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THE WHEEL OF LIFE 161

(d.) The WorldTof Animals.

In Nanjo we have the following description
of the animal kingdom :**—* There are insects
whether flying quickly or moving slowly, such as
wasps and caterpillars, there are animals of the
scaly tribe, and those covered with shells or
crusts. There are some animals which are
covered with hair or naked, Some are one horned
and others are two horned. Some are two-
footed and some are many footed. Some have
wings with whieh they fly and others have talons
with which they seize their prey. There are
large animals called whales ; the ferocious are
tigers and wolves; the poisonous are wipers
and water bugs; and the cunning are foxes
and badgers ; there are horned owls which eat
their mothers. There are some animals called
owl cats which eat their fathers. There are
several different kinds of animals of which the
weaker is always injured by the stronger. Such
is the state of beings who have entered into the
nature of animals.” (Page VIII).

(e.) The World of Pretas.

Those who are born as Pretas or hungry ghosts
undergo great suffering. Some have * bellies
as large as a hill while their mouths are as small
as the eye of a needle, so that they can neither

** 13 Sects of Japsnese Buddhism.
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eat nor drink. There are Pretas for whom
water is always changed into fire as soon as they
desire to drink, so that they can never satisfy
their thirst. There are Pretas who eat nothing
but excrement and decaying matter. There
are Pretas whose bodies are pierced with their
own hairs, the points of which are as sharp as
gwords. Again there are Protas who eat their
own children. This state is not seen by human
eyes but among mankind there is often seen
something like the above.” (Nanjo).

(I.) The Narakas or Hells.

“In contradistinetion to the one hell of Chris-
tianity, Buddlism postulates the existence of
innumerable places of torment though all of a
temporary nature. The most important are the
eight hot hells and the eight cold hells. These
are :—

A. Hot Hells. (1) Bamjiva, (2) Kalasttra,
(3) Samghéta, (4) Raurava, (5) Mahiraurava,
(b) Tapdna, (7} Mahitapana, (8) Avici.

B. Cold Hells. (1) Arbuda, (2) Nirarbuda,
(3) Atata, (4) Hahava, (5) Huhuva, (6) Utpala,
(7) Padma, (8) Mahiipadma.

Owing to the action of Karma man continues
to be reborn in these realms until at length he
succeeds in destroying ignorance, anger, and lust,
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after which there is no cause for the creation of
the perceptual or experienced world and thus
Nirvana iz attained.

All schools of Buddhism have placed much
emphasis upon the Roads to Buddhahood and
the necessary stages which must be passed.
In the Chinese work entitled Hsuan Fo P'u
(Senbuppu) translated by Timothy Richards as
“ A Guide to Buddhahood ¥ we find a very
systematic presentation of the usual ideas on
the subject, more particularly from the point
of view of the T’ ien t "al or Tendai school.

In this work the stages to be passed are
arranged in three classes. The first is pre-
liminary, and is subdivided :—

1. Steps in the departure from evil.
2. '‘Bteps in the imperfect religious life.
3. Btepsin doing good and suppressing evil.

When this stage has been reached the disciple
definitely enters npon the path which leads to
Buddhahood. This involves training in the
three practises common to all forms of Buddhism.
Thesge are :—

1. Steps in the growth of C(ila (Kai) dis-
cipline, or moral law which iz summed up in
the varions commandments and rules and regu-
lations of the Buddhist order.
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2. Bteps in the growth of Samadhi (J8)
contemplation, meditation, or ecstacy.

3. Bteps in the growth of Prajiia (E) or
wisdom,

Up to this point the path has been the same
for all disciples. But from hereon the aspirant
chooses one of the four paths or schools into
which the Tendai sect divides all aspects of
Buddhism. These are:—

1. Steps in the Pitaka or Zs gchool, the
original Hinayina doctrine.

2. Steps in the Inmfermediate or Tsil school,
the undeveloped Mahiyina doctrine.

3. Steps in the Differentiated or Betsu
school, represented by the Avatamsaka or Kegon
sect.

4. Bteps in the Perfeet or En school re-
presented by the Tendai sect itself.

All these four schools belong to the Shédomon
or Aryamarga school of Buddhism, In addition
there are the stages in the Jédomon or Suk-
hiivati school whereby one attaing to Nirviing
by entering into the land of Bliss of Amitabha.

Though seemingly of little other than purely
technical importance the great emphasis laid
upon these matters necessitates our examining
the details of each one of the foregoing stepa.
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I. Preliminary Stages.

A. B8teps in the Departure of Evil. These
consist of twenty-one steps which may be
claggified into seven groups, viz :—

I. 1. The Ten worst crimes; 2, the Ten
intermediary crimes ; 3, the Ten lichter crimes.
These three stages all conzist of breaking to a
greater or lesser degree the ten Buddhist com-
mandments which are: 1, not to kill ; 2, not to
steal ; 3, not to commit adultery ; 4, not to lie;
b, not to slander; 6, not to indunlge in wain
conversation ; 7, not to covet; 9, not to bear
malice ; and 10, not to hold wrong views.

II. 4, Bell-will ; 5, charity withont love;
6, convential virtue ; 7, formalism.

III. 8, The ten lower worldly virtues; 9,
the ten intermediary virtues; 10, the ten
higher virtues: These three consist in obeying
the above ten commandments to a greater or
less degree.

IV. 11. Indulging in superstition or false
views; 12, dabbling in contemplation.

V. 13. Practice of the four Dhyfinas or the
four stages of ecstacy; 14, meditation on the
four infinite virtues, viz., love, pity, joy, and seli-
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gacrifice ;; 15, meditation on the aspects of
immateriality, corresponding to the four realms
of the Arfipadhatu.

VI. 16. Contemplation of human opinion ;
17, practice of religion for name and gain.

VII. 18. Transcendental happiness; 19, the
transcendental moral commandments (Cila).
These are the precepts of the Buddhist order.
20, Transcendental contemplation (Samidhi);
21, Trangcendental wisdom (Prajiid).

B. B8iteps in the Imperfect Religious Life. He
who understood the foregoing steps has under-
stood the essence of Buddhism. In attempting
to follow them however, he must pass through
the following stages.

1. Breaking of the commandments; 2,
breaking of the eight special commandments
(see below) ; 3, bringing the truth into disrepute ;
4, despising learning; 5§, Increasing in coneeit.

C. Bteps in Doing Good and Suppressing
Ewil. Meanwhile the disciple must guard him-

gelf against relapse into evil ways and seek to
establish himself in the Holy Path by :—

1. Cansing all sentient beings to hear the
doectrine of the Buddhas; 2, by protecting the
Dharma ; 3, seeking instruction in the Dharma ;
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4, mutual confession of sin; 5, confession of
sin to all the Buddhas; 6, stamping out the
need for confession.

I1. Practice in the Three Sciences.
A. Steps in the increase of Discipline ((ila).

1. The Five Commandmenis of the Layman.
These are 1, not to destroy life; 2, not to steal;
3, not to commit adultery; 4, not to lie ; 5,
not to take intoxicating liguors: These are
binding at all times on Buddhista.

2. The Eight Special Commandments for
Laymen. These are the preceding five plus :—
1, not to eat food at forbidden times ; 2, not
to nse garlands or use perfumes ; 3, not to sleep
on high or broad beds (chastity). These three
are not obligatory on laymen but are undertaken
at'various times to acquire merit.

3. The Ten Commanidments of the Monk.
These are the preceding eight plus:—1, to
abstain from music, singing and stage plays;
2, to abstain from the use of gold and silver
(money).

4. The Two Hundred and Fifty Rules for
Monks. These rules are an epitome of the whole
vinaya.
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b. The Secondary Course of Rules for Monks.
Those who have suceessfully practised the two
bundred and fifty rules proceed to follow these
higher and more difficult precepts.

6. The Complete Observance of all the Rules
of the Vinaya. The foregoing constitute the
letter of the Law, the remainder constitute its
Bpirit.

7. Abiders in the Law. 8. Peacemakers.
9. Those who practise Parity. 10. Those who
practise superior Purity. 11. The rule of con-
gcious Puarity. 12. The rule of unconscious
Purity. 13. The unsurpassed Law or the
peerless wisdom which pervades all the lesser
commandments.

B. Steps in the Growth of Eestacy (Samddhi).
These consist in a nomber of rules whereby a
peenliar form of ecatatic meditation may be
induced in many cases resembling a state of
trance or anto-hypnosis. Lack of space preventa
our more than enumerating the principal
stages :

1. Bix transcendental gates of meditation.

2. The sixteen victories : These consist for
the most part of wvarious breathing exercises,
correlated to various mental stages.
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3. Comprehensive reflection. Reflection on
breathing, on matter, on mind, and on causation.

4. The ninefold mental perceptions. These
consist of thought on the various evils of cor-
poreal existence as compared with the purity
of the noumenal world. .

f. The eight-fold mental perceptions : These
are called mental perceptions because one is
supposed to hold the mental image vividly
before one. They are 1, The Buddha; 2, The
Dharma ; 3, The Order of the Monks; 4, The
Vinaya ; b, Bacrifices ; 6, The various Heavens ;
7, Bentient beings; 8, Death.

6. The ten-fold mental perceptions. 7. The
eight-fold reflection on mortification. 8. Re-
fection on the eight wvictorious battles. 9.
Reflection on the ten Universal Tdeas: These
eongist of various snbjects for meditation while
the aspirant is engaged in attaining Bamadhi.

