your knowledge,
having pervaded everything on all sides, sparkles and forcefully hides, (as
it were), the external objects. (i.e. Since everything is in a sense consumed
by your knowledge, it seems, from a certain point of view, that there are
no external objects.) (15) [490]

A% ¥4 gF gemdEs g ! gudigam fawifa ag o
qwd ¥4 J q3F AQ 9¢ €@ gamig sf@ gwm@ oo g0

tad eva rapam tava sampratiyate

prabho parapohataya vibhasi yat |
parasya riapam tu tad eva yat parah

svayam tavapoha iti prakasate [[16/]

O Lord! shining forth by way of thc exclusion of others is itself experienced
as (your) form (i.e. your own-being consists in the exclusion of others,
namely the objects of knowledge). Likewise, the other (objects) have a nature
which consists in bzing separated from you. (In other words, knowledge and
its objects are mutually scparate things.) (16) [491]

WA QAT IWAVNG AN EFGEETETAIT |
S | okt cqAdioa: eXd WaRAWIRTSTAfaATARTMET: 1 e

abhava evaisa parasparasrayo
" vrajaty avasyam svaparasvarapatani |
prabho paresam tvam asesatah svayam
bhavasy abhavo ’lpadhiyam agocarah [/17]]
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This reciprocal absence (of the nature of knowledge from the nature of
objects, and vice-versa), necessarily leads to the establishment of (the separate
existence of) one’s own nature and the nature of others. O Lord ! You
yourself have become total absence from the point of view of others, and
so you are not seen by those who lack intelligence (i.e. who cannot under-
stand your dual aspect). (17) [492]

FlEuegTaNIEAEg  aargasaTaTaiEg ag |
g sanaHarafavgadawatafgafzaam vtz 0

itidam atyantam upaplavavaham
sadodyatasyanyadapohitum tava |

sphuraty apoho ’yam anddisantati-
pravritativrabhramabhid vipascitam |[18]/

The other brings great calamity (insofar as it brings your non-existence).
You are (therefore) always intent upon rejecting the (influence of) other
objects, and so your (dcctrine of) apoha is well established. (Your apoha-
vada, which excludes other objects, unlike that of the Buddhists, which
totally negates them), is the destroyer of severe, active, beginningless delusions
for the intelligent ones. (18) [493]

queqergaar @afa feaan: a¥ A sifsasaaafa fafwam
aRE a3 sagaewd fawstfemdigaasaw@® ook n

parasparapohatayd tvayi sthitah ’
pare na kdficij janayanti vikriyam [
tvam eka eva ksapayann upaplavam ‘
vibho ’khilapohataya *vabhdsase [/19]]

O Omniscient One! The other objects, reflected in you under conditions of
mutual exclusion, produce no vitiation (of your self). Thus, destroying the
calamity (which could result if there were not separation of self and other),
you shine forth alone through the exclusion of the entire range of
objects. (19) [494]

TE FEATATFAAT T FEAAYEAAT A& WA
JAT AEqd guaraamwal fader | awnamEsfa wrm@ o 0 0

gatam tavapohatayd jagatirayam
Jjagartraydapohataya gato bhavan | \
ato gatas tvam sugatas tathdagato
Jinendra sdksad agato 'pi bhasase [/20]/
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By means of mutual exclusion, the three worlds have gone away from you
and you have gone away from them. Therefore, O Lord Jina, although in
reality you have not gone anywhere, you still shine forth as one who is
gone [gatal, well-gone [su-gata}, “thus-gone” [tathagata].T (20) [495]

gurawsaee afgem awg @y sag fAgaea faesm a6t )
7 fefsageiifa ancagsaamdgd dfafegrmmd n e n

samantam antas ca bahis ca vastu sat
prasahya nihnutya nirankusa sati |
na kificid astiti samastasanyatam
upeyusi samvid ihavabhasate 1/21f]

(The Sinyavadin Buddhists maintain that) in this world there is manifest
a stream of consciousness which attains to total voidness, and in which
there is the cognition that ‘“nothing exists.” (If such a cognition is)
unhindered, (it) forcefully denies the entire world of existents, both within
and without. (21} [496]

Ireqarassfaan avd sam few | a9 aofenfe seaan
7 f& frog ¥ ma &9 v3 fong fadsmfad aweaa: o 30

upuplavayocchalitah samam balat

kilesa Sanyam parimarsgi kalpanah |
kva kim kiyat kena kutah katham kada

vibhatu visve ’stamite 'samantatah []22]/

O Lord! (The Sianyavadins further claim that) the doctrine of the void
forcefully wipes away at one time all the imaginings that spring upward .
to afflict consciousness, (because they maintain that), when the universe
has been eclipsed on all sides, what shines forth ? Where does it shine
forth ? To what extent and by what means does it shine forth ? From
whence, how, and when does it shine forth ? (In other words, all such
speculations become meaningless in the absence of objects.) (22) [497]

AREFAAIN U wad A frfsaafa aquat fafsgag o
faarmalsdt Augfoeias wafe a9 sfewmam saq n k3

1. Such epithets, often used for the Buddha, are shown here to be more suitable to
Jina, because he rejects only vitiating contact with the exrernal world, not its
very existence. :
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samastam etad bhrama eva kevalam
na Kificid asti sprsatam viniscayat [
pipdsave ‘mi  mrgatrsnikodakam
Srayanti nunam pratimdamrgah sramam []23/]

(The Sianyavadins further hold that) all this (ie. the speculations above)
is nothing but mere delusion, because for those who can cognize (reality) .
from the absolute point of view, nothing exists. People (ignorant of this
are) comparable to animals desirous of drinking the water of a mirage; they
attain only to futile exertion. (23) [498]

FTATATATATHEIATIR( W) AP Toqeq a7 [aa: |
7 fefsoram fawWisafusanq = fefsazedtaafasad () g «t: n ¥

itidam uccdavacam astam amps(s)at
prasahya sianyasya balena sarvatah
na kificid evatra vibho ’vasisyate
na kificid astity avasisyas(t)e tu dhih //24]]

And so this (Sanya-vada) forcefully destroys all things, high and low. (But),
O Omniscient One, by the power of the doctrine of the void, nothing at
all remains as real anywhere in this world, (Conscquently), thcre cannot
remain the (further) belief that anything exists, (even that so-called ‘‘cons-
ciousness” which cognizes the void.. And so the doctrine defeats itsclf, for
how can a non-existent be a knower) ? (24) [499]

7 geg fasaeanarad wgr @ 3w fafq(f)aqas 4 fesww
wetw | fararawaamfaan(®) sdea @ ik gesa s aungne nsn

na yasya visvastamayotsave sprha
sa vetti nirn(p)iktatamam na kificana |
asima visvastamayapramdrjito(e)
pravesya Sianye krtinam kurusva mam [[25//cha/| X X[/

One who has no desires towards this “festival” of setting all (speculations)
to rest does not know anything in a clear manner. (i. e. He still clings
to objects, etc., and does not develop pure consciousness.) Therefore,
O Boundless One, make me content; usher me into that void which has
been cleansed by the setting to rest of all (speculations). (25) [500] XX
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gfregurarafungnaat farsadaamadaas
famigaedls ARt TETGEAAEAT aATE@HAT: 1L

sunistusantavadhisuddhamalato

nirantarotsarpam uparyupary abhih [
vimohayantyo ‘nyam ananyagocardh

Sphuranty anantas tava tattvabhimayah [[1f]

The infinite powers through which your true nature is manifest are not to
be found in anyone else. These (powers) cause great astonishment (to those
who witness them); they became evident as you reached higher and higher
(states), constantly rising due to that purity of soul which is the result of
reaching the limits of freedom from all chaff (i.e. from all karmas). (1) [501]

afy eq@ Awafangat awcaar 7 amrafad qafaas o
feaar: canacivaatsfy  graasdemean afermafast 1R o

yadi svayam ndntyavisesatim vrajes

tadd na samanyam idam tavadimam |
sthitah svasaktyobhayato ‘pi dhavatas

tavety anantah parindamabhamikah [(2]]

(From the point of view of modes), you attain to the final (mundane)
particular, (namely arhatship) and yet do not come to the end of your modes.
And at the same time, (from the point of view of substance), your universal
(i.e. substance) is without beginning. Thus, you possess infinite states of
being, by way of your innate power which operates both as universal (i.e.
substance) and particular (i.e. modes). (2) [502]

amfrgazeaaar ARwaWafe qafawEEAwam |
ANy Ffranqdurra giagain amisasw@@ 1y n

akhanditadravyatayi tvam ekatam

upaisi paryayamukhad anekatam |
tvam eva devantimaparyaydtmana

sunistusamsah paramo ’vabhasase [[3]/
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O Lord! From the point of view of partless substance, you attain to unity;
and when looked at from the point of view of modes, you attain to
multiplicity. From the point of view (which looks only at) your final mode
in the mundane state, (namely arhatship), you shine forth as being a part of
ths perfectly pure soul, devoid of all chaff (i.e. karmas). (3) [503]

@Awal aifa afm | agan qar gwmafa fasewf &
fasiqurai faxg favoaai fagm Tawamdfe fafwag wv o

tvam ekatam ydsi yadisa sarvathd

tadd@ prapasyanti visesapani te |
vifesanandm virahe viSesyatdm

vihaya devastam wupaisi niscitam /[4]/

O Lord! If (one suggests that) you attain to absolute [sarvathd] onencss,
then all your particulars would be negated. And in the (total) absence of
particulars, O Lord, you abandon even universality, (for a substance cannot
exist without particulars). Thus, having lost both universality and particula-
rity, your (very being) would indeed come to an end. (4) [504]

¥d a9 gAEwFAq ag Aaw cad faneqisfy faviworeafy
fasea@or 7 wife faai qag quonfa faagefsar vy o

dhruvam tava dvyatmakataiva yad bhavan
svayam visesyo 'pi visesanany api [
vi§esyarapena na yasi bhinnatam

prthak prthag bhasi visesanasriya [[5]/

You certainly possess a dual nature, for while you are yourself the universal,
you are also the particulars. From the point of view of the universal, you
do not attain to differentiation; but endowed with the glory of multiplicity,
you appear ever anew. (5) [505]

fawt | fanoaen aarfadwa fanigummfads ga 70
@ar gf aifiq T arfa fawal gwa?d fyagas@aa u g n

vibho visesyasya tavavisesato
visesananam avifesa eva na |

tvaya samam yanti na tdni bhinnatam
parasparam bhinnatayaivam isate |/6/]

O Omniscient One! You are universal, and (thus) free from particulars. But
(this does) not (mean that) the particulars lose their distinctiveness (i.e. they
are not really subsumed by your umiversality). Those (particulars) retain
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their own power of mutual independence (from one another and from sub-
stance), but do not attain to absolute differentiation from you. (6) [506]

fawfa afd a fada afewm aifea afa: wwro & o
fanrg freasfomrax Agraer@ArEag FRTEAT: N N

vibhdri vrttim na vinaiva vrttiman

na casti vrttih kramam antarena sa |
vigahya nityaksanikantaram mahal-

lasanty anantds tava kalaparyayih [17]/

That which possesses change, (namely the substance), never shines forth
without (a multiplicity of) states. And there is no (multiplicity of) statcs
without sequentiality (in time). Thus, your infinite states, (brought about)
by (the principle called) time, (which is the common cause of change), shine
forth, having *dived into” (i.e. taken the form of both) momentary and
non-momentary modes (seen from the subtle rju-sitra and gross rju-siitra
points of view, respectively). (7) [507]"

aar 7 Amsfea & S@ggar aaEarat v faan q e
@n | gdg faadd qur adiEat & waa: @F AT ns

sato na ndgso ’sti na casadudbhavo

vyayodayabhyam ca vind na kificana |
tvam isa sann eva vivarttase tathd

vyayodayau te bhavatah samam yathd [|8//

There is no destruction of the real. nor is there production of the unreal.
And yet there is no object which is devoid of destruction (of an old mode)
and production (of a new mode). O Lord! While existing (as eteranl sub-
stance), you still undergo change in such a manner that both destruction
and production happpen to you simultaneously. (8) [508]

SdtgareaaAAg Ay faadgrawa 7 wig FEgan o
0 MU awEai 7 TgA w4 g awwag wafg P uk

udiyamanavyayamdanam eva sad
vivarttasanyasya na jatu vastutd /
ksane ksape yan navatdm na gahate
katham hi tat kalasaham bhaved iha }/9]/

An existent can only be that which is endowed with destruction (of an old
mode) and production (of a new mode), for there is never object-nature on
the part of that which is devoid of change. Indeed, in this world, how can
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that which does not attain to newness at each moment be (considered as)
under the influence of time, (as all existing things must be)? (9) [509]

AT LY gaF uAR gaeEasd Juy fAeasg
ATaw wwata agaa fawwgaramads |t o

ksanaksayas tvim kurute prthak prthak

dhruvatvam aikyam nayate nirantaram /
anantakdlam kalayeti vahayan

vibhdasy ubhabhyam ayam isa dharitah //10]/

O Loird! The destruction that takes place at each moment establishes your
momentary differentiation (i.c. your modes; but as a substance) you sustain
yourself in an unbroken continuity which establishes your unity. Thus, you
have spent infinite time in these aspects, and you shine forth, embodying
both (unity and multiplicity). (10) [510] :

4 {g @97 warga samEqEedAs w fegwa
aatfa geemifanafgaoe faqal a|@a wam fawma v n

ayam hi sann eva bhavas tava vyagdd

abhiid asann eva ca siddhaparyayah |
tathdpi sanmlianim asadvisarpanam

vinesa sann eva bhavan vibhisate [[11]]

Although your human cxistence has ended, it was real; and your new mode
of being perfected (i.e. liberated), which has come into cxistence, did not
exist (ie. was not real) previously. (Thus, the *destruction of the real”
and the “production of the unreal” can, in this sense, i e. from the point
of view of modes, be established.) Even so, O Lord, (from the point of
view of substance) you shine forth as real, embodying neither the destruc-
tion of the real nor the production of the unreal. (11) [511]

a wifs smafadegan fawest & @maga aggag o
A Feg amrafangarEa: of fewrafa fEaamEg oo

na bhdsi samanyavisesavattaya _
vibhdsy asau tvam svayam eva tad dvayam |
na vastu samanyavisesamdtratah
param kim apy eti vimarsagocaram [[12]]

