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Myths of the Hindus & Buddhists 
the streets ankle-deep in scattered flowers, and Shiva 
bore away the bride to Kailas; not, however, before he had 
restored the body of Desire to his lonely wife. 
For many years Shiva and Parvati dwelt in bliss in their 
Himalayan paradise; but at last the god of fire appeared 
as a messenger from the gods and reproached Shiva that 
he had not begotten a son to save the gods from their 
distress. Shiva bestowed the fruitful germ on Fire, who 
bore it away and finally gave it to Ganges, who preserved 
it till the six Pleiades came to bathe in her waters at dawn, 
They laid it in a nest of reeds, where it became the god­
child Kumara, the future god of war. There Shiva and 
ParvatI found him again and took him to Kailas, where 
he spent his happy childhood. When he had become a 
strong youth the gods requested his aid, and Shiva sent 
him as their general to lead an army against Taraka. He 
conquered and slew the demon, and restored peace to 
Heaven and earth. 
The second son of Shiva anq. Parvati was Gancsha; 1 he is 
the god of wisdom and the remover of obstacles, One 
day the proud mother, in a forgetful moment, asked the 
planet Saturn to look upon her son: his baleful glance 
reduced the child's head to ashes. Parvati asked advice 
of Brahma, and he told her to replace the head with the 
first she could find: that was an elephant's. 

Uma's Sport 
Mahadeva sat one day on a sacred mountain of Himalaya 
plunged in deep and arduous contemplation. About him 
were the delightful flowering forests, numerous with birds 
and beasts and nymphs and sprites, The Great God sat 
in a bower where heavenly flowers opened and blazed 

1 See above, p. 18, 



Downloaded from https://www.holybooks.com
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with radiant light; the scent of sandal and the sound of 
heavenly music were sensed on every side. Beyond all 
telling was the mountain's loveliness, shining with the 
glory of the Great God's penance, echoing with the hum 
of bees. All the Seasons were present there, and all 
creatures and powers resided there with minds firm-set 
in yog-a, in concentred thought. 
Mabadeva had about his loins a tiger-skin and a lion's 
pelt across his shoulders. His sacred thread was a 
terrible snake. His beard was green; his long hair 
hung in matted locks. The rishis bowed to the ground 
in worship; by that marvellous vision they were cleansed 
of every sin. There came Uma, daughter of Himalaya, 
wife of Shiva, followed by his ghostly servants. Garbed 
was she like her lord, and observed the same vows. The 
jar she bore was filled with the water of every tirtha, and 
the ladies of the Sacred Rivers followed her. Flowers 
sprang up and perfumes were wafted on every side as she 
approached. Then Uma, with a smiling mouth, in playful 
mood covered the eyes of Mahadeva, laying her lovely 
hands across them from behind. 
Instantly life in the universe waned, the sun grew pale, 
all living things cowered in fear. Then the darkness 
vanished again, for one blazing eye shone forth on Shiva's 
brow, a third eye like a second sun. So scorching a flame 
proceeded from that eye that Himalaya was burnt with all 
his forests, and the herds of deer and other beasts rushed 
headlong to Mahadeva's seat to pray for his protection, 
making the Great God's power to shine with strange 
brightness. The fire meanwhile blazed up to the very 
sky, covering every quarter like the all-destroying con­
flagration of an reon's end. In a moment the mountains 
were consumed, with all their gems and peaks and shining 
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herbs. Then Himalaya's daughter, beholding her father 
thus destroyed, came forth and stood before the Great 
God with her hands joined in prayer. Then Mahadeva, 
seeing U ma's grief, cast benignant looks upon the mountain, 
and at once Himalaya was restored to his first estate, and 
became as fair as he had been before the fire. All his 
trees put forth their flowers, and birds and beasts were 
gladdened. 
Then U ma with folded hands addressed her lord: "0 holy 
one, lord of creatures," she said, "I pray thee to resolve 
my doubt. Why did this third eye of thine appear? 
Why was the mountain burned and all its forests? Why 
hast thou now restored the mountain to his former state 
after destroying him?" 
Mahadeva answered: "Sinless la<ly, because thou didst 
cover up my eyes in thoughtless sport the universe grew 
dark. Then, 0 daughter of the mountain, I created a 
third eye for the protection of all creatures, but the blazing 
energy thereof destroyed th~ mountain. It was for thy 
sake that I made Himalaya whole again." 

Shiva's Fis/zing 
It befell one day that Shiva sat with Parvati in Kailas 
expounding to her the sacred text of the Vedas. He was 
explaining a very difficult point when he happened to look 
up, and behold, ParvatI was manifestly thinking of some­
thing else; and when he asked her to repeat the text she 
could not, for, in fact, she had not been listening. Shiva 
was very angry, and he said : "Very well, it is clear you 
are not a suitable wife for a yogi; you shall be born on 
earth as a fisherman's wife, where you will not hear any 
sacred texts at all." Immediately ParvatI disappeared, 
and Shiva sat down to practise one of his deep contempla-
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Tiger-foot (Vyaghrapada) 
tions. But he could not fix his attention; he kept on 
thinking of Parvati and feeling very uncomfortable. At 
last he said to himself : "I am afraid I was rather hasty, 
and certainly Parvati ought not to be down there on earth, 
as a fisherman's wife too; she is my wife." He sent for 
his servant N andi and ordered him to assume the form of 
a terrible shark and annoy the poor fishermen, breaking 
their nets and wrecking their boats. 
Parvati had been found on the seashore by the headman 
of the fishermen and adopted by him as his dai1ghter. 
She grew up to be a very beautiful and gentle girl. All 
the young fishermen desired to marry her. By this time 
the doings of the shark had become quite intolerable; so 
the headman announced that he would bestow his adopted 
daur;hter in marriage upon whoever should catch the 
great shark. This was the moment foreseen by Shiva; he 
assumed the form of a handsome fisher-lad and, represent­
ing himself as a visitor from Madura, offered to catch the 
shark, and so he did at the first throw of the net. The 
fishermen were very glad indeed to be rid of their enemy, 
and the headman's daughter was given in marriage to the 
young man of Madura, much to the disgust of her former 
suitors. But Shiva now assumed his proper form, and be­
stowing his blessing on Parvati's foster-father, he departed 
with her once more to Kailas. Parvati reflected that she 
really ought to be more attentive, but Shiva was so pleased to 
have Parvati back again that he felt quite peaceful and 
quite ready to sit down and take up his interrupted dreams. 

THE SAINTS OF SHIVA 
Tiger-foot ( VyagltrajJada) 
A certain pure and learned Brahman dwelt beside the 
Ganges. He had a son endowed with strange powers and 
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gifts of mind and body. He became the disciple of his 
father; when he had learnt all that his father could teach 
him, the sage bestowed his blessing, and inquired of his 
son: "What remains that I can do for thee?" Then the 
son bowed down to his father's feet, saying: "Teach me 
the highest form of virtue amongst those of the hermit 
rule." The father answered: "The highest virtue is to 
worship Shiva." "Where best may I <lo that?" asked 
the youth. The father answered: " He pervades the whole 
universe; yet there are places on earth of special mani­
festation, even as the all-pervading Self is manifest in 
individual bodies. The greatest of such shrines is Tillai, 
where Shiva will accept thy adoration; there is the lingam 
of pure light." 
The young ascetic left his parents and set out on his long 
journey to the south. Presently he came to a beautiful 
lake covered with lotus-flowers, and beside it he saw a 
lingam under a banyan-tree. He fell on his face in adora­
tion of the lord and made himself its priest, <loing the 
service of offering flowers and-water with unfailing devotion 
day by day. Not far away he built himself a little her­
mitage and established a second lingam in the forest. 
But now he found it difficult to accomplish perfectly the 
service of both shrines. For he was not content with the 
flowers of pools and fields and shrubs, but desired to make 
daily offering of the most exquisite buds from the summits 
of the lofty forest trees. However early he would start, 
still the sun's fierce rays withered half of these before he 
could gather enough, nor could he see in the dark hours 
how to choose the most perfect flowers. 
In despair of perfect service he cast himself upon the 
ground and implored the god to help him. Shiva ap­
peared and, with a gentle smile, bestowed a boon on the 
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devoted youth. He prayed that he might receive the 
hands and feet of a tiger, armed with strong claws and 
having keen eyes set in them, that he might quickly climb 
the highest trees and find the most perfect flowers for the 
service of the shrine. This Shiva granted, and thus the 
youth became the "Tiger-footed" and the "Six-eyed.,, 

Eye-Sat"nt (Kan-A_/J_/Jan) 
There dwelt long ago a forest chieftain who spent all his 
days in hunting, so that the woods resounded with the 
barking of his dogs and the cries of his servants, He was 
a worshipper of Subrahmanian, the southern mountain 
deity, and his offerings were strong drink, cocks and pea­
fowl, accompanied with wild dances and great feasts. He 
had a son, surnamed the Sturdy, whom he took always with 
him on his hunting expeditions, giving him the education, 
so they say, of a young tiger-cub. The time came when 
the old chief grew feeble, and he handed over his authority 
to the Sturdy one. 
He also spent his days in hunting. One day a great boar 
made his escape from the nets in which he had been taken 
and rushed away. The Sturdy one followed with two 
servants, a long and weary chase, till at last the boar fell 
down from very weariness, and Sturdy cut it atwain. 
When the retinue came up they proposed to roast the boar 
and take their rest; but there was no water, so Sturdy 
shouldered the boar and they went farther afield. 
Presently they came in sight of the sacred hill of Kala­
harti; one of the servants pointed to its summit, where 
there was an image of the god with matted locks. "Let 
us go there to worship," he said. Sturdy lifted the boar 
again and strode on. But as he walked the boar grew 
lighter and lighter, rousing great wonder in his heart. 
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He laid the boar down and rushed on to seek the meaning 
of the miracle. It was not long before he came to a stone 
lingam, the upper part of which was shaped into the like­
ness of the god's head; immediately it spoke to his soul, 
prepared by some goodness or austerity of a previous birth, 
so that his whole nature was changed, and he thought of 
nothing but the love of the god whom now he first beheld; 
he kissed the image, like a mother embracing a long-lost 
son. He saw that water had recently been poured upon 
it, and the head was crowned with leaves; one of his 
followers, just coming up, said that this must have been 
done by an old Brahman devotee who had dwelt near by 
in the days of Sturdy's father. 
It came into Sturdy's heart then that perhaps he himself 
might render some service to the god. He could scarcely 
bring himself to leave the image all alone; but he had 
no other choice, and hurrying back to the camp, he chose 
some tender parts of the roasted flesh, tasted them to see 
if they were good, and taking these in a cup of leaves and 
some water from the river in his mouth, he ran back to 
the image, leaving his astonisht>d followers without a 
word, for they naturally thought he had gone mad. When 
he reached the image he sprinkled it with water from his 
mouth, made offering of the boar's flesh and laid upon it 
the wild flowers from his own hair, praying the god to 
receive his gifts. Then the sun went down, and Sturdy 
remained beside the image on guard with bow strung and 
arrow notched. At dawn he went forth to hunt that he 
might have new offerings to lay before the god. 
Meanwhile the Brahman devotee who had served the god 
so many years came to perform his customary morning 
service; he brought pure water in a sacred vessel, fresh 
flowers and leaves, and recited holy prayers. What was 
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his horror to see that the image had been defiled with 
flesh and dirty water I He rolled in grief before the 
lingam, asking the Great God why he had allowed this 
pollution of his shrine, for the offerings acceptable to Shiva 
are pure water and fresh flowers; it is said that there is 
greater merit in laying a single flower before the god 
than in offering much gold. For this Brahman priest 
the slaying of creatures was a hideous crime, the eating 
of flesh an utter abomination, the touch of a man's mouth 
horrible pollution, and he looked on the savage woodland 
hunters as a lower order of creation. He reflected, how­
ever, that he must not delay to carry out his own cus­
tomary service, so he cleansed the image carefully and 
did his worship according to the Vedic rite as usual, sang 
the appointed hymn, circumambulated the shrine, and 
returned to his abode. 
For some days this alternation of service of the image 
took place, the Brahman offering pure water and flowers 
in the morning, the hunter bringing flesh at night. Mean­
while Sturdy's father arrived, thinking his son possessed, 
and strove to reason with the young convert; but it was 
in vain, and they could but return to their village and 
leave him alone. 
The Brahman could not bear this state of things for long; 
passionately he called on Shiva to protect his image from 
this daily desecration. One night the god appeared to 
him, saying: "That of which thou dost make complaint 
is acceptable and welcome to me. He who offers flesh 
and water from his mouth is an ignorant hunter of the 
woods who knows no sacred lore. But regard not him, 
regard his motive alone; his rough frame is filled with 
love of me, that very ignorance is his knowledge of 
myself. His offerings, abominable in thy eyes, are pure 
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love. But thou shalt behold to-morrow the proof of his 
devotion." 
Next day Shiva himself concealed the Brahman behind 
the shrine; then, in order to reveal all the devotion of 
Sturdy, he caused the likeness of blood to flow from one 
eye of the image of himself. When Sturdy brought his 
customary offering, at once he saw this blood, and he 
cried out: "0 my master, who hath wounded thee? Who 
has done this sacrilege when I was not here to guard 
thee?" Then he searched the whole forest to seek for 
the enemy; finding no one, he set himself to stanch the 
wound with medicinal herbs ; but in vain. Then he re­
membered the adage of the doctors, that like cures like, 
and at once he took a keen-edged arrow and cut out his 
own right eye and applied it to the eye of the image of 
the god ; and lo I the bleeding ceased at once. But, alas! 
the second eye began to bleed. For a moment Sturdy was 
cast down and helpless; then it flashed upon him that he 
still had the means of cure,-of proved efficacy, He seized 
the arrow and began to cut away his other eye, putting his 
foot against the eye of the image, so that he might not 
fail to find it when he could no longer see. 
But now Shiva's purpose was accomplished; he put forth 
a hand from the lingam and stayed the hunter's hand, saying 
to him: "It is enough; henceforth thy place shall be for 
ever by my side in Kailas." Then the Brahman priest also 
saw that love is greater than ceremonial purity; and Sturdy 
has been evermore adored as Eye-Saint. 

Maui!,ka Var;agar and t!ze Jackals 
This saint was born near Madura; by his sixteenth year 
he had exhausted the whole circle of contemporary 
Brahman learning, especially the Shaiva scriptures; the 
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report of his learning and intelligence reached the king, 
who sent for him and made him prime minister. At the 
Pandian court he enjoyed the luxury of Indra's heaven, 
and moved amongst the courtiers like the silver moon 
amongst the stars, arrayed in royal robes, surrounded by 
horses and elephants, attended by the umbrella of state; 
for the wise king left the government entirely in his hands. 
Still the young minister did not lose his head; he reminded 
himself that these external pleasures are but bonds of the 
soul, and must be forsaken by those who would obtain 
Release. He felt great compassion for the toiling multi. 
tucks who pass from birth to birth suffering remccliless 
griefs. His soul melted in passionate longing for Shiva. 
He continued to administer justice and to rule well, but 
ever hoped to meet with a Master who would reveal to 
him the "Way of Release." Like the bee that flits from 
flower to flower, he went from one to another of the Shaiva 
teache,·s, but found no satisfying truth. One day a 
messenger came to court announcing that a ship had 
arrived in the harbour of a neighbouring king bringing a 
cargo of splendid horses from abroad. The king at once 
dispatched his minister with great treasure to buy the 
beautiful horses, ancl he set out in state, attended by regi­
ments of soldiers. This was the last great pageant of his 
secular life. 
Meanwhile Shiva himself, as he sat in his court in 
Heaven with Uma by his side, announced his intention to 
descend to earth in the shape of a humangu,u or Master, 
that he might initiate a disciple for the conversion of the 
South and the glory of the Tamil speech. He took his 
seat accordingly under a great spreading tree, surrounded 
by many servants in the form of Shaiva saints, his 
disciples. At his ad vent the trees put forth their blossoms, 
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the birds sang on every branch of the grove near by the 
seaport where the lord had taken his seat. Then the 
young envoy passed by, attended by his retinue, and heard 
the sound of Shaiva hymns proceeding from the grove. 
He sent a messenger to learn the source of the divine 
music, and was told that there was seated a saintly Master, 
like to Shiva himself, beneath a great tree, attended by 
a thousand devotees. He dismounted and proceeded 
reverently toward the sage, who appeared to his vision 
like Shiva himself, with his blazing third eye. He made 
inquiries as to the divine truths taught by the sage and 
his disci plcs; he was converted and threw himself at the 
Master's feet in tears, renouncing all worldly honour; he 
received a solemn initiation, and became a Jzvan-mukta, 
one who attains Release even while still incarnate in 
human form. He adopted the white ashes and braided 
locks of a Shaiva yogi. Moreover, he made over to the 
Master and his attendants all the treasure entrusted to him 
for the purchase of the hors.es. 
The noble retinue now approached the converted minister, 
and remonstrated with this disposal of his master's 
property; but he bade them depart," for why," he asked, 
"would you bring me back to mundane matters such 
as this?" They therefore returned to Madura and 
announced to the king what had taken place. He was not 
unnaturally enraged, and sent a curt order for the 
minister's immediate return. He only answered : "I 
know no king but Shiva, from whom not even the 
messengers of Death could lead me." Shiva, however, 
bade him return to Madura and fear nothing, but to say 
that the horses would arrive in due course. The god 
also provided him with a suitable equipage and a price­
less ruby. The king at first accepted his assurances that 
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the horses would arrive; but the story of the other 
courtier prevailed, and two days before the promised 
ar:ival of the horses the young minister was thrown into 
pnson. 
The lord, however, cared for his disciple. He gathered 
together a multitude of jackals, converted them into 
splendid horses, and sent them to court, with hosts 
of minor deities disguised as grooms; he himself ro<le 
at the head of the troops, disguised as the merchant from 
whom the horses were supposed to have been purchased. 
The king was of course delighted, and released the 
minister with many apologies. The horses were delivered 
and sent to the royal stables; the disguised gods departed, 
and all seemed well. 
Before dawn the town was aroused by awful howlings; 
the h0rses had turned into jackals and, worse still, were 
devouring the real horses in the king's stables. The 
king perceived that he ha<l been deceived, and seized the 
wretched minister and had him exposed to the noonday 
sun, with a heavy stone upon his back. He prayed to his 
lord; Shiva in answer released the waters of Ganga 
from his matted locks and floockd the town. Again the 
king perceived his error; he restored the sage to a place 
of honour, and set about erecting a dam to save the 
town. When this was accomplished, the king offered to 
resign his kingdom to the saint; but Manikka Va~agar 
preferred to retire to the seaport where he first beheld 
the lord. There he took up his place at the feet of the 
guru. Shiva's work, however, was now accomplished; 
he departed to Heaven, leaving it a charge upon Man:kka 
Va~agar to establish the faith throughout Tamilakam. 
Thereafter the saint spent his life in wandering from town 
to town, singing the impassioned devotional hymns from 
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which is derived i1is name of "Him whose Utterance is 
Rubies." At last he reached Chitambaram, the sacred 
city where Shiva's dance is daily beheld, the abode also 
of the saint named Tiger-foot; here the sage dwelt until 
his passing away into the lord. This was the manner of 
that beatification. After a great controversy with Buddhist 
heretics from Ceylon there appeared a venerable but 
unknown devotee who prayed to be allowed to write down 
all the saint's songs from his own lips. This he did, and 
then disappeared; for it was no other than Shiva himself, 
who took the songs to heaven for the gladdening of 
the gods. Next morning a perfect copy was found, a 
thousand verses in all, signed by the god himself, beside 
his image in Chitambaram. All the devotees of the 
temple hastened to the saint for an explanation ; he told 
them to follow him, and led them to the image of Shiva 
in the Golden Court. "That is the meaning," he said, 
and therewith he disappeared, melting into the image 
itself, and he was seen no more. 

A Legend of Sltiva's Dance 
It came to the knowledge of Shiva that there resided in 
Tarag-am forest ten thousand heretical rishis, who taught 
that the universe is eternal, that souls have no lord, and 
that the performance of works alone suffices for the 
attainment of salvation. Shiva determined to teach 
them the truth. He bade Vishnu accompany him in the 
form of a beautiful woman, and the two entered the wild 
forest, Shiva disguised as a wandering yogi, Vishnu as his 
wife. Immediately all the rishis' wives were seized with 
violent longing for the yogi; the rishis themselves were 
equally infatuated with the seeming yogi's wife. Soon 
the whole hermitage was in an uproar; but presently the 
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hermits began to suspect that things were not quite what 
they seemed; they gathered together, and pronounced 
quite ineffectual curses on the visitors. Then they pre­
pared a sacrificial fire, and evoked from it a terrible tiger 
which rushed upon Shiva to devour him. He only 
smiled, and gently picking it up, he peeled off its skin 
with his little finger, and wrapped it about himself like a 
silk shawl. Then the rishis produced a horrible serpent; 
but Shiva hung it round his neck for a garland. Then 
there appeared a malignant black dwarf with a great club; 
but Shiva pressed his foot upon its back and began to 
dance, with his foot still pressing down the goblin. The 
weary hermits, overcome by their own efforts, and now by 
the splendour and swiftness of the dance and the vision 
of the opening heavens, the gods having assembled to 
behold the dancer, threw themselves down before the 
glorious god and became his devotees. 
Now Parvati descended on the white bull, and Shiva 
departed with her to Kailas. Vishnu was thus left alone 
with his attendant, the serpent Ati-Sheshan, Ananta, the 
Infinite, upon whom he rests on the ocean of milk during 
the night of Brahma. Each was dazed with the beauty of 
Shiva's dance, and Ati-Sheshan especially longed to see 
the vision again. Vishnu therefore released the serpent 
from his service, appointing his son to take his place ; he 
advised his late servant to repair to Kailas and to obtain 
the favour of Shiva by a life of asceticism. So the 
serpent devotee, with his thousand jewelled heads, de­
parted to the northern . regions to lay aside his secular 
glory and become the least of Shiva's devotees. After a 
time, Shiva, assuming the form of Brahma riding upon 
his swan, appeared to test the devotee's sincerity; he 
pointed out that already enough had been endured to 
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merit the delights of paradise and a high place in Heaven, 
and he offered a boon. But the serpent answered : " I desire 
no separate heaven, nor miraculous gifts; I desire only to 
see for ever the mystic dance of the Lord of all." Brahma 
argued with him in vain; the serpent will remain as he 
is, if need be until death and throughout other lives, 
until he obtains the blessed vision. Shiva then assumed 
his own form, and riding beside Parvati on their snow­
white bull, he approached the great snake and touched his 
head. 
Then he proceeded like an earthly guru-and for the 
Shaivites every true Master is an incarnation of God-to 
impart ancient wisdom to his new disciple. The universe, 
he said, is born of Maya, illusion, to be the scene of 
countless incarnations and of actions both good and evil. 
As an earthen pot has for its first cause the potter, for 
material cause the clay, and instrumental cause the 
potter's staff and wheel, so the universe has illusion for its 
material cause, the Shakti of Shiva-that is, Parvati-for 
its instrumental cause, and Shiva himself for its first cause. 
Shiva has two bodies, the one with parts and visible, the 
other without parts, invisible and transcendental. Beyond 
these again is his own essential form of light and 
splendour. He is the soul of all, and his dance is the 
creation, preservation, and destruction of the universe, and 
the giving of bodies to souls and their release. The 
dance is ceaseless and eternal; Ati-Sheshan shall behold 
it again at Tillai, Chitambaram, the centre of the universe. 
"Meanwhile," said Shiva, "thou shalt put off thy serpent 
form and, born of mortal parents, shalt proceed to Tillai, 
where thou shalt find a grove, where is a lingam, the 
first of all lingams, tended by my servant Tiger-foot. 
Dwell with him in the hermitage that he has made, and 
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there shall come a time when the dance shall be revealed 
to thee and him together." 
Such is the story of the revelation of Shiva's dance in the 
forest of Taragam. 

Note on Shiva's Dance 
The above is but one of many legends of Shiva's dance. 
The dance itself represents the activity of Shiva as the 
source of all movement within the universe, and especially 
his five acts, creation, preservation, destruction, embodi. 
ment, and release; its purpose is to release the souls of 
men from illusion. It is frequently emphasized that the 
place of the dance, the sacred shrine of Tillai or Chitam­
baram, is in reality within the heart; the human soul 
attains release when the vision is beheld within itself. It 
will be seen that Shiva has many forms," evil" as well as 
"good." This must ever be so if we are not to postulate 
a separate "devil." As dancer in the burning-ground, 
the most terrible and unclean of places, he is essentially a 
pre-Aryan demon ; he is also " The Terrible " and "The 
Destroyer." Later Shaivate thought makes effective 
use of this dramatic imagery, not merely arguing 
that the demons also must be a portion of God, nor 
simply transferring the place of the dance to the sacred 
shrine at Chitambaram, but accepting the dance as it is, 
and finding a new meaning in the cremation-ground, the 
heart of the devotee, waste and desolate, the place where 
the self and its deeds are burnt away, and all is destroyed 
but the dancer himself. 
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CHAPTER VII : OTHER STORIES 
FROM THE PURANAS, EPICS, AND 
VEDAS 
The Churnz"ng of the Ocean 

IT happened long ago that Indra, king of the gods, was 
cursed by the great rishi Durvasas, a portion of 
Shiva, for a slight he put on him. Thenceforward 

Indra and all the three worlds lost their energy and 
strength, and all things went to ruin. Then the daityas 
or asuras put forth their strength against the enfeebled gods, 
so that they fled to Brahma for protection ; he then advised 
them to seek aid from Vishnu, the tamer of demons, the 
undying God, creator, preserver, and destroyer. So Brahma 
spoke, and himself led the gods along the northern shore 
of the sea of milk to Vishnu's scat, and prayed his aid. 
Then the Supreme Deity, bearing his emblems of conch and 
disc and mace, and radiant with light, appeared before the 
grandsire and other deitie~, and to him again they all 
made prayer. Then Hari smiled and said: "I shall 
restore your strength. Do now as I command: Cast into 
the Milky Sea potent herbs, then take Mount Mandara 
for churning-stick, the serpent Vasuki for rope, and churn 
the ocean for the dew of life. For this you need the 
daityas' aid; make alliance with them, therefore, and 
engage to share with them the fruit of your combined 
labour; promise them that by drinking the ambrosia they 
shall become immortal. But I shall see to it that they 
have no share of the water of life, but theirs shall be the 
labour only." 
Thus the gods entered into alliance with the demons, and 
jointly undertook the churning of the sea of milk. They 
cast into it potent herbs, they took Mount Mandara for 
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The Churning of the Ocean 
the churning-stick and VasukI for the rope.1 The gods 
took up their station by the serpent's tail, the daityas at 
its head. Hari himself in tortoise shape became a pivot 
of the mountain as it was whirled around; he was 
present also unseen amongst the gods and demons, pull­
ing the serpent to and fro ; in another vast body he sat 
upon the summit of the mountain. With other portions 
of his energy he sustained the serpent king, and infused 
power into the bodies of the gods. As they laboured 
thus the flames of Vasuki's breath scorched the faces of 
the demons; but the clouds that drifted toward his tail 
refreshed the gods with vivifying showers. 
First from the sea rose up the wish-bestowing co~ 
Surabhi, gladdening the eyes of the divinities; then 
came the goddess Varuni, with rolling eyes, the divinity 
of wine; then upsprang the Parijata tree of paradise, the 
delight of Heaven's nymphs, perfuming all the world with 
the fragrance of its flowers; then rose the troops of 
apsaras, of entrancing loveliness and grace. Then rose 
the moon, whom Mahadeva seized and set upon his 
brow; and then came a draught of deadly poison, and 
that also Mahadeva took and drank, lest it should 
destroy the world: it is that bitter poison that turned his 
throat blue, wherefore he is known as Nilakantha, blue­
throat, ever after. Next came DhanwantarI, holding in 
his hand a cup of the dew of life, delighting the eyes of 
the daityas and the rishis. Then appeared the goddess 
Shri, the delight of Vishnu, radiant, seated on an open 
lotus ; the great sky-elephants anointed her with pure 

t The Indian milk-chum is & stick round which & long rope ia twisted, 
and pulled alternately from opposite ends. The rope itself holds up the 
stick in a vertical position, and the turning of it to and fro &ccom• 
plishes the churning. 
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water brought by Ganga and poured from golden vessels, 
while the enraptured sages sang her praises. The Milky 
Sea adorned her with a wreath of unfading flowers; 
Vishvakarma decked her with celestial jewels. Then she, 
who was in sooth the bride of Vishnu, cast herself upon 
his breast, and there reclining turned her eyes upon the 
delighted gods. But little pleased were the daityas, for 
now were they abandoned by the goddess of prosperity. 
The angry daityas snatched the cup of nectar from 
Dhanwantari and bore it off. But Vishnu, assuming an 
exquisito and ravishing woman-form, deluded and 
fascinated them, and while they disagreed amongst 
themselves he stole away the draught and brought it to 
the gods, who drank deep from the cup of life. In­
vigorated thereby, they put the demons to flight and drove 
them down to Hell, and worshipped Vishnu with rejoicing. 
The sun shone clear again, the Three Worlds became once 
more prosperous, and devotion blossomed in the hearts of 
every creature. Indra, se~ted upon his throne, composed 
a hymn of praise for Lakshmi; she, thus praised, granted 
him wishes twain. This was the choice, that never again 
should she abandon the Three Worlds, nor should she 
ever forsake any that should sing her praise in the words 
of Indra's hymn. 
Whoso hears this story of the birth of Lakshmi from the 
Milky Sea, whosoever reads it, that goddess of good 
fortune shall never leave his house for generations three; 
strife or misfortune may never enter where the hymn to 
Lakshmi is sung. 
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The Birth of Ganga 
There was once a king of Ayodhya, by name Sagara. He 
eagerly desired children, but had no issue. His elder wife 
was Keshini, the second Sumati, sister of Garuda. With 
these twain he came to Himalaya to practise ,an austere 
penance. When a hundred years had passed, the rishi 
Brigu, whom he had honoured, granted him his wish. 
"Thou shalt attain unparalleled renown amongst men," he 
said. "One wife of thine, Keshini, shall bring forth a son 
who will perpetuate thy race; the other shall give birth to 
sixty thousand sons." Those daughters of kings were 
glad, and worshipping the rishi, they asked: "Who of us 
shall have one son and who many we would know." 
He asked their will. "Who wishes for which boon?" he 
said, "a single perpetuator of the line, or sixty thousand 
famous sons, who yet shall not carry on their race ? " 
Then Keshini chose the single son, and Garuda's sister 
chose the many. Thereafter the king revered the saint 
with circumambulation and obeisance and returned again 
to his city. 
In due course Kcshini bore a son, to whom was given the 
name of Asamanja. Sumati bore a gourd, and when it 
burst open the sixty thousand sons came forth; the nurses 
fostered them in jars of ghee until they grew up to youth 
and beauty. But the eldest son, the child of Keshini, 
loved them not, but would cast them in the Sarayu river 
and watch them sink. For this evil disposition and for 
the wrongs he did to citizens and honest folk Asamanja 
was banished by his father. But he had himself a son 
named Suman, fair-spoken to all and well-beloved. 
When many years had passed Sagara determined to 
celebrate a mighty sacrifice. The place thereof was in 
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the region between Himalaya and Vindhya. There the 
horse was loosed, and Anshumat, a mighty chariot-fighter, 
followed to protect it. But it befell that a certain Vasava, 
assuming the form of a rakshasI, stole the horse away. 
Then the Brahman priests informed the king, and com­
manded him to slay the thief and bring back the horse, 
lest the sacrifice should fail and misfortune should follow 
all concerned. 
Then Sagara sent forth his sixty thousand sons to seek the 
horse. "Search ye the whole sea-girt earth," he said, 
"league by league, above the ground or under it." Then 
those great princes ranged the earth. Finding not the 
horse upon its surface, they began to delve with hands like 
thunderbolts and mighty ploughshares, so that the earth 
cried out in pain. Great was the uproar of the serpents 
and the demons that were slain then. For sixty thousand 
leagues they dug as if they would reach the very lowest 
deep. They undermined all Jambudwipa, so that the very 
gods feared and went into, counsel unto Brahma. "0 
great grandsire," they said, "the sons of Sagara are 
digging out the whole earth and many are slain therefor. 
Crying that one hath stolen Sagara's horse, they are 
bringing havoc on every creature." Then Brahma 
answered : "This entire earth is Vasndeva's consort; he 
is indeed her lord, and in the form of Kapila sustains her. 
By his wrath the sons of Sagara will be slain. The far­
sighted have foreseen the fated digging out of earth and 
the death of Sagara's sons; therefore ye should not fear." 
Then having riven the entire earth and ranged it all about, 
the sons returned to Sagara and asked what they should 
do, for they could not find the horse. But he commanded 
them again to burrow in the earth and find the horse. 
"Then cease," he said, "not before." Again they 
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plunged into the depths. There they came on the 
elephant Virupaksha, who bears on his head the whole 
world with its hills and forests, and when he shakes his 
head that is an earthquake. Him they duly worshipped 
and passed on. To the south they came next, to another 
mighty elephant, Mahapadma, like a mountain, bearing 
the earth upon his head; in like wise they came also to 
the western elephant named Saumanasa, and thence to the 
north, where is Bhadra, white as snow, bearing the earth 
upon his brow. Passing him by with honour, they came to 
the quarter east of north; there they beheld the eternal 
Vasudeva in the shape of Kapila, and hard by him they 
saw the horse browsing at his will. They rushed on 
Kapila in fury, attacking him with trees and boulders, 
spades and ploughs, crying: "Thou art the thief; now 
thou hast fallen into the hands of the sons of Sagara." 
But Kapila uttered a dreadful roar and flashed a burning 
flame upon the sons that burned them all to ashes, No 
news of this came back to Sagara. 
Then Sagara addressed his grandson Suman, bidding 
him seek his uncles and learn their fate, "and," said he, 
"there be strong and mighty creatures dwelling in earth; 
honour such as do not hinder thee, slay those that stand 
against thee, and return, accomplishing my desire." He 
came in turn to the elephants of east and south and west 
and north, and each assured him of success; at last he 
came to the heap of ashes that had been his uncles; there 
he wailed with heavy heart in bitter grief. There, too, 
he beheld the wandering horse. He desired to perform 
the funeral lustrations for the uncles, but he might find no 
water anywhere. Then he beheld Garuda passing through 
the air; he cried to Anshumat: " Do not lament; for 
these to have been destroyed is for the good of all. The 
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great Kapila consumed these mighty ones; therefore thou 
shouldst not make for them the common offerings of 
water. But there is Ganga, daughter of Himalaya; let 
that purifier of every world lave this heap of ashes ; then 
shall the sixty thousand sons of Sagara attain to Heaven. 
Do thou also take back the horse and bring to completion 
thy grandfather's sacrifice." Then Anshumat led back 
the horse, and Sagara's ceremony was completed; but he 
knew not how to bring to earth the daughter of Himalaya. 
Sagara died and Anshumat was chosen king. He was a 
great ruler, and at last resigned the kingdom to his son 
and retired to dwell alone in the Himalayan forests; in 
due time he also passed away and reached Heaven. His 
son, King Dilipa, constantly pondered how to bring down 
Ganga, that the ashes might be purified and Sagara's sons 
attain to Heaven. But after thirty thousand yJars he, too, 
died, and his son Bhagiratha, a royal saint, followed him. 
Ere long he consigned the kingdom to the care of a 
counsellor and went to the· Himalayan forests, performing 
terrible austerities for a thousand years to draw clown 
Ganga from the skies. Then Brahma was pleased by his 
devotion, and appeared before him, granting a boon. He 
prayed that the ashes of the sons of Sagara should be 
washed by the water of Ganga, and that a son might 
speedily be born to him. "Great is thy aim," replied the 
grandsire, "but thou shouldst invoke Mahacleva to receive 
the falling Ganga, for earth may not sustain her. None 
but he who sways the trident may sustain her fall." 
Then for a year Bhagiratha worshipped Shiva; and he, 
well pleased, undertook to bear the mountain-daughter's 
fall, receiving the river upon his head. Then Ganga, in 
mighty torrent, cast herself down from Heaven on to 
Shiva's gracious head, thinking in her pride: "I shall 
3:zo 
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sweep away the Great God in my waters, down to the 

'nether regions." But when Ganga fell on Shiva's tangled 
Jocks she might not even reach the earth, but wandered 
there unable to escape for many a long year. Then 
Bhagiratha again engaged in many hard austerities, till 
Shiva would set the river free ; she fell in seven streams, 
three to the east, three to the west, while one followed after 
1hagiratha's car. The falling waters made a sound like 
hunder; very wonderful the earth appeared, covered with 
alien and falling fishes, tortoises, and porpoises. Devas, 
ishis, gandharvas, and yakshas witnessed the great sight 
rom their elephants and horses and self-moving chariots; 
very creature marvelled at the coming down of Ganga. 
['he presence of the shining devas and the brightness of 
heir jewels lit up the sky as if with a hundred suns. The 
,eavens were filled with speeding porpoises and fishes like 
lashes of bright lightning; the flakes of pale foam seemed 
1ike snow-white cranes crossing heavy autumn clouds. So 
Ganga fell, now directly onward, now aside, sometimes in 
many narrow streams, and again in one broad torrent; now 
1scending hills, then falling again into a valley. Very fair 
yas that vision of the water falling from Heaven to 
~hankara's head, and from Shankara's head to earth. All 
the shining ones of Heaven and all the creatures of the earth 
made haste to touch the sacred waters that wash away all sin. 
Then Bhagiratha went forward on his car and Ganga 
followed; and after her came the devas and rishis, asuras, 
·akshasas, gandharvas and yakshas, kinnaras and nagas 
md apsaras, and all creatures that inhabit water went 
1long with them. But as Ganga followed Bhagiratha she 
looded the sacrificial ground of the puissant Jahna, and 
' ~ was greatly angered, and in his wrath he drank up all 
if:r wondrous waters. Then the deities besought and 
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prayed him to set her free, till he relented and released 
her through his ears, and again she followed Bhagiratha's .; 
car. At last she came to the mighty river Ocean and 
plunged into the nether regions; there she laved the heap 
of ashes, and the sixty thousand sons of Sagara were 
cleansed of every sin and attained to Heaven. 
Then Brahma spoke to Bhagiratha. "0 most puissant of 
men," he said, "the sons of Sagara have now gone up to 
Heaven, and shall endure there so long as Ocean's waters 
endure on earth. Ganga shall be called thy daughter and 
receive thy name. Now do thou make offerings of this 
sacred water for thy ancestors, Sagara and Anshumat and 
Dilipa, and do thou thyself bathe in these waters and, free 
from every sin, ascend to Heaven, whither I now repair." 
"And, 0 Rama," said Vishvamitra, "I have now related 
to thee the tale of Ganga. May it be well with thee. He 
that recites this history wins fame, long life, and Heaven; 
he that heareth attains to length of days, and the fulfilment 
of desires, and the wiping out of every sin." 