10. Contemplation on the nine preceeding
stages : As & result of this severe mental train-
ing, ecstacy ensues, of which we are given three
stages :—

11. The master's ecstatic contemplation.
This consists in eliminating desire and trans-
cending the four Arupa states.

12. Burpassing ecstacy.
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13. Hoyal Eestacy in which innumerable,
indescribable joys are experienced, more especi-
ally joy in transcending all twenty-five stages of
existence.

C. Btages in the Growth of Wisdom (Prajid).
By means of gamidhi and ordinary forms of
reflection and contemplation, wisdom is at
length achieved. This also consists of several
stages :—

1. Inauguration of the Criavaka heart, where-
by one understands the four Noble Truths and
is able to attain Arhatship.

2. Inauguration of the Pratyeka Buddha
heart, whereby one understands the twelve
Nidanas, the chain of causation, and so attains
to complete wisdom.

3. Inauguration of the Bodhizattva heart,
whereby onc makes the four vows and practisea
the gix paramitas.

4. Refleetion on Cinyatd. Recognition
that all phenomena are impermanent and have
no self-essence.

5. Reflection on the three-fold nature of
phenomens, Ki, Ke, and Chu.

6. Transcending reflection on the Essence
of Mind, which is perfect and complete (En)
and immediate (Ton). The older forms of
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Mahiiyina would have us stop here, but the later
branches add two more :—

7. Degire to be re-born in the inner mansion
of Maitreya. The Bodhisattva who is to be the
next Buddha to appear in this world at present
resides in the Tusita Heaven. Those who have
high aims are re-born there to garner wisdom
of him.

8. Desire to be re-born in the Sukhivati
of Amitibha Buddha.

I1I. Stages in the Four Bchools.

The disciple is now able to enter definitely
some particular path which leads to Nirviana.
The Tendai school thinks that there are four
paths identified with the four principal phases
of Buddhism,

A. 8teps in the Pitaka or Zo School.

1. The five heart rests consisting of med-
itation on 1, the evils of existence; 3,
compassion and transcendality ; 3,
causality ; 4, the ¢lements of existence ;
5, the methods of samidhi.

2. Thought on differentiation, or analysis.

3. Thought on Totality or Synthesis.

In practice these consizt in the application
of the three or four marks to the body
and mind.
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4,

10.

12.

The Hot Zeal Stage. 5. The Mountain
top stage. 6. The stage of perseverance :
When this stage has been attained, there
is no return, no * falling from grace.”

The highest stage in the phenomenal
world.

The Crotipanna stage : he has entered upon
the stream, the lowest of the four supreme
stages of the Pitaka school.

The Sakridigimin stage: he who will be
reborn but once before attaining Nirvana.

The Andgimin stage, he who returns no
more to the world but being reborn in the
Arupa worlds there attains to Nirvana,

The stage of Arhatship: he who has
attained to the state of bliss and emanci-
pation from the phenomenal world. Thisis
the highest stage to which, according to
the Pitaka school, most men can attain.

The stage of Pratyeka Buddha: he who
forsaking mere emancipation aims at
complete enlightenment but for himself
alone.

13-14-15. Various degrees in the Bodhisattva

stage : who have undertaken the four vows
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and practice the six paramitas, working
through innumerable kalpas for the salva-
tion of all mankind.

16. Buddhahcod.

B, Steps in the Intermediaie or Taii School.

These congist of the attainment of the follow-
ing :—1, wisdom ; 2, spiritual nature; 3,
eight forms of patience ; 4, spiritual per-
ception ; 5, indifference to pleasure and
pain, wealth and poverty ; 6, freedom from

i degire ; 7, finished work : This I8 equi-
valent to Arhatship which is the highest
goal of Hinayina but which is itself but a
stage in the later schools; 8, Pratyeka
Buddhahood. In undeveloped Mahfyiina
including the Intermediate school this is
the highest stage to which ordinary
humanity may aspire ; 9, Bodhizattva-
hood ; 10, Buddhahood.

C. Bteps in the Differentiated or Betsu School of
Mahaydna—52 in number :—

1-10. The ten aims (literally the ten hearts).
These are 1, faith; 2, thoughtfulness s
3, progress; 4, wisdom ; O, contem-
plation; 6, perseverance ; 7, protec-
tion of the Dharma ; 8, returning to the
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gsouree of things; 0, (Cila, morality ; 10,
the determination or vow to save others.

11-20.
1.

2.

10.

The ten grades.

The increase of gpiritnality. This is
equivalent to the stage of Crotipanna.
Submission to rule, Equivalent to
preparation for the Sakridigimin
stage.

Cultivation of Virtue. Equivalent to
the attainment for the Sakridigimin
Stage.

Noble birth = preparation for the
Anigamin stage.

Perfect means — attainment of Ana-
gamin stage.

Right mind = Preparation for Arhat-
ghip.

The grade of no-retrogration = the
attainment of Arhatship.

Immortal youth = Pratyeka Buddha-
hood.

SBons of the King of the Law = the
Intermediate conception of Bodhi-
sattvahood.

The summit of attainment —the
Intermediate conception of Buddha-
bood.
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21-30. The ten characteristics (literally
actions). Each stage is associated with
one of the ten piramitiz (4 vows plus 6
paramitis), viz :—1, joy; 2, merey: 3,
abgence of hatred; 4, irresistible; B,
abzence of fanaticism ; 6, power of mani-
festation ; 7, absence of self will; 8,
reverence ; 9, the virtuoms law ; 10, the
absolute truth.

31-40. The ten returns, so called becanse in
this stage man returng to his original
nature which is latent behind all evil:—
1. Return from the absolute world to the
world of phenomena to save all sentient
being. 2. Return to the indestructible.
3. Return to eguality with all the Budd-
has. 4. Return to omnipresence, and
b, to inexhaustible treasures. 6. Return
to the source of absolute virtue, and 7,
to primal equality. 8. Return to the
Buddha nature, and 9. to deliverance from
bondage. 10. Return to the infinite es-
sence of things.

41-50. The ten attainments. These are the
same as the ten stages of Bodhisattva-
hood, already explained (page 107).
They are:—1, joy; 2, purity; 3,
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bl.

b2.

D

brichtness of intellect ; 4, brightness of
wisdom ; 5, difficnlt to surpass; 6,
everpresent manifegtations; T, far dis-
tant attainment ; 8, attainment of the
immovable state; 9, holy wisdom; 10,
the clound of the Dharma,

Attainment of the Final stage of Bodhi-
sattvahood.

Attainment of the Buddhahood of
transcendent wisdom with the develop-
ment of the three bodies (Trikdya).

Steps in the Perfect or En School of

Mahayana. This is the highest of the four
schools and corresponds as we have seen to the
doctrine of the Tendai school itself. The names
of the stages is much the same as in the Differ-
entiated school, but the arrangement is glightly
different, and the Tendai sect claims that the full
meaning of each stage iz more profound, so that
the two sets do not correspond as closely as
would appear at first sight. The usual classi-
fication is as follows :—

1.
2.

(Outer Division).
The stage of reason and speculation.
The stage of names and letters or formal
learning.
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3. The stage of contemplation. The five

arta.
{Inner Divigion).
4. The stage of the imperfect conception of
truth,

a. The ten aims.
5. The stage of the partial comprehension of
truth.
The ten grades.
. The ten characteristics.
The ten returns.
. The ten attainments.
e. Universal enlichtenment.

6. The complete comprehension of truth.

Finally there is the Sukhivati school which
eliminates all the preceding stages and seeks to
attain Nirvina by entering directly into the
Pure Land of the Universal Buddha. With
gome this pure land is taken literally, as a
material heaven to be attained by faith in
Amitibha. Among all philosopkic Buddhists,
however, the Pure Land is a symbol, a state of |
mind, an awakening of the Buddha seed, the
bursting into flame of the spark of spiritual life
to be obtained by means of mystic adoration and
devotional realization of the true nature of
reality. This rebirth into Paradise is to be

B TP
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attained here and now, at the moment when the
soul throws off the trammels of the lesser self,
and realizes its fundamental and & priori union
with the Greater Self.

Whether taken literally of metaphorically, the
Sukhivati Buddhists divide the Pure Land into
two sections, Hdodo or the True Land for the
completely awakened, and Kedo, Apparent Land,
for those whose faith is tinctured with selfish-
ness and doubt.

One very important feature of the Jddo
theology which has often been overlooked by
Western students of the subject, is that it teaches
that even after being reborn in Jodo a man must
come back repeatedly to earth for the sake of
saving all creatures (This is called the doctrine
of genso eko). Accordingly there is but little
real difference between the salvation by works
school and that by means of the Pure Land, for,
to quote a booklet by B. Kuroda: .* Though
there are the two different passages of Shidémon
and Joédomon, moksa (emancipation, here
equivalent to Nirvina) can be obtained equally
through both . . . Those who follow the
former division, though they obtain Buddhahood
in this world must still acecomplish the excellent
deeds and vows of Bodhisattvas in the Pure
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Land while the followers of the latter, though
they be born in the Pure Land mnst likewise
enltivate and practise them, being reborn in the
Impure Land (This world)."
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CONCLUBION

A SHORT HISTORY OF BUDDHISM AND
THE PRINCIPAL BUDDHIST SECT
I. India.

(a.) The Rise and Spread of Buddhism.

