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Uma’s Sport

with radiant light; the scent of sandal and the sound of
heavenly music were sensed on every side. Beyond all
telling was the mountain’s loveliness, shining with the
glory of the Great God’s penance, echoing with the hum
of bees. All the Seasons were present there, and all
creatures and powers resided there with minds firm-set
in yoga, in concentred thought.

Mahadeva had about his loins a tiger-skin and a lion’s
pelt across his shoulders. His sacred thread was a
terrible snake. His beard was green; his long hair
hung in matted locks. The rishis bowed to the ground
in worship; by that marvellous vision they were cleansed
of every sin. There came Uma, daughter of Himalaya,
wife of Shiva, followed by his ghostly servants. Garbed
was she like her lord, and observed the same vows. The
jar she bore was filled with the water of every #i»#4a, and
the ladies of the Sacred Rivers followed her. Flowers
sprang up and perfumes were wafted on every side as she
approached. Then Uma, with a smiling mouth, in playful
mood covercd the eyes of Mahadeva, laying her lovely
hands across them from behind.

Instantly life in the universe waned, the sun grew pale,
all living things cowered in fear. Then the darkness
vanished again, for one blazing eye shone forth on Shiva’s
brow, a third eye like a second sun. So scorching a flame
proceeded from that eye that Himalaya was burnt with all
his forests, and the herds of deer and other beasts rushed
hcadlong to Mahideva’s seat to pray for his protection,
making the Great God’s power to shine with strange
brightness. The fire meanwhile blazed up to the very
sky, covering every quarter like the all-destroying con-
flagration of an @on’s end. In a moment the mountains
were consumed, with all their gems and peaks and shining
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herbs. Then Himalaya’s daughter, beholding her father
thus destroyed, came forth and stood before the Great
God with her hands joined in prayer. Then Mahadeva,
seeing Uma’s gricf, cast benignant looks upon the mountain,
and at once Himalaya was restored to his first estate, and
became as fair as he had been before the fire. All his
trees put forth their flowers, and birds and beasts were
gladdened.

Then Uma with folded hands addressed her lord: <O holy
one, lord of creatures,” she said, “I pray thee to resolve
my doubt. Why did this third eye of thine appear?
Why was the mountain burned and all its forests? Why
hast thou now restored the mountain to his former state
after destroying him?”

Mahadeva answered: “Sinless lady, because thou didst
cover up my eyes in thoughtless sport the universe grew
dark. Then, O daughter of the mountain, I created a
third eye for the protection of all creatures, but the blazing
energy thereof destroyed the mountain. It was for thy
sake that I made Himailaya whole again.”

Shiva’s Fishing

It befell one day that Shiva sat with Parvati in Kailas
expounding to her the sacred text of the Vedas. He was
explaining a very difficult point when he happened to look
up, and behold, Parvati was manifestly thinking of some-
thing else; and when he asked her to repeat the text she
could not, for, in fact, she had not been listening. Shiva
was very angry, and he said: “Very well, it is clear you
are not a suitable wife for a yogi; you shall be born on
earth as a fisherman’s wife, where you will not hear any
sacred texts at all” Immediately Parvati disappeared,
and Shiva sat down to practise one of his deep contempla-
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tions. But he could not fix his attention; he kept on
thinking of Parvati and feeling very uncomfortable. At
last he said to himself : “I am afraid I was rather hasty,
and certainly Parvatiought not to be down there on earth,
as a fisherman’s wife too; she is my wife.” He sent for
his servant Nandi and ordered him to assume the form of
a terrible shark and annoy the poor fishermen, breaking
their nets and wrecking their boats.

Parvati had been found on the seashore by the headman
of the fishermen and adopted by him as his daughter,
She grew up to be a very beautiful and gentle girl. All
the young fishermen desired to marry her. By this time
the doings of the shark had become quite intolerable; so
the headman announced that he would bestow his adopted
daughter in marriage upon whoever should catch the
great shark. This was the moment foreseen by Shiva; he
assumed the form of a handsome fisher-lad and, represent-
ing himself as a visitor from Madura, offered to catch the
shark, and so he did at the first throw of the net. The
fishermen were very glad indeed to be rid of their enemy,
and the headman’s daughter was given in marriage to the
young man of Madura, much to the disgust of her former
suitors. But Shiva now assumed his proper form, and be-
stowing his blessing on Parvati’s foster-father, he departed
with her once more to Kailas. Parvati reflected that she
really ought to be more attentive, but Shiva was so pleased to
have Parvati back again that he felt quite peaceful and
quite ready to sit down and take up his interrupted dreams.

THE SAINTS OF SHIVA

Tiger-foot (Vyaghrapada)

A certain pure and learned Brahman dwelt beside the

Ganges. Hehada son endowed with strange powers and
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gifts of mind and body. He became the disciple of his
father; when he had learnt all that his father could teach
him, the sage bestowed his blessing, and inquired of his
son: “What remains that I can do for thee?” Then the
son bowed down to his father’s feet, saying: “Teach me
the hlghest form of virtue amongst those of the hermit
rule.” The father answered: “The highest virtue is to
worship Shiva.,” “Where best may I do that?” asked
theyouth. The father answered: “ He pervades the whole
universe; yet there are places on earth of special mani-
festation, even as the all-pervading Self is manifest in
individual bodies. The greatest of such shrines is Tillai,
where Shiva will accept thy adoration; there is the lingam
of pure light.”

The young ascetic left his parents and set out on his long
journey to the south. Presently he came to a beautiful
lake covered with lotus-flowers, and beside it he saw a
lingam under a banyan-tree. He fell on his face in adora-
tion of the lord and made himself its priest, doing the
service of offering flowers and water with unfailing devotion
day by day. Not far away he built himsclf a little her-
mitage and established a second lingam in the forest.
But now he found it difficult to accomplish perfectly the
service of both shrines. For he was not content with the
flowers of pools and fields and shrubs, but desired to make
daily offering of the most exquisite buds from the summits
of the lofty forest trees. However early he would start,
still the sun’s fierce rays withered half of these before he
could gather enough, nor could he see in the dark hours
how to choose the most perfect flowers.

In despair of perfect service he cast himself upon the
ground and implored the god to help him. Shiva ap-
peared and, with a gentle smile, bestowed a boon on the
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Downloaded from https://www.holybooks.com



Eye-Saint (Kan-Appan)
devoted youth. He prayed that he might receive the
hands and feet of a tiger, armed with strong claws and
having keen eyes set in them, that he might quickly climb
the highest trees and find the most perfect flowers for the
service of the shrine. This Shiva granted, and thus the
youth became the “ Tiger-footed ” and the “ Six-eyed.”

Eye-Saint (Kan-Appan)
There dwelt long ago a forest chieftain who spent all his
days in hunting, so that the woods resounded with the
barking of his dogs and the cries of his servants, He was
a worshipper of Subrahmanian, the southern mountain
deity, and his offerings were strong drink, cocks and pea-
fowl, accompanied with wild dances and greatfeasts. He
had a son, surnamed the Sturdy, whom he took always with
him on his hunting expeditions, giving him the education,
so they say, of a young tiger-cub. The time came when
the old chief grew feeble, and he handed over his authority
to the Sturdy one.
He also spent his days in hunting. One day a great boar
made his escape from the nets in which he had been taken
and rushed away. The Sturdy one followed with two
servants, a long and weary chase, till at last the boar fell
down from very weariness, and Sturdy cut it atwain,
When the retinue came up they proposed to roast the boar
and take their rest; but there was no water, so Sturdy
shouldered the boar and they went farther afield.
Presently they came in sight of the sacred hill of Kala.
harti; one of the servants pointed to its summit, where
there was an image of the god with matted locks. “Let
us go there to worship,” he said. Sturdy lifted the boar
again and strode on. But as he walked the boar grew
lighter and lighter, rousing great wonder in his heart.
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He laid the boar down and rushed on to seek the meaning
of the miracle. It was not long before he came to a stone
lingam, the upper part of which was shaped into the like-
ness of the god’s head; immediately it spoke to his soul,
prepared by some goodness orausterity of a previous birth,
so that his whole nature was changed, and he thought of
nothing but the love of the god whom now he first beheld ;
he kissed the image, like a mother embracing a long-lost
son. He saw that water had recently been poured upon
it, and the head was crowned with leaves; one of his
followers, just coming up, said that this must have been
done by an old Brahman devotee who had dwelt near by
in the days of Sturdy’s father.

It came into Sturdy’s heart then that perhaps he himself
might render some service to the god. He could scarcely
bring himself to leave the image all alone; but he had
no other choice, and hurrying back to the camp, he chose
some tender parts of the roasted flesh, tasted them to see
if they were good, and taking these in a cup of leaves and
some water from the river in his mouth, he ran back to
the image, leaving his astonished followers without a
word, for they naturally thought he had gone mad. When
he reached the image he sprinkled it with water from his
mouth, made offering of the boar’s flesh and laid upon it
the wild flowers from his own hair, praying the god to
receive his gifts. Then the sun went down, and Sturdy
remained beside the image on guard with bow strung and
arrow notched. At dawn he went forth to hunt that he
might have new offerings to lay before the god.
Meanwhile the Brihman devotee who had served the god
so many years came to perform his customary morning
service; he brought pure water in a sacred vessel, fresh
flowers and leaves, and recited holy prayers. What was
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his horror to see that the image had been defiled with
flesh and dirty water]l He rolled in grief before the
lingam, asking the Great God why he had allowed this
pollution of his shrine, for the offerings acceptable to Shiva
are pure water and fresh flowers; it is said that there is
greater merit in laying a single flower before the god
than in offering much gold. For this Brahman priest
the slaying of creatures was a hideous crime, the eating
of flesh an utter abomination, the touch of a man’s mouth
horrible pollution, and he looked on the savage woodland
hunters as a lower order of creation. He reflected, how-
ever, that he must not delay to carry out his own cus-
tomary service, so he cleansed the image carcfully and
did his worship according to the Vedic rite as usual, sang
the appointed hymn, circumambulated the shrine, and
returned to his abode.