You do not shine forth on account of being endowed with the universal
and the particulars, but rather because you are those two. For no existent
comes to be the object of thought (i.e. it is impossible to conceive of any
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object) apart from the universal (ie. substance) and the particulars (i.e.
modes). (12) [512] '

tad gAEfg wEa fg o9 a?a amranafa {awqg
aa favawaa 33| A wata awrafagfa amar o 3o

svayain samanair iha bhayate hi yat

tad eva samanyam usanti netarat [
samd visesds tava deva yavatd

bhavanti samanyam ihasi tavata [[13//

In this world, that which itself ‘““becomes by way of similarity” [samanair bhi-
yate] (i.e. which is the continuity among the particulars, (i.e. modes), namely
the substance), is called the universal; only that and nothing else (receives this
designation). O Lord! in this world, you are universal insofar as your
particularities (belong to) the same (substance). (13) [513]

gawat oo qar armat qar fanwesmar fafosd
wafafrar sifa agm winrar 7 frerameatanaamfa o gy ¢

yathaikatam ydsi tatha samanata

tatha visesdasrayata visisyase |
svavikriya bhati tavaiva Sobhayd

na bhinnasamanyavisesabhdg asi [[14//

Insofar as you come to oneness, you possess universality; and insofar as
there is a resorting to the particulars (i.e. modes), you possess particularity.
Your self-transformations shine forth through your own splendour, for you
are not one in whom the universal and the particulars are seperate (from
your very being, as the Nyadya-Vaisesika system would hold that they are)
(14) [514].

aar far waa waf @ awfa @ wewa aw@anm )
fanimedw garsgaEan fawt ! wasdt waar @ fred ngun

sama visesa bhavato bhavanti ye

vrajanti te bhdvamukhat samanatam/
visesargpena sadd 'samanatd

vibho bhavanti bhavato na bhidyate [{15[]

O omniscignt One! Your particulars have universality, for they are
commonly endowed with existence (i.e. they all belong to substance). But
dissimilarity in the form of particulars, which is always present, is not
distinct from you. (In other worlds, you possess both universality and dis-
similarity). (15) [515].
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wRuEETEARifa qegai A awd zEaTa 9w
fadivat zeuw? aewag fawmardsafs 23 ! @A u s o

samagrasamanyam upaiti vastutam ;

na tanmayam dravyabharat prthag bhavat |
vifesatam dravyabhare tad arppayad

vibhagatas tesv api deva liyate |]16//

O Lord! The (universal that is found in all substances, called the) “total
universal,” does not come to be an existent if it is isolated from the totality
of substances in which it is found. (i.e. “Total universality” is a designation
which applies to all substauces; it does not exist independent - of them.)
Rather, it exists in the sense of endowing the totality of substances with
separateness, ‘“‘dissolved” in (each of) them individually. (i.e. There must be
more than one substance for the concept of a “universality which applies
to all” to be meaningful) (16) [516]

% SramEafad qa 98 | exggdva guda wad
Tqadai 3gag fadwamwmEd afagEwmd o go n

na caikasamdnyam idam tava prabho
svaparyayebhyah prthag eva bhdsate |

svaparyayanam dradhayad visesatam
abhagavrttam tad ihdvabhasate [[17]]

Furthermore, O Lord, (in) your (system) this one universal does not appear
separate from its own modes. It manifests itself in this world by residing
within these modes, inseparable (from them), and “strengthening’ the parti-
culars (i.e. not negating their existence). (17) [517]

aafy gavaadiarswar areaaaa sfowfa aeeag
sgfoea: saa oo & g @ WIwued A sgifa sgfaa uogs n

taveti satpratyayapitam afifasd
_ samastam etat pratibhati tanmayam [
akhanditah pratyaya esa te tu san «
bhavanmayatvam na jahdati jatucit |}18/}

The real existent, (namely the substance-mode complex), is taken in by your
knowledge. Indeed, therefore, the entire universe appears as being one with
that knowledge. But that unbroken cognition (i.e. the knowledge) never
abandons its oneness with you. (From this point of view, one can assert
that in some sense the subject and object are identical.) (18) [518]
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Et A wiETaEaE it | fawrhr widtew famaot @ o
AQISFAAISHEATAATET WaawmEstay fadaoi ag n gk n

asau svato bhavavatas tava prabho

vibhati bhavo ’tra visesapam yatha |
tatha ’nyato 'bhavavator avdrito

bhavatv abhavo ‘pi visesapam tava [[19]]

O Lord! From the point of view of your own four aspects (i.e. substance,
space, time, and modes), you are endowed with existence. And just as,
in this world, the description *‘this is existence” was appropriate (for you).
similarly, with reference to the four aspects of others, you are endowed with
non-existence. Because (the fact that) your being is thus cannot be altered,
let the description <this is non-existence” also be applied (to = you).
(19) [519) :

fawfa st & faowa: safeq oo o @ g st
a seawEsfy faoma: egtawraaTEfaaeaa: 0 e 0

vibhati bhavo na nirdasrayah kvacit
tadasrayo yah sa tu bhavavan iti|

na jatv abhdvo ‘pi nirasrayah sphured

abhavavan dpatitas tadasrayah [/20//
“Existence” cannot be anywhere manifest without an abode (i.e. an object
in which it resides). That which is the abode of existence is called “endowed
with existence.”” In the same way, ‘“‘non-existence’” also cannot show itself
without an abode, and (surely) its abode (should be called) “endowed
with non-existence.” (i.e. You are endowed with both existence and non-
. existence.) (20) [520]

qan. ggAmEEIeIA O ax awg A (W) E
IO 3w ! adw aw waq feetear 9T qF =Had w e

tayoh sahaivapatator viruddhayor

na nirvirodham tava vastu s(syiryate |
udiyate deva tathaiva tatparam

bhavat kilatma para eva cabhavat |[21]/

O Lord! That existent “become something else” (i.€. acquires the aspect of
non-existence) and arises in the same manner (ie. endowed with both
existence) and non-existence. Indeed, your soul also becomes the other (i.e.
embodies non-existence). In your (doctrine), the existent is not destroyed

Visit www.holybooks.com for more free e-books



180 - s fadea:

by the simultaneous coming-together of those two mutually opposed (things,

existence and non-existence), for their opposition has been removed.
21y [521]

T aranrgen fawifa g (=8)m w@d g awamgafaa sam
gatsfen wra: awAwmveEl aaswawEsfy A fadworg nl o

na jatv abhavasya vibhdti tutsa(-ccha)td

svayam hi vastvdasrayatorjitam naydt |
yatha ’sti bhavah sakaldrthamandali

tatha 'sty abhavo ’pi mitho visesanat [[22/]

At no time is there the appearance of total emptiness on the part of non-
existence, because from a certain point of view (i.c. with regard to the
substance, space,v time, and modes of the other), that non-existence is itself
active insofar as it is dependent upon some existent. (i.c. From this point
of view, non-existence is to some extent a real thing.) And just as, throughout
their range, the existents embody existence, similarly the non-existence also
embodies existence), due to the “mutual exclusion of objects” (i.e. each
“existence” is qualified by the simultaneous exclusion or ‘“non-existence” of
the other). (22) [522)

AN, anwen @ WY feaa: ameasfy aweaamaw
AT @ TANAA IR TRITHTEARGAN] gEAW 130

sphuraty abhavah sakalasya yah prabho
Sthitah samaste 'pi parasparasravat /
nayaty ayam tvam svamukhena darunah
sphutaikasamvinmayam isa sanyatam [/23//

O Lord! The ‘“‘universal non-existence” residing in every (existent) shines
forth because (there is) mutual dependence (by way of exclusion on the part
of these existents). And this (universal non-existence) is so sharp that
it renders (even) you, the cm’ odiment of unified pure consciousness, into
voidness. (i.e. The objects !..1o .n by knowledge, insofar as they are “‘other”
with regard to that knowledge, are absent from it, and in this sense you
are endowed with (their) non-existence.) (23) [523]

Fifa wEraa dwaegal F@AEsafadesss am v
At @ at fagal warEt ey wd ag sfafdar oo

karoti bhavas tava bodhavastutam

karoty abhdvo ‘py avisesato ‘tra tam |
ubhau samam tau nihato bhrtabhrtau

prasahya sarvam saha samvidarcisad [[24]/
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From the point of view of ‘existence,” you exist as an embodiment of
knowledge; and from the point of view of ““non-existence,”” you are in this
world void (of the other, a characteristic) common (to all existents). You
simultancously bear both (existence and non-existence), and these forcefully
destroy everything, even the flame of your (omniscient) knowledge. (i.e. When
you are seen as an ‘‘embodiment of knowledge,” there is non-existence
of objects; but when these objects are seen as internalized in your
knowledge, the knowledge loses its distinct reality and is in that sense ren-
dered void. (24) [524) :

EEAEAULTIRUN WA AATAE () QU TERE: |
sy faxdweifaa: a6 faw sitsaamam @@ § 0U0BHR BN

tvadamsasamdhuksanadaruno bhavan
mamdnis($)am varddhata esa bhasmakah |
prasida visvaikakarambitah samam :
visa prabho ’'ntas tvam ananta eva me [[25]] cha /[ XXI]]

O Lord! My hunger (to know your true nature) has been sharpened by
the blazing forth of (just one among) your (manifold) aspects, and (now)
increases constantly. To me, you are indeed infinite (i.e. unreachable); there-
fore, show favour unto me by entering my heart, endowed (as you are) with
the entire range of knowables. (i.e. Allow me to know your true omniscient
nature.) (25) [525] XXI

Visit www.holybooks.com for more free e-books



XXII
( mw)

st wawafaderafwradisag
FrgeaNHnnfaREE svEaTaEr
wAai aEi guwfanmy AsdgwaTa ,
wfamgs | agla waa: ssgamaEang: o

pratyaksarcih pracayakhacitaikdantaniskampadivyad
bahyasparsapranayavimukhdt ksinasamvedanasya |

magnam magndam drSam atisayan majjayann antarantah
svaminn arhan vahati bhavatah ko’ ayam anandavahah [/1]]

O Lord Arhat! For you, all feelings have been eradicated because you
have turned your face away from attachment to the external objects, (objects
that) are unceasingly and immovably iiluminated by the mass of light which
is your omniscient knowledge. And (not only are you aware of objects, but
it is also the case that) a wondrous - stream of bliss flows within you,
carrying your concentrated insight ever more deeply (into your soul. i.e.
your self-awareness becomes perfected). (1) [526]

fesa gw: fefag sgafeas earg fafus
47 e wafa ggaaewd afeka
i amw feq = waar fasadafgfas
da sured wafa wad Aw! fasd a@®a ulkn

kifica brimah kim iha dahanad indhanam syad vibhinnam

yena vydptam bhavati dahanenendhanam nagnir eval
jheyam jiianat kimu ca bhavato visvam etad vibhinnam

yena vydptam bhavati bhavato nesa visvam tvam eva /[2]]

O Lord! In this world we ask: Can fuel be separated from burning? Does
burning not totally pervade the fuel? Or does the fire itself pervade it?
(i.e. Is fuel the same as burning? Are both the same as fire? The answer to
these questions is both yes and no, depending on point of view.) Similarly,
is the object of knowledge distinct from you? Or is it not the case that
your knowledge pervades the entire universe? Or do you alone pervade

Visit www.holybooks.com for more free e-books



AYTATATHIE, 183

everything? (i.e. -Objects, when seen as external, are distinct from both the
knowleged and the self. When seen as internalized, they are in some sense
one with the knowledge and with the self.) (2) -[527]

Aq aaafdafa 7 afgatfa & @ake
. qgfg auafegskcdfa
aRway: 79 fow fag(q)deitawatasmm:
gagegeavafanat faawgy o n3n

nanam nantarvisati na bahir yati kzmtvanrar eva
vyaktavartam muhur iha pardvrttim uccair upam /,

jnanasyad vah kva kila niy(p)atet pitasarvavakasah
sarvadravyasvarasavisado visvagamdisa esah //3]]

Indeed, (the “mouthful” of internalized objects remains external); it does
not (actually) enter the soul. (But when internalized by way of reflection in
knowledge), it does not go outside (of that knowledge); rather, (like a mou-
thful of water which is neither swallowed nor rejected), it remains inside
(omniscience) and, repeatedly manifcsting itself, undergoes  its transforma-
tions. (3) [528]

fawtmsfa gawafg ()a: @wead <& saia:

wog @ue gpawfy fad qzwfa sda
dissad wafd 7 war afeamfaash-

wag ot egefa agsn @osEv€y Wt u¥n

nirbhago’pi prasabham alblhitah khandyase tvam nayaugha:h
khandam khandam krtam api vibhum samdadhati pramazva/ ‘

devd@’'py evam bhavati na bhavan khanditayojitasrir _
anyaiva $rih sphurati salzaja khandakhandaiva bhartuh //4/ /

O Lord! Although partless, you are forccfull) divided on all sides by the
flood of (different) viewpoints, and although (thus) divided, you are one who
is omniscient and unified by knowledge. Even so, it is not the case that your
splendour is (once) divided and then (later) united, for this splendour is
truly differcnt (from things which can be broken up); it is innate and
unified. (4) [529]

fast W2 equfa 7 fat | wecafusen a@
wWaraggaafnasd g fami awfa o

frsitdaTe waat fasrwgea awg
e | wisor nfafig wiq awgd A fagm uLn
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bhinno bhedam sprsati na vibho nasty abhinnasya bhedo
bheddbhedadvayaparinatas tvam tu nityam tathapi /
bhinnair bhavair varada bhavato bhinnabhavasya saksat
svamin ka °nyd gatir iha bhavet taddvayam te vihaya [|5]]

O Omniscient One! Things which are divided do not touch upon unity, and
there is no division of that which is partless. Nevertheless, you constantly
undergo transformation by way of your dual aspects, (namely) division and
non-division. O Master! You are endowed with the state of differentiation
from the mundane world, because you (come to possess) different (i.e. non-
mundane) states. And you also possess the state of non-differentiation, beca-
use of being unified with your manifold qualities. In this world, how indeed
can your nature be anything other than (the combination of) these two,
(namely unity and differentiation)? (5) [530]

amraeieaafa afgar 6 faasay faad-
R wafag feadt maa faso
grreawfaafaaamaadagssit
I fafaegfraawmra fg arganfa nsn

samanyasyollasati mahima kim ving ’sau visesair

nihsamanyah svam iha kim ami dharayante visesah |
ekadravyaglapitavitatanantaparyayapuiijo

drstam vittisphuritasarasas tvam hivastutvam esi |/6//

Can the majesty of the universal shine forth without the particulars 7 (No.)
And can these particulars exist in this wcrld without the universal? (No.)
Indeed, you are one who is a mass of infinite, already-exhausted (i.e. past)
modes that operate within one substance (i.e. you are endowed with parti-
cularity), and yet you have one unified nature, by means of knowledge,
(which is) manifested (in @/l modes. And thus) you clearly come to be an
existent by way of both of these (i.e. you are both unified and diversified).
©) [531]

gRisAwt a1 wafy 7 oFs gwaaRfy

sad Pgaagwanatd g f& s fawm
wAtAIFagafa e @y aq wRgiewan

aeaEyd Wafa greaRaAElsTaE: e

eko ’neko na bhavati na caneka ekatvam eti
vyaktam hy etat tadubhayamayas tvam tu kim syan na
vidmah |
janimo ’nyad bhavati kila yo yatsamaharajanma
tasyavasyam bhavati yugapat tat svabhdvo ’nubhavah [/7/]
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One does not become many, and that which is many does not attain to
oneness. But in reality, do we not know that you are the embodiment of
both of these (i.e. of both oneness and multiplicity)? We also know that
(substance), which is born in multiplicity (i.e. which is endowed with
infinite aspects), must undergo simultaneous transformations that conform
to the nature of those (multiple aspects, i.e. each quality undergoes its
own modifications, thus ensuring the multiple nature of the existent).
(M [532]