Most scholars have now agreed that Cikya-
muni must be assigned to the latter half of the
gixth century B.C. Then, as for a long time
thereafter, the eivilization of India was eonfined
to the Ganges basin and the surrounding country.
Caste rules as regards marriage and possibly as
regards food already set in, but were not so rigid
and inviolable as in later times. . There
geems to have been little over population, and
the people must have led an easy and fairly
comfortable existence. The country was broken
up into a number of small principalities, each
ruled over by an hereditary prince or king,
though demoeratic states such as that of the
Licchavi’s, who elected their ruler were by no
means unknown. It is quite possible that
Prof. Rhys-Davids is right in asserting that
Quddhodana was not the king, but only a chief
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or senator in a democratic Cikva state. The
most powerful countries were Kocala and
Magadha. The rulers of both countries seem to
have been on favourable terms with the Buddha,
terms, however, which did not prevent them from
gupporting other teachers, and seeking truth in
other religions.

Then, a8 in later times, it was the custom to
gupport various religions bodies ; to bestow alms
upon mendicant monks of various creeds, and
at no time did Buddhism possess exclusive
jurisdiction over the religious mind of India. At
certain times owing to especial patronage in
royal circles, its influence was predominant, but
a new rtuler might shed his favour in other
gquarters without a serious hiteh in the religious
world. The Brahmins seem to have gone on
with their daily rites unimpeded.

Although the orthodox accounts of the
guccess of the Buddha's ministry are probably
greatly exaggerated, Buddhism certainly met
with popular recognition during the life time of
its founder, though it is doubtful if it would have
become the great religion of India had it not been
for the impetus given it by Acoka, the Buddhist
Constantine, who lived some two centuries and a
half after Cikyamuni. Agokas wag the son of
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Bindusara and the grandson of Candragnpta, who
was the founder of the famous Maurya dynasty,
and the first Indian Empire of any importance,
though, of course, even this was confined to
Northern India. Candragupta began his reign
sometime between 320 B.C. and 315 B.C. and
Agoka waded to hiz throne through the blood
of his relatives about 256 B.C.

The early Mauryas were certainly not Budd-
hists, and probably favoured Jainism. Acoka,
however, in repentance for his former misdeeds,
turned his mind to religion, and, though from his
edicts we know that he favoured the Ajivakas
and Nirgranthas as well as the Buddhists,
Buddhism claimed his chief sympathy, and he
despatched a number of Buddhist missionaries
to other kingdoms, so that Buddhism from being
eonfined to Madhyadega, and Prigdeca spread
to Mysore, Ka¢mira, Gandhdra, etc. The most
famous mission was that of Mahendra, the son or
nephew of Acgoka to Ceylon, which was gquickly
converted to the faith, and has ever since been a
stronghold of Buddhism, even when it died out
in its native land. Buddhism reached Burma,
Biam, etc., from Ceylon, and consequently
remained faithful to Hinayina, for though
during the middle ages Ceylon seems to have
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dallied with Mahfyina for the most part it
was the headquarters of the more primitive
faith, i.e, Sthaviravidin Buddhism.

Agoka’s descendants were weaklings and the
Maurya dynasty was overthrown by Pusyamitra,
a zealons Hindu, and for some generations
Buddhism suffered an eclipse in India, though
it maintained its activity in Central Asia,
Bactria, Pergia, ete.

The next important stage in Indian Buddhiam
began with Kaniska, who founded a Sythian
dynasty, and, being converted to Buddhism,
re-established its prestige and importance.
Kaniska’s date has been the subject of much
dispute, but probably he must be referred to
the firat century A.D. It was in his reign
that we first hear of Mahdiyiina activities,
though Kaniska himself chiefly patronized
the Sarvistividins. Mahiyina, however, was
soon to become powerful, and owing to its
devotional aspect, and to the greater scope of
its philosophic activity, as well perhaps to
the fact that it incorporated many Hindu and
possibly Persian ideas, succeeded in greatly
overshadowing its rival, though Hinayina con-
tinned to exist as long as Buddhism remained
in India.
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The next few centuries constituted the flower
of Indian Buddhism. NAgirjuna was born
abont the end of Kaniska's reign, and was
quickly followed by a long line of eminent
speculators, including Arya Deva, Asanga, Vasu-
bandhu, Dignigs, Candragomin, Candrakirti,
Dharmakirti, etec. Soon after Nigirjuna’s time
the famous Buddhist University of Nilandd
was founded and continued until the 9th century
to be the seat of great learning. Almost all
the great dynasties of India, with one or two
outstanding exceptions, either favoured Budd-
hism or permitted it to grow unchecked.

The decline of Buddhism in India dates from
the middle of the eighth century. Its downfall
was aided by the attacks of the great Indian
philogophers such as Cankara, but the more
important reason was the adoption by Buddhism
of Mantric, Tantric, and Esoteric forms and
beliefs. Hindun Tantrism developed at the same
time and along gimilar lines. In many cases it
became impossible to distinguish between them.
Hindu Tantrism absorbed many Buddhist
elements, as in fact did all forms of Hinduism
so much so that modern Hinduism might be
called a combination of ancient Brahmanism
and PBuddhism. All this tended to decrease
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the independent power of Buddhizm, though
the Pila kings who ruled over Ganda and the
surrounding regions from A.D. 800-1050 were
Buddhists, during which time the Buddhist
University of Vikramacila was a renowned
centre of Tantric learning, replacing the ancient
Nilanda.

The Mohammedan conqunests profoundly dis-
turbed all native Indian relizions. Temples
were burnt, monks and priests massacred, and
i heathen " practises put down. At his time
Buddhism did not possess the recuperative
power of Hinduism, and the torch of the Dharma
became extinet in its native land. In Bengal
alone, Buddhism lingered until the sixteenth
century, when it became absorbed by Hinduism,
not without leaving strong traces of the original
tradition.

(b.) Councils and Canons.

The development of the different sects or
schools of Buddhism was strongly affected by
the Buddhist theory of the great eouncils,
Two great councils are acknowledged by all
forms of Buddhism. The first was supposed
to have been held immediately after the
Buddha's death, to recite the seriptures preached
by him, pamely the S8iitra and Vinaya pitakas,
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to which some would add the Abhidharma pitaka.
Some northern accounts would hold that there
were two such councils held contemporaneously,
one for the Bthaviraviiding, and one for the
Mahasanghikas. Others would say that there
were three, adding one in which the Mahiyina
giitras were recited. For the most part, Western
gcholars have rejected the story of the first
council as a myth. Certainly the scriptures in
their present form cannot have been recited
then, but it seems quite likely that an informal
meeting to disenss matters of policy took place.
This is known as the council of Rijagriha.

The second council or the council of Vaicili,
took place some 110 years after the death of
the Buddha, in order to condemn certain practises
on the part of those monks who had broken away
from the ancient precepts. The Sthaviraviidins
claim that the monks thus condemned were the
Mah&sanghikas, but this seems improbable.

Regarding the next two councils the Buddhist
records disagree. The Sthaviravidins or the
Theraviding, maintain that a third counecil took
place during the reign of Acoka. Of thiz we
find no record in orthodox Northern accounts,
and probably it consisted only of a meeting of
the Theravadin worthies, who were already but
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one among many conflicting sects. The Thera-
vadins equally ignore the Northern acconnt of a
council supposed to have been held in the reign
of Kaniska, which composed Banskrit com-
mentaries on the three pitakas, and was probably
under the control of the Sarvistividins. There- .
after Buddhism knows of ne great councils.
Even the Mahiy#nists failed to convoke one,

The Hinayana sitra and vinaya pitakas were
probably composed from previously existing
materials, shortly before the time of Agoka.
Most likely each sect made its own redaction
which differed considerably in arrangement
among themselves, and also as regards the
language employed. The claim of the Pali
canon to be the original and only genuine
version, is almost certainly false, though it was
undoubtedly one of the first to be compiled.
The Chinese translations of the Nikiyas or.
Agamas seems to have been from an independent
but almost equally early source,

Each sect evolved its own commentary, and
exposition of the early writings, and these were
later erystallized into the third or Abhidharma
Pitaka. As far as we can judge from the two
which have come down to us, the Sthaviravidin
works in Pili, and the Sarvistividin works

N
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translated from Sanskrit into Chinese, they were
entirely independent creations, except for the
misleading similarity of certain titles. As re-
gards their age we can only say that the bulk of
the Pili or Sthaviravidin Abhidharma works
must have been in existence at the time of or
shortly after Acoka, while the seven main works
of the Sarvistividin Abhidharma, were com-
posed some time before the time of Kaniska's
eonneil,

Later and non-canonical commentaries and
expositions followed in great profusion until we
have the wvast mass of Hinayina -literature
which meets our eyes to-day.

The Mahdiyina sutras are unquestionably
much later than the main portion of the Hinay-
fina canon, and is evidenced by the langnage and
style employed. Many of them, however, must
have been composed at the time of Kaniska
(1st century A.D.) as they are frequently cited
by N&girjuna as aunthoritative, though therae
were probably many later additions, inter-
polations, and emendations. The majority of
Mahdyiina siitras probably reached their settled
form hetween Nigirjuna (2nd cent.) and Asanga
(5th cent.) The very few Mahiyina works
dealing with the Vinaya must have been com-
posed more or less at the same time.
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Mahiyina has no fixed or well defined canon |
of Abhidharma works, such as we find with either
the Sthaviraviiding or Sarvistivadins, but the|
varions works of the Mahiyina Patriarchs were
accepted as the standard expositions of truth, and
as such were incorporated in the Chinese Canon
of the Mahiyina Abhidharma. These works
sprang up in the first century A.D. As far as
China is concerned few were translated after thej
seventh century (Hsuan Chuang was the last ut;'
the great translators) and Digniiga was the last
author of any importance to be incorporated in’
the Chinese Canon. 'Tibet, on the other hand,
though starting in the field much later than
China earried out the work of translation for
some time further, and for the Indian Buddhist ¥
works from the seventh century down to the
extinction of Buddhism in India we have only
the Tibetan Tanjur to guide us, because with the
exception of a few works kept in Nepil, almost
the whole of the extensive Buddhist Sanskrit
literature has perished.