Manasa Devi 
Manasa Devi was the daughter of Shiva by a beautiful 
mortal woman. She was no favourite of her step) 
mother, Bhagavati, or Parvati, Shiva's wife; so she took 
up her abode on earth with another daughter of Shiva, 
named Neta. Manasa desired to receive the worship due 
to goddesses; she knew that it would be easy to obtain 
this if she could once secure the devotion of a w,ry 
wealthy and powerful merchant-prince of Champaka Nagar, 
by name Chand Sadagar. For a long time she tried to 
persuade him; but he was a stout devotee of Shiva him­
sdf, whom he was not going to desert for a goddess o~ 
snakes. For Manasa was a goddess an<l queen of serpents 1 
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Chand had made a beautiful garden on the outskirts of 
the city, a veritable earthly paradise, where he was used to 
eat the air and enjoy the flowers every evening. The first 
thing Manasa did was to send her snakes to reduce the 
garden to ashes. But as Chand had received from Shiva 
himself the magic power of restoring the dead to life, it 
was an easy matter for him to restore the garden to all its 
beauty by merely uttering the appropriate charms. Manasa 
next appeared to Chanel in the shape of a beautiful girl, so 
silvery and radiant that even the moon hid herself behind 
the clouds when she saw her. Chand fell madly in love 
with her, but she would not hear a word till he promised 
to bestow his magic power upon her; and when he did so, 
she vanished away and appeared in the sky in her own 
form, and said to Chand : "This is not by chance, nor in 
the course of nature. But even now worship me, and I 
will restore your power." But he would not hear of it. 
Then she destroyed the garden again. But Chand now 
sent for his friend Shankara, a great magician, who very 
soon revived the flowers and trees and made the garden 
as good as before. Then Manasa managed to kill 
Shankara by guile, and destroyed the garden a third time; 
and now there was no remedy. Every time one of these 
misfortunes befell Chanel she whispered in his ear: "It is 
not by chance," &c. 
Then she sent her serpents to kill every one of his six sons; 
at the death of each she whispered the same message in 
Chand's ear, saying: "Even now worship me, and all shall 
be well." Chand was an obstinate man, and sad as he 
was, he would not give in. On the contrary, he fitted out 
his ships for a trading voyage and set forth. He was 
very successful, and was nearing home, with a load of 
treasure and goods, when a storm fell on the ships. 
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Chlind at once prayed to Bhagavati, the wife of Shiva, 
and she protected his ship. Manasa, however, represented 
to her father that this was not fair. "Is she not content 
with banishing me from Heaven, but must also interfere 
with all my doings?" So Shiva persuaded his wife to 
return to Heaven with him. He began by swearing: 
"By the heads of your favourite sons, Ganesh and 
Kartikkeya, you must come away at once, Bhagavati, 
or--" 
"Or what?" she said. 
"Well, never mind," he replied; "but, my dear, you should 
be reasonable. Is it not fair that Manasa should have her 
own way for once? After all, she has been very badly 
neglected, and you can afford to be generous." 
So Bhagavati went away with Shiva, the boat sank, and 
Chand was left in the sea. Manasa had no intention of 
letting him drown, so she cast her lotus throne into the 
water. But Manasa had another name, Paclma, and this 
also is the name of the lotus; so when Chand saw that 
the floating object by which he was going to save himself 
was actually a padmii he left it alone, preferring drowning 
to receiving any help from a thing bearing the hated name 
of his enemy. But she whispered: "Even now worship 
me, and all will be well." 
Chand would have been quite willing to die; but this 
would not suit Manasa at all; she brought him ashore. 
Behold, he had arrived at the city where an old friend, 
Chandraketu, had his home. Here he was very kindly 
treated, and began to recover a little; but very soon he 
discovered that Chandraketu was a devotee of Manasa, 
and that her temple adjoined the house. At once he 
departed, throwing away even the garments his friend had 
bestowed upon him. 
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He begged some food, and going down to the nver, took 
his bath. But while he was bathing Manasa sent a large 
mouse, who ate up his rice, so that he had nothing to eat 
but some raw plantain-skins left by some children on the 
riv~r-bank. Then he got service in a Brahman family as 
a reaper and thresher ; but Manasa turned his head so that 
he worked quite stupidly, and his master sent him off. It 
was a very long time before he found his way back to 
Champaka Nagar, and he hated Manasa Devi more than 
ever. 
Now Manasa had two great friends, apsaras of Indra's 
heaven. They made up their minds to win over 
the obstinate merchant. One was to be reborn as 
Chand's son, the other as the daughter of Saha, a mer­
chant of Nichhani Nagar and an acquaintance of Chand's. 
When Chand reached home he found his wife had pre­
sented him with a beautiful son ; and when the time 
came for his marriage there was no one so beautiful 
or so wealthy as Behula, the daughter of Saha. Her 
face was like an open lotus, her hair fell to her ankles, 
and the tips of it ended in the fairest curls; she had the 
eyes of a deer and the voice of a nightingale, and she 
could dance better than any dancing girl in the whole 
city of Champaka Nagar. 
Unfortunately, the astrologers predicted that Chand's 
son, whose name was Lakshmindara, would die of the 
bite of a snake on the night of his marriage. All this 
time, of course, the two apsaras had forgotten their 
divine nature, and only thought themselves ordinary 
mortals very much in love; also they were both devoted 
to the service of Manasa DevI. Chand's wife would not 
allow the marriage to be postponed, so Chand had to go 
on with the preparations, though he was quite sure that 
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Manasa was going to have her own way in the matter. 
However, he had a steel house built, taking care that there 
were no cracks in it large enough for even a pin to enter. 
The house was guarded by sentinels with drawn swords; 
mungooses and peacocks were let loose in the park around 
it, and every one knows that these creatures are deadly 
enemies of snakes. Besides this, charms and antidotes 
and snake-poisons were strewn in every corner. 
But Manasa appeared to the craftsman who built the house 
and threatened to kill himself and all his family if he 
would not make a tiny hole in the steel wall. He was 
very unwilling to do it, for he said he could not betray his 
employer; at last he gave in from sheer fright, and made 
a hole the size of a hair, hiding the opening with a little 
powdered charcoal. 
Then the marriage day came, and many were the evil 
omens; the bridegroom's crown fell off his head, the pole 
of the marriage pavilion broke, 13ehula accidentally wiped 
off the marriage mark from her own forehead after the 
ceremony as if she had already become a widow. 
At last the ceremonies were all over, and Lakshmindara 
and Behula were left alone in the steel house. Behula hid 
her face in her hands, and was much too shy to look at 
her husband, or let him embrace her; and he was so tired 
by the long fasting and ceremonies of the marriage that 
he fell asleep. Behula was just as tired, but she sat near 
the bed and watched, for it seemed to her too good to be 
true that such a lovely thing as Lakshmindara could be 
really her husband; he seemed to her like an enshrined 
god. Suddenly she saw an opening appear in the steel 
wall, and a great snake glided in; for some of Manasa's 
snakes had the power of squeezing themselves into the 
tiniest space and expanding again at will. But Behula 
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offered the snake some milk, and while it was drinking 
she slipped a noose over its head and made it fast. The 
same thing happened with two more snakes. Then Behula 
grew so heavy she could not keep awake; she sat on the 
bed and her eyes closed, opening every now and then with 
a start to watch the hole in the wall. At last she fell 
asleep altogether, stretched across Lakshmindara's feet. 
Then there crept in the serpent Kal-nagini, the same who 
had destroyed Chand's pleasure-garden, and bit the sleep­
ing bridegroom; he cried out to Behula, and she woke 
just in time to see the snake going out by the hole in the 
wall. 
In the morning Lakshmindara's mother came to the bridal. 
chamber and found him dead, while Behula lay sobbing 
by his side. Every one blamed Behula, for they did not 
believe a snake could have entered the steel house, and 
accused her of witchcraft; but presently they saw the 
three snakes tied up, and then they knew that the bride­
groom had died of snake-bite. But Behula did not attend 
to what they said, for she was wishing that at least she 
had not refused her husband's first and last request when 
she had been too shy to let him embrace her. 
It was the custom when anyone died of snake-bite that 
the body should not be burnt, but set afloat on a raft, in 
the hope, perhaps, that some skilful physician or snake­
charmer might find the body and restore it to life. But 
when the raft was ready Behula sat down beside the body 
and said she would not leave it till the body was restored 
to life. But no one really believed that s11ch a thing could 
happen, and they thought Behula was quite mad. Every 
one tried to dissuade her, but she only said to her mother­
in-law: "Adored mother, the lamp is still burning in our 
bridal-chamber. Do not weep any more, but go and close 
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the door of the room, and know that as long as the lamp 
bums I shall still hope that my lord may be restored to life." 
So there was no help for it; but Behula floated away, and 
very soon Champaka Nagar was out of sight. But when 
she passed by her father's house her five brothers were 
waiting, and they tried to persuade her to leave the dead 
body, saying that though she was a widow they wanted to 
have her back, and they would take every care of her and 
make her very happy. But she said she could not bear the 
idea of living without her husband, and she would rather 
stay even with his dead body than go anywhere else. So 
she floated away far down the river. It was not very long 
before the body began to swell and decay; still Behula 
protected it, and the sight of this inevitable change made 
her quite unconscious of her own sufferings. She floated 
past village after village, and every one thought she was 
mad. She prayed all day to Manasa Devi, and though she 
did not restore the body to life, still the goddess protected 
it from storms and crocodiles, and sustained Behula with 
strength and courage. 
Behula was quite resigned; she felt a more than human 
power in herself. She seemed to know that so much faith 
and love could not be in vain. Sometimes she saw visions 
of devils who tried to frighten her, sometimes she saw 
visions of angels who tempted her to a life of comfort and 
safety; but she sat quite still and indifferent; she went on 
praying for the life of her husband. 
At last six months went by, and the raft touched ground 
just where Manasa's friend Neta lived by the river-side. 
She was washing clothes, but Behula could see by the glory 
about her head that she was no mortal woman. A beau­
tiful little boy was playing near her and spoiling all her 
work; suddenly she caught hold of the child and strangled 
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him, and laid the body down beside her and went on with 
her work. But when the sun set and her work was done, 
she sprinkled a few drops of water over him, and he woke 
up and smiled as if he had just been to sleep. Then Behula 
landed and fell at the washerwoman's feet. Neta carried 
her up to Heaven to see if the gods might be moved to 
grant her prayer. They asked her to dance, and she 
pleased them so much that they promised her to bring her 
husband back to life and to restore all Chand's losses. 
But Manasa DevI did not agree to this until Behula under­
took to convert her father-in-law and persuade him to 
honour and worship the goddess. Behula promised. 
Then Be hula and Lakshmindara set out on their way home. 
After a long time they came to her father's house, and they 
stopped to visit her father and mother. But they would 
not stay, and set out the same day for Champaka Nagar. 
She would not go home, however, until she had fulfilled 
her promise to Manasa Devi. The first people she saw 
were her own sisters-in-law, who had come to the river­
bank to fetch water. She had disguised herself as a poor 
sweeper, and she had in her hand a beautiful fan on which 
she had the likeness of every one in the Chand family de. 
picted. She showed the fan to the sisters, and told them her 
name was Behula, a sweeper-girl, daughter of Saha, a 
sweeper, and wife of Lakshmindara, son of the sweeper 
Chand. The sisters ran home to show the fan to their mother, 
and told her its price was a lac of rupees. Sanaka 
was very much surprised, but she thought of the lamp in 
the steel house, and when she ran to the bridal-chamber 
that had been shut tight for a year, behold the lamp was 
still burning. Then she ran on to the river-side, and there 
was her son with Behula. But Behula said:" Dear mother, 
here is your son; but we cannot come home till my father-
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in-law agrees to worship Manasa Devi; that is why I 
brought you here by a trick." 
Chand was not able to resist any longer; Manasa Devi 
had conquered. He worshipped her on the eleventh day 
of the waning moon in the very same month. It is true 
that he offered flowers with his left hand, and turned away 
his face from the image of Manasa; but, for all that, she 
was satisfied, and bestowed on him wealth and prosperity 
and happiness, and she restored his friend Shankara to life. 
Ever since then Manasa Devi's claim to the worship of 
mortals has been freely admitted. 

Note on Manasii Devi 
This legend of Manasa Devi, the goddess of snakes, who 
must be as old as the M ykenean stratum in Asiatic culture, 
reflects the conflict between the religion of Shiva and that 
of feminine local deities in Bengal. Afterwards Manasa 
or Padma was recognized as a form of Shakti (does it not 
say in the Mahabharata that all that is feminine is a part 
of Uma ?), and her worship a!=ccpted by the Shaivas. She 
is a phase of the mother-divinity who for so many wor­
shippers is nearer and dearer than the far-off and im­
personal Shiva, though even he, in these popular legends, 
is treated as one of the Olympians with quite a human 
character. 
"In the month of Shravana [July-August]," writes Babu 
Dinesh Chandra Sen, "the villages of Lower Bengal 
present a unique scene. This is the time when Manasa 
Devi is worshipped. Hundreds of men in Sylhet, 
Backergunge, and other districts throng to the river-side 
to recite the songs of Behula. The vigorous boat-races 
ittending the festivity and the enthusiasm that charac­
terizes the recitation of these songs cannot but strike an 
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observer with · an idea of their vast influence over the 
masses. There are sometimes a hundred oars in each of 
the long narrow boats, the rowers singing in loud chorus as 
they pull them with all their might. The boats move with 
the speed of an arrow, even flying past the river steamers. 
Thesefestivitiesof Manasa Puja sometimes occupy a whole 
month . • . how widespread is the popularity of these 
songs in Bengal may be imagined from the fact that the 
birthplace of Chand Sadagar is claimed by no less than 
nine districts "-and by the fact that the l/Ianasii Mangat, 
or Story of Manasa, has been told in as many as sixty 
versions by poets whose names are known, dating from 
the twelfth century onward to the present day. 
"It must be remembered," adds Dinesh Babu, "that in a 
country where women commonly courted death on their 
husband's funeral pyre this story of Behula may be 
regarded as the poet's natural tribute at the feet of their 
ideal." 

The Elephant and Crocodile 
There dwelt a royal elephant on the slopes of Triple Peak. 
He wandered through the forests with his herd of wives. 
Fevered with the juice exuding from his temples, he 
plunged one day into a lake to quench his thirst; after 
drinking deep, he took water in his trunk and gave it to 
his wives and children. But just then an angry crocodile 
attacked him, and the two struggled for an endless time, 
each striving to draw the other toward himself. Piteously 
the elephants trumpeted from the bank, but they could 
not help. At last the royal elephant grew weak, but the 
crocodile was not yet weary, for he was at home in his 
own element. 
Then the royal elephant prayed ardently and with devotion 

331 



Downloaded from https://www.holybooks.com

Myths of the Hindus ~ Buddhists 
to the Adorable, the Supreme Being; at once came 
Vishnu, seated upon Garuda, attended by the devas. 
He drew forth the crocodile and severed its neck with a 
cast of his discus, and so saved the royal elephant. 
This was the working out of an old curse ; the elephant 
was a gandharva who in another life had cursed a rishi 
who disturbed him at play. That rishi was the crocodile. 
By another rishi's curse the gandharva had become an 
elephant. 
The elephant of the story stands for the typical human 
soul of our age, excited by desires; given over too much 
to sensual pleasure, the demon would have carried him 
away, he knew not where. There was no salvation for 
him until he called on Vishnu, who speedily saves all 
those who call upon him with devotion. 

Nachiketas and Yama 
There was a cowherd of the name of Vajashrava; 
desiring a gift from the gods, he made offerings of all he 
owned. But the kine he had were old, yielding no milk 
and worthless; not such as might buy the worshipper 
a place in Heaven. Vajashrava had a son; he would 
have his father make a worthier offering. To his sire he 
spoke: "To which god wilt thou offer me?" "To 
Death I give thee." 
Nachiketas thought: "I shall be neither the first nor last 
that fares to Yama. Yet what will he do with me? 
It shall be with me as with others; like grass a man 
decays, like grass he springeth up again." So Nachiketas 
went his way to Death's wide home, and waited there 
three days; for Death was on a journey. When Death 
returned his servants said: "A Brahman guest burns like 
a fire; N achiketas waits three days unwelcomed; do thou 
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soothe him with an offering of water, for all is lost to him 
in whose abode a Brahman waits unfed." 
Then Death spake to N achiketas: •• Since thou, an 
honoured guest, hast waited in my house three days 
unfed, ask of me three boons in re tum, and I shall grant 
them." Then first he prayed: "Grant to my father peace 
and to know and welcome me when I return." Death 
answered : "Be it so!' 
Nachiketas asked again: "In Heaven-world the folk 
are quit of thee; there is neither hunger, nor eld, nor fear 
of death. Reveal to me the sacred fire that leads to 
Heaven." Then Death described the sacred fire-what 
stones for its altar, and how disposed; and Nachiketas 
said it over, learning the lesson taught by Death. Death 
spoke again: " I grant thee, furthermore, that this sacred 
fire be known for ever by thy name; thine is the fire that 
leads to Heaven, thy second boon." . 
Nachiketas asked again: "The great mystery of what 
cometh after death; he is, some say; others say, he is no 
more. This great doubt I ask thee to resolve." Death 
replied: "Even the gods of old knew not this; this 
is a matter hard to be learnt; ask me, 0 Nachiketas, any 
other boon, though it be a hundred sons, or untold wealth, 
or broad lands, or length of days. All that a man can 
desire shall be thine, kingship, wealth, the fairest song­
stresses of Indra's heaven; only ask not of death." 
N achiketas answered: "These be matters of a day and 
destroy the fiery energy of men; thine be the wealth, 
thine the dance and song. What avails wealth whenas 
thou dost appear? How shall a man delight in life, 
however long, when he has beheld the bliss of those who 

• perish not? This doubt of the Great Hereafter I ask thee 
to resolve; no other boon I ask." 
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Death replied: " Duty is one, delight another; these 
twain draw a man in diverse paths. Well is it for him 
that chooses duty; he goes astray who seeks delight. 
These twain, wisdom and folly, point to diverse ends. 
Well has N achiketas spoken, seeking wisdom, not 
goaded by desires. Even the learned abide in delusion, 
blind led by the blind; while to the fool is naught 
revealed. This world, and no other, he thinketh; and 
so cometh again and again into my power. 
"But he is great who tells of the One, of whom the many 
may never hear, whom the many, though they hear, may 
not know; a marvel is he who knoweth the Brahman. 
Untold is he, no path leads to him. 
"Having heard and well grasped him with insight, 
attaining to that subtle One, a mortal is gladdened and 
rejoices for good cause. Wide is the gate for Nachiketas, 
methinks." 
Nachiketas answered: 
"Other than good, other than evil, other than formless or 
than forms, other than past or future-declare thou That." 
Death resumed: 
"That goal of sacred wisdom, of goodly works and faith, 
is Om ! This word is Brahman, the supreme. He who 
doth comprehend this word, whatsoever he desires is his. 
'' For that Singer is not born, nor does he ever die. He 
came not anywhence, nor anything was he. Unborn, eternal, 
everlasting, ancient; unslain is he, though the body be slain. 
" If the slayer thinks he slays, or the slain deems he is 
slain, they err; That neither slayeth nor is slain. 
"Smaller than small, greater than great, that Self indwells 
in every creature's heart. 
"Sitting, he travels far; lying, he speedeth everywhere; 
who knoweth him hath no more grief. 
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"This Self is not obtainable by explanation, nor by intel­
lection, nor by much hearkening to scripture; whom he 
chooses, to him That is revealed. But he that knoweth 
that all things are Self, for him what grief, what delusion 
lingers, knowing all things are That One? 
"When all desires that linger in the heart are driven 
forth, then mortal is made immortal, he becometh 
Brahman. 
"When every knot of the heart is loose then doth he win 
immortal Being. Thus far the teaching." 
Thus having learnt the wisdom taught by Death, and 
finding Brahman, N achiketas was freed from death. So 
verily shall he be free who knoweth that Supreme Self. 

Tlte 3/ory of Kaclta and Devayiini 
Many were the battles of old between the gods and 
demons, for each desired the sovereignty and full 
possession of the three worlds. The devas appointed 
Brihaspati as their priest, master of sacrificial rites; the 
asuras, U shanas. Between these two great Brahm ans 
there was fierce rivalry, for all those demons that were 
slain in battle with the gods were brought to life by 
Ushanas, and fought again another day. Many also were 
the gods slain by the demons; but Brihaspati knew not the 
science of bringing to life as Ushanas knew it, therefore 
the gods were greatly grieved. They went, therefore, to 
Brihaspati's son Kacha and asked him to render them a 
great service, to become the disciple of Ushanas and learn 
the secret of bringing to life. "Then shalt thou share with 
us in the sacrificial offerings. Thou mayst easily do this, 
since thou art younger than Ushanas, and it is therefore 
meet that thou shouldst serve him. Thou mayst also 
serve his daughter Devayani, and win the favour of 
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both. From Devayani thou shalt surely win that know. 
ledge," said they. "So be it," answered Kacha, and went 
his way. 
To Ushanas he said: "Receive me as thy disciple. I am 
the son of Brihaspati, and my name is Kacha. Be thou 
my master, and I shall practise restraint for a thousand 
years." Ushanas welcomed him, and the vow was made. 
Then Kacha began to win the favour of Ushanas and 
Devayani. He was young, and sang and played on 
divers instruments; and she, who was also young, was 
not hard to please. He gave her flowers and fruits and 
did her service. She, too, with songs and pleasant 
manners served him. Thus passed five hundred years, 
half of the time appointed in the vow. 
Then Kacha's purpose became known to the demons, and 
they slew him in wrath in a lonely part of the forest, where 
he was tending his master's cows. They cut his body in 
many pieces and gave it to the wolves and jackals. When 
twilight came the cows returned to the fold alone. Then 
Devayani said to her father: "The sun has set, the evening 
fire is lit, the cattle have returned alone. Kacha has not 
come; he is either lost or dead. And, 0 father, I will 
not live without him." Then Ushanas said: "I will bring 
him to life by saying:• Let him come,'" and summoned 
him. At once Kacha appeared before his master, tearing 
the bodies of the wolves that had devoured him. When 
DevayanI asked him what had hindered his return, he 
answered that the asuras had fallen upon him in the 
forest and given his body to the wolves and jackals; 
"but brought to life by the summons of Ushanas, I stand 
before you none the less." 
Again it befell that Kacha was in the forest, seeking 
flowers desired by Devayani, and the demons found hirr. 
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and slew him, and grinding his body into paste, they mixed 
it with the waters of the ocean. As before, Devayani told 
her father that Kacha had not returned, and Ushanas 
summoned him, so that he appeared whole and related all 
that had befallen. 
A third time he was slain, and the asuras burnt his flesh 
and bones to ashes and mixed the ashes with the wine 
that Ushanas drank, for in those days the Brahmans yet 
drank wine. Then Devayani said to her father again: 
"0 father, Kacha has gone to gather flowers, but he 
comes not back. Surely he is lost or dead. I will not 
live without him!" Ushanas answered: "0 my daughter, 
surely Brihaspati's son has gone to the realm of the dead. 
But what may I do, for though I bring him back to life, he 
is slain again and again? 0 Devayani, do not grieve, 
do not cry. Thou shouldst not sorrow for a mortal, fot 
thou art daily worshipped by the gods." But Devayani 
answered : "\Vhy should I not grieve for the son of 
Brihaspati, who is an ocean of ascetic virtue? Kacha was 
the son and grandson of a rishi. He, too, kept the rule 
of self-restraint, and was ever alert and skilful. I will 
starve and follow him. Fair was Kacha and dear to 
me." 
Then Ushanas was grieved and cried out against the 
asuras, who slew a disciple under his protection; and at 
Devayani's prayer he began to summon Kacha back from 
the jaws of death. But he answered feebly from within 
his master's stomach: " Be gentle unto me, 0 master; I 
am Kacha that servcth thee. Consider me as thine own 
son." Ushanas said: "How, 0 Brahman, earnest thou into 
my stomach? Forsooth, I shall desert the asuras and join 
the gods ! " Kacha answered: " Memory is mine and all 
the virtue of my discipline, but I suffer intolerable pain. 

v 337 



Downloaded from https://www.holybooks.com

Myths of the Hindus e# Buddhists 
Slain by the asuras and burnt to ashes, I was mixed with 
thy wine." 
Then Ushanas said to Devayani: "What can I do for 
thee, for it is by my death that Kacha can have back his 
life? He is within me, and may not come forth without 
the tearing of my stomach." She answered : " Either 
evil is alike to me. If Kacha dies, I will not live; and if 
thou die, I also die." Then Ushanas said to Kacha: 
"Success is thine, since Devayani looks on thee so kindly. 
Receive, therefore, from me the lore of Bringing-to-life, 
and when thou comest forth from me thou shalt restore 
my life in turn." Then Kacha came forth from the 
master's stomach like the full moon in the evening; and 
seeing his teacher lying lifeless, he revived him by the 
science he had received and worshipped him, calling him 
father and mother as the giver of knowledge. Thereafter 
Ushanas decreed that no Brahman ever should drink wine. 
Also he summoned the asuras, and announced to them: 
"Ye foolish demons, know that Kacha has attained his 
will. Henceforth he shall dwell with me. He who has 
learnt the science of Bringing-to-life is even as Brahman 
himself." The demons were astonished, and departed to 
their homes; but Kacha stayed with the master for a 
thousand years until the time came for hi• to return to 
the gods. He received permission from Ushanas to 
depart; but DevayanI, seeing him about to go, said to 
him: "Hear me; remember my affection to thee during 
thy vow of self-restraint; now the time thereof is ended, 
do thou set thy love on me and take my hand according 
to the sacred rites." But Kacha answered : "Behold, I 
honour thee as much as, nay more than, even thy father; 
dearer than life thou art, my master's daughter. Yet thou 
shouldst not say these words to me." She answered again : 
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"Thou art likewise my father's teacher's son, and I must 
honour thee. Recollect my affection when the asuras had 
slain thee. I am altogether thine; do not abandon me with­
out a fault." Kacha replied: "Tempt me not to sin; be 
gentle unto me, thou of fair brows. Where thou hast been 
in the body of the sage, there have I also been: thou art 
my sister. Therefore speak not thus. Happy days we 
have spent together, thou slender-waisted; grant me leave 
to go to my home now, and thy blessing that my journey 
may be safe. Think of me as one who would not sin." 
Then Devayani cursed him : " Since thou refusest me, thy 
knowledge shall be fruitless." 
Kacha answered: "I have refused thee only because thou 
art my master's daughter and my sister, not for any fault. 
Curse me if thou must, though I deserve it not. But thou 
speakest from passion, not for duty's sake, and thy wish 
shall fail. Behold also, no rishi's son shall wed with thee. 
Thou saycst that my knowledge shall bear no fruit; be 
it so, but in him it shall bear fruit to whom I shall 
impart it." Then K.acha took his way to the dwellings 
of the gods and was greeted by Indra, who honoured him, 
saying: "Great is the boon thou hast achieved for us; 
be thou hereafter a sharer in the sacrificial offerings: thy 
fame shall never die." 
Thus far the tale of Kacha and Devayani. 

Note on Kacha and Devaya11i 
Even the planets must sooner or later have shared in the 
general process of the spiritualizing of stellar myths, and 
a significant instance seems to be the story of Devayani 
and Kacha, from the opening volume of the Mahabharata. 
Here it would appear that we have a very ancient frag­
ment, for as a poetic episode the story stands loosely 
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connected with an archaic genealogical relation-not 
unlike the Semitic account of Sara and Hagar-in which 
appear mixed marriages between Brahmans and Kshatriyas, 
polygamy, and the matriarchal custom and ideal of 
proposals made by a woman held binding upon the man. 
All these features of the legend are felt by the final editor 
to be highly anomalous, and time and words are in­
artistically spent in arguments for their justification by 
the characters involved. But this is a very common 
feature in the dressing-up of old tales to take a place in 
new productions, and the arguments only confirm the 
perfect naturalness of the incidents when first related. How 
Devayani, the daughter of the planet Shukra,1 of Brahman 
rank, became the ancestress of certain royal or asura 
princes and tribes, and how the king whom she wedded 
was also the progenitor of three other purely asura races, 
or dynasties-these things may have been the treasured 
pedigrees of families and clans. From a national point 
of view it may have been binding on the annalist to 
include them in every version of the epic chronicles. As 
a poet, however, the point that interested the last editor 
of the Mahabharata was a matter that also interests us­
a romance that occurred to Devayani in ~er youth, and 
stamped her as a daughter of the planetary order, though 
wedded to a king. 
The mythos comes down from that age when there were 
constant struggles for supremacy between the gods (devas) 
and the demons ( asuras). Who were these asuras? Were 
they long-established inhabitants of India, or were they 
new invaders from the North-West? They are not 
classed with the aboriginal tribes, it is to be marked, or 
1 I.e., Venus, masculine in Hindu astrology. Also na.med U1bana1, 
as above. 
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ref erred to as Dasyus or slaves. There still remain in 
the country certain ancient metal-working communities 
who may represent these asuras in blood, as they certainly 
do in name. And the name of Assyria is an abiding 
witness to the possibility of their alien origin. In any 
case it would appear as an accepted fact, from the story of 
Devayani, that the asuras were proficients in magic. It 
is told that they obtained a Brahman to act as their 
sacrificial priest, who was in some vague way an embodi­
ment of Shukra, the planet Venus. The gods, on the 
other hand-meaning perhaps the Aryans, who were 
Sanskrit-speaking-were served in the same capacity by a 
Brahman representing the influence and power of Brihaspati, 
or Jupiter. The planetary allusions in these names are 
confirmed by the reproachful statement of the gods that 
"Shukra always protects the asuras, and never protects 
us, their opponents." No one could grumble that the 
archbishop of a rival people did not protect them. But 
the complaint that a divinity worshipped by both sides shed 
protecting influences on one alone is not unreasonable. 
What were the original fragments from which this story 
was drawn? Was the whole thing a genealogical record, 
on the inclusion of which in a national history certain 
tribes and clans had a right to insist? And is the whole 
incident of Devayani and Kacha a sheer invention of the 
latest editor to explain what had in his time become the 
anomalous tradition of the marriage of Devayani, daughter 
of a Brahman, to Yayati, of the royal caste? It may be 
so. And yet as against this we have that statement, so 
like a genuine echo from the past, that " there were in 
former times frequent contests between gods and demons 
for the possession of the whole Three Worlds." In 
bringing about the highly dovetailed condition of the 
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story as it now stands we may be sure that the latest 
poet has had a large hand, but in all probability the parts 
themselves, even to this romance of Kacha and Devayani, 
are now as they were in long-inherited lore. 
The latest poet feels hi's own sentiment as much outraged 
as our own by the unwomanly insistence of Devayani on 
the acceptance of her hand by Kacha. But, as a matter of 
fact, the tale probably came down to him, as to us, from 
the age of the Matriarchate, when it was the proper thing 
for a man to become a member of his wife's kindred; and 
Devayani, in the first inception of her romance, may not 
have striven to make Kacha her husband so much as to 
pledge him to remain amongst the asuras. Even in this 
she was prompted, we may suppose, more by the desire of 
preserving the magical knowledge of her people from 
betrayal than by personal motives. And Kacha, similarly, 
whatever he may urge, in the hands of his latest narrator, 
as the reason of his refusal, was really moved, in the 
earliest version, by the idea that this is the last and 
supreme temptation that confronts his mission. His one 
duty is, in his own eyes, to fulfil the task as he undertook 
it in his youth, namely, to leave the demons and return to 
the gods to impart to them the knowledge4bey sent him 
out to win. And finally, the story in this its completed 
presentment bears more than a trace of that poctizing oi 
the planetary influences of which the ancient art oi astrology 
may be regarded as the perfected blossom and fruit. 