For some days this alternation of service of the image
took place, the Brahman offering pure water and flowers
in the morning, the hunter bringing flesh at night. Mean-
while Sturdy’s father arrived, thinking his son possessed,
and strove to rcason with the young convert; but it was
in vain, and they could but return to their village and
leave him alone.

The Brahman could not bear this state of things for long;
passionately he called on Shiva to protect his image from
this daily desecration. One night the god appeared to
him, saying: “That of which thou dost make complaint
is acceptable and welcome to me. He who offers flesh
and water from his mouth is an ignorant hunter of the
woods who knows no sacred lore. But regard not him,
regard his motive alone; his rough frame is filled with
love of me, that very ignorance is his knowledge of
myself. His offerings, abominable in thy eyes, are pure
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love. But thou shalt behold to-morrow the proof of his
devotion.”

Next day Shiva himself concealed the Brihman behind
the shrine; then, in order to reveal all the devotion of
Sturdy, he caused the likeness of blood to flow from one
eye of the image of himself. When Sturdy brought his
customary offering, at once he saw this blood, and he
cried out: “ O my master, who hath wounded thee? Who
has done this sacrilege when I was not here to guard
thee?” Then he searched the whole forest to seek for
the enemy; finding no one, he set himself to stanch the
wound with medicinal herbs; but in vain. Then he re-
membered the adage of the doctors, that like cures like,
and at once he took a keen-edged arrow and cut out his
own right eye and applied it to the eye of the image of
the god ; and lo! the bleeding ceased at once. But, alas!
the second eye began to bleed, For a moment Sturdy was
cast down and helpless; then it flashed upon him that he
still had the means of cure,-of proved efficacy., He seized
the arrow and began to cutaway his other eye, putting his
foot against the eye of the image, so that he might not
fail to find it when he could no longer see.

But now Shiva’s purpose was accomplished ; he put forth
a hand from the lingam and stayed the hunter’s hand, saying
to him: “It is enough; henceforth thy place shall be for
ever by my side in Kailas.” Then the Brahman priest also
saw that love is greater than ceremonial purity ; and Sturdy
has been evermore adored as Eye-Saint.

Manikka Vacagar and the Jackals

This saint was born near Madura; by his sixteenth year
he had exhausted the whole circle of contemporary
Brahman learning, especially the Shaiva scriptures; the
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report of his learning and intelligence reached the king,
who sent for him and made him prime minister. At the
Pandian court he enjoyed the luxury of Indra’s heaven,
and moved amongst the courtiers like the silver moon
amongst the stars, arrayed in royal robes, surrounded by
horses and elephants, attended by the umbrella of state;
for the wise king left the government entirely in his hands.
Still the young minister did not lose his head ; he reminded
himself that these external pleasures are but bonds of the
soul, and must be forsaken by those who would obtain
Release. He felt great compassion for the toiling multi-
tudes who pass from birth to birth suffering remediless
griefs. His soul melted in passionate longing for Shiva,
He continued to administer justice and to rule well, but
ever hoped to mect with a Master who would reveal to
him the “ Way of Release.” Like the bee that flits from
flower to flower, he went from one to another of the Shaiva
teachers, but found no satisfying truth. One day a
messenger came to court announcing that a ship had
arrived in the harbour of a neighbouring king bringing a
cargo of splendid horses from abroad. The king at once
dispatched his minister with great treasurc to buy the
beautiful horses, and he set out in state, attended by regi-
ments of soldiers, This was the last great pageant of his
secular life,
Meanwhile Shiva himself, as he sat in his court in
Heaven with Uma by his side, announced his intention to
descend to earth in the shape of a human gus» or Master,
that he might initiate a disciple for the conversion of the
South and the glory of the Tamil speech.  He took his
seat accordingly under a great spreading tree, surrounded
by many servants in the form of Shaiva saints, his
disciples. At his advent the trees put forth their blossoms,
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the birds sang on every branch of the grove near by the
seaport where the lord had taken his seat. Then the
young envoy passed by, attended by his retinue, and heard
the sound of Shaiva hymns proceeding from the grove.
He sent a messenger to learn the source of the divine
music, and was told that there was seated a saintly Master,
like to Shiva himself, bencath a great tree, attended by
a thousand devotees., He dismounted and proceeded
reverently toward the sage, who appeared to his vision
like Shiva himself, with his blazing third eye. He made
inquiries as to the divine truths taught by the sage and
his disciples; he was converted and threw himself at the
Master’s feet in tears, renouncing all worldly honour; he
received a solemn initiation, and became a Fivan-mukta,
one who attains Release even while still incarnate in
human form. He adopted the white ashes and braided
locks of a Shaiva yogi. Moreover, he made over to the
Master and his attendants all the treasure entrusted to him
for the purchase of the horses.

The noble retinue now approached the converted minister,
and remonstrated with this disposal of his master’s
property; but he bade them depart, “for why,” he asked,
“would you bring me back to mundane matters such
as thisP” They therefore returned to Madura and
announced to the king what had taken place. He was not
unnaturally enraged, and sent a curt order for the
minister’s immediate return. He only answered : I
know no king but Shiva, from whom not even the
messengers of Death could lead me.” Shiva, however,
bade him return to Madura and fear nothing, but to say
that the horses would arrive in due course. The god
also provided him with a suitable equipage and a price-
less ruby. The king at first accepted his assurances that
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the horses would arrive; but the story of the other
courtier prevailed, and two days before the promised
arrival of the horses the young minister was thrown into
prison.
The lord, however, cared for his disciple. He gathered
together a multitude of jackals, converted them into
splendid horses, and sent them to court, with hosts
of minor deities disguised as grooms; he himself rode
at the head of the troops, disguised as the merchant from
whom the horses were supposed to have been purchased.
The king was of course delighted, and released the
minister with many apologies. The horses were delivered
and sent to the royal stables; the disguised gods departed,
and all seemed well,
Before dawn the town was aroused by awful howlings;
the horses had turned into jackals and, worse still, were
devouring the real horses in the king’s stables. The
king perceived that he had been deceived, and seized the
wretched minister and had him exposed to the noonday
sun, with a heavy stone upon his back. He prayed to his
lord; Shiva in answer released the waters of Ganga
from his matted locks and flooded the town. Again the
king perceived his error; he restored the sage to a place
of honour, and set about erecting a dam to save the
town. When this was accomplished, the king offered to
resign his kingdom to the saint; but Manikka Vagagar
preferred to retire to the seaport where he first beheld
the lord. There he took up his place at the feet of the
guru. Shiva’s work, however, was now accomplished;
he departed to Heaven, leaving it a charge upon Man:kka
Vacagar to establish the faith throughout Tamilakam.
Thereafter the saint spent his life in wandering from town
to town, singing the impassioned devotional hymns from
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which is derived his name of “Him whose Utterance is
Rubies.” At last he reached Chitambaram, the sacred
city where Shiva’s dance is daily beheld, the abode also
of the saint named Tiger-foot; here the sage dwelt until
his passing away into the lord. This was the manner of
that beatification. Aftera great controversy with Buddhist
heretics from Ceylon there appeared a venerable but
unknown devotee who prayed to be allowed to write down
all the saint’s songs from his own lips. This he did, and
then disappeared; for it was no other than Shiva himself,
who took the songs to heaven for the gladdening of
the gods. Next morning a perfect copy was found, a
thousand verses in all, signed by the god himself, beside
his image in Chitambaram. All the devotees of the
temple hastened to the saint for an explanation; he told
them to follow him, and led them to the image of Shiva
in the Golden Court, “That is the meaning,” he said,
and therewith he disappeared, melting into the image
itself, and he was seen no more.

A Legend of Shiva's Dance

It came to the knowledge of Shiva that there resided in
Taragam forest ten thousand heretical rishis, who taught
that the universe is eternal, that souls have no lord, and
that the performance of works alone suffices for the
attainment of salvation. Shiva determined to teach
them the truth. He bade Vishnu accompany him in the
form of a beautiful woman, and the two entered the wild
forest, Shiva disguised as a wandering yogi, Vishnuashis
wife. Immediately all the rishis’ wives were seized with
violent longing for the yogi; the rishis themselves were
equally infatuated with the seeming yogi’s wife. Soon
the whole hermitage was in an uproar; but presently the
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hermits began to suspect that things were not quite what
they seemed; they gathered together, and pronounced
quite ineffectual curses on the visitors. Then they pre-
pared a sacrificial fire, and evoked from it a terrible tiger
which rushed upon Shiva to devour him. He only
smiled, and gently picking it up, he peeled off its skin
with his little finger, and wrapped it about himself like a
silk shawl. Then the rishis produced a horrible serpent;
but Shiva hung it round his neck for a garland. Then
there appeared a malignant black dwarf with a great club;
but Shiva pressed his foot upon its back and began to
dance, with his foot still pressing down the goblin. The
weary hermits, overcome by their own efforts, and now by
the splendour and swiftness of the dance and the vision
of the opening heavens, the gods having assembled to
behold the dancer, threw themselves down before the
glorious god and became his devotees.
Now Parvati descended on the white bull, and Shiva
departed with her to Kailas. Vishnu was thus left alone
with his attendant, the serpent Ati-Sheshan, Ananta, the
Infinite, upon whom he rests on the ocean of milk during
the night of Brahma, Each was dazed with the beauty of
Shiva’s dance, and Ati-Sheshan especially longed to see
the vision again. Vishnu therefore released the serpent
from his service, appointing his son to take his place; he
advised his late servant to repair to Kailas and to obtain
the favour of Shiva by a life of asceticism. So the
serpent devotee, with his thousand jewelled heads, de-
parted to the northern .regions to lay aside his secular
glory and become the least of Shiva’s devotees. After a
time, Shiva, assuming the form of Brahmai riding upon
his swan, appeared to test the devotee’s sincerity; he
pointed out that already enough had been endured to
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merit the delights of paradise and a high place in Heaven,
and he offered a boon. . But the serpent answered : “I desire
no separate heaven, nor miraculous gifts; I desire only to
see for ever the mystic dance of the Lord of all.” Brahma
argued with him in vain; the serpent will remain as he
is, if need be until death and throughout other lives,
until he obtains the blessed vision. Shiva then assumed
his own form, and riding beside Parvati on their snow-
white bull, he approached the great snake and touched his
head.