(¢.) The Establishment of the Sects.

All accounts agree that Buddhism early ¢
broke up into a number of different schools. In
Hinayana alone, before the time of Agoka we hear
of the eighteen (or twenty) sects of Hinaydna.
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The study of their differences is most interesting
and instructive, but unfortunately we can
secure no uniform or coherent account of them.
This is, no doubt, largely accounted for by the
fact that the sects were not what we mean
by the term, but correspond in their early
stages to the distinctions between High,
Low, and Broad Churches in the Chureh cl
England.

We have only three principal sources to guide
us, and none of these agree, The first of these is
the SBonthern account found in the Pali work,
Kattha Vatthu, one of the seven Pili Abhid-
harma works, a large portion of which was
probably composed about the time of Agoka.
The famous Mah&vansa account of the schools is
based upon this. The second is Vasumitra’s
account of the eighteen sects, three translations
of which were made into Chinese, and one into
Tibetan. This may be called the principal
Northern account. The third is Bhivya's work
on the subject, and exists only in a Tibetan
translation. It differs congiderably from Vasu-
mitra’s on several details, but is obviously
in accordance with the same general tradition
88 contrasted with the quite different Katthi
Vatthu.
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On one point, however, all traditions agree.
Hinayina was early divided into two great
schools, the Sthaviravadin, or the school of the
Elders, and the Mahasinghika, or the school of
the Great Council. These two schools were
chiefly divided on guestions tonching Buddhology
rather than on metaphysical grounds, the former
regarding the Buddha as essentially human, and
subject to the frailties of the flesh, while the
latter considered the Buddha as transcendental,
as immune from human limitations, and even
approached the attitude of Christian Docetism in
teaching that the Buddha never really appeared
on the earth, but only ecreated an appartional
form for the salvation of the world. Tha'
Mahisinghikas were obviously the forerunners of

Mahfiyana.

According to Northern accounts the Mahfsing-
hikas were divided into nine (or eight) divisions,
namely, (1) Mila-mahfisinghika, (2) Ekavy-
avahdrikas, (3) Lokottaravidins, (4) Eauru-
kullaki, (5) Bahugrutiya, (6) Prajfiiptiviidins,
(7) Caityacailas, (8) Avaracailas, (9) Uttara-
gailas. Of these the only one that is definitely
known to us is the Lokottaraviding whose
Mahfivastu has been so ably edited by Senart.
To what branch of the Mahasinghikas the
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Chinese Mahasfinghika Vinaya, and the Sam-
yukta Agama belong, we do not as yet know.

The Northern accounts further state that the
Sthaviravidins were divided into eleven (or ten)
schools, namely (1) Haimavantas, or Sthavirav-
fding proper, (2) SarvAstividins, (3) Vatsi-
putriyas, (4) Dharmottaras, (5) Bhadrayinikas,
(6) Sammitiyas, (7) Sannagarikas, (8) Mahi-
ghsakas, (9) Dharmaguptas, (10) Kieyapiyas,
(11) Sautrintikas. Of these the most important
were the Sthaviravadins proper, who clung the
nearest to the psychological agnosticiam of
early Buddhizsm, second the BSarvistividins,
later known as the Vaibiasikas from their Vib-
hiisas or great commentaries, eclosely related
with which were the Dharmaguptas, Kicyapiyas,
and Mahi¢isakas who formulated a completely
realistic philosophy from the analytical data of
earlier Buddhism ; finally the Sautrintikas so
called from their insistence upon the Sitras
themselves, as opposed to the Abhidharma
works. Though realistically inclined the
. Bautrintikas taught that we have only an in-
direct (as opposed to direct of the Sarvastiviidins)
perception of the external universe, and in
certain cases seem to have taught a pure con-
ceptualism, i.e. that all external objects are
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merely conceptions in so far as they appear to
have an absolute self-existence. To some branch ]
of the Sautrintikas probably belongs the Batya
Siddhi Castra which expounds an undeveloped
form of the Ciinya doctrine, or the theory of the
purely relative existence of all phenomena.

Mahfyfina Buddhism probably arose from the
.ecombination of the Buddhological ideas of the
Mahdsinghikas, and the metaphysical theories:
of the Bautrantikas, suitably modified in both
eases. There can be no doubt that the first
systematic presentation of the Mahiyina
philosophy was in the Madhyamika school
founded by Nagirjuna. TIts doctrine of Clinyatd
and the Middle Principle including and trans-
cending both existence and non-existence we
have already examined. The Midhyamilag
were soon divided into several sub-sects, of which
the most important were the Svatantrikas, and |
the Prasanghas of which the Prasanghas were |
destined to become trinmphant.

The influence of the Midhyamika sect was
enormous, Many of its doctrines were in-
corporated in the Yogicirya seet, and it||
teachings form the basis of most of Tibetan
Buddhism, and the Sanron and Tendai sect of '
China and Japan as well as the later schools
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founded thereon. Even the later, more complete,
maore elaborate, and more consistent Yogicarya
sect was unable to supplant it. The later
Madhyamika philosophers waged war on the
innovations of the Yogiiciryas, claiming that
they were but ephemeral additions to relative
trath, and therefore already potentially included
in the absolute truth of their own teaching, For
this reason most Tibetan and Chinese histories
of Buddhism give the Yogicirya system as the
stepping stone from Hinayfina to the perfect
Mahiiydna represented by the Miadhyamikas.

As far as China is concerned this glight to the
Yogicirya school is due to the fact that the
Madhyamikas, or their dependents had already
triumphed before the Yogicdrya doctrines were
introduced, and, thus entrenched, lost no oppor-
tunity of belittling any possible usurper. What
influence the Yogfciiryas did possess was chiefly
through the earlier and incomplete translations of
eertain individual works such as the Mahiyina
Craddhotpdda C(astra, and the Dacabhiimika
Ciistra, ete., and even the schools based on these
works united with the Madhyamikas in con-
demning the full exposition of the Yogicirya
doctrine as contained in the translations of
Genjo (Hsuan Chuang).
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Notwithstanding this fact the Yoghcirya
school must be considered the full blossom of
Mahiyina philosophy, the high water mark of
metaphysical Buddhism. Not content with
accepting the vague Ciinya docotrines of the
Midhyamika school it formulated a remarkably
lneid and consistent doectrine of idealism, ex-
plaining how the universe was the product of
mind, and yet at the same time guarded itself
from the dangers of solipeism. As yet too little
is known of the Yogicirya metaphysics, but
when translations are made from their philo-
sophical works we shall be able to appreciate, for
the first time, to what a kigh level Indian and
Buddhist speculation had reached.

In ite later and more degenerated stages the
Yogficirya school took up several forms of
mysticism and esotericism. Its several stages on
this path may be marked off in the following
way :—First came what we may call Man-
trayina, or the doctrine of salvation by spells,
exorcisms, and incantations. This includes the
use of dhiranis and mantras. With the theory of
the mystic value of sound, there also arose the
idea of the wvalue of certain colours, and the
symbolic meaning of certain positions of the
hands (mudra). With this evolved the whole
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doctrine of an esoteric as opposed to an exoterie
tradition. The next stage, which is usually
called Tantrayina, is marked by still further
symbolism and esotericism. The Absolute is
symbolized under various aspects, and in addi-
tion to the celestial Buddhas and Bodhisattvas of
earlier times, the feminine or Great Mother eult
was introduced. To each Buddha and Bod-
hisattva was added a feminine counterpart. In
certain cases Nirvina was mystically pictured as
Niritma Devi. BSheis to all intents and purposes
a metaphor for the infinite wvoid. From the
highest stage in the material world the aspirant
leaps into the embraces of Niritma Devi and
enjoys something like the pleasures of the senses,
and disappears in her as salt disappears in water.
The final stage is marked by the downfall of the
older systems and the triumph of demonology,
in which a man seeks for success, and pleasure
through the worship of the terrible furies of
nature.
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II. China and Japan

(a). The Introduction of Buddhizm

Buddhism reached China in the first century
A.D. during the reign of the Emperor Ming Ti.
We are told that in the year A.D.64 the emperor
had a dream which canged him to send a com-
mission to the West to seek for a new religion.
In 67 the commission returned bringing back
with them two Buddhist monks, EKi¢yapa
Mitanga and Dharmaraksa, both of whom died
three years later, not, however, without leaving
traces of their influence. One of their trans-
lations into Chinese, the Sitra of the Forty Two
Sections, which has come down to us presents
little metaphysics, but expounds the ethical
import of Buddhism, whether Hinayina and
Mahaydna, in short pithy sentences. It has
several times been translated into English,

Buddhism, however, was by no means firmly
established. From time to time further mission-
aries and translators arrived in China, and were
established in monasteries, and carried on their
work, but how little influence it can have obtained
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is seen by the fact that it was only in the begin.

. | ning of the 4th century that native Chinese were

officially allowed to become Buddhist monks.
From the fourth century onwards, however,
Buddhist influence was constantly on the in-
crease in spite of oceasional persecution, until
the summit was reached in the T'ang dynasty
(618-907). The Sung dynasty (908-1280) saw
the revival of Confueian philosophy, which,
however, in its new form borrowed a very great
deal from the doctrines of Buddhism, and
generally speaking from that time on Confucian-
ism has been the state code, though Buddhism
has always retained its hold over the broad
masses of the people. The favour shown by
the literati to Confucianism did not help the
philosophical or educational standard of the
Buddhist priesthood, who were content to pander
to the superstition of the masses. Of recent,
years, however, a great many reforms have taken
place. There is a genuine revival of interest in
the philosophic side of Buddhism among the
cultured, and consequently the intellectual
standard of the monkhood has been considerably
elevated.