Puru,,avas and Urvashi 
There was a king by name Puriiravas. Hunting one day 
in the Himalayas, he heard a cry for help; two apsariis had 
been carried off by rakshasas from a pleasure-party in the 
flowery woods. Puriiravas pursued and rescued them; they 
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were Urvashi and her friend Chitralekha. He prayed 
Urvashi for her love; she granted it, with this condition: 
"Thou shalt not let me see thee naked." 
Long she dwelt with him, and time came when she would 
be a mother. But the gandharvas, who are the friends 
and companions of the apsaras, missed their fellow, and 
they said together: " It is long, indeed, that U rvashi 
dwells with men; find out a way to bring her back." 
They were agreed upon a way to bring her back. She 
had a ewe with two small lambs, dear pets of hers, tied 
to her bed. While yet Pururavas lay beside his darling 
the gandharvas carried oft a lamb. "Alas I " she cried, 
"they have carried off my pet as though no hero and no 
man was with me." Then they carried off the second, 
and Urvashi made the same complaint. 
Pururavas thought: "How can that be a place without a 
hero and without a man where I am found?" Naked,he 
sprang up in chase; too long he thought it needed to put 
on a garment, Then the gandharvas filled the sky with 
lightning and Urvashi saw him, clear as day; and, indeed, 
at once she vanished. 
The sorry king wandered all over Hindustan wailing for 
his darling. At last he reached a lake called Anyata.­
plaksha. There he saw a flock of swans; they were the 
apsaras, with Urvashi, but Pururavas did not know 
them. She said: "There is he with whom I dwelt." The 
apsaras said together: "Let us reveal ourselves," and, 
"So be it," they said again. Then Pururavas saw 
U rvashi and prayed her sorely: "0 dear wife, stay and 
hear me. Unspoken secrets that are yours and mine shall 
yield no joy; stay then, and let us talk together." But 
Urvashi answered: "What have I to do to speak with 
thee? I have departed like the first of dawns. Go home 
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again, Puriiravas. I am like the very wind and hard to 
bind. Thou didst break the covenant between us; go to 
thy home again, for I am hard to win." 
Then Puriiravas grieved and cried: "Then shall thy 
friend and fellow rush away this day, upon the farthest 
journey bent, never returning ; death will he seek, and 
the fierce wolves shall have him." 
Urvashi answered: "Do not die, Puriiravas; do not rush 
away I Let not the cruel wolves devour thee I Take 
it not to heart, for lo I there may not be friendship with 
any woman; women's hearts are as hyenas'. Go to thy 
home again." But a memory came into her mind of 
her life with him, and a little she relented; she said to 
Puriiravas: "Come, then, on the last night of the year 
from now; then shalt thou stay with me one night, and 
by then, too, this son of thine shall have been born." 
Puriiravas sought her on the last night of the year: there 
was a golden palace, and the gandharvas cried him, 
"Enter," and they sent Urvashi to him. She said: 
"When morning dawns the-gandharvas will offer thee a 
boon, and thou must make thy choice." "Choose thou 
for me," he said, and she replied: "Say, 'Let me be one of 
your very selves.'" 411 

When morning came, "Let me be one of your very selves," 
he said. But they answered: "Forsooth the sacred fire burns 
not upon earth which could make a man as one of us." 
They gave him fire in a dish and said: "Sacrifice therewith, 
and thou shalt become a gandharva like ourselves.'' He 
took the fire, and took his son, and went his way. He set 
down the fire in the forest, and went with the boy to his 
own home. When he returned, "Here am I back," he 
.said; but lo I the fire had vanished. What had been the 
fire was an Asvattha tree; and what the dish, a Shami 
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tree. Then he sought the gandharvas again. They 
counselled him : "Make fire with an upper stick of the 
Asvattha tree, and a lower stick of the Shami ; the fire 
thereof shall be the very fire thou didst receive from us." 
Then Puriiravas made fire with sticks of the Asvattha and 
the Shami, and making offerings therewith, he was made 
one of the gandharvas and dwelt with Urvashi evermore. 

Savitrf 
Yudhishthira questioned Markandeya if he had ever 
seen or heard of any noble lady like to Draupadi's 
daughter. 
Markandeya answered : 
There was a king named Lord-of-Horses; he was 
virtuous, generous, brave, and well-beloved. It grieved 
him much that he had no child. Therefore he observed 
hard vows and followed the rule of hermits. For 
eighteen years he made daily offerings to Fire, recited 
mantras in praise of Sa.vitri, and ate a frugal meal 
at the sixth hour. Then at last Savitti was pleased 
and revealed herself to him in visible form within the 
sacrificial fire. "I am well pleased," she said, "with 
thy asceticism, thy well-kept vows, thy veneration. Ask, 
great king, whatever boon thou wilt." "Goddess," said 
the king, " may sons be born to me worthy of my race, for 
the Brahmans tell me much merit lies in children. If 
thou art pleased with me, I ask this boon.'' Sa.vitri replied: 
"0 king, knowing thy wish, I have spoken already with 
Brahma that thou shouldst have sons. Through his 
favour there shall be born to thee a glorious daughter. 
Thou shouldst not answer again: this is the grandsire's 
gift, who is well pleased with thy devotion." The king 
bowed down and prayed. "So be it," he said, and Savitri 
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vanished. It was not long before his queen bore him a 
shining girl with lotus eyes. Forasmuch as she was the 
gift of the goddess Savitri, the wife of Brahma, she was 
named SavitrI with all due ceremony, and she grew in 
grace and loveliness like unto ShrI herself. Like a golden 
image the people thought her, saying: "A goddess has 
come amongst us." But none dared wed that lady of 
the lotus eyes, for the radiant splendour and the ardent 
spirit that were in her daunted every suitor. 
One holiday, after her service of the gods, she came 
before her father with an offering of flowers. She 
touched his feet, and stood at his side with folded 
hands. Then the king was sad, seeing his daughter of 
marriageable age and yet unwooed. He said to her: 
" My daughter, the time for thy bestowal has come; yet 
none seek thee. Do thou, therefore, choose for thyself a 
husband who shall be thy equal. Choose whom thou 
wilt; I shall reflect and give thee unto him, for a father 
that giveth not his daughter is disgraced. Act thou 
therefore so that we may-not meet with the censure of 
the gods." 
Then Savitri meekly bowed to her father's feet and went 
forth with her attendants. Mounting a royal car she 
visited the forest hermitages of the sages. Worshipping 
the feet of those revered saints, she roamed through all 
the forests till she found her lord. 
One day when her father sat in open court, conversing 
with the counsellors, SavitrI returned, and, seeing her 
father seated beside the rishi Narada, bowed to his feet 
and greeted him. Then Narada said: "Why dost thou 
delay to wed thy girl, who is of marriageable age?" The 
king replied : " It was for this that she went forth, and 
even now she returns. Hear whom she has chosen for her 
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husband." So saying, he turned to Savitri, commanding 
her to relate all that had befallen her. 
Standing with folded hands before the king and sage, she 
answered : " There was a virtuous king of the Shal was, 
Dyumatsena by name. He grew blind; then an ancient foe 
wrested the kingdom from his hands, and he, with his wife 
and little child, went forth into the woods, where he 
practised the austerities appropriate to the hermit life. 
The child, his son, grew up in that forest hermitage. He 
is worthy to be my husband; him have I accepted in my 
heart as lord." 
Then Narada exclaimed: ·' Greatly amiss has Savitri 
done in taking tor her lord this boy, whose name is 
Satyavan; albeit I know him well, and he excels in all 
good qualities. Even as a child he took delight in horses 
and would model them in clay or draw their pictures; 
wherefore he has been named Horse-painter." 
The king asked : "I Ias this Prince Satyavan intelligence, 
forgiveness, courage, energy?" Narada replied: "In 
energy he is like the sun, in wisdom like Brihaspati, 
brave like the king of gods, forgiving as the earth her­
self. Eke he is liberal, truthful, and fair to look upon?" 
Then the king inquired again: "Tell me now what are 
h1s faults." Narada answered: "He hath one defect 
that overwhelms all his virtues, and that fault is irre­
mediable. It is fated that he will die within a year." 
Then the king addressed his daughter: "Do thou, 0 
Savitri, fair girl, choose for thyself another lord; for thou 
hast heard the words of Naracla." But Savitri answered: 
"The die can fall but once; a daughter can only once be 
given away; once only may it be said: 'I give away!' 
Forsooth, be life short or long, be he virtuous or vicious, 
I have chosen my husband once for all. I shall not 
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choose twice. A thing is first thought of in the heart, 
then it is spoken, then it is done; my mind is witness 
thereof." Then Narada said to the king: "Thy daughter's 
heart is unwavering; she may not be turned from the right 
way. Moreover, none excelleth Satyavan in virtue; the 
marriage has my approval." The king, with folded hands, 
answered again: " Whatsoever thou dost command is to 
be done." Narada said again: "May peace attend the gift 
of Savitri. I shall now go on my ways; be it well with 
all"; and therewith he ascended again to Heaven. 
On an auspicious day King Lord-of-Horses with Savitri 
fared to the hermitage of Dyumatsena. Entering on foot, 
he found the royal sage seated in contemplation beneath a 
noble tree; him the king reverenced duly, with presents 
meet for holy men, and announced the purpose of his 
visit. Dyumatsena answered : " But how may thy 
daughter, delicately nurtured, lead this hard forest life 
with us, practising austerity and following the rule of 
hermits?" The king replied: "Thou shouldst not 
speak such words to us; for my daughter knoweth, like 
myself, that happiness and sorrow come and go, and 
neither endures. Thou shouldst not disregard my offer." 
It was arranged accordingly, and in the presence of the 
twice-born sages of the forest hermitages Savitri was 
given to Satyavan. When her father had departed she 
laid aside her jewels and garbed herself in bark and 
brown. She delighted all by her gentleness and self. 
denial, her generosity and sweet speech. But the words 
of Narada were ever present in her mind. 
At length the hour appointed for the death of Satyavan 
approached; when he had but four days more to live 
Savitri fasted day and night, observing the penance of 
"Three Nights." By the third day Savitri was faint and 
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weak, and she spent the last unhappy night in miserable 
reflections on her husband's coming death. In the 
morning she fulfilled the usual rites, and came to stand 
before the Brahmans and her husband's father and mother, 
and they for her helping prayed that she might never 
be a widow. 
Satyavan went out into the woods with axe in hand, 
suspecting nothing, to bring home wood for the sacrificial 
fire. Savitri prayed to go with him, and he consented, if 
his parents_ also permitted it. She prayed them sweetly 
to allow it, saying that she could not bear to stay behind 
and that she desired exceedingly to see the blossoming 
trees. Dyumatsena gave her leave, saying: " Since 
Savitri was given by her father to be my daughter-in-law 
I cannot remember that she has asked for anything at all. 
Now, therefore, let her prayer be granted. But do not," 
he added, "hinder Satyavan's sacred labour." 
So Savitri departed with her lord, seeming to smile, but 
heavy-hearted; for, remembering Narada's words, she 
pictured him already dead. With half her heart she 
mournP.d, expectant of his end; with half she answered 
him with smiles, as they passed beside the sacred streams 
and goodly trees. Presently he fell to work, and as he 
hewed at the branches of a mighty tree he grew sick and 
faint, and came to his wife complaining that his head 
was racked with darting pains and that he would sleep 
awhile. Savitri sat on the ground and laid his head upon 
her lap; that was the appointed time of Satyavan's death. 
Immediately Savitri beheld a shining ruddy deity, dark 
and red of eye and terrible to look upon ; he bore a noose 
in his hand. He stood and gazed at Satyavan. Then 
Savitri rose and asked him humbly who he might be and 
what he sought to do. "I am Yama, Lord of Death," 
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he answered, "and I have come for Satyavan, whose 
appointed span of life is ended." So saying, Yama drew 
forth the soul from Satyavan's body, bound in the noose, 
and altogether helpless; therewith he departed toward 
the south, leaving the body cold and lifeless. 
Savitri followed close; but Yama said : "Desist, O 
Savitri. Return, perform thy husband's funeral rites, 
Thou mayst come no farther." But she answered : 
"Whither my lord is brought or goeth of his own will 
I shall follow ; this is the lasting law. The way is open 
to me because of my obedience and virtue. Lo, the wise 
have said that friendship is seven-paced. Relying on 
friendship thus contracted, I shall say thee somewhat 
more. Thou dost order me to follow another rule than 
that of wife; thou wouldst make of me a widow, follow­
ing not the domestic rule. But the four rules are for those 
who have not attained their purpose, true religious 
merit. It is otherwise with me ; for I have reached 
the truth by fulfilment of the duty of a wife alone. 
It needs not to make of me a widow." Yama replied: 
"Thou sayest well, and well thou pleasest me. Ask now 
a boon, whatsoever thou wilt, except thy husband's life." 
She prayed that Dyumatsena should regain his sight and 
health, and Yama granted it. Still Savitri would not 
return, saying that she would follow still her lord, and, 
besides, that friendship with the virtuous must ever bear 
good fruit. Yama admitted the truth of this, and granted 
her another boon; she asked that her father should regain 
his kingdom. Yama gave his promise that it should 
be accomplished, and commanded Savitri to return. Still 
she refused, and spoke of the duty of the great and good 
to protect and aid all those who seek their help. Yama 
then granted her a third boon, that her father should have 
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ahundred sons. Still Savitri persisted. "Thou art called 
the Lord of Justice," she said, "and men ever trust the 
righteous; for it is goodness of heart alone that inspireth 
the confidence of every creature." When Yama granted 
another boon, save and except the life of Satyavan, 
Savitri prayed for a hundred sons born of herself and 
Satyavan. Yama replied: "Thou shalt, 0 lady, obtain 
a hundred sons, renowned and mighty, giving thee great 
delight. But thou hast come too far; now I pray thee to 
return." But she again praised the righteous. "It is the 
righteous," she said, "who support the earth by their 
austere life; they protect all." Again Yama was pro­
pitiated by Savitri's edifying words, and he granted another 
boon. But now SavitrI answered: "0 giver of honour, 
what thou hast already granted cannot come to pass 
without union with my husband; therefore I ask his life 
together with the other boons. \Vithout him I am but 
dead, without him I do not even desire happiness. Thou 
hast given a hundred sons, and yet dost take away my 
lord, without whom I may not live. I ask his life, that 
thy words may be accomplished." 
Then Yama yielded and gave back Satyavan, promising 
him prosperity and a life of four centuries, and descend­
ants who should all be kings. Granting all that Savitri 
asked, the lord of the ancestors went his way. Then 
Savitri returned to Satyavan's body, and she lifted his 
head upon her lap; behold, he came to life, like one 
returning home from sojourn in a strange land. "I have 
slept overlong," he said; "why didst thou not awake me? 
Where is that dark being who would have carried me 
away?" Savitri answered: "Thou hast slept long. Yama 
has gone his way. Thou art recovered; rise, if thou 
canst, for night is falling." 

35 1 



Downloaded from https://www.holybooks.com

Myths of the Hindus &' Buddhists 
Then those two returned, walking through heavy night 
along the forest paths. 
Meanwhile Dyumatsena and his wife and all the sages 
remained in grief. Yet the Brahmans were of good hope, 
for they deemed that Savitri's virtue must avail even 
against fate, and they gave words of comfort to the king. 
Moreover, Dyumatsena suddenly regained his sight, and 
all took this for an omen of good fortune, betokening the 
safety of Satyavan. Then SavitrI and Satyavan returned 
through the dark night, and found the Brahmans and the 
king seated beside the fire. Warm was their welcome 
and keen the questioning; then Savitri related all that 
had befallen, and all saluted her; then, forasmuch as it 
was late, all went to their own abodes. 
Next day at dawn there came ambassadors from Shalwa 
to say that the usurper had been slain, and the people 
invited Dyumatsena to return and be again their king. 
So he returned to Shalwa and lived long; and he had 
a hundred sons. Savitri and Satyavan had also the 
hundred sons bestowed by Yama. Thus did SavitrI by 
her goodness alone raise from a poor estate to the highest 
fortune herself, her parents, and her lord, and all those 
descended from them. 
"And," said Markandeya to Yudhishthira "even so 
shall Draupadi save all the Pandavas.'' 

Shakuntala 
This old story, best known to English readers in transla­
tions of Kalidasa's play, is an episode of the Mahabharata, 
giving an account of Bharata himself, the ancestor of the 
warring princes of the great epic, from whom, also, the 
name of India, "Bharatvarsha," is derived. The story of 
Shakuntala given here is taken almost literally from the 
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Javanese version lately published by D. Van Hinloopen 
Labberton-a version superior in directness and simplicity 
to that of the Sanskrit Mahabharata, and as a story (not 
of course as a play) superior to Kalidasa's: 
There was a raja, Dushyanta, whose empire extended to 
the shores of the four seas. Nothing wrong was done in 
his reign ; goodness prevailed, because of his example. 
One day he was hunting in the Himalayan forests, and 
went ever deeper and deeper into the woods; there he 
came upon a hermitage, with a garden of fair flowers and 
every sort of fruits, and a stream of clear water. There 
were animals of every kind; even the lions and tigers were 
well disposed, for the peaceful mind of the hermit con­
strained them. I3irds were singing on every bough, and 
the cries of monkeys and bears rang like a recitation of 
Vedic prayers, delighting the king's heart. He ordered 
his followers to remain behind, for he desired to visit 
the hermit without disturbing his peaceful retreat. The 
garden was empty; but when he looked into the house he 
saw a beautiful girl, like an apsara upon earth. She bade 
him welcome and offered him water to wash his feet and 
rinse his mouth, in accordance with the custom for guests. 
The king asked her whose was the hermitage and why it 
was empty. She answered: "By leave of your highness, 
it is the hermitage of the sage Kanva. He has gone out 
to gather fuel for the sacrificial fire; please, Mahara ja, 
wait here till he returns, as he will very soon come." 
While the maiden was speaking the king was struck with 
love of her. But he answered with a question. "Pardon, 
fair mother," he said; "I have heard of the saintly Kanva. 
But it is said that he has naught to do with women; in 
what relation do you stand to him?" The hermit-maiden 
replied: "By leave of your highness, he is my father; 
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and as to the way in which that came to pass, here is a 
Brahman guest who may inform you; please ask him 
regarding the story of my birth." 
The Brahman related the story of the girl's birth. The 
great yogi Vishvamitra was once a king; but he renounced 
his royal estate, desiring to attain the same spiritual 
dignity as Vashishtha. He practised such severe penance 
that lndra himself feared that his kingdom would be taken 
from him. So he called one of the most beautiful of the 
dancers in heaven, Menaka, the pearl of the apsaras, and 
dispatched her to tempt the holy man. She accepted the 
mission, after reminding Indra that Vishvamitra was a 
man of immense occult powers, able at his will to destroy 
the Three Worlds; to which he replied by sending with her 
the gods Wind and Desire. She went to the hermitage 
and disported herself in an innocent manner, and just 
when Vishvamitra glanced toward her the Wind came by 
and revealed her loveliness, and at the same time the god 
of Desire loosed his arrow and struck him to the heart, so 
that Vishvamitra loved .the apsara. When she found 
herself with child she thought her work was done; she 
might return to Heaven, she thought. Away she went 
along the river Malini and up into the Himalayas; there 
she bore a girl, and left the child alone, guarded by the 
birds, and came again to Indra. Kanva found the child, 
attended only by shakuni birds; therefore he named her 
Shakuntala. "This Shakuntala," said the young Brahman 
guest, "is the same hermit-maiden that gave your high· 
ness welcome." 
Dushyanta spoke again to the girl : "Well born thou 
art," he said," daughter of an apsara and of a great sage; 
do thou, fair one, become my bride, by the rite of mutual 
consent." But she would not, wishing to wait till Kanva 
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came; only when the king urged her overmuch she gave 
consent, upon the condition that her son should be the 
heir-apparent and succeed to the throne. The king 
agreed, and he and she were bound by the gandharva 
rite of mutual consent. Then the king departed to his 
city, saying he would send for Shakuntala without delay. 
Soon Kanva came, but Shakuntala could not meet him 
for her shyness; but he knew all that had befallen and 
came to her, and said she had done well, and foretold 
that she would bear an emperor. After long months she 
bore a perfect child, a fair boy, and Kanva performed 
the Kshattriya rite for him. While he grew up he was 
ever with the hermit, and shared a little of his power, so 
that he was able to subdue every wild beast, even lions 
and tigers and elephants, and he won the name of All­
tamer. He bore the birth-marks of an emperor. 
But all this time no message came from King Dushyanta. 
Then Kanva sent Shakuntala with the child in charge of 
hermits to the court; she came before the king as he was 
giving audience, and asked him to proclaim the child 
his heir-apparent. He replied : " I never wedded thee, 
0 shameless hermit-girl l Never have I seen thy face 
before. Dost think there are no fair girls in the city, 
then? Away, and do not ask to be made an empress." 
She returned : " Ah, king, how great thy pride l But thy 
saying is unworthy of thy birth. Thou thinkest: 'None 
was there when I wedded Shakuntala' ; such was thy 
device. But know that the divine Self who dwelleth in 
the heart was there, yea and the Sun and Moon, and Wind 
and Fire, the Sky, the Earth, the Waters, and the Lord 
of Death were there besides; these thirteen witnesses, 
counting the Day and Night, the Twilights and the Law, 
cannot be deceived, but are aware of all that passes. I 
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know not if it be a punishment for any former sin that I 
am now denied. But here stands thy son altogether per­
fect; yet no father makes him happy! Dost thou feel no 
love for him who is thine own flesh and so like thyself? 
Indeed thy heart is evil." 
"Ah, Shakuntala," said the king, "were he my son I 
should be glad. But see, he is too great; in such a little 
time no child could have grown so tall. Do not make 
this pretence against me, but depart." But as the king 
spoke there came a voice from Heaven. " Ho ! Maha. 
raja," it cried, "this is thy child. Shakuntala has spoken 
truth." Then Dushyanta came down from his lion-throne 
and took All-tamer in his arms; to Shakuntala he spoke 
with tears: "Mother Shakuntala, I was indeed glad when 
I saw thee. It was because of my kingly state that I 
denied thee ; for how should the people have believed 
that this was my son and heir ? Now the voice from 
Heaven has made the sonship clear to all, and he shall sit 
upon my lion-throne and shall come after me as the pro­
tector of the world, and his name shall be no more All. 
tamer, but shall be Bharata, because of the divine voice"; 
and he prayed Shakuntala to pardon him; but she stood 
still with folded hands and downcast eyes, too glad to 
answer, and too shy, now that all was well. 
Bharata's prowess is the cause that there is now a Bharat­
land ; the history thereof is told in the Mahabharata, 

N a!a and Damayan!i 
There was once a young king of Nishadha, in Central India, 
whose name was Nala. In a neighbouring country called 
Vidarbha there reigned another king, whose daughter 
Damayanti was said to be the most beautiful girl in 
the world. Nala was a very accomplished youth, well 
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practised in all the sixty.four arts and sciences with which 
kings should be acquainted, and particularly skilled in 
driving horses ; but, on the other hand, he was much too 
fond of gambling. One day as he walked in the palace 
garden, watching the swans amongst the lotuses, he made 
up his mind to catch one. The clever swan, however, 
knew how to purchase its freedom. "Spare me, good 
prince," it said, "and I will fly away to Vidarbha and 
sing thy praise before the beautiful Damayanti." Then 
all the swans together flew away to Vidarbha and settled 
at Damayanti's feet. Presently one of them began to talk 
to Damayanti. "There is a peerless prince in Nishadha," 
he said, "fairer than any man of God. Thou art the 
loveliest of women; would that ye might be wedded." 
Damayanti flushed, and covered her face with a veil as if 
a man had addressed her; but she could not help wonder­
ing what Nala was like. Presently she said to the swan: 
" Perhaps you had better make the same suggestion to 
Nala himself." She felt quite safe in her father's garden, 
and hoped that Nala would fall in love with her, for she 
knew that her father was planning a Swayamvara, or own. 
choice, for her very soon, when she would have to accept a 
suitor at last. 
From that day Damayanti began to grow thin; she would 
sit alone and dream, so that all her maidens were grieved 
for her. When Bhima heard of it he hurried on the pre­
parations for the own-choice, feeling quite sure that the 
only cure was to get her married and settled. He invited 
all the neighbouring princes and rajas, and made ready to 
receive them in great state. Meanwhile Narada, who had 
been spending a short time on earth, passed up to Heaven 
and entered lndra's palace. Indra greeted him and inquired 
what was going forward, inasmuch as the kings of the 
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earth were not paying him their customary visits. Then 
Narada related the story of Damayanti, and described the 
preparations for the own-choice at Bhima's court. The 
gods announced their intention of taking part in the 
festivity, and mounting their chariots, set out for Vidarbha. 
It was not long before they met Nala, and struck by his 
beauty and royal bearing, they addressed him with a com­
mand to bear a message on their behalf. "I am yours to 
command," he answered, and stood with folded hands wait­
ing their will. lndra took up the word. "Know, 0 Nala," 
he said, "that I, with Agni, Varona, and Yama, have come 
hither from Heaven to seek the love of Damayanti; do thou 
announce this to her, that she may choose one of us four." 
Nala was appalled at this command; he prayed the gods to 
find another messenger. But the gods held him to his 
promise, and, indeed, he found himself immediately trans­
ported to DamayantI's palace. There he beheld the lady 
whom he already worshipped shining like the silver moon. 
DamayantI and her maidens were astounded at his ap­
pearance there amongst them, and still more astonished at 
his beauty ; each maiden secretly adored him. But N ala, 
checking his own desire, delivered the message of the 
gods. "Do thou decide even as thou wilt," he ended. 
Damayanti answered: " Myself and all I have are thine ; 
wilt thou not love me in return? It is only because of thee 
that the princes are assembled. If thou wilt not accept me, 
I shall prefer death to any other.'' But Nala answered: 
" How mayst thou choose a mortal when even the gods 
seek thy hand, who, moreover, shall but slay me if their 
will be thwarted? Behold, how great are the gods, and 
what shall be hers who weds with them I" Damayanti 
answered: "It is my vow to wed with none but thee." 
Nala replied: "As a messenger I may not plead my own 
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cause, yet do thou remember me when I stand before thee 
suitor on my own behalf." Damayanti smiled and 
answered: "Yea, thou mayst surely without sin be present 
at the Swayamvara, though the gods be also there; then 
will I choose thee for my lord, nor can any blame attach 
to thee for that." Then Nala bowed, and turning away, 
immediately stood before the gods, and to them he reported 
all truly as it had befallen. "As for what remains," he 
said, "it rests with thee, 0 chief of the gods." 
The day of the Swayamvara dawned. Bhima's golden 
court was filled with the lords of earth, seated in state, 
shining like the stars in Heaven, strong as mountain 
lions, fair as the nagas, multitudinous as the serpents 
in Bhogavati. Then Damayanti was borne in; beside her 
walked her maidens with the fateful garland, and before 
her went Sarasvati herself. She passed before the rows of 
suitors, refusing- each in turn as his name and style were 
announced. Then she beheld five noble princes seated 
together, each in the form of Nala. Damayanti beheld 
them in despair; she could not tell which one was N ala, 
nor who the others might be. She could not distinguish 
the gods by their attributes, for they had laid aside their 
proper shapes. Long was the silence as she stood before 
the five, until she bethought her to approach them with 
humble prayer, for not even gods may refuse the prayer 
of the good and virtuous. " 0 ye great gods," she said, 
"forasmuch as I have pledged myself to N ala, do ye 
reveal my lord." Even as she prayed, the gods assumed 
their own forms and attributes; shadowless, with unwink­
ing eyes, unfading garlands, not touching the earth, they 
stood before her. But Nala stood revealed by shadow, 
fading garland, and perspiring brow. Then DamayantI 
stooped and touched the hem of his garment, and rose 
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and cast the flower garland about his shoulders amid cries 
of grief from the rejected suitors and of applause from 
gods and rishis. Thus did Damayanti choose her lord. 
Great gifts the gods bestowed on Nala, and took their 
way again to Heaven. The assembled rajas departed. 
Bhima bestowed his daughter upon Nala; great and rich 
was the marriage feast, and Nala and DamayantI went to 
their home in Nishadha. 
There was, however, a demon of the name of Kali, the 
spirit of the Fourth Age, who, with his friend Ova.para, 
failed to reach the Swayamvara in time. Meeting the 
gods returning from Vidarbha, Kali learnt from them 
that Damayanti had chosen Nala. His wrath knew no 
bounds that a mortal should have been preferred to a 
god. Despite the dissuasion of the gods, he determined 
to avenge himself for the insult. He asked his friend 
Ova.para to enter into the dice, and himself watched for 
an opportunity to take possession of the king. It was 
twelve long years before a slight neglect in the observance 
of ceremonial purity placed Nala at the demon's mercy. 
Kali entered into him, and immediately invited Nala's 
brother Pushkara to gamble with the king. When he 
arrived the two sat down to the game. Nala lost, and 
lost again. Day after day the play went on till months 
had passed. In vain the citizens desired audience, in vain 
the queen besought her lord to meet his ministers. Soon 
the royal treasure was almost spent, but still Nala gambled. 
Then Damayanti called his faithful charioteer, and warning 
him that evil days were at hand, she sent her two children 
away with him, to be cared for by dear friends in Vidarbha. 
When all else was lost Pushkara asked his brother to cast 
the dice for Damayanti; but it was enough. He rose and 
cast off his jewels and his crown, and took his way out of 
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the city where he had been king, followed by Damayanti, 
clad in a single garment like her lord, Six days they 
wandered thus, while Pushkara usurped the kingdom. 
Then Nala saw some birds and would have caught them 
for food. He cast his single garment like a net upon 
them, but they rose and flew away, leaving him naked. 
As they rose into the air they cried: "Foolish Nala, we 
are the dice, unsatisfied if thou hast even a single garment 
left." Then the miserable king turned to his wife and 
advised her to leave him and find her way to Vi<larbha 
alone; but she replied : "How can I leave thee alone in 
the wild forest? I will rather serve and care for thee, for 
there is no helper like a wife. Or let us rather go together 
to Vidarbha, and my father will give us welcome there." 
But Nala refused; he would not return in poverty to 
Vidarbha, where he had been known as a great king. 
Thus they wandered, speaking of their unhappy lot, and 
coming to a neglected hut, they rested on the ground, and 
Damayanti slept. Then Kali wrought in Nala's mind to 
leave his wife; it seemed to him best for her and for 
himself. A sword lay on the ground; he drew it forth 
and severed in two the one garment worn by Damayanti, 
and put the half upon himself. Twice he left the hut and 
twice returned, unable to leave his wife behind, and again 
he went on his way, drawn by Kali, till at last he was 
far away. 
When Damayanti woke and. missed her lord she wept 
and sobbed with grief and loneliness. But soon she 
thought of him more than herself, and bewailed his suffer­
ings ; and she prayed that he who brought this suffering 
upon Nala might suffer tenfold more himself. Vainly she 
sought her lord, wandering through the forest, till a 
great serpent seized her. Then a hunter came and slew 
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the snake and set her free, and asked her story. She told 
him all as it had befallen ; but he gazed on her beauty 
and desired her for himself. Deep was her anger when 
she saw his purpose, and she cursed him by an act of 
truth. "As I am true to Nala," she said, "so may this 
wicked hunter die this instant," and he fell to the ground 
without a sound. 
Still Damayanti wandered through the forest, and the 
wild beasts did not hurt her ; far she went, weeping for 
her lord, till at last she came to a lonely hermitage, and 
bowed to the holy men. They welcomed her as the spirit 
of the forest or the mountain; but she told her tale. They 
answered her with words of comfort and assurance of 
reunion with her lord. But no sooner had they spoken 
than the hermits and the hermitage vanished. After many 
days she met with a merchants' caravan crossing a ford. 
They, too, welcomed her as a lady of the forest or the river 
till she told her tale. The merchants answered that they 
were bound for the city of Subahu, king of Shedi, and they 
took the weary queen into their company and went on 
their way. That very night, as the merchants slept, a herd 
of wild elephants broke into the camp, stampeded all the 
beasts, and killed more than half the travellers. Those 
who survived put down all their misfortune to the strange 
woman they had befriended, and they would have killed 
her if she had not fled away into the forest again. But after 
many days' wandering she reached the capital of Shedi, 
and stood by the palace gate like a homeless maniac, 
dirty, untidy, and half-clad. There the queen of Subahu 
saw her and received her kindly. When she told her 
story, the queen appointed her a place where she might 
live in seclusion, seeing none but holy Brahmans, who 
might bring news of her husband. 
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It was not long that Nala had left his wife when he beheld 
in the forest a blazing fire, from the midst of which there 
came a voice saying: "Hurry, 0 Nala; haste to help me; 
hurry." He ran to the place and beheld a royal naga coiled 
upon the ground, encircled by the fire. Said the snake : 
"By Narada's curse, I am encircled by this fire till Nala 
rescues me ; I am a king of serpents, great of might and 
wise in manifold hidden lore. Save thou me, and I shall do 
much for thee." Then N ala lifted him, who could not move 
of himself because of Narada's curse, from the fiery circle 
into the cool forest, bearing him ten paces from the fire. 
Suddenly the serpent bit him, and his likeness changed; 
but the naga assumed his own royal form. Then the naga 
counselled Nala: "I have by my poison altered thy 
appearance that men may know thee not. This is for the 
discomfiture of the demon by whom thou art possessed. 
Do thou fare to Ayodhya, where Rituparna is king; seek 
service of him as charioteer, and the time shall come when 
he will exchange with thee his skill in dice for thine 
in driving. Grieve not, for all that was thine shall be 
restored. When thou wouldst resume thine own form, 
think of me and put on thee this tunic." As Nala received 
the magic garment the naga king vanished away. 
As foretold, so it befell; Nala became the charioteer of 
Rituparna. Meanwhile Bhima's messengers, searching 
the world for Nala and Damayanti, found the queen at 
Shedi's capital and brought her home. Again she sent other 
Brahman messengers to seek for Nala. They were to 
search the whole world, asking everywhere: " Where mt 
thou gone, 0 gambler, who didst leave thy wife with half 
a dress; why dost thou leave me alone?" If any made 
reply, they were to bring news forthwith. When they came 
to Ayodhya, Nala, now become the charioteer Vahuka. 
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crooked-limbed and little like his former self, made answer 
to the Brahmans, praising the faith and the forgiveness of 
women, since one whose husband had deserted her yet 
bore no malice, but sought him through all the world. This 
news the Brahmans brought to Vidarbha. Immediately 
Damayanti sought her mother. "Let the Brahman who 
comes from Ayodhya," she said, "return thither at once to 
bring my lord. Let him announce before Rituparna that 
Damayanti, knowing not whether Nala lives or not, holds a 
second Swayamvara, and will wed again at dawn on the 
morrow of the day when he delivers the message. None 
but Nala may drive a chariot from Ayodhya to Vidarbha 
in a single day." 
When Rituparna heard this message he called his 
charioteer Vahuka and ordered him to yoke the horses, 
for he would reach Vidarbha ere the sun set. Vahuka 
obeyed ; but he said to himself: " Can this be true, or is 
it a device made for my sake? I shall learn the truth 
by fulfilling Rituparna's will." Like the wind he drove; 
once when the king let fall a scarf and would have stayed 
to recover it, Nala answered: "Nay, time presses, and the 
scarf is by now five miles behind us." The king wondered 
who Vahuka might be; for he knew no driver of horse, 
save Nala, who might drive so fast and sure. But 
Rituparna had another gift, the gift of numbers; as they 
passed a mango-tree he said: "Behold, one hundred fallen 
fruits, and upon two branches a thousand and ninety-five 
fruits and fifty million leaves." At once Nala stayed the 
horses, severed the branches, and counted the fruits; the 
number was exact. Nala, in amazement, asked the king 
the secret of his wisdom; he answered: "It is born of my 
skill in gaming." Then Nala offered to exchange his 
skill in driving for Rituparna'i; knowledge of numbers; 
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and it was agreed. But when Nala received the lore of 
numbers and skill at dice, immediately Kali left him and 
assumed his own form. The demon prayed for Nala's 
mercy, since he had suffered so long from the serpent's 
poison; and he promised that wheresoever Nala's name 
was heard the dread of Kali should be unknown. Then 
the demon, spared by Nala's grace, entered a blasted tree 
and disappeared. Then Nala was glad, being freed from 
his enemy, and mounting the car he drove yet swifter than 
before; by nightfall they reached Vidarbha, and the 
thunder of the chariot-wheels reached the ears of 
Damayanti, so that she knew that Nala was come. 
" If this be not Nala," she said, " I shall die to-morrow." 
Bhima welcomed his guest and asked the reason of his 
coming, for he knew nothing of DamayantI's ruse or that 
Ritupama had come for his daughter's sake. Rituparna, 
seeing no sign of a Swayamvara, no preparations for the 
royal guest, answered his host: "I have but come, great 
Bhima, to give my salutations unto thee." Bhima smiled, 
for he thought: "Not thus, so far and so fast, does the 
king of Ayodhya drive for so small a matter." But he let 
the question drop and courteously appointed chambers and 
refreshment for the weary king. Vahuka led the horses to 
the stables, dressed them, caressed them, and sat him 
down on the chariot-seat. 
DamayantI knew not what to think, for, though she 
managed to catch a glimpse of the car as it arrived, she 
saw no Nala. Yet, she thought, Nala must be there or 
Rituparna must have learnt his skill. She sent a messenger 
to the charioteer, making many inquiries whether he knew 
aught of Nala. Vahuka answered: "Only Nala's self of 
Nala knows, and Nala will of himself no sign betray." 
Then the messenger again repeated the Brahman's 
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question: "Where art thou gone, 0 gambler?" and in 
answer Vahuka praised the constancy of women and let 
fall some witness to his true self; and the messenger, 
marking his agitation, returned to Damayanti. She sent 
the messenger again to keep close watch on the charioteer; 
she commanded that no service should be done for 
him, no water fetched or fire prepared. The messenger 
reported that the charioteer exhibited divine powers, 
commanding the elements, fire and water, as he would. 
Now more and more Damayanti suspected that this was 
Nala in disguise. Sending once more, she bade the 
messenger bring her a morsel cooked by him; when she 
tasted it she knew for certain that none but Nala had 
prepared the dish. Then she sent her children, Indrasena 
and Indrasen; when the charioteer beheld them he fell 
a-weeping, so like he thought them to his own long-lost 
son and daughter. Still he would not reveal himself. 
Then Damayanti went to her mother, that the charioteer 
might be called before her, and it was done. Much was 
he moved to see her whom he had left in the forest long 
ago. When she questioned him if he knew naught of 
Nala, he proclaimed himself and said that the gaming 
fever and the desertion of his wife were the doing of Kali, 
not himself. "But how mayst thou, noble lady, leaving 
thy lord, seek another husband? For thy second Swayam­
vara is proclaimed, and it is for that cause that 
Rituparna has come and I." Then Damayanti explained 
her ruse and called the gods to witness that she was 
faithful to the uttermost; and a voice from Heaven pro­
claimed: "It is the truth," and flowers fell from the sky 
and celestial music was heard. Then Nala assumed the 
magic vest and his own form, and Damayanti came to his 
arms; that large-eyed lady found her lord again. 
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Great were the joy and surprise throughout the city and 
the palace when the news of this reunion spread abroad. 
Ritupama departed with another charioteer, while Nala 
remained a month at the court of Vidarbha. Then N ala 
took his way to Nishadha, and came before his brother 
Pushkara, challenging him to dice, asking him to contend 
again, this time for their lives. Pushkara answered 
confidently: "Be it so; now, at last, Damayanti shall be 
mine." It was little that Nala did not slay him in his 
wrath; but he took the dice and threw, and won, and 
Pushkara lost. 
Then Nala pardoned his evil-minded brother and bestowed 
a city upon him, and sent him forth in peace. Nala him­
self, with Damayanti, ruled in Nishadha, and all men were 
happy. 