Wy AmegAaft v maggasa-
sataeafedtas awaar qeraresAsia o
dm siteaawatamarfafgasfe @d @&

ot aig faqawfs asgrgRaFaar | sy

anyo nasyatyudayati parah Sasvad udbhdasate ’nyas

tivras tasmims tava samatayda paksapdtas trayo pi |
tena dhrauvyaprabhavavilayalingito si svayam tvam

tvatto bahyam tritayam api tac chimyam evanyatha syat (/8/,

While one (mode) is destroyed, another (mode) arises. And at the same
time, yet another (thing, namely the substance), remains consantly present.
You hold very strongly to the doctrine that all these three, (namely dest-
ruction, production, and continuity), are found equally (and simultancously)
in the same object. Therefore, (being an existent [sat]), you are yourself
characterized by destruction, production, and continuity. If this were
not so, (i.e. if) these three (were) external to you, they would be rendered

void (i.e. they are not independent existents, but merely descriptions of the
nature of reality). (8) [533]

AANE q9 @AA: FEA! RAATE

aF Wt wafa wnam waAmisfea s o
afeqearafaaaaitcaEaTs a9ag

wgarganfa qar fafrad awa®a ukn

bhavabhavam tava racayatah kurvato bhavabhdvam
nanam bhavo bhavati bhagavan bhavanaso ’sti ko ’nyah |
astitvasyaskhalitabhavanollasamatram yathaitad
bhangotpddadvayam api tathd niscitam tattvam eva [/9//

O Lord! In your doctrine, you assert both the production and the destruction
of a thing. But indeed, (when it is said that) “a thing is produced,” (that
statement itself) must (mean) destruction, for (what is destruction of an old
state) if not production of a new state? Just as the (continuity), which is
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nothing but shining forth in an endless becoming of existence, is (in fact)
a reality, the destruction and production are realities as well. (9) [534]

o#F: wmispeafaaafgar smaEaE-

ywrdlsfa egfa wndwd @ ww gF )
gEtsfa & sawwfva: armmEmEsE-

fim: sarfa | paafafanifa st=mghic non

ekah ko ’py askhalitamahima pragabhavadyabhdvair

akranto ’pi sphurasi bhagavams tvam sada bhava eva |
eko ’pi tvam prasabham abhitah pragabhavadyabhavair

bhinnah svamin krtaparipatir bhdsi riipais caturbhibh [/10]]

O Blessed One! You are indeed one whose grandeur remains undiminished,
for although *“overcome” (i.e. qualified) by the (four absences, namely)
anterior non-existence, etc., (with reference to modes), you (nevertheless)
always shine forth as (embodying) existence (with reference to substance).
O Master! Although you are One, you are on all sides forcefully differen-
tiated by (the four cbsences), anterior non-existence, etc., and thus you shine
forth, having undergone modifications in accord with those (four).
(10 [535]

qui: quif wafa frad foaa gaifia fRaad
feaq: qureeamfa waas | qor garfa faa:
aslwAT awafAg & JeagEiEd ag |
wAges fewfa 7 fg aseiwgsd gafed uggn

parnah pirno bhavati niyatam rikta evasti rikto

riktah piarpas tvam asi bhagavan pirpa evdsi riktah |
yal lokanam prakagam iha te tattvaghdatodyatam tad

yan netrtvam kim api na hi tal lokadrstan pramarsti /111]]

O Blessed Oae! (That which is) complete (with regard to its own substance,
space, time, and modes) is a/ways complete ti.e. innate aspecls cannot
be lost. And that which is) empty (of the aspects of others) is always cmpty
(of them, ie. the aspects of others cannot be acquired). Although empty
(of mundane states), you are complete (with your own self); and although
(thus) complete, you are (at the same time) empty. That whichis known to
ordinary people (as being desirable, namely worldly things), is, for you,
destructive to the true nature of the self (i.e. not conducive to liberation).
And the leadcrship (i.e. the role of teacher, which has bcen bestowed upon
you), does not (consist in your) negating (the reality of) that which is known
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by the world, (but only in declaring that it is to be overcome by knowledge).
(11) [536]

/% WA agwfAaaiAraEwE O

deaasfa emanafaan wwadw @wwE )
nRvGEAEETataad: qaar faraaag

favary faw: eaqq waa | deweEd g sA@ vekn

sarve bhavah sahajaniyata ’nyonyasimana ete

samslese ’pi svayam apatitdh Sasvad eva svaripat. |
ifianajyotsndsvarasavisaraih sarvada visvam etad

visvad bhinnah snapaya bhagavan sarkaras te kutah

syat [/12]]

All existents have mutual boundaries which are innate and fixed; even when
they are in contact with each other, (as, for instance, when there is contact
between karmas and the soul, objeccts and knowledge, ectc.), they never fall
away from their own nature (i.e. never partake of the nature of others).
.O Biessed One! May you who are scparated from the universe (of objects)
always bathe that universe with the spreading moonbeams of your knowledge,
for there can be no confusion of objects (of the universe) with that know-
ledge, (and hence there can be no contamination for you). (12) [537]

wg: FENFIE Wga: wafeg

gadm gafafa fray aragear & amq
o cafeneaa famaar qAmweas aray

frdtwafeafaan agammgss fawsa: nean

mohah karmaprakytibharato mohatah karmaki,t{a;}z
hetutvena dvayam iti mitho yavad atma na tavat |
ksine tvasmims tava vilasato nunam datmaiva néanyo
nihsimny asminn nivasa sahajajiGnapufije nimagnah [[13//

(Continued) delusion [moha)], (which prevents both true insight and perfect
conduct), is produced through the force of (prior) karmic matter, and fur-
ther stains of karma are (in turn) produced by this delusion. As long as
these two, (delusion and karma), operate in a mutually causal manner, there
is no (purity of the) soul. But when both of these are destroyed, then you
shine forth in your true splendour, with nothing but your true self remain-

ing. (O my soul) Abide deeply in this boundless mass of innate knowledge !
(13) [538] '
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AgErgafy wraR | owg aE @ oA o
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Aty fefag gea fRfaassr e ngvn

jRanakridarabhasalasitair valgatah sarvatas te

mohdabhavad bhavati bhagavan kartrbhavo na bhiyah |
kartrtve va svayam api bhavan kevalo jiianapurijo

Jjianad anyat kim iha kuruse nirvisanke ramasva [{14]]

O Blessed One! You move quickly on everyside, shining forth with the
display of your omniscience; and (yet), because of the absence of delusion,
you will never again have the notion of agency (accompanying this activity),
BEven if (it is alleged that) knowing involves agency, you are yourself a
mass of knowledge, and so what can you do other than know? (i.e. “Know-
ing” is innate to the soul; it is not *“doing,” which by definition involves
volition. And so), free from doubts, enjoy your blisst (14) [539]

@i wafa gaay favanfasad
A argeqnty fanenfgar @ g awsa oa
TareRtF) wafa wnamfeagmeaatfa

raredr A sawfa few & mefawaeawm: nn

devalambo bhavati yugapad visvam uttisthataste

béhyasparsad vimukhamahima tvam tu nalamba eva |
svatmalambo bhavasi bhagavann ujjihdnas tathapi

svatma tv esa jvalati kila te gudhavisvasvabhavah [15/]

O Lord ! For you, instantaneously ascending the heights, this universe be-
comes a support (for your omniscience, by way of being its object); but
in reality, you have no support at all, since you possess the grandeur of
turning your face away from contamination by external objects. O Blessed
One! Rising up (towards perfection), you become one who has only his soul
as a support. And yet (your soul is) indeed (not easy to grasp as a support),
because it holds the true nature of (ail) things within its brilliance.
(15) [540]

afera wratfeanagaegeas s caan
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yasmin bhavds trisamayabhuvas tulyakalam plavante
yatkallolah prasabham abhito visvasimni skhalanti |

sa tvam svacchasvarasabharatah posayan pirnabhavam
bhavdabhavopacitamahima jhdanaratnakaro ’si [[16]]

You are the “ocean’ in which the existents, extending over the three times,
“float” (i.e. are known) simultaneously. Your “waves” crash forcefully on
every side against the boundaries of the umiverse (i.e. your knowledge is
all-pervasive); you arc filled with the essence of your self, and endowed
with that grandeur which is acquired by (simultancously posscssing) cxiste-
nce and non-existence. (16) [541]

afragieacaa aa gar 3a ! FeTm oan
AFAAEIRATAT A A TATEH |
faeasoramzatanaqens sufaet
sifE fareq astwaufa smawFaRT nton

samvidvicyas tava tata ito deva valagantya etah
Suddhajiianasvarasamayatam na ksamante pramarstum |
visvacchiydghatanavikasatpuskalam vyktigagham
praudhim vindat tad abhidadhati jiianasamanyam eva [[17]]

O Lord! The waves of your knowledge move actively herc and there (ie.
among the totality of objects), but (in doing this) they are not able to
wash away your (total) identification with the unified consciousness of your
pure self. (In other words, you can be said to know objects only from the
conventional point of view; in reality you know only yourself.) Those
waves possess the unified knowledge which has attained to full marifesta-
tion and (total) perfection, and which has reached infinite development
through reflection of the objects within it. (17) [542]

seag favd afgfg a3 safaed awisaa

afrafged afag fa=r qr d@fadasawda o
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anyad visvam bahir iha tava jiiagnavisvam tatha ’nyat

samvidvisvam yad iha kila sa samvid evavabhati /
simhakaro madananihitah kim Madhos tisthato 'nyo

visvdkdras tvayi parinatah kim paras tvanmahimnah [18//

In this world, the external universe (i,e. the multitude of externally existing
objects) is one thing, and the internalized universe of knowledge is some-
thing else. Among these, the universe of knowledge indeed appears as being
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nothing but knowledge (i.e. the reflections of objects in knowledge are not
distinct from knowledge; they are simply modifications of that knowledge
itself). Was the leonine from assumed by Madhu different from that (Madhu)
as (he normally) existed?* (No-—they were one and the same). Similarly,

can the forms of the universe reflected in your knowledge be different from
your own

grandeur ? (No — these reflections are not external to you.)
(18) [543]

faear wg qazfa fad: f& & sgeag
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mitva meyam punar api miteh kim phalam jiiatur anyat

matum visvam svayam iha mitam ndsi nityodyatas tvam|
drksamvityoh skhalitam akhilam raksatas te svavirya-

vyaparo ’sau yad asi bhagavan nityam evopayuktah 111811

When one has known an object, is the subsequent fruit of his knowing,
(namely the removal of ignorance), separate from the knower? (No.) You
are always active in knowing the universe, and yet you are yourself never
identical with the objects (that you know, i.e. unlike the fruit of knowledge,
which is not distinct from the knower, external objects are distinct from
the knower). O Blessed One! You prevent your intuition and knowledge
from ‘‘crashing into’” (i.e. actually mixing with) the world of objects, thus
showing that majesty of your own energy by means of which you are
eternally conjoined with your self. (19) [544]

arred: feqanfatar waag favasaq

ATAY w@AgAfe @@ gigrnseanta
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nanarapaih sthitam atirasad bhasayad visvam etat
$abdabrahma svayam api samam yanmahimnd 'stam eti|
nityavyaktas trisamayabhavad vaibhavarambhabhiimna

ntssima ’pi jvalati sa tava jyotisa bhavapuiijah [/20]/

Even the “word-universal’” [‘sabda-brahma], which very clearly illuminates
the manifold forms of the entire universe, comes to be extinguished all at once

* This refers to the tale of a demon called Madhu who, having taken the form
of a lion, was killed by Krspa.
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in your grandeur (i.e. is an insignificant part of your knowledge). Similarly,
this eternally manifest and boundless collection of objccts is illuminated by
your omniscience, whose immense glory encompasses (i.e. knows) all three
times. (20) [545]

vafgraraanfas wwyg sam @

weusitferafefs afvaeamay agwEm
dawaed rgifa wad fafARowae-

¥ A famaemgreRd ghEasmm nlen

udyad visvasvarasam anisam marmasu vyapya gidham
labdhapraudhis taditi paritas tadayan sarvabhavin/
deva’tyantaf]z sphurati satatam nirnimesas tavoccair
ekah ko ’yam trisamayajagad ghasmaro drgvikasah //121]]

O Lord! your astonishingly perfect intuition [darsana] shines brilliantly;
this intuition has atrrived at its (great) strength by having firmly and
‘constantly pervaded cven the most subtle (portions) of the continuously
changing universe. And that (intuition), shining with lightning, (as it were),
takes the totality of existents as its object and remains unbrokenly fixed in
its vision and knowledge of the three worlds. (21) [546]

adsrasfaanfga aswma oA
FrRSTqEACafaaEiagy gawEm |
fasarmrateefaaagaaatraambaai-
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sarvatrapy apratighamahima svaprakasena sumbhan

dironmajjat svarasavisarair dravayan sarvabhavan |
visvalambocchalitabahulavyak tisimantitasrir

ekah ko ’yam vilasati vibhor jatyacaitanyapuiijah [/22/]

The excellent mass of the omniscient one’s unified consciousness shines
forth; its grandeur is everywhere unobstructed, and, remaining brilliant by
way of is own light, it “wets,” as it were (i.e. takes as obcct), all exis-
tents, (It does this) by spreading its own essence, (namely knowledge), to
infinite distances (i.e. encompassing everything); its inner splendour is fully
manifest through the support of the totality of objects, (22) [547]
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ekakarasvarasabharato *nantacaitanyardjih )
sajjah kartum pratipadam amar nirvibhagavabhasah |
a visvantan nibidanikasair visvag udbhdasamanah
svaminn ekah sphurad api bhavan krtsnam anyat pramd-
rsti [23[]

O Master! By the force of the unified innate essence (of your conscious-
ness), you invariably render each of the infinite forms (of objects), as they
appear in (your) consciousncss, partless and inseparable from knowledge.
(i.e. The internalizing of objects makes them into modifications of know-
ledgeitself.) O Lord! you alone shine forth on all sides with that conscious-
ness whose intensity has reached the very ends of the universe; thus you
“wipe away” (i. e. internalize by way of cognizing) this entire manifest
world of objects. (23) [548]

fd did awg gEar froowaanag
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pitam pitam vamatu sukypti nityam atyantam etat
tavad yavaj jvalati vamandagocaro jyotir antah/
tasmin deva jvalati yugapat sarvam evasya vintam
bhityah pitam bhavati na tatha ’py esa vantida eva [|24(]

May the meritorious ones completely cast out the (vitiated transformations
of the soul, ie.the passions) which have been taken in again and again
since beginningless time! (Let them do this) unfil there shines that light
(of omniscience) which (is the only thing that) cannot be removed (i.e.
which is innate). O Lord! When that (light) shines forth, all (the vitiated
transformations) are totally and simultaneously ejected. That which is
ejected is normally never taken in again but O Lord! you take in again
(that is, know) what is ejected.

