








































































































































































































































































































































160 INTRODUCTION TO Mi!HJYANA BUDDHISM 

full of thought than the otherd. Therefore ill 
human existence to be .sought." 

(c.) ThB World of Asura~. 

The Asmas are semi-divine demons who are 
usually credited with the power of tran.sformation. 
We find io frequently stated that thougb the 
Asuras bave much in common with tbe Devas 
occasionally there is conflict between the two 
classes in which the Asmas are always eventually 
beaten. The story of this confuctis very ancient 
and ~n be traced to pre-vedie days when the 
Aryans had not yet :reached In,ilia. In Persia 
the .Abura.s (Asnras) are tbe conquerors nnd the 
Devas Me the evil beings, ln direct contrast 
to the Indian conception. Many Chinese 
Buddhlsts divide the Asuras into four classes, 
viz., 1. .Animal Asuraa, whose abode is in the 
depth of the ocea.n and deep sea caverns. 2. 
Preta Asmas, who are very much like the ordinary 
-Pretn.s or Ghouls but are o[ a somewhat higher 
order and are endowed with certain fundamental 
vil"tnca and powors. 3. Ruman Asu:ras, who 
have fallen from tirtue in Heaven and reside 
near the sun and moon. 4. Deva Asuras, the 
divine asmas who resemble and are but little 
below the dignity of the Gods (Devu) them­
selves. 
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(d.) The WorldJ:.of .Animala. 

rn Nanjo we have the following description 
ol the animal kingdom:**- " There are insects 
whether Dying quickly or moving slowly, suc.b as 
wosps 11,nd caterpilla,rs, there a,re animals of the 
ao&ly tnlJe, and those covered witb shells o,r 
crusts. There are some animals whiah are 
covered with hair or naked. Some are one horned 
and others are two horned. Some are two­
footed and some are many footed. Some have 
wings with which they fly and others have talons 
with which they seize their prey. There are 
large o,nimala called whal~• ; Lb" Ierociot18 are 
tigers a.nd wolves ; the poisonous are "Vipers 
and water buga; and the cunning are foxes 
and badgers ; there are homed owls whic.b eat 
their mothers. There are some animals called 
owl cats which eat their fathers. There a.re 
several dilierant kinds of animals o! which the 
weaker is always injured by the stronger. Such 
is the state of beings who have entered into the 
nature of anima,Js." (Page VllI). 

(e.) The World of Pretaa. 

Those who are bom as Protas or hungry ghosts 
undergo great suffering. Some have " bellies 
as large as a hill while their mouths are as small 
as the eye of a needle, so that they can neither 

•• u s.c,. of Japonese Buddhim>. 
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162 INTRODUCTION TO MAHAYANA BUDDHISM 

eat nor drinlt. There are Pretas for whom 
water is always changed into fire as soon as they 
dellixe to drink, so that they Mn never satisfy 
their thirst. There are Pretas -who eat nothing 
but exorcment and decaying matter. There 
a.re Protas "'hose bodies :i,re pierced with their 

own hairs, the points of whicll are as sharp as 
swords. Again there :i,re Pretas who eat their 
own children. This state is not seen by human 
eyes but among mankind there is often seen 
1omething like the above." (N anjo ). 

(f.) Tho N6.Yakat or Hell,. 

In contradistinction tn the nne hrul of Chris­
tianity, Buddhlsm postulates the existence of 
innumerable places of tol'.lllent though all of a 
t-emporary nature. The most important are the 
eight hot hells and the eight cold bells. These 
a.re:-

A. Hot H tll8. (1) Samjiva., (2) Kiilamttra, 
(3) Srunghata, (4) Raurava, (o) J\Iahiiranrava, 
(5) Tapana, (7) Mahatapana, (8) Avici. 

B. Oold Hells. (1) Arbudn, (2) Nirarbuda, 
(3) Atata, ('1) Eiaha.va, (5) Ilubuva, (6) Utpaia,, 
(7) Pad.ma, (8) Mah.Apadma. 

Owing to the action of Karma man conti:nnes 
to be reborn in these realms until at length he 
auc~ds in destroying ignorance, anger, and lust, 
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after which there is no cause for the creation of 
the perceptual or experienced world and th118 
N'll'Viina is attained. 

All schools of Buddhism have placed much 
emphasis upon the Roads to Buddhabood and 
the necessary stages which must be pa8sed. 
In the Ohi.ooso ,vork entitled Hsuan Fo P'u 
(Stmb11pp11) translated by Timothy Rfahards as 
" A Guido to Buddhahood" we find a very 
systematic presentation of the 115uaJ idea.a on 
the subject, more particularly from the point 
oJ' view of the T' ien t 'ai or Tendai school. 

In this work tlle stages to be passed are 
arranged in three classes. The ilrst is pre­
li:mina:ry, and is subdivided :-

1. St~ps in the deJ>arture from evil. 
2. ' Steps in the i:mperfeot religious life. 
3. Steps in doing good and suppressing evil. 

When this stage bas been reacbed the disciple 
definitely enters upon the path which leads to 
Buddbahood. This involves training in the 
three practises common to all for:ms of Buddhism. 
These are:-

1. Steps in the growth of {Jila (Kol) dis­
cipline, or moral law "•hioh is summed up in 
the various eomma.ndments and rules and regu­
lations of the Buddhist order. 

Downloaded from https://www.holybooks.com



164 I.NT//ODUCTJON TO MAILlYA.NA BITDDHJSM 

2. Steps in the growth ot Samiidhi (JO) 
contemplation, meditation, or ecstacy. 

3. Steps in the growth of Prajlilf ( E) or 
wisdom. 

Up to this point the path has been the same 
for nil disc,iples. But from hereon the aspirant 
chooses one of the four paths or sahools into 
which the Tenda.i sect divides all aspeots of 
Buddhism. These are :-

1. Steps in the Pi!aka or Z6 school, the 
original IDnayana doctrine. 

2. Steps in the Intermedials or Tsa school, 
the undeveloped Mahayana doctrine. 

3. Steps in the Diffcrsntialcd or Beuu 
school, represented by the Avatamsaka or Kegon 
sect. 

4. Steps in the Per/eat or En school re• 
presented by the Tcndai sect itself. 

All these four schools belong to the Sbodomon 
or A.ryamarga school of B-uddb.ism. In addition 
there are the stageB in the Jodomon or Suk­
ha vati school whereby one attruins to Nirvlina 
by entering into the land of l3Jiss of Am.it.abha. 

Though seemingly ol little other than purely 
te-Ollnical imports nee the .great emphasis laid 
upon these matters necesaitates our examining 
the details of ea.eh one o! the foregoing steps. 
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I. Preliminary Btagu. 

A. Step, i11 the Deparlure of Evil, These 
consist of twenty-one steps which may be 
classified int-o seven groups, viz :-

I. 1. The Ten worst crimes ; 2, the Te.n 
int-ermediary crimes ; 3, the Ten lighter crimes. 
These three s:tages all colll!ist of brea.ki:ng to a 
greater or lesser degree the ten Buddhist com• 
mandments which are : 1, _not to kill; 2, not to 
steal ; 3, not to commit adultery ; 41 not to lie ; 
5, not to slander ; 6, not to indulge in vain 
conversatio11 ; 7, not to covet; 9, not t-o bear 
malice ; and 10, not to hold wrong views. 

II. 4, Self-will ; 5, charity witbont love ; 
6, conventiaJ virtue ; 7, formn!ism. 

Ill. 8, The ten lower worldly -virtues ; 9, 
the ten intermediary virtues ; 10, the ten 
higher virtues : These three conl!iat in obeying 
the above ten commandments to a greater or 
lesa degree. 

IV. ll. Indulging in superstition or false 
Views; 12, dabbling in contemplation. 

V. 13. Practice of the four Dhya.nas or the 
lonr stages of ecstaoy ; 1-4, meditation on the 
four infinite virtues, viz., love, pity, joy, and self. 
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racrifice ; 15, medltation on the nspects of 
immateriality, corresponding to the four realms 
of the Anipadhatu. 

VI. 16. Contemplation of human opinion ; 
17, p.raotice o.t religion for name and_gain. 

Vll. 18. Transcendental happiness; 19, the 
transcendental moral commandments (9ll.a). 

'l'hese a.re the precepts of the Buddhist order. 
20, Transcendental contemplation (Samil.dhi) ; 
21, Transcendental wisdom (Prajna). 

B. Steps in the I11iperfecl Beli~io,,s Lif6. He 
who nnderstood the f01,egoing steps has under­

et-0od the essence of Buddhilim. In attempting 
to follow them however, be must pass through 
the followillg stages. 

L Breaking of the commandments ; 2, 
brea,king of tbe eight special commandments 
(see below) ; 3, b:ringing the truth into disrepute ; 
4, despising learning ; 5, Incres,sing in conceit. 

O. Stop, in Doing 0o<>a a11d S"'p,preuing 
Evil. Meanwhlle the disciple must guo,ro him­
sell against .relapse into evil ways a.nd 500k to 
establish himself in the Roly Path by :-

1. Causing all sentient beings to hear the 
doct:rine of the Buddbas ; 2, by protecting the 
Dhannn; 3, seeking instruction in thoDharma; 
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4, mntuo.l confession ot sin ; :i, confession of 
sin to all the -:Buddhas ; 6, stamping out the 
oeed for confession. 

II. Practice in lhe Tllreo Scuncea. 

A. Bwps in IM increase of Discipline ( Qila). 

1. Thd Fiitl Co11tman11'ment8 <>f the Lay111an. 
The.a are 1, not to destroy life; 2, not t-0 steal ; 
3, not to commit adultery ; i, not t-0 lie ; 6, 
not to tnke intqxioating liquors: These are 

binding at alJ Li.mes on Buddhists. 

2. The Eight Sp~ial Comm11ndmonta for 
L11ym1m. These are the preceding five pltlll :-
1, not to eat food at forbidden times; 2, not 
to uso garlandB or use perfumes ; 3, not to sleep 
on high or broad beds ( chMtity). Tlteso three 
are not obligatory on laymen but are undertaken 
at• various times to acquire merit. 

3. TAe Ten Comm/1nament8 of lhe Monk. 
These a.re the preceding eight plus :-1, to 
abstain from music, singing and stage plays ; 
2, to abstain from Lhe use of gold and silver 

(money). 

4. TM Two Hmidred and Fifty Bvle1 for 
M o,i kB. These rules are an epitome of the whole 
maya. 
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5. The Secondary O,n,rae of Ruls1 for Monk,. 
Those who ha,ve successfully pre.-0tised the t100 
hundred and fifty rules proceed to follow these 
higher and more di:fllcult precepts. 

6. The Oompleus Observance of all the BulN 
of tM Vfaaya. The foregoing constitute the 
Jetter of the Law, the remainder constitute Its 
spirit. 

7. Abiders in the La10. 8. Peacemakers. 
9. Those who practise PuriLy. 10. Those who 
practise superior Purity. ll. The rule of con­
scious Purity. 12. The rule of unconsciom 
Purity. 13. The unsurpassed Law or the 
peerless \>isdom which pervadl1S all the lesser 
commandments. 

B. Steps in th6 0-rototh of Eestaey (SamatlAi). 
These comist in_ a number of rules whereby a 
peculiar form of ecstatic meditation ma,y be 
i:nd uced i:n many cases reeem bling a state of 
trance or auto-hypnosis. Lo.ck of space prevents 
our more than enumerating the principal 
stages: 

1. Six transcendental gates of medita,tion. 

2. The sixteen vicnories : These consist for 
the most part of va.rioU11 breathing exercises, 
correlated to various mental stages. 
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3. Comprehensive reflection. Reflection on 
breathing, on matter, on mind, and on causation. 