The Vi"rtue of Compassion 
Spoken by Bhishma to Yudhishthira: 
There lived a hunter in the city of Benares. He set forth 
in search of antelopes, taking a quiverful of poisoned 
arrows. He found a herd deep in the forest and sped an 
arrow toward them; but he missed his aim, and the 
poisoned shaft entered a great forest tree. Hurt by the 
deadly poison, the great tree withered and shed its leaves 
and fruits. But a certain saintly parrot had dwelt all its 
life in a hollow of its trunk, sheltered by the forest lord, 
and though the tree was now withered, he would not 
leave his nest, such was his love toward it. Silent and 
sorrowful, motionless and without food, the grateful and 
virtuous parrot withered with the tree. 
Indra's throne gr-ew hot; looking down on earth, he 
marvelled at the devotion and extraordinary resolution of 
the noble bird, faithful alike in happiness and sorrow. 
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"How," he reflected, "can this bird possess such feelings, 
that are not found in lower creatures? Yet, maybe, it is 
not so strange, for every creature is kind and generous to 
others." Then, to test the matter further, Indra assumed 
the shape of a holy Brahman and approached the tree. 
"Good bird," he said, "why dost thou not desert this 
withered tree?" The parrot bowed and answered: 
"Welcome to thee, king of the gods; by the merit of my 
discipline, I know thee." "Well done I" exclaimed the 
thousand-eyed deity, marvelling at the bird's wisdom. 
Then he inquired again: "Why dost thou cling to this 
leafless tree, unfit to shelter any bird? Do thou forsake it 
and choose another, for there are many fair trees in the 
forest round about." 
Then the parrot sighed : " I am thy servant. Lo, the 
reason of this matter: Here in this very tree I came to life; 
here I learnt all of wisdom that I have; here was I protected 
from every enemy. Why dost thou seek to turn me from 
my path, for I am compassionate and grateful? Do not 
advise me to leave the ·tree; while it lived it was my 
protector; how can I forsake it now?" Then Indra was 
well pleased, and bestowed a boon at will upon the virtuous 
bird. This boon the parrot sought: "Let the tree revive." 
Then Indra sprinkled it with the water-of-life, and it was 
filled with sap and put forth leaves and blossoms. 
Thus was the tree restored by virtue of the parrot's 
merit, and he, too, at the close of life, obtained a place in 
Indra's heaven. Thus do men obtain what they will by 
friendship with the virtuous and holy, even as the tree by 
friendship with the parrot. 
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The King, the Pigeon, and the Hawk 
Spoken by Bhishma to Yudhishthira: 
Once on a time a beautiful pigeon, followed by a hawk, 
dropped from the sky and sought protection from King 
Vrishadarbha of Benares. The single-minded king, seeing 
the pigeon's terror, said to it: "Be comforted, good bird. 
How comes it that thou art wellnigh dead with fear? 
Thou art so beautiful, thy colour like a fresh-blown blue 
lotus, thy eyes like the flower of an ashoka-tree I Fear 
not; for none need fear who seek protection here. For 
thy protection I will surrender all my kingdom; yea, if 
need be, life itself; Be comforted, my pigeon." 
But the hawk took up the king's words. "This bird," he 
said, " is my appointed food. Thou shouldst not protect 
my lawful prey, won by hard endeavour. 0 king, hunger 
is gnawing at my stomach. The pigeon is my lawful prey, 
and bears the mark of my talons on his body. Thou hast 
the right to intervene when human beings fight; but what 
lawful power hast thou over the birds that range the sky? 
Or, if thou seekest to earn religious merit by granting 
thy protection to the pigeon, have regard also to me, who 
am like to die of hunger." Then said the king: "So be 
it; let a bull or boar or deer be dressed for thee, for thou 
,halt not have the bird." But the hawk replied: "I do not 
eat the flesh of bulls or boars or deer. Pigeons are my 
appointed food. But, 0 great king, if thou hast such 
affection for the pigeon, give flesh from thine own body 
equal to the pigeon's weight." 
Vrishadarbha answered: "Great is thy kindness in 
suggesting this to me. Yea, what thou sayest shall be 
done." Saying this, the king began to cut away his 
own flesh and to weigh it in a scale against the pigeon. 
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Meanwhile the gold-decked queens and the ministers and 
servants raised a bitter wail of grief, that rose from the 
palace like the sound of roaring clouds. Also the earth 
quaked because of that act of truth. But the king cut 
flesh from his arms and thighs, filling the scale in vain; 
for the bird weighed heavier and heavier against the flesh. 
Then, when the king was nothing but a skeleton, he 
desired to give his whole body, and stepped himself into 
the scale. 
Then there appeared the gods, headed by lndra, and the 
sound of heavenly music was heard; a shower of nectar 
fell on the king whereby all his body was restored. 
Heavenly flowers fell from the sky, and the gandharvas 
and apsaras danced and sang; there came a splendid 
car, and when the king was seated it bore him away to 
Heaven. 
"And, 0 Yudhishthira," said Bhishma, "whosoever 
protects another shall certainly attain the same good end 
And he who tells this story shall be cleansed of every sin, 
and he also that hears it." 

The Worth of K£ne 
Spoken by Bhishma to Yudhishthira: 1 
Once there was a great rishi named Chyavana. He 
followed the Udvasa rule for twelve years in the forest, 
free from pride and anger, joy and grief. He inspired all 
creatures with happy trust, not only those who live on 
land, but even those of the water; the great sage was as 
mild to all as is the gentle moon. This was the vow that 
he observed: Entering the water at the confluence of 
Jamna and Ganges, there he stood like a lifeless wooden 
post, bending forward and bearing on his head the fierce 
and roaring current of the united streams, swift as the 41 
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wind itself. Sometimes he laid himself down in the 
water and slept at ease. All creatures in the water came 
to look upon him as their friend, and used to come to 
smell his lips. 
One day there came some fishermen with nets, bent 
on catching fish. Well-knit, broad-chested, strong, and 
fearless, they lived on the earnings of their nets. They 
cast into the rivers a net of new string, large and wide, 
and then, walking into the water, dragged the net with 
great force; each of them was bold and cheerful and 
resolved to act according to the others' bidding. Many 
were the fish they caught, and with them they dragged up 
Chyavana himself. His body was overgrown with river­
weeds, his beard and matted locks were green; shells 
had fastened themselves upon him. When the fishermen 
beheld the great sage they worshipped him with folded 
hands and bowed down to the ground ; but the fishes, 
caught in the net and dragged to land, were dying, and 
the rishi was filled with pity and sighed hard. 
The fishermen asked what they might do to atone for their 
sin in dragging up the sage. He answered : " Hear and 
obey· my will. I shall either die here with the fishes, 
or do ye sell me with them; for I will not abandon them 
in such a case." The fishermen were terrified, but with 
pale faces they took the fishes and the rishi and went 
to King Nahusha. He addressed the sage with folded 
hands and obedient mien. Chyavana said: "These men 
are weary with their labour; do thou pay them the value 
of the fish and the price that may be set on me." 
Nahusha offered a thousand coins. Chyavana said: "A 
thousand coins are not my price. Pay what is fair, 
according to thine own judgment." Nahusha offered 
a hundred thousand, and a million; then half his 
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kingdom, then the whole; but the rishi declared all too 
little. Then Nahusha was stricken with grief; but there 
came a wild hermit from the woods who lived on roots 
and fruit; he said to the king: " I shall satisfy both thee 
and the rishi too; do what I bid, for I never speak 
in vain." Then said Nahusha: "Name the sage's price; 
save me in this case, save my kingdom and my race; for 
Chyavana, if he be angered, will destroy the Three Worlds, 
much more myself and all my land. Be thou our raft 
across the stormy sea." 
Then said the yogi: "The Brahmans, 0 king, are foremost 
of the four estates of men; no value can be set upon 
them, however great, for their value is beyond telling. 
But kine also are of infinite value; therefore, 0 lord of 
men, thou shouldst offer a cow in payment for the rishi." 
Then was Nahusha glad, and offered a cow in payment for 
Chyavana. The rishi was appeased and said: "Yea, 0 
king, now hast thou bought me at a fair price, for I know 
no wealth exceeding that of kine. Even to speak of kine 
or hear them spoken of is a thing that cleanses from 
all sin. Kine are faultless, the source and root of all 
prosperity, the chief ministrants at sacrifices, worshipped 
by every world, full of energy and givers of joy; sinless is 
that land where kine are glad. Kine are the stairs that 
lead to Heaven; they are adored in Heaven itself." 
Then the fishermen bestowed that cow upon the sage 
himself and worshipped him, who in energy was like 
a blazing fire; and he gave his blessing to them, accepting 
their offering. "Go ye to Heaven forthwith," said he, 
"and the fishes too." Greatly marvelled King Nahusha 
when he saw the fishermen ascend to Heaven with the 
fishes. Then the two rishis bestowed on him numerous 
boons, until he cried: "Enough I" Then he worshipped 
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them, and each returned to his own place. Such are 
the holiness and worth of kine. 

Gautama's Elephant 
The following story was related by Bhishma to Yudhish­
thira in order to acquaint him with the various states 
enjoyed by good men after death: 
There was a mild and self-restrained sage, named Gautama, 
dwelling in a forest hermitage. He found a baby elephant 
that had lost its mother and was very sad. The good 
sage nursed it till the little beast grew into a large and 
mighty elephant. 
One day Indra beheld the great creature, huge as any 
mountain, and he took the form of the king Dhritarashtra, 
and seized the elephant and was taking him away. 
Then Gautama addressed hiffi': "Thankless king, do not 
take my elephant, who.brings me fuel and water, who guards 
my hermitage when I am away, who is gentle and obedient, 
and very dear to me." Dhritarashtra offered him a hundred 
kine and maidservants and gold and gems. But what 
did the hermit want with wealth? Dhritarashtra argued 
that elephants were royal animals, fit for the service of 
kings, and would have gone his way, taking the elephant. 
But said Gautama: "Though thou goest unto Yama's 
land, I shall take back my elephant from thee." The 
king replied : "They go to Yama's land who are unbelievers 
and sinful, and devoted to the gratification of their senses." 
Gautama answered: "In Yama's land is truth, and there 
the weak may overcome the strong." But the king 
replied: "None but the sinful go to Yama; I shall reach 
a higher place." Gautama answered: "Though thou 
goest to Vaishravana's realm, where dwell the gand­
harvas and the apsaras, I shall take back my elephant." 
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Dhritarashtra answered: "Well, I shall seek a place 
yet higher." Gautama said: "If thou goest to the 
summit of Mount Meru, where the flowery woods are 
echoing with the song of kinnaras, I shall yet pursue and 
take my elephant again." 
So was it said by each of every higher place: the flowery 
groves of Narada, resort of all who are given over to 
dancing and to music; the perfumed land of Soma ; the 
heavens of Indra with the apsaras; the heavens of the 
rishis; theheavensofBrahma. ":There," said Dhritarashtra, 
"thou mayst not discover me." "Even there," replied 
Gautama, "I shall find thee out and take my elephant. 
But now I know thee. Thou art Indra, wont to wander 
through the universe in divers shapes. Pardon my missay­
ing thee, and that I knew thee not." 
Then was lndra pleased that Gautama knew him, and 
bestowed on him a boon. Gautama asked that the 
elephant should be restored, for, he said : " It is so young; 
it is only ten years old. I have brought it up as my own 
child. It has been my dear· companion in these woods." 
Indra answered: "Lo, the elephant that has been so dear 
comes toward thee and bows his head down to thy feet. 
Be it well with thee." Then Gautarna bowed to the king 
of gods and took the elephant. But Indra blessed him 
and took him with himself and with the elephant to 
Heaven, where even the righteous hardly go. 
He also who tells or hears this tale shall reach the same 
place. 

The Throne of Vikramiiditya 
Indian legend has attached great sanctity and fame of 
wisdom to the name of Vikramaditya, who is historically 
a somewhat shadowy king, generally identified with 
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Chandragupta II ( A. n. 3 7 5-4 I 3) ; but perhaps the 
Vikramaditya of this story was an older than he. At any 
rate it so fell out that in the time of a later king the 
ancient throne of Vikramaditya was discovered near what 
had been the old city of Ujjayini. The king had the 
throne brought to his own capital, and proposed to 
take his seat upon it with great state, and thence to 
deliver his daily judgments. The marble seat was 
supported by thirty-two stone angels. Each day that 
the king was about to ascend the throne one of these 
addressed him and, requesting him not to take his seat 
on the sacred throne, related a story of the wisdom of 
Vikramaditya. · 
This is the story related by the eighteenth statue, named 
Riip-rekha, Streak of Beauty: 
Once there came before King Vikramaditya two hermits 
with a dispute concerning a matter of philosophy, and 
requested him to resolve their doubt. The king asked 
what it was, and the first hermit said: "0 king, I maintain 
that Intellect is superior to Wisdom and Soul, since these 
and the senses are subject to the Intellect, inasmuch as all 
Deeds· are born in the Mind. Thus Mind rules over all." 
But the second hermit said: "It is Wisdom that rules the 
Mind. For Wisdom checks the froward thoughts arising 
in the Intellect. True, the senses are ruled by Mind, but 
Mind is ruled by Wisdom. Through Wisdom our senses 
are controlled, and we progress in yoga." 
The king replied : "0 ascetics, of a surety this mortal 
body, wrought of fire, air, earth, and water, is ruled by the 
Intellect. But by following the dictates of the Mind 
alone, this body perishes untimely. Therefore I think 
that Wisdom is greater than the Mind, for it is Wisdom 
that preserves us from destruction. Again, it is said that 
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one perfect in Wisdom dieth nevermore; and no yogi can 
attain perfection lacking Wisdom." 
Both ascetics were delighted with this judgment, and they 
gave to the king a piece of chalk, saying: "Whatever thou 
dost draw therewith in the day will come to life at night." 
Then they departed. 
At once the king shut himself in a room alone and 
spent the whole day drawing gods and goddesses upon the 
wall. At night the figures all came to life and cried 
"Hail I Hail I" to the king and talked together. Next day 
the king drew on another part of the wall armies of men, 
horses, elephants, and other creatures, and at night he was 
delighted to find that they, too, came to life. The next day, 
again, he drew gandharvas and apsaras with drums and 
lutes and viols in their hands, and at night they came 
to life and played exquisitely according to the laws of 
music. 
Thus the king spent his days in drawing and his nights in 
seeing living pictures, and he neglected all his queens and 
the duties of the state. One night the queens came to 
him in their splendid palanquins, weeping and lamenting. 
Vikramaditya asked them why they wept. "0 ladies," 
he said, "why are your moon.faces pale?" One answered 
in a sweet voice: "0 Maharaja, you promised never to 
leave us alone; why, then, do you desert us now?" But 
the king paid no attention, for he was absorbed in looking 
at the moving pictures on the wall. 
Next day, when all the figures on the wall were still once 
more, the queens spoke to the king again, praying him not 
to leave them in distress. He smiled and asked : "What 
am I to do, then?" "0 king," they answered, "if thou 
art agreed to grant a boon, then give to us the chalk that 
is in thy right hand." So Vikramaditya gave the chalk, 
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and the queens kept it hidden ever after. Never since 
have pictures come to life. 

The Ashvz'ns 
The Ashvins are divine twins, distinguished for their 
great beauty, and masters of medicine. They were at first 
refused a place amongst the gods on account of their lowly 
birth; but the rishi Chyavana, who received from them 
perpetual youth, secured from Indra that they should 
participate in the offerings. 
This tale is told of Chyavana's attainment of eternal youth: 
The aged rishi Chyavana had a beautiful wife, Sukanya­
that is to say, Fair-maid. One day the Ashvins beheld 
her at her bath, bare of any garment. They came to 
her and asked : " 0 fair-limbed girl, whose daughter art 
thou, and what hast thou to do here in these woods ? " and 
she answered shyly : " Know that I am Saryati's daughter 
and the wife of Chyavana.'' The Ashvins answered: 
"Why has thy father given thee to one so aged and near 
to death, for thou art radiant as summer lightning? We 
have not seen thy like even in Heaven. Bare of adornment 
as thou art, none the less thou makest all the forest fair ; 
how much fairer mightst thou appear in gorgeous robes 
and splendid jewels I Do thou leave thy aged husband 
and take one of us, for youth will not endure." 
She replied: "I am devoted to my husband Chyavana." 
Again they prayed her, saying: "We are the physicians 
of Heaven. We will make thy husband young and fair; 
then choose from us three-ourselves and him-whom 
thou wilt for lord." Then Fair-maid told to Chyavana 
what had been said, and he consented. 
Then the Ashvins commanded Chyavana, who was eager 
to regain his youth, to enter water, and they, too, sank into 
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the waters of the pool. Then came forth all three in 
radiant youthful forms, wearing burnished ear-rings. All 
were of the same appearance, delightful to behold, and 
they said to Fair-maid: "Choose one of us to be thy 
husband. Choose whom thou dost most desire." But 
Fair-maid found that one appearance was upon them all, 
and she hesitated long; only when at last she recognized 
her husband did she choose, and chose no other than 
himself. 
Then Chyavana, well pleased to have both youth and 
beauty and to have his wife again, promised in return to 
win for the Ashvins the right to share in the offerings of 
soma-juice given to the gods. The twins, no less glad, 
went their way to Heaven, and Chyavana and Fair-maid 
dwelt together in great joy, even as the gods themselves. 

Tlte Story of Dhruva 
Of myths that represent a spiritualizing interpretation of 
the stars, the very jewel is probably the story of Dhruva. 
It is frankly a statement of how the Pole-star came to be 
so steady, and the Hindu name for the Pole-star is Dhruva­
lok, or place of Dhruva. 
Dhruva was a child and a prince, the eldest son of a king 
and his chief queen. There was, however, a younger wife 
who had gained great ascendancy over the mind of 
Dhruva's father, and in consequence of her jealousy and 
dislike the prince and his mother Suniti were banished 
from the court and sent to live in retirement in a cottage 
on the edge of a great forest. We are here dealing, we 
must remember, with a Hindu tale of the period when 
every story forms an epos of the soul, and in the epos of 
the soul the chief event is that by which arises a dis­
taste for the material world. Young Luther sees his 
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friend struck dead by lightning, and at once enters a 
monastic order. 
This crisis in the history of the child Dhruva arises when 
he is seven years old. At that age he asks his mother to 
tell him who is his father. When she has answered he 
has still another question. May he go and see his father? 
Permission is readily given, and on the appointed day the 
child sets forth. Seated on his father's knee, amidst all 
the joy of his love and welcome-for the little son is the 
king's darling-the great disillusionment arrives. Dhruva's 
stepmother enters, and at the sight of the anger in her 
face the father hastily puts his boy down. 
Wounded to the core, the child turns, without speaking, 
and steals quietly away. He has sought for strength and 
found none. Even the strongest love in the world, a 
father's, and that father a king, is without power or courage 
to be faithful and to protect. On reaching the home of 
their exile the child has only one question to put to the 
anxious woman who has watched so eagerly for his return: 
" Mother, is there anyone in the world who is stronger 
than my father?" 
"Oh yes, my child," said the startled queen; "there is 
the Lotus-eyed. In him is all strength." 
" And, mother," said the child gravely, " where dwells the 
Lotus-eyed ? Where may he be found ? " 
Was there in the simple words some hint of danger, 
some note of a parting that was to throw its shadow 
:>ver all the years to come? There must have been, for 
the mother gave as if in fear an answer that would fain 
make search impossible. 
'Where dwells the Lotus-eyed, my son ? " said she. "Oh, 
µ the heart of the forest, where the tiger lives and the 
>ear lives. There dwells he." 

379 



Downloaded from https://www.holybooks.com

Myths of the Hindus & Buddhists 
That night when the queen lay sleeping the child stealthily 
rose to find his way to the Lotus-eyed. " 0 Lotus-eyed, 
I give my mother to thee!" he said, as he stood for a 
moment at her side. And then, as he paused on the 
threshold of the house : " 0 Lotus-eyed, I give myself to 

_ thee I " and stepped boldly forth into the forest. On and 
on he went. Difficulty was nothing, distance was nothing. 
He was a child, and knew nothing of the dangers of the 
way. On and on, without faltering, he went. After a while, 
still pursuing his way through that impenetrable forest, 
he came to the Seven Sages deep in their worship, and 
paused to ask his road of them. At last he came to the heart 
of the forest and stood there waiting. As he waited the 
tiger came, but the child Dhruva stepped up to him eagerly 
and said: "Art thou he?" And the tiger turned away in 
shame and left him. Then the bear came, and again 
Dhruva went forward, saying: " Art thou he? " But the 
bear, too, hung his head and went away. 
And then, as the child of the steady heart still waited and 
watched, a great sage stood before him who was Na.rada 
himself. And Na.rada gave him a prayer and told him to 
sit down, there at the heart of the forest, and fix his whole 
mind on the prayer, saying it over and over again, and 
surely he would find the Lotus-eyed. So there, at the 
heart of the forest, where we see the Polar Star, sits 
Dhruva saying his prayer. He has long ago found the 
Lotus-eyed-found him in his own heart. For he fixed 
his mind on his prayer with such perfect steadfastness that 
even when the white ants came and built about him the 
mighty ant-hill of the midnight sky the child Dhruva 
never knew it, never moved, but there, stirless, all-absorbed, 
sat on and sits still, worshipping the Lotus-eyed for ever 
and ever. 
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Skani 
In the mass of literature called the Pzminas hundreds of 
myths are embedded which pass unknown to all but the 
inquisitive amongst the Hindus of to-day. Yet each one 
of these must have had importance at the time of its origin, 
and by careful examination might be induced to yield up 
its historical secret. One such curious legend concerns 
Saturn (Shani). At the birth of Ganesha, eldest son of the 
Mother of the Universe, his cradle was visited, it is said, 
by gods and demi-gods. Only one exception was there. 
Shani did not come. At last this fact was noticed by the 
Great Mother, and she inquired the reason of his absence. 
She was told that he feared to harm her child, since it 
was matter of common knowledge that the head of one 
on whom Shani looked was likely to be burned to ashes at 
his glance. With easy pride the mother smiled, and assur­
ing him that her son could not be subject to his power, 
sent him a message of warm invitation and welcome. 
Accordingly Shani came. But what was the horror of all 
presen_t when he looked at the babe, and instantly its head 
disappeared in a flame. How much greater was Shani 
than anyone had suspected I 
At this catastrophe the mother was profoundly disturbed, 
and commanded her guest somewhat sharply at once to 
restore the head of her child. But Shani smiled pleasantly, 
and pointed out that the head as such no longer existed. 
It lay in ashes before them. "Then send forth a servant 
and let him bring me the head of the first one he meets," 
commanded the mother in effect, and Shani had no option 
save to obey. Only one who is in fault can be subject to 
Shani, and his emissary found no one inadvertently doing 
wrong, till suddenly he came upon an elephant sleeping with 
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his head to the north. This trifling fault brought him under 
the jurisdiction, and hastily the servant cut off his head 
and returned to put it on the infant's body. It is for this 
reason that Ganesha wears an elephant-head. 
f wo or three points are noteworthy here. The intention 
of the story is, ot course, to show the power of Shani, and 
consequently the necessity for his propitiation. But, as 
usual in obedience to the Indian instinct for synthesis, the 
new claimant to more or less divine honours is also made 
to explain some anomaly in the faith that preceded him. 
And the faith with which Shani is thus connected, the tree 
on which the new belief is grafted, is the worship of 
Ganesha, perhaps the oldest of organized and sacerdo­
talized popular worships in India. This fact alone is 
eloquent of the antiquity of the propitiation of Shani. It 
is interesting also to see that the very point in the image 
of Ganesha that is so anomalous and tantalizing to our. 
selves was held similarly inexplicable at the time of the 
incoming Saturn and the other planets. Whatever piece 
of symbolism this white head on the red body originally 
expressed, whether it was the setting sun beneath the 
clouds or what not, was now long ago forgotten; and the 
children of Ganesha, not doubting his divinity, were ready 
to accept any explanation of its origin that might offer 
itself to them. This explanation came, together with the 
new-fangled worship of the planets, from some people who 
feared and propitiated their deities. Long, long ago had 
the worship of the gentle Ganesha gone out to the nations 
of the farther East, and now the fear of Shani was added 
to it in the land of its birth from foreign sources. Was 
Chaldea by any possibility the centre from which came this 
worship of the planets? 



Downloaded from https://www.holybooks.com

Star-Pictures 

Star-Pictures 
For most of us there has been perhaps a golden hour 
of childhood when we dreamed ourselves back into the 
love and reverence of primitive man for the starry sky. 
In early ages, especially in the hot countries of the South, 
where day was an agony and night a delight, the coming 
of sunset must have been looked forward to by thoughtful 
minds as the opening of a great book, the only book that 
then existed. Astronomical passion has undeniably de­
creased with the growth of what we know as civilization. 
We of Europe could not to-day divide a Church on some 
difference of opinion about the date of Easter. 
Primitive science, such as it was, was inextricably inter­
woven with the study of the stars, for the simple reason 
that man early became ambitious of fixing a date. We 
can hardly doubt that this was the fourth of those 
great steps by which we emerged into humanity. First the 
defining and accumulation of language, then the tentative 
handling of stones as tools, again the long subsequent 
discovery of fire, and last of all this, the measurement of 
the year. To-day, with our accomplished theories of the 
cosmos, the obvious instrument of time-measurement 
would seem to be the sun, writing the steps of his progress 
from hour to hour and season to season with the pen 
of changing shadow-lengths. And in this empiric fashion 
something of the sort may have lain behind the early 
sacredness of poles, pillars, and obelisks. As the climax 
of a great scientific theory on the subject, the sun, however, 
is only the successor in time-reckoning of the moon, 
for already of a hoary antiquity when solar measurement 
was born was the calculation of the year by the coincidence 
of the full moon with some given constellation. 
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A glance shows us how the process grew. As nations 
became organized and consolidated the popular science of 
rude time-measurement was transformed into a great 
priestly function and mystery. The year itself was wor­
shipped as a whole, as well as in its component parts. 
The awe with which the women of Greece regarded 
certain of their own annual festivals of purification was a 
relic, doubtless, of an older state of things, in which they 
had been responsible for the anxious computation of the 
circling year. The Hindu festivals, scattered up and 
down the lunar months, were once so many steps by which 
to make sure of the recurrence of specific days. Calendar. 
making retains even now something of this its ancient 
religious character. Thus early science was bound up 
with religion, and the stars were watched before the moon 
or the sun was even dimly understood. 