China once converted to the Buddhist faith
turned missionary herself, and most of the
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surrounding countries received their Buddhism
throngh Chinese influences. Tibet first came
into contact with Buddhism in the seventh
century through the marriage of the Tibetan
King, Srong Tsan Gampo, with the Buddhist
daughter of the Chinese BEmperor. Subse-
quently a number of translations of Buddhist
works were made from Chinese into Tibetan,
but, as was only natural, once Buddhism was
really established Tibet looked to India {or her
Buddhist guides, and became permeated with
the Mantrayina and Tantrayana of later Indian
Buddhism even more than Chinese Buddhism,
which had received its Buddhism in the first
place in the more virile days of the pure Mad-
hyamika and earlier Yogfcirya philosophy.
The Tibetan form of Buddhism, known popu-
larly as Lamaism was destined to triumph in
Mongolia, and the Himilayan States.

Buddhism reached Korea in A.D. 372, and
quickly over-ran the whole of the peninsula.
Its Golden Age was from the tenth to the four-
teenth century. At that time a change in
dynasty unseated the paramount position of
Buddhism, and as in China Buddhism remained
the devotional home of the peasantry and the
broad mass of the people, being rejected by the
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aristocraey as & whole. Since the beginning of
the 20th century, however, the revival spoken
of in China has been even more noticeable in
Korea. The astonishing reorganization of
Korean Buddhism, and its effect upon the
people has been well described by Starr in his
Buddhism in Korea.

Japan first came into eontact with Buddhism
through an embassy sent from Korea in the year
A.D. 552, and, after a prolonged confliet with
Shintd, Buddhism universally trinmphed, aided
largely by the genins of the Prince Im-
perial Shotokn Taishi, the Japanese Acoka or
Constantine. Though Shintd never entirely died
out, from the end of the sixth century until the
beginning of the seventeenth, Buddhism was the
premier philosophy and religion of all sections of
the nation. During the Tokugawa Shogunate
(1608-1867) the rehabilitated Confucianism of the
Sung period came into favour in state and edu-
cated circles, thongh Buddhism was never sup-
planted. Finally theearly stagesof the restoration
government (from 1867 onwards) was marked by
an attempt to secure supremacy to Shintd as
opposed to both Confucianism and Buddhism,
but this movement was largely a failure. Con-
fucianism failed to survive, but Buddhism has

Downloaded from https://www.holybooks.com



4 SHORT RHISTORY OF BUDDHISM 201

never been on 4 stronger or more secure founda-
tion, although it plays no official part in the
machinery of government.

More particularly do the Zen and the Shin
schools prosper at the present moment. In both
& high standard of education is required for
ordination, and the various Buddhist colleges,
universities, and seminaries scattered thronghont
Japan, are now the leading centres of Buddhist
learning throughout the whole world. Here the
sacred works of Buddhism, whether Pili, Bans-
krit, Tibetan or Chinese, are studied in the
original, and all the machinery of higher eriticism
evoked in their consideration. Here also not
only are all the various systems of Buddhist
metaphysics taught, but at the same time
Occidental science, philosophy and religion are
brought before the eyes of all persons training
for the priesthood.

In recent years Japan has once more turned
missionary. Japanese Buddhist temples have
been established in Formosa, Korea, Manchuria,
and China, and have largely assisted in the
revival of Buddhism going on in those countries.
Similar institutions have also been established
in Hawaii, America and Canada, etc., chiefly
for the benefit of Japanese living abroad.

Downloaded from https://www.holybooks.com



202 INTRODUCTION TO MAHAYANA BUDDHISM

(b). The Compilation of the Canon.

The Pili Canon is concerned with only one
out of many Hinayina sects, and ignorez the
later developments of Buddhist philosophy which
largely centred itself in Mahdyina schools.
Sanskrit literature on Buddhism has largely
disappeared, except for a few works in Nepil, so
that the Chinese and Tibetan collections of the
Buddhist seriptures remain our prineipal, and
in many cases our only, means of studying the
evolution of Buddhism, and the civilization of
the countries with which it came into eontact.
Both collections contain works of widely different
ages and countries, and have at least one or two
works from practically all the important sects,
both Hinayina and Mahiydna.

Of the two, the Chinese is the better for the
study of the earlier phases of Buddhism, the
Tibetan the later ; but though the Tibetan trans-
lations are usually more literal, the Chinese
canon is much more complete and comprehensive,
frequently giving two or more translations of
the same work at different dates, which is in-
teresting from the point of view of higher
criticism, and finally, whereas the Tibetan added
'but little to the philosophic development of
_iBuﬂd]:lim, in China and Japan many more
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important works were composed, and Buddhist |
philosophy underwent considerable and very
valuable evolution in those two countries.

‘The works contained in the Chinese eanon are
of a very varying character. It consists of
works of very uneven merit, translated and
composed at widely separated periods, by
writers of very unequal ability, but of its value
a8 a store-house of Buddhist knowledge, there
can be no doubt.

In the early days no attempt seems to have
been made to fix a definite canon, but indivi-
dual translations or original works were accepted
on their merits. From time to time, unsually
at the Imperial command, eatalogues were made
of the existing Buddhist books, There are
thirteen such catalogues which are still extant,
the earliest of which dates back to A.D. 520.
Occasionally a collected edition of such works
Wwas printed, thoughitisremarkable that the whole
collection of the Buddhist Oanon which becams
larger and larger in the course of time, was
preserved in MS. only, from A.D. 67 (the intro-
duction of Buddhism into China), until A.D. 972,
Thereafter such a collection was frequently
printed from wooden blocks specially carved.
It should be noted, bhowever, that no two such

o
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catalogues or editions agreed for the frequent
destruction of libraries by fire and civil war
in China caused many books to disappear, whose
places were taken by newer works.

The most famous and what proved to be the
final or definitive catalogue of Buddhist works
in China, which unconseciously became elevated
into a Oanon, was the Ming catalogue, so called
from the fact that it was compiled during the
Ming dynasty (1368-1644). This consisted of
1662 works, including many duplicate trans-
lations and incidently contained the twelve
older catalogues. Later catalogues of the
Chinese Buddhist seriptures have practically all
confined themselves to a rearrangement of the
works in the Ming list, and subsequent editions
have all been based upon it, so that it may be
justly called a Canon in the strict sense of the
word, like the Pali Canon, though of a strangely
miscellaneous character. In the last generation
three new editions of this Canon have been
printed—one in China and two in Japan. These
are known respectively as the Nanking, Tokyd
and Kyoto editions.

The present generation has also seen the
formation of several new and subsidiary canons.
The most famous of these is the Chinese Supple-
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mentary canon (Zoku-zd-kyd) which eonsists
of a few translations from Sanskrit, and a large
number of original works by Chinese monks,
whieh for some reason or other were not ineluded
in the older Canon. This was compiled in Japan
and printed in Kydto, and is now everywhere
recognised as authoritative, chiefly no doubt
because most of the works contained therein
were individually very well known before.

Among the other canons thus formed and
printed, we find a collection of canonical works
by various Japanese worthies, irrespective of
Bects, and wvarious sectarian ecanons, such as
the definitive editions of the sacred works of
such sects as the Zen, Shin, Jodo, Nichiren,
ete. Finally a Japanese translation of the whole
of the Chinese Canon is now being issued in
Tokyd.

(c.) The Establishment of the Sects.

The establishment of sects in the early days
of Chinese and Japanese Buddhism was
fecomplished in a very peculiar manner, and
was largely based upon the translation of certain
books or groups of books. The early Chinese
sects may be arranged in the following manner :—

1. The Sanron or Three Clstra Sect, was so
called because it based itself upon the following
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three Qastras or metaphysical works :—{a.) The
Midhyamika Céastra by Nagirjuna, (b.) Cata
Qastra by Arya Deva, and (e.) Dvadaga-nikiya
Qastra by Nigarjuna. To these thiree there is
sometimes added a fourth, the Prajiid Paramita
Satra Castra by Nagirjuna. This seet dates back
to the translation of the three castras by Knmara-
jiva in 409. This school is the Chinese counter-
part of the Indian Madhyamika or Cinya
school.

2. The Jajitsu or Satyasiddhi Sect, 80 called
from the Satyasiddhi Castra likewise translated
by Kumirajiva. There was no sect Corres-
ponding to it in India, but it was probably the
work of some branch of the Sautrintika school.
In both China and Japan this school has never
had a separate existence, but was incorporated
in the Sanron sect, as its teachings were nothing
more than a Hinayana variation of the Qinya
docirine.

3. The Nehan or Nirvina sect was o ecalled
from its dependence upon the Mahfyina Maha-
parinirvina Siitra (translated by Dharmaraksa
423). This sect had much in common with and
was later incorporated in the Tendai sect. It
claimed to be the last and most perfect teaching
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of the Buddha, and emphasized the doctrine of
the permanent reality or the Universal Buddha
or the Absolute.

4. The Jiron or Dacabhiimiki Castra Sect
baged on Vasubandhu's work on the ten stages
of the Bodhisattva's path to Buddhahood. In
reality this is one of the works of the Indian
Yogicirya school which reached China in A.D.
508 when Bodhirvei first published his transla-
tion. This sect was later absorbed by the
Eegon or Avatamsaka school.