4 . The ninefold menta,J perceptions. These 
consist of thought on the -vo.riom evil8 of cor­
poreal existence a.a compared with the purily 
of the nomnenal world. 

6. The elght-!old mental Jlerceptions , These 
are called mental peroeJ)tions beoause one is 
supposed t-0 hold the mental image vividly 
before one. They are 1, The .Buddha ; 2, The 
Dharma ; 3, Tbo Order of the Monks ; 4, The 
Vina,ya ; 6, Sacrifices ; 6, The vario'uS Heavens ; 
7, Sentient beings ; 8, Death. 

6. The ten-fold mental perceptions. 7. The 
eight-fold reflection on mortification. 8. Re­
flection on the eight victorious battles. 9. 
ReOection on the ten Universal Ideas: These 
consist of "Various subjects for meditation while 
the aspirant is engaged in attaining Samadhi. 

10. Contemplation on the nine preceediog 
stages : As a result of this severe mental train­
ing, ecsta.cy ensues, of which we are given three 
stages:-

ll. The master'!! ecstatic oontem:pla.tion. 
This consists in eliminating desire and tr&o11• 
canding the fou:r Arupa states. 

12. Surpassing ecsta.cy. 
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13. Royal Ecsta.cy in which innumerable, 
indescribable joys are experienced, more especi­
ally joy in transcending all twenty-five stages of 
exiat.ence. 

0. Stages fo the Gro,uth of Wisdom (PrajM). 
By means of samJiclhl and ordina.ry forms ol 
reflection and contemplation, wisdom is at 
length achleved. This e.J.so oonsiAts of several 
etages :-

1. Inauguration of the Cravalta heart, where­
by one understands the four Noble Truths and 
is able to attain arhaiship. 

2. Inauguration of the Pratyeka Buddha 
heart, whereby one understands tlle twelve 
Nidanas, ibo chnin of e&W!ation, and so attains 
to complete wisdom. 

3. Inauguration of tho Bodhisattva heart, 
whereby ono mnkca the four vows and practi.Goa 
the six pli.ra.mitas. 

4. Rellection on Qiinyatii. Recognition 
that all phenomena are impermanent and ha.ve 
no self-essonce. 

6. ~cnection on the three-fold n:i,tme of 
phenomena, Ku, Ke, and Chu. 

6. Transcending l'efleotion on the Essence 
o( Mind, which is perfect and complete (En) 
a.nd immed.iat"B (Ton). The older forms of 
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Mahll.yana would have us atop berc, but the later 
branches add two moro :-

7. Desire to be re-born in the inner mansion 
of Maitreya. The Bodhisattva wbo is to be the 
next Buddha to appear in this world at present 
resides in the Tnsita Heaven. Those who have 
high aims are re-born there to gamer wisdom 
of him. 

8. Desire to be re-born in tho Suk.havatI 
of Amitabba Buddha. 

m. Stage, in the Four Bchoola. 

The disciple is now able to enter definit~y 
aome particulru- path which leads to Nirvana. 
The Tendai school thin1u that thero a.re four 
paths identified with the four prinoipal phases 
of Duddbiam. 

A. Step, in, the Pitaka &T Zo School. 
1. The five heart rests consisting of med­

itation OD 11 the 6Vils of existence; 2, 
compassion and transcendaJ.ity ; 3 , 
caUBa.lity ; 4, the elements oI exist~ce ; 
5, the methods of aamlldhi. 

2. Thought on diffenntiation, or analysis. 
3. Thought oD Totality or Synthesis. 

In _practice these collllist in the application 
of the three or four marks to the body 
and mind. .. 
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!. The Rot Zeal Stage. 5. The Mou:ntfilll 
top stage. 6. The st&ge of pe;rseverance : 
When this st,age has been attained, there 
is no return, no " falling lrom gra-ce." 

7. The highest stage in the phenomenal 
world. 

8. The Qrotapanna st.ago : he ha.s entered upon 
the stream, the lowest of the fonr supreme 
stages of the Pitaka schooL 

9. The Sakridligfulli:n stage: he who will 1>e 

reborn but onoo before attaining Nirvana. 

1 0. The Anil.gamin stage, he who returns no 
more to the world but being reborn in tho 
Arupa worlds there attains to Nlrvii.no.. 

11. The stage of A.rhatship : he who has 
attained to the state of bliss and emanci• 
po.tion from the phenomena.I world. This is 
the highest stage to which, according to 
the Pitaka school, moKt men can attain. 

12. The stage of Pratyeka. Buddha: ho who 
forsaking mere emancipation aims at 
complete enlightenment but for hixru!elf 
alone. 

13-14-111. Varions degrees in the Bodhisattva 
etage : who have undertaken the four vows 
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e.nd practice the six paramitas, working 
through innumorable kal_pas fo.r the aalva,­
tion of all mankind. 

16. 13uddhahood. 

B. Sltpt in (he lntormtdiatc er Tsu School. 

These cons.il!t of the attainment of the follow-
ing :-1, "isdom; 2, spiriliua.l nature; 3, 
eight forms of patienuc ; 4, spiritual per­
ception ; 5, indillerooce to plea.sure nnd 
plbln, weaJ&b and povurty ; 61 .creedom !rom 

• desire ; 7, finished work : Th.is is equi­
valent to Arhntsh.ip which is the :highest 
goal of Hina.yil.na. but which is itself but a 
stage in the later schools ; 8, Pratyeka 
Buddha.hood. In undeveloped ll1aha.yilna 
including the lntermodfate school this is 
Lbe highest stags to which o'rdinru-y 
humlllll.ity may aspire; 9, Bodhisattva• 
hood; 10, Bnddha,hood. 

C. Step.- iJi the Differeiitiateil or Bcts11 School of 

Maha.yiina-52 in number:-

1-10. The ten aims (literally the ten hcnrta) . 
These are 1, faith ; 2, thonghtfulncl\8 ; 
3, progress ; 4, wisdom ; 5, contom• 
pl;l.tion ; 6, pcr;;evernnoo ; 7, protec­
tion of the Dbarma ; 8, returning to the 
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source of things ; O, Cila, momlity ; 10, 
the determination or vow to save others. 

ll-20. The ten grades. 
1. The increase of spiritunlity. This is 

equh·alent to the stage o( c;rotapanllll. 

2. SQbm.isaion to rule. Equivn.lent to 
preparation Cor tba Sn.kridiigAmin 
stage. 

3. Cultivation ol Virtue. Equivalent to 
the attainment for the Sakridllg:lmin 
Stage. 

4. Noble birth = -preparation for the 
A.nAgamin stage. 

5. Perfect means = attainment of Anll­
gimln stage. 

6. Right mind= Pr4')'1nration for Arhat­
sbip. 

7. The grade of no-rctrogralion = the 
attainment of A.rbatshlp. 

8. Immortal youth = Prntyeka. Buddha.­
hood. 

9. SonR of the Kiog of the La.w = the 
I ntermediate conception of Bodhi· 
aatt,•o.hood. 

10. The summit of atuirunent =the 
Intermediate conception of Buddha­
hood. 
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21-30. The t-en chru-aot-eristics (literally 
actions). Each stage is associated with 
one ol the ten paramitii.s (4 vows plus 6 
paramitas), viz :-1, joy; 2, mercy; 3, 
absence of hatred; 4, irresistible; 6, 
absence of fanaticism; 6, power of mnn.i­

festation ; 7, absence of self will ; 8 1 

reverence ; 9, the virtuous law ; 10, the 
absolute truth. 

31-40. The t-en retunls, ao called because in 
this stage man returns t-0 his original 
nature which is latent behind all evil:­
l. Return from the absolute wotld to the 
world of phenomooa to aa,ve all sentient 
being. 2. :Return to the indestructible. 
3. :Return to equality wiLb ..U Llrn Bt1dol­
has. 4. Return to omnipresence, and 
6, to inexhaustible treasures. 6. Return 
to the source of absolute virtue, and 7, 
to primal equality. 8. Return to the 
Buddha nature, and 9. to delivernnce from 
bonda,ge. 10. Retllrll to the infinite es­
sence of things. 

i.1-50. The ten atlairunents. These are the 
same a,s the t,en stages o'f Bodhisa.ttva­
bood, already explained (page 107). 
They are :- 1, joy ; 2, purity ; 3, 
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brightness of intellect-; 41 brighliDess of 
wisdom ; 6, difficult to surpass ; 6, 
everpresent manifestations ; 7, far dis­
tant attainment ; 8, attainment of the 
immovable state ; 9, holy wisdom ; J.O, 

tbe cloud of the Dhru:ma. 

51. Attainment of the Final stage of Bodhi­

s&ttvahood. 

52. Attainment of the Buddhahood of 
transcendent wisdom with tb,e develop­
ment of the three bodies (Triki\ya.). 

D . Steps in tk6 Perfut or En Sahool of 
lllakaylf.11a. ThiB is the highest of tbe four 
schools and correspon(ls as we have seen to the 
doctrine of the Tenda.i school itselt The names 
of the stagea is roucli the same as in tile Differ­
entiated scbool, but the arrangement is slightly 
different, and the Tendni sect claimB that the full 
maa.ning of each stage is more profound, so that 
the two sets do not correspond as closely as 
would appear at first sight. The nsua,l classi ­
fication is a-s follows :-

(Outer Di-rision). 

1. Th" atstgA of reason and speculation. 

2. The stage of names and letters or fom1al 

teaming. 
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3. The atago ot oontemplation. The five 
arts. 

(Inner Division). 
4.. The stage of the imperleot conception of 

truth. 

a. The ten aims. 
5. Thci stage of tbe partial comprehension ot 

truth. 
a . The ten grades. 
b. The ten characteristics. 
o. The ten returns. 
d. The ten attainments. 
e. Universal enlightenment. 

6. The oomplete comprehension of troth. 
FinBlly there is the Sukhii.vati school which 

elimine.t~s all tbe preceding stages and seeks to 
attain Nirvana by entering directly into the 
Pure Land of the Universal Buddha. With 
some this pure land is taken literally, as a 
mawial heaven to be attained by faith in 
Amitii.bha. Among all philosophic Bnddhiats, 
however, hhe Pure Land iB a symbol, a state of 
mind, an awakening of tho Buddha seed, the 
bn-rsting into flame of the spark; of apiritual life 
to be obtained by mllaw< ot mystic adoration a,nd 
devotional realization of the true nature of 
reality. Thill rebirth into ParadiSe is to be 
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attained here and now, at the moment when the 
1oul throws off the trammels of the lesser sell, 
and realizes its fundamental and a priori union 
with the Greater Soll. 

Whether taken literally of metaphorically, the 
Sukhi\vatf Buddhists divide the Pure I.,a,nd into 
two sections, Hodo or the True Land for the 
completely awakenetl, andKedo, Apparent Land, 
for those whose faith is tinctured with selfish• 
ness and doubt. 