A Picture-Book 
It would be a mistake, however, to think that man's early 
regard for the midnight sky was always serious. The blue 
and silver page was more to him in that far-off age than a 
world of thought and reverence, more even than a sphere 
of growing inquiry and enlarging knowledge. It was also 
a gigantic picture-book, an absorbing wonder-tale. How 
many of the semi-divine beings of whom his fancy was so 
full could be seen, the moment night arrived,shining up there 
against the blue I How soon must have been recognized 
the hero coursing across the sky, followed by his dog I And 
the Bengali name of Orion to this day-Kal-Purush, the 
Time-man-tells us something of that early significance. 
Strange relations of cause and effect were predicated, 
doubtless, of that lofty hero-world. Something like theo­
logical differences of opinion may have obtained as 
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between different races touching the various functions of 
a given constellation in the divine economy. Men had 
long dreamed of an immense bird, whose wings were the 
clouds, whose movements were felt as the winds, carrying 
sun and the stars on their ring-like course. And now, 
searching the heavens most eagerly at the moments of dawn 
and sunset, or at those turns of the seasons when weather 
and flood were telling what next to expect of the crops, if 
the vast outlines of a bird could be dimly descried at 
evening in the imperfect tracing made by remote suns, 
what was to hinder Aquila or Garuda, the divine Eagle, 
from being held the jailer of the disappearing light? 
One race may well have held the stars of the Great Bear 
to be the bed, and another the reins, of the sun-god. 
How many of the most beautiful stories of old mythology 
might thus be proved to be at bottom grave and simple 
accounts of astronomical occurrences; how many of the 
Labours of Herakles, for instance, were in reality stories 
of his constellation I Whether Alcestis restored to the 
house of Admetus is not, in truth, the sun brought back 
to its place amongst the stars, or whether Perseus was not 
always a hero seen in outline between Andromeda and 
Cassiopeia-these questions, and others like them, will 
never, probably, be fully answered. A little we may be 
able to spell out from the very fringe of the great sub­
ject, but the whole story of the psychological origin of 
mythology we cannot possibly decipher. One thing, 
however, is fairly certain. The divine world of the stars, 
the great stage of the shining souls, was, to begin with, a 
confused world. Man had his luminous points of under. 
standing, for he dedicated given stars to chosen characters 
by arbitrary acts of piety and wonder; but he could not 
map out the whole. 
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Agastya 
\Ve can see easily enough that different communities may 
have adopted different starting-points in their study of the 
midnight sky or their measurement of time. One tribe 
perhaps would watch the movements of the star Agastya, 
as Canopus in Argo is said to have been called. The 
distinctively Indian idea that the heroes of the sky were 
meditating souls, plunged in thought and radiant with a 
light of which they were unconscious, must have been 
elaborated only gradually; but with its final acceptance the . 
star Agastya would come to be known as Agastya-Muni, 
or Agastya the Sage, while the tribes that measured their 
year by Canopus-as the Cholas, Cheras, and Pandyas in 
Southern India may have done-would grow to look upon 
him as a deified or canonized ancestor. There is a valley 
in the Himalayas containing an ancient village which is 
known as Agastya-Muni. Is this some prehistoric tribal 
home, or is the secret of its dedication one we cannot hope 
to penetrate? 
The folk-lore of Hinduism is familiar enough with the 
name of this Agastya Canopus. According to one story 
he swallowed the ocean. According to another he set 
forth on the first of the month for the South, and on his 
way from the Himalayas to the ocean he passed the 
Vindhyas. Now for a long time there had been a quarrel 
between the two ranges of mountains, the Himalayas and 
Vindhyas, as to which should lift its head the higher. 
The Vindhyas, by their ambition, had threatened to shut 
out the light from mortals. As the great Agastya passed 
by, however, the Vindhyas could not refuse to bow them­
selves in reverence, whereupon the cunning old sage said: 
"It is well, my children I Remain thus till I return I" 
386 



Downloaded from https://www.holybooks.com

The Great Bear 
Alas l on reaching the shores of the South he plunged into 
the ocean and never returned, for which reason the 
Vindhyas remain to this day with lowered heads. In 
reference to this story he who sets forth on the first of the 
month is always said to perform Agastya-Jatra, the 
Journey of Agastya, and it is more than hinted ,hat he 
may not return. Meanwhile the picture of the coming 
forth from the North to South, the final plunge into the 
ocean, never to return by the way he came-though he will 
again be seen on starry nights passing over the head of 
the Vindhyas from the North-sounds remarkably like a 
popular rendering of the astronomical observation of a 
bright star passing below the horizon. 

Tlte Great Bear 
But Agastya Canopus was not the only stellar progenitor 
of men. Early fancy played about the seven stars of the 
Great Bear. Weird tales are told of the deadly arrow­
the arrow that slew the sun-shot at the year's end by the 
Wild Huntsman. And men loved, as they have always 
loved, the tender light of the Pleiades, the Spinning 
Women, or the Dancing Maidens, amongst whom shone 
Rohini, the Queen of Heaven. Arundhati, the Northern 
Crown, was another of the stars that bore a favoured race 
to fortune. Sirius, the Dog-star, did the same. And 
personification might in any of those cases, we must 
remember, by an easy series of transitions become ancestor. 
worship. 

The Pole-star 
The earliest of male anthropomorphic gods is said to have 
been the Pole-star, and there is a touch of humour in the 
way he is portrayed up and down the pages of ancient 
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mythology. The Pole-star, it seems, from his solitary 
position at the apex of the stellar system, gave rise to the 
notion of a god who was one-footed. How ancient is this 
conception will be guessed when we learn that the wild 
tribes of Australia have a star-god Turunbulun, who is 
lord and protector of the Pleiades, and one-eyed and one. 
footed. After this Odin, or the Cyclopes with their one 
eye, or Hephaistos, the Smith of Heaven, with his lame 
foot, need occasion us no surprise. This lame.f(ooted god, 
again, forms an obvious stepping-stone to the one goat. 
foot of the great god Pan, that deep and tender Asiatic 
conception which found its way into Hellenic ideas from 
the older Phrygia. It is difficult to believe, and yet it is 
said, that the Pole-star deity was at one time identified 
with the goat. Thus the Rig-Veda contains numerous 
references to Aja-Ekapada-a name that may be trans­
lated as either the One-footed Goat or the Birthless One­
footed One. It is generally assumed that the second of 
these renderings is correct, and that it points to the sun. 
And if it had not been for the great god Pan and his one 
goat-foot, comparative mythology might have had to 
agree. Indeed, it is not easy to ignore this rendering 
entirely when we read in the Veda that" he who has one 
foot has outstripped them that have two." This would 
sound to a modern more like the sun than the Pole-star. 
But the ancient singer possibly meant that he who had but 
one foot had reached to the lordship and height of the 
universe. In this sense, of apex of the cosmos, Aja· 
Ekapada is constantly opposed to Ocean and the Dragon 
of the Deep, who is supposed to be the Rain-Cloud, the 
womb of all life, and to personify the vast and immeasur­
able abyss of the southern sky. Thus we have a pair of 
gods-gods of th<.'! North and South. 
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CHAPTER VIII : CONCLUSION 
Summary of Indian Theology 

T
HE following scheme sets out very briefly the 
fundamental conceptions of Indian theology and 
cosmology, as assumed in most of the foregoing 

myths and legends : 

The Gods 
The One Absolute Reality is Brahman (neuter), which, 
by the assumption of attributes, becomes Ishvara, god or 
overlord. Ishvara has three aspects, viz. Brahma, Shiva, 
and Vishnu, with their Shaktis or energies, Sarasvati, 
Devi, and Lakshmi. The sectarian worshippers identify 
one of these with the highest Ishvara, and regard the two 
other aspects as merely devas. Hence there appears a 
certain confusion of status in the legends, according to the 
particular sectarian standpoint from which they are re­
lated. The most important sects are the Shaivas, who 
worship Shiva, the Vaishnavas, who worship Vishnu 
(chiefly in his avatars, as Rama or Krishna), and the 
Shaktas, who worship Devi as the Supreme. Almost all 
Indian worship is monotheistic ; there is not for the 
individual worshipper any confusion of God with gods. 
Avatars are special incarnations assumed by portions of 
the Supreme for helping on the processes of evolution and 
release. Ten such avatars of the supreme Vishnu are 
usually recognized, of whom Rama, Krishna, and Buddha 
are the last, and Kalki is yet to come. "Whcnsoever," 
says Shri Krishm, "the Law fails and lawlessness uprises, 
0 thou of Bharata's race, then do I bring myself to bodied 
birth. To guard the righteous, to destroy evildoers, to 
establish the Law, I come into birth age after age." 
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Different Names 
A source of confusion to the student of Indian mythology 
at first appears in the many names by which one and the 
same Supreme Divinity may be known. 
The most important of the name identities are, for Shiva, 
Mahadeva, Hara, Nataraja, and for Vishnu, Hari, Narayan. 
A familiarity with these names is gradually acquired, and 
it is realized that the different names refer to as many aspects 
of One Being. For the gods possess a manifold conscious. 
ness, and by division of their attributes appear and act in 
many places and many forms at one and the same time. It 
will have been observed that every god, whether Ishvara or 
deva, has a feminine counterpart or aspect. These wives 
are the Shaktis or powers without whom there could be 
no creation or evolution. For example, the Shakti of 
Shiva is Dev"i, whose other names are Safi, Uma, Durga, 
Chandi, Parvati, Kali, &c.; it is she who is worshipped 
by many millions as the .Mother, and all these worshippers 
speak of God as She. The great sex-distinction pervades 
the whole universe, and the psychology of sex is every­
where the same : all things that are male are from Shiva, 
all that are female are from U ma. 

Cosmic Powers 
Distinct from ishvara are the devas, lndra, Agni, Varuna, 
Yama, old personified cosmic powers who alone were 
worshipped in the old Vedic days, before the emergence 
of Shiva and Vishnu. These devas dwell in swa1;ra, an 
Olympian paradise; they bestow on their worshippers 
divers boons, but they are never saviours of souls. 
Their moral status is like that of men, and swarga is a 
place where all wishes and desires are gratified, where 
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Cosmic Powers 
also human beings obtain the reward of good deeds in the 
intervals between one birth and another. The devas do 
not perform tapas (asceticism) or sacrifice themselves for 
the world, nor do they incarnate as avatars. Human 
beings, by tapas or ritual sacrifices, and generally by good 
deeds, may attain a place in swarga, and even the status of 
a deva; but this does not preclude the necessity of rebirth 
on earth, nor is it to be regarded in any sense as salvation 
(mukti, mokslra) or as equivalent to the attainment of 
nirvana. Nirvana is a state, swarga a place. 
Amongst the devas is Kamadeva and his wife RatI 
(desire). Associated with the devas in swarga are the 
rishis (including, e.g. Narada, Vishvamitra, Vashishtha, 
&c.) and the prajiipatis (including Daksha); the former 
are the priests, the latter the worshippers, of the devas. 
Swarg-a also is the home of a variety of mythical beings, 
the apsaras, gandharvas, kinnaras, and the special 
animals who are vehicles of the gods, such as Vishnu's 
Garuda and Ganesha's rat. The apsaras are the 
dancing girls of Indra's court; the gandharvas and 
kinnaras the musicians, and these last have forms which 
are only partly human, some being partly animal, others 
partly bird in nature. The apsaras, gandharvas, and 
kinnaras do not enter into the cycle of human incarnation 
and evolution, but, like the fairies of Western mythology, 
may in rare cases make alliances with human beings. 
Yama, though one of the devas, is the Lord of Hades, 
where the bad deeds of human beings are expiated in the 
intervals between one birth and another. It should be 
understood that a part of the interval between births is spent 
in Hades, a part in Heaven, according to the proportion of 
merit and demerit earned by the individual in question. 
The demons (asuras, daityas, rakshasas) are constantly at 
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war with the devas, who are represented as appealing to 
Brahma, Shiva, or Vishnu for assistance. 

The Un/verse 
In speaking here of the Hindu cosmology, it is chiefly our 
solar system that is to be understood; but it will be 
clear that similar principles are applicable to any other sys­
tem, or to a whole universe composed of many systems. 
No original creation of the universe can be imagined; 
but there are alternations, partial and complete, of mani­
festation and withdrawal. At the commencement of a 
cycle (kalpa) the world is created by the Brahma aspect 
of ishvara; during the cycle it is sustained by Vishnu; 
and at the end, as Shiva, he destroys it. This cosmic 
process takes place according to the following time 
scheme: 
A cycle, or Day of Brahma, a kalpa, the period of the 
endurance of the solar system, is 12,000 years of the 
devas, or 4,320,000,009 earth-years. At the beginning 
of each Day when Brahma wakes, the "Three Worlds" so 
of ten spoken of in the myths, together with the devas, 
rishis, asuras, men, and creatures, are manifested afresh 
according to their individual deserts (karma, deeds) ; only 
those who in the previous kalpa obtained direct release 
(nt"1'Vana, moksha), or who passed beyond the Three 
Worlds to higher planes, no longer reappear. At the close 
of each Day the Three Worlds, with all their creatures, 
are again resolved into chaos (pra!aya ), retaining only a 
latent germ of necessity of remanifestation. The Night 
of Brahma is of equal length with the Day. 
The life of our Brahma or ishvara is one hundred Brahma• 
years, at the end of which time not only the Three Worlds, 
but all planes and all beings-fshvara himself,· devas, 
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rishis, asuras, men, creatures, and matter-are resolved into 
chaos (maha-prataya, "great-chaos"), enduring for another 
hundred Brahma-years, when there appear a new Brahma 
and a new creation. It will be seen that both major and 
minor alternations of evolution and involution are repre­
sented as necessitated by natural law-the latent force of 
past action (karma). Causality governs all conditioned 
existence. The whole scheme is highly scientific. 
The Day of Brahma is divided into fourteen manvantaras, 
over each of which presides a Manu, or teacher. Each 
manvantara is followed by a Deluge, which destroys the 
existing continents and swallows up all living beings, 
except the few who are preserved for the repeopling of 
the earth. The name of our Manu is Vaivasvata, who is 
the source of the Laws of Manu, formulating the basic 
structure of Hindu society. The Day of Brahma is also 
divided into moo yuga-cycles (maha-yuga), each consist­
ing of four ages, the Satya, Treta, Dvapara, and Kali 
vugas, of which the last three are periods of progressive 
degeneration from the first. The four yugas together last 
4,320,000 years; the first r,728,000, the second 1,296,000, 
the third 864,000, and the last 432,000. The present 
year (A.D. 19r3) is the 5013th of the Kali yuga 1 of the 
present maha-yuga; this maha-yuga is the twenty-eighth 
of the seventh manvantara of our kalpa, called the Varaha 
kalpa, because in it Vishnu incarnated as a boar (varaha); 
and this kalpa is the first day of the fifty-first year of the 
life of our Brahma. 
The events related in the Mahabharata took place in the 
Treta yuga of our maha-yuga; those of the Ramayana in 
the Dvapara yuga. The oldest stories of the battles of 
1 The commencement ot whi~h Kali yuga was coincident with the 
Day of ilie du.th of Krishna. 
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the gods and asuras and the legends of the rishis go much 
further back: the Churning of the Ocean, for example, 
took place in the sixth manvantara ; the rescue of the 
elephant from the crocodile in the fourth ; the Boar in­
carnation in the first; and the emergence of Brahma, called 
the lotus-born because of his origin from a lotus sprung from 
the navel of Narayana, at the very beginning of the kalpa. 
The Three Worlds (11 £/okz), to which constant reference 
has been made, are the physical plane (Bhur), the astral 
plane (Bhuvar), and Heaven (Swarga); these three only, 
with the underworlds, are concerned in the daily creation 
and dissolution. These also constitute the Samsara or 
Wandering, the condition of birth and rebirth, where 
desire (kama) and personality (altamkiira) are the guiding 
principles of life. Above the Three Worlds are four 
other planes which endure throughout the life-period of a 
Brahma ; these are reached by such as pass beyond the 
'J.'hree Worlds without attaining direct release; they go 
onwards to fshvara, and attain release with him at the 
conclusion of the period of a hundred Brahma-years. 
Below the Three Worlds are the seven Patalas or under­
worlds (distinct from the realm of Yama); these are 
inhabited by the nagas, the semi-human serpents, who 
possess a rich material civilization of their own. These 
underworlds are supported on the heads of the naga 
Ananta (Infinity), who also supports Narayana during his 
repose in the Night of Brahma. 
The earth is supported by eight elephants, one in each of 
the eight quarters. There are also guardian gods of the 
quarters, those for East, South, West, and North being 
Indra, Yama, Varuna, and Kuvera; according to the 
Buddhists, however, it is the regents of these gods who 
are the guardians of the quarters, and it is these regents 
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who are represented in the oldest Indian god-figures, 
those of the Bharhut Stupa (second century n.c.). Even 
earlier the Brahmans also had representations of the 
devas, but made in impermanent materials; while the 
representation of Ishvaras and Supreme Buddhas is a later 
development, attaining its highest types in the seventh or 
eighth century A.D. 

The prime cause of creation is inexplicable, for in a 
universe conditioned by caus;i.lity causes must precede 
causes backwards for ever. But the process of mani­
festation or creation is more properly regarded as outside 
time, and equally past, present, or future. No motive can 
be assigned for this Will, a fact which is mythically 
represented by calling the world-process Lila, the Lord's 
amusement; or, again, by saying that Being desires to 
behold the reflection of its own perfection mirrored in 
Non-Being. 

Mythical Geography 
The mythical geography of our system must also be 
described. There are seven island-continents surrounded 
by seven seas. Jambu-clwipa (the world) is the innermost 
of these; in the centre of this continent rises the golden 
mountain Meru, rising 84,000 leagues above the earth. 
Around the foot of Mcru are the boundary mountains of 
the earth, of which Himalaya lies to the south; the land 
of 13harat-varsha (lndia) lies between Himalaya and the 
salt sea. Meru is buttressed by four other mountains, 
each 10,000 leagues in height; of these, one is Mandara, 
used as a pivot for the churning of the ocean. The 
name of the continent Jambu-dwipa derives from a 
Jambu tree that grows on one of these four mountains. 
Its fruits are as large as elephants; when they are ripe 
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they fall upon the mountain, and their juice forms the 
Jambu river, whose waters give health and life to those 
that drink of them. There are also lakes and forests 
and mountain spurs. 
On the summit of Meru is the city of Brahma, extending 
14,000 leagues, renowned in Heaven; around it are the 
cities of Indra and other regents of the spheres. · About 
the city of Brahma flows the Ganges, encircling the city; 
according to one account, the river divides in four, flowing 
in opposite directions; according to another, Ganges, after 
escaping from Heaven and from Shiva's tresses, divides 
into the seven sacred rivers of India. In the foot-hills 
dwell the gandharvas, kinnaras, an<l siddhas; the daityas, 
asuras, and rakshasas in the valleys. All these mountains 
are included in Swarga (Paradise), where the fruit of good 
actions is enjoyed. Bharat-varsha (India, or perhaps the 
whole human world) is one of nine lands situate in areas 
bounded by the various mountains spoken of. Of these 
nine, it is in Bharat-varsha only that there are sorrow, 
weariness, and hunger; the inhabitants of other varshas 
are exempt from all distress and pain, and there is in them 
no distinction of yugas. Bharata is the land of works, where 
men perform actions, winning either a place in Heaven, 
or release ; or, it may be, rebirth in Hell, according to 
their merit. Bharata is, therefore, the best of varshas; 
other varsltas are for enjoyment alone. Happy are those 
who are reborn, even were they gods, as men in Bharat­
varsha, for that is the way to the Supreme. 

History of the Theology 
With regard to the history of some of the ideas here 
spoken of: 
From the hymns of the Rig-Veda, which go back to a 
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time when the Aryans were not yet settled in the Ganges 
valley, but lived amongst the tributaries of the lndus, we 
learn of a time when there was no caste, no privileged 
worship, no Brahmanical system of government, but there 
were many pastoral tribes governed by hereditary kinglets. 
The old Vedic religion consisted in the worship of the 
personified powers of Nature, gods of the sky, the air, 
and the earth. Gradually the belief in these distinct 
deities yields to a conviction that they are manifestations 
of One, who has many names, such as Prajapati, Vish­
vakarma, &c., but is finally called Brahman, a word 
which in the earlier hymns means nothing but the power 
of prayer, in a way analogous to the Christian conception 
of the Logos. To this was added the idea that this 
Brahman was nothing but the all-pervading Self (iitman), 
to know whom is to know all. Thus we get side by side 
two phases of religion-the old sacrificial cult, whereby 
men seek to win a place in Paradise by means of moral 
behaviour and offerings to the gods; and the search for 
the highest knowledge, the knowledge of the Brahman. 
This position was reached before the time of Buddha; 
the fully developed Brahmanical system above described 
attained shape in the succeeding centuries. 

Philosophy 
The prevailing philosophy (there are, of course, other 
systems also, though all are closely interconnected), the 
doctrine of esoteric reality to which the above exoteric 
scheme is related, is a form of uncompromising monism 
called the Vedanta; it maintains that there is but One 
Reality, the Brahman, of which naught whatever can be 
predicated. This is the Unshown, the Unknown God; 
whatever qualities or attributes one might wish to use to 
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express its nature, in a famous Vedantic phrase: " It is 
not that, it is not that" (neti, neti). To know this reality 
is to know all, just as to know clay is to know all that is 
made of clay-the apparent differences consist only in 
name and form (namarupa). This reality is within our. 
selves, and we in it. It is, in fact, our only true Self 
(atman), obscured in us by personality (ahamkara) and 
attributes (upadhz"s). The knowledge of this Reality is 
Release (moksha, nirvana), just as when an earthen pot 
is broken it is realized that the space within is one with 
the space without. To attain this release is the highest 
end of life. 
The life of each individual soul (jivatman) follows a double 
path-the primal Will to Experience (pravn·tti margaya), 
and the later Will to Denial (nivritti margaya), or, 
briefly, the paths of Pursuit and Return, familiar to the 
mystics of all ages and countries. The process of Em· 
bodiment and Release is always in progress; but inasmuch 
as the Released return no more, it is clear that the 
Pursuers must always bdn the majority. Yet it is an evil 
thing for any community if it be composed wholly of those 
who pursue, without a due leaven of those who return. 

Human Sodety 
On this basis the ancient rishis laid down as the four alms 
of human life, Dharma, Art/ta, Kama, llloksha, z".e. 
Morality, Wealth-winning, Fulfilment of Desires, and 
Release. That individual souls are in different stages of 
development, besides possessing special capacities or 
tendencies as well as special deserts according to the 
nature of past action, is reflected in the theory of caste 
(varna, lit. colour), each with its appropriate morality 
(sva-dharma). 
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·• Caste,9' as Sister Nivedita has said, "is race continuity; 
it is the historic sense; it is the dignity of tradition and 
of purpose for the future. It is even more: it is the 
familiarity of a whole people in all its grades with the one 
supreme human motive-the notion of noblesse oblige." 

Marriage 
llfoksha, or Release, is ultimately attainable by the 
individual alone, and depends on his or her relation to God. 
But the secular ends of life, morality, wealth, desire, and, 
above all, the birth of children, require the co-operation of 
men and women. Hence in the Hindu social system great 
stress is laid on marriage; so far from celibacy being 
recommended to the citizen on religious grounds, it is 
expressly declared that neither can the citizen attain to 
Heaven after death, nor can his ancestors remain there, 
unless he has begotten a son. The Hindu marriage is 
indissoluble, except in the fourth caste. Polygamy is 
permitted, but is comparatively rare, as the number of 
men and women is about equal; the most usual reason 
for a !>econd marriage is the childlessness of the first. As 
in so many other systems, the basis of marriage is duty 
rather than romantic love. The high spiritual status of 
the Hindu woman is reflected in the mythology; indeed, 
as we have seen, there are many millions of Hindus who 
think habitually of God as She. 

It is She (says Shankaracha.rya) witli wkom Sk£va 
seeks skelter ... 

Whose words are sweet, 
The Destructress of £!ls, 
Ever and in all places puvadinJ;, 
Tender creeper of Intelligence and Bliss, 
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"The mother," says Manu, "exceedeth a thousand fathers 
in the right to reverence, and in the function of teacher." 
And again in the K ubji'ka Tantra : "Whosoever has seen 
the feet of woman, let him worship them as those of his 
teacher." 

Renunciation 
The life of a citizen is appointed for all but the few who 
feel already in their youth the irresistible call to renuncia­
tion (vaz"ragya, turning away), and so become monks or 
nuns. For such as these asceticism is a vocation. The 
citizen, on the other hand, as we have seen, is commanded 
to marry and to bring up children. But life as a citizen is 
not the whole life, even of an ordinary man ; there comes 
a time when he, too, turns away from the world. His 
life is planned in four stages (as!tramas), as follows: 
studentship, life as a householder and wealth-winner, 
retirement, and finally complete renunciation of all ties. 
It is the strength of character, the merit accumulated in 
many lives so ordered, that gradually ripens the individual 
soul, until at last it feels the irresistible call and bends 
its whole force toward Release (nz"rvana). 
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THE PRONUNCIATION OF SANSCRIT NAMES 

The pronunciation of Sanskrit names is comparatively easy, for the 
same letter has always the same sound, and every letter is sounded. 
It is true that of certain consonants there are several varieties, which 
are necessarily distinguished in learned works by diacritical marks. 
For most readers of the present volume, however, it will suffice to 
remember, regarding the consonants, that while sh is used to represent 
sounds similar to that of sh in "wishing," in all other cases the letter h 
following a consonant must be separately pronounced-for instance, 
Bh in " Bbima" as b-h in " cab-horse." n before k or g is usually 
pronounced like ng in II sing ' 1 ; n in 11 Kans/' and ,n in "samsara," 
11 bamsa," 11 simha," "ahimsa," etc., arc pronounced in the same way. 

The general rule for vowels is to pronounce as in Italian. It is 
most important to remember that a is never sounded like a in "man" 
or a in " late." The vowels sounds are approximately as follows : 

a as a in II America u 

e as a in II cake 11 

i as i in '' ill '' 
o as o in " note" 
u as u in II full 1 ' 

a as a in " father " 

i as u in " eel u 

U as oo in "fool." 

If these general rules are consistently followed, it will suffice to 
indicate in the Glossary the accent and syllabic division of a few of 
the longer names, without re-spelling. Where no accent is indicated, 
approximately level stress should be used. The last syllable should 
never be clipped. 

A 

Ao'H•-JUTHA. A royal charioteer; 
Karma and, 132; finds Kama 
as a babe, 197 

Ao1rv A. The Sun ; apostrophized 
by Agastya, 93 

ADMETUS. See Alcestis 
£sop's FABLRS. Reference to, 15 
AGAs'rvA. A rishi (sage); comes 

to witness the defeat of Riivana 
and teaches R/l.ma a hymn to 
the sun, 93 ; leads hermits to 
Riima, 10-4; takes leave of 
Riima, 105; equivalent, Agas­
tya-M uni (Agastya the Sage), 
386,387 

AG11Asua. A dragon sent by Kans 
to destroy Krishna, 224 . 

AG-NI'. Fire, the god of Fire; 
mythology of, l 7 ; fire, equiva­
lent, 99 

A-HIM' -SA (harmlessness). Hin-
duiam permeated with the doc-

trine of, ID ; not forced upon 
the Kshatriyas or Shudras, 10 

AIR. The all-pervading, directs 
Hanuman to Riivana, 67 

AIRA'-VATA. Indra's elephant, 232 
AJ ANTA. Frescoes, reference to 

culture depicted in, 6 
AJ ASAI. Prince; Devadatta 

plots with, against Buddha, 
280-283 

A-KAMPANA (Unconquerable). A 
rilkshasa, slain by Hanuman at 
siege of LanU, 83 

AKSHA, Prince; leads a host of 
rakshasas against Hanuman, 71, 
72 

AL.I.RA. A famous sage, sought 
out by Siddhartha, 265 

ALCESTIS AND ADMErus. Refer­
ence to, 385 

A-MA'RA. City of, 250 
A-MARA'-VA-rl'. The city of 

Indra ; Ayodhya as fair as, 102 

AMBA'. I. Identical with Shik• 
handin 17 3 ; the story of the 
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lady, 173-181. II. Daughter of 
king of Benares, betrothed to 
Shalwa, 174; won in tourna­
ment by Bhlshma, 176; allowed 
to depart to Shalwa, 176; re­
jected by the king of the 
Shalwas, 177; Bhishma and, 
178, 179; combat of Parashu­
Rama on behalf of, 179; Shiva 
appears before, 180 ; her immo­
lation, 181 

AMBALIKA. Daughter of king of 
Benares, 174; won by Bishma 
as bride for Vichitravirya, 176 

AM'BI·KA. Daughter of king of 
Benares, 174; won byBhlshma 

_ as bride for Vichitravirya, 1 76 
A'-NAN-DA. A disciple of Buddha; 

urges Buddha to admit women 
to the priesthood, 279, 280 ; his 
grief at Buddha's death, 284 

AN-ANTA'. The thousand-headed 
naga (snake) that issued from 
Balarama's mouth, 243 ; Vish­
nu's att~ndant, 31 I. Equiva­
lents, A ti-Sheshan, Infinite, 
311 

ANDROMltDA. Reference to, 38 5 
ANGA. Duryodhana installs Kama 

a.s king of, I 3 l 
ANGADA. One of the monkey 

ho•t; son of Vali, 65, 68, 74, 
Bo; meets Thunder-tooth in 
battle, 83 ; laid low by India­
jit, 88 

ANGRR. The, of Shiva, 290, 291 
ANOER-Cl!AMBRR. Room set apart 

for an angry queen ; Kaikeyi 
enters, 36 

ANIMAL. The attraction of the 
animal for childlike races, 16 

A-NlRUD'·DHA. Son of Pradyum­
na (a re-birth of Satrughna), 
240 ; marries Charumati and 
Oshll., 240 

ANJ ALIK.1. 1 he greatest of 
Arjuna's arrows, with which 
he slays Kama, 207 

ANJANA. Mother of Hanuman, 
65 

ANSHUMAT. A mighty chariot-
fighter, 3 1 8 

AsPARAs. Heavenly nymphs, 20 ; 
the dancing girls of Indra's 
court, 391 

AQUILA. Equivalent, Garuda ; 
The divine eagle, 385 

.,f.02 

ARABIA. One of the extremities 
of breedin$•ground of Asia. 1 

ARHATS. Princes of the Shakyas 
and Kolis become, 279 

AR'JUNA. The third of the Pan­
davas; his vow to Orona, 123 ; 
rival of Kama, 123, 130-132; 
Orona tests his skill in archery, 
126, 127, 129; the son of Indra, 
131 ; leads against the Pan­
chalas, 1 34 ; captures Drupada, 
I 3 5 ; Drupada's secret wish 
that Draupadi should wed, 143 ; 
wins Draupadi at the Swayam­
vara contest, 146 ; declared 
invincible once he obtains vision 
of the great God, 165; beholds 
the great God, 167, 168; the 
Bhagavad gita and, 186, 187; 
his grief regarding Bhishma, 
193 ; brings down Karna's 
standard, 207 ; slays Karna, 
207 ; Krishna's charioteer, 242 ; 
at Dwaraka and Kurukshetra, 
244 ; with remnant of Krishna's 
descendants establishes new 
cities, 244 

A-RUNDHATI'. The Northern 
Crown, reference to, 387 

ARYAN. Mind, at work in con­
nexion with the J J.takas, I 5. 
Brain, its store of great nature­
gods, 17 

AsAMANJA. Son of Sagar~. 
317 

AscET1crsM. Practised by the 
four castes in different ages, r I ; 
of Vishvamitra, 28 ; of a Shu­
dra, punished, I I r ; of Arjuna, 
r6/i; of Siddhartha (Buddha), 
266; of Uma. 297 ; of Bhagi­
ratha, 320 ; of Chyavana, 370 ; 
the ultimate vocation, 400 

ASHRAM AS. Fostcr-herrnitages, 
equivalent, 178 

AsH'-vAT-THA.'-MAN. 11 Strong as 
a horse''; son of Drona, 121 ; 

his knowledge of the theory of 
war, 12 5 ; false report of his 
death, 18 5 

AsHvrns, THR. Divine twins ; 
the story of, 377-378 

Asn'-wA-MK 1-DHA (horse-sacri-
fice). Rama's munificence 
makes a unique, 112 

AsH'WA-PATr. Uncle of Bharata 
and Satrughna, 30 
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AsH'WA•SB1NA, Five mighty 

arrows shot by Karna., 20 5, 206 
ASIA, Ea.rly h1Story of ma.n in, 

1 ; Western, one of the world's 
centra.l a.rea.s of civiliza.tion, 1 

AsoKA (A-shoka.). Wood of, 
searched by Ha.numa.n, 68, 69 ; 
SltA found a. t, 69-7 2 ; tree, 
Sitl found beside, 95 

A' ·SU•RAS (identica.l with Rifksha­
sas, 10). 