TRAE o TERAT

frearfred faqamad fasasraem™ |
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ekanekam gunavad agupam Sanyam atyantapurnam
nityanityam vitatamatatam visvarapaikarapam/
citpragbharaglapitabhuvanabhogarangattarangair
unmajjantam kalayati kila tvam anekanta eva
125/ [chal| X X1I]]
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Indeed, the doctrine of anekanta alone (is sufficient) to establish (that) you
are both one and many (ie. both substance and modes), both endowed
with qualities and free from qualities (depending on whether qualities are
seen as distinct from substance), both void and completely full (from the
points of view of others and of self, respectively), both eternal and non-
eternal (when seen either as universal or as particulars, respectively), both
contracted into the restricted dimensions of the body) and expanded (to the
infinite dimensions of omniscience), both unified (when seen as knowledge
and having the forms of the knowledge). The streams of your (omniscient)
knowledge spring from the high mountain of consciousness and subsume the
entire spread of this universe. (25) [550] XXII

Visit www.holybooks.com for more free e-books



). $.¢11]
[ gfeuit oz |

wofq avd sfad's FumwgmEwEllgaeeee  frafmaesag o
vaefa afwt afem wan agfe aaowal  gaaegsraveuRiTdsma
S TR

Jayati paramam jyotir jaitram kasdyamahdagraha-
grahavirahitakampodyotam divanisam ullasat |

Jvalati parito yasmin bhava vahanti tadatmatam
hutavahahathdkhandagrdsikrtendhanavat samam ||1//

The perfect light (of your ommiscience), the “conqueror”, is victorious (i.e.
having destroyed the karmas, it is eternally present). It shines day and
night with unshakeable splendour, for it is freed from the grasp of the
“‘great enemies”, (i.e.) the passions. Because that (omniscience) shines on
every side, the existents come all at once to be identical with it (through
internalization), like firewood which has been consumed on all sides by the
powerful impact of a fire. (1) [551]

eanfa wiras ! feasrfasesfaggnet ﬁgm‘gmshﬁ&: Taafg<d om: |
arEEaatrREfasrtaeraT: sfaqavgawy aam! e an

tvam asi bhagavan visvavydpipragalbhacidudgamo
myrdur asadrsaprajfionmesaih skhaladbhir ayam janah |

tad alam aphalair vakyakridavikaravidambanaih
katipayapadanyasair asu tvayisa visamy ayam [/2]/

O Blessed One! you are the source of consciousness which pervades the
entire universe (i.e. you are omniscient). But this persen (i.e. the poet)
possesses only a small amount of wisdom, (and even this wisdom) fluctu-
ates (from moment to moment) and is (easily) lost. Itis in vain, therefore,
to arrange these few words, for they are fruitless, a mere play of sentences.
O Lord ! I now (i. e. with no further talk) enter (i.e. take refuge in
you). (2) [552]
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kim idam udayaty anandoghair manamsi vighitrnayat

sahajam anisam jhanaisvaryam camatkrtikaritaih/
prasabhavilasad viryarambhapragalbhagabhiraya

tulayati drsa visvam visvam yad ity avahelaya |/3/]

This wealth of innate knowlcdge shakes the mind with a siream of
wondrously produced bliss. That knowledge contemptuously takes the
measure of the entire universe, (cognizing it) with profound vision, resolutely
manifesting the energy and activity by which it has reached the heights.

() [553]

afwaafaduarad: ganfrd s fHaroeagEasarg ad saauwa |
agafafamg afesaw  wassa  fedwal  waafa wadsFaw say
fafowa: vy

lalitalalitair atmanydsaih samagram idam jagat
trisamayalasadbhavavydptam samam jvalayannn ayam)
tadupadhinibhad vaicitryena prapaficya cidekatam
jvalasi bhagvann ekantena prasahya nirindhanah [/4/]

With the extremely beautiful placement (of your “steps’) you simultaneously
illuminate the entire universe, which encompasses existence in all three
times. You shine forth absolutely alone, spreading your unified conscious-
ness into the variegated forms that derive from the shapes of the objects.

@) [554]

auafaaat ehiaeRafgaaaagzaT eavaggH fasd feawman! fafasaa:
fenfa qeat aracacang afavad fawafa o3 feafasn g aaraa: o

samapatitayd sphitasphitodvildsalasaddysa

svaraspakusumam visvam visvat tavesa vicinvatah/
kim api parato nantas tattvagraham pratipadyate

vikasati param bhinnabhinna drg eva samantatah [/5//

O Lord : Out of this entire world, you seek out and pick the flower of
your own complete essence (i.e. you focus only on your self; you do this)
by means of your intuition [dardana], which falls equally upon all (objects)
and which is brilliant, lovely, and pure. Your intuition does not grasp the
inner reality by means of (cognizing) external objects (reflected in know-
ledge; rather, it cognizes the soul directly). And this intution is manifest on
all sides, being both distinct and non-distinct from you (i.e. it can be
seen either as one of your quulities or as occupying the same space-points
as does your soul). (5) [555]
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idam atibharGn nanakdram samam snapayan jagat

parinatim ito ndnakdarais tave$a cakasty ayam|
tad api sahajavydptya rundhann avintarabhivandh

sphurati parito ’'py ekakdras cidekamahdrasah [/6]/

O Lord ! The glorious ambrosia of your unified consciousness ‘bathes,”
as it were, the manifold forms of this entire universe. (And although) this
(ambrosia) has attained to modes by way of the various forms (of obj-
ects), it nevertheless expands its innate nature and on every side arrests the
manifold forms taken in by knowledge. Thus it attains to new modes and
yet shines forth in total unification. (6) [556]

aqRIua; AFAasE: Eafgfatifageasagss: gripaeafatatao
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samam udayatah Santdtankaih svabhavavilasibhis
cidacalakalapufijaih purijikrtatmavisuddhibhih/

ayam atibharaksobharambhaih sphutanubhavas tava
pralayam agamac citrakdrah kasdayaparigrahah [[7//

You rise to (great) heights (i.e. to omniscience), endowed with the mass of
undivided consciousness in which all fears have been quieted, in which the
purity of scul has been totally concentrated, and which shines forth in its
innate nature. (When you attatin to omniscience), the parasitic passions,
which are clearly experienced in their variegated forms through the affliction
producing activities, (all) go to (total) dissolution. (7) [557)

sEafa agr R 9g afEscaaesfaaatad arafafamaasaa
suwfRwamracacd wwe faasa (7 )fa (fea ) foragafraniaaa sfasiaan

=it
udayasi yada dhvastadharam bharat parito ’skhalat-

pravitatam idam samyksamvidvitanam udaficayan/|
ayam abhibhavann antas tattvam janasya nirdasraya (*)-
s[thlitikapadagranthir gadhas tada praviliyate [/8//

When you rise (to omniscience), manifesting the pervasive true insight which
has done away with all dependencies (such as sense faculties. light, etc.),
and which spreads unobstructed on all sides, then this firm knot (of pass-
ions), which obscures the inner reality of beings, is deprived of any substratum
and thusis totally dissolved. (8) [558]
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visayatatayo bhantyo ’tyantam vimuktiparigrahe
bhavati vikrtivyaparaya prabho na bhavanty amiih/
prakrtim abhitah samsat(jj)yeva sphutam tava cinmayim
svarasavikasac chuddhakampopayogapariplutah [/9]/

O Lord | you are emancipated from all attachments, and so for you the
reflections of objects (in knowledge) are incapable of producing vitiated
transformations (i.e. further seeds of delusion). And so these (objects) have
clearly taken refuge in your sentient nature (i.e. they have been reflected
within you), and thus they are pervaded by the pure and active consious-
ness whose essence is innately manifest. (9) [559]

fafazfafad wigrat sag fasfad ax q<fed mg @ 7 ®q @ Wy
q 0
afag FTX WEad a1 audd wid an fww afcnfa: s WwegEisTa
Taaq 1ol
nibidanibide mohagranthau prasahya vilayite
tava param idam jidtr jidnam na kartr na bhoktr cal
yad iha kurute bhufikte va tat tad eva sadaiva tat
kila parinatih karyam bhogasphugo *nubhavah svayam /|1 0/]
When the extremely tangled knots of delusion have heen forcibly dissolved,
then your excellent knowledge exists only as knower; it is neither a doer
nor an enjoyer (i. e- knowing involves neither agency nor karmic result).
At this stage, (namely that of omniscience), that which is done and that which
is experinced by that knowledge is nothing but that knowledge itself, for
in reality the ‘“‘action” of knowledge is nothing but abiding in its own-

nature, and its manifest “enjoyment” is nothing but realizing itself.
(10) [560}

faanaaafpafegasagian: cgfa wnaawsfa o araas )
sfaqefad awad eafafa wqmat o agewemRTmaA afea  awaa
neen

trisamayalasad visvakridasuk haikamahidharah
sphurasi bhagavann eko ’pi tvam samagrabharaksamam/
pratipadam idam vast vevam syad iti spréato dria
sahajokalanakridGmirter na cdsti paras tava {{11{{
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O Blessed Lord ! Although you are one, you shine forth like an unparall-
eled king (or mountain), able to support (i.e. know) the entire universe;
you are endowed with the bliss that derives from “‘sport” of illuminating the
universe as it extends over the three times. Your innate bliss consists of
knowing, at each step (i.e. about each object), that “this (thing) has that
¢nature,” i.e. you know it as it really is). This bliss is indeed not distinct
from your image (i. e. from your knowledge and intuition). (11} [561]

wfa aftat a@gEmmi(A) @ w0 wgwT  sETEETEEAEATaRaa
fayam:

wgefa 7 welramarr faqa favge: swm gooesis@ERY  q-
wafewa: i

sphuraii parito bahyatmdanda(a)m ya esa mahabharah
svarasasargsdj jhdanasyaitas tavaiva vibhatayah/
sphurati na jadas citsamskarad vinaiva nirakulah
kalaya yugapal lokalokau parair akalankitah [/12]]

(While you remain in this world), the great, dazzling (manifestations) of
your external self (i.e. your sensroy and physical activities) are indeesd (sim-
ply) majestic expressions of your own (omniscient) knowledge, complete with
the essence of self, for the body, (being) inscntient, cannot act without the
support of consciousness. (Feel free), therefore, (to) cognize both finite (i.e.
occupied) and infinite (i.e. unoccupied) space, ([loka] and [aloka], respect-
ively), for you are cleansed of doubts and cannot be contaminated by exter-

nal objects, (12) [462]

gfaagwalroawififrafadsitrafamaaatots fAvaaawan:
fafrafafad: neggmizafafasa: saa sow: Fagaq aweanafza: u
L&

dalitadalanais chinnachedair vibhinnavibhedanair
anavadhilasatparydayoghair vibhaktam anantasah/
nisitanisitaih Saktyudgdrair avaritavikramaih
kalaya kalasah kurvann etat samastam atandritah [/13]]

The entire universe is infinitesimally divided by the collection of the endless
series of modes, which pound what has already been pounded, cut what has
already been cut, and divide what has already been divided (i. e. these
modes are extremely subtle). Timelessly you cognize this whole (universe),
rendering it into bits (by perceiving every mode) with your extremely sharp,
unimpeded, and heroic powers. (13) [563]
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>

fafagaageamgrard af gproafrraag Seed & wamfage
swwfasrwsrfa rafzferdudt sefaed amAwd adg fonfa aa n

F 411

citihutavahasyaikangarikrtam parito hathat

vad atikalanat trailokyam te bhavaty atimurmurahf
svayam atisayasphdatim Samsad viSesagariyasim

Jagadavisayam jhiananantyam tavaiva vibhati tat [[14]]

The three worlds have on all sides been forcibly rendered into “blazing coal”
by the “fire’ of (your) consciousness (i.e. you have internalized all objects),
And these (three worlds), being known in even their most subtle forms,
become like a small spark (within your “fire””). Only you shine forth with
that infinite knowledge which proclaims to great expansion and is not an

object of the world (i.e. which itself exceeds the size of the world).
(14) [564]

wrgﬁt wgfu weg awrmd 7 aAwfn: swafa @@ aATETwegfg-

gemfa
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L

kakubhi kakubhi nyasyan dhamany ayam na nabhomanih
kalayati tava jhiandgnyekasphulingatulam api |

svayam upayati pradhdnyena prakdsanimittatam
ajadakanikamatra’pi syan na jatu jadopama |[15//

The jewel of the sky (i.e. the sun) spreads its rays in all directions, but it

is not comparable to even a single

spark of the fire of your knowledge.