One very important feature of the Jodo 
theology which has olten been overlooked by 
Western students of the subject, is that it teach011 
that even after being reborn in Jodo a man must 
come ba-Ok repeatedly to ea-rth for the sake of 
saving all ereatures (This is called the doctrine 
of genao eko). Accordingly there is but little 
real difference between the salvation by wo-rlu 
school and that by means of the Pure Lruitl, for, 
to quote a booklet by S. Kuroda: "Though 
there are the two different passa.gea of Shodomon 
and Jodomon, rook$& (emancipation, here 
eqmvo.lent to Nirvana) can be obtained equally 
through both . . . Those who follow the 
former division, though they obtain Buddhahood 
in this world must still accom_plish the excellent 
doods and vows of Bodh.isattvas in the Pur& 
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Land w.hile the lollowers of the latter, though 
they be born in the Pure LllDd must likewise 
cultivate and pra-0tiso them, being reborn in the 
Impure Land (Thill world}." 
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CONCLUSION 

A SHORT msTOBY OF BUDDHISM A.c"'ID 
TRE PRINCIPAL BUDDHIST SECT 

T. lf1dia. 

(a.) The Bite and Spread of Buaahi,-m. 
Most scholars have now a.,areed tha.t Qal.--ya.­

muni must be a.a.signed to the la.tter half of the 
sixth century B.O. Then, as for a. long time 
therea.fter, the civilization ot India. was confined 
to the Ga.nges basin and the sm:roundlng country. 
Oaste nues as regards marriage and possibly as 
regards food already set in, but were not so rigid 
and inviolable as in later times. Thero 
seems to have been little over population, and 
the people muat have led an easy and fairly 
comfortable existence. The country waa broken 
up into a number of small prilu1ipalities, each 
ruled over by au hereditary prinoo or king, 
though deroocra,tic states such as that ot the 
Licchovi's, who elooted their ruler were by no 
means unknov.-n. It is quite possible that 
Prof. Rhys-Da.vids is right in asserting that 
Quddhodana was not the king, but only a chiet 
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or senator in a democ:ratie Qalrya state. The 
most powerlul countries were Ko~[a, and 
Magndha. The rolers of both countries seem t,o 

have been on fn.vonrable terms with the BnddhA, 
terms, however, which did not prevent them from 
supporting other tea-Oherij, and seeking truth in 

other religions. 

Then, aa in later times, it was the custom to 
sup_port vnrious religious bodies; to bestow alms 
upon mendicant monks of various creeds, e.nd 
at no time did Buddhism possess excln&ivo 
jurisdiction over the religious mind of India. At 
certain times owing to especial J>&tronago in 
royal circles, its i:nflnonco waa predominant, but 
a, new t'Ul,er might shed his favour in other 
quarters without a serious bitch in the religious 
world. The Brabroios oeem to ha.vo gone on 
with their daily rites llirimpeded. 

Although the orthodox accounts of tbo 
success of Lhe Buddha's ministry are _probably 
greatly exaggerated, Buddhism certainly met 
with popular recognition dn:ring the life timo of 
its fo11J1der, though it is doubtful if it would have 
become the great religion of India had it not been 
for the impetus given it by A9okn, the Buddhist 
Conato.ntine, who Uved some two centuries and a 
ha.If after Qakyamuni. A9olra was the son of 
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Bind11Bara and the grandson of Oandragupta, who 
was the founder of the Iamous Maurya dynasty, 
and the fu;it Indian Empire of any importance, 
though, of coarse, even this was confined to 
Northern India. Canclragupta began hill reign 
sometime between 320 B.C. and 315 B.C. and 
A9oka waded to his throne through the blood 
of his relatives about 256 B.C. 

The early l!auryas were certainly not Budd­
hists, and probably favomed Jainism. .A~oka, 
however, in repentance for his former misdeeds, 
turned bis mind to religion, and, thougb Crom hill 
edicts we know that he fa,voared the Ajivakaa 
and Nirgranthas ns well a.s the Buddhists, 
Buddhism claimed hls chjef sympathy, and he 
despatched a number of Buddhist miwonaries 
to other kingdolll!I, so that Buddhism from being 
confined to Madhyadega, and Priigde~ IJl)read 
to Mysore, Ka~mira, Gandhara, etc. The most 
famous mission was that of Ma.hendra, the son or 
nephew of A~ka to Ceylon, which was quickly 
converted to the lnith, and has ever since been a 
stronghold of Buddhism, even when it died out 
in its native land. Bu.dilhi&m reached Bunna, 
Siam, etc., from Ceylon, and consequently 
remained faitbfnl to IDnayiina,, for though 
during the middle ages Ceylon seems to have 

✓ 

I 
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dallied with Mahayana for the most part it 
was tbe headquarters of the more primitive 
talth, i.e, Stha,viravadin Buddhism. 

A<,oka's descendants were weaklings and the 
Maurya dynasty wa,s overthrown by Pusyamitra, 
a, zealous Hindu, :md for some generations 
Buddhism euilered an eclipse in India, though 
it maintained its actiTity in Oentnl ~ia, 
Bactria, Persia, etc. 

The next important stage in India.n Bnddhi8m 
began with luni')ka, who founded a Sythlan 
dynasty, and, being converted to Buddhism, 
re-established its prestige and importance. 
Kanhka's date has boon the subject of 11'.luch 
dispute, but probably he must be referred to 
the firet century A.D. It was in his reign 
that we first hear of Mahli.yllnn activities, 
though Kani~a himselt chicDy patronized 
the Sarvastlvii.dins. Mahayana,, however, was 
soon t-0 become powerful, and owing to its 
devotional aspect, and to the great.er scope of 
its philosophic activity, as well perhaps to 
the fact that it incorporated mo.ny Hindu and 
po.saibly Persian ideas, succeeded in greatly 
overshadowing ita rival, though ffinayana con­
tinued to exiBt as long as Buddhism remained 
in India. 
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The next few canturies constituted the flower 
of Indi.w Buddhism. Nagl\rjuna. was born 
about the end of Kaoislra1s reign, and wa.s 
quickly followed by a long line of eminent 
speculators,incloding Arya Deva, A.sa.nga, Vasu­
bandhu, Dign&g&, Oandrngomin, Candrakirti, 
Dharmakirti, etc. Soon after Nl\garjuna.'s timo 
the famous Bnddbist University of NiilancU 
was foWlded and continued until the 9th century 
to be the seat of great leo.rning. Almost all 
the great dynasties of India., with one or Lwo 
outstantling exceptions, either fa.vonred Budd­
hism or penn.itted it to grow unchecked. 

The decline of BuddhiBm in India dates (rom 
the middle of the eighth centnry. Its down/all 
was aided by the attackll of the great Indian 
philosophers such as Qankara, but tho more 
important reason was the adoption by Buddhism 
of Mantric, Tamrio, and Esoteric forms and 
beliefs. Ilindu Tantriam develol)0d al the srune 
time and along similar Jines. In many CMes it 
became impossible to d:illtinguish between them. 
Rindu Tantrism absorbed many Buddhist 
element&, a.s in inct did a.I! fomIB or Hinduism 
so mnch so that modern Hinduism might be 
called a combination of ancient Bralunani_sm 
and Buddhi&m. All thia tended to deorelll!e 

• 
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the independent power of Buddbism, though 
the Pala kings who :mled over Gaud:i. and the 
aurrounding regions from A.D. 800-1050 were 
:Bur,ldhists, during which time the Buddbtlt 
University of Vikram~'na was a renowned 
centre of Tantric learning, replacing the aneient 
Nale.ml.a. 

The Mohammedan eonqnests 11rofoundly dis• 
tnrbed all native Indian religions. Temples 
were burnt, monks and priests massacred, and 
"heathen " praotil!es put down. At his time 
Buddhism did not possess the recuperative 
power of Ilinduism, and the torch of theDharma 
became extinct in its native land. In J3engal 
alone, Buddhism lingered until the sixteenth 
oentury, when it bees.me absorbed by Hinduism, 
not without leaving strong traces of the original 
tradition. 

(b.) Oounoils aMl Oa11on1. 

The development ot the different sects or 
acbools of Buddhlsm was strongly a!!ecood by 
the Buddhist theory of tbe great councils. 
Two great conncill! are acknowledged by a.11 
fonns of Buddhism. The first was aupposed 
to have been held imiuediately &fter the 
Buddha's death, to recite the scriptures preached 
by him, urunely the Siitra and Vinaya pitakaJ:J, 
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to which some would add the Abbidhn:rma pitaka.. 
Some northern a.ooounts would hold that there 
were two such conuoils held contemporaneously, 
one for the Stbavirav!l.dins, and one for the 
Ma.hasanghikaa. OthC't.8 would say that there 
were three, adding one in which the Maha-yiina. 
Biitra.s were recited. For the most pa.rt, Western 
scbola.rs have rejected the story o! the first 
council a.s a myth. Oertainly the scriptures in 
their present form cannot have been recited 
then, but it seems quite likely that an informal 
meeting to discuss ip.atters of polioy took pla~e. 
This :is known as the council of Riijagrlha. 

The seoond council or the council of Vai~, 
took pla-Oe some no years after the death of 
the Buddha, in order to condemn certain practises 
on the part Of those monks who had broken away 
from the ancient precepts. The Sthaviravadins 
claim that the mollks thus condemned were the 
Mtililisanghikaa, but this seems improbable. 

Regarding the next two councils the Buddhist 
Tecords disagree. The Stbaviravi'ldins or the 
Theriwildin.s, maintain that a third council took 
place duriDg the reign of Agoka. Of this we 
find no record in orthodox Northern accounts, 
&nd probably it oonsist.ed only of a meeting of 
the Theravndin worthies, who were o.lready but 
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one among ma.ny coofilcting sects. 'l'he Thero.­
vadios equally ignore the Northern account of a 
council supposed to ha.ve been held in the reign 
of Ka~ka, which composed So.nakrit com­
mentaries on the three pitakas, and was probably 
under the control of the SarvAativadins. There­
after Bodd.bism knows of no great councils. 
Even the Mahii.ylmists !ailed to convoke one. 

The Hina,yii-na Blitra and vina.ya pitakas were 
probably composed from previously existing 
materials, shortly before tb.e time of A~oka.. 
Most likely ea-0h sect mMe its own redaction 
which differed considerably in arrangement 
among themselves, and a!Bo as regarda the 
language employed. The claim of the Pali 
canon to be the original nnd only genuine 
version, is almost; certainly false, though it was 
undoubtedly one of the first to be compiled. 
The Chinese ttanslations of the Nilmyas o:r­
Agamas seems to have been from an independent 
but almost equally early source. 

Each sect evolved its own commentary, and 
exposition of the early " 'ritings, and these were 
later orystallized int;o the third or Abhidbarma 
Pitaka. As far as we can judge from the two 
whiob have come down to lll1 the Sthavir:n•ii.din 
worb in Pali, and the Slll'Vl\stivlidin works 

,. 
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tro.nslated from 8.'l.nskrit into Chinese, they were 
entirely independent creations, except for the 
miBleadi.ng siwJ1arity of certain titles. As re­
gards their age we c:m only say that the bulk of 
the Pall or Sthaviravaclin Abhidharma works 
must ha.ve been in exislence at the time of or 
shortly alter A9oka, while the seven main workll 
of the SarvAstiviiclin Abhldhn.rma., were oom­
posed some time before the time of Kaniska's 
COUDoil, 

Later and non-canonical commentaries and 
expositions followed in great profusion until we 
have the vast mass of IDnayo.na literature 
which nieets our eyes tn-da.y. 