6. The Jado or Sukhfivatl sect, also founded °
by Bodhiruci, and including Donran, Doshaku,
and Zendd among its patriarchs, taught the
doctrine of salvation through faith in Amitibha
and rebirth in his Western Paradize, By the
seventh century this school was very firmly
established, and has ever since exercised great
influence over Chinese and Japanese Buddhism.

6. e Zeéen or Dhyana school, the school of
contemplation, was established in China by
Bodhidharma who came from India about A.D.
627. This school emphasized the value of
intuition as opposed to scriptural anthority, and
deprecated the acceptance of any doctrine as
ultimate or final. This also has come to have
enormous influence over the Far Bagt.

A
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7. The Ritsu or Vinaya sect was founded to
' encourage the study of the Vinaya or Buddhist
ecclesiastical diseipline or Canon Law. The
Chinese have accepted several versions of the
Vinaya, but pay especial reverence to the
Dharmagupta Vinaya or the Vinaya of the Four
Divisions, translated by Buddhayasas about
AD. 410. It produced a number of famous
writers during the T’ang dynasty (618-907).

8 The Shoron or Mahidyina-samparigraha
Castra Sect was based on the work of that name
by Asanga and translated by Paramirtha in
A.D.563. This work was also one of the principal
works of the Yogicdrya sect of India, and like
the Jiron sect was subsequently absorbed by the
Kegon sect.

9. The Tendai sect which developed into one
of the most important of all the schools was
founded in the sixth century, and had for its
basic seripture the Saddharma Pundarika Sitra
or the Lotus of the Good Law, In reality this
sect is the consummation of the Madhyamika
tradition, and represents the stronghold of the
transcendental philosophy. After its establish-
ment the Sanron sect which clung more literally
to the teachings of the Madhyamika sect sank

4
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into disfavour. The Tendai sect has added many
original elements to Buddhist philosophy, and is
not merely a presentation of Indian thought.

10. The Kegon or Avatamsaka sect, so
called because of the Buddhivatamsaka Siitra or
Gandha-vylha (translated in A.D. 418), became
firmly established in the sixth and seventh
centuries A.D. This sect plays the same relation
to the Yogicirya sect as Tendai does to the
Madhyamika. It represents the immanent
aspect of Ohinese Buddhist philosophy. In
gome ways it marks the high water mark of Far
Eastern Buddhism.

11. The Hoszo or Dharma-laksana sect came
into being on the return of Genjd (Hsnan Chuang)
from India, when he set about translating all of
the important Yoghedrya works. This plays the
same relation to the Yogicirya school as the
Sanron sect does to the Madhyamikas, and just as
the Tendai sect flourished at the expense of the
Sanron, so did the Kegon school flourish at the
expense of the Hosso school in spite of the great
prestige and influence of Genjo who left his mark
on the teachings of the other schools.

12. The Bidon or Abhidharma sect represents |
the philosophy of orthodox Hinaydna, more '
particularly of the Sarviastividin school. This
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gect first arose on the translation of the Abhid-
harma Hridaya Castra in A.D. 391 but received
its chief impetus from Genjd, who translated
the bulk of the Barvistividin scriptures im
addition to those of the Yogicirya school. The
most important work was Vasubandhu's Abhid-
|harma Koga from which fact the school is often
called the Kusha Sect. Just as the Jojitsn sect
remained subsidiary to the Sanron sect, so did the
Bidon or Kusha sect remain subsidiary to the
Hosso sect.

13. The Shingon or Mantra sect was the last
importation from India, being promulgated
about A.D. T16. Thisrepresents the Mantrayana
stage of Buddhism mentioned above, when the
Yogicarya school in India had developed into
esotericism, but before Tantrayina or sexual
mysticiam had made much way.

The above thirteen schools represent the
various phases of Chinese Buddhism proper. In
later days Lamaism with its Tantrayina gained
a certain hold in isolated parts of China but never
secured general recognition.

Apart from Lamaism the Chinese Buddhist
gects never possessed any elaborate ecclesiastieal
hierarchy. They, like the early Hinayina sects,
were more like the parties in the Church of
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England than independent organizations. As
time went on this fusion became more marked,
and at the present time, speaking generally, all
Chinese Buddhist temples belong more or less to
one sect, accepting for its discipline the Dhar-+
magupta Vinaya, for its relative truth or &uutmw
gither the Tendai or Kegon systems, and for its
principle or absolute truth the doctrine of Zen.
In addition all of them preach the Sukhavati or'
Jodo doctrine in some form or other, usually as
a symbolic veiling of truth.

The Japanese sects correspond very closely to
those of China, but the chronological order is
gomewhat different. For historical reasons they
may best be classified into three groups, (1) The
ancient or pre-Heian sects, (2) The medieval
sects, and (3) The modern sects, as each group
marked a distinct phase in Japanese history.

1. The Ancient Sects. From A.D. 552 to
A.D. 800 Japan was busily engaged in importing
Chinese culture, in remodelling her institutions on
Chinese lines, and in attempting to form a
givilization of her own. In this scheme Buddhism
played a very important part, and in Japan as
elsewhere proved a veritable medium or harbinger
of general learning, with which it inculeated all its
believers. During the latter part of this period
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the capital of Japan was situate in Nara, in the
SBouth, so that the six Buddhist sects which were
imported at that time are often called the Nanto
gects. In the earliest days there seems o have
been no emphasis on any particular sect, as was the
case in the early days in China, but in A.D. 652
the Cflnya doctrine in both its Sanron (Mid-
hyamika) and Jajitsu (Sautrintika) forms were
introduced into Japan. Shortly after Genjd
(Hsuan Chuang) having returned to China from
India and his fame being noised abroad, various
Japanese monks went to China to study under
him, and subsequently brought back the Hosso
(Yogicirya) and Eusha (Sarvistividin) doctrines
to Japan. This took place on four occasions
between A.D. 658 and 716. In 736 a Chinese
monk brought over the Kegon or Avatamsaka
doctrine toJapan. In 754 another Chinese priest
established the Ritsu or Vinaya sect, As the
result of all this ecclesiastical activity the Buddhist
priests amassed a great deal of power, both
spiritual and temporal, so much so in fact that
the Emperor Kammu decided to change his
capital to Heian or Kydto lest his court be too
much dominated by the temples of Nara.

2. The Medieval Secis. At the beginning of
the ninth century not only was the eapital
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changed, but two young Japanese monks were
despatched to China to bring back some other
forms of Buddhism which might supplant the
over powerful Nara sects, As the result of this
Dengyd Daishi brought back the Tendai seet,
and Kobd Daishi the newly imported Shingon
or Mantra sect. These two schools waxed very
powerful, and long retained the allegiance of the
Emperor and his court, though they were of too
complex and metaphysical & nature to be readily
understood by the people.

3. The Modern Sects are only comparatively
speaking modern as the last was founded in
A.D. 1253. These sects are four in number, and
are all simplifications of Buddhist metaphysies.
In 1174 Honen Shonin founded the Jddo or
Sukhdvati sect, in 1191 Eisai establised the
Zen sect as an independent organization (It
had previously been taught by the Japanese
Tendai school, which was eclectic). In 1224
Shinran Shonin founded the Shin sect or re-
formed Buddhism, which was @ still further
development of the Sukhdvati doctrine, and in'
1253 Nichiren founded the Nichiren sect, which
is largely a popularization of the Tendai sect.
The Zen sect had the general adherence of the
IJapumena Samurai or military class, and the Shin
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sect the adherence of the people at large. The
Bhin is famous for its reorganization of the
-lpﬁeﬁthmd somewhat along the lines of the
Church of England, whereby the priests are
allowed to marry, to eat meat, etec. The Shin
and Zen sects are now by far the most powerful
sects in Japan. The Zen school has probably
the most educated laity, and the Shin the most
educated clergy. Both of them are at present
manifesting considerable practical activity.
Lamaism is divided between the old or un-
reformed order, the Ningma-pa, whose aherents
wear red hats and red clothing, the new or re-
formed order, the Geluz-pa which is now the
more powerful and has secured temporal control
of Tibet, and whose adherents wear yellow hats
and robes, There are also several gsub-divisions
of each, and several semi-reformed sects such as
the Kargyu-pa and SBakya-pa which range be-
tween the old and the new orders. There is little
doctrinal difference.
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APPENDIX

THE SACRED LITERATURE OF THE
BUDDHISTS

Our work would not be complete without a
brief survey of the principal types of Buddhist °
gcriptures. At present Buddhism may be said
to be possessed of six canonical languages. These
are Pili, Sanskrit, Tibetan, Chinese, Mongolian,
and Manchurian. The last two may safely be
neglected as they are but translations of extant
Chinese and Tibetan works, but a word or two
must be said concerning each of the others.

1. Pali Literature.

The oldest body of Buddhist literature is to
be found in the Pili canon, which constitutes the
gacred works of the Sthaviravadins, or Thera-
vadins. Though Pili was not the original
language of Buddhism, the other or earlier
redactions of the seriptures of primitive Buddhism
have disappeared. In common with other forms
of Buddhism there are three great divisions of
the Canon, viz:—

1. The Vinaya Pitaka or rules for the dis-

cipline and organization of the monkhood.
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2. The Sitra (Sutta) Pitaka or the discourses
of the Buddha, expounding the general
principles of the Buddhist religious and
philosophical system.

3. The Abhidharma Pitaka, consisting of
various works on the intricate points of
Buddhist metaphysics, or systematic
theology.