(Of course this is as it should be), for even a single spark of consciousness
is itself essentially a cause of illumination; (thus), anything insentient, (Which
must be illuminated), can never be compared with it. (1) [565]

seery i greaTreaTn: agsEe wwafnfs dfases fragaata(fa)a:
wafaeaEmmle  sfreowawmetas @ ww et e
- fadwam uegn

agurulaghubhzh satsthanasthair gunaih sahajair vrajan

kramaparinatim samviccakre niyaty upaves()itah/
prabhavavilayavasadydpi pratiksanam aksaras

tyajasi na manak tankotkirnam kaddpi cidekatam [/16]/
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You possess increase and decrease of six types, and yet the cycle of your
knowledge attains to sequential modes under control of the quality called
“aguru-laghu,” (which prevents any real increase in your space-points). And
though (you undergo transformations), you are indeed possessed of non-
change (from the point of view of substance), for even when you attain at
every moment to production and destruction (of modes), you remain
indestructible (as substance) and never even slightly abandon the unified
consciousness which is like the mark of a chisel (on stone; i.e. it cannot be
wiped away, but persists through all modes). (16) [566]

waafordirataead 7 famgd avwfarodowra wateg  fawrad
afagqwd ward” wfimal 7 fagend wwafa agr agrami fast | saawaw
ngen

kramaparinatair bhavair bhavas samam na vigdhyate

samam atibhardt tair dkranto bhavams tu vibhavyate |
tad idam ubhayam bhitdrtham san mitho na virudhyate

kalayasi sadid yad bhavanam vibho kramam akramdt [/17]]

No existent possesses all its modes simultaneously, (for these modes) must
be manifest sequentially in past, present, and future. (But since you are
omniscient), you are seen to be completely united with (all) the (sequential)
modes of all objects at once. O Omaniscient One! There is no mutual contr-
adiction in these two (assertions), for such is the true nature of reality;
you always know the sequences of all modes non-sequentially. (17) [567)

emafy qe@ ST wlagd @ a<fadEa: wafert: gwa ghnic
FTATA: AR qaw faerrd eawRTREsaTI T aRATRtT o
=

svayam api pardt prapyakdram paropakrtam vahan
paravirahitah sarvakaraik parasya sunirbharah |
avagamarasah S$uddho *tyantam tavaisa vijrmbhate
svabhararabhasavyaparena sphuran samam dtmani [[18]/

Your essence in the form of knowledge expands fully (i. e. becomes infinite;)
although it has itself come to have the forms of other (objects, forms)
which are derived from these (objects). itis in reality free from the (objects
themselves, i.e. objects do not really enter the knowledge, and hence do not
mix with the self). And although it is complete with all the forms of the
other (objects, it remians free from passions) and (thus)is pure (i.e. unconta-
minated). It is always manifest in your own self, intensely active (in
knowing) through its own innate nature (i.e. without depending on others).
(18) [568] :

Visit www.holybooks.com for more free e-books



ATITETHIE: 201

sETRgEEEIEERfe sdamafantE wAseE 1 am fagdo
safacfgatersafdfRandadrerricaran saife garfafa: wekn
avagamasudhdadharasarair lasann api sarvatas

tad atibharato jhianaikatvam na nama vigahase |
avadhirahitair ekadravvyasritair nijaparyayair

yugapad aparair apy ullasam prayadsi sukhdadibhih [[19//

Although you shine forth on all sides through the constant flow of the
ambrosia of knowledge, you do not simply attain to unity with knowledge
alone, rather, you simultaneously attain to the splendour of being united with
other quality such as bliss, etc., and also with your own limitless modes, all
of which are supported by the same single substance. (19) [569]

w(q)aanfwar mAvAY: quewafa wafn  gafeewfasaresare fa !
: a fasreud

afgefn @ aegisfa mequoaw: qafa = afgfican  gaees-
qQsfa g uxen

$(s)atatam abhito jiidnonmesaih samullasati tvayi

dvayam idam ativydptyavydpti vibho na vibhavyate |
bahir api patan yac chuddho ’'si svaripapardyanah

patasi ca bahir visvak Suddhasvariipaparo ‘pi yat [|20]]

O Omniscient One! You constantly shine forth with the forms of objects
(reflected) in your knowledge; (and in this knowledge), neither “‘over-exten-
sion” [ati-vydpti] nor “‘insufficient extension” [avydpti] is seen, because
although your knowledge “‘goes outside™ (i.e. knows the external objects),
you are nevertheless unified with your own nature (ie. in reality you know
only yourself). And although fixed in knowing only your pure self, you
are nevertheless “externalized” on every side (in that you know the external
objects. In other words, there is not an over-extension of what omniscient
knowledge does in saying “it knows the external objects”, nor is there an
insufficient description of what this knowledge does in saying “it knows
only itself.” Omniscient knowledge encompasses cognition of both self and
others simultaneously.) (20) [570}

aaafaiRay s swewafgafg-
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samam atibharad etad vyapya prabhisy abahir bahis
tad api na bhavan devaiko ’ ntar bahi$ ca vibhavyate |
prabhavavilayarambhair visvag bhavaty api yad bahis
trisamayabhuvas tankotkirnah parakrtayas tvayi [[21]]

O Lord ! Although you shine forth having simultaneously and completely
pervaded both the inside (i.e. the substance of objects) and outside (i.e. the
modes of objects), you are not seen to be the same inside and outside,
for although you become united with the activities of production and dest-
ruction (i.e. with the modes of all objects, by knowing their “outside*),
you simultansously internalize the essences of other (existents, i.e. their
substances o “insidss’), which extend over the three times, thus inscribing
them within your kaowledge like the mark of a chisel (on stone, ie.
permanently). (21) [571]

fonTTREEAETS:  SETawTE
rgefa afedisasaenmat greeaar |
aafa e faeg oWt ! afaaae-
- fHumafad: s@® A eHTFEFHAGAT 1R

trisamayajagatkrtsnakaraih karambitatejasi

sphurati parito ’ py ekatratmany asau punaruktatd |
vadatl purusanantyam kintu prabho tvam ivetarair

visayapatitaih pratyekam te sphuranty akrtadvaydh [/22]]

The light (of knowledge) shines forth within the soul, pervaded by the infi-
nity of forms of the universe, extending over the three times, (which are
reflected therein). But  this knowing of individual objects also proclaims
(that there is) an infinity of (individual) souls. (In other words, it can be
conventionally said that for each object there is a “soul” which knows it,
and thus that the omniscient being comprises infinite souls.) Evenso, O
Lord, those (so-called) *“‘individual souls” are, like you, not manifest as
“two” (i. e. modally, by way of production and destruction, but rather as
indivisible substances), even when they are divided due to the impact of
objects.t  (22) [572]

graTwatt{esgatar fAaETra &
Aymafeaan Tqus § aFangEd:
afy fg agar amge Qw7 gueaa
gafawe wssTE gea fawferan uan

1 The precise meaning of the last two lines is not clear.
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drgavagamayor divyocchvdsd niravarapasya te

bhrsam upacitah sphiryante te prakampamahodayaih |
api hi bahuna tanmdahatmyam parena na khandyate

yad atibharato gatva ” nantyam puraiva vijrmbhitah [/23//

The sparkling forms that appear in your unobstructed and perfected intutiion
and knowledge expand to infinity through the unshakeable greatness of that
(intution and that knowledge). The greatness of these two is not qualified
even by the immensity of the other (i.e. by the infinite number of objects)
because, (by virtue of the quality called aguru-laghu, these two have) reached
to infinity by their own extreme power, and have thus become fully extended
even before (cognizing any objects at all). (23) [573]

qnaafEs i Qe qEEwgaS;

tavafaaed et wafea deafa
swa = A quy fasaoges: asw A feead

rgefa fafaawmweavmgd: nRYn

yugapad akhilair ekah sakam padarthakadambakaih
svarasavisarais tvam vyatyuksim bharad iva divyasi |
atha ca na pardan sificasy uccaih parais ca na sicyase
sphurasi militakarair ekopayogamahdrasaih [/24//
Although you are One, you forceully play, as it were, a game of “mutually
sprinkling water” with all objects simultancously (i.e. you know them all at
once. And while this “game” is played) with the “water” of your own-nat-
ure, you nevertheless do not (really) “sprinkle® (i.e. touch) anything, nor
are you ‘“‘sprinkled” by others. You (simply) shine forth with the great
essence of unified consciousness, which encompasses the forms of internal-
ized objects. (24) [574]

safgcataan araaatzatagEA-

weafcomga@aEEa TETg ANIEAAT |
AR TR GG AT~

fafafaqmearrar wia qg fua u?xn@uﬁnﬁn

aviratam imdh samyagbodhakriyobhayabhdvana -
bharaparinamadbhitarthasya sphurantu mamadbhutah /
paramasahajavasthalagnopayogarasaplava - ‘
' nimilitamandananddh sadaiva tava S§riyah
//25] cha || XXIII []

I have gained the true nature of reality by constant practice of both right
knowledge and right conduct. May your wondrous glories, (namely the)
extremes of bliss derived from swimming in the ambrosia of realization of
the perfected, innate self, be constantly manifest to me! (25) [575] XXII
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frearfreamgagaafaaeast samEgE
framataafaenfeft fafarea fmEsgm

AFAW: FEETwEHTal wiag fasaeafo ugn

ekanekam apurnapiarnasatataprastirnagidhasphutam

nityanityam asuddhasuddham abhitas tejo dadhaty adbhutam|
divyanantavibhatibhdsini citidravye jinendre ° dhuna

majjamah sahajaprakdasabharato bhatiha visvasprsi /1]

Now we immerse ourselves in (i. e. we think deeply upon)the Lord of Jinas,
he who is nothing but the (very) substance of consciousness. (That consciouness)
is one (from the universal point of view) and many (from the point of
view of particulars), complete (with innate qualities) and devoid (of mundane
transformations), contracted (in that it has the dimensions of the body)
and spread out (in that it knows the entire universe), mysterious (to the
uninstructed) and yet evident (to those who are wise), eternal (from the
point of view of substance) and non-eternal (from the point of view
of modes), pure (when only the states of liberation are viewed) and
impure (when one notes only the mundane states). It is wondrous (by virtue
of possessing these seemingly contradictory qualities), and is on every side
endowed with shining glory, bursting forth, shining with infinite, majestic
splendour, touching the entire universe, glowing with the power of its innate
light. (1) [576]

greaTARfaTRsdaar T a T T i—
RIS egraaa TR 1
AR TAREGafarrs e & :
Tgean: wfvafa graefed 6 g @@ v
ekasyakramavikramaikarasinas trailokyacakrakrama -
kridarambhagabhiranirbharahathotphullopayogatmanah |
dnandotkalikabharasphutad atispastasvabhavasya te
nadhanydah prapibanti sundaram idam ripam suguptam
svatah [/2//
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Unfortunate beings (i.e. those who have not realized the self) are not able
to take in your beautiful form, which is hidden in its own nature, unparall-
eled, endowed with the power of non-sequential (cognition, i.e. knowing all
objects simultaneously. Furthermore, your form) embodies the applied
consciousness (i.e. the activity of knowing) which has blossomed through
its own great force; it is the spontaneous and profound activity of cogni-
zing the revolving cycle of the three worlds, and its nature is crystal clear,
made evident through the blooming of the buds of bliss. (2) [577]

frdmsen wom semfgfmt fean dregesasi-
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nihsimno ¢ sya bhardat skhaladbhir abhito visvasya simny ujjvalair
valgad valgunirakulaikakalanakridarasasyormibhih /
caitanyamrtapiuranirbharabhrtam sphitam svabhavasriyd
pitvaitat tava rapam adbhutatamam madyanti ke nama na

131

Who would not be intoxicated by taking in your beauty ? (For this beauty)
is most wonderful, fully endowed with the “goddess of prosperity’” in the
form of its own-nature, completely filled with the flooding ambrosia of
consciousness, throbbing with the waves of the essence of the “sport™ (of
knowing. And these waves) are beautiful, unparalleled, free from afflictions,

clearly sparkling, and crashing upon the very ends of this limitless universe.
@) [578)

7w Wi gErERgTRaTRrIw Al
faatfanasn ¥aegafae: feamifea:
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ekah ko ’pi hathavaruddharabhasaspharaprakasas tvaya
cidviryitisayena kevalasudhapindah kilaloditah |
yasyadydpy ativalguvalgitavalat kallolamalaval;
trailokyodarakandarasv atibharabhras(§)yad bhramam
bhramyati [/4]/

With the great emergy of your self, you have churned the mass of ambrosia
which is unparalleled, extraordinary omniscience; the extensive light (of this
omniscience) was formerly obstructed (by karmas, but is now unhindered).
The infinite sets of waves of this (omniscience) are extremely beautiful and
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active, and even to this day they course through the caves in the -very depths
of the three worlds (i.e. they encompass the entire universe), destroying
delusions with their great power. (4) [579]

grarfemTefaagmrawirae—
i aavEagraaesTOassafa: )
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drghodhadydhimoragiadhavitatatrailokyabharonmukha -
vyayamadrpitacandaviryarabhasaspharibhavaj jyotisah |

uccandotkalikakalapabahuldh sambhiya muiicanti te
spastodyotavikasamamsalarucas caitanyanirdjanah [/5//

The “waving lamps™ of your consciousness simultaneously give off a clear,
sparkling, poweorful light; they are filled with glowing flames, and the rays
(of their light) are extended by the force of that excessive energy which puts
forth great effort in bearing the burden of the three worlds. (And this
burden is) firmly embraced by the fully expanded intuition and knowledge.
(5) [580]

CHENTOALSZAN T H A TEHA AT
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ekasyocchaladacchabodhamadhuradravyatmanonmajjatal
ko ’nekantadurasayad tava vibho bhindyat svabhavam
sudhih |
udgacchadbhir anantadharmavibhavapragbharabhinnodayair
devatvam yadi nddyatah svayam api svadantaraip saraye
(sadhayet) [/6]]

O Omniscient One! You are One, manifest as the embodiment of sub-
stance, beautiful through your sprklingly clear omniscience. What intelligent
person would attempt to separate you from your own nature (i.e. claim that
consciousness and soul are partly identical and partly non-identical merely
to establish the doctrine of anekanta, (which advocates such a separation),
unless that would establish (the fact of) your soul’s innate divinity ? (i.e.
The point of the anekanta doctrine is to show the ever-present potential
divinity of the soul in bondage, without rejecting its actual mode at any
given time.) This (potential divinity) can be established through the (fact
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that there are) always different experiences (of the soul) which arise in
various ways, together with infinite qualities (i.e. where differentiation and
change are evident, perfection is possible). (6) [581]

yrrmerarEter fadt gesfgeeami-
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deva svasya viruddhadharmanivahair nirmanam uddamayan/
bhavabhavakarambitaikavikasadbhavasvabhavasya te

bhaty uccair anavsthito °pi mahima samyak sadavasthitah

171

O Lord ! Your own-nature consists of that uniform existence (i.e. contin-
uity of substance) which is supported in‘its expansion by both existence
and non-existence (i.e. production and destruction of the mod-s). And your
greatness consists of increasing your own creation (i.e. attainirg to infinity)
by way of the collection of high and low contrary aspects, which have
joined together in ‘“mutual friendship.” Although (this greatness) is not
stable (from the point of view of modes), it is (from the point of substance)
ever stable and shines forth beautifully. (7) [582]
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cinmatram parisuddham uddhatarasapragbharam ekam sada
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18

O Lord ! you are totally indifferent (towards attaining extcrnal objects)
because you have attained to substance (i.e.) to yourself. You are comparable
to a blazing sun, a mass of consciousness, and being such, you dwell within
your own self. Your consciousness is perfected on every side; it has
reached the greatest height by its intense, unified self-experience, and always
“plays” with the expressions of its various powers (of knowing), both
sequentially and non-sequentially. It is both manifold and eternal, a light
which is today victorious and makes us aware (of its glory). (8) [583]
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191

You “preserve your stability’” (i.e. you remain infinite) from the point of
view of) substance, (even though this substance is) pervaded by the glory
of modes, both past and future, (But) from (the point of view of) modes,
your greatness has been scattered, and (in this sense) you do not attain to
stability. O Lord ! You are very beroic, by way of your partless and
yet divided nature (i.e. only a great one could subsume such an apparent
contradiction); you shine forth with the immensity of consciousness, and
as you stand alome, who is not filled with great wonder at the sight of
you ? (9) [584]
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bhavabhavamayo ’py abhdvamahasd nabhavatam niyase
nityodyotavikasahasavilasac citpindacandodgamah |/10/]

O Blessed One! Since you can be described by (the expressions) “exists”
and “dose not exist,” your are, O Lord, a special sort of existent, embody-
ing both existence and non-existence. You are endowed with a great light,
a mass of consciousness which is rendered beautiful through its expanding
lustre. Although you consist of both existence and non-existence, you are
not led by the glory of non-exitence (into total voidness.) (10) [585]

farmmrrmfrrafesarar we-
T aafa e fwaeaaeeATafiaar |
A fragdagle siaam o5
ramaateafaatragenagal FeteaATai(@)=ad® uin