The Mahayana sutrllS are unquestionably 
much later than the main portion of the Rtnay­
ana canon, and is evidenced by the lllllgUage and 
style employed. Many of them, however, must 
have been composed at the time of Kaniua 
(1st century A.D.) as they are frequently cit.ed 
by Nligarj una as authoritative, though there 
were probably many later additions, inter• 
pola.tions, and emendations. The majority of 

IMnbiiy&rul, Siitras probably reached their settled 
form between N!lgiirjuna, (2nd eent.) and As&Dga 
(5th cent.) The very Iew Mabiiyii.no. works 
dealing with the Vinaya lll1111t b1we been com• 
posed more or less e.t the same time. 
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Maho.yiina, illlll no fixed or well defined canon 
of Abhidharma worln!, such aa we find with either 
the Sthavh-a viidins or Sarvastiv:idins, but the 
variona works of the Mahayana Patriarcb.s were 
iweepted 3.'! the standard expositions ot truth, and 
as such were incorporated in tltc Chinese Canon 
of the .llfahiyana Abhidhorma. These works 
sprang op in the uret century A.D. As far as 
China is concerned few were translated after the• 
seventh century (Hsuan Chuang was the uuit of 
the great translators) u.nd :Digoi'ign was the last 
author of uny importance to be incorporated in 
the Chinese Canon. Tibet, on the other hand. 
though starting in LIie field much Lat~ than 
China carried out the work of tra,nslation for 
some time further, and for the Indian Buddhist 
works from the seventh century down to the 
extinction of Buddhism in India we have only 
the Tibetan Tanjur to guide u.s, because with the 
exception of a, few works kept in Nepal, almost 
the whole of the extensive Buddhist Sanskrit 
literature hnB perished. 

(c.) TIit l!islabliBhmmt of tl1• Secu. 

AU accounts agree that Buddhism early , 
broke UJJ into a number o! different schools. In 
IDn&yiinu nlone, before the time of Agoka. we hear 
of the eighteen (or twenty) sects of Hi.no.yo.no. 
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The study of their differences js most interesting 
and instructive, but unfortunately we can 
secure no uniform or coherent account of them. 
This -h;, no doubt, largely nccount-ed for by the 
fact that the sects were not what we mean 
by the term, but correspond in their earJy 
stages to the d.istinctions between High, 
Low, and Broad Churches in the Ohnroh d 
England. 

We have onJy three principal sources to guide 
ue, and none or Lhese agree. The first of these 1s 

tbc Southern acoount found in the P!lli work, 
Katthii Vatthn, one of the aeven Pali Abhid­
harma wom, n large portion of which was 
probably compoied about the time of Agoka. 
The famous Mah6 vans a account of the schools is 
based upon this. The second is V Blfllmitra.'s 
account or the eighteen sects, threo translations 
of wbich were ma-0.e into Ohinese, and one into 
Tibetan. This may be called the principal 
Nortbern account. The third is BhAvya's work 
on the subject, and exists only in a Tt"betan 
trnnJl!a,tion. It differs considerably l'rom Vasu­
mitra,'s on severa I detlill.s, but is obviously 
in accordance with the srune general tradition 
wi contrasted With the quite dillerent KatthA 
Vatthu. 

' 
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On one point, however, all traditions agree. 
Hina.yana was early divided into two great 
schools, the SthawM•adin, or the school or the 
Elders, and the Maha.sanghika, or the school or 
the Great 0ollllcil. These two schools were 
obic0y divided on questioru touclting Buddhology 
rather than on metaphysical grounds, the former 
regarding the Buddha as essentially hwnan, and 
subject to the frailties of the flesh, while the 
latter considered the Buddha. as t.r11J1Bcc11dental, 
as inlmlllle from human limitations, and even 
approached the attitude of Christian Docetism In 
teacb.tng that the Buddha never really appeared 
on the earth, but only created an appartional 
fol'Ill for the salvation of the world. The 

1 
Mahasa.nghili:as were obvionaly the forernnnera of 
Mahayana. 

According to Northern accounts the Mahllaang­
h.ikas were dinded Into nine ( or eight) divisions, 
IIJlJDely, (1) Miila-mabiisinghika, (2) Ekavy­
avabiiri.kas, (3) Lokotta.mvadina, (4.) ;Kauru­
kullaka, (5) Bahu~rutiya, (6) Praj!iaptivi!.dina, 
(7) Cllityagailas, (8) Avuagrul1111, (0) Uttara­
~aa. Of these the only one that is definitely 
known to us is the Lokottnra.vlidina whose 
lfahavastu has been so ably edited by Senart. 
To what branch of the Mahasanghilrna the 
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Chinese llfahasangbika Vinaya, and the Sam­
yukta .Agama belong, we do not as yet know. 

The Northern accounts further state that the 
Stha,viraviidins ,vero divided int-o eleven (or ten) 
schools, namely (1) Haimavl\Iltas, or Stbatirav­
adins proper, (2) Sarvruitlviidins, (3) YiitsI­
putriyas, (4) Dhannottnras, (5) Bhadrayanikas, 
(6) SaroroiHyas, (7) Srumag.a.iikns, (8) Mnhl-
9asakas, (9) Dharmagupta.~, (10) Kii9ya;piyas, 
(11) Sautranti.ka.s. Of these the most importa.nt 
were the Sthaviravadins proper, who clu.ng tho 
nearest to the psychological a.gnosticl&rn of 
early Buddhism, second the Sarvastivadins, 
later known as the v aibii~ikrui from theil' Vib­
h~u.s or great commentaries, closely related 
with which were the Dhnrniaguptas, Kli~yapiya.a, 
and .MahI9lisakas who formulated n. completely 
realistic philosophy from the analytical data of 
earlier Buddhism ; finally the Sautranti.kas eo 
called from their inai8tence upon the Siitras 
themselves, as opposed to the Abhidharma 
wo.tks. Though realistically inclined the 
Sautrantikas taught th&t we ha.vo only an in­
direct (as opposed to direct of the S11.rviistiTadins) 
perception of the extemal universe, and in 
certain ea.sea seem to have taught a pure con• 
ceptualism, i.e. that all external objeota ate 
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merely oonception.s in so far as they o.ppear to 
hav e an absolute self-existence. To some bl'llnch 
of the Sautrantikas probably belongs the Sntya 
Siddhi C}iistra which expounda an undeveloped 
form of the <;)l!llya doctrine, or the tbeol'Y of the 
purely relath•e cxl.!tence of all phenomena. 

Mahllyll.na Buddhism probably arose from the 
combination o1 the BuddhologicaJ ideas of the: 
Maluisanghikas, and the metaphysical tbeorles 
of the Sautrantib.s, suitably modilied in both 
eases. There oan be no doubt that the first 
systematic :presentation of tho Jlfahayilna 
philosophy WIUI in the l\ladhyamika school 
founded by NCigiirjnna. Its doctrine ot <;lllllyati!t 
and the Middle Principle including and trans­
cending both existence and non-existence we 
have •!ready ex'.Ultined_ Tho Mlldhyamikas 

were aoon divided into several stib-sects, of which 
the most important were tbe Sve.tantrikas, and I 
the Prasanghas of which the Prasanghas were 
destined to become triumphant. 

The influence of the lllidhya.mila sect wns 
enormous. Many of its doctrines were in­

corpol'ated in the Y ogiicarya sect, and i ts 
teachings form the basis of most of Tibetan 
B uddhism, and the Sanron and Tendai sect of 
China and Japan as well !Ill the later seboola 

Downloaded from https://www.holybooks.com



194 INTRODUCTION TO M411.!YAN4 BUDDH1SM 

founded thereon. Even thelater, mo:re complete, 
more elaborate, and more consiatfil!t Y ogacaryo 
sect was unoble to suppfant it. The later 
Miidhy:miika philosophers waged war on the 
innovations of the Y ogllcaryas, claiming that 
they were but ephemeral additions to relative 
truth, and therefore already potentinlly included 
in the absolute truth of their own teaching. For 
this reason most Tibetan and Ohine.,e histories 
of B-udclhism give the Yogiicarya system as the 
stepping ston~ from Hina.yllna, to the perfect 
Mahaynna represented by the Miidhyamika.s . 

.A.a far as China i;i concerned this slight to the 
Yogiiciirya school ui due to the met that the 
Madhyamikfill, or the.i:r dependent& had nlready 
triumphed before the Y ogdoii.rya doctrines were 
introduced, and, thus entrenched, lost no oppor­
tunity ot belittling any p0881ole usurper. What 
influence the Yogii~.m-yM did posseas was chiefly 
through the earlier and incomplete translatiollS of 
certain indivitlnal works -such as the Mahayana 
9raddhot;piida Qartra, and the Dagabhllmika 
Qastra, etc., and even Lhe schools based on these 
works nniled with the llllldhyomikas in con­
demning the fn1l exposition of the Y ogacarya. 
doctrine as contained in the translations of 
Genjo (Hsua.n Chuang). 
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Notwithstanding this !a.ot the Yogiicarya 
school mu.at be considered the full blossom ol 
Ma.ha.ylltna philosophy, the high water mark of 
metaphysical Buddhism. Kot content with 
accepting the vague 9finya doctrines of the 
Ma<lhyamika school it formulated a :remarkably 
lucid and consistent doctrine of idealism, ex­
plllining how the univorse waa the product of 
mind, and yet at the SllJD& time guarded itself 
from the dangers of aolipsiam. A.a yet too little 
Is known of the Yogacarya meta.physics, bnt 
when translations are made from their philo­
sophical wow we sho.ll be ~ble to appreoia.te, for 
the fi:rat time, to what a high level Indian and 
Budd.hist speculation had reached. 

In its later and more degenerated stages the 
Yogacirya school took up several forms of 
mJ1!ticism and esoteric.ism. Us several stages on 
this path may be marked off in the following 
way :-First came what we ma.y call Man­
b:ayana, or the doctrine oi 11alvation by spella, 
e.xorc:iams, and incantatiom. This inoludes the 
tlBe of dharanis and mantras. With the theory of 
the mystic value of sound, there aleo arose the 
idea of the valne of certain colours, and the 
symbolic meaning of certain pol!itio118 of the 
hands (mudra). With thn evolved the whole 
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doctrine of an esote.rio as opposed to an exoterio 
tradition. The next stage, which is nsually 
called Tantrayr.na, is marked by still further 

symbolism and esotericism. The Absolute is 

symbolized nnde;r various aspects, and in addi­

tion to the celestial Buddhas and Bodbisattvae of 

earlier times, the feminine or Great Mother cult 
was introduced. To ea.eh Buddha and Bod­
hisattva was added a, feminine counterpart. In 
certain cases N'll"'Viina wa~ mystically pictured as 
Niri.tma. Devi. She is to all intents and purposes 
a metaphor for the in!init~ void. From the 
highest stage in the material world the aspirant 
leaps into the embraces of NiriUma Devi and 
enjoys something like the pleasures of the aenaes, 
and disapp88.l'l! in her as salt disappears in water. 

The final stage is marked by the downfall of the 
older syst~ms and the triumph of demonology, 
in which a man seeks for success, and plea.sure 
through the worship of tbe terrible furies of 
nature. 
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II. Ohina and Jopan 

{a). The Introductio,1 of Buddhism 

Buddhism reached China in the first oentury 
A.D. during the reign of the Emperor Ming Ti. 

Wei.re told that io the yea.r A.D.64 the empe:ror 
had a droam wbioh caused him to send a com­
mission to the West t-0 seek for a new religion. 
In 67 the conunlssion_ returned brin,,aing baok 
with tbnm two Buddhist monks, Ka~yapa 

Mli.taoga and Dh~a, both of whom died 

throo years later, not, however, without leavine­
tra.ces of their influence. One of their trans­

lations into Ohineae, the Siitra of the Fo.rty Two 
Seetioll8, which has come down to us presonts 
little metaphysics, but expounds the ethical 
import of Buddhism, wbetbor Hinayana and 
1118,hayii.na, in sho:rt pithy sentences. It bas 
severnl times been translated into English. 