Then he proceeded like an earthly guru—and for the
Shaivites every true Master is an incarnation of God—to
impart ancient wisdom to his new disciple. The universe,
he said, is born of Maya, illusion, to be the scene of
countless incarnations and of actions both good and evil.
As an earthen pot has for its first cause the potter, for
material cause the clay, and instrumental cause the
potter’s staff and wheel, so the universe has illusion for its
material cause, the Skakts of Shiva—that is, Parvati—for
its instrumental cause, and Shiva himself for its first cause,
Shiva has two bodies, the one with parts and visible, the
other without parts, invisible and transcendental. Beyond
these again is his own essential form of light and
splendour. He is the soul of all, and his dance is the
creation, preservation, and destruction of the universe, and
the giving of bodies to souls and their release. The
dance is ceaseless and eternal; Ati-Sheshan shall behold
it again at Tillai, Chitambaram, the centre of the universe.
“ Meanwhile,” said Shiva, * thou shalt put off thy serpent
form and, born of mortal parents, shalt proceed to Tillai,
where thou shalt find a grove, where is a lingam, the
first of all lingams, tended by my servant Tiger-foot.
Dwell with him in the hermitage that he has made, and
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there shall come a time when the dance shall be revealed
to thee and him together.”

Such is the story of the revelation of Shiva’s dance in the
forest of Taragam.

Note on Shiva's Dance

The above is but one of many legends of Shiva’s dance.
The dance itself represents the activity of Shiva as the
source of all movement within the universe, and especially
his five acts, creation, preservation, destruction, embodi.
ment, and release; its purpose is to release the souls of
men from illusion. It is frequently emphasized that the
place of the dance, the sacred shrine of Tillai or Chitam-
baram, is in reality within the heart; the human soul
attains release when the vision is beheld within itself. It
will be seen that Shiva has many forms, “evil” as well as
“good.” This must ever be so if we are not to postulate
a separate “devil” As dancer in the burning-ground,
the most terrible and unclean of places, he is essentially a
pre-Aryan demon ; he is also “ The Terrible ” and “The
Destroyer.”  Later Shaivate thought makes effective
use of this dramatic imagery, not merely arguing
that the demons also must be a portion of God, nor
simply transferring the place of the dance to the sacred
shrine at Chitambaram, but accepting the dance as it is,
and finding a new meaning in the cremation-ground, the
heart of the devotee, waste and desolate, the place where
the self and its deeds are burnt away, and all is destroyed
but the dancer himself.
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CHAPTER VII: OTHER STORIES
FROM THE PURANAS, EPICS, AND
VEDAS

The Churning of the Ocean

T happened long ago that Indra, king of the gods, was
I cursed by the great rishi Durvasas, a portion of
Shiva, for a slight he put on him. Thenceforward
Indra and all the three worlds lost their energy and
strength, and all things went to ruin. Then the daityas
orasuras put forth their strengthagainst the enfeebled gods,
so that they fled to Brahma for protection ; he then advised
them to seck aid from Vishnu, the tamer of demons, the
undying God, creator, preserver, and destroyer, So Brahma
spoke, and himself led the gods along the northern shore
of the sea of milk to Vishnu’s scat, and prayed his aid.
Then the Supreme Deity, bearing his emblems of conchand
disc and mace, and radiant with light, appeared before the
grandsire and other deities, and to him again they all
made prayer. Then Hari smiled and said: T shall
restore your strength. Do now as I command: Cast into
the Milky Sea potent herbs, then take Mount Mandara
for churning-stick, the serpent Vasuki for rope, and churn
the ocean for the dew of life. For this you need the
daityas’ aid ; make alliance with them, thercfore, and
engage to share with them the fruit of your combined
labour ; promise them that by drinking the ambrosia they
shall become immortal. But I shall see to it that they
have no share of the water of life, but theirs shall be the
labour only.”
Thus the gods entered into alliance with the demons, and
jointly undertook the churning of the sea of milk. They
cast into it potent herbs, they took Mount Mandara for

314

Downloaded from https://www.holybooks.com



Shiva drinking the World-Poison

Downloaded from https://www.holybooks.com




Downloaded from https://www.holybooks.com



The Churning of the Ocean

the churning-stick and Vasuki for the rope.! The gods
took up their station by the serpent’s tail, the daityas at
its head. Hari himself in tortoise shape became a pivot
of the mountain as it was whirled around; he was
present also unseen amongst the gods and demons, pull-
ing the serpent to and fro; in another vast body he sat
upon the summit of the mountain. With other portions
of his energy he sustained the serpent king, and infused
power into the bodies of the gods. As they laboured
thus the flames of Vasuki's breath scorched the faces of
the demons; but the clouds that drifted toward his tail
refreshed the gods with vivifying showers.

First from the sea rose up the wish-bestowing coﬂ
Surabhi, gladdening the eyes of the divinities; then
came the goddess Varuni, with rolling eyes, the divinity
of wine; then upsprang the Parijata tree of paradise, the
delight of Heaven’s nymphs, perfuming all the world with
the fragrance of its flowers; then rose the troops of
apsards, of entrancing loveliness and grace. Then rose
the moon, whom Mahadeva seized and set upon his
brow; and then came a draught of deadly poison, and
that also Mahadeva took and drank, lest it should
destroy the world: it is that bitter poison that turned his
throat blue, wherefore he is known as Nilakantha, blue-
throat, ever after. Next came Dhanwantari, holding in
his hand a cup of the dew of life, delighting the eyes of
the daityas and the rishis. Then appeared the goddess
Shri, the delight of Vishnu, radiant, seated on an open
lotus; the great sky-clephants anointed her with pure

! The Indian milk-churn is a stick round which a long rope is twisted,
and pulled alternately from opposite ends. The rope itself holds up the
stick in a vertical position, and the turning of it to and fro accom-
plishes the churning.
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water brought by Ganga and poured from golden vessels,
while the enraptured sages sang her praises, The Milky
Sea adorned her with a wreath of unfading flowers;
Vishvakarma decked her with celestial jewels. Then she,
who was in sooth the bride of Vishnu, cast herself upon
his breast, and there reclining turned her eyes upon the
delighted gods. But little pleased were the daiyas, for
now were they abandoned by the goddess of prosperity.
The angry daityas snatched the cup of nectar from
Dhanwantari and bore it off. But Vishnu, assuming an
exquisite and ravishing woman-form, deluded and
fascinated them, and while they disagreed amongst
themselves he stole away the draught and brought it to
the gods, who drank deep from the cup of life. In-
vigorated thereby, they put the demons to flight and drove
them down to Hell, and worshipped Vishnu with rejoicing.
The sun shone clear again, the Three Worlds became once
more prosperous, and devotion blossomed in the hearts of
every creature. Indra, seated upon his throne, composed
a hymn of praise for Lakshmi; she, thus praised, granted
him wishes twain. This was the choice, that never again
should she abandon the Three Worlds, nor should she
ever forsake any that should sing her praise in the words
of Indra’s hymn.

Whoso hears this story of the birth of Lakshmi from the
Milky Sea, whosoever reads it, that goddess of good
fortune shall never leave his house for generations three;
strife or misfortune may never enter where the hymn to
Lakshmi is sung.

316

Downloaded from https://www.holybooks.com



The Birth of Ganga

The Bivth of Ganga

There was once a king of Ayodhya, by name Sagara. He
eagerly desired children, but had no issue. His elder wife
was Keshini, the second Sumati, sister of Garuda. With
these twain he came to Himilaya to practise 1an austere
penance. When a hundred years had passed, the rishi
Brigu, whom he had honoured, granted him his wish.
“Thou shalt attain unparalleled renown amongst men,” he
said. “One wife of thine, Keshini, shall bring forth a son
who will perpetuate thy race; the other shall give birth to
sixty thousand sons.” Those daughters of kings were
glad, and worshipping the rishi, they asked: “ Who of us
shall have one son and who many we would know.”
He asked their will. “Who wishes for which boon?”’ he
said, “a single perpetuator of the line, or sixty thousand
famous sons, who yet shall not carry on their race?”
Then Keshini chose the single son, and Garuda’s sister
chose the many. Thereafter the king revered the saint
with circumambulation and obeisance and returned again
to his city.
In due course Keshini bore a son, to whom was given the
name of Asamanja. Sumati bore a gourd, and when it
burst open the sixty thousand sons cameforth; the nurses
fostered them in jars of ghee until they grew up to youth
and beauty. But the eldest son, the child of Keshini,
loved them not, but would cast them in the Sarayu river
and watch them sink. For this evil disposition and for
the wrongs he did to citizens and honest folk Asamanja
was banished by his father. But he had himself a son
named Suman, fair-spoken to all and well-beloved.
When many years had passed Sagara determined to
celebrate a mighty sacrifice. The place thereof was in
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the region between Himalaya and Vindhya, There the
horse was loosed, and Anshumat, a mighty chariot-fighter,
followed to protect it. But it befell that a certain Vasava,
assuming the form of a rakshasi, stole the horse away,
Then the Brahman priests informed the king, and com-
manded him to slay the thief and bring back the horse,
lest the sacrifice should fail and misfortune should follow
all concerned.