Visit www.holybooks.com for more free e-books



HACATRIE: 209

vi§vakaravikasanirbharaparicchedaprabhabhdvanad
antargadham api prakdsam abhitas tat tat svabhdvasriya
- bhavabhavapinaddhabodhavapusi pradyotamdne sphutam
tvayyetac citivallipallavatulam trailokyam ala(a)mbyate
1/

O Lord ! While you continue to illuminate (the universe), you are one whose
body (i.e. knowledge) is pervaded by both existence and non-existence. The
totality of objects is internalized and thus comprehended through the power
of your light; and (yet) this entire triple world remains illuminated on every
side by its own innate glory (i.e. the objects, though internalized, remain
separate from you. But this triple werld is) comparable to a (mere) “leaf™
(relative to) the “‘creeper” of your consciousness (i.e. it takes up but a tiny
portion of the range of your consciousness). (11) [586]

- efrrraETAg Ay Eatna—
frarmsrmfarmfarrast fisd v
gxfers wawfgfm wawga: avasty feeesm:
] wgeal ggamaRarfaar fasd wsmae ngn

antahstambhitasavadhanahrdayair devdsurais tarkitas
citsankocavikdsavismayakarah ko ’yam svabhdvas tava /
ekasmin svamahimni magnamahasah santyo * pi cicchaktayah
sve sphirtyd vad anantam etad abhito visvam prakddyd-
sate [[12]]

What is this wondrous nature of yours? Gods and demons, their hearts ever
mindful and unshakeable, have speculated about it, and (this nature) produces
astonishment (in them), because of its (simultaneous) contraction (by way of
intuition) and expansion (by way of knowledge). The powers of your soul,
although fully immersed in the greatness of your unified self, tlluminate with
their own glory the infinite universe on every side; and yet, (while doing
that), they continue to reside in themselves. (12) [587}

fremctmdrdrraramTeiaTeR e

TASZTSAT: TAnAad §RT feoaw egEeoRAw
W wwafwananat fawd awed wOg

aransfy sawrgoiar sas gy afy ngIn
niskampaikadrdhopayogasakalaprandrppandsphotitih

spastanantarucah svasaktaya imd visvak sphutantyas tava [

dkramya kramasannivesavasato visvam samastam bhardd
bhrantyo ’pi prasabhavaruddharabhasa kyanta eva tvayif[13]]
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The powers of your (omniscience) are manifest on every side, clear and brilli-
ant with infinite rays (of knowledge), brought forth through the firm, unified,
and totally unshakeable application of consciousness. In shining forth, (these
powers) pervade the entire universe, resting upon the seqential (modes of
all objects). But (from the non-conventional point of view, they) rest in you
alone, for their “speed” (i.c. activity) has beecn forcefully contained (therein).
(13) [588]

rafregfammaeaaata: ara s2afam
3 | saremafus wifa waaedsaamesan
faraasfy  FesnfraaEraaw@a
asgaaafaraeRfageaEn: @d araam ngYn

drgjfiaptisphuritdtmandsy anavadhih santah pradesasriya
deva kvapy avadhir na bhati bhavatas tenmopayogatmand |
kim tv atrapi nijaprade$aniyatanantonnamatkelayo
- vaksyanty aksatavisvaghasmaracidullasah svayam santatam

/1141

O Lord! You are boundless, an embodiment of fully manifest intuition and
knowledge. But you do have limits when seen from the point of view of
your space-points, (which are finite). Nowhere is your limit perceived when
you are (viewed as being) the embodiment of applied consciousness (i.e.
omniscience). But in this world, the (very) expanse of (your) consciousness
which internalizes the entire universe (as object), itself points to (the fact
that you) possess boundaries, for the excellent and infinite activities of this
expanse (of consciousness) are restricted within (finite) space-points [pradesal.
(i.e. The number of objects is infinite, whereas the space-points of the soul
are myriad but finite.) (14) [589]

Reaita sfa aw afvafrasafaaam
gam gaw wifa aafa @wag wwe wqn
MFFraftAAguEAZaT & g T ! wEd
AEFAmEATfafaranfgar g eEdseE: 1

majjantiva jaganti yatra parita$ ciccandrikdsagare
digronmagna ivaisa bhati tad api tvayyeva magnah sada |
lokaikantanimagnapunyamahima tvam tu prabho bhdsase
bhavanam acal@’vicintyamahima  prdayah svabhavo
*dbhutah [/15/]

The three worlds are submerged, as it were, in the ‘“ocean” of “moonlight”
(spread) by your consciousness. This world exists independent of you, but
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when seen as (an) internalized (object), it always appears as (if totally)
immersed in your (self). O Master ! You shine forth as one whose wonderful
splendour has blissfully pervaded the very ends of this universe. The nature
of reality is indeed mysterious! Its greatness is unshakeable, beyond thought,
innately wondrous ! (15) [590]

v geafadsty Fgwwar asswwamfafa
sieenTgiafasanfgar Wisd waw W )

diven caufgha avg  awamfaE@Es
gqetag ( goue ) e fargwiammifafag mgd v e n

svantah kudmalite ’pi kevalakala cakre ‘kramavydpini
» kridatkrodagrhitavisvamahima ko ‘yam bhavidn bhdasate |
linasya svamahimni yasya sakalanantatrikdslaval:
pajasrad(puspasrag)makarandabindukalikasrenisriyam
’ ’ gahate [[16f]

The collected rays of your omniscience are restrained within the self, and
yet at the same time rest in the grandeur which comprehends everything
simultaneously. The totality of the infinite rows of (objects in the) three
times appears to you (as having) beauty (like that) of the manifold particles
of pollen which fall from a flower; and the grandeur of this active world is
held, as it were, within your “lap” (i.e. reflected in your knowledge). Who
are you, (to be able to encompass everything) in this way?! (16) [591]

qasgvafa AAEARUT: qEEARET o

Faran feafadfen avaawan w@ivdweEe: |
TAIEBT A A A TSR AT AN —

*a fratsfa faaod canfgraarafas@s: 0 e n

parvas cumbati ndparatvam aparah parvatvam dydati no

naivanya sthitir asti santatabhavat pirvdparibhavatah |
darodgacchad anantacidghanarasapragbhdraramyodayas

tvam nityo 'pi vivarttase svamahimavyaptatrikalakramah

11171}

The prior (mode) does not touch the later (mode), and the later does not
become the prior. There is no condition possible for things in a stream
other than ‘“first” (followed by) “‘next” without (actual) contact between
them. But youw undergo transformations while remaining eternal (i.e. there is
continuity between prior and later in you). Pervaded with greatness,
you encompass the sequence of three times; you arise gloriously in (all
your modes), within the context of a tremendous force of overwhelming
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expansion on the part of your infinite consciousness, (a consciousness) which

is like a mass of ambrosia. (i.e. The modes arise in the context of substance.)
(17) [592]

LR E R B U CRUEAGE RIE iR TG

ISR AR L S EE SIS HE ST SRl
arawwafe swsmgasnafastefad-

vy fagfasfa fee & fapifeae e utsn

gambhirodaravis§vagahvaraguhdasamvrttanityocchvasat
prottalotkalikakalapavilasat kalanilandolanat |
drabdhakramavibhramabhramakrtavyavrttililayitair
atmany eva vivrttim eti kila te cidvariparah sphuran

11181

The streaming “water” of your consciousness shows itself (endowed with)
the “sport” of (visible) transformations; (these transformations) are produced
by the movements (i.e. changes in the objects) which have begun and have
continued sequentially due to agitation by the winds of time, and thus the
stream (of consciousness, coursing through the “deep cavern” of the profound
universe, i.e. knowing all objects), is beautiful with the “waves” of rows
of vikalpas (i.e. reflections of the ever-changing objects. And just as a stream,
though agitated, doesuot flow out of a cavern), so does your consciousness,
showing all its vikalpcs, remain within the soul. (18) [593]

s AT TIRTafaaE (W) sargviaeargen
ARATRAAARANATZ 2 ACHNTATRAN: )

wREITAAEFAL Faafa A ! e gaa-
framarsafaarafearrg zaw frowfma: 0 gg)

antahksobhabharapramathavivas($)avydghirnanavyakuld
varamvaram anantatadanabhavadvisvasvabhavantardh |
kalasphalacalatkaldh kalayasi svamin sada tilavac
cittatvde calitaikacandimagunad dravyena niskampitah

111911

O Master! Although from (the point of view of) substance you are eternally
unshakeable, (from the point of view of modes) you are endowed with a
consciousness like a piece of fluff (i.e. which flies about here and there).
And because of the extreme instability (of that consciousness), you attain
to those variegated aspects (i.e. modes) produced by the impact of time.
Indeed, your (various) aspects are belplessly afflicted with momentariness
produced by imnes agitation (i.e. by the nature of reality itself). And because

Visit www.holybooks.com for more free e-books



HYTATHIZ: 213
these (momentary aspects) repeatedly create *‘distances™ (i.e. separations or
distinctions) in your own-nature, you attain to differentiation. (19) [594]

s eAfadrrafraanmmarafain-
tacaq frsafrafigeragm atfgawarm: |
A B N A S ST TR g T
eaferte froge: swafy efa | ade feafag o

svairevollasitair anantavitatajiiandmrtasyandibhis

trpyan visvavisarpipuskaladrsa sauhityam asy agatah |
sandranandabharocchalan nijarasasvadardramadyanmahak

svasminn eva nirakulah kalayasi svamin sadaiva sthitim |

112041

You are satiated by the bubbling fountains of the ambrosia that is the
infinite speed of (your) kmowledge, and you come to fulfillment through your
abundant intuition, which extends throughout the universe. Your light has
reached great expansion by (experiencing) the taste of your own self-nature,
(a nature) which rises up with the force of extremely profound bliss, (Thus),

being free from affliction in your own self, you remain well-secured in that
self, (20) [595]

frewgeafadfgaen gad adioawg-

FEATAATRATET WEANSTAT 1 A &
waswafaagarmga: dsd et e

s fraarmage: Qg agdees 0L

niskartrtvanirihitasya satatam gadhopayogagraha-
grastdnantajagattrayasya bhavato 'py anyena karyam na te |

Suddhaikaskhalitopayogamahasah so 'yam svabhdvah kila
grahyakarakarambitatmavapusah saksad yad udviksanam

l121]]

You are free from all desires, because you are devoid of the (sense of)being
an agent [kartrtval. And thus, although you ‘““devour” (i.e. know) the entire
triple world with the *(eclipsing) planet” of your fully applied consciousness,
there is no purpose (motivating this knowing) of the other (objects), for
truly the direct cognition of the self, (a self which) embodies consciousness
entirely pervaded by the forms of the knowables, is the own-nature of your
light, (i.e. of your) pure, unified, and immovable consciousness. (i.e. you are
directed towards the self; knowledge of objects is incidental,) (21) [596]
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uddamodyadanantaviryaparamavyaparavistarita-
spharaspharamahormimamsaladriam cakre tava kridati |
akramyakulakrstamarmamahimaprottdnitam nas tviso
bhavanam tatayo nirantaram ima@ muficanti jivam kila

1122

Your collected [cakra] cognitions are well-nourished by huge waves (of cons-
ciousness) that rise high, fully extended by the excellent activity of forcefuily
rising infinite energy, And under the impact [kridati] (of these cognitions),
the continuously manifested rows of our (vitiated) states [bhdva] (of consci-
ousness) unceasingly abandoan life (i.e. are destroyed. Indeed, even) the
highly stretched glory of our “light” (ie. our mundane consciousness) is
overcome (i.e. destroyed when we perceive the splendour of your omniscience,
and we thus attain to self-realization). (22) [597]

warAarIaTAgfa  sasraRsiia—
e Aagacady | INERATEAEean;: |
fasemifiagd sagaTasaEAETaT
gormfgamzdfmsmmasssan: 13

drgbodhaikyamayopayogamahasi vyajrmbhamane ‘bhitas
taikspyam samdadhatas tavesa rabhasad atyantam udyanty
amih |
visvavyaptikrte krtadbhutarasaprastavanddambara
dirotsahitagddhaviryagarimavydyamasammarcchanih /23]

O Lord! When the glory of your applied consciousness is fully expanded on
all sides, possessing the unity of knowledge and intuition, you hold the
sharpness (by which all things are known, and at the same time) the treme-
ndously widespread activities of your extreme and fully developed energy
are abundantly manifested with great force. These (activities) bring about
(the experience of) the essential quality [rasa] (of the soul), so that the
entire universe (may) be pervaded (with omniscience). (23) [598]

frsrrafaaaamfonaseerasntaa-
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niskampapratighopayogagarimavastambhasambhavita-
svatmaramamahodayasya bhavatah kim nama nirvarnyate [
yasyadyapi mandg udaficitacalajfianaricalakridaya
helandolitam akulam tata ito visvam bahir gharnati [[24]]

How can you be described (by mere words) ? For the bliss of your self has
risen to tremendous (heights), due to the greatness of your unshakeable and
unobstructed applied conscicusness. (Furthermore, even during your mundane
states), the universe, “wandering” outside your knowledge, was overcome or
“made to move” (i.e. known) by the “sport” (i.e. activity) of your (super-
natural) knowledge(s), such as avadhijfiana. (How, then, can your omniscient
state, which is even more glorious, possibly be talked about?) (24) [599]

39S () FieoATRRAqAq qq suwafa
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ucchangocchaladacchakevalapayahpire tava jyayasi
sndto ’tyantam atandritasya satatam nottara evasti me |
lilandolitacidvildsalaharibharasphutasphalana-
kridafarjaritasya Sitasivavad visvag vilinatmanah
[i25/[chal[| XXIV

I am well-bathed in the supreme, sparklingly clear flood of the “water”
of your omniscience, and (thus) I amtotally free from all sloth, with no
way of emerging (from), your (omniscience. This is) because I am on every
side dissolved, like a piece of salt, by the ever-breaking sets of waves of
~(your) manifest consciousness, which constantly “move in a sportive manner”
(i.e. which engulf me). (25) [600] XXIV
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spasgikrtya hathat katham katham api tvam yat punah sthapyase
svaminn utkatakarmakandarabhasad bhramyadbhir antar-
bahih |
tad devaikakalavalokanabalapraudhikrtapratyayais
tungotsdaragalatsvakarmapatalaih sarvoditah prarthyase [[1[/

O Lord! You are somehow grasped by means of great exertion on the part
of those who, as a result of the speed of the rise of severe forms of karma,
“wander around” both within (themselves, i.e. in a state of delusion) and
without (i.e. in various existences): but then (you are) again abandoned
[sthapyase] (by them). But those (people), O Lord, whose faith in you is
mature and firm on account of the strength derived from observing (even)
a single one of your aspects, are dissociated from thc coverings of karma
by means of a tremendous casting-off (of these karmas), and these (people)
scek (and thus attain) you, (you) who have risen for (the benefit of)
all. (1) [601]
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devavarakam asti kificid api te kificijjiagamyam na yad
yasyasau sphuta eva bhati garimd ragadir antarjvalan |
tad vatdyanapasyatam aharahas capdah kriyadambarah
spastah Spastasamavrias tava kila spasgatvahetuh kramat