Buddhism, however, was by no means firmly 
established. From time to time farther mission­
aries and tra.n.sla.tora a.rrived in China, and were 
established in monasteries, and carried on their 
work, but bow little influence it can have obtained 
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is seen by the fact that it was only in the begin• 
ning of the 4th centn:ry that native Chinese were 
officially allowed to become Buddhist monks. 
From the fourth century onwards, however, 
Buddhist influence was constantly on the in­
crea,1;0 in apit,e of ocpaaional persecution, until 
the summit was reached in the T'ang dynaaty 
(618·907). The Sung dynasty (908·1280) saw 
the revival oi ConCucia,n philosophy, which, 
however, in its new form borrowed a very great 
deal from the doctrines of Buddhism, and 
generally speaking from that time on Confucian­
ism has been the state code, though Buddhism 
has Olwe,ys retained its hold over the broad 
masses of the people. The favour shown by 
the literatii to Ooniucianiam did not help the 
philosophical or educational standard of the 
Buddhlst priesthood, who were content to pander 
t-0 the superstition of the masses. Of recent, 
years, however, a great many rn!orms have taken 
place. There is a genuine revival of interest in 
the philosophic side of Buddhlam amo.ug the 
culturea, and consequently the intellectual 
standard of the monkhood has boon corunde;rabJy 
elevat~d. 

Ohina once converted to the Buddhist faith 
turned missionary herseli, and most or the 
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surrounding countries received their Buddhism 
through Chinese in011ences. Tibet first came 
into contact with Buddhism in the seventh 
century through the marriage of the Tibetan 
King, Srong Tsan Gampo, with the BuddbiBt 
daughter of the Obineso Emperor. Subse­
quently a number of tl'au.slatli.ons of Budd.hist 
works were mnde from Ohmese into Tibetan, 
but, M was only natural, once 13uddhism was 
really established Tibet loolred to India for her 
Buddhist guides, and became permeated with 
the Mantra.yana and Tantrayiina of later Indian 
Buddhi&m even more th~,n Chlnese Buddhism, 
which had received its Buddhism Ln the first 
place in the more virile days of the pure Mad­
hy&mika and earlier Y ogllcArya philosophy. 
The Tioetan form of Buddhism, known popu­
larly as Lamaism was destined to triumph in 
Mongolia, and the Himlilayan States. 

Buddhism reached Korea lu A.D. 372, and 
quickly over-ran the whole of the peninsula.. 
Its Golden Age was from the tenth to the four­
teenth century. At that time a change in 
dynasty unseated the paramount position of 
Buddlrism, and as in China Buddhism rem&ined 
the devotional home of th.e peasantry and tbo 
bro&d mass of the people, being rejected by the 
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a.ri&tooracy as a, whole. Since the l>eginning l)f 

Lhe 20th centul'y, however, the revival spoken 
of in China has been eve_n more noticeable in 
Korea. The astonisblng reorganization of 
Korean Buddhism, and its effect upon the 
people has been well described by Starr in bis 
Build'fr.;81~ in Korea-. 

Japan first came into contact with Boddbism 
through an embassy sent from Korea in the year 
A.D. 552, and, alter a prolonged conflict with 
Shinto, Buddhism universally triumphed, aided 
largely by the genius o! the Prince Im­
perial Shotoku Taishi, the Japanese Agokn or 
Constantine. Though Shinto never entirely died 
out, .from the end o( the sixth century nntil the 
beginning oi the seventeenth, Buddhism was the 
premier philosophy and religion of oll sections of 
the nation. During the Tokugawa Shogunate 
(1608-1867) the rebabilitat,ed Coofuaianism of the 
Sung period came iot-o faNonr in state and edu• 
cated circles, though Buddhism was never sup• 
planted. Finally the early stages of the restoration 
government (from 1867 onwards) was marked by 
an attempt to secure su.premaoy to Shinto as 
opposed to both Ooniucianism and Bt1ildhi•m, 
but this mo,•ement w1111 largely a railure. Con­
fncianisro [ailed to survive., but Buddhism has 
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never been on a stronger or moro secure fonnda­
tion, although it plays no official part in the 
machinery of government. 

More particularly do the Zen and the Shin 
schools prosper at the present moment. In both 
a high standard of ed11cation is required for 
ordination, and the various Buddhist colleges, 
univel'!lities, o.nd seminaries scattered tbroughout 
Japan, are now the leading centres or Buddhist 
leo.ming throughout the whole world. Here the 
sacred works of Buddhism, -,,hether Piili, Sans­
krit, Tibetan or Chinese, are studied in the 
original, and all the machinery of higher criticism 
evoked in their consideration. Here also not 
only are all the variollB systems of Buddhist 
metaphysics taught, but at the same time 
Occidental science, philosophy and religion are 
brought before the eyes of all persons training 
for the priesthood. 

In_ recent years Ja.pan has once more tnrned 
missionary. Japanese Buddhist temples have 
been established in Formosa, Korea-, Maucbnria, 
and China., and have largely assisted in the 
revival of Buddhism going on in those conntriea. 
Similar institutions have also been established 
in Hawaii, America. and 0ana.dn,, eto., chiefly 
for the benefit of Japanese Uving abroad. 
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(b). The Oomp;/ation, of lht Canon. 

The Pali Canon is concerned with only one 
out of many Ilirul,yiina. socts, and ignores the 
later developments of Buddhist philosophy which 
largely centred itself in Mahayana schools. 
Sanakrit literature on Buddhism has largely 
disappeared, except for a few works in Nepal, so 
that the Ohinese and Tibetan collections of the 
Buddhist scriptures ramain our principal, and 
in many oases our only, means of studying the 
evolution of Budd.hiam, and the civilization of 
the countries with which it came into contact. 
Both collections contain works of widely dilieront 
ages a,nd countries, a.nd have at least one or two 
wo:rks from practicBlly all the important seota, 
both Hinayana and Mahayana. 

Of the two, the Chinese ls the better for the 
8tudy of the earlier pbases of Buddhism, the 
Tibetan the later ; but though the Tibetan tre.n8· 
lations are uslllllly more literal, the Chinese 
ea.non is much more complet-e and comprehensive, 
fxequently giving two or more translations of 
the same work at different dates, which is in­
teresting from the point of view of higher 
criticism, and finally, whereas the Tibetan added 
but little to the philosophic developm.ent ot 
Buddhism, in China a.nd Japan ln&lly more 
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important works were composed, and Buddhist , 
philosophy underwent comiderable and very 
valuable evolution in those two countries. 

The works cont.ained in the 0hinese canon are 
of a very varying cha.racter. I t consists of 
works of very uneven merit, translated and 
composed at widely separated periods, by 
writers of very unequal ability, but of its valne 
as a. store-house of 1!uddhist knowledge, there 
can be no doubt. 

In the early days no attempt seems to bave 
been made to fix a definite canon, but indivi­
dual translations or original works were accept~d 
on their merits. From time to time, usually 
at the Imperial command, catalogues were made 
o[ the existing :Buddhist books. There are 
tb:itteen such catalogues which a.re still extant, 
the earliest of wbfob dates back to A.D. 520. 
Occasionally a collected edition of snch works 
was printed, thoughitis remarkable that the whole 
collection of the l3uddbfat '11mnn which booa.mo 
larger and_ larger in the course of time, wall 
preserved in MS. only, from A.D. 67 (the intro­
duction of l3uddhlsm into China), untilA.D. 972. 
Thereafter such a col1ection was frequently 
printed from wood"® blocks specially carved. 
I t should be noted, ho'll"ever, that no two such 

0 
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catalogues or editions agreed for the frequent 
destruction of libraries by fire and civil war 
in China ca115ed many books to disappear, whose 
places were taken by newer works. 

The most famous and what proved to be the 
final or definitive catalogue of Buddhist workll 
in China, which unconsciously beeame elevated 
into a Canon, was the Ming catalogue, so called 
from the fact that it was compiled during the 
Ming dynosty (1368-16«}. This consisted of 
1662 works, including many duplicate trans· 
]ations and incidently contained the twelve 
older catalogues. Later catalogues of the 
Chinese Buddhist scriptures have practically all 
confined themselves to a rearrangement or the 
wow in the Ming list, and subsequent editions • 
have all been based upon it, so that it may be 
jUBtly called_ a. Canon in the strict sense of the 
word, like the Piili Canon, though of a, strangely 
miscellaneollB character. In the last generation 
three new editions of this Canon have been 
printed-one in China and two in Japan. These 
are lrnown respectively as the Nanldng, Tokyl! 
and Kyoto editions. 

The present generation has also seen the 
formation of several new and subsidiary ce.nona. 
The most -famous of these is the Chinese Supple-

• 
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mentary canon (Zoku-zo-kyo) -whioh conaiSts 
of e. few traoslationll from Sllll8k:rit, and a large 
number of original works by Chinese monks, 
which for some reason or oth11r were not Included 
in the older Canon. T.his was compiled in Japan 
and printed in Kyoto, and is now everywhere 
:recognised as authoritative, chic.fly no doubt 
because most of the works contained therein 
were individuaily very well known before. 

Al)long the other canons thus formed and 
printed, we find a collection o( canonical work.a 
by various Japanese worthies, 1.rrespcctive of 
sects, and various sectarian canons, such as 
the definitive editions of the ~acred workll of 
such sects as the Zen, Shin, Jodo, Xichiren, 
etc. Finally a Japanese translation of tbe whole 
of the Chinese Canon is now being issued in 
Tokyo. 

(c.) Tl,e JiJslabli8M11enl of the Sect.a. 

The establishment of seots in the early days 
of Chinese and Japanese Buddhism was 
accomplished in a very peculiar maDl,lcr, and 
was largely based upon the translation of certain 
books or groups of books. The early Chinese 
sects may be arranged in the follo"ing manner:-

1. The 8111mm. or Three Qastra Sect, was so 
called because it based itself upon the followini: 

Downloaded from https://www.holybooks.com



• 

206 INTRODUCTION TO AfAHAYANA BUDDHISM 

three Qiistra.s or metaphysical worb :-jiL.) The 
Mii.dhyamika ()iistra by Na.,l'fltjnna, (b.) Qata. 
Qastra by .Arya Deva, and (e.) Dva-dal,li•nlkaya 
Q!istra by Naglirjuna. To these three there is 
sometimes added a folll'th, the Praji'la Pii.ramita 
Siitra Qii.stra. by Na_,c,fu-jnna. Tbis sect dates back 
to the translation o( the three castTas by Kuml!.ra• 
jiva in 409. This school is the Chinese counter• 
part of the Indian M.ii.dhyamika or Qunya 

acllool. 

2. The J ojil8u or Satyasiddhi Scot, so ea.lied 
from the Satynaiddhi Qru!tra likewise translated 
by Kumarajiva. There wa.s no sect eones-
pondin~ to it in India, but it was probably tlle 
work of some branch of the Sau triintika school. 
In both China and Japan this school bas never 
had a separate existence, but wa.s inoorpomted 
in the Sanron sect, as ils teacllings were nothing 
more than a IDnayii.na vllriatlon of t.be ()iinya 

doctrine. 

3. The Nenan or Nirvana sect wns eo called 
from its dependence upon the Mahil,yana llfuhii.­
parinirvana Siitre. ( translated by Dharmarma 
423). 'Ibis sect had much in common with and 
was later incorporated in the Tendal soot. It 
claimed to be the last and most -perfect teao~ 
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of the Buddha, and empha.sized the doctrine ol 
the permanent reality or the Uo.iversal Buddha. 
or the Absolute. 

4. The Jfrm or D a9abhiimikA ()Astra Sect 
baaed on Vasubandhu's work on the ten stages 
of the Bodhi.sattva's path to Buddhahood. In 
reality this i;i one of the works of the Indian 
Yogl\cArya. school which reached China. in A.D. 
508 when Bodhirnoi firat published his transla­
tion. This sect was later a,bsorhed by the 
Kegon or Avatamaaka school. 