Then Sagara sent forth his sixty thousand sons to seck the
horse. ‘ Search ye the whole sea-girt earth,” he said,
“league by league, above the ground or under it.” Then
those great princes ranged the earth., Finding not the
horse upon its surface, they beganto delve with hands like
thunderbolts and mighty ploughshares, so that the earth
cried out in pain. Great was the uproar of the serpents
and the demons that were slain then. For sixty thousand
leagues they dug as if they would reach the very lowest
deep. They undermined all Jambudwipa, so that the very
gods feared and went into counsel unto Brahmi. «“O
great grandsire,” they said, “the sons of Sagara are
digging out the whole earth and many are slain therefor,
Crying that one hath stolen Sagara’s horse, they are
bringing havoc on every creature”” Then Brahma
answered : “ Thisentire earth is Vasudeva’s consort; he
is indeed her lord, and in the form of Kapila sustains her,
By his wrath the sons of Sagara will be slain. The far.
sighted have foreseen the fated digging out of earth and
the death of Sagara’s sons; therefore ye should not fear.”
Then having riven the entire earth and ranged it all about,
the sons returned to Sagara and asked what they should
do, for they could not find the horse. But he commanded
them again to burrow in the earth and find the horse.
“Then cease,” he said, “not before.” Again they
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plunged into the depths. There they came on the
elephant Virapaksha, who bears on his head the whole
world with its hills and forests, and when he shakes his
head that is an earthquake. Him they duly worshipped
and passed on. To the south they came next, to another
mighty elephant, Mahapadma, like a mountain, bearing
the earth upon his head; in like wise they came also to
the western elephant named Saumanasa, and thence to the
north, where is Bhadra, white as snow, bearing the earth
upon his brow. Passing him by with honour, they came to
the quarter east of north; there they beheld the eternal
Visudeva in the shape of Kapila, and hard by him they
saw the horse browsing at his will. They rushed on
Kapila in fury, attacking him with trees and boulders,
spades and ploughs, crying: “Thou art the thief; now
thou hast fallen into the hands of the sons of Sagara.”
But Kapila uttered a dreadful roar and flashed a burning
flame upon the sons that burned them all to ashes., No
news of this came back to Sagara,
Then Sagara addressed his grandson Suman, bidding
him seek his uncles and learn their fate, ““and,” said he,
“there be strong and mighty creatures dwelling in earth;
honour such as do not hinder thee, slay those that stand
against thee, and return, accomplishing my desire.” He
came in turn to the elephants of east and south and west
and north, and each assured him of success; at last he
came to the heapof ashes that had been his uncles; there
he wailed with heavy heart in bitter grief. There, too,
he beheld the wandering horse. He desired to perform
the funeral lustrations for the uncles, but he might find no
water anywhere. Then he beheld Garuda passing through
the air; he cried to Anshumat: “ Do not lament; for
these to have been destroyed is for the good of all. The
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great Kapila consumed these mighty ones; therefore thou
shouldst not make for them the common offerings of
water. But there is Gangi, daughter of Himalaya; let
that purifier of every world lave this heap of ashes; then
shall the sixty thousand sons of Sagara attain to Heaven,
Do thou also take back the horse and bring to completion
thy grandfather’s sacrifice.” Then Anshumat led back
the horse, and Sagara’s ceremony was completed ; but he
knew not how to bring toearth the daughter of Himilaya.
Sagara died and Anshumat was chosen king. He was a
great ruler, and at last resigned the kingdom to his son
and retired to dwell alone in the Himalayan forests; in
due time he also passed away and reached Heaven. His
son, King Dilipa, constantly pondered how to bring down
Ganga, that the ashes might be purified and S?gam’s sons
attain to Heaven. But after thirty thousand years he, too,
died, and his son Bhagiratha, a royal saint, followed him.
Ere long he consigned the kingdom to the care of a
counsellor and went to the' Himalayan forests, performing
terrible austerities for a thousand years to draw down
Ganga from the skies. Then Brahma was pleased by his
devotion, and appeared before him, granting a boon. He
prayed that the ashes of the sons of Sagara should be
washed by the water of Ganga, and that a son might
speedily be born to him. “Great is thy aim,” replied the
grandsire, “but thou shouldst invoke Mahadeva to receive
the falling Ganga, for earth may not sustain her. None
but he who sways the trident may sustain her fall.”

Then for a year Bhagiratha worshipped Shiva; and he,
well pleased, undertook to bear the mountain-daughter’s
fall, receiving the river upon his head. Then Ganga, in
mighty torrent, cast herself down from Heaven on to
Shiva’s gracious head, thinking in her pride: “I shall
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sweep away the Great God in my waters, down to the
' nether regions.” But when Ganga fell on Shiva’s tangled
locks she might not even reach the earth, but wandered
there unable to escape for many a long year. Then
Bhagiratha again engaged in many hard austerities, till
Shiva would set the river free ; she fell in seven streams,
three to the east, three to the west, while one followed after
Jhagiratha’s car. The falling waters made a sound like
hunder; very wonderful the earth appeared, covered with
allen and falling fishes, tortoises, and porpoises. Devas,
ishis, gandharvas, and yakshas witnessed the great sight
rom their elephants and horses and self-moving chariots;
very creature marvelled at the coming down of Ganga.
[he presence of the shining devas and the brightness of
heir jewels lit up the sky as if with a hundred suns. The
ieavens were filled with speeding porpoises and fishes like
lashes of bright lightning; the flakes of pale foam seemed
ike snow-white cranes crossing heavy autumn clouds. So
Ganga fell, now directly onward, now aside, sometimes in
many narrow streams, and again in one broad torrent; now
iscending hills, then falling again into a valley. Very fair
vas that vision of the water falling from Heaven to
hankara’s head, and from Shankara’s head to earth. All
the shining ones of Heaven and all the creatures of the earth
made haste to touch the sacred waters that wash away all sin.
Then Bhagiratha went forward on his car and Ganga
followed ; and after her came the devas and rishis, asuras,
-akshasas, gandharvas and yakshas, kinnaras and nigas
ind apsaras, and all creatures that inhabit water went
long with them. But as Ganga followed Bhagiratha she
looded the sacrificial ground of the puissant Jahna, and
-+ was greatly angered, and in his wrath he drank up all
Yr wondrous waters. Then the deities besought and
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prayed him to set her free, till he relented and released
her through his ears, and again she followed Bhagiratha’s"
car. At last she came to the mighty river Ocean and
plunged into the nether regions; there she laved the heap
of ashes, and the sixty thousand sons of Sagara were
cleansed of every sin and attained to Heaven.

Then Brahma spoke to Bhagiratha. “O most puissant of
men,” he said, “the sons of Sagara have now gone up to
Heaven, and shall endure there so long as Ocean’s waters
endure on earth. Ganga shall be called thy daughter and
receive thy name. Now do thou make offerings of this
sacred water for thy ancestors, Sagara and Anshumat and
Dilipa, and do thou thyself bathe in these waters and, free
from every sin, ascend to Heaven, whither I now repair.”
“ And, O Rama,” said Vishvamitra, “I have now related
to thee the tale of Ganga. May it be well with thee. He
that recites this history wins fame, long life, and Heaven;
he that heareth attains to length of days, and the fulfilment
of desires, and the wiping out of every sin.”

Manasd Devi

Manasa Devi was the daughter of Shiva by a beautiful
mortal woman. She was no favourite of her step
mother, Bhagavati, or Parvati, Shiva’s wife; so she took
up her abode on earth with another daughter of Shiva,
named Neti. Manasi desired to receive the worship due
to goddesses; she knew that it would be easy to obtain
this if she could once secure the devotion of a very
wealthy and powerful merchant-prince of Champaka Nagar,
by name Chand Sadagar. For a long time she tried to
persuade him; but he was a stout devotee of Shiva him-
self, whom he was not going to desert for a goddess og
snakes. For Manasa was a goddess and queen of serpentsy
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Chand had made a beautiful garden on the outskirts of
the city, a veritable earthly paradise, where he was used to
eat the air and enjoy the flowers every evening. The first
thing Manasi did was to send her snakes to reduce the
garden to ashes. But as Chand had received from Shiva
himself the magic power of restoring the dead to life, it
was an easy matter for him to restore the garden to all its
beauty by merely uttering the appropriate charms. Manasa
next appeared to Chand in the shape of a beautiful girl, so
silvery and radiant that even the moon hid herself behind
the clouds when she saw her. Chand fell madly in love
with her, but she would not hear a word till he promised
to bestow his magic power upon her; and when he did so,
she vanished away and appeared in the sky in her own
form, and said to Chand : “This is not by chance, nor in
the course of nature. But even now worship me, and I
will restore your power.” But he would not hear of it.
Then she destroyed the garden again.  But Chand now
sent for his friend Shankara, a great magician, who very
soon revived the flowers and trees and made the garden
as good as before. Then Manasi managed to kill
Shankara by guile, and destroyed the garden a third time;
and now there was no remedy. Every time one of these
misfortunes befell Chand she whispered in his ear: “1It is
not by chance,” &c.
Then she sent her serpents to kill every one of his six sons;
at the death of each she whispered the same message in
Chand’s ear, saying : * Even now worship me, and all shall
be well,” Chand was an obstinate man, and sad as he
was, he would not give in.  On the contrary, he fitted out
his ships for a trading voyage and set forth. He was
very successful, and was nearing home, with a load of
treasure and goods, when a storm fell on the ships.
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Chind at once prayed to Bhagavati, the wife of Shiva,
and she protected his ship. Manas3, however, represented
to her father that this was not fair. “Is she not content
with banishing me from Heaven, but must also interfere
with all my doings?” So Shiva persuaded his wife to
return to Heaven with him. He began by swearing:
“By the heads of your favourite sons, Ganesh and
Kartikkeya, you must come away at once, Bhagavati,
or__”

“Or what?” she said.