The following details concerning each of the

three Pitakas may be of interest :—

1. The Vinaya Pitaka comprises three books :
(a.) The Sutia-vibhanga, a full exposition of the
pritimoksa or patimokkha, the 227 rules for the
conduet of the monks, and a somewhat larger
number of rules for the nuns, and of the penances
whereby transgressions of these rules may be
purged. The Sutta Vibhanga is divided into
two books, the Bhikkhu-vibhanga dealing with
the rules for the monks, and the Bhikkhuni-
vibhanga dealing with the rules for the nuns.
(b.) The Khandhakas which contain rules for the
organization of the order, what clothes are to
be worn, how temples and monasteries are to be
erected, how admission may be had to the order,
etc. The Khandhakas are likewise divided into
two books, the Mahfivagpa or larger divisions,
and the Culla Vaggs or smaller division. (e.)
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Parivdra or appendix, a short manual of later
addition, probably composed in Ceylon and not in
India, and comprising & sort of catechism, or
examination paper on the whole Vinaya, arranged
for purposes of instruction.

2. The Satra (Sutta) Pilaka consists of four
or five Nikiyas or books, viz :—(a) the Digha-
nikiya or colleetion of longer discourses on
various points of the Buddhist faith, such as
rejection of caste, the four noble truths, ete.
The Pili version consists of 34 long dialogues.
(b) The Majjhima-nikiya or collection of dis-
courses or dialogues of medium length, containing
152 dialogues. (c) Anguttara-nikiya or collee-
tion of suttas or dialogues arranged according to
numbers. This is a favourite Indian method of
composition. Things of a single category come
first, two-fold categories second, and so on.
In this way the three marks (laksana) come in
the third division, the four noble truths in the
fourth division, the five skandhas in the fifth
division, ete. This nikiiya contains 2,399 short
suttas. (d) The Samyutta-nikdya or collection
of suttas arranged according to subjects, or
systematically classified. This nikdya contains
2,889 ghort suttas. In addition to these four,
prineipal nikiyas, the Southern accounts gener-
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‘ally agree in enumerating a fifth, the Khuddaka-

nikaya, or smaller nikfiya, a collection of mis-
cellaneons works, many of which are among
the most famous books in the Buddhist eanon.
They are 15 in number.

3. The Abhidharma (Abhidhamma) Pitaka
consists of seven works, which are systematic
expositions, with enumeration and classification
' of details, of the various works of the Sutta
Pitaka. They are especially concerned with the
peychological analysis of phenomenal existence.
These works are:—{a) The Dhammasangani
or compendinm of dhamma or factors of existence.
(b) The Vibhanga a continuation of the fore-
going. (e) Kathi-vatthu or discussion of the
points of controversy between the eighteen
early sects of Hinayina Buddhism with the
defense of the Bthaviravadin attitnde towards
each problem. (d) The Puggala-pannatti on the
nature of the personality. (e) Dhatu-kathd, and
(f) Yamaka, smaller treatises on psychological
subjects, and (g) Patthina or discussion of the
Bouthern view of cansation and mutual relation-
ship of phenomena.

In addition to the foregoing canonical works
we have a large number of commentaries, many
written by Buddhaghosa, and a number of highly
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respected independent works, such as the
Milinda-paiihd or Questions of King Milinda, the
Vigsuddhi-Magga or Path of Purity by Buddha-
ghosa the standard exposition of orthodox Ther-
avada philogsophy, and the Abhidhammattha-
sangaha or compendium of the meaning of the
Abhkidhamma, a more concise work on the same
subject, ete.
II. Sanskrit Literature.
1. Hinayana Works.

The Phli works of the Sthaviravadins have
been preserved to us almost intaet. The other
great school of ancient Hinayfna, the Barvas-
tivadin sect, wrote in, or translated their works
into Sansgkrit. As a whole this literature has
perished, thongh a certain amount has been
preserved to us in Chinese and Tibetan trans-
lations. Recent discoveries in Central Asia have
restored to us certain framents of the original.

This sect has also its Vinaya, its Saitra, and its,

Abhidharma Pitakas, the first two corresponding
very clogely to the Pili version, the last con-
gisting likewise of seven works but written

independently, and having no connection with =

the Pali Abhidharma, showing that the whole
Abhidharma literature was the ereation of later
times, at a period subsequent to the introduction
of sectarian differences.

-
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The geriptures of the other Hinayina sects
seem to have perished completely save for the
Mahfivastu which in its original form was prob-
ably the introduction to the Lokunttara version
of the Mahfsfinghika Vinaya. The Chinese have
" also a translation of the Mahfisinghika Vinaya,
and the Chinese Samyukta Agama (Sanyutta-
nikiya) was also probably made from a Mahfsan-
ghika original. The little known Satyasiddhi
Qastra, known only in a Chinese translation,
incorporates many of the ideas of the Sautrinti-
kas.

2. Mahayana Works.

These must be considered alightly more in
detail :—

1. Vinaya. For the most part the Mahay-
' @nists were content to accept, in theory at least,
the Vinaya works of Hinayina, so that little
contribution was made to this branch of Budd-
hist literature by the more developed school,
ipave by certain works which emphasized the
Bodhisattva as opposed to the Arhat ideal, and
laid down certain additional rules in consequence,
Even the Hinayina Vinaya contained many
episodes relating to the biography of Cikyamuni,
many tales of his former rebirths (Jatakas) and
many tales of the retribution of merit and the
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punishment of sin in the past and present births
(avadianas), ete. These portions were greatly
amplified by the Mahfiydnists, and though these
amplifications of the Vinaya were almost always'
classed as Stitras, and not as Vinaya works, we
may say that with Mahiyina Buddha bio-
graphies, jatakas, and avadinas took the place
of the Vinaya pitaka proper :—

(a) Buddha Biographies. In this section, in
addition to the Mahivastu which belongs more
properly to the Hinayina school, we find the
Lalita Vistara and the Buddha-carita of
Agvaghosa. The Lalita Vistara has been trans-
lated many times into European languages,
and has become doubly famous through the faet
that Sir Edwin Arnold’s “ Light of Asia" was
largely based upon it. In its original form, the
book belonged to the Sarviistividins, but it was ~
later remodelled by the Mahdydnists after which
it assumed an important place in their canon.
The Buddha Carita is a magnificent epic life
of Cikyamuni by Agvaghosa, and ia intercsting
both from the doctrinal and the literary point
of view,

(b) Jataka and Avadina Works. To the
former belongs the Jitaka-mild or the Garland
of birth stories, a series of thirty-four or five
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previouns lives of the Buddha, and to the latter
such well-known works as the Avadina-cataks
(The 100 Avadinas), the Acokivadiina, etc.
Many of these have been translated in whole or
in part from Banskrit into English or French.

2. Siitras. Amongst the vast mass of sutras
we may select the Avatamsaks (or Gandha-
vyiha), the Saddharma Pundarika, and the
Sukhfdvati-vyliha as the most important.

The Avatamsaka or Gandha-vyiha elaims, as
we have seen, to be the first siitra preached by
Cakyamuni after his enlightenment. Part of it
was delivered on earth and part in the various
heavens. It is full of mysticism, and preaches
Ithe doctrine of the Absolute or Universal Buddha,
the Trikiya, or three bodies as well as the ten
bodies of the Buddha, the Dharmadhita or
eternal ideal world as opposed to the phenomenal
world, and the glory of the path of the Bodhi-
gattvas and the stages in that path.

The Saddharma Pundarika claims to be one
of the last siitras proclaimed by the Buddha and
to contain the essence of his doctrine., It is
probably earlier than the Avatamsaka. It is

; less metaphysical, and mystical, but even more
devotional. Cakyamuni is said to be the
eternal father who weeks to pave his children
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(all sentient being) who suffer in the burning
honse of the three worlds. In reality he is
never born, and never dies, but only appears to
do g0 in order the better to save mankind.

In the Sukhivati-vyiha (there are two, one
long, and one short) the Universal Buddha is
called Amitibha, and all men are tanght to seek
salvation throungh being reborn in his Western

Other highly important works are the varions
versions of the Prajid PAramitd Sqtra, which
teaches the Madhyamika doctrine of (nya or
the unsubstantiality of all things ; the Surangama
Siitra; and the Vimala-Kirti-nirdeca Siitra which
teach a later form of the MAdhyvamika doctrine
verging on the theory of the Absolute; and
the Lankdvatira Bandhinirmocana and Snvarna
Pravhisa, which belong to the Yogicirya
school with itz explicit idealizm.

3. Abhkidharma. The Banskrit Mahisina
literature may be divided into two classes,
(1) those works which belong to the MAdhyamika
school, and (2) those which belong to the Yog-
dciirya school.

(8.) The Midhyamika works composed by
Narfirjuna, Arya Deva or their diseiples em-
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phasize the doctrine of Chinya. To this class

belong :—
1. The Prajida Paramitd Sfitra CQfstra, by

Niagirjona. '

The Dvadaca-nikiiya (astra, by Nigirjuna

The Madhyamika CQastra, by Nigirjuna.

The Cata Cdstra, by Arya Deva.

. The Bodhicaryavatara, by Canti Deva.

(b.) The Yogicirya works are chiefly the

writings of Asanga and Vasubandhu, two brothers.
/The Bodhisattva Maitreya is also frequently
mentioned as the founder of the school. The
nature of his personality remains in doubt. He
is supposed to be the future Buddha residing in
the Tusita heaven, who came down to India to
proclaim the trune doctrine, as in the Yoga-
ciryabhiimi CQdstra. Some suppose him to be
a fictious person evoked by Asafiga to smit his
own purpose; others suppose him to be an
historical person, later identified with the
mythical Bodhisattva. Asangas must be con-
gidered the chief Patriarch of the school. Hiz
younger brother Vasubandhu was first an

. adherent of the Sarvastividin school, during
whieh time he composed the famous Abhidharma
'Koca, and was later converted by Asaunga to
Mahdyina, and suobsequently composed many
metaphysical works on the later doctrine.