AvoonvA (unconquerable), Vll­
miki connected with the kings 
of, 6 ; city of, in the country 
of Kasha.la ; Da.sharatha, king 
of, 2 5 ; messengers sent to, by 
Jana.ka, 29; Dasharatha re­
turns to, 30 ; decorated for 
Rlma.'s installation as king, 33 ; 
wealth of, 43; Rima takes 
farewell of, 45 ; Rama grieves 
for, 47 ; grief of, for Dasharatha,. 
49 ; Bhara ta goes to, 49 ; 
Rima declines to return to, 
52 ; Rlma's sandals installed 
at, 53; R!l.ma lord of, 100; 
Rlma's return to, 101-104; 
Rlma's reign over, 104-117; 
Rama at, 112 

B 

BALA·RA'MA, Brother of Krishna; 
guest of the Plnda vas, 148 ; 
Robini, mother of, 219; Krish­
na and, grow up together, 222 ; 
married to Rewati, 241 ; I<rish­
na seeks, 243 

BAI.I, One of the five great 
monkeys in the RlimiJya11a, 
1,Jrother of Sugriva., 21, 22 

BEIIULA. The daughter of Sr.ha, 
325; weds Lakshmindara, 326-
330 

B.ENA'RES, Dog does penance in, 
110 • Pl!.ndava princes banished 
to, 1'37-140; their escape from, 
140; Ambl!., Ambikl: and 
Ambliliki., daughter of king of, 
174 · Bhlshma visits, to secure 
que~n for Vichitravirya, 174 ; 
Buddha at, 247 ; Brahmadatta, 
king of, 2 SS 

BH.t.Dll.A, A mighty elcpha.nt, 319 
BHA'GAVAD Gl'TA'. The national 

gospel, contained in the Mahlib-

hii,ala, 118 ; a partly philo­
so:phic, partly devotional, in­
spired utterance of Krishna, 
186--190; doctrine of bhakli 
in, 217 

BnA'•GA•VA•TA PU·RA'•NA. Le, 
gends of Krishna's youth and, 
211; Rtimtiya11a a.nd, 218 

BHA GA-VATl', Alias Pilrvati 
Shiva's wife. See Pirvati ' 

BHAGl•RATHA. Son of Dilipa. 
worships Shiva, 320 • 

BHAK'•TI (devotion). Doctrineof, 
in Dhagavad Gita, 217, 218 

BHA'RA•DIIWAJA, Hermit, wel-
comes Rima, 46 ; Bharata 
entertained by, 5 r ; Rima 
greets ago.in, 102 ; father of 
Drona, 121 

B11A-RA-TA', I. India, Whatever 
not in M ahiibllrl,ala, not in 
land of, 5; II. One of Dasha­
ra tha's four sons, 26 ; Man­
davyl bestowed on, 30 ; mother, 
Kaikeyi, schemes to displace 
Rama in favour of, 34-45 ; 
Vashishtha sends envoys to, 
49 ; reproaches Kaikeyi, 50, 
51 ; his regency, 51, 52 ; his 
search for Hama, 51-52; his 
interview with Ril.ma, 52, 53 ; 
Hanuman and, 68 ; Rama 
and, 101, 102 ; reigns in Ke­
kaya, 11 5 ; the best of ve1,sl1as 
is, 396 

BHAll.OAVA. Karna's divine 
weapon, 205 

BHARHUT STiiPA, Regents of 
Indra, Yo.ma, Varuna, and 
Kuvera, are represented at the, 
395 

BIIAUMASUR, A demon, 240 
slain by Krishna., 241 

Bn!MA, The second of the Piin­
davas, 12 5 ; at Drona's tourna­
ment, 128 ; his fury in battle 
a.gainst the Panchalas, 1 34 ; 
sets fire to house in which Pll.n­
davas dwell, 141 ; at the Sway­
amva,a of Draupadi, 143-149; 
Yudhishthira's fatal game of 
dice and, 161, 162 ; the decep­
tion of, 184-186; Damayantl 
and, 3 57-367 

BHIMASAHA. King of Rljagriha, 
becomes disciple of Buddha, 
274 

403 



Downloaded from https://www.holybooks.com

Myths of the Hindus ~ Buddhists 
BHhHMA. The MohiJbl,ilroto &nd, 

1 19 ; his di1e0very of Drona as 
a teacher, 119-1u ; Yudhish­
thlra'1 coronation sacrifice, 
Krishna, &nd, 1 53-1 57 ; guar­
dian of the house of the Kurua, 
173; Shlmtanu, father of, 
174; Vlchitravlrya, half­
brother of, 174 ; his challenge 
at Bena.r• to obt&in Queen for 
Vichitr&v!ry&, 174-176; Ambli 
and, 178,179; combat between. 
Parashu-Rlma and, 179; Shik­
handin and, in battle, 182-186 ; 
mortally wounded, 184 ; Ar­
juna'• grief and shame regard­
ing, 193; hi11 death by Arjuna 
ordained from of old, 193 

BHISHMAK, RAJA. Rukmini, 
daughter of, 2 39 

BIG-BELLY. One of Rlvan:o.'s 
monsters, 84, 91 

BIMBISAJU, KING. Siddhlrtha 
welcomed at Rljagriha by, 26<> 

BoAR. Arjuna attacked by, 166 
BoAll INCARNATION. Took place 

in the first manvantara, 394 
Bo'om-sA'TTVA. Equivalent, 

Buddha-elect, 2 59, 266, 267. 
268,269,270 

BRAH-Ml' (M). The mythical origin 
of colour (catt4) and, 8; the 
Crea.tor of the World, 23, 225; 
appear■ to Vllmiki, 23 ; Ra­
vana'1 oppre11ion told to, 26 ; 
in Sita'• abduction foresee• 
Ravana's death, 59, 6o; 
weapon, the power of, 72, 91, 93; 
visits Lankl, g8 ; ateals Knsh­
na's calves, 22 5 ; prays Krish­
na's pardon, 22 5 ; Buddha 
urged by, that the dharma be 
taught, 273; relates theatoryof 
Shiva, 266-313; Shiva one with, 
291 ; the Praj!l.patis created by, 
292 ; Sll.vitrI, wife of, 346 

BRA'HMA·DA'TTA. King of Benares, 
255, 257 

BRA'HMAN(N). The one Reality, 389 
n1<l'HMAN•S. The mythical origin 

of colour (caste) and, 8 ; Buddha 
by birth a. 9 ; one of the four 
lundamental colour■, 9; asceti­
cism practised by, r 1 ; perfect 
enlightenment attained by, 11 ; 
Rl.ma and, 40, 41 ; prophecy 
concerning Siti, 42 ; Sitll.'s 
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wealth given to, 42 ; Rl.ma. 
chidee one for cruelty to a dog, 
110; coun1el of chief eight, 
1ummoned by Rama, 1 1 1 ; 
Drona a, 119-121 ; of Eka­
chakra 1 -4~ • " Self " the and 
the Buddh11t "void," 249' 

BaAJ. Yaduvam1ls at, 218 ; 
people of, a.nd Krishna, 2u; 
girls, Krishn&'1 flute, and the, 
229, 230, 232-138 

BRI'HAS-PA'Tl, Dova.s a.ppoint as 
priest, 335 

BaINol'•BAH'. Not found on 
map, but to the Vai•hnava 
lover Brinda.ban is the heart of 
man, 218; Nand and Ya•oda 
reside at, 224, 226 ; perpetual 
spring in, 228 

BRYNH ILD. Kriahna's answer to 
Arjunacompared to the wisdom 
of, 187-190 

Buo-DHA. An impulse of religion 
to China, &c., 3 ; hie protest 
against exclusiveness of caste, 
9 ; love of Yashoda.rl and, as 
set forth in the J:;. takas, 1 5 ; 
the historical foundation, 245 ; 
the life of, 245, 246; the temp­
tation of, 247, 248 ; the teach­
ing of, 248-251 ; by enlighten­
n1ent Gautama becomes, 247 ; 
lived and died a Hindu, 248 ; 
Sumedha, equivalent - see 
Sumcdha, 2 50-263 ; teaches 
trip/a formula to merchants who 
become disciples, 272-274; 
Suddhodhana wonhip•. 275; 
visits the Ta.vatimsa. heaven, 
277, 278; the abliidharma ex­
pounded by, 277; prevents a 
war between the Sha.kyu and 
the Kolis, 278 ; Devadatta and 
Ajaaat plot again1t, 280-283; 
the Final ReleaH of (Parinfr­
v<lna ), 283-285 

BunnHA·BLKCT. SN Sumedha, 
Bodlr.i,atlva, Siddhlrtha., &:o. 

BunDHISM. The temper that made 
J &inism and the gentle faiths, 
14 ; Gancaha and, 19; the 
&ge of the making of, 19; the 
teaching of, to the Indian 
people, 215 

BUDDIIIST. Hindu theory oi 
caste and Buddhiat moral 1ys­
tem, 10 ; referonce to Birth-
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stories (J lllallas ), I 5 ; orders, 
and the Christian era, 210 • 
"Void," the, and the Brllhman 
'' Self," 249 

('! 

CAN0PUS, Identical with the 
star Agutya, 386, 387 

CAS~roP.BIA. Reference to, 38 5 
CAST.B. Mythical ori~in of Hindu 

system of, 8 ; difficulties in 
connexion with change of, 9 · 
equivalent in modern verna'. 
c,ilar, " birth " Ullti), 9 ; the 
four fundamental colour■, 10 · 
Hindu theory recognizes own'. 
morality (111a-dharma), I0 · 
Sister Nivedita saya, is rac~ 
continuity, 399 

CASUALTY. All conditional exillt­
ence governed by, 393 

CHALDIIA. Was this the centre 
from which came the wor■hip 
of planets ? 382 

CIIAMPA. Kama found as a babe 
by Adiratha and Rldhli at, 197 

CHAN'o1a-a:.s:ru. A devotee of 
Manasl, 324 

CHlND SADAGAI. A merchant­
prince of Champaka Nagar; 
Mana.al Devi woo■ the devotion 
of, 3n-331 

CHANt:A. Go.ntama'■ charioteer, 
246,264 

CH1101. Bhl1hma'1 atory and the 
queen of, 1 s s ; Shi•hupala, 
son of ; Krishna'• prophecy re 
death of, 1 56 

CHINA. One of the extremities of 
breeding-ground of Asia, 1 ; 
Buddha an impulse of religion 
to, 3 ; worship in. I 7 

CmT'·AM'BARUI. The aacred city 
where Shiva'■ dance is daily 
beheld, 310; the abode of the 
saint Tiger-foot, 310 

C1n'T1tA-xu':rA. Mountain of; 
Rama advised to go to, 46; goes 
there, 47 ; Bharata visits Rllma 
at, 52, 53 ; Rima qmts, 53 ; 
Sitl'■ and Rllma'a adventure at, 
71 ; Rama passe■ , 101 

CHuL'•LA·IU'·BHAD·D1'. Wife of 
Buddha-elect (Sumedha), 252-
2S5 

CHUNDA. A good 1mith who enter­
tains Buddha, 283 

CHYAVANA. A gre&t rishi. story 
of the kin• and, 370-37'3 · the 
Ashvins and, 377-378 ' 

CIVILIZATION. Breeding-ground 
of, in Western Asia, 1 · Br:lh-
manical, 3 ' 

Co■Mic Pow11u. Summary of 
lndia.n, 390-392 

Co110N AT ION SACJtIFICII. See Sac­
rifice 

CosMOLOGY, INDIAN. Summary 
of, 389-400 

C11.s1.:rroN. The prime cause of 
inexplica.ble, 395 

CvcLOPBS. Reference to, 388 

D 

DAITYU, Identical with Riihsha­
sas, 10 ; aid in churning the 
ocean, 314 

DAKSHA. Story of Shiva and. at 
flowering - point, 2 1 5 ; Shiva 
and, 288-294; note on Shiva 
and, re Arya.n and Sanskritic 
views of Brahml, 291-295 
the chief Prajl!.pati, 293 

DAMAYAN:rl AND NALA. The 
story of, 356-367 

DANCB. Legend of Shiva's, 310-
313 

DANCII OF Lov11, Tns, 232, 233 
DANCING MAIDBNS. Alternative. 

Spinning Women. Reference 
to, 387 

DANDAKA. A forest; Kaikeyi 
sugge•ts that Rlma be •ent as 
a hermit to, 37, 50 ; Rllma 
wander& through, 53, 54 

DA'SHA·IIA'THA. King of Koshala; 
a Manu amongst men; father 
of Sant! ; Kuhy~pa and Mlr­
kandeya o.mong h11 counsellors, 
2 5 ; Vuishtha and Vlma.deva, 
his priest■, 2 S ; glvee his 
daughter Santi to Rishya•­
hringa, 2 5 ; order■ a hone-sac­
rifice, 2 5 ; four sons prophesied 
to, 2 5 ; Vishnu takee birth as 
the four 1001 of, 26 ; 1tory of 
ions told to J anaka, 29 ; viait 
to Siddhlllhrlma, a.nd hia return 
to Ayodhyl, 29, 30 ; hi■ rule 
one of dharma (righteousness), 
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31 ; orders preparation for 
R!l.ma's installation as king, 
32 ; threatened by the planets, 
33 ; his ancient pledge to 
Kaikeyi, 36-38 ; curses Kai­
keyi, 45 ; his grief and death, 
47, 48 ; sons of, at siege of 
Llinka, 82, 91 ; Ra.ma pro­
fesses himself the son of, 98 ; 
Rama pleads forgiveness from, 
for l{aikeyi, 100 ; his queens 
attend Sita, 103; Kaushalyii 
and Kaikeyi united to, II 5 

DAY OF BRAHMA, A. Equal to 
1 2 ,ooo years of the devas, or 
4,320,000,000 earth-years, 392 ; 
the " Three Worlds " together 
with devas, &c., are manifested 
afresh at the beginning of each, 
392 ; the Night of Brahma is 
of equal length with the, 392 

DEAD, THE GREAT HOST OF THE, 
208, 209. 

DEATH. The pilgrimage of, 211-
216; Nachiketas and, 332-
335 

DECALOGUE, THE MoSAIC. Com­
mandment of, compared with 
Hinduism, 10 

DECEPTION. The, of Bhima, 184-
186 

DEER, THE GOLDEN. Mari.cha 
assumes form of, and allures 
Rama from Sita, 56-58 

DEITIES. Assemble to Dasha-
ratha's sacrifice, 2 5 ; presiding, 
of all weapons, 93 

DELUGE. Each manvantara is 
followed by a, 393 

DEMONS, THE. Arc constantly at 
war with the devas, 392 

DESIRE. Kllmadeva, equivalent ; 
the god of Love ; Passion the 
wife of, 296; the Great God 
utterly consumes, 296 

DESTROYBR, THB. Rlvanalikened 
to, 84 

D&VA'. A god other than the 
supreme God ; lit. a shining 
one ; Sumedha a, 2 52 

DsvA'·DATTA. Buddha's cousin, 
268 ; plots evil against Buddha, 
280-283 

DKVAKI. Krishna son of, 217; 
aerpent Shesh takes human 
form &t seventh pregnancy of, 
a19; goes to Gokula, 220 

4o6 

DEVARATA. Raja; bow given by 
the gods to, 28 

DEVA-YA'Nl AND KACHA. The 
story of, 335-342 

DHANWA>I-TARI. The churning of 
the ocean and, 31 5 

DnARMA (duty and morality). 
Hindu caste recognizes, 10; 
duty of maintaining devolves 
upon the Kshatriya and the 
king, 11 ; Dasharatha's rule 
based on, 31 ; Yudhishthira's 
dog revealed as, 21 3 

DHRISHTA-DYU'MNA. Twin bro­
ther of Draupadi, 144 ; his 
declaration at the contest for 
Draupadi, 144; discovers iden­
tity of Pandavas, 148-149; the 
Pandava general, slays Drona, 
185, 186 

DHRITA-RA'SHTRA. The Mahii-
bltiira/a's main theme, a battle 
between sons of Pii.ndu and 
sons of, II 8 ; grants Drona 
permission to test the princes, 
127,128; crowns Yudhishthira, 
136; banishes the Pandavas to 
Benares, 137-140; invites the 
Pandava princes to their ances­
tral home, 1 50, 151 ; consents 
to game of dice between Sakuni 
and Yudhishthira, 159-163; 
renewal of the contest through 
the decision of, 163-166; his 
word of peace to the Pllndavas, 
181 ; Krishua's mission to, 198-
200 ; retires to Ganges with 
Gandhllri and Prithii., 208 ; 
Gautama's elephant takes the 
form of, 373 

DHRUVA-LOK. Hindu equivalent­
Pole star. The story of, 378-380 

DnuM'-RA'KsHA (Grey - eye). 
Leads assault at the siege of 
Lanka, 82 ; slain by Hanumir.n, 
83 

DICK. The fatal ; Sakuni chal­
lenges Yudhishthira to play 
with, 157-16o; Yudhishthira 
loses Draupadi at, 161 ; re­
newal of the contest between 
Sakuni and Yudhishthira, 164-
165 

D1LIPA. Son of Anshumat; 
Bhagiratha son of, 320 

DINBSH BABU, Remark of, ro the 
atory of Behul!I., 331 
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DtP-AK•KARA, Equivalent, One­

who-overcame ; birth of, 2 50 · 
proclaims Sumedha as one who 
should become a Buddha, 2 5 1 

DoG, THE. Unholy to the Hindu . 
Indra. objects to Yudhishthira.•s: 
from entering heaven, 2 I2 ; 
revealed a.s Dharma, 213 

DRAUPADI. Daughter of Dru-
pada ; her father's secret wish 
that she should wed Arjuna, 
143 ; Swayamva,a of, 143, 144 ; 
accepts Arjuna a.s her lord, 
146; duly weds the P4ndavas, 
149; lost at dice by Yudhish­
thira to Sakuni, 161 ; Dhrita­
r4shtra's boon to, 162 ; put in 
charge of Pdndava forces, 182 ; 
sets forth on her pilgrimage, 
211 

DaoNA, A Br4hma, discovered by 
Bhishma, 119-121 ; equiva­
lent, Brahman,jl, 120 ; son of 
the great sage Bharadw4ja, 
121 ; Ashvatthdman son of, 
121 ; scorned by his friend 
Dru)?ada, 122; Duryodhana a 
pupil of, 123 · Ekalavya a 
would-be pupil of, 12 3 ; de­
clines to have Ekalavya as 
pupil, 1 24 ; demands as fee 
Ekalavya's thumb, 125; tests 
the princes' skill in archery, 
126, 127, 128; declares his fee 
as teacher to be the binding of 
Drupada in battle, 133 ; P4n­
davas do reverence to, 134 ; 
his vengeance against Drupada, 
135, 136; Yudhishthira's coro­
nation sacrifice and, 1 54; Dru­
pada prays Shiva for a son to 
aid in the destruction of, 168 ; 
the Kurus victorious under, 
184; slain by Dhrishtadyumna, 
185; Karna pupil of, 197 

DRU•PADA'. Drona's friendship 
with, 122 ; king of the Pan­
chalas, 122 ; Droma hopes to 
see vanquished, 127; Drona 
demands as his fee the binding 
in battle of, 133 ; Arjuna cap• 
tures, 135 ; Drona's strange 
vengeance upon, 135, 136; his 
secret enmity tow13rds Orona, 
136; his daughter's (Draup~di) 
Swayamvara, 143 ; Kamp1lya 
the capital of, 143 ; his secret 

wish that Draupad! might wed 
Arjuna, 143; attends Drau­
padi's Swayamvara, 145; ap­
proval of Arjuna as hero, 146; 
shielded by Arjuna and Bhlma, 
147 ; his joy at being allied 
with the P!lndavas, 149; Yud­
hishthira's coronation sacrifice 
and, 1 54 ; Shiva worshipped 
by, 168, 169; Shikhandin­
Shikhandinl, daughter-son of, 
169 

Du11.-vAsAs. A portion of Shiva ; 
Indra cursed by, 314 

DUR•YO'DHANA. One of Drona's 
pupils ; Karna friendly with 
rather than with the Pandavas, 
12 3 ; Bhima the cousin of, 
1a5; Gandhdri, mother of, 
watches tournament, 127 ; his 
rivalry against Dhima at Drona's 
tournament, 128, 129; installs 
Karna as king of Anga, 131 ; 
attacked by Drupada, 134 ; his 
jealousy of his cousins, 137 ; 
attends swayamva,a of Drau­
padi, 144 ; guest at Indrapras­
tha, 1 57, 1 58 ; Yudhishthira'a 
fatal game of dice and, 1 59-
165; the aggressions of, 181, 
182 ; vanquished in the battle 
between the Pantlavas and 
Kurus, 186; Ka.ma's gratitude 
toward, 199; weeps lo,· Karna, 
207 ; Pandavas oppressed by, 
241 ; Lakshmana daughter of, 
241 

Dwl.RAKl. See Dw4rk4n4th, 
Krishna and Balar4m migrate 
to, 2 39, 240 ; people of, known 
as Vrishnis, 241 ; women of, 
placed under the P4ndavaa' 
protection, a43 ; ocean over­
whelms, 244 

DwARKA·NATH. The Lord of 
Dwarak4, alternative ; Krishna 
essentially such, 217 

DvuMAT•SB'NA. Kmg of the 
Sh!ilwas, father of Sa.tya.vAn, 
347 

E 

EARTH. Sit4 born of, 97 ; Sltl 
taken home by, 114 

EAGLII. The thought of Aryan 
man played about the, 16 ; 
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Aquilla or Garuda, the divine, 
385 

EGYPT. One of the extremities of 
breeding-ground of Asia, I 

EKA-CHAKRA. The Pandavas 
arrive at town of, I42 

EKA-LAVYA. Drona declines, as 
a pupil, 123 ; worships clay 
image of Drona, 124 ; son of 
the king of the Nishadas, 124 ; 
his skill as an archer, 12-4 ; his 
thumb paid as Drona's fee, 125 

ELEPHANT. The thought of Aryan 
man played about the, 1(1 ; the 
six-tusked, 252-254 

ELBPHANT-HEADED. Indian imagi­
nation conceives the universe 
as the, 17; meaning of, 18 

EPICS. Stories from the, 314 to 
end 

EPIC, THI!., Of Hinduism, 1g-2r 

F 

F1RB. Sita prays to, 73 ; Indrajit 
sacrifices to, 88 ; tests, and 
restores Sita, 99 ; Agni equiva­
lent, 99 ; Sita and, 107; Shiva's 
gift to, 298 ; offerings to, by 
Lord-of-Horses, 345 

FIRE-GOD. Nila, son of, 84 ; 
accepts Indrajit's sacrifice, 88 

F1s111NG. Shiva's, 300, 301 
FLUTE. Krishna 1 s, and its in-

fluence on the herd-girls, 228, 
230, 232, 233, 235 

FRANCS, ANATOLE. Penguins of, 
reference to, I 3 

FULFILLER OF Dxs1RB. See 
Ganesha, 18 

G 

GANDHART. Mother of Duryod­
hana, watches the tournament 
to test the princes, I27 ; the 
game of dice between Sakuni 
and Yudhishthira and, I64 ; 
Dhritarashtra retires with, 208 ; 
the curse of, 243 

GANDHARVA'. Musical ministrants 
of the upper air, 20 

GANDIVA. See Arjuna, 168 ; Ar­
juna's bow, I95, 196, 205, 207 

GANESHA or GANAPATI (Lord of 
the Multitudes, or Lord of the 

408 

Territory). Cosmical signifi• 
cance and attributes of, 18; 
the Fulfiller of Desire, 18 ; the 
god of merchants, 19 ; chapels 
of, 2 I ; second son of Shiva 
and Pr.rvati, 298; eldest son 
of the Mother of the Universe, 
381 

GANGA, Equivalent ,Ganges. 
Story of birth of, told by 
Vishvllmitra to Rama, 29 ; 
Rama reaches, 45 ; Sita prays 
to, 45; Jamna joins with, at 
Prayag, 46; follows Ocean, 
78 ; Rama passes across, 101 ; 
Sita and hermitages by, 106-
108 ; Bharadwaja's ashrama 
near, 121 ; Drona grants lands 
to south of, to Drupada, 135, 
136 ; ship found on, by the 
Pandavas, 141 ; Amba bathes 
in, 180 ; messengers to Rhishma 
from, 195 ; Dhritarashtra re­
tires to, 208; Yudhishthira 
bathes away his mortal grief 
in, 215 ; elder sister of Uma, 295; 
Fire gives Shiva's gift to, 298; 
the birth of, another version, 
317-322 ; King Dilipa ponders 
how to bring down, 320; Bhi!.­
giratha brings down, 320; 
about the city of Brahma flows 
the, 396 

GANGES. See Ganga. The name 
of ship made by Vidura for 
Kunti and her sons, 139 

GARUDA'. Hanuman and, heroes, 

~l; J~:ai~~:.e b;~~• att~~~~! 
appears, riding on, 26, 291 ; 
IIanuman and, 66; at siege of 
Unka, 82 ; weapon, a, 92 ; 
K!iliya fears, 227 ; Siddhartha 
and a, 267 ; equivalent, Aquila; 
the divine eagle, 385 

GAuRi. Rukmini prays to image 
of, 239 

GAUTAMA. Alias Siddhartha; 
son of Suddhodana, 245, 246; 
marries Yashodhara, 246; 
Channa charioteer of, 246 ; 
seeks supfrhuman insight after 
the manner of Brahman as­
cetics, 246; Mara tempts, 247; 
by enlightenment becomes 
Buddha, 247 ; the story of his 
elephant and, 373-374 
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GBOGRAPHY. MYTHICAL. Sum-

mary of Indian, 395, 396 
Gnu-VRA'JA, Wealthy city in 

Kekaya ; envoys sent to Bha­
rata at, 49 

GfTA. Equivalent, song-see 
Bhagavad Gil/J 

Gon. Krishna the incarnation of, 
1.53 ; Arjuna seeks vision of the 
great, 166; Arjuna beholds 
the great, 167, 168; Mahlldeva, 
alternative, 168; Krishna hides 
his godhead, 238 ; Shiva the 
great, 293 ; every true Shaivite 
Master is an incarnation of, 312 · 
millions of Hindus who think 
ol, habitually as SHB, 399 

Goci..vsRf. River; Sitil appears 
to, 59 

Goes, INDIAN. Surrounding of, 
389 ; their different names, 
390 ; cosmic powers, 390-393 

GoPAS, Equivalent, herd-boys, 
222 

GoPfs. Equivalent, herd-girls, 
218, 221 ; leave all to follow 
l{rishna, 218 ; Krishna and 
the effect of his fiute on the, 
228-230, 232-235 ; Balara.m 
delights with his music, 2,p 

Go-KULA, Yaduvamsls at, 218 ; 
Devaki takes Krishna to, 220 ; 
P11tana at, 22 I ; Krishna and 
Balara.m grow up at, 2n 

GosPBL, The. The Mahilbh/Jrala 
compared with, u8 

Go-VARDHAN, MouNT. Krishna 
teaches people of Braj to wor­
ship, 231 ; Krishna lifts, 231 

GO-VINDA AND Go-PALA (herds­
man). Names indicate Krish­
na' s origin as a god of flocks and 
herds, 217; gopis dance around, 
234 

GRBAT BBAll, Early fancy of 
men and the seven stars of the, 
387 

GRBAT Bs1NG. Buddha-elect, 
equivalent, 252 

GRBAT-FLANK, One of RAvana's 
monsters, 9I 

GR1111cs. One of the extremities 
of breeding-ground of Asia, 1 

GUHA. King of Nisha.dha, greets 
Ra.ma, 45 ; Bharata passes 
through realm of. 5 I 

GUPTA EMPIIUI, Represents an 

epoch in which foreign cultures 
were welcomed in India, 3 

GuRu, A teacher in matters of 
religion, &c., 43 

H 

HA'NU•MAN, The story of the 
siege of Lanka and, 13 ; Garuda 
and, heroes, I5; a monkey 
that figures in the R/JmtJyan<1, 
21 ; the Hindu ideal of tho 
perfect servant, 22 ; son of 
Vllyu, 22 ; sent by Sugriva to 
Ra.ma, 62 ; son of the wind­
god, 64 ; goes in search of 
Ravana, 64; Arjana, mother 
of, 65 ; J ambavan recounts the 
wonderful deeds of, 65 ; his 
search for Sita, 66-73 ; retums 
to Ra.ma, 73, 74 ; takes counsel 
with Rama, 77 ; Prince Indra­
jit and, So; slays Dhiirnra.ksha, 
83 ; presses Ri!.vana in battle, 
84 ; 1'ot-ear and, 87 ; comes 
to Hima.laya, 88, 89 ; precedes 
Rllma to Ayodhyll., 102 ; golden 
jar given to, 103 ; reference to 
origin of, I 05 

HARi, Alternative, Vishnu. Kans 
gives instructions for all wor­
shippers of, to be slain, 221 ; 
gopis sing in praise of, 229 ; 
Krishna recogmzed as, alterna­
tive, the Prime Mover, 243 ; the 
churning of the ocean and, 3x5 

HARB. Buddha born a, 2.57 
HARB-MARK. Brahmadatta and 

the, on the moon, 257 
HA'STINA·PURA, Dhishma dis-

covers Drona in the forest out­
side, 119; wanders to, 136; KuntI 
and her sons set out from, for 
Benares, 138 ; Pi!.ndava princes 
return to, r50 ; Duryodhana 
compares Indrapastha with, 
r58; Yudhishthira invited to, 
I59, x6o ; Bhishma escorts 
daughters of king of Benares 
to, 176; Amba. and, 177, r78; 
Adiratha leaves Champa for, 
197 ; Krishna at, 198, 200; 
Krishna's messengers at, 238 

HBAVBN, lndra objects to Yu• 
dhishthira's dog entering, 212; 
Dharma enters, 213 ; Yudhi, 

4°9 
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llhthira dissatisfied with, 214; 
tastes the happiness of, 21 5 

HBLL. Kumbhakarna vast as, 
85, 86; Yudhishthira in, 214, 
215 

HBPHAIST0S, The Smith of 
Heaven ; reference to, 388 

Hl!RAKLES, LABOURS OF. How 
many of, were really stories of 
his constellation, 38 5 

HBRD-GIRLS. Equivalent, the 
gopis ; prophesy that child 
born to Nand and Yasoda 
should be called Lord of the, 
221 

HERMIT-S, Their joy in the know­
ledge of Ravana's impending 
death, 6o ; Hanuman disguised 
as, meets Rama, 62 ; Rama 
visited by, 104; the, of Benares, 
273,274 

HIMA'-LA-YA-s. The, 21; monkey 
host gather from, 63 ; Laksh­
man and, 85; Hanuman at, 
88, 89 ; Arjuna visits, to gain 
the vision of the Great God, 
165; messengers to Bhishma 
from, 195; the Pandavas with 
Draupadi, climb the, 211 ; 
Buddha-elect born near lake 
in the, 252 ; Agastya-Muni, 
ancient village in valley of the, 
386 _ 

HINDU. Ideals, approached 
through hero-worship, 7 ; theory 
of colour distinct from Mosaic 
or Buddhist moralities, 10 ; 
idea, formation of, 1 5 ; ideal, 
Hanuman the perfect servant 
in, 22 ; difference between 
early worship of cosmic deities 
by the people and their spirit­
ualized deities and demi-gods, 
212; Buddha, a, 248 

HINDUISM, A synthesis of religion, 
3 ; Mosaic Decalogue com­
mandment compared with, 10 ; 
permeated with the doctrine 
of ahimsa (harmlessness), 10 ; 
the Epic of, 19; symbols of, 
in the Himalayas, 21 ; time in 
development of, when religion 
eschewed deities of worldll 
good, 210; folk -lore o , 
familiar with name of Agastya 
Canopus, 386 

HIii.ANYA • XASHIPU, Identical 

410 

with Shishupala and Rllvana ; 
an impious king who hated 
Vishnu ; his sin of blasphemy 
and his choice of expiation ; 
slain by Vishnu, 242 

HtsTORY, THE. Of Indian theo­
logy, 396, 397 

HOMER. Iliad of, compared with 
Riimiiyana, 6 

HUMAN Soctl!TY. The four aims 
of human life laid down by the 
ancient rishis, Dharma (Moral­
ity), Artha (Wealth-winning), 
Kama (Fulfilment of Desires), 
Moksha (Release), 398, 399 

ILIAD, Compared with the Riimii.­
yana, 6 ; compared with the 
Mahiibhiirata, 1 r8 

INDIA-N, One of the extremities 
of breeding-ground of Asia, 1 ; 
epochs in culture in, 1 ; the 
genius of, 2 ; Gupta empire, 
and foreign cultures in, 3 ; rise 
of Islam in, and effect on people 
of, 3 ; The J\1 ahiibhiirata con­
serves ancient beliefs of the 
people of, 4 ; mythology still 
a controlling influence in, 4 ; 
whatever not in M ahabhii.,ala, 
not in land of, 5 ; humane dis­
position of people of, 1 5 ; 
mythology of Indra and Agni, 
born outside, I 7 ; imagination 
conceives the universe as the 
Elephant-headed, 17 ; worship 
of Ganesha in, 18 ; people, 
teaching of Buddhism to, 21 5 ; 
the pseudo-historical legend of 
Krishna, deep in the heart of, 
218; theology, philosophy, geo­
graphy, society, 389 to 400 

INDIAN THEOLOGY, Summary of, 
389-400 ; the gods, 389 ! 
names of gods, 390 ; cosmic 
powers, 390-392 ; the uni­
verse, 392-395 ; mythical geo­
graphy, 395, 396; history of the 
theology, 396, 397 ; philo­
sophy,· 397, 398; human ao­
ciety, 398, 399 ; marriage, 399, 
400 ; renunciation, 400 

lNDRA, Mythology of, 17 ; Sitirl 
refers to his wife, 58 ; Angada 
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and, 6~ ; Brahmll. and, 65 ; 
shaft, used by Lakshman, 90 ; 
grants boon to Rama, 100 · 
visits Arjuna, 165-166; Kam~ 
and, 197, 198; the King of 
Heaven, seen by Pandavas, 
211 ; objects to Yudhishthira's 
dog entering, 212 ; admits 
Yudhishthira to heaven, 215 · 
people of Braj worship, 230; 
submits to Krishna, 231 ; places 
ladders from heaven to earth 
for Buddha, 277; cursed by 
Durvasas (a portion of Shiva), 
314; Narada relates story of 
Damayanti to, 357-358; Agni, 
Varuna, Yama and, compete 
with N ala, 3 58 ; the story of 
the Parrot and, 367-368 ; Gau­
tama's elephant and, 373, 374 

INDRA·JIT. Son of Ravana; de­
vises a way to bind Hanuman, 
72 ; leads warfare against 
Rama, 76, 80, 81 ; his magic 
shafts, 82 ; victorious at siege 
of Lanka, 87, 88 ; his deceit 
on Rama, 89 ; his death, 90 

INDRA·PRASTHA. A noble city, 
built by the Pandavas, 151 ; 
Duryodhana, guest at, I 57, 
1 58 ; the Pandavas sent to, 
and then brought from, by 
Dhritarashtra, 163 ; Yudhish­
thira demands restoration of, 
Iii l 

INDRASENA. Son of Nala and 
Damayanti, 366 

INDRASEN. Daughter of Nala and 
Damayanti, 366 

1I'snvARA. Three aspects of, as 
Brahmll, Shiva, and Vishnu, 
389 ; world created by the 
Brahma aspect of, 392 

lsLAM. Rise of, in, and effect on 
people of, India, 3 

J 
JAINISM. Buddhism and, the 

temper that made them the 
gentle faiths, 14 

JACKALS. Mllnikka Vll~agar and 
the, 306-310 

JAMBAVI.N. A noble monkey, 65, 
74; bears . r11led by, 7 5 ; 
wounded at siege of Lankll., 81 ; 

!aid i?w by lndrajit, 88 ; golden 
Jar given to, 103 

JAMBU·DwlPA. Sons of Sagara 
undermine, 3 I 8 

J AMBUMALI. Rll.vana sends to 
slay Hanuman, 71 

JANNA. A river, joining with 
Gangll., 46 ; Sitll. prays to, 47 ; 
Rama passes across, 101 ; 