“Well, never mind,” he replied ; “but, my dear, you should
be reasonable. Is it not fair that Manasa should have her
own way for once? After all, she has been very badly
neglected, and you can afford to be generous.”

So Bhagavati went away with Shiva, the boat sank, and
Chand was left in the sea. Manasa had no intention of
letting him drown, so she cast her lotus throne into the
water, But Manasa had another name, Padmi, and this
also is the name of the lotus; so when Chand saw that
the floating object by which he was going to save himself
was actually a padma he left it alone, preferring drowning
to receiving any help from a thing bearing the hated name
of his enemy. But she whispered: “Even now worship
me, and all will be well.”

Chand would have been quite willing to die; but this
would not suit Manasa at all; she brought him ashore,
Behold, he had arrived at the city where an old friend,
Chandraketu, had his home. Here he was very kindly
treated, and began to recover a little; but very soon he
discovered that Chandraketu was a devotee of Manasa,
and that her temple adjoined the house. At once he
departed, throwing away even the garments his friend had
bestowed upon him,
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He begged some food, and going down to the river, took
his bath. But while he was bathing Manasi sent a large
mouse, who ate up his rice, so that he had nothing to eat
but some raw plantain-skins left by some children on the
river-bank. Then he got service in a Brahman family as
a reaper and thresher ; but Manasa turned his head so that
he worked quite stupidly, and his master sent him off. It
was a very long time before he found his way back to
Champaka Nagar, and he hated Manasi Devi more than
ever.
Now Manasia had two great friends, apsaras of Indra's
heaven. They made up their minds to win over
the obstinate merchant. One was to be reborn as
Chand’s son, the other as the daughter of Saha, a mer-
chant of Nichhani Nagar and an acquaintance of Chand’s.
When Chand reached home he found his wife had pre-
sented him with a beautiful son; and when the time
came for his marriage there was no one so beautiful
or so wealthy as Behul3, the daughter of Siha. Her
face was like an open lotus, her hair fell to her ankles,
and the tips of it ended in the fairest curls; she had the
eyes of a deer and the voice of a nightingale, and she
could dance better than any dancing girl in the whole
city of Champaka Nagar.
Unfortunately, the astrologers predicted that Chand’s
son, whose name was Lakshmindara, would die of the
bite of a snake on the night of his marriage. All this
time, of course, the two apsaris had forgotten their
divine nature, and only thought themselves ordinary
mortals very much in love; also they were both devoted
to the service of Manasa Devi. Chand’s wife would not
allow the marriage to be postponed, so Chand had to go
on with the preparations, though he was quite sure that
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Manasa was going to have her own way in the matter.
However, he had a steel house built, taking care that there
were no cracks in it large enough for even a pin to enter.
The house was guarded by sentinels with drawn swords;
mungooses and peacocks were let loose in the park around
it, and every one knows that these creatures are deadly
enemies of snakes. DBesides this, charms and antidotes
and snake-poisons were strewn in every corner.

But Manasa appeared to the craftsman who built the house
and threatened to kill himself and all his family if he
would not make a tiny hole in the steel wall. He was
very unwilling to do it, for he said he could not betray his
employer ; at last he gave in from sheer fright, and made
a hole the size of a hair, hiding the opening with a little
powdered charcoal.

Then the marriage day came, and many were the evil
omens; the bridegroom’s crown fell off his head, the pole
of the marriage pavilion broke, Behula accidentally wiped
off the marriage mark from her own forehead after the
ceremony as if she had already become a widow.

At last the ceremonies were all over, and Lakshmindara
and Behula were left alone in the steel house. Behula hid
her face in her hands, and was much too shy to look at
her husband, or let him embrace her; and he was so tired
by the long fasting and ceremonics of the marriage that
he fell asleep. Behula was just as tired, but she sat near
the bed and watched, for it seemed to her too good to be
true that such a lovely thing as Lakshmindara could be
really her husband; he seemed to her like an enshrined
god. Suddenly she saw an opening appear in the stcel
wall, and a great snake glided in; for some of Manasa’s
snakes had the power of squeezing themselves into the
tiniest space and expanding again at will. But Behuld
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offered the snake some milk, and while it was drinking
she slipped a noose over its head and made it fast. The
same thing happened with two more snakes. Then Behula
grew so heavy she could not keep awake; she sat on the
bed and her eyes closed, opening every now and then with
a start to watch the hole in the wall. At last she fell
asleep altogether, stretched across Lakshmindara’s feet,
Then there crept in the serpent Kal-nagini, the same who
had destroyed Chand’s pleasure-garden, and bit the sleep-
ing bridegroom; he cried out to Behul3, and she woke
just in time to see the snake going out by the hole in the
wall.
In the morning Lakshmindara’s mother came to the bridal.
chamber and found him dead, while Behula lay sobbing
by his side. Every one blamed Behuli, for they did not
believe a snake could have entered the steel house, and
accused her of witchcraft; but presently they saw the
three snakes tied up, and then they knew that the bride-
groom had died of snake-bite. But Behula did not attend
to what they said, for she was wishing that at least she
had not refused her husband’s first and last request when
she had been too shy to let him embrace her.
It was the custom when anyone died of snake-bite that
the body should not be burnt, but set afloat on a raft, in
the hope, perhaps, that some skilful physician or snake-
charmer might find the body and restore it to life. But
when the raft was ready Behula sat down beside the body
and said she would not leave it till the body was restored
to life. But noone really believed that such a thing could
happen, and they thought Behula was quite mad. Every
onetried to dissuade her, but she only said to her mother.
in-law: “Adored mother, the lamp is still burning in our
bridal-chamber. Do not weep any more, but go and close
327

Downloaded from https://www.holybooks.com



Myths of the Hindus & Buddhists

the door of the room, and know that as long as the lamp
burns I shall still hope that my lord may be restored to life.”
So there was no help for it; but Behula floated away, and
very soon Champaka Nagar was out of sight. But when
she passed by her father’s house her five brothers were
waiting, and they tried to persuade her to leave the dead
body, saying that though she was a widow they wanted to
have her back, and they would take every care of her and
make her very happy. But she said she could not bear the
idea of living without her husband, and she would rather
stay even with his dead body than go anywhere else. So
she floated away far down the river. It was not very long
before the body began to swell and decay; still Behula
protected it, and the sight of this inevitable change made
her quite unconscious of her own sufferings. She floated
past village after village, and every one thought she was
mad. She prayed all day to Manasa Devi, and though she
did not restore the body to life, still the goddess protected
it from storms and crocodiles, and sustained Behula with
strength and courage. .

Behula was quite resigned ; she felt a more than human
power in herself. She seemed to know that so much faith
and love could not be in vain. Sometimes she saw visions
of devils who tried to frighten her, sometimes she saw
visions of angels who tempted her to a life of comfort and
safety; but she sat quite still and indifferent; she went on
praying for the life of her husband.

At last six months went by, and the raft touched ground
just where Manasa’s friend Neta lived by the river-side.
She was washing clothes, but Behula could see by the glory
about her head that she was no mortal woman. A beau-
tiful little boy was playing near her and spoiling all her
work ; suddenly she caught hold of the child and strangled
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him, and laid the body down beside her and went on with
her work, But when the sun set and her work was done,
she sprinkled a few drops of water over him, and he woke
upand smiled asif he had just been to sleep. Then Behula
landed andfell at the washerwoman’s feet. Neta carried
her up to Heaven to see if the gods might be moved to
grant her prayer. They asked her to dance, and she
pleased them so much that they promised her to bring her
husband back to life and to restore all Chand’s losses.
But Manasa Devi did not agree to this until Behula under.
took to convert her father.in-law and persuade him to
honour and worship the goddess. Behula promised.
Then Behula and Lakshmindara set out ontheir way home.
After a long time they came to her father’s house, and they
stopped to visit her father and mother. But they would
not stay, and set out the same day for Champaka Nagar.
She would not go home, however, until she had fulfilled
her promise to Manasa Devi. The first people she saw
were her own sisters-in-law, who had come to the river-
bank to fetch water. She had disguised herself as a poor
sweeper, and she had in her hand a beautiful fan on which
she had the likeness of every one in the Chand family de.
picted. Sheshowed the fanto the sisters, and told them her
name was Behuld, a sweeper-girl, daughter of Siha, a
sweeper, and wife of Lakshmindara, son of the sweeper
Chand. The sistersran home to show the fan to their mother,
and told her its price was a lac of rupees. Sanaka
was very much surprised, but she thought of the lamp in
the steel house, and when she ran to the bridal-chamber
that had been shut tight for a year, behold the lamp was
still burning. Then she ran on to the river.side, and there
was her son with Behuli. But Behula said : * Dear mother,
here is your son; but we cannot come home till my father-
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in-law agrees to worship Manasa Devi; that is why 1
brought you here by a trick.”

Chand was not able to resist any longer; Manasa Devi
had conquered. He worshipped her on the eleventh day
of the waning moon in the very same month. It is true
that he offered flowers with his left hand, and turned away
his face from the image of Manasa; but, for all that, she
was satisfied, and bestowed on him wealth and prosperity
and happiness, and she restored his friend Shankara to life.
Ever since then Manasa Devi’s claim to the worship of
mortals has been freely admitted.

Note on Manasa@ Devi

This legend of Manasa Devi, the goddess of snakes, who
must be as old as the Mykenean stratum in Asiatic culture,
reflects the conflict between the religion of Shiva and that
of feminine local deities in Bengal.  Afterwards Manasa
or Padma was recognized as a form of SZa##: (does it not
say in the Mahabharata that all that is feminine is a part
of Uma?), and her worship accepted by the Shaivas. She
is a phase of the mother-divinity who for so many wor-
shippers is nearer and dearer than the far-off and im-
personal Shiva, though even he, in these popular legends,
is treated as one of the Olympians with quite a human
character.