6. The J oilo or SukhavatI sect, all!o founded 
by Bodhiruci, and including Donran, Doshaku, 
and Zendo among its JJat:riarehs, taught the 
doctrine of salvation through faitl1 in Amitibha 
and rebirth in his WeBtern Paradise. By the 
seventh century this school was very fumly 

established, and has ever since exercised great 
influence over Ohinese and Japanese Bu(jdhisro 

6. '.!!he Zen or Dhyana school, the aohool of 

oonteroilation, was esta.blished in China by 
Bodhi(iho.nna who came from India about AJ). 
627. This school nmpbasi.red the v&lue of 
intuition a.s opposed to aeriptu.ral authority, and 
deprecaterl the aoocptance of any doctrine aa 
ultimate or final. Th.Ls &!so bas come t-0 have 
enormom i:nfluence over t:he Far East. 
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7. The Riw or Vinaya sect was founded to 
encoul'llge the study of the Vina.ya or Buddhist 
ecclesiastioal discipline or Canon Law. The 
Chinese have accept.ed several versions of the 
Vinaya, but pay especial reverenco to the 
Dlumna.gupta Vinaya or tbe Vinaya, of the Four 
Divisions, tra.ruilat.ed by Buddhayaljll,S about 
A.D. ilO. It producod a number of famous 
writers during the T'ang dynasty (618-907). 

8. The 8kor1m or Mahiiyiina-saxnparlgraha 
Qastra Sect was based on the work of that name 
by Asanga. and translated by Pa.ramartha in 
A.D. 563. This work was also one of the principal 
works of the Y ogii.ca.rya sect of India, and like 
the Jiron sect was subsequently absorbed by the 

Kegonseot. 

9. The Tendai sect wbi.oh developed into one 
of the most important of all the schools was 
fonnded in tbe sixth century, and bad for ita 
be.sic scripture tbe Saddha.rma. Pu.odarika Sutra 
or the Lotus of the Good Law. In reality this 
sect ill the consummation of the Madhyamika 
tradition, and represents the stronghold of the 
t-ra,nscendentnl philosophy. After its, establish­
ment the Sa,nron soot which clung more lit«a.Jly 
to the teaohinga of the Madhyamilm aeot aank 
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into disfa,vonr. The Tendai sect has added ma.ny 
origiDal elements to Buddhist philosophy, and is 
not merely a presentation of Indian thought. 

10. The Kegon. or Avatamsa.ka. sect, so 
called because of the Buddhavatamsa.ka Sutra or 
Gand.he.-vyllha, (translated in A.D. 418), became 
firmly established in the sixth and seventh 
centuries A.D. This sect pJa,ys the same rtilation 
to the Yogiicii.rya. sect as Tendai does to the 
Mad.hyamika. It represents the immanent 
aspect of Chinese J3uddhist philosophy. In 
some ways it marks the high wa.ter mark of Far 
Ee.stern Buddhism. 

11. The Hosso or Dharma-lnk~a. sect oame 
into being on the return of Geoj6 (Hsna.n Chuang) 
from India, when he set about translating all of 
the importe,nt Yoga-0arya works. This plays the 
same relation t-0 the Yogacarya school M the 
Sanron sect does to the Ma-dhyarolkrui, nnd just as • 
the Tendai se-0t flourished at the expense of the 
Samon, so did the Kegoo school flouriah at the 
expense of the Hosso school in spit-0 of the great 
prestige and influence of Oenjo who left his mark 
on the teaclli.ngs of the other schools. 

12. The Biaon or Abhidhanna. sect represents 
the philosophy of orthodox Rina,yana., more 
particularly of the Sarvastivadin scboo1. ThiB 
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sect fi:n!t arose on the trallfllntion of the Abhid­
harma Hridaya Qa.sti:a in A.D. 391 but received 
its ehief im:petus trom Oenjo, who translated 
the bulk of the 63.l"\'tlstivii.din scriptures in 
addition to those of the Yoga.carya schooL The 
most important work was Vasubandhn's Abhid­
.hfil'.Dla Ko9a from which factr the school is often 
celled the Knsha. Sect. Just as the Jojitsn sect 
remained subsidiary to the Sanron sect, so did the 
Bidon or KusM sect remain subsidiary to the 
Roll),o sect. 

13. The SMngon or Mantra sect was the lruit 
... importation from India, being promulgated 

about A.D. 716. This represents the Ma.ntraylinlll 
stage of Bnddbism men.tioned above, wnen the 
Yogaciirya school in India had developed into 
esotericism, but before Tantrayana or sexual 
mysticism bad made much way. 

The above thirteen school'! represent the 
various phaaes of Chinese Buddhism proper. In 
L-tter days Lamaism with its Tantrayana gained 
a certain bold in isolated parts of Chlna. but never 
secured general rooognition. 

Apart from Lamaism the Chinese Buddhist 
sects never possessed n.oy elaborate ecclesiastical 
hierarchy. They, like the early IDnayAna sects, 
were more like the parties in the Church or 
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England than independent organizations. Aa 

time went on this fusion becamo more marked, 
and at the present time, spea.ki.og generally, all 
Chinese Buddhist temples belong more or less to 
one seot, aooepting for its discipline the Dhar-.. 
magupta Vina,ya, for its relative troth or doctrine 
eithar the Tendai or Kegon systems, and for its 
principle or absolute tmth the doctrine of Zen. 
In addition all of them prencli the Sukhavati or 
Jodo doctrine in some form or other, usually as 
a symbolic veiling of troth. 

The Japanese sects correspond very closely to 
those of China, but the chron.o1ogical order ill 
somewhat different. For historical reasons they 
may best be classified into three groups, (1) The 
ancient or pre-Heian sects, (2) The medieval 
seet-s, and (3) The modem sects, ns eaclJ group 
marked a distinct phase in Japanese history. 

1. The Anoi~n, Seut~. From A.D. 552 to 
A.D. 800 Japan was bnaily engaged in importing 
Chinese culture, inrem.ode1ling her institutions on 
Ohioese lines, snd in attempting to form a 
oiv:ilization of her own. In hhis scheme Buddhism 
pla.yed a very important pa.rt, and in Japan as 
elsewhere proved a veritable medium or harbinger 
of gener.al learning, with which it inculcated all its 
believers. Doring the latter part of this period 
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the capital of Ja pan was situate in Nara, in the 
South, so that the six Buddhist sects which were 
imported at that time are often called the Nant;o 
sects. In the earliest days there seems to have 
been no empllasis,on anyl)artioular sect, a.s wu the 
caae in tbe early days in Ohina; but in .A.D. 652 

.; the Qft.nya doctrine in both its Sanron (Mild· 
hyamika) and Jojltsu (Sautrlmtika) forms were 
introduced into Ja.pan. Shortly after Oenjo 
(Hsuan Chuang) haVing returnod to China from 
India and his fame being noised abroad, various 
Japanese monks went to Ohina to study undor 
him, and subsequently brought back the Rosso 
(YogacArya) and Kusha. (Sarviistivff.d.in) doctrines 
to Japan. This took place on four ocea.sions 
between A.D. 658 and 716. In 736 a Chinese 
monk brought over the Kegon or A vatamsaka 
doctrine to Japan. In 764 another Ohinese priest 
established the :&itsu or Vinaya seet. As the 
rei!ult of all this ecclesiastica.1 activity the Buddhist 
priests amassed a great deal of powor, both 
spiritual and temporal, so much so in fact that 
the Emperor Kammu decided to cllange his 
capital to Heian or Kyoto lest his colll'fi be too 
much dominated by the t-emples of Nara. 

2. 1.'h.o Medk111;1 Sam. At the beginnillg ot 
the ninth century not only was the capital 
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changed, but two young Japanese monks were 
despatched to China to bring back some other 
forms of Buddhism whlch might supplant the 
over powerful Nara sects. As the result of this 
Dengyo Daishi brought ha.ck the Tendai sect, 
and Kobo Dn.isbi the newly imported Shingon 
or Mantra sect. These two schools waxed very 
powerful, and long retained the ollegiance of the 
Emperor and his court, though they were or too 
complex and metaphysical a nature to be .readily 
understood by the people. 

3. T~e Modem Sects are only comparatively 
speaking modern as the last was founded in 
A.D. 1253. These sects are four in number, and 
are all simplliications of Bllddbist metaphysics. 
In 1174 Hclnen Shonin founded the Jodo or 
Sukhii.vati sect, in 1191 E:iaai establised the 
Zen sect as an independent organization (It 
had prcvioUBly been ta.ught by the Japanese 
Tendal school, which was eclectic). In 122<l 
Sbinran Sbonin founded the Shin sect or re­
Cormed Buddhism, which was- a still further 
development of tbe_Sukhavati dootri.oe, and in 
1253 Nichiren founded the Nichiren soot, -which 
is largely a. popularization of the Tondni sect. 
The Zen sect had the general adherence of the 
J apooese Samurai or military class, and the Shin 
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sect tbe adherence of the people at large. The 
Shin is famous for its reorganization of the 
priesthood somewhat along the lines of the 
Church of England, whereby the priests are 
allowed to marry, to eat meat, et<:. The Shin 
and Zen sects are "DOW by far the most po,verfol 
sects in Japan. The Zen school has probably 
the most educated laity, and the Shin the most 
educated clergy. Both of them are at present 
manifesting considerable practical activity. 

Lamaism is divided between the old or u:n• 
reformed order, the Ningma-pa, whose aherents 
wear red hats and red clothing, the new or re· 
formed order, the Gelug-pa whiob is now the 
more powerful and has seoured temporal control 
of Tibet, and whose adherents wear yellow hats 
and robes. There are also several sub-diviaions 
of each, and several semi-reformed sects snob as 
the Kargyu-pa and Sa.kya-pa which range be­
tweon the old and the new orders. There is little 
dootrinal difference. 
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THE SACRED LITERATURE OF THE 
BUDDHIBTS 

Our work would not be complete without a 
brief survey of tbe principal types of Buddhist 
scriptures. At present Buddhism ma.y be sa:id 
to be possessed of six c&nonical languages. Those 
are Piili, Sanskrit, Tibetan, Ohinese, Mongolian, 
and Manchurian. The last two may safely be 
neglected as they are but translations of extant 
Chinese and Tibetan works, bnt a word or two 
must be said concerning each of the others. 

I . Pali Literature. 
The oldest body of Buddhist literature is to 

be found in the Pali canon, whloh constitutes the 
sacred works of the Sthavirnvadins, or Thel'a­
vadins. Though PM! was not the original 
language of Buddhism, the other or earlier 
redactions of the scriptures of primitive Buddhism 
have disappeared. In common with other forms 
of Buddhism there are three great divisions of 
the 0anon, viz :-

1.. Tho Vi11aya Pilaka or rules Io:r the dis­
cipline and organization or the monkhood. 
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2. Tiu Siltra (Butta) Pilaka or the dil!courses 

of the Buddha, expounding the general 
principles of the Buddhist religious and 
philosophical syst.em. 

3. The Abhidharma Pitaka, conRisting or 
various works on the intricate pointa ot 
Buddhist metaphysics, or systematic 
theology. 