Amba.'s funeral pyre on banks of, 
I 81 ; the Ya.davas dwell beside, 
217; not found on map, 218; 
Vasudeva and Devaki cross, 
220 ; l{aliya in, 226; the 
Braj girls bathe in the, 229, 
230 

JANAKA. History in the Riimii­
yana, of daughter of, 23 ; rll.ja 
of Mithila ; his sacrifice before 
Devarata's bow, 28 ; welcomes 
Vishvamitra and Rama, 29; 
Sita, daughter of, 98 

JAPAN. Worship in, 17; Ganesha 
known as the god of the villages, 
in, 18 

JX'TAKA·S. Story of Rama told 
in one of the, 6 ; deal with 
animal life as the vehicle of a 
high philosophy, 15 ; the age 
of the makmg of, 19; book, 
story of Sumedha's re-births 
given in, 252 

JATAvu. King of all the eagle­
tribes, 20; Sampati, brother 
of, 20 ; son of Vayu, n ; in 
vulture-form meets and be­
friends Rama, 54 ; Sita. appeals 
to, for help, 59 ; his conflict 
with Ravana, 59 ; his wound­
ing, 59 ; Rama sees traces of 
conflict and finds, 6o ; his 
death, 6o 

JURASINDHU. A ra.kshasa, father­
in-law of Kans, invades Ma­
thurli., 238; city of Mathura 
pOISessed by, ~39 

K 

KACHA AND DEVAYANr. The story 
of, 335-342 ; significance, 339-
342 

KAIKBvr. Not made ignoble, 12; 
one of Dasharatha's three wives; 
mother of Bharata, 26 ; the 
scheming of, agaimt Rama, 34-

.4II 
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45 ; cursed by Dasharatha, 
4 5 ; evil heart of, feared by 
Ril.ma, 46 ; reproached by 
Bharata, so ; Rllma pleads for, 
52, 100; Daah&ratha forgives, 
100; Rima and, 106; death 
of, us 

KAILAS. Monkey host gather 
from, 63 

KAL-PURUSH (the Time-man). 
Bengali name of Orion, 384, 
385 

KALAYAVAN. Slain by Krishna, 
239 

KALI. A demon, geniu& of the 
Fourth Yuga. 11 I, 393 ; pos­
acssee N ala, 36o 

KALI. An aspect of Devi, 390 
KJI.LINDI. Daughter of the Sun, 

alternative. Marries Krishna, 
241 

KJI.LIYA. A poisonous hydra that 
lived in the Jamna, 226; quelled 
by Krishna and sent to Rama­
naka Dwtpa, 226, 227 

KJI.L-N AGIN!. Serpent who kills 
Lakshrnindara, 327 

KALKI. Incarnation of Vishnu 
yet to come, 389 

KALuoJI.. A disciple of Buddha, 
274 

KAMADKVA (deaire), The god of -
Love ; visited by Indra, 296 ; 
Passion, wife of, 296 ; Shiva 
and, 296-298 ; with his wife 
Rat!, amongst the Devas, 391 

KAMBAN, Hindu poet, translator 
of the epics into the vernacu­
lar, 8 

KAMPH.VA, Capital of Drupada; 
the Plndavas set out for, 143 

KANS. King of Mathuril ; son 
of Ugrasena and Pavandrekhii., 
2 1 8 ; prophecy re death of, 
219 ; Vasudev and, 220, 22 x ; 
Krishna honoured by fear of, 
2 3 3 ; tournament between 
Krishna and, 236-238 

KANVA, Father of Shakuntalll, 
354 

KAPIU-VAiTU. The Shlkyas 
eatabliahed at, 245 ; Buddha 
preaches at, 248 ; Suddhodana, 
king of, 259 

KA1uu.. The conception of, 9 
KARNA. Reference to, as em-

bodied In the MtJhiJbhliral,., 

412 

rx8 ; pupil of Drona, 123, 197 ; 
rival of Arjuna, 123, 129-132 ; 
the sun and Kuntl the parents 
of, I 30, 196 ; in1talled as king 
of Anga, 131 ; u.luted by 
Adhiratha, 1 32 ; att&cked by 
Drupada, x 34 ; rejected u a 
suitor by Draupadl, 145 ; Drau­
padi admired by, 162; pledge 
not to fight, r 82 ; Indra and, 
197, 198; Krishna and. 198; 
elder brother of Yudhishthira, 
198 ; Prithl pleads with, to 
reveal hi• identity, 201 ; leader 
of the Kuru host, 202 ; Arjuna 
bring. down 1tandard of, 207 ; 
Arjuna slays with arrow Anja­
likl, 207 ; accept& Kunt! as 
his mother and the Plndavas 
as brothers, 209 

KJI.RTTH<. Krishna dances with 
the gopis in the month of, 
232 

KAsn'vAPA. One of Dasharatha's 
counsellors, 2 5 

KAURAvJl.s, o:a KuRus. Alterna­
tive name of •one of Dhrita­
rll.shtra, I I 8 ; pupil$ of Drona, 
x 2 3 ; Drona tests their akill in 
archery, 126, 127 ; forces, put 
in charge of Bhishma, 182 

KAUliHALYl. One of Dashnratha's 
three wives ; mother of Rll.ma, 
26; wor1hipa Vishnu, 39; her 
grief for her son, 40, 41 ; 
reproaches Dasharatha, 47 ; 
greets Bharata, 51 ; Rllma's 
victory and, 100 ; decks the 
monkeys' wives, 103 ; death 
Of, II5 

KEKAYA. Bharata reigns in, 115 
K&sm:st. Wife of Sagara, 3 I 7 
KHAI<A. Younger brother of 

Ril.vana; 1eek1 to slay Sitl, 
54-57; ■lain by Rll.ma, SS; 
aupposed revenge for, 61 ; Ma­
hllrllksha, ■on of, ■lain, 89 

KIN-NARAS. Human birda with 
instruments of muaic under 
their wing., 20 

K111.Au. See Kirat-Arjuna 
KIRAT-ARJUNA, THs. Arjuna's 

vision of Mahlldeva, the Great 
God, aa a Jrirala, or huntsman, 
165-168 

K1snK1No11A. Rima p.u.ses by 
city of, IOI 
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Kou. Yashodharl, daughter of 

rija of, 246 
KoLIYANS, Two daughte111 of 

rlja of, the wivoe of Suddho­
dana, 245 

KosHALA, RAma reaches boun­
dary of, 45 

KlllSHNA (Nlrlyana), Identified 
with Viahnu and Rima, 98, 
210, 217; !ion of Vasudev 
and Devak!, an incarnation of 
Vishnu. I. In the Maha.bhlrata, 
cousin of the Plnda vas ; the 
story of a divine incarnation 
wrought into a military epic, 
II8, 241 ; recognizes Arjuna 
and Bhima at Draupadi's sway­
amvara, 147 ; at Yudhishthira's 
coronation sacrifice, 151-1 SS; 
worshipped by Narada, 153; 
tak&11 Shishupala on his lap, 
1 56 ; slays Shishupala, 1 57, 
242 ; utters BJoagavad Gita, 
186-190, 242; mission to Dhrita­
rashtra, 198 ; Arj una's chario­
teer, 203, 206, 242. ll. A 
pastoral divinity and incarna­
tion of Vishnu; birth, 2 1 7-
2:i1 ; grows up with his bro­
ther, Balarlm, 22 3 ; " Three 
worlds " found in his mouth, 
223; miracles of, 222-231 ; 
pardons Brahml, 22 5 ; quell• 
KUiya, 226, 227 ; recognized 
as Primal Male, 227,231 ; steals 
fr.a gopis' clothes, 229 ; his 
flute, 228, 232, 235, 238; lifts 
Mount Govardhan, 230; dar­
ling of N and, 2 34; vanishes 
from Rlldhil, 234; dances with 
:opis, 235 ; slays Kans, 237; 
goos to Dwllrakl, 238 ; fights 
Vanasur and Shiva, and pro­
claim• himself identical with the 
latter, 240; Pradyumna, his son, 
240; Sambu, his son, 241 ; 
marrie11 Kalindl, 241 ; lord of 
Dwirald, vi.5ited by N irada, 
241 ; pas1ea _ through lndra's 
paradise to ha own place, 244 

KsHATR.IYA·S. The mystical origin 
of colour (caste) and, 8 ; one 
of the four !undamental colours, 
10; duty of maintaining dhar• 
ma devolvea upon the, 1 I 

Ktad.11.A. Son of Shiva and Par­
vat!, 298 ; ■lays demon n.raka, 

298 ; Ganesha brother of, 
298 

KUMBHA. Leads rlkshasas, and 
is llain, 89 

KuMBHA . ICAllNA ("Pot-ear"). 
RAvana's brother; his &mazing 
capacities, 8 5, 86 ; partake■ in 
battlo of Lankl, 87 ; lll&in by 
Rama, 87; the boon won by, 
105 

KuNDALPUll. Rukmini born at, 
239 

KUNTi. Mother of the Pll.ndavas ; 
watches the tournament planned 
by Drona to test the princes, 
127; sets out with her five sons 
from Hastinapura for Benares, 
1 38 ; her escape with the Pll.n­
dava prince■, 140-14l ; her 
welcome to Draupadi, 148 ; 
equivalent, Prith!l, 196; birth 
of Kama, ■on of, 196, 197; 
pleads with Kama to reveal his 
identity, 201 

KuRU·KSHRTRA. Plain of, scene 
of great battle between the 
l'indavas and Kurns, 181-
186, 191, 200 ; victory of, and 
Yudhishthira, 208 ; Krishna 
utters the Bhagavad Gita on 
field of, 242 

KuRus. The house of ; Bhishma 
the guardian of the, 173 ; battle 
between Plndavas and, 183-
186, 202-208 

KusnA. Alternative, l{usi. One 
of Sit!l'a two sons, 112, 113 

Kcs1. Alternative, Kusha. Son 
of Rama and Sita, 6, 24 

KuvRllA. The god of Wealth 
171, 17..? 

L 

LABBBRTON, D. VAN HINLOOPBN, 
The story of Shakuntal!l take11 
almost literally from Javanese 
version published by, 353 

LAC, TUB HouSB OF. The atory 
Of, I 36-142 

LAKSH'·MANA. Brother of Rima, 
his companion in exile ; his­
tory in the Ra,11,iya,.a, 2 3 ; 
one of Dasharatha's four sons, 
26 ; Urmili bestowed on, 29 ; 
Rima invites him to rule the 
earth with him, 33 ; his loyalty 

413 
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to his brother Rima, 40-48 ; 
follows lUma into exile, 42-
54 ; Dasharatha's last words 
concerning, 50 ; quits Pancha­
vati, urged by Sita\, in search 
of Ra.ma, 57, 58 ; informs 
Rima of Sita's abduction, 6o ; 
accompanies Rama on his 
search, 61-64; wounded in 
the siege of Lanka, 81, 85, 90, 
92 ; anoints Vibhishana as lord 
of Lanka, 95 ; prepares Sitli.'s 
funeral pyre, 97 ; Bharata and, 
102, 103 ; accompanies Rama 
to Valmiki's hermitage, 107-
no; sons of, found kingdoms, 
115 

LAKSHMANA. Daughter of Duryo­
dhana ; wed by Sambu, 241 

LAKSHMI. Consort of Vishnu 
(Nariyana); Brahma pro­
nounces Sita to be, 98 ; the 
sages pronounce Siti!. to be, 
10 5 ; story of the birth from 
the Milky Sea of, 3 1 6 

LAKSHMINDARA. Son of Chlnd, 
325; weds Behuli!., 326--330; 
slain by the serpent Ki!.1-
nagini, 327 ; restored to life 
by Manasa Devi, 329 

LANKA. An island city, generally 
identified with Ceylon, the 
home of Rllvana; the siege of,. 
how told, 13; Ravana returns 
home to, 55 ; Sampati informs 
monkey host that Ravana and 
Sit/i are at, 64 ; Sita. found in, 
65, 66; Hanuman at, 68-73; 
throne of, promised to Vibhi­
shana, 77 ; besieged by Rima, 
79-94 ; gods come down to, 
98 ; Vibhishana repairs to, 104 ; 
story of rikshasas' coming to, 
105 

LAVA. Kusa and, sons of Sitll, 
6, I 12, 113 

LAW, WHBEL OF THE. Buddha 
turns, 247, 274 

LIFB, HUMAN. 'I he four aims of, 
laid down by the ancient rishis, 
398, 399 

LORD OF CREATION. See Sky, 
Hero of the, 2 1 5 

L10N. The thought of Aryan man 
played about the, 16 

Lorus-EYED. The story of 
Dhruva and the, 378 

414 

Lova. K/imadeva, the god of, 
296-298 

LUCKY-TRBB. Alternative, Bud­
dha-elect, 2 56 

LUTHER, The story Of Dhruva 
and, 378-J8o 

M 

MADHU. Satrughna, Iring of, 11 5 
MA·HA-BHA·RATA, Tas. The 

result of an effort to conserve 
the ancient beliefs of Indian 
race, 4, 5 ; its influence on 
Indian society, 5 ; primal forms 
of mythology in, 5 ; stages of 
mythology in, 5 ; chief account 
of system of caste found in, 8 ; 
introduction to the, 118-II9; 
compared with the Iliad, 118 ; 
its theme, battle between sons 
of Pllndu and the sons of Dhri­
tari!.shtra, 118 ; constitutes a 
supreme appeal to the heart 
and conscience, 1 19 ; embodies 
national morality, 119; con­
trasted with Greek epics, 1 1 9 ; 
worship of Satya-Narayana 
promulgated in the great epic, 
210 ; Krishna prominent figure 
in, 217 ; story of Kacha and 
Devayani in opening volume 
of, 339; history of Bharata's 
prowess in the, 356; events re­
lated in, took place in the Treta 
yuga of our mahii-yuga, 393 

MAHADBVA. See Shiva 
MAHA·MAYA. Wife of Suddho-

dana, king of Kapilavastu ; 
Buddha conceived by, 259-261 

MAHAPADM.l. A mighty elephant, 
319 

MAHA·PARSHWA. One of R/ivana's 
generals, 80 

MAHA-Rl.KSHA. Son of Khara ; 
slain at Lanka, 89 

MA-HA·SU-BHAD·DA. Wife of 
Budda-elect (Sumedha), 252 

MAIIENDRA. Mountain, up which 
Hanuman rushes, 65 ; Hanu­
man returns to, 74 ; monkey 
host at, 75 

.MAINAKA. Mount, 66 
MAKARAS. Mythical fish-nptiles 

of the sea ; distressed by 
RAma 71 



Downloaded from https://www.holybooks.com

Glossary ~ Index 
MXI.w1 PRINCES. Ceremonial 

care of the body of Buddha, 
285 

MANA-SA' DBvl. The goddess of 
Snakes ; daughter of Shiva by 
a mortal woman ; the legend 
of, 322-331 ; restores Laksh­
mindara to life. 329 ; restores 
Shankara to life, 3 30 ; the 
legend as old as the Mykenean 
stratum in Asiatic culture, 
330 

MANA·SAR'OWAR. A pool around 
which the gopis gather, 233 ; 
tournament at, between Krish­
na and Kans, 236-238 

MANDARA. Weight in Rama's 
Brahma weapon, 93; chum­
ing-stickfor churning the ocean, 
314 

MANDAVYA. Daughter of Kusha­
dhwaja; bestowed on Bharata, 
30 

MAN-DEVOURER. One of Ravana's 
monsters, 84 

MAN·D0-DA-RI. Wife of Ravana; 
the story of the siege of Lanka 
and, 13; grieves for Ra.vana, 
13, 94; Ravana's queen, 68 

MANIKKA VA<;AGAR. A Dravidian 
saint; the jackals and, 306-
310 

MANTRAS. Spoken over dead 
body of Jatayu by Rllma 
and Lakshmana, 61 ; Rama's 
Brahm:!. shaft blessed with, 94 

MAN-SLAYBR. One of Ravana's 
counsellors, 83, 84 

MANTHARA. Kaikeyi's evil nurse, 
who plots Ra.ma's ruin, 34-36 

MANU. Lawgiver; conception of 
his own literary art, 7 ; chief 
account of system of caste 
found in, 8 ; history of Hindu 
society and, 8 ; Dasharatha a, 
25; a teacher or, presides over 
each of the fourteen m,mvan­
taras into which the Day of 
Brahma is divided, 393 

MARA. The evil one, tempts 
Gautama, 247, 267-270 

Mll.RICHA. Rikshasa, who hell's 
disturb Vishvamitra's sacri­
fices, 27 ; sought out by 
R:!.vana, 55 ; his counsel _to 
R:!.vana, 56; appears to Sita. 
in form of the Golden Deer, 56, 

57 ; slain by RAma, 57 ; Rima 
returns from, 6o 

MARKANDEYA. One of Dasha­
ratha's counsellors, 2 5 

MARRIAGE. The Hindu, indis­
soluble except in the fourth 
caste, 399 ; in the Hindu social 
system great stress is laid on, 
399 

MARS. Planet of, threatens 
Dasharatha, 33 

MATALI. Sakra's charioteer, 92 
MATANGA. Rllma passes by her­

mitage of, 62 
MA'THURA. Capital of the Yll­

davas, 217, 218; Nand returns 
from, 221 ; invaded by Kans, 
238 

MA.YA (Illusion). Time, begotten 
by Narayana on, II 5 ; the 
universe born of, 312 

MENA-KA'. One of the most 
beautiful dancers in heaven, 
354 

MERO. Mythical centre of the 
universe ; place of sunrise, 78 ; 
Ra.ma's Brahma weapon heavy 
as, 93 ; the city of Brahm:!. 
situate on summit of, 396 

MILKY OCEAN. See Ocean 
MILKY SEA. See Ocean 
MILKY WAY. Yudhisbtbira puts 

on immortality in the, 215 
MIRACLES. The, of Krishna, 224-

244 
M1rHILA. J anaka rlija of, 28 ; 

Vishvamitra at, 28 
MoNKEY-S. Countcrplot of the 

Riimiiyana provided by five 
great, 21 ; deemed by some 
scholars to be connected with 
some ancient cosmogony, 21 ; 
hosts created to be the helpers 
of Vishnu in battle, 26 ; Sit:!. 
casts her jewels to five, 6o ; 
host, summc-ned by Sugriva, 
63; Jambavan, a noble, 65; 
host marches to lay a siege to 
Lanka, 7 5 ; the host at Mahen­
clra, 7 5 ; N ala, son of Vishvaka­
ramli, 78 ; host gathers under 
Nala's orders, 78 ; host, build 
bridge over Ocean, 79 ; accom­
pany Rlima borne, 101-104 

MooN. The Hare-mark on the, 
257 

MoRRIS, W1LLIAK. Quoted, 187 

415 
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MosAIC. System of morality, 

compared with Hindu theory 
of caste, Io ; Decalogue com­
mandment of, compared with 
Hinduism, 10 

MuGALANA. A disciple of Buddha, 
276 

MYTHICAL G:aoGRAPHY. See Geo­
graphy 

MYTHOLOGIES. Contributions that 
enriched the early, r6 

MYTHOLOGY. The study of, 1-2 ; 
Indian, permeates whole life 
of the people as a controlling 
influence, 4 ; reference toAryan, 
r7 ; of Indra and Agni, Vlyu 
and Varuna, 17 

N 

NACHI-KBTAS AND YAwA. The 
story of, 332-335 

N!GAS. Distressed by R:ima, 77 ; 
significance (lit. snakes), II4; 
Sit:i goes to abode of, II4 

NAHUSHA. King; Chyavana and, 
37r, 372 

NAIBANJARA, River, along banks 
of which Gautama wanders, 247 

NAKULA. One of the P:indava 
twins ; skilled in horseman­
ship, r25; at the swayamvara 
of Draupadi, r43-146 

NALA. One of the monkey host; 
son of Vishvakarm:l., 78 

NALA AND DAMAYANTf. The story 
of, 356-367 ; lndra, Agm, 
Varuna, and Yama become 
competitors at the swayamvara, 
358, 359 ; Nala becomes the 
charioteer of Rituparna, 363 ; 
lndrasena and Indrasen, chil­
dren of, 366 

NAMB lDKNTITIBS. Different, by 
which one and the same Su­
preme Divinity may be known.-
390 

NAND. Yasodl, wife of; re­
joicings in Gokula for birth of 
a son to, 22r ; Krishna the 
Darling of, 234 

NANDI. Servant of Shiva, 301 
Nl'RA-DA, The great rishi, musi­

cian and messenger of the 
gods ; relates Riimiiya,oa to Vll­
miki, 23; Rlma and, III ; 
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worships Krishna, 153 ; visits 
Krishna, 241 ; S:tvitri and, 
346-348 ; the story of Dama­
yanti told to Indra by, 358, 
359 

N1'-R1'-YA-NA. Brahml pro-
nounces Rllma to be, 98 ; sages 
pronounce R:ima to be, 105 ; 
Time begotten by, II 5 ; •erpent 
Shesh and, 219 ; Vishnu iden­
tical with, 221, 286; Kans 
plots to slay, 221, 222; the 
emergence of Brahm:i, from 
lotus sprung from nave 1 of, 394 

NKTA. Daughter of Shiva, 322 ; 
friend of Manas!!., 328 

NIKHUMBILA. lndrajit sacrifices 
at, 89 

NIKUMBHA. One of R!!.vana's 
generals, 76; slain at Lank!!., 
89 

NILA Son of Agni ; one of the 
monkey host ; placed at gate 
guarded by Prahasta, 80, 8 I ; 
slays Prahasta, 83 ; laid low 
by Indrajit, 88 

NILE. Ideas contributed to world 
as we know it by the people 
of, 2 

NIRVANA. Buddha entered into 
about 483 B.C., 248 ; term 
common to Buddhism and Hin­
duism, 249, controversy as to 
meaning, 249, 2 50; Buddha 
experiences, 272 ; Yashodhara 
attains to, 277 ; is a state­
swa,ga a place, 391 

NrsHlDHA. Guba, king of, 45 
Nr-vx' •DI-TA, S1sTRW.. Brief sum­

mary of her life and work, v ; 
quoted, on Caste, 399 

NorsY-THROAT. One of Rlvana's 
counsellors, 83 

0 

OcBAN. Rama threatens, 77 1 
counsels Rama, 78 ; monkey 
host build bridge over, 79 ; 
magic herb by, gathered by 
Wind-god's son, 81, 82 ; 
Balar!!.ma met by, 243 ; the 
churning of the, 314-316; the 
churning of, took place in the 
sixth manva,otara, 394 

ODIN. Reference to, 388 
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OK I Sound symbolizing the un­

conditioned Bril.hman ; the goal 
of 1acred wisdom, &c., is, 334 

OwN-CHOICB (swayamvara). See 
96 and 356 

OWN -MORALITY (sva-dharma). 
Conception of, explained, 10 ; 
extreme form of the doctrine 
fully realized only in the Golden 
Age, 11 

p 

PAN, The great God; reference 
to, 388 

PANCHALAS. Drupada, king of, 
laughs Drona to scorn, 122 ; 
Arjuna leads attack against 
the, 134 ; Kunti and sons visit 
country of, 143 

PAN-CHA'-vA-TI'. Place beside 
River Godaveri; Ra.ma, Sita, 
and Lakshmana at, 54-61 ; Ja­
Uyu comes to, 54 ; Surpana­
khll, sister of Ril.vana, entices 
Rama at, 54 ; Ra.ma hurries 
back to, 57 ; finds SiU missing, 
60 

PAN'DAVA-5. Alternative name 
of sons of Pil.ndu, 118 ; Arjuna, 
the third of the, 123; pupils of 
Drona, 123; Bhima, the second 
of the, 125; twins-Nakula and 
Sahadeva, the, 125; Yu­
dhishthira, the eldest of the, 
1 2 S ; tested in archery by 
Drona, 126,127; Kunti, mother 
of, 127 ; do reverence to Drona, 
134 ; jealousy of the princes, 
1 36 · banished to Benares, 1 37-
140; their escape, 141 ; in dis­
guise, they attend the swayam­
vam of Draupadi, 143-145 ; 
recognized by Krishna, 147 ; 
Draupadi duly weds, 149; set 
out for city of Hastinapura, 
150 ; Yudhishthira's fatal game 
of dice and, 1 57-166 ; doomed 
to twelve years' exile, 164_; 
Yudhishthira broods over their 
weakness, 165 ; period of exile 
over, 181 ; forces, put in charge 
of Dhrishtadyumna, 182 ; battle 
between the Kurus and, I 83-
186, 200-208; Karna re­
conciled with. as brothers, 209; 
climb the Him1llayas, 211 ; 

2D 

Krishna a friend to the, 233, 
oppressed by Duryodhana, 241; 
Krishna joins, 243 

PANDIAN CoURT. Mil.nikka Vli~a­
gar at the, 307 

Pl.NDU. The Mahiibharala's main 
theme, the battle between sons 
of Dhritarashtra and sons of, 
118 ; resigns monarchy through 
blindness, 1 36 

PA'RAMA-HA'MSA. The supreme 
swan ; Shiva the prototype of 
the, 292 

PARASIIU-RAMA, Story of mythi­
cal combat between Bhishma 
and, on behalf of Ambil., 179 

PARIJATA TRXB. The, of Paradise, 
3 t 5 

PJ.R'VATI'. Identical with Umi!., 
Sati, &c. ; see Sati, 295-300: 
wife of Shiva, 322 ; protects 
Chllnd's ship, 3z 3 

PASSION. Wife of Desire, 296-298 
PA'VANA-RXKH.l', Wife of Ugra­

scna ; mother of Kans, 2 1 8 
P.e:Rsxus. Reference to Andro­

meda, Cassiopeia, and, 385 
PHILOSOPHY. The prevailing 

Indian, 388, 397 
PLJUADXS, THE. Reference to, 387 
PILGRIMAGB. The, of Death, 211, 

212 
PoLx-STAR. Equivalent, Dhruva­

lok, or place of Dhruva. The 
story of Dhruva a statement of 
the steadiness of the, 378-380; 
earliest of the male anthro­
pomorphic gods, 387, 388 

PHA-DYUMNA. Son of Krishna 
and Rukmini (a re-birth of 
Klimadev), 240; Aniruddha 
(a re-birth ofSatrughna), son of, 
240 

PRA-HA'STA ("Long-hand"). One 
of Rllvana's generals, 76, Bo, 
83 ; slain Ly Nill!., 84 

PRAJA'-PATI-s. Admitted to 
priesthood and permitted to 
attain release, 279, 280; the 
eight lords of creation created 
by Brahma, 292 

PRAYA'G, Holy place at, where 
Gangl! and J amna meet, at 
Allahliblid ; RAma and Sitli 
reach, 46; Bharata at, 51, 52 

PREACHING, The, of Buddha, 274-
276 
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PaBM SlGARA. Legends of Krish­

na'& youth and, 217; Rlimll­
r,ana and, 218 

PRESERVER. Vishnu the, 22 

PRIMAL MALB (Adi-Purusha); 
Krishna recognized by Kaliya 
as, 227 ; recognised by Indra, 
231 

PRJTHl. Mother of Karna, and 
of the Pandavas; equivalent, 
Kunti, 200; Dhritarashtra re­
tires with, 208 

Pua.!.NAS. Later legendary scrip­
tures of the Hindus ; many of 
the, made familiar to the un­
lettered, 8 ; stories from the, 
314-400 

PuRO·CHANNA. Minister of Duryo­
dhana ; departure for Benares, 
138 

PuRU·RA'vAs AND UavAsHI. The 
story of, 342-344 

PusH-KARA. Nala's brother; his 
game of dice with the king, 
36o-367 

Pu'SHPA·KA. RD.ma's car; given 
by Vibhishana, 101 ; Rllma 
commands to return to Vaish­
rAvan, 103 ; appears again at 
R:ima's wish, I t 1 

PuTANA. A rakshasi; poisons 
Nand's son, 221 ; her death, 
221 

R 

R.!.oHl. I. Wife of Adiratha ; 
finds Karna, 197. II. Agopiof 
Brindaban and lover of Krish­
na ; represents the human soul, 
the lover of God, 218; her 
pride, 2 34 ; Krishna vanishes 
with, 234 

R.!.Hu (planet). Threatens Dasha­
ratha, 32, 33 

R.!.HULA. Son of SiddhArtha and 
Yashodharll, 264 

R.!.JPUT. Clan; boy-Krishna 
represents the local god of a, 
217 

RlKSHASA·S (demons and devils). 
Suggestion of SitA to RD.ma to 
refrain from slaying, 10; sinful 
world of, 12 ; city of, built by 
Vishvakarman, 12 ; their estate 
described, 13 ; monkey-host 
created to help Vishnu in battle 

418 

against, 26 ; ruin of all, prophe• 
sied by SitA, 6o ; one directs 
RAma to the monkeys on 
Rishyamilkha, 61, 62; Sin­
hikha a. 66 ; send to Ravana 
for help, 71 ; spy out Lanka, 
80 ; their cunning, 82 ; host 
led by Ravana, 84 ; mourn 
over Ravana, 94; accompany 
Rama home, 101, 104; assem­
bly of, under Vibhishana, 105 

RlKSHASl-s. Female rakshasas, 
wives of the subjects of Ravana; 
Putana a, 221 ; one tries to 
kill Krishna, 222 ; Balaram 
slays a, 228 

RAMA. Alternative, Rama-Chan­
dra, incarnation of Vishnu and 
husband of Sita. The story of, 
told in the J atakas, 6 ; Vll!­
miki a contemporary of, 6 ; 
Rama's Saga, date of complete 
form A.D. 400, and belongs to 
the earlier phase of the Hindu 
renaissance, 6 ; highest aspi­
ration of Hindu boy or girl 
to be like Sita, or, 8 ; Sita.'s 
suggestion to, to adopt yogi­
morality, JO ; Shiidra slain by, 
11 ; repudiation of Sitl!. by, 12 ; 
RAvana chosen as a friend by, 
1 3 ; myth of Sita and, educa­
tional influence of, 14; the 
story of, as told by Va.lmiki, 
23-32, &c. ; Kusi (Kusha} and 
Lava. sons of, 24 ; one of Dasha­
ratha's four sons, 26 ; accom­
panies Vishvamitra on sacrifice, 
27, 28, 29; weds Sita, daughter 
of Janaka, 28; preparations 
for mstallation as king, 32-39; 
requests his mother, Kaushalyll, 
to prepare for his fast, 33 ; Kai­
keyi's plot against, 34-4 5 ; his 
farewell to Guba, 45 ; Bharata's 
love for, 50 ; Bharata's search 
for, 51, 52 ; Bharata's inter­
view with, 52, 53 ; his sandals 
installed by Bharata, 52, 53 1 
his similarity to Brahml!., 52 ; 
quits Chitrakuta, 53 ; wanders 
through forest of Dandaka, 53, 
54; dwells at Panchavatl, 54-
56 ; his conflict with Khara, 
54, 55; slays Khara, 55; 
allured from Sitll by pursuit 
of the Golden Deer (Mancha), 
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56--58 ; his wrath over SitA.'s 
abduction, 6o ; his grief over 
Jatiiyu's death, 61 ; Hanuman 
returns to, 74 ; praises Hanu­
man, 75; takes counsel with 
Ocean, 77; Ocean advises, 78; 
besieges LankA., 79--94 ; slays 
RA.vana, 94 ; Sita brought to, 
95, 96; renounces Sita, 97; 
Sita restored to, 99 ; Shiva 
reveals Dasharatha to, 99 ; 
Lord of Ayodhya, 100; returns 
to Ayodhya, 101-117 ; con­
secrated as king, 104 ; Sita's 
second trial and, 106-110 ; 
returns to Ayodhya, 112 ; pre­
pares a horse-sacrifice, 1 12 ; 
hears song of Kusha (Kusi) and 
Lava, 112; hears Valmiki's 
song, 113 ; last days of, "5-
117 ; Vishvamitra relates tale 
of Ganga to. 322 

RAMANAKA DwlPA. Home of 
KA.liya, a poisonous hydra, 226, 
227 

RA'MA'YA-NA, The. Compared with 
the I had, 6 ; both epics prob­
ably go back to common legen­
dary sources, 6; taught to 
K usi and Lava by Valmiki, 6 ; 
date of latest redaction A.D. 
4()(), 6 ; present version a 
condensed translation, 7 ; ethic 
of the, 7 ; no Hindu child 
unfamiliar with, 8 ; suggestion 
of Sita recorded in, to adopt 
yogi-morality, JO ; idea of a 
true aristocratic society ex­
plains some of the most signi­
ficant episodes in the Riima­
,,ana, 1 1 ; the significance of, 
1 3 • the, as animal epos, 14 ; 
first of popular scriptures of 
Hinduism, 19; the counter­
plot of, provided by five great 
monkeys, 21 ; Hanuman figur~ 
in, 21, 22; related to Valmik1 
by NA.rada, 23 ; taught to 
Kusi and Lava, 24 ; Valmiki 
and the, 112; the Vishnu 
Purllna and, 217 ; events re­
lated in, took place in the 
Dvllpara yuga, 393 

RATI (Passion). Wife of Kama­
deva, god of Love, 391 

RA-VA-NA. Equivalent RA.van. 
Demon king of Lankll. ; the 

story of the siege of LankA. and, 
13 ; Mandodari grieves for, 
13 ; his oppression complained 
of, 26 ; disturbs VisbvA.mitra's 
sacrifices, 27 ; Surpanakhll., 
sister of, 54 ; Khara younger 
brother of, 54; his wrath, 55-
64 ; description of, 5 5, 56 ; in 
yogi guise appears to Sita, 58 ; 
abducts Sita, 58, 6o ; his con­
flict with J atayu, 59 ; monkey 
host sent in search of, 63; 
Hanuman's search for, 66-75; 
by subtle falsehood seeks to be­
tray Sita, 79 ; called to battle, 
8o ; battle between Rama and, 
8<_>--94 ; slain by Rama, 94 ; 
hlS funeral pyre, 95 ; the boon 
won by. 105 ; renown of Ra.ma's 
conquest of, 106 ; identical with 
Hiranyakashipu, 242 

RELEASE. Buddha declares that 
Yashodharii. will obtain, 276; 
princes of Sbakyas and Kolis 
obtain, 279; women admitted 
to the priesthood and attain, 
279, 280; is the knowledge of 
Reality (Self), 398 