“In the month of Shravana [July-August],” writes Babu
Dinesh Chandra Sen, *the villages of Lower Bengal
present a unique scene. This is the time when Manasa
Devi is worshipped. Hundreds of men in Sylhet,
Backergunge, and other districts throng to the river-side
to recite the songs of Behula. The vigorous boat-races
sttending the festivity and the enthusiasm that charac-
terizes the recitation of these songs cannot but strike an
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observer with an idea of their vast influence over the
masses. There are sometimes a hundred oars in each of
the long narrow boats, the rowers singing in loud chorus as
they pull them with all their might. The boats move with
the speed of an arrow, even flying past the river steamers.
These festivities of Manasa Piija sometimes occupy a whole
month . . . how widespread is the popularity of these
songs in Bengal may be imagined from the fact that the
birthplace of Chand Sadigar is claimed by no less than
nine districts ”—and by the fact that the Marasa Mangal,
or Story of Manasa, has been told in as many as sixty
versions by poets whose names are known, dating from
the twelfth century onward to the present day.

« It must be remembered,” adds Dinesh Babu, “that in a
country where women commonly courted death on their
husband’s funeral pyre this story of Behula may be
regarded as the poet’s natural tribute at the feet of their
ideal.”

The Elephant and Crocodile

There dwelt a royal elephant on the slopesof Triple Peak.
He wandered through the forests with his herd of wives.
Fevered with the juice exuding from his temples, he
plunged one day into a lake to quench his thirst; after
drinking decp, he took water in his trunk and gave it to
his wives and children. But just then an angry crocodile
attacked him, and the two struggled for an endless time,
each striving to draw the other toward himself. Piteously
the elephants trumpeted from the bank, but they could
not help. At last the royal elephant grew weak, but the
crocodile was not yet weary, for he was at home in his
own element.

Then the royal elephant prayed ardently and with devotion
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to the Adorable, the Supreme Being; at once came
Vishnu, seated upon Garuda, attended by the devas.
He drew forth the crocodile and severed its neck with a
cast of his discus, and so saved the royal elephant.

This was the working out of an old curse; the elephant
was a gandharva who in another life had cursed a rishi
who disturbed him at play. That rishi was the crocodile.
By another rishi’s curse the gandharva had become an
elephant,

The elephant of the story stands for the typical human
soul of our age, excited by desires; given over too much
to sensual pleasure, the demon would have carried him
away, he knew not where, There was no salvation for
him until he called on Vishnu, who speedily saves all
those who call upon him with devotion,

Nachiketas and YVama

There was a cowherd of the name of Vajashrava;
desiring a gift from the gods, he made offerings of all he
owned. But the kine he had were old, yielding no milk
and worthless; not such as might buy the worshipper
a place in Heaven. Vajashrava had a son; he would
have his father make a worthier offering. To his sire he
spoke: “To which god wilt thou offer me?” «To
Death I give thee.”

Nachiketas thought: “I shall be neither the first nor last
that fares to Yama. Yet what will he do with me?
It shall be with me as with others; like grass a man
decays, like grass he springeth up again.” So Nachiketas
went his way to Death’s wide home, and waited there
three days; for Death was on a journey. When Death
returned his servants said: “A Brahman guest burnslike
a fire; Nachiketas waits three days unwelcomed; do thou
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soothe him with an offering of water, for all is lost to him
in whose abode a Braihman waits unfed,”

Then Death spake to Nachiketas: “Since thou, an
honoured guest, hast waited in my house three days
unfed, ask of me three boons in return, and I shall grant
them.” Then first he prayed: “Grant to my father peace
and to know and welcome me when I return.” Death
answered : “Be it s0.”

Nachiketas asked again: “In Heaven.world the folk
are quit of thee; there is neither hunger, nor eld, nor fear
of death. Reveal to me the sacred fire that leads to
Heaven.” Then Death described the sacred fire—what
stones for its altar, and how disposed; and Nachiketas
said it over, learning the lesson taught by Death. Death
spoke again: “I grant thee, furthermore, that this sacred
fire be known for ever by thy name; thine is the fire that
leads to Heaven, thy second boon.” )
Nachiketas asked again: *“The great mystery of what
cometh after death; he is, some say; others say, he is no
more, This great doubt I ask thee to resolve.” Death
replied: “Even the gods of old knew not this; this
is a matter hard to be learnt; ask me, O Nachiketas, any
other boon, though it be a hundred sons, or untold wealth,
or broad lands, or length of days. All that a man can
desire shall be thine, kingship, wealth, the fairest song.
stresses of Indra’s heaven; only ask not of death.”
Nachiketas answered: “These be matters of a day and
destroy the fiery energy of men; thine be the wealth,
thine the dance and song. What avails wealth whenas
thou dost appear? How shall a man delight in life,
however long, when he has beheld the bliss of those who
-perish not? This doubt of the Great Hereafter I ask thee
to resolve; no other boon I ask.”
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Death replied: “Duty is one, delight another; these
twain draw a man in diverse paths. Well is it for him
that chooses duty; he goes astray who seeks delight.
These twain, wisdom and folly, point to diverse ends,
Well has Nachiketas spoken, seeking wisdom, not
goaded by desires. Even the learned abide in delusion,
blind led by the blind; while to the fool is naught
revealed, This world, and no other, he thinketh; and
so cometh again and again into my power.

“But he is great who tells of the One, of whom the many
may never hear, whom the many, though they hear, may
not know; a marvel is he who knoweth the Brihman.
Untold is he, no path leads to him.

“Having heard and well grasped him with insight,
attaining to that subtle One, a mortal is gladdened and
rejoices for good cause. Wide is the gate for Nachiketas,
methinks.”

Nachiketas answered :

“QOther than good, other than evil, other than formless or
than forms, other than past or future—declare thou That.”
Death resumed:

“That goal of sacred wisdom, of goodly works and faith,
is Om! This word is Brahman, the supreme. He who
doth comprehend this word, whatsoever he desires is his.
* For that Singer is not born, nor does he ever die. He
came not anywhence, nor anything washe. Unborn, eternal,
everlasting, ancient ; unslain is he, though the body beslain.
«If the slayer thinks he slays, or the slain deems he is
slain, they err; That neither slayeth nor is slain.
“Smaller than small, greater than great, that Self indwells
in every creature’s heart.

«Sitting, he travels far; lying, he speedeth everywhere;
who knoweth him hath no more grief.
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“This Self is not obtainable by explanation, nor by intel-
lection, nor by much hearkening to scripture; whom he
chooses, to him That is revealed. But he that knoweth
that all things are Self, for him what grief, what delusion
lingers, knowing all things are That One?

“When all desires that linger in the heart are driven
forth, then mortal is made immortal, he becometh
Brahman.

“When every knot of the heart is loose then doth he win
immortal Being. Thus far the teaching.”

Thus having learnt the wisdom taught by Death, and
finding Brahman, Nachiketas was freed from death. So
verily shall he be free who knoweth that Supreme Self.

The Story of Kacka and Devayini

Many were the battles of old between the gods and
demons, for each desired the sovereignty and full
possession of the three worlds. The devas appointed
Brihaspati as their priest, master of sacrificial rites; the
asuras, Ushanas. DBetween these two great Brihmans
there was fierce rivalry, for all those demons that were
slain in battle with the gods were brought to life by
Ushanas, and fought again another day. Many also were
the gods slain by the demons; but Brihaspati knew not the
science of bringing to life as Ushanas knew it, therefore
the gods were greatly grieved. They went, therefore, to
Brihaspati’s son Kacha and asked him to render them a
great service, to become the disciple of Ushanas and learn
the secret of bringing to life. “Then shalt thou share with
us in the sacrificial offerings. Thou mayst easily do this,
since thou art younger than Ushanas, and it is therefore
meet that thou shouldst serve him. Thou mayst also
serve his daughter Devayani, and win the favour of

335

Downloaded from https://www.holybooks.com



Myths of the Hindus & Buddhists

both. From Devayini thou shalt surely win that know-
ledge,” said they. “So be it,” answered Kacha, and went
his way.

To Ushanas he said: “Receive me as thy disciple. Iam
the son of Brihaspati, and my name is Kacha. Be thou
my master, and I shall practise restraint for a thousand
years.” Ushanas welcomed him, and the vow was made,
Then Kacha began to win the favour of Ushanas and
Devayani. He was young, and sang and played on
divers instruments; and she, who was also young, was
not hard to please. He gave her flowers and fruits and
did her service. She, too, with songs and pleasant
manners served him. Thus passed five hundred years,
half of the time appointed in the vow.

Then Kacha’s purpose became known to the demons, and
they slew him in wrath in a lonely part of the forest, where
he was tending his master’s cows. They cut his body in
many pieces and gave it to the wolves and jackals. When
twilight came the cows returned to the fold alone. Then
Devayani said to her father: “The sun has set, the evening
fire is lit, the cattle have returned alone. Kacha has not
come; he is either lost or dead. And, O father, I will
not live without him.” Then Ushanas said : ¢ [ will bring
him to life by saying: ¢ Let him come,’” and summoned
him. At once Kacha appeared before his master, tearing
the bodies of the wolves that had devoured him. When
Devayini asked him what had hindered his return, he
answered that the asuras had fallen upon him in the
forest and given his body to the wolves and jackals;
“but brought to life by the summons of Ushanas, I stand
before you none the less.”

Again it befell that Kacha was in the forest, seeking
flowers desired by Devayani, and the demons found him
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and slew him,and grinding his body into paste, they mixed
it with the waters of the ocean. As before, Devayani told
her father that Kacha had not returned, and Ushanas
summoned him, so that he appeared whole and related all
that had befallen.