11241

O Lord! There is some (subtle) thing that obscures your (nature from
people, a thing which, being subtle), is not understood by those of little
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knowledge. For that (ignorant) person, burning inside, the weighty (bond of)
attachment, etc. is evidently the cause (of failure to pereeive you.) And for
that person, (foolishly believing that activities in the world are the “window”
through which your naturs may be seen), activities become (morc) scvere day
by day (i.e. he performs them with ever-increasing volition and attachment,
and thus they become) a “closed window” (i.e. the very thing which hides
your nature from him). Hence, that which is clearly the means of making
you evident, (namely knowledge), becomes, (as a result of uctivitics), gradually
obscured. (2) [602]

qatdanafsamen wa: wa: safeewd
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parvasamyamasaficitasya rajasah sadyah samucchittaye

dattva durdharabharisamyamabharasyorab svayam sadardh /
ye pasyanti balad vidarya kapatagranthim $lathatkasmalas

te vindanti nisdtasaktisahajdvasthastham antarmahah

11311

As to those who are free from all impurities, having forcibly cut the knots of
crookedness (i.e. of even subtle attachment), and who have with great revere-
nce given their hearts to the manifold collection of extrcmely difficult restr-
aints in order to cffect the instantaneeus destruction of the dust of karma,
(karma) amassed by lack of restraint in the past, they obtuin the inner
light, secure in their own natural state, endowed with perfccted powers. (3) [603]

q fredleaeTiq SUTATHA: AFEITACTGE-
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ye nityotsatandt kasdayarajasah sandrodayaspardhaka-
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te vijfidnaghanibhavanti sakalam prapya svabhdavam svayam
praspastasphutatopayogagarimagrasikrtatmasrivah  [/4/]

And as to those who constantly shake off the dust (of passions) and who,
by the speed of destruction of the rows of sharply rising karmic matter,
make the soul light (i.e. free of the heavy weight of karmic bondage) both
within and without, having attained to their complete own-nature, they
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become omniscient by reaching the glory of the self (a glory which is)
grasped by the greatness of complete and fully manifest active conscious-
ness. (4) [604]

s aforfanmfarmg  aeeRgatae:

g wFa fang wgenaeat faosata 30
qataraAgEat wafy & wwas: /(@R

aurae qafa sdgEan wHERER wRIE 0L

bahyantahparivrttimatravilasat svacchandadrksamvidah
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muldny eva lunanti karmakusalah karmadrumasya kramat

115/

And as to those who are endowed with the unrestrained intuition and consci-
ousness that shine forth with reference to the internal (i.e. the self) and the
external (i.e. the objects), respectiveiy, having attained to complete asceticism
(i.e. having fulfilled the mahdvratas), they experience the natural state,
mindful (i.e. proper and unattached) in (their) actions. And having carried -
their previously-att:ined peace to a state never reached before (i.c. to
perfecticn), they cut, (as it were), the very roots of the tree of karma. (5) [605]
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te tat taiksnyam akhandapinditanijavyaparasaram $ritah
pasyanti svayam ifa $antamahasah samyak svatattvadbhu-
tam [/6}/

And as to those who, on account of the destruction of passions on every
side, firmly hold themselves free from afflictions, and who possess the applied
consciousness [upayoga] that is endowed with the multitude of qualities which
rise within (the soul, merely) by (the power of that) soul’s greatness, they
attain to the sharpness of partless and unified consciousness, along with the
excellent activities (belonging to that consciousness). They are by themselves
endowed with a peaceful light, well (able to) see the windows of (theu’)
OWn-nature (6) [606]
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H7if

As to those who have attained to both the universal and particular forms
of consciousness, (namely intuition and knowledge, respectively), and who
have attained to the universal (i.e. intuition) which by itself applies to (i.e.
knows only) the self, even when (the consciousness) on all sides touches (i.e.
comprehends) the entire universe (which is) other (than the self), and who
are ever-alert in adhering to the activities pertaining to the profound restraints,
both internal, (namely meditation), and external, (such as proper walking,
sleeping, etc.), these fortunate ones have totally performed that which was to
be done, leaving no residue, and (similarly they) have known (what was to
be known). (7) [607]
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citsamanyam udaficya kificid abhito nyafican nijavyaktisu
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11811

You have given a slight (degree of primacy) to the universal aspect of cons-
ciousness, (namely intuition), and yet you are on all sides immersed in the
particular forms of (i.e. the reflections of objects in) your own knowledge.
(Thus) you are seen simply as (one who is) endowed with the greatness’ of
that consciousness whichis firm (in itseif) and clear (with refcrence to obj-
ects, i.e. which congizes them). In the hope of getting at (i.e. isolating) the
universal, onec may forcefully and resolutely negate the multitude of manifest
particulars, but (in reality) no universal exists separate from all the
particulars. (8) [608]
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bahyartham sphutayan sphugasy aharahs tvam yat svabhavah sa te
drstah kena nirindhanah kila sikhi kim kvapi jatu jvalan /

bahydrthan sphugayann api tvam abhito bahyarthabhinnodayah
praspastasphutitopayogamahasa simantitah Sobhase [/9/]

You are at every moment experienced as reflecting the external objects, it
is indeed your own nature (to do this), for in truth, who has seen a fire
burning without firewood? (i.e. Knowledge without objects is like a fire
without fuel.) Evecn so, although you cognize the external objects, you
remain on all sides totally detached from (these) external objects, and you
shine forth, ornamented with the light of fully manifest consciousness. (9) [609]

gt afigey AT AR ARRHATAAT

AT adeefa e @ (@) wRagsaiseg AT
faraasa wa afgugen faaem wigog

wgafaafia: awgay & a@Fa qeag uton
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ragadvesavivarjitah samadr$a svam sarvatah pasyatu [/10//

The soul enjoys the flavor of the nature of reality (i.e. its own nature);
therefore, if it wishcs to leave the external objects and attain, by its own
(power), only to that self which takes delightin itself (i.e. to the exclusion
of external objects, then may (that soul) not be so contracted as to bea
“hunchback™ (i.e. knowledge of external objects is not detrimental to expe-
rience of the self). Rather, may the soul cognize everywhere with equanimity
of vision, devoid of attachment and aversion, having destroyed the evil
delusion which forcefully and constantly drags (the soul) outside to (involv-
ement with) the objects. (10) [610]

sl wwpa gadafa aggfed afgeaena:

Fearfy FawTAYTIHaNeFa feaweE it |
AaerziTzieng s EEHesa:

gray tfaaraseasar faatemr @ifm: ng gu
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drsto ’pi bhramakrt punar bhavasi yad drstim bahir nyasyatah
kasyapi svakakaramapudgalubalaksubhyattvisas tvam pasoh/
tenaivotkatapisiapesanahathabhrastam svakarmecchavah
samyak svocitakarmakandaghatana nityodyatd yoginah
(111]1
As to the ‘“‘animal” (i.e. ignorant person) who casts his sight to the outside
(i.e. who simply performs ascetic practices, rather than concentrating upon
destruction of ths internal passions), and whose light has been dimmed by
the rising of the force of karmic matter, even if he sces you (i.e. has a
glimpse of self-realization), you again becom: one who produces delusion
in him (i.e. he loses sight of your nature and falls again into delusion).
True yogins, (on the other hand, realizing this), aim at actions which are
free from the resolute and very powerful forces of desire, (forcesy which
“grind again what has already been giound” (i.e. th: scnse pleasures, from
which no real good can arise), and they are fully intent upon those manifold
activities which are suitable (for attaining perfect conduct). (11) [611]
wawfafaggm am: wid: gae: 9% ‘
Wi wwEw wig fafgat wewgRag: |
wegearsfa farvammaafgar avit swegead
frewatsfa  gueaas axfagar: agdead ngn
ragagramavinigrahdya paramah karyah prayatnah param
yoganam phalakrn na jaru vihito gddhagrahdan nigrahah /
saspando 'pi virajyamanamahima yogt kraman mucyate
nispando ‘pi susuptavan mulkulitasvantah pasur badhyate
1112]f
Great effort should be made to control the totality of desircs, because the
restraint of the *“‘vibrations” [yogal (i.e, activities) of mind, speech, and body,
undertaken while the seif is still firmly grasped by manifold desires, at no
time yields (worthwhile) fruit (i.e. restraint is ineffective until the internal
passions are destroyed). As to a true yogin, whose majesty consists in his
total detachment (from passions), even when he engages in activities (suchas
preaching on the part of an omniscient Jing), he is gradually released (i.e.
attains to moksa). Buat the “animal” (i.e. ignorant person), although he has
closed his heart (to external objects, like a person in deep sleep, and thus
is apparently) free from vibrations, is (nevertheless) bound (by the inner
attachments which he has not yet overcome). (12) [612]

wavg: gl A fawa: wAe s
- uiwgfemwaEs wawdt aaieTired
PREWTANHIGIAEA g ayatrmaanen
TR HTARTARTCNGYT TEAISTTRASRE &1 133N
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karmabhyah krtinah kramad viramatah karmaiva tavad gatir
yavad varttitarajjuvat svayam asau sarvdrigam udvarttate |
Iabdhajﬁc‘z’naghanddbhutasyal tu vapurvapgimanovargand
yantraspanditamatrakdranataya satyo ‘py asatyo ‘sya tah

113/

A mindful person (must) gradually dissociate himself from all actions, for, as
long as he does not totally release himself from (internal) bonds, like a coiled
rope being straightened, the activity (pertaining to perfect conduct) is his
only refuge. But for the one who has attained to the wondrous mass of
knowledge (i.c. to omniscience), the activitiecs of his body, speech, and
mind, although real, are merely the eause of producing vibrations in this
“machine” (i.e. in his embodicd state), and thus are (for him) not real,
(in that they have no goal. In other words, activities pertaining to right
conduct are obligatory until -omniscience is attained; thereafter, they may
continue but have no real purpose.) (13) [613]

fasewt gfr wifaaen 7 afgdengugeafraa-
Feaswtergfa Avam: weisfy fswraan o
- wmeiafy fade omEdamfa afer ww-
e fefsam fow s sauat nfe @dr eaaq uvn

niskampe hrdi bhasitasya na bahir valgadgrahastambhita-

ksubhyaj jaty ahar eti vogratarasah stambhe ’pi niskampatd |
stambhendpi vinaiva pangupadavim ayati yasmin manas

tat kificit kila karanam kalayatam bhasi tvam eva svayam

1114j]

You shine forth (only) in an unshakeable heart (i.e. self-realization occurs
only when all activities, i.e. all vibrations and passions, have ceased. But
for one who has not controlled his passions), even if his quickening heart
is stilled (by external austerities), he does not attain to freedom from
vibration even for a day, (for the passions create their own vibrations, and
thus he remains agitated within himself), even when the externally active
evil (i.e. contact with external objects) has been overcome. Butin those who
have attained to the wondrous state wherein the mind, even without exte-
rnal restraints, attains to (complete) stillness (i.e. freedom even from
passions), you (truly) shine forth (i.e. self-realization occurs). (14) [614]

BITEINEA  FANEAl  AAAEEn:

sreatg fgodiea afaared offa far g
HATTTATTATIRITGLATH  THSCEAATATE A

sHMAETead 7 WA ant @t w@foit nwn
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chayasparsarasena $antamahaso mattapramattdsayah
sramanyad dvipamilanena patitds te yanti himsam punah |
akramydkramapakadagdharajasi sphirjatsvabhavadbhute

karmajiianasamuccaye na ramate yesam matih svairip:

115]]

The integration of action and knowledge manifests a wondrous nature,
aggresively and simultapeously burning away all karmic dust. But those
(people) whose willful minds do not delight in this (integration, i.e.
who believe that only one of the two is necessary, are deluded) by the mere
touch of (an occasional) shadow (i.e. glimpse) of the peaceful light (of self-
realization into thinking that actions pertaining to pure conduct are unimp-
ortant. And so), with their hearts deluded, paying no heed to their activities,
they are like an elephant with closed eyes (who falls into an inescapable
ditch), falling away from (their) asceticism and thus returning to violence (i.e.
injury to the self). (15) [615]

qAATE wumwRe gafe geodeeatn @
amrafata Fitafroeafeasagr
g wesiTHNaTEsaTEfTAat o
gewd sfagm Wgfafgar gfaar @@ nggn
samanyam ksanam unnamayya sapadi praksinataiksnyah samam
samanyan nipatanta trjitanijavyaktisv abaddhadardh |
ete ghargharaghoraghosasaralasvasanilair balisa ,
aikagryam pravihdya mohapihita duhsiksaya serate |[/16//
Childish (i.e. ignorant people), covered with delusion as a result of improper
discipline, have abandoned one-pointedness and fallen into a deep sleep,
(punctuated) with snores. For a short time the sharpness (i.e. strength) of
their passions may be reduced; (during that time), they become free from
vanity pertaining to their own inflated sense of ego, and give primacy to
the realization of the universal (i.e. the self). But {soon thereafter), they
fall away (from that realization and return to the ‘“slumber” of delusion).