The following detai.lJI concerning each of the 
three Pitakas may be of interest :-

1. The V inaya. Pitaka comprises three boob : 
(a.} The $utta.-t!ibha.nga, a full exposition of the 
prii.ti:mo~a or patimokkha, the 227 ra.lcs for the 
conduct of the monks, and a somewhat larger 
number of rules for tbe nuns, and of the-penance3 
whereby transgressions of these rules ma.y be 
purged. The Butta Vibhaoga is divided into 
two books, the Bhikkhu-vibhanga denling with 
the rules tor the mom, and the Bbikkhuni­
vibhanga dealing with the rules for the nuns. 
(b.) The K1111ndh11!<118 which contain rules for the 
organization or the order, what clothes are to 
be worn, how temples and monasteries are to be 
erected, how admission may be had tQ the order, 
etc. The Kbandbakas are likewise divided into 
two books, the Mah!lvaggn. or larger di visioD11, 
and the CulJa Vagga or muiller division. (o.) 
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Pari~lfra or appondix, a short mannal of later 
addition, probably composed in Ceylon and not in 
India, and comprising a sort of catechism, or 
examination pap!'r on the whole Vinaya, arranged 
tor pnrposes of instruction. 

2. The Siitra (811:Ua) Pit-aka comistll of !our 
or five Nikayas or books, viz :--(a) the Digha­
nikiiya or collection of longer discourses on 
various points of the Buddhist faith, such as 
rejection of caste, the four noble truths, eto. 
The Piili version consists or 34 long dialogues. 
(b) The Majjhima-nildlya or collection of d:iA­
conrses or dialogues of medium length, containing 
152 dialogues. (c) Anguttara-nikli,ya or collec­
tion of suttas or dialogues arranged according to 
numbers. This is a favourite Indian method ot 
composition. Things of a single category come 
first, two-Iold categories second, and so on. 
In thi!, way the tlll'1!C marks (u,J<~ana) come w 
the third division, the fou:r noble truths in the 
fourth division, the five sks,udhas in the fi~h 
division, etc. This nikiiya contains 2,399 short 
suttas. (d) The Samyntta.-nikaya. or collection 
of suttas arranged according to sn bjects, or 
systematically clnssilled. This nlki!.ya contains 
2,889 &hort suttas. In addition to these four 
principal nikiiyas, the Southern accounts gener• 
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ally agree in enumerating a. filth, the Kbuddaka.­
nikaya, or smaller nikAya, a collection of mis­
cellaneom work.a, mo.ny of which are among 
the most famous books in the Buddhist canon. 
They a.re 15 in number. 

3. Tht .Abhid!larma. (.Abhidhamma) P·itaka 
consists of seven works, which are systematic 
expositions, with enumeration o.nd c.lassilieation 
of details, of the vari.0W1 works of the Sutta 
Pitaka. They are especially concemod with the 
psychological analysis of phenomenal existence. 
These works are :-<a) The DhaIIllll1l8Bnga,ni 
or compendium ofdb.amma or factors of existence. 
(b) The Vjbhanga. a continuation of the fore­
going. (o) Kathi-vattbu or disoWlsion of the 
points of contro,ersy between the eighteen 
early sects of Hinayana Buddhism with the 
defense of the Sthavi:rovlidin attitude towards 
eaob. problem. (d) The Puggala,.pafiiiatti on ~be 
nature of the personality. (e) Dbatu-k&t!m, and 
(f) Yamaka, smnller treatises on psychologicn.l 
subjects, and (g) Patthan& or di!lcnssion of the 
Southern view of causation and mutual relation­
ship oi phenomena. 

In addition to the foregoing ca.nonica.l works 
we have a large number of commentaries, many 
written by Buddhaghosa, and a. number of highl1 
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r espected independent works, such as the 
Milinda-paiihA or Questions of King lfilinda,, the 
Vissuddbi-Magga Ol' Path of Purity by :Buddha­
ghosn the 8tandard exposition o( orthodox Ther­
avada philosophy, and the Abhidhruru:nattba­
sangabn or <lompendinm of tho meaning of the 
.Abbiilhamma, a more concise 1vork on the same 
subject, etc. 

IT. So;n1"/.-rit Literature_ 
1- Hfoayan.a Work.J. 

The Pali worn of the Sthaviraviidins ba.ve 
been preserved to us almost intact. The other 
great school of ancient IDna.yana, the Sarvas­
tivadin soot, wrote in, or tran$lated their wom 
into Sanskrit. As a whole this literature has 

perished, though a certain amount bas been 
preserved to us in Ohlnese and Tibetan trans­
lations. Recent discoveries in Oentrnl .Asia lul,ve 
restored to us certain fraroent.s ol the orl.,<>inal. 
This sect has also its Vinaya, its Siltra, and its 
Abhidharma Pitakas, the first two corresponding 
very eloscly to the Prui version, the last eon­
l!isting likewise of seven works but written 
i:ndspe:ndently, and having no connootion wtth 
the Piili Abhidharma., showing that the whole 
Abhidbarroa literature wrui the creation of later 
times, at a period subsequent to the introduction 
of Be-Otarian llifferenoos. 

" 
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The scdpto:rei, of the other IDrmyana secta 
seem to h1we periahed completely save for the 
Mahii.vastu which in its original form was prob­
ably the introduction to the Lolmttara version 
of the Mabil.siioghika Vina.ya. The Chinese have 
also a translation of the Mahasi!.ngbika Vinaya, 
and the Chinese Samyukta Agama (Sanyntta­
nikiya) was also _probably made from al\fal1asan­
ghika. original. The Uttle known Satyaaiddhi 
Oastr:i,, known only in a Chinese translation, 
incorporates many of the ideas of the Sautriinti­
kas. 

2. Nah<iycina W orka. 

These must be conmdered slightly more iu 
detail:-

1. Vittaya. For the moat part the llfahay­
anists were content to a-0oopt, in theory at least, 
the Vinaya works of Rinayana, so that little 
contribution wo.s made to this branch of Budd­
hist Uterature by the more deVOloped school, 
save by certain works which emphasized tht, 
Bodhisattva a.s opposed to the Arha,t ideal, and 
laid down certain additional rules i.n coDJ1equence. 
Even tlle BJru.yina Vin.aya contt>.innd many 
episodes relating to the biography of Qakyamuni, 
many tales of his former rebirths c;ratakas) and 
many tales of the retn'bution of merit and the 
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pnnfsbroent of sin in the past and pre.sent births 
(avadiinas), etc. These -portions were great!:, 
amplified by tbo Mo.luiyiiniste, a.nd though these 
ampliti.cations of the Vma.ya were almost always 
cmsaed as SOtras, and not aa Vin&ya works, we 
may say that with Mahayiina. Buddha bio­
graphies, jatakas, and avadanas took the pi­
Qf. the Vinaya. pita_ko. proper :-

(a) BuddJia Bw,-raplliu. In this section, 1n. 
addition to the Mahfivastu which belongs more 
properly to the Binayana school, we find the 
Lalita. Vistam &nd the Buddha-carita of 
A~vagho~a. The Lalit& Vistara baa been trana• 
lated many times into European tnnguages, 
and has become doubly famous through the fa.et 
that Sir Edwin .Arnold's "Light of Asia " was 
largely based upon it. In its ncig:inal form, the 
book belonged to tbe Sarvaativilodins, but it was 
later remodelled by I.he Mahayanist• after 'll•hleb 
it assumed an important place in their ea.non. 
Tbo Buddha Carita is a magnificent epio life 
n( Qakyru:nuni by .A.9vagho,a, a.nd ill interesting 
both from the doctrinal and the literary point 
of view. 

(b) J1naka and Ai>ad4na Work,. To the 
former belongs the Jiitaka-malii. or the Garland 
of birth stories, a series of thirty-four or live 
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prenollll lives of the l3uddha, and to the latter 
mch well-known works as the Avadana.-9ata.ka 
(The 100 Avadii,nas), the A9okavadana., etc. 
Many of these have been t.ranslated in wbole or 
in part from Sanskrit into English or French. 

2. Svtra8. .Amongst the vast mass of sutras 
we may seloot the Avatamaaka (o;r Oandha­
vyiiha), the Saddhanna Pundarlka, and tbe 
Sukhii.vati-vyti.ba as the most important. 

The Avatll.lDBalca or Gandha-vyiiha claims, as 
we have seen, to be the first sntra preaobed. by 
Qiikyamuni after bis enlightenment. Part of iii 
was delivered on e:a.rtb and part in the variou! 
heavens. It iB full or mysticism, and preaches 
the doctrine of tbe Absolut,e or Univcrsa!Euddha, 
the Trikaya, o.r three bodies as well a.a the ten 
bodies or the Buddha, the Dharmadhii,tu or 
eternal ideal world as opposed to the phenomenal 
world, and the glory of the path of the Bodbi­
aattvss and tbo stages in that path. 

The Saddharmn Punda.rllra claim8 to be one 
or the last Siitras proclaimed by the Buddha &nd 
lo cuutain the eaecnc:e of his doctrine. It ia 

probably earlier than tho Avatamsalm. It is 
less metaphysical, and mystical, but e,en more 
devotional. Qii,kyamuni ill said to be the 
eiemal father who 1eeks io eave his cllildrllD 
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(all sentient being) wbo suffer in the bo:miDg 
honse of the three worlds. In reality he i8 
never born, and never dles, but only appeara to 
ao so iD order tbe better to sa-ve mankind. 

In t,he Sukhavati-vyii]ul (there aro two, one 
long, and one short) the Univel'Sal Buddha is 
called Amit!ibha, and all men are taught to seek 
1alvation through being reborn in his Western 
paradise. 

Other highly important works are the various 
versions of the Prajna Paramita Siitra, which 
teaches the Mii.dhyamika doctrine o! QO.nya or 
the =bstanbiality of all things ; the Surnngama 
Siitra; and the Vimala-Kirti-nirde9t1 Siitra which 
leaeh a. later form of the MAdhya.mika. doctrine 
,·erging on the theory of the .Absolute ; and 
lhe Lan.kii.vatara S~ndhiuirmocana and Suvarna 
Pra,hJi~ which belong to the Yogaciiry« 
school will! its explicit idealism. 

3. .Ab/t.idltarma. The Sanskrit Mahiiyi\na 
Uterato:re may b<l dlvided into two classes, 
(1) those works wbiob belong to the l'tU.dhyamika 
scJ1ool, and (2) those which belong to the Yog­
icarya school. 

(a..) The Mldhyamika wow composed b:i­
~iir7.ujuna, Arya De,•a Ol' their disciples em-
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pha.s.ize the doctrine of (}finya. To this claa• 
belong:-

1. The Prajlia Piiramita Siitm Qastra, by 
Niigii.rjuna. 

2. The Dvadnc;a,-nikaya (lastra, by Niigiirjuna 
3. The Mlidhyamilta Qfultra, by Niigarjuna. 
4.. The Qnta ()listra, by Arya Deva. 
o. The Bodhlcii.ryavat.ara, by Qanti Deva. 
(b.) The Y ogiica.rya, works are chiefly the 

writingaol Asangaand Vasubandbu, two brothertt. 
J.rhe Bodhisattva Maitreya. is also frequently 
mentioned as the founder of the schooL The 
nature of his personality remains in doubt. He 
is snpposed to be the future Buddha residing in 
the Tutita heaven, who came down to India to 
proclaim the trne doQtrine, as in the Yoga­
caryabhiimi Qastrn. Some suppose him t-o be 
a :fictions person evoked by A.sanga. to suit hiB 
own purpose ; others suppose him to be an 
historical person, later identified with the 
mythical Bodhisattva. As.auga must b11 con­
aidered the chief Patriarch of the school. H1l 
younger brother V asn bandllll was Jirst nn 
adherent ot the Sarviit!tivadin school, during 
which time he composed the famous Abhidharma 
Koi:a, and was later converted by Asnnga to 
Ma.ba.yana, and snbf!Cque_ntly composed many 

metaphysical works on the later doctrine. 