N
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The most important works of this class are :—

1. The Yogicirya-bhiimi Caéstra by Maitreya.
2. The Prakaranaryavicid (istra by Asanga.
3. Sutralankiira-tika by Asanga.

4. Mahiyana-samparigraha Castra by Asanga
5. Dacabhiimikd Castra by Vasubandhu.
6. Alambana-pratyaya-dhyina Castra by

Jina.

-]
-

VidyAmitra-siddhi Qastra by Vasubandhu.
8. Mahiyina-abhidharma-sangiti-Castra by
Asanga.

At a slightly subsequent period arose a long
tine of Buddhist logicians, beginning with
Digniga, and including Dharmakirti. These
works have been logt in the original Banskrit,
but the Chinese canon contains two such works,
and the Tibetan a much larger quantity.

III. Tibetan Literature.
The Tibetan version of the Buddhist literature
is divided into two classes.—
1. The Kanjur consisting of the Vinaya and
Siitras (100 or 108 volumes in all), and

2. The Tanjur consisting of various Abhid- <
harma works, commentaries and doctrinal ex-
pogitions, ete., (225 volumes in all).
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1. The Kanjur—

The Kanjur consists of the following seven

great divisions :—

1. Vinaya, consisting of a translation of
one variation of the Sarvastividin Vinaya.
(13 vols.) ¢

2. Prajia-Pdaramita, the sutras preaching the
Qinya doctrines or the theory of un-
substantiality. (21 vols.)

3. Avatamsaka, consisting of the Buddhi-
vatamsaka Sutra or Gandha-vyiiha, the
mystico-metaphysical siitra sopposedly
first delivered by the Buddha. (6 vols.)

4. Ratnakiita, a collection of various Buddho-
logical siitras, including the Sukhfivati-
vyidha. (6 vols.)

H. H8itra, all sutras not otherwise classified,
and including the Saddharma Pundarika,
Lankavatira Sutras, ete., and wvarious
Hinayina sfitras. (30. vols)

6. Nirvdna, consisting of the Mahd-pari-
nirvina Sitra (Mabiyina wversion) con-
taining an account of the last acts and
teachings of the Buddha. (2 vuols,)

7. Tanfra, containing the works of the later
esoteric doctrine in the earlier (Mantra)
and later (Tantra) phases. (22 vols.)
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2. The Tanjur.

This is divided as follows :(—

1. Tantra, various works dealing with the"
egoteric doctrines, chiefly from an ex-
pository point of view.

2. Suitra, various works dealing with the
exoteric doctrines, including translations
of the works of Nagarjuna, Arya Deva,
Maitreya, Asanga, etc.

One separate volume contains hymns of
praises of several Buddhas and Bodhisattvas,
and another volume fulfils the functions of an
index. Incidentally it may be remarked that
while the Kanjur iz more or less known to us,
much spade work remains to be done before it
ean be said that we have mastered the contents
of the Tanjur, which from many points of view
is the more interesting of the two, as well as
containing much information which is otherwise
inaccessible.

IV. The Chinese Canon.

The most complete and comprehensive collec-
tions of Buddhist books is to be found in the
Chinese Canon, which preserves in translation
many works of the various schools which would
otherwise be lost. Including duplicate trans-
lations of the same work, which are many, it
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contains 1662 separate works, which may be
arranced in the following way :(— W

I. Indian Works.
(books written in India and translated inte
Chinese).
1. The Satra Pitaka.

A. Mahayana Sitras. These are divided into
five classes, corresponding to the Mahayana
theory of the periods of the Buddha’s life. These
classes are:—(1). Avatamsaka class; (2).
Vaipulya class; (3). Prajna Paramitd class ;
(4). BSaddharma Pundarika class ; (5). Mah3i-
parinirvana class. The last two are frequently
counted together.

B. Hinaydna Siiras. These consist of the
works supposed to have been preached by the
Buddha during his second or Hinayina period.
These are divided into two classes :—(1). Agama
¢lags consisting of translations of the four
Agamas corresponding to the four Nikayas of
the Pali canon, together with translations of
many separate siitras contained therein: (2)
Siitras teaching Hinayina doctrines but nod
classed under the &gamas.

2. The Vinaya Pitaka.

A. Mahayana Vinaya. consisting of the
Mahdyina Brahmajala sitra, and other similar

** The arrangement here given is that of the TokyD edition.
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works, giving the Mahiyana or Bodhisattva |
Pritimoksa, or precepts for those striving after
Buddhahood, in place of the Hinayina Priti-
moksa, or precepts for those striving after
Arhatship.

B. Hinayana Vinaya. Consisting of various
versions of the Hinayina disciplinary rules.
The most important schools represented are
(1) The Dharmagupta, (2) Mila-sarvistivadin,
(3) Barvistivadin, (4) Mahicasaka, (5) Kagy-
apija, (6) Mahdsanghika, ete.

3. The Abhidharma Pitaka.

A, Mahayana Abhidharma. These may bhe
divided into (1) Works dealing with Mahayana in
general irrespective of sects, (2) Works belonging
to the Madhyamika school, (3) Works belonging
to the Yogacarya school.

B. Hinayana Abhidharma. These may be
divided into (1) Works dealing with Hinayina in
general irrespective of sects, (2) Works belonging
to the Sarvastivadin sect, (3) Works of other
gects, such as the Satyasiddhi Castra of the
Sauntrintikas, ete. L

4. The Kalpa Pitaka.

A. Mantrazs and Dhardnis. These represent
the early stages of Mahiyina esotericism, with
their varions magical formulae, and invoecation
of celestial Buddhas and Bodhisattvas, ete.
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B. Tantras and Later Esoteric Works. These
consist of the few works of the later Tantrayana
of India which were translated into Chinese,
in which mysticism and oceultism were curiously
mixed. The whole of the Kalpa, or Mystery
Ritual, Pitaka belongs exclusively to Mahiyana.

II. CHINESE WORKS.
(Original works composed in China.)

1. Commentaries.

A. (ommentaries on the Sitra Pitaka, divided
into Mahiyina and Hinayina works, though some
of the commentaries on Hinayana works were
composed by Mahiyinists.

B. Commentaries on the Vinaya Pitaka, like-
wise divided into Mahfiyina and Hinayans
jworks, thongh the Hinayana Vinaya was for the
‘most part accepted by all Mahayanists.

0. Commentaries on the Abhidharma Pitaka,
Mahfiyina and Hinayina, giving the Chinese
interpretation of Indian Buddhist philosophy,
though presenting many original ideas.

3. Sectarian Works.

These consist of expositions of the systems of
the various schools of Chinese Buddhism, and
are divided into works on :—

A. The Kegon or Avatamsaka school.

B. The Tendai schoal.

Downloaded from https://www.holybooks.com



SACRED LITERATURE OF THE BUDDHISTS 231

The Shingon or Mantra school.
The Ritsu or Vinaya school.
The Jodo or Sukhivati sehool.
The Zen or Dhydna school.

3. Miscellaneous Works.

These consist of various types of works, which

may be divided into :—
Rituals and Confessions.
Histories and Biographies.
Anthologies and Compilations.
Dictionaries and Catalogues, ete.

" E g0

4powp

The Chinese Supplementary Canon.

Uging the Chinese Canon as a base there
gradually arose a vast mass of literature of a
commentarial, critical, and expository nature,
which came to be considered the standard inter-
pretations of Chinese Buddhist philosophy.
These together with a few miscellaneouns trans-
lations from Sanskrit, which had not been
inclnded in the former eollection, were grouped
together to form the Chinese Supplementary
Canon. Their arrangement corresponds very
clogely to that of the original canom, and iz a8
follows - —

I. Indian Works.

A. Translations from the Satra Pitaka of the

six classes.
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B.

C.

Translations from the Vinaya Pitaka
eapecially the Miila-Sarvistivadin.
Translations from the Abhidharma Pitaka,
Hinayana, and Mahfiyana.

Translations from the Kalpa Pitaka, or
esoteric works.

1I. Chinese Works.

1. COommentaries.
Commentaries on the Sitra Pitaka (1)
Hinayana and (2) Mahayana.
Commentaries on the Vinaya Pitaka (1)
Hinayana and (2) Mahidyana.
Commentaries on the Abhidharma Pitaka
(1) Hinayana and (2) Mahayana.

2. Seectarian Workas.

Works expounding the principles of :—

eREDOow

w

The Sanron or Midhyamika school.
The Hosso or Yogicirya school.
The Tendai school.

The Kegon or Avatamsaka school.
The Shingon or Mantra school.

The Zen or Dhyiina school.

The Jado or Sukhivati school.

3. Miscellaneous Works.
Histories and Biographies.
Compilations and Anthologies.
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Finally we may add that many Japanese sages
wrote commentaries which have come to be
eonsidered standard expositions of the doctrines
of their own secis.

FINAL NOTE

1. Technical terms. For the most part,
wherever practical technical terms have been
reduced to their Sanskrit form. Through lack
of type, no distinction has been made between
cerebral and dental f., etc., or between the
various classes of nasals. Where no Sanskrit
form exists the Japavese pronunciation of the
Chinese ideographs has been employed.

2. Auwuthorities. Owing to the popular nature
of the present work, I have felt it unnecessary
to eite authorities, which are dealt with at
length in my larger work, now in preparation.
This omission is largely due to the [act that the
authorities are, for the most part, in languages
not accessible to the general student.
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