A third time he was slain, and the asuras burnt his flesh
and bones to ashes and mixed the ashes with the wine
that Ushanas drank, for in those days the Brahmans yet
drank wine. Then Devayani said to her father again:
«Q father, Kacha has gone to gather flowers, but he
comes not back. Surely he is lost or dead. I will not
live without him!"” Ushanas answered: “O my daughter,
surely Brihaspati’s son has gone to the realm of the dead.
But what may I do, for though I'bring him back to life, he
is slain again and again? O Devayani, do not grieve,
do not cry. Thou shouldst not sorrow for a mortal, fo
thou art daily worshipped by the gods.” But Devayani
answered: “Why should I not grieve for the son of
Brihaspati, who is an ocean of ascetic virtue? Kacha was
the son and grandson of a rishi. He, too, kept the rule
of self-restraint, and was ever alert and skilful. I will
starve and follow him. Fair was Kacha and dear to
me.”

Then Ushanas was grieved and cried out against the
asuras, who slew a disciple under his protection; and at
Devayini’s prayer he began to summon Kacha back from
the jaws of death. But he answered feebly from within
his master’s stomach : “ Be gentle unto me, O master; I
am Kacha that serveth thee. Consider me as thine own
son.” Ushanas said : “ How, O Brahman, camest thou into
my stomach ? Forsooth, I shall desert the asurasand join
the gods!” Kacha answered: *“Memory is mine and all
the virtue of my discipline, but I suffer intolerable pain.
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Slain by the asuras and burnt to ashes, I was mixed with
thy wine.”

Then Ushanas said to Devayani: “ What can I do for
thee, for it is by my death that Kacha can have back his
life? He is within me, and may not come forth without
the tearing of my stomach.” She answered: ¢ Either
evil is alike to me. If Kacha dies, I will not live; and if
thou die, I also die)”” Then Ushanas said to Kacha:
“Success is thine, since Devayani looks on thee so kindly.
Receive, therefore, from me the lore of Bringing-to-life,
and when thou comest forth from me thou shalt restore
my life in turn.” Then Kacha came forth from the
master’s stomach like the full moon in the evening; and
seeing his teacher lying lifeless, he revived him by the
science he had received and worshipped him, calling him
father and mother as the giver of knowledge. Thereafter
Ushanas decreed that no Brahman ever should drink wine,
Also he summoncd the asuras, and announced to them:
“Ye foolish demons, know that Kacha has attained his
will. Henceforth he shall dwell with me. He who has
learnt the science of Bringing-to-life is even as Brahman
himself.” The demons were astonished, and departed to
their homes; but Kacha stayed with the master for a
thousand years until the time came for him to return to
the gods. He received permission from Ushanas to
depart ; but Devayani, seeing him about to go, said to
him: “ Hear me; remember my affection to thee during
thy vow of self-restraint; now the time thereof is ended,
do thou set thy love on me and take my hand according
to the sacred rites.,” But Kacha answered : “ Behold, I
honour thee as much as, nay more than, even thy father;
dearer than life thou art, my master’s daughter. Yet thou
shouldst not say these words to me.” She answered again :
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“Thou art likewise my father’s teacher’s son, and I must
honour thee. Recollect my affection when the asuras had
slainthee. Iam altogether thine; do not abandon me with-
out a fault.” Kacha replied: “Tempt me not to sin; be
gentle unto me, thouof fair brows. Where thou hast been
in the body of the sage, there have I also been: thou art
my sister. Therefore speak not thus. Happy days we
have spent together, thou slender-waisted ; grant me leave
to go to my home now, and thy blessing that my journey
may be safe. Think of me as one who would not sin.”
Then Devayani cursed him: “Since thou refusest me, thy
knowledge shall be fruitless.”

Kacha answered : “I have refused thee only because thou
art my master’s daughter and my sister, not for any fault.
Curse me if thou must, though I deserve it not.  But thou
speakest from passion, not for duty’s sake, and thy wish
shall fail. Behold also, no rishi’s son shall wed with thee.
Thou sayest that my knowledge shall bear no fruit; be
it so, but in him it shall bear fruit to whom I shall
impart it.” Then Kacha took his way to the dwellings
of the gods and was greeted by Indra, who honoured him,
saying: “ Great is the boon thou hast achieved for us;
be thou hereafter a sharer in the sacrificial offerings: thy
fame shall never die.”

Thus far the tale of Kacha and Devayani.

Note on Kacha and Devayani

Even the planets must sooner or later have shared in the
general process of the spiritualizing of stellar myths, and
a significant instance seems to be the story of Devayéni
and Kacha, from the opening volume of the Mahabharata.
Here it would appear that we have a very ancient frag-
ment, for as a poetic episode the story stands loosely
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connected with an archaic genealogical relation—not
unlike the Semitic account of Sara and Hagar—in which
appear mixed marriages between Brahmans and Kshatriyas,
polygamy, and the matriarchal custom and ideal of
proposals made by a woman held binding upon the man.
All these features of the legend are felt by the final editor
to be highly anomalous, and time and words are in-
artistically spent in arguments for their justification by
the characters involved. But this is a very common
feature in the dressing-up of old tales to take a place in
new productions, and the arguments only confirm the
perfect naturalness of the incidents when first related. How
Devayani, the daughter of the planet Shukra,! of Brihman
rank, became the ancestress of certain royal or asura
princes and tribes, and how the king whom she wedded
was also the progenitor of three other purely asura races,
or dynasties—these things may have been the treasured
pedigrees of families and clans. From a national point
of view it may have been binding on the annalist to
include them in every version of the epic chronicles. As
a poet, however, the point that interested the last editor
of the Mahabharata was a matter that also interests us—
a romance that occurred to Devayani in jer youth, and
stamped her as a daughter of the planetary order, though
wedded to a king,

The mythos comes down from that age when there were
constant struggles for supremacy between the gods (devas)
and the demons (asuras). Who were theseasuras? Were
they long-established inhabitants of India, or were they
new invaders from the North.-West? - They are not
classed with the aboriginal tribes, it is to be marked, or

1 Ie., Venus, masculine in Hindu astrology. Also named Ushanas,
as above.
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referred to as Dasyus or slaves. There still remain in
the country certain ancient metal-working communities
who may represent these asuras in blood, as they certainly
do in name. And the name of Assyria is an abiding
witness to the possibility of their alien origin. In any
case it would appear as an accepted fact, from the story of
Devayani, that the asuras were proficients in magic. It
is told that they obtained a Brahman to act as their
sacrificial priest, who was in some vague way an embodi-
ment of Shukra, the planet Venus. The gods, on the
other hand—meaning perhaps the Aryans, who were
Sanskrit-speaking—were served in the same capacity by a
Brahman representing the influence and power of Brihaspati,
or Jupiter. The planetary allusions in these names are
confirmed by the reproachful statement of the gods that
*Shukra always protects the asuras, and never protects
us, their opponents.” No one could grumble that the
archbishop of a rival people did not protect them. But
the complaint thata divinity worshipped by both sides shed
protecting influences on one alone is not unreasonable.

What were the original fragments from which this story
was drawn? Was the whole thing a genealogical record,
on the inclusion of which in a national history certain
tribes and clans had a right to insist? And is the whole
incident of Devayani and Kacha a sheer invention of the
latest editor to explain what had in his time become the
anomalous tradition of the marriage of Devayani, daughter
of a Brahman, to Yayati, of the royal caste? It may be
so. And yet as against this we have that statement, so
like a genuine echo from the past, that  there were in
former times frequent contests between gods and demons
for the possession of the whole Three Worlds.” In
bringing about the highly dovetailed condition of the
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story as it now stands we may be sure that the latest
poet has had a large hand, but in all probability the parts
themselves, even to this romance of Kacha and Devayani,
are now as they were in long-inherited lore.

The latest poet feels his own sentiment as much outraged
as our own by the unwomanly insistence of Devayani on
the acceptance of her hand by Kacha. But, as a matter of
fact, the tale probably came down to him, as to us, from
the age of the Matriarchate, when it was the proper thing
for a man to become a member of his wife’s kindred ; and
Devayani, in the first inception of her romance, may not
have striven to make Kacha her husband so much as to
pledge him to remain amongst the asuras. Even in this
she was prompted, we may suppose, more by the desire of
preserving the magical knowledge of her people from
betrayal than by personal motives. And Kacha, similarly,
whatever he may urge, in the hands of his latest narrator,
as the reason of his retusal, was really moved, in the
earliest version, by the idea that this is the last and
supretne temptation that confronts his mission. His one
duty is, in his own eyes, to fulfil the task as he undertook
it in his youth, namely, to leave the demons and return to
the gods to impart to them the knowledge ghey sent him
out to win. And finally, the story in this its completed
presentment bears more than a trace of that poctizing ot
the planetary influences of which the ancientart ot astrology
may be regarded as the perfected blossom and fruit.

Pururavas and Urvashi

There was a king by name Puriravas. Hunting one day
in the Himalayas, he heard a cry for help; twoapsaras had
been carried off by rakshasas from a pleasure-party in the
flowery woods. Puriravas pursued and rescued them; they
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were Urvashi and her friend Chitralekha. He prayed
Urvashi for her love; she granted it, with this condition:
“Thou shalt not let me see thee naked.”

Long she dwelt with him, and time came when she would
be a mother. But the gandharvas, who are the friends
and companions of the apsaras, missed their fellow, and
they said together: It islong, indeed, that Urvashi
dwells with men; find out a way to bring her back.”
They were agreed upon a way to bring her back. She
had a ewe with two small lambs, dear pets of hers, tied
to her bed. While yet Puriiravas lay beside his darling
the gandharvas carried oft a lamb. *“Alas!” she cried,
“they have carried off my pet as though no hero and no
man was with me.” Then they carried off the second,
and Urvashi made the same complaint.