Downloaded from https://www.holybooks.com



SACllE.D UIETUTURE OF THE BUDDHISTS 225 

The most important works o{ this class are :-

1. The Yogae:i.rya-bhiim.i Qii.stra by Maitreya. 

2. The Prakaranii.ryaviica Qastra by Asanga.. 

3. Siit:riilankAra-tika by Asanga. 

4. Mahayana-sampal'igrnhn, Qllstra, by Asanga 

5. Da~abhii.m.i.ka Qiistra by Vasubandhu. 
6. _i.Jambana-p:ratyaya-dhya,na Qastra by 

Jina. 

7. Vidyllmlltra-siddbi Qiistra by Vasubaudbu. 

8. Mahayiina.-abhiilha,rma-sangiti-Qastro by 
.6.sanga.. 

At a slightly BUbsequent period nrose a long 
line of 'Budd.hist logicians, beginning with 
Dignaga, and including Dharmakirti. These 
works have been losb in the original Sanskrit, 
but the Ohinese canon contains two such works, 
and the Tibei;an a. mnch larger quantity. 

lII. Tibdan Literature. 

The Tibetan version of the Buddhist literature 
is divided into two olas.ses.-

1. The Kanjur consisting of the Vinaya and 
Siitra.s (100 or 108 volumes in all), and 

2. The Tanjur consisting of various Abhid­
hamu1 works, commentaries and doctrinal ex­
positions, etc., (225 volumes in all). 
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1. The Kanjur-

'l'he Ka.ojllJ' consists o( the folloWing seven 
great divntlons :-

l. V i1111ya1 COlllrulting of a tranalntion of 
one variation of the Sarvastivliru:n Virui,ya. 
(13 vots.) 

2. P ·raj1,a• Para,mita1 the sutras preMhing the 

Qllnya doctrines or the theory of un• 
subs.tantiality. (21 vols.) 

3. A111tt.amsaka, consisting of the Buddha· 
vatamsa,ka, Sutra or Gandha-vyuha, the 
mystico-metaphyaica] siitra supposedly 
first delh-ered by the Buddha. (6 vols.) 

!. Ratnakiita, a collection of various .Buddho• 
logical siitras, including the Sukhi\Vtltf· 
vyiiha. ( 6 1•ola.) 

5. Svtra, all sutras not otherwise classified, 
and including the Saddharma Pundarb, 
Lankilvatara Sutra.s, etc., and vario118 
Illrui,yana 8lltras. (30. vols) 

6. Nirvl!na, consisting of the llinhii.-pari­
nirvana Stltro (Mahiiylinn Yersion) con­
taining an account of the fast s.cts and 
teachings of the Buddha. (2 vu!~.) 

7. Tantra, containing the works of the later 
esot&ic doctrine in the earlier (Mantra) 
and later (Ta.ntra) phases. (22 voll;.) 
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2. Tht: Ta1,jur. 

This is divided as follows :-
1. Tantra, va.rioUB wo_rka dealing with the­

esoteric doctrines, chiefly from an ex­
pository point of view. 

2. Sut·l'a, various workll dealing with the 
exoteric docuines, including tmnslatiollll 
or the works of NagarjUJla, Arya Deva, 
Maitreya, ABanga, etn. 

One separate volume contains hymns of 
p raises of several Buddhas and BodhiSatt vas, 
•nd another volume fuliils the functions of an 
index. Incidentally it may be remarked that 
wbile tbe Kanjur is more or les.s known to llll, 

much spa.de work remainl! to be done before it 
can be said that we have mastered the contents 
of the Tanjur, whirih from many points of view 
is the more interei;ting of the two, as well aa 
containing much information which is otherwise 
inaccessible. 

IV. Tha Ohinua Oanon. 

The most complete :ind comprebensive collec­
tions of Buddhist books iB to be found in the 
Chinese Canon, whic.h preserves in translation 
many works of the various schools whic.h would 
otherwise be lost. Inolu.din,g duplicate trans­
lations of Lbe same work, which a.re many, it 
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contains 1-662 separate wor1's, which may be 
arranged in the following way :- -

I . lmlititt Work.a. 
( bookll written in India and translated int♦ 

Clune.Se). 

1. The Biltrll Pitak(l. 

A. .Jfah/Lyiina Butra,. These are divided into 
five classes, corresponding to the Maha.ya.na 
theory of the periods of the Buddha's life. These 
classes are :-(1 ). Avatamsalm cl11,Ss ; (2). 
Vaipalya cla.ss; (3). PJ,ajna Pa:ramita clasa; 
(~)- Sa.ddhanna, Pundatlka class; (5). Maha­
parinirviina class. The last two are frequently 
counted logether. 

B. H;1111y/itt11 S<fltr11s. These consist of the 
works supposed to have been preached by the 
B11ddha during :bjs second or Blnnyana period. 
These a:re divided into two cllll!ses :-(1). 1.gam,i, 
class corulisting of translations ot the four 
Agama.s corrosponding to the four Nikayas of 
~he Pali caoo11, together with translations of 
roany 8eparate •iltras contained therein : (2} 
l'liitras t-e.'l-Ohing Rina,yanJl, doctrines but noi 
classed under the agamas. 

2. Xhe Vfoaya Pitak-11. 
A. Mahiiyana Vin11ya. consisting oC th~ 

)fahaylwa Bralunajala. sutra, and othe~ •iroiiar 
• • Thr. "ar.taog:Nnm:t here given is th.u o( the TOkyO edition. 
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works, giving the Mahayana or Bodhisattva 
Pratimoklll\, or precepts for tho,;e striving alter 
Buddhahood, in place of the Hinaylina Pr1tti­
mok$a, or precepts for those striving after 
Arhatsbip. 

B. Hinay1I11 a V in-aya. Oonsi$ting of ,a.riona 
-versions of the Blnayana disciplinary rules. 
The most important schools represented ltl'e "' 
(l) The Dho.rmagupta, (2) Miila-sarvlistivadin, 
(3) Sarvli-stivlidi.n, (4) Mahigasaka, (5) Kai,iy­
apija, (6) 'Mahaslinghika1 etc. 

3. T/1& Abhidlumna Pitaka. 
A. Mahl!ylI:na Abhidhorma.. These may be 

divided into (1) Works dealing with-Mabliyiina in 
general irrespelltive of sects, (2) Works belonging 
i-0 the Mlidhyamika school, (3) Works belonging 
to the Yoglicarya school. 

B. Hinaylina Abnidharma. These may be 
divided into (1) Works dealing with Hlna.yana in 
general irrespective or sects, (2) ·works belonging 
to tbe Sarvastivlidin seot, (3) W'orks of other 
sects, such as the Satyasiddbi !,Astra of the 
San tra:ntikaP, etc. 

4. 2'h6 J<.atpa l'ftaka,. 
A. llfantras and Dharli>tf.8. These represent 

the early stages of Mabayiina esoterici&m, with 
their various magical formnlM, and invocatioo 
of celeatial Bnddhas and Bodhisattva~, etc. 
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B. Ta11tras a11d Later -Esoterui Works. These 
consist of the few works of the later Tantra.yiina 
of India wb.icb wore translated into Chinese, 
in which mysticism and ooculti&m were curioW1ly 
mixed. The whole of the Kalpn, or Myst;ery 
:Ritual, Pilnka belongs exclusively to Ma.ha.yanl\. 

II. CHINESE WORKS. 
(Original works composed in 0bina..) 

1. Oomme.&tal"iea. 

A. Oommenlariu on the 8-utra Pitaka, divided 
into Mllhii.yllna. and IDn."l.ya.na works, though some 
of the commentaries on Hinayana works were 
composed by Mahii-yiinists. 

B. Commentariea on the l'inaya Pitakq., like• 
wise dh'ided into Mahayana and Hioa.yiiua 
workll, though the Hins,yiina. Viuaya was tor tb~ 
most part accepted by all Mahayiinists. 

C. Oomt1u,irtariea on the .Abhidharma Pitak11, 
Ma.hii.yllnn and Hina.yaua, giving the Chinese 
interpretation of Indian Buddhist philowphy, 
though presenting many original ideas. 

2. Sectarian Work,. 
Tblllje consist of expositions o! the systems ot 

the various schools of Ohinesc Buddhism, ruid 

are divided into works on :-
A. The Kegon or Avn.ta.DlJIM:Q school. 
B. The Tendai school. 
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C. The Shingon or Mantra school. 
D. The Ritsu or Vinaya school. 
E. The Jodo or Snkhii,vati school. 
F. The Zen or Dhya.oa school. 

3. Mi1C11Uan64U-t Work8. 
These consist of various types of works, which 

may be divided into :-
A. Rituals and Confessions. 
1!. Histories and Biographies. 
C. Anthologies and Oompilatiom. 
D. Dictiona.ries and Cat-alogues, etc. 

V. The Chineae 811ppfomf!ntary Oan-. 

Using the Ohlne!!e Canon as a base lhere 
gradually arose a vast mass of literature or a. 
commentarial, critical, and expository nature, 
which crune to be considered the standard imer· 
pretations of Ohlnese Buddbjst philosophy. 
These together -with a lew miscellaneous tr!lllll­
lations from Sanskrit, which had not been 
included in the !ormer collection, were grouped 
t.ogether to form the Chinese Supplementary 
Canon. Their arrangement corresponds very 
closely to that of the original canon, and iB u 

follows:-
I. J.,dion W orb. 

A. Tranalations from tho Sutra l'itaka oi the 

six classea. 
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B. Translations from the Vinaya Pitaka 
especially the Mitla.-Slll'Vastivadin. 

0. Translations trom the Abhidharma Pit&ka, 
Hinayiina, and l\fultii.yiina. 

D. Translations from the Kalpa Pitaka, or 
esoteric works. 

Il. <JM.neae Works. 

1. OommMtarie,. 

A. Ooromenta,tles on the Sutra Pitaka (1) 
Hinayana and (2) ;)fab.ayiina. 

B. Oommentatles on the Vinaya Pitak:a (1) 
Hlnayana and (2) 1\fahi\yana. 

C. Commentaries on the Abhidho.rma, Pitaka 
(1) Hinaylina and (2) Mahayana. 

2. Sectarian Work,. 
Work! expounding the principles of:-
A. The Sao.ran or Miidhyamika school. 
B. The Ilosso or Yogaoiirya school. 
0. The Tendai school. 
D. The Kegon or Avatamsaka school. 
E. The Shiogon or Mantra school. 
F. The Zen or Dhyilna school. 
O. The J"iido or Su.kha.vati school. 

3. 1,fucDllalltOUB -Wor&I, 

A. Histories and Biographies. 
B. Compilations &nd Anthologies. 
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Finally we may a.dd that man;y Japanese sages 
wrote commentaries which have come to be 
wn.sidered standard expositions of the doctrine, 
of their OWD sects. 

PINAL NOT~ 
I . Teolmical terms. For the most part, 

-.vherover prantioal technical t,et'JD8 have been 
red11oed to their Sanskrit form. Through lack 
of type, no distinction bas been made between 
cerebral and dental t,, etc., or between the 
various classes of nasals. Where no Sanskrit 
form exists the Japanese pronunciation of the 
Chinese ideographs bas been employed. 

2. Avfhoritiu. Owing to the popular natnre 
of the present work, I have Ielt it unnecessary 
to nite authorities, which are dealt with at 
length In my larger work, now in preparation. 
This omiaaion is largely due to the fact that the 
autbo:dtiea are, for the most part, in lango.ag_es 
not accessible to the eeneraJ student. 
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