(16) [616]

e AgufrguaeEaTaraagigd
area afearaaueafan fasaem @ fawfa
& wardfanuigfeaagm: aqx awa: @ -
fracamrafafaargaafares @mwasamEa 1gen
tikspam tiksnam ihopayogam acalasvalambabaddhoddhatam
saksat khanditakalakhandam anisam visvasya ye bibhrati)
te bhiatarthavimarsasusthitadrsah sarvatra santah samas:

citsamanyavisesasambhrtam atispastam svam adhydsate/[17//
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Self-realization is strong as a result of being firmly secured in one’s own
object, (namely thz self); it involves extremely sharp awareness of the self
at every part of every moment. Those men who, in this world, constantly
possess this (self-realization) have their vision well-placed in contemplation
of the true nature of reality. With equanimity towards all (things), they
reside in their own selves, which are completely clear and perfectly filled
with (both) the universal and the particular (aspects) of consciousness (ie.
the intuition and knowledge, respectively). (17) [617]

serazfemamnnfafaesmagamai-
Warts: andammaaitentafesa: gt

gw: #isfr gougreafaaeara; caasd ognq
fasargrfafaamdaengdmmesg fasmafa ugsn

atyantadradhimopayoganibidagrastasrutajfianabhur
bhiyobhih samasamyamamrtarasair nityabhisiktah krti/
ekah ko 'pi hathapraharadalitadhvantah svatattvam sprsan
visvodbhasivisalakevalamahim akramya visramyati [/18]]

The (fortunzte) onc (i.e. one who is ready to attain liberation), by means of
applying himself to the entire field of scriptural knowledge with great reso-
lution, totally grasps (this knowledge, and thus gains intellectual understanding
of the nature of the soul). He remains constantly ‘sprinkled” with (i.e.
tmmersed in) the ambrosia in the form of restraints which lead to perfectly
pure conduct. He accomplishes (his goal, namely the destruction of the
mohaniya karmas) and dispels the darkness (of ignorance by destroying),
through a forceful attack, (those karmas which obscure knowledge and
intuition). Such a ‘soul, touching his own reality (i.e. self), attains to the
domain of infinite omniscient knowledge, which illuminates the whole universe;
only then does he come to rest. (18) [618]

AR ISAATHLGHEH: TAIEAATEY TG

TaATE ARA NAY T B TAWREIIN )
areralsfy faa@daeeat a7 swafa 3

quE guseweafawa: w0 fawiaEar ugku

djanmanup dlabdhasuddhamahasah svadas tavasau sphutah
sarvangam madayan prasahya kwrute kam na pramadas-
padam|
madyanto ‘pt nis#asamyamaruce naiva pramddyanti ye
tesdm eva samucchalasy avikalah kdle vilinainasa [/19/]
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For one who, since his birth, has never had (any) realization of the pure
light (i.e: the self, a slight experience of) your clear taste (i.e. a biief moment
of self-realization), which thrills the entire body, is likely to make him
subject to lapse. (i.e. He may imagine, after such an experience, that the
goal has been reached, and thus become lax in his efforts.) But as to
those who have a “sharp liking” for the restraints (i.c. who belicve in
their efficacy and practice them diligently at all times), cven if they should
become intoxicated (by a brief experience of the self), they never become
heedless (of their practice). It is only for those who have destroyed all
their evils that, at the proper time, you shine forth fully (i.e. only through
complete restraint is total sclf-realization possible). (19) [619]

afrpeasfa fawifa afecag afy: arax qeeaid

wied 7 fagqaea fawar safeafg arsanms:
A efoween macfay ararafgaegh

safsqsdq ufeadd fsman sred amEaT 1Ron

yan mithyapi vibhati vastv iha bahih samyak tad antarbhavam
bhariipam na viparyayasya visayo vyaktir hi sa ’py
dtmanah |
sdaksat ksinamalasya gocaram ite samyagbahirvastuni
vyaktis cet parivarttate kim anayd@ jhdnasyq ndjfidnatd

1120//

In this world, when an existent which externally appears to be unreal is
internalized and takes the form of knowledge, it is rcal, and is not the
object of the opposite (i.e. of wrong knowledge). For even that (reflection
of the object in knowledge) is a manifestation of the soul (ie. a transfo-
rmation of knowledge). (Furthermore, it is possible), for the person who
has' completely destroyed the dust of karma, that a real external object
appears in his knowledge and then undergoes a certain change (in its external
form) what is wrong with that?! (This does not render) the knowledge (of
that object) into non-knowledge (i.c. the knowledge is neither destioyed
nor rendered invalid).! (20) [620]

waatgfeata fefeazft ag wmfz sofr a0

aepgafanan. aaufa(womi) aAmEEdEg )
fasamifa  gaswaagwr dsu @ygfaa:

qIEATg Feufq FIA AATH: VLA AAET STAT MR
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antarbdhyavivartti kificid api yad rdgadi rapadi va
tat kurvannavisesatah samam(ksanam) api jiananala-

) syendhanam |
visvendpi dhrtaprameyavapusa rosepa samdhuksitah

saksad vaksyati ka$malam samarasah Sasvat pramatd
Jvalan [[21]]

As to a knower who even for a moment does not make the entire universe,
which (exists) internally and externally (in the form of whatever attachments
or matter, respectively, might be present), the fuel for the fire of his know-
ledge (i.e. who allows himself to become involved with the objects, etc.,
rather than simply knowing them), he will be angrily scorched by that
universe, which has taken the form of objects. (Furthermore), such a knower,
even if he continues to know and tries to maintain equanimity, will certainly
bear the burden of karmic affliction. (21) [621]

SECEIC UL S (RER IR (SRR ICH

ey afsaasw wafa 7 ggennaefn
FemrAgRaRaOaERganagge fat

TEATEGITA | TRARITTEAASFATINFAA 10

labdhajiianamahimny akhandacaritapragbharanistejanat
nyasyat saficitakasmale manasi nah Suddhasvabhavasprsi |
atyantadbhutam uttarottaralasad vaisadyam udyotibhih
pratyagrasphuritaih. prakasam abhitas tejo ’ nyad ujjrm-
bhate [[22]]

Our (i.e. the author’s) mind, which has attained to the glory of knowledge
and from which the stains (of karma), accumulated over a long period, have
been released by the sharpness of the many kinds of pure conduct, has
touched (i.c. realized) the pure nature of the self. (In this mind), a very
special kind of light is growing, (a light which is) manifesting (itself) ever-
anew, extremely wondrous, radiant on all sides, with constantly increasing
clarity. (22) [622]

a arra sfawfia eeaeadt samasisfest
oA fafaadan s (et)aferftagmn
e araRfgraRmagia  AestsedraTeAt
gavwar: qeateRat fromean epafa fredfaan n23u
ye sdksat pratibhanti kalmasamasim praksalayanto * khilam
daronmagnavicitrasamyamarasas$(s)rotasvinisangamah |

antah$antamahimny asimamahasi miircchocchalanmarcchana
etds tah paramatmano nijakalah spharjanti nistefitah [/23//
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Those (persons) who directly wash away all the stains of (karmic) contami-
nation shine brightly forth, (and) they attain to union with the long and
deep river of (the) variegated (rules of) conduct (i.e. they have kept all the
vows pertaining to pure conduct). In their boundless light and in the
grandeur of their internal peace there sparkle the qualities of the great self
(i.e. the liberated soul), and these (qualities) continuously increase (to the
point of being) manifest perfection. (23) [623]

yeQTeET: TagwewAta afgwr: ddasuwaar
frsdaisfararmmvsataamaEaT g1 )

wia famem: @ o wnaEwIsaREET
geregesfemfurgaafafasdaraemee nvn

acchdcchah svayam ucchalanti yad imah samvedanavyaktayo
nispitakhilabhdavamandalarasaprigbhdaramand iva |
manye bhinnarasah sa esa bhagavan eko ’py anekibhavan
valgaty utkalikabhir adbhutanidhis caitanyaratndkarah
1124/

The manifestations of knowledge spontancously sparkle with ever-increasing
purity; they are (as if) extremely intoxicated as a result of consuming the
“juice” of the collection of the entire world of knowledge. (Because this is
so), I believe that this (knowledge) must be the Lord, the ocean of consci-
ousness, moving with the waves (of its own transformations) and thus of
variegated essence. (This Lord), although one (unified consciousness), becom-
es many (by way of intuition, knowledge, etc.). and is the treasure-house of
all wonders. (24) [624] ’

AARAY Y21% QN SAeasaR-aatg:
sremgasawen qad fasamndteaen |/
GRISHN AR g AW
arn wramafaastefaan @b aamfaa ngun
TEATEERAT

Jjhandgnau putapaka esa ghatatam atyantam antarbahih
prarabdhoddhatasamyamasya satatam visvak pradiptasya
me [
yendsesakasayakitagalanaspasgibhavadvaibhavah
samyag bhanty anubhiitivartmapatitah sarvah svabhdvasr-
iyah [/25/] cha [|XXV]/

1. This verse is identical with Samayasdrakalasa 141.
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I am constantly blazing forth (i.e. mindful) on every side; may the putapdka’
of my intensely undertaken (practice of pure) conduct, both internal
and external, be accomplished in the fire of knowledge. As a result of
(accomplishing) this, therc shine forth all the beautiful splendours of one’s
own-nature, which are “fallen” (i.e. experienced) along the path of self-reali-
zation; (these splendours, furthermore) become manifest through the falling
away of the entire mass of the stains of passions. (25) [625] XXV

e &g e wefadifean:
dfafgwrrwdtfafreaasan
FRATAATATERAE QN
g agfr & (w? )foarfa wg: e ngn

asyah svayam rabhasi gidhanipiditdyah
samvidvikasarasavicibhir ullasantydh/

asvadayatv Amytacandrakavindra esa
hrsyan bahani m(bh ?)apitani muhub svasakteh [/1/]

May the king of the poets (i.e. Amrtacandra, the author) happily experienece
over again the essence of the manifold jewels (i.e. words) expressed through
his own power. (This power) shines forth beautifully with waves of ambrosia
in the form of the expansion of sclf-realization; (and it operates) under
the great impact of its own energy. (1) [626]

eagrEacHfa quEfaaeanr arRfemfaagyanaaem o
werrgasaeAnE wwifade agafaargrmat famt figam uxn

granawmgAu gfa nlaw (77 ) e o qgacaesie: aar uen

syadvadavartmani pardtmavicarasdre
JAanakriyatisayavaibhavabhdvanayam |
Sabdarthasanghatanasimni rasdatireke
vyutpattim dptumanasam dig asau Sisanam |12/
ity Amyrtacandrasiarinam krtih
Saktim(bh)anitakoso ndma Laghutattvasphogah samaptah [/chal/

This composition (of mine) is merely (intended) to give direction to “children”
(ie. ignorant ones) whose hearts are desirous of understanding (the following):
the path of syad-vada; excellent reflections on the nature of the self and

1. A method of cooking, in which the food is wrapped in a leaf and heated for a
long period,
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other; increase of the. perfect wealth of both knowledge and conduct; the
boundaries of arrangements of words and their meanings; and the excellence
of poetic expression. (2) [627]
)
Thus ends the Treasure-house of Jewels (i.e. words) of Power, (which
is) the work of Amrtacandrasiri and is known as “Laghutattvasphota™ A
Brief Exposition of Reality.
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ez /qfa qqF Tz 13 q18
173 qzarem qTATRA
1/15 Tirth— Tirth—
524 Vasupujya Vasupijya
6/20 now and and now and
11/19 Amrta— Aamrla—
17/4  tivrais tivralis

22/18 fam afg facaafy
26/7 uafsgq faais— qfsxafmais —
27/26  (three ghatiya) (three aghatiya)
31/33 sconti— conti—

33/12 thats upreme that supreme
33/14 EreaArEH— AyeHar qq—
35/6 Yasi yasi
36/12 own-nature, own-nature;

38/10 Tir— Tir—

41/25 Fale— FAIS
43/20 tato sato
45/7 dravys dravya
45/13 zsgq fosg— zarAfeg
48/22 F9 T AIS FAFAIS
48/26 Katham ca na kathamcand
59)26 —sdatmyalasa —sdatmyalalasa
60/22 Tirhankara arhat
66/35 maya maya
67/4 cheists theists
67/16 [tirtha) [tirtha]

67/31 rastrd drasgra
68/6  surasurair surasurair
69/16 sadbheda sadbhedam
73/18 nihsesidntar—- nihSesitantar—

74/14  drops drops of

74/17 aqERTE— qATEATE

74/17 wFAY— 7997

74/25 (resolved to re-main in Omit

motionless as a corpse)
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qe3/q T qqF TS ag IS
76/13 =g a: IgA:
76/28 perfeeted perfected
77/21 =g qHI— —HTIAHT—
78/13  prdho— drdho——
78/23  pramatripena pramatrripena’
78/25 naikabhavam naikabhédvam
79/3 ofs pace— of space—
79/30 TmmAE Serc)
80/36 use use of
81/1 Sgsmfaganq EEEIIGE K
82/7 —wemdrw ! (—wwamfa ?)
87/8 FIFHT— qITH— '
87/12 sarvasaras sarvarasas
93/11 knowleage knowledge
94/29 dwux quy:
98/34 third line missing HA AT Y
102/28 tdam idam
107/1 =3 29
114/12 it i it is
114/29 —ga1g9 aifaq: —garaTta:
121/16 famar Fiag (F15=4 7) (fraarsiae—)
122/2 gmFrSAATsSAfasd FHFTAIATA TS
122/5  samakasthatayd samakalatayd
122/14 3I9F FAY INAFAL
122/17 ubhaye katarat ubhayaikatarat
124/8 yonr your
125/33  gfarfa gfawtfa
125/36 pratibhasi pratibhati
128/15 =aify guTfy (7)
128/19 dadasi dadhasi (7)
129/27 & fawy & [=] fawn
129/31 sve vibho sve [ca] vibho
134/19  fawreafaara (d45) (77) [ECIRIECIRED]
134/22  avibham(s)ayam(t) avibhasamayam
135/8 w=afy R
135/12 svayati Srayati
139/14  t3Iq9qls 97— EqUEdr q7—
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qez/dfer  Avg 918 g 9138
139/14  3@g<r aggT

139/17 asato ‘para asatam para—
139/17 asad varo asad vaco

140/7 =933 e

140/10 avyaktam pravyaktam
144/16  faafaan faafaa

144/19  vivaksito —vivaksite

145/4  fafazfaat (fafa<tas)

14516 abhito (adhikam)

147/3 3t Eic

14714 uwfae(ea)= (mwfasor:)
147/17  ekanis] plannah (ekanisannah)

148/6 =gwita (vgsifar)

148/9 syur bhasi sphirjasi

151/21 gawAsE FRIRIET

151/25 dvyatmatvam dvydtmakam
151/35 arsa1 sgEan arey] =gy

152/3  vacyo. vyasto vdcyau vyastau
154/17 gegeaes an TETAATT

154/20 pratyutpanne ya prayutpannaya
159/22 —karana —kartana

160/34 //11// 1174

161/4 fri= (faska?)

161/6 -—vinaiva (vibhaiva ?)

163/2  m(w)m a(@s)eg fawrag q (¥ ) AqEata Ay

163/5 s(S)amanam ta(e) ‘stu s[viamanantasva-—
165/34  sreitFaaTy ATAHFATH

170/20  eroa+{d HAIGIAT

177/14 feagrsaar (fasrars= 797)
177/15  sivaan (")

177/17 -——visesasrayati (—visesds ca yatha)
177/18 Sobhaya (sobhayt)

179)2  srétaaaartar EEIEERINE CIRG T

179/5 abhavavator avérite abhavato ’nivarito

182/4 —famary fergar

182/8 —vimukhat —vimukhd

183/4 wmealE 1L

Visit www.holybooks.com for more free e-books



258

Errata

qozs/dfT qYE 95 ng 915
183/8 kimtvantar eva kim tvanta eva
184/17 = fafa g fafa—
184/21  drstam vitti— drksamvitti—
186/22 g#TE (a9 a%4)
186/26 yan netrtvam (yat te tatrvam)
186/26 pramdrsti pramdrsyi
189/29 w=ifegeady (wyfeerear 7 )
194/3 afeqs afens
194/15 w3 EUED|
194/16  faaegw faureaay
196,29 (*) (7N
198/8  arereATAi(H) ararraiat
198/12  bahydtmand(a)m bahyarthanam
201/34  TEdfaeas i favan
202/3 -—rambhe

—rambhair
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