2D2 

RELIGION. The motives of, 3; 
primitive science and. 38 3 ; the 
old Vedic, theworshipoftheper­
sonified powers of Nature. 397 

REMus. UNCLE. Tales nf, refe­
rence to, 15 

RENUNCIATION (vairiigya, turning 
away), 400 

REwATI. Daughter of Raja 
Rewat of Arnta ; marries B::tla­
riin1. :241 

RrGHTEOUSNESs. Dharma, the 
god of, 213 

RIG-VEDA. The early scripture 
of India; the Tenth Book of 
the, 17; references to Aja­
Ekapada in, 388 

R1sHABHA. Golden jar given to, 
103 

Risms. Sacrificial priests asso­
ciated with the devas in Swa•ga, 
391 

R1sHYA-Mii'KHA. Mountain on 
which Sugriva dwelt, 62 

RisHYA-SHRINGA. Santa given to, 
25 

RITUPARNA, King of Ayodhyl; 
Nala becomes the charioteer of, 
363 
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RoHINI. I. Husband of Vasudev 

and mother of Balarama ; the 
latter exchanged with child of 
Devaki, 219. II. A star, 387 

RunRA. A name of Shiva ; shaft, 
Ra vana lifts a, 92 

RUKMA. Rukmini's eldest brother, 
239; slain by Balaram, 240 

RUKMINI. Daughter of Raja 
Bhishmak, born at Kundalpur, 
2 39 ; prays to image of Gauri 
that the Lord of the Yadus be 
given her for husband, 2 39 ; 
betrothed to Shishupala but 
wed by Krishna, 239, 240; 
Pradyumna (a re-birth of K1l­
madev), son of, 240; becomes 
Sati, 244 

RvP-REKHA (Streak of Beauty). 
A statue in the throne of Vik­
ramaditya, 375-377 

s 
SACRIFICB. A coronation, devised 

by Yudhishthira, 151-155 ; 
Shishupala reproaches Bhishma 
and Yudhishthira at, 153 

SAGARA. King of Ayorlhya; 
Keshini and Sumati, wives of, 
317; Asamanja, son of, 31z; 
death of, 320 

SAHA-DEVA. One of the Pandava 
twins. skilled in swordsman­
ship, 12 5 ; at the Swayamva,a 
of Draupadi, 143-146 

SAINTS, TnE. Of Shiva, 301-313 
SAKRA. Hanuman's tail like 

banner of, 66 ; sends his car 
and Matali to aid Rama, 92 ; 
the Hare in the Moon (Buddha) 
and, 2 58 ; Siddhartha and, 
264, 267 

SAKUNI. Cousin of Duryodhana ; 
his challenge to Yudhishthira 
to play dice, 157-160; wins 
Draupadi from Yudhishthira, 
161 ; renews contest with Yu­
dhishthira, 164-166 

SAMBU. Son of Krishna; marries 
Lakshmanlt, 241 

SAMPATI. Elder brother of Ja­
tltyu, 20, 64 ; informs monkey 
host of whereabouts of Sitlt, 
64,65 

SAMSA'u (Wandering), The 

420 

" Three worlds " constitute the, 
394 

SANSKRIT-SPEAKING PEOPLE, reli­
gious consciousness of the, 17 

SANTA. Daughter of Dasharatha; 
given to Rishyasringa, 2 5 

SANTUSlTA. Buddha-elect known 
in (Tusita) heaven as, 259; 
enters womb of Maham1ly1l, 
26o 

SA'RASVATi. The tongue of Rama, 
98 

SARAYU. The river; Dasharatha's 
sin there, 47. 48 ; Lakshman 
practise~ austerities at, I I 5 ; 
Asaman1a and, 317 

SAT!' (Suttee). Daugi1te1 of 
Daksha and Prasut,, 287 ; 
wife of Shiva, 287-313; soul 
of, worships the Great Cod 
(Shiva), 293 ; Egyptian myth 
(Osiris) and, 295 ; identical 
with Uma, surnamed Haima­
vati ; identical with Parvati, 
295 ; Ganga sister of, 295 ; 
Desire and Passion and, 296-
298; her sport with Mahadeva, 
298-300 ; story of, compared 
with Greek and Egyptian myths, 
295 

SATRUGHNA. One of Dasharatha's 
four sons, 26 ; Srutakirti be­
stowed on, 30, 46; accompani~s 
Bharata to Ayodhya, 49-53 ; 
Hanuman and, 68 ; king of 
Madhu, 115 

SATYA-NARAYANA, or V,snNu. 
His embodiment as Krishna, 
210 

SATYA -VAN (Truth speaker). 
Husband of Savitri ; her devo­
tion to, 42 ; called the " Horse­
painter," 347 ; chosen for S1l­
vitrI by Narada, 347 

SAT'·YA-VA-TI'. A fisher-maid, 
wife of Bhlshma's father, Shl!.m­
tanu, 173,174; Bhishma escorts 
daughters of king of Benares 
to, 176 

SAU-MA'NAs-A'. A mighty ele­
phant, 319 

SAVATTHI. Chullasubhadda born 
as, 2 SS 

SA'v1TR!. The devotion of, to 
Satya vl!.n, 42 ; the story of, 
related by Mltrkandeya to Yu­
dhishthira, 345-35:z 
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SCRIPTURES. M ahlibhiirata com 

pared with, u8 
SECTS. The most important 

Indian, 389 
SECTS, INDIAN. Summary of, 389 · 

the three most important, the 
Shaivas, Vaishnavas, and Shiik­
tas, 389 

SELF. The Buddhist "Void" and, 
249; Brahmli and Shiva, the 
triune, 291 ; Death defines and 
describes, 334 ; our true, ob­
scured in us by personality, 398 

fl SELF, 11 THR BRAHMAN 
SELF-CONQUEST. The greatness 

of, 215, 216 
SENDING OF VISHNU, THs. De­

vaki and ; takes birth in 
Yasoda's womb, 219 

SERIVUT. A disciple of Buddha, 
276 

SsvEN SAGKS, THK. Dhruva and, 
380 

SHAIVAS OR SHAIVITBS, wor­
shippers of Shiva. Shaiva 
myths, 286-31 3 ; Shaiva saints, 
301-310; Manasli (l'admli) re­
cognized as a form of 5/iakti, 
and her worship accepted by 
the, 330 

SHAKTIS, or O Pow&Rs.0 The 
wives or feminine counterparts 
of the gods, 390 

SHA-KUN' -TA-LA'. The story of, 
an episode of the Mahiil,hiirata 
giving an account of Bharata, 
352-356; taken almost lite­
rally from Javanese version by 
D.VanHinloopenLabberton,353 

SHAKVAS. One of the Aryan 
tribes established at Kapila­
vastu, 245 ; Suddhodana, rlija 
of, 245 

SHALWA. King; betrothed to 
Ambll, 174; Amba. pre.~ents 
herseli before, 176; rejects 
Amba., 177 

SHAMTANU. Father of Bhisbma; 
weds Satyavatl, 173, 174 

SHANI (Saturn). The story of, 
381, 382 

SJIANKARA. I. A great magician, 
friend of Cha.nd Sadagar, 323 ; 
slain by guile, 32 3 ; restored to 
life by Manasli Devi, 330. II. 
A name of Shiva, 321_ 

Su•sa. A1tanla, Ali-sheshan. 

equivalents. A serpent that 
takes human birth through 
Devaki, 219; beholds Shiva's 
dance, 311 ; assumes a human 
form and dwells with Saint 
Tiger-foot, 312 

SHI-KHAN' ·DIN SH!KHANDINr. 
A heroine of the M ahabhiirata ; 
her name spoken as a taunt by 
Bh!sbma, 119; daughter-son 
of Drupada, 169; becomes a 
disciple of Orona, 169 ; pro­
posed marriage for, 169-173 ; 
Stbiina and, 171-173; revealed 
to Bhishma as Ambil., born a 
second time, 173; Bhishma 
and, in battle, 182-186, 194 

SHISHU·PA'LA. The story of, 
149--1 57 ; reproaches Bhishma 
and Yudhishthira at corona­
tion sacrifice, 1 5 3-1 57 ; son of 
Queen of Chedi ; Krishna's pro­
phecy re, 1 56; his death, 157, 
241 ; identical with Hiranya­
ka.shipu, 242 ; king of Cbanderi; 
suggested as Rukmini's hus­
band, 239, 240 

SmvA. or MAHADRVA. The great 
God ; worshipped by Hanu­
man. 68 ; reveals Dasharatha 
to Rama, 99; annual festival. 
1 38 ; meeting and conflict with 
Arjuna, 166-168 ; worshipped 
by Drupada, 168; appears to 
Amba, 180; beginnings of 
Shiva cult, 2ro, 215, 292. 313; 
the supremacy of, 286-287 ; 
husband of Sati, 287-294 ; his 
wrath. and punishment of Dak­
sha, 290--294 ; husband of Umi 
(re-birth of Sati), 295-301 ; 
destroys the god of Love. 296 ; 
his third eye, 299 ; as a fisher­
man, 300--301 ; the saints of 
Shiva, 301-3ro; Shiva's dance, 
310--313; his dance is in the 
heart of man, 31 3 ; drinks the 
world-poison, 31 5 ; receives 
Ganga upon his head, 320 ; 
Manasli Devi, his daughter by 
a mortal woman, 322; father 
of Gane§h and Kartikkeya, 
324 ; as Ishvara, 389. 390 

SHLOKA-S. Metre, the, invented 
by Va.lmiki, 6, 11 2 

SHRI, or LAKSHld. A goddess, the 
delight of Vishnu, 315 

421 
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SHRl KRISHNA, See Krishna 
SHUDRA-S. One of the four funda­

mental colours (caste), 10; 
slain by Rama, 1 1 ; penance of 
one in Ra.ma's kingdom, 11 I 

SHYAMA (The Dusky). A tree; 
Rama passes, 46 ; Sita prays 
at, 46, 47 

S100HARTHA. Alias bestowed on 
Gautama--see Gautama, 246, 
261 ; Channa, charioteer of, 
264; his wanderings, 264-272 ; 
attains Buddhahood and is 
worshipped by Suddhodhana, 
27 5. See Buddha for further 
details 

SIDDHAS. Musical ministrants 
of the upper air, 20 

S100H-AS'HRA'MA. The Shiva 
hermitage, 27; Rama and 
Vishvamitra at, 28 ; birds and 
beasts in, follow Vishvamitra, 
28 

SIGURD. Krishna's answer to 
Arjuna like that of Brynhild 
to Sigurd, 187-190 

SINDHU. A noble river ; follows 
Ocean, 78 

S1NHIKHA. A grim rakshasi ; 
Hanuman and, 66 

Srnn;s. The Dog-star; reference 
to, 387 . 

SITA. Daughter of the Earth, 
adopted by J anaka, and wife 
of Rama ; Kusi and Lava, sons 
of, 6 ; sheltered by Valmiki, 
6 ; highest aspiration to be 
like, 8 ; suggestion of, re yogi­
morality, 10 ; repudiation of, 
by Rama, 1 2 ; myth of Rama 
and-significance of, 14; five 
great monkeys seen by, 21 ; 
weds Rama, 29 ; fasts with 
Rama, 33, 34; follows Rama 
into exile, 41-54; Dasharatha's 
last words concerning, 50 ; 
wanders through forest of Dan­
daka, 53, 54 ; Viradha seizes, 
53 ; treachery of Ra.vana to­
ward, 56 ; Ma.richa appears 
before, as the Golden Deer, 56, 
57 ; forces Lakshman to quit 
Panchavati in search of Rama, 
57, 58; Ravana in yogi form 
abducts, 58-6o ; R!lma's search 
for, 6o-65 ; Sampat i gives 
tidings of, to the monkey host. 
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64 ; Hanuman and, 66-75 ; 
Ravana seeks to betray by 
subtle falsehood, 79 ; shown by 
Ravana to Rama, 81 ; shown 
by Indrajit, 89 ; brought to 
R!lma, 95-98; ; her ordeal 
by fire, 97, 98 ; pronounced 
pure, 99 ; restored to Rama, 
99 ; accompanies Ra.ma home, 
101-104; consecrated as queen, 
104; second trial of, 106-11 5 ; 
gives birth to sons named 
Kusha (Kusi) and Lava, 112, 
I I 3 ; taken home by Earth, I I 4 

SKY, HERO OF THE. Appears no 
longer as a great Prajapati, 
Lord of Creation, or Wild 
Huntsman, but as a man, 21 5 

SOCIETY. Va.lmiki's ideal, 9 ; 
scheme of, 398-400 

SQUINT-EYE. One of R.llvana's 
monsters, 91 

SRUTAKIRTI. Daughter of Kusha­
dhwaja ; bestowed on Satru­
ghna, 30 

STAR-PICTURES. Primitive science 
and religion, and the reverence 
of primitive man for the starry 
sky, 383-388 

STHUNA. A yaksha, follower of 
Kuvera, exchanges his identity 
with Shikhandini, 172, 173 

STURDY. Equivalent, Eye-saint 
(Kan-Appan). Shiva and, 303-
306 

Su-nRAHMA'NIAN, A mountain 
deity ; son of Shiva; wor­
shipped by Sturdy, 303 

Suo-uno-DA-NA. Raja of the 
Sha.kyas, 245 ; two daughters 
of raja of the Koliyans the 
wives of, 245; Mahamaya, wife 
of, conceives Buddha, 2 59-263 ; 
vain endeavours of, to get 
Siddhartha to return home, 266; 
Buddha worshipped by, 275 

SUGRIVA. The chief of the five 
great monkeys in the Rii.mii,­
yana, 21 ; Bali, brother of, 21, 
22 ; Rama seeks aid of, 62-
64 ; Hanuman and, 68 ; An­
gada and, 74; takes counsel 
with Rama, 77; comforted 
by Vibhishana, 81 ; conflict 
with Rllvana, 84 ; conflict with 
Pot-ear, 87 ; laid low by 
Indra iit. 88 : burns Lank.a, 89 ; 
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slays ~quint-eye and Big-belly, 
91 ; accompanies Rama home, 
101-104; reference to origin 
of, rn5 

Su J AT A. Siddhartha entertained 
by, 266,267 

SU-KANYA' (Fair-maid). The wife 
of Chyavana; the Ashvins and, 
377, 378 

SUMAN. Son of Asamanja, 317 
SuMANTRA. A noble Brahman· 

pleads with Ka,keyi, 43 ; yoke~ 
horses to Ra.ma's car, 44 ; his 
return to Ayodhya, 45 

SUMATI. Wife of Sagara, 317 
SuMEDHA. A righteous Brahman 

who dwelt in city of Amara, 
2 50 ; Dipankara proclaims him 
as one who should become a 
Buddha, 251 ; story of re­
births is given in the J iitaka 
book, 2 52 ; re-birth as the Six­
tusked elephant, 2 52-2 5 5; 
Chullasubhadda and Mahasub­
hadda, wives of, z 52 ; re-birth 
as the . Tree-god, 2 5 5-2 57 ; 
the Harem the Moon, 2 57, 2 58 ; 
known in heaven as Santnsita, 
2 59 ; incarnation as Ring Ves• 
santara, 2 59 ; conceived in 
womb of Mahamaya, 259-263; 
his perfect enlightenment as 
Supreme Buddha, 270-272. See 
Buddha for further details 

SU-MI-CRA'. One of Dasharatha's 
three wives ; mother of Laksh­
mana and Satrughna, 26 

SuN. The ; threatens Dasharatha, 
33 ; Rama urged to worship, 93 

Su-NI-TI. Mother of Dhruva, 378 
SU-PARSI!WA. One of Ravana's 

counsellors, go 
SUPREME BElNG. The elephant, 

the crocodile, and, 331, 332 
SURABJII. The wish-bestowing 

cow, 31 5 
SURPA·NAKHA'. A ra.kshasi ; sister 

of Ra vana ; desires Rama ; 
seeks to become Lakshman's 
wife ; atten1pts to slay Sita, 
54 ; Khara, her brother! 54 

SusHEN A. A monkey chief ; at 
siege of Lanka, 8 1, 92 

Suv AH u. Raksha.sa, who helps 
disturb Vishvamitra's sacrifices, 

27 . dis 
SwARGA. An Olympian para e, 

a place where all wishes and 
desires are gratified, 390-392 ; 
the home of a variety of mythi­
cal brings, the apsaras, gan­
dharvas, &c., 391 

SwA-YAM'·VA·RA (Own-choice). 
Dru pada announces the, of his 
daughter Draupadi, 143-149; 
Daksha holds, on behalf of his 
daughter Sati, 288 ; Bhima 
plans a, for Damayanti, 3 57-
36o 

T 

TAGORE, MR. ABANINDRO NATH. 
Vice-Principal of the Calcutta 
School of Art, reference to, vi 

TALL. One of Havana's coun~ 
sellers, 83 

TAMILAKAM (S. India). Shiva 
charges Manikka Va~agar to 
establish the faith throughout, 
309 

TARA. Sugriva's wife; Rama 
takes to Aymlhya, IOI 

TARAGAM. Forest of; Shiva's 
dance in, 3m, 313 

TARAKA. Demon, slain by Ku­
mara, 298 

TAVATIMSA HEAVEN. Visited by 
Buddha, 277, 278 

TEAClI!NG. The. ol Buddha, 248 
TEMPTATION. The, of Gautama 

(Buddha), 247, 248 
TEN-NECKED-ONE. Alternative 

for Ra. vana, 9 3 
THEOLOGY, INDIAN, Summary of, 

]89-400 
Tu1<1<E-HEADS. One of Riivana's 

monsters, 84 
11 THREE WoRLDs." Found in 

Krishna' s mouth, 22 3 , the 
prosperity of the, 316; Vish­
vamitra able to destroy at will, 
354; Chyavana able to destroy, 
372 ; the physical plane (Bhur), 
the astral plane (Bhurvar }, and 
Heaven (Swarga) comprise the, 
394 

TnuNDER-TooTH. Leader of the 
rakshasas at siege of Lanka'., 83 

TIGER-FOOT (Vyaghrapada). Shiva 
and, 301-303 

TOURNAMENT. The, at Mathurl, 
236-238 

TREE. The Wisdom, 268-270 

423 
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TRBB-Gon, THB. Brahmadatta 

and, 255 
TULSI Dil.s. Hindu poet ; trans­

lator of the epics into the ver­
nacular, 7, 8 

TURUNBULUN. Star-god of the 
wild tribes of Australia, 388 

Tus1TA H&AV&N. The Buddha-
elect in, 2 59 

u 
UGRA-s&'NA. One-time king of 

the Yiida vas ; deposed by his 
son Kans, 217, 218; Pava­
narekha wife of, 218; estab­
lished on throne by Krishna, 
238 

UJ-JA-vr-Nr, or UJJAIN. Old 
Hindu city near which the 
ancient throne of VikramMitya 
was discovered, 37 5 

UMA. Krishna a worshipper of, 
217; Sati re-born as~see Uma, 
29 5-300 ; the M ahiibhii•ata de­
clares that all that is feminine 
is a part of, 330 

UNIVERSE, MOTHER OF THE. The 
conception of, in Hindu cos­
mology, 392-395 

URMILA. Second daughter of 
J anaka ; bestowed on Laksh­
man, 29 

UavAsHI AND PuRORAVAS. The 
_ story of, 342-345 
UsH.\. Wife of Aniruddha, 

daughter of Vanil.sur, 240 
UsHANAS. The asuras appoint as 

their priest, 3 3 S 
UTTAKA KANDA. Added to work 

of V il.lmilri, 6 ; Ra.ma hears, 
ll5 

V 

VAI!IH·RA'vANA. Ra.vana younger 
brother of, 94 ; Rama returns 
car Pushpaka to, 103 

VAISHYAS. The mythical origin 
of colour (caste) and, 8 ; one 
of the four fundamental colours, 
IO 

V .UV.LSYATA'. The name of our 
M11'"' is, 393 

VAJRAHANII. One of RAvana'■ 
poerals, 76 

42-4 

VALr. The cruel brother of Su­
griva, 62 ; dethroned by Ra.ma, 
63 ; origin of, reference to, 
105 

VXLMI'>a. A name as shadowy as 
Homer, 6 ; a Brahman by 
birth, connected with the kings 
of Ayodhya, 6 ; songs of Rama 
(alternative, Rama-Chandra) 
collected by, 6 ; a contemporary 
of Rama, 6 ; invented the 
shloka metre, 6 ; the Utta>a 
Kanda added to his work, 6; 
sheltered Sita, 6 ; taught the 
Ramayana to Kusi and Lava, 
6 ; ethic of his epic, 7 ; history 
of Hindu society and, 8 ; the 
nature of his new society, 9; 
justified as a teacher by Sita.'s 
ordeal, r 2 ; significance of his 
Ramiiyana, 1 5 ; epic poem of, 
written early in Christian era, 
IQ; Hanuman creation of, 22 ; 
story of R1lma as told by, 23-
32, &c. ; Brahmil. appears to, 
23 ; hermitage of, 47 ; greet, 
Ra.ma, 47 ; sons of, find Sita; 
I08, 109; KushaandLavarecite 
the Ramiiyana to, 112; song of, 
II3 

VXMADEVA. One of Dasharatha's 
priests, 25 

VANASUR. Oshll.,daughterof, 240 
VARNA (Colour), Equivalent in 

modern vernacular, "birth" 
Uati), 9 

VARUNA, Mythology of, 17; tile 
ocean the home of, 64 ; monkey 
host arrive at, 64 ; Ra.ma 
threatens, 77 ; the goddess of 
Wine, 315 

VASAVA. The arrow of Death; 
given by Indra to Kama, 198 

VA'SISHTHA, One of Dasharatba's 
priests, 2 5 ; Dasharatha's sons 
named by, 26 ; Dasharatha's 
heart cheered by, 2 7 ; the king 
summons, 32 ; blesses Ra.ma's 
fast, 33 ; sends Rama's chariot­
eer to the king, 38 ; rebukes 
Kaikeyr, 43 ; sends convoys 
to Bharata, 49 ; greets Bharata, 
51 ; Ra.ma refuses to take the 
advice of, 52 ; RAma conse­
crated as king by, 104 

VA'SU-DBV. Descendant of Yadu, 
husband of Rohini and Devakl, 
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father of Krishna, 219 ; claims 
precedence for Krishna at 
the coronation ~acrifice, 1 54-
15; 

VAsuoBVA. A name of Nli.rli.yana 
or Vishnu, 221, 286; the Earth 
the consort of, 318, 319 

VAvu. Mythology of, 17; the 
god of the Winds ; the parent 
of Hanuman, 22 

VEDANTA. The prevailing philo­
sophy, a form of uncompro­
mising monism, called the, 
397 

VEDAS. The, belong to the 
learned-the epics to all, even 
the unlettered, 7, 8; Vayu 
known as the god of the Winds 
in, 22 ; Rama learned in, 30 ; 
Brahma and the, 11 3 ; stories 
from, 314-400 

VEDJC. 1\1 antras, 94; hymns, 
127; religion the worship of 
the personified powers of nature, 
397 

VEGADARSHI. Golden jar given 
to. ro3 

VrnmsHANA. Thongh a rli.kshasa, 
not evil at all, I 3 ; deserts 
Ravana, 76, 77 ; rallies the 
monkey host, 81 ; visits battle­
field oI Lanka, 88 ; anointed 
as lord of Lanka, 95 ; give,s 
the car Pushpaka to Rama, 
101 ; the boon won by, 105 ; 
Rli.ma invites to horse-sacrifice, 
I 12 

V1c1n'TRA-vl'RvA. Bhishma's 
half-brother, 174; Ilhishma's 
effort to secure queen for, 174, 
176 

VmuRA. Friend of the Pli.ndavas, 
his warning against Dhrita­
rli.shtra. 1 37 ; his help to the 
Pli.ndavas, 137-142; conveys 
news to Dhritarli.shtra that the 
Pli.ndavas are alive, 149 ; sent 
to Indrapastha to invite Yud­
hishthira to Hastinapura, 159, 
100 

V11 AYA, Karna's bow, 203 
Vt'KRAKA'DITYA. A king iden-

tified with Chandragu pta II ; 
the story of the throne of, 374-

V1rJHvA. Monkey host gather 
from, 63 

V1NDHYAS, A range of mountains, 
386, 387 

VIRA-BHADRA. A demon that 
sprang from Shiva's lock of hair, 
290 

VrnADHA. A fierce riikshasa · 
seizes Sitli., 53 ; slain by Rli.ma: 
53 

VrniiPAKSHA. The elephant who 
bears the whole world, 319 

VISHNU. The Preserver, 22 ; birth 
of, 25, 26, 218; Kaushalyii. 
found worshipping, 39 ; Laksh­
man part of, 8 5 ; Brahma 
declares Rama w be, 98 ; the 
heaven of, rn5; Krishna iden­
tical with, in many instances, 
217; the sending_ of, 219; 
blessed are those shun by, 221 ; 

slays Hiranyakashipu, 242 ; 
identical with Nariiyana, 286; 
seated on Garuda, saves the 
royal elephant, 332 

V1smrn PuRANA. Legends of 
Krishna's youth mainly com­
piled from the, 217; Uiimii­
ya;uz an<l, 2 1 8 

VrsuvA-KARMAN, or Vishvakarma. 
City of the rakshasas built by, 
12, 66 

VISHVA-MITRA. Stories of, show 
theoretical difficulty re trans­
ference of caste, 9; a great 
rishi, originally a Kshatriya; 
by austerities earned title of 
bt'ahmii.~r1,.'shi : asks a boon of 
Dasharatha; Rama and Laksh­
man accompany. for sacrificial 
rites, 27 ; sets out for Mithila, 
28 ; birds and beasts follow, 
28 ; tells story of Dasharatha's 
sons, 29; the talc of Canga 
related by, to Rama, 322 

"Vo10," -rHE BUDDHIST. The 
Brahman " Self " and, 249 

VRISHADARBHA. King of Be-
nares ; story of the l'igeon, 
the Hawk, and, 369-370 

VR1SIIASKNA. Son of Kama; 
slain by Arjuna, 203 

V1usHN1s. The people of Dwllrakii 
known as, 241 ; prophecy con­
cerning, 243, 244 

VULTURE. See Jatli.yu, 20, 22, 54, 
59, 6o 

Vv ASA. Chief of the royal chap­
ie.ins ; Dhritarlshtra and, 2o8 
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w 
WHEEL OF THE LAw. Buddha 

turns, 247, 274 
WILD HUNTSMAN. See Sky, Hero 

of the, 21 5 ; reference to weird 
tales re, 387 

WILL. No motive can be assigned 
for, a fact which is mythically 
represented by calling the 
world-process Lila, 39 s ; the 
life 01 each iudividual soul 
follows the primal Will to 
Experience and the later Will 
to Denial, 398 

WIND-GoD. Son of, at siege of 
Lanka, 81, 82, 84, 88; Sita 
and, 107 

WISDOM, TREE OF. SiddM.rtha 
seeks perfect enlightenment 
beneath, 267-271 

WOMAN, THE Si'INNING. Refer­
ence to, 387; status of Indian, 
399 

WoRLD. Created by the Brahma 
aspect of Ishvara, 392 

WoRLDS OF FoRM. The devas of, 
and Siddhartha, 267 

WORSHIP. Elements of earth-, 
sun-, nature-, sky-, &c., in­
cluded within Hmduism, 3 ; 
Hindu, of cosmic deities, 21 i ; 
all Indian, monotheistic, no 
confusion of God with gods, 389 

y 

Y.lDAVAS. A Rii.jput clan, descen­
dants of Yadu ; dwelt by the 
Jamna, 217 

YAnu. A prince of the Lunar 
dynasty; Yii.davas descendants 
of, 217; Rukmini prays for 
lord of the, as husband, 239 

YADU-VAMSIS. Those of the clan 
of Yadu; some dwell at Ma­
thurii., 218 ; Vishnu born 
among, 218; conveyed to a 
city amidst the sea, 2 39 

Y AKSHA-S (identical with Rllk­
shasas, 10). Sthiina a, 171 

YAMA. God of Death: lndraiit 

goes to abode of, 90 ; th; lord 
of Death, 349 ; Savitri and, 
349-352 ; though one of the 
devas is the lord of Hades, 
391 

YAsooA. Wife of Nand, 221 · 
Putana poisons child of, 221 ' 

y ASIIO-OHARA' DEV!. The love 
of Buddha and, as set forth in 
the Jiitakas, 15; birth of, 260 · 
wife of Buddha-elect, 1 5, 260: 
263 ; Ra.hula . son of, 264; 
Buddha worshipped by, 275 · 
attains Nirvana, 277 ' 

YoGA. Mental concentration· 
lit. union, 24 ' 

YoGI. On~ who prac_tises Yoga; 
an ascetic or hermit, 24 ; Rii.­
vana assumes likeness of a, 
for the purpose of abducting 
Sita, 58, 59 ; Rama questions 
one, 111 ; Time the mighty, 
I I 5 

YoGI-MoRALITY. Not compul-
sory npon the Kshatriyas, 10 

YuoHJ-SHTHIRA. The eldest of 
the Pii.ndavas, a great soldier, 
1 2 5 ; his skill as an archer 
tested by Drona, 126 ; at 
Drona's tournament, 128 · re­
gards Karna as invi~cible, '132; 
crowned by Dhntarashtra, 1 36; 
at the Swayamvara of Drau­
padi, 143-146; admits the 
identity of the Pandavas, 149; 
holds a coronation sacrifice, 
151-1 57; Sakuni challenges 
to play dice, 158-16o; Drau­
padi staked and lost by, to 
Sakuni, 161 ; contest renewed 
with Sakuni, 164-165; broods 
on_ weakness of Pandavas, 165; 
reJects peace overtures of 
Dhritarashtra, 181 ; tbe battle 
between the Pandavas and 
Kurus and, 185, 186; counsels 
how to compass death of 
Bhishma, 192; Kama elder 
brother of, 198 ; victory of 
Kurukshetra makes him king, 
208; his dog, 210-211 ; declines 
to enter heaven without his 
dog, 212,213; finally admitted 
to the happiness of heaven, :.u5 
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TH}JEGEND.A.RY LORE .A.ND FOLK­

. T .A.LES OF SERBIA.. 

TALES & LEGENDS 

1THE SERBIANS 
i 

Byt1sLAV M. PETROVITCH, Attach~ to the Serbian Royal 
Lti,n to the Court of St James. With a Preface by 
M-,1:EDO MIYATOVICH, formerly Serbian Minister to the 
C~ of St James. Illustrated with 32 Plates in Colour 
by(1LLIAM SEWELL and GILBERT JAMES. Full Index. 
42.,ges. Size Bf x sl inches. 12s. 6d. net. 

A w~sympathetic interest will be attracted to this account 
of the lJ)ds and folk-tales of the valiant little nation by whose 
side tij\llied Powers ranged themselves in the Great War. 
"We aproud of our victories," says M. Chedo Miyatovich, 
in his ';nirable introduction to the volume, "but we flatter 
ourseltthat our nation may win sympathy and respect by 
~.ther tl military features of our n,-;.ional character. We wish 
that olBritish friends should kno our nation as it is. We 
wish ~ to be acquainted with our national psychology." 
No bet or more attractive means to the attainJI1ent of this end 
i:ould ldesired than a perusal of the pages of M. Petrovitch's 
book. l it we are given not only the delightful stories and 
ballad~d an account of the curious superstitions that have 
passt:cfn from generation to generation of this remarkable 
peoplejilt a description of Serbian manners and customs, and 
thus m.y a peep into the real everyday life of Serbia as it has 
been al is. The book is worthily illustrated with thirty-two 
plates !colours. 

" F~ of charm and Interest for lo•ers of legends, heroic and popu• 
lar. . . , But the details of Serbian life, and in particular the marriage 
custom,yvc them their special flavour; and the book will be welcomed 
·by all w]are properly open to the charm of these ancient simplicitiea."­
Times .l,:rary Supplement. 

"'11 delightful book is not only •aluahle for its Introduction to the 
legend3' heroes of the Serbs, a.nd to that warrior poetry which is their 
Dlost pfious inheritance ; it is also a veritable storehouse of Serb national 
customta.nd of superstitions which arc of curiously mixed Christian and 
pagani•in."-Daif7 Chronicle. 

" he student of comparati•c folk-lore, as well a.s to the lay reader, 
tl!ls ho should pro•e interesting and instructive. It throws an i!)te~esting 
Qrht odhe character and mind of the Serb, and the author, by hts simple, 
■tra.ight:rward retelling of the stories, does much to reproduce the rugged 
lntcnait- of the origi1,al boll.ads. The book Ill ucclleatly illuauated 
•liroa~t. "-Sur,-,.. 
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THE MYTHS' SERIES 
EACH Volume, Demy 8Yo, about 400 page•, with Crom 32 to 64 Pl&tes 14 
Index. Cloth extra, 125. 6d. net. 

THE MYTHS OF GREECE AND ROME 
Their Stories, Signification, and Origin. By H. A. GUBRBBR 
57 Full-page Illustrations. 416 pages. 

MYTHS OF THE NORSEMEN 
Frorh the Eddas and Sagas. By H. A. GUERBER. With 33 Fu 
Illustrations by eminent Continental and English Artists. 416 pag, 

MYTHS AND LEGENDS OF THE MIDDLE AGES 
By H. A. GUERBER. With 36 Exquisite Full-page Illustrations. 416 PIii 

THE object of this work is to familiarize students with the myths and legends~ 
form the erincipal subjects of medieval literature, and whose influence is ever 
apparent 1n the subsequent history of literature and a.rt. ~ 

HERO-MYTHS AND LEGENDS OF THE BRITISH RACE ' 
By M. I. EnBUTI, M.A. With 5 r Original Full-page Illustrati, 
J. H. F. BACON, R.I., BYAM SHAW, W. H. MARGBTS0N, R.I., G. r, 
HAMMOND, R.I., and PATTEN WILSON. 400 pages. 

MYTHS AND LEGENDS OF THE CELTIC RACE 
By T. W. 'RoLLBSTON. With 46 Original Full-page Illu,trati, 
STBPHKN REID. Second Edition, Revised. 464 pages, 

THE MYTHS AND LEGENDS OP JAPAN 
By F. HADLAND DAVIS, With 32 Exquisite Plates in Colour by E 
PAUL. 448 pages. 
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