Puriiravas thought: “How can that be a place without a
hero and without a man where I am found?” Naked, he
sprang up in chase; too long he thought it needed to put
on a garment, Then the gandharvas filled the sky with
lightning and Urvashi saw him, clear as day; and, indeed,
at once she vanished.

The sorry king wandered all over Hindustin wailing for
his darling. At last he reached a lake called Anyata-
plaksha. There he saw a flock of swans; they were the
apsaras, with Urvashi, but Puriravas did not know
them. She said: “There is he with whom I dwelt.” The
apsaras said together: “Let us reveal ourselves,” and,
“So be it,” they said again. Then Purliravas saw
Urvashi and prayed her sorely: “O dear wife, stay and
hear me. Unspoken secrets that are yours and mine shall
yield no joy; stay then, and let us talk together.” But
Urvashi answered: “What have I to do to speak with
thee? I have departed like the first of dawns. Go home
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again, Puriiravas. I am like the very wind and hard to
bind. Thou didst break the covenant between us; go to
thy home again, for I am hard to win.”

Then Puriiravas grieved and cried: “Then shall thy
friend and fellow rush away this day, upon the farthest
journey bent, never returning; death will he seek, and
the fierce wolves shall have him.”

Urvashi answered : “ Do not die, Puriiravas; do not rush
away! Let not the cruel wolves devour thee! Take
it not to heart, for lo! there may not be friendship with
any woman ; women’s hearts are as hyenas’. Go to thy
home again,” But a memory came into her mind of
her life with him, and a little she relented; she said to
Puraravas: “Come, then, on the last night of the year
from now ; then shalt thou stay with me one night, and
by then, too, this son of thine shall have been born.”
Puriiravas sought her on the last night of the year: there
was a golden palace, and the gandharvas cried him,
“Enter,” and they sent Urvashi to him. She said:
“When morning dawns the-gandharvas will offer thee a

boon, and thou must make thy choice.” “Choose thou
for me,” he said, and she replied : “ Say, ‘Let me be one of
your very selves.”” -

When morning came, ** Let me be one of your very selves,”
hesaid. But they answered : *“ Forsooth the sacred fire burns
not upon earth which could make a man as one of us.”
They gave him fire in a dishand said ; “ Sacrifice therewith,
and thou shalt become a gandharva like ourselves.” He
took the fire, and took his son, and went his way. He set
down the fire in the forest, and went with the boy to his
own home. When he returned, “Here am I back,” he
said; but lo! the fire had vanished. What had been the
fire was an Asvattha tree; and what the dish, a Shami
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tree. Then he sought the gandharvas again. They
counselled him : “Make fire with an upper stick of the
Asvattha tree, and a lower stick of the Shami; the fire
thereof shall be the very fire thou didst receive from us.”
Then Puriiravas made fire with sticks of the Asvattha and
the Shami, and making offerings therewith, he was made
one of the gandharvas and dwelt with Urvashi evermore.

Savitvi

Yudhishthira questioned Mairkandeya if he had ever
seen or heard of any noble lady like to Draupadi’s
daughter.

Markandeya answered :

There was a king named Lord-of-Horses; he was
virtuous, generous, brave, and well-beloved. It grieved
him much that he had no child. Therefore he observed
hard vows and followed the rule of hermits. For
eighteen years he made daily offerings to Fire, recited
mantras in praise of Savitrl, and ate a frugal meal
at the sixth hour. Then at last Savitri was pleased
and revealed herself to him in visible form within the
sacrificial fire. “I am well pleased,” she said, “with
thy asceticism, thy well-kept vows, thy veneration. Ask,
great king, whatever boon thou wilt.” “Goddess,” said
the king, *may sons be born to me worthy of my race, for
the Brahmans tell me much merit lies in children. If
thou art pleased with me, I ask thisboon.” Savitri replied:
“O king, knowing thy wish, I have spoken already with
Brahma that thou shouldst have sons. Through his
favour there shall be born to thee a glorious daughter.
Thou shouldst not answer again: this is the grandsire’s
gift, who is well pleased with thy devotion.”” The king
bowed down and prayed. “So be it,” he said, and Savitri
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vanished. It was not long before his queen bore him a
shining girl with lotus eyes. Forasmuch as she was the
gift of the goddess Savitri, the wife of Brahmai, she was
named Savitri with all due ceremony, and she grew in
grace and loveliness like unto Shri herself. Like a golden
image the people thought her, saying: “A goddess has
come amongst us.” But none dared wed that lady of
the lotus eyes, for the radiant splendour and the ardent
spirit that were in her daunted every suitor.

One holiday, after her service of the gods, she came
before her father with an offering of flowers. She
touched his feet, and stood at his side with folded
hands. Then the king was sad, seeing his daughter of
marriageable age and yet unwooed. He said to her:
“ My daughter, the time for thy bestowal has come; yet
none seek thee. Do thou, therefore, choose for thyself a
husband who shall be thy equal. Choose whom thou
wilt; I shall reflect and give thee unto him, for a father
that giveth not his daughter is disgraced. Act thou
therefore so that we may -not meet with the censure of
the gods.”

Then Savitri meekly bowed to her father’s feet and went
forth with her attendants. Mounting a royal car she
visited the forest hermitages of the sages. Worshipping
the feet of those revered saints, she roamed through all
the forests till she found her lord.

One day when her father sat in open court, conversing
with the counsellors, Savitri returned, and, seeing her
father seated beside the rishi Narada,bowed to his feet
and greeted him. Then Narada said: “Why dost thou
delay to wed thy girl, who is of marriageable age?” The
king replied: “It was for this that she went forth, and
even now she returns. Hear whom she has chosen for her
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husband.” So saying, he turned to Savitri, commanding
her to relate all that had befallen her.
Standing with folded hands before the king and sage, she
answered: “ There was a virtuous king of the Shalwas,
Dyumatsena by name. He grew blind ; then an ancient foe
wrested the kingdom from his hands, and he, with his wife
and little child, went forth into the woods, where he
practised the austerities appropriate to the hermit life.
The child, his son, grew up in that forest hermitage. He
is worthy to be my husband; him have I accepted in my
heart as lord.”
Then Narada exclaimed: * Greatly amiss has Savitri
done in taking tor her lord this boy, whose name is
Satyavian; albeit I know him well, and he excels in all
good qualities, Even as a child he took delight in horses
and would model them in clay or draw their pictures;
wheretore he has been named Horse-painter.”
The king asked : *Ilas this Prince Satyavan intelligence,
forgiveness, courage, energy?’ Narada replied: “In
energy he is like the sun, in wisdom like Brihaspati,
brave like the king of gods, forgiving as the earth her-
self.  Eke he is liberal, truthful, and fair to look upon?”
Then the king inquired again: “Tell me now what are
his faults.” Narada answered: “He hath one defect
that overwhelms all his virtues, and that fault is irre-
mediable. It is fated that he will die within a year.”
Then the king addressed his daughter: “Do thou, O
Savitr, fair girl, choose for thyself another lord ; for thou
hast heard the words of Narada.”” But Savitri answered :
“The die can fall but once ; a daughter can only once be
given away; once only may it be said: ‘I give away!’
Forsooth, be life short or long, be he virtuous or vicious,
I have chosen my husband once for all. I shall not
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choose twice. A thing is first thought of in the heart,
then it is spoken, then it is done; my mind is witness
thereof.” Then Narada said to theking: Thy daughter’s
heart is unwavering ; she may not be turned from the right
way. Moreover, none excelleth Satyavan in virtue; the
marriage has my approval.” The king, with folded hands,
answered again: “ Whatsoever thou dost command is to
be done.” Narada said again: “May peace attend the gift
of Savitri, I shall now go on my ways; be it well with
all”; and therewith he ascended again to Heaven.

On an auspicious day King Lord-of-Horses with Savitri
fared to the hermitage of Dyumatsena. Entering onfoot,
he found the royal sage seated in contemplation beneath a
noble tree; him the king reverenced duly, with presents
meet for holy men, and announced the purpose of his
visit. Dyumatsena answered: “But how may thy
daughter, delicately nurtured, lead this hard forest life
with us, practising austerity and following the rule of
hermits?” The king replied: *“Thou shouldst not
speak such words to us; for my daughter knoweth, like
myself, that happiness and sorrow come and go, and
neither endures. Thou shouldst not disregard my offer.”
It was arranged accordingly, and in the presence of the
twice-born sages of the forest hermitages Savitri was
given to Satyavan. When her father had departed she
laid aside her jewels and garbed herself in bark and
brown. She delighted all by her gentleness and self-
denial, her generosity and sweet speech. But the words
of Narada were ever present in her mind.

At length the hour appointed for the death of Satyavin
approached; when he had but four days more to live
Savitri fasted day and night, observing the penance of
“Three Nights.” By the third day Savitri was faint and
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weak, and she spent the last unhappy night in miserable
reflections on her husband’s coming death. In the
morning she fulfilled the usual rites, and came to stand
before the Brahmans and her husband’s father and mother,
and they for her helping prayed that she might never
be a widow.

Satyavan went out into the woods with axe in hand,
suspecting nothing, to bring home wood for the sacrificial
fire. Savitri prayed to go with him, and he consented, if
his parents also permitted it. She prayed them sweetly
to allow it, saying that she could not bear to stay behind
and that she desired exceedingly to see the blossoming
trees. Dyumatsena gave her leave, saying: “Since
Savitri was given by her father to be my daughter-in-law
I cannot remember that she has asked for anything at all.
Now, therefore, let her prayer be granted. But do not,”
he added, “ hinder Satyavan’s sacred labour.”

So Savitri departed with her lord, seeming to smile, but
heavy-hearted ; for, remembering Narada’s words, she
pictured him already dead. With half her heart she
mourned, expectant of his end ; with half she answered
him with smiles, as they passed beside the sacred streams
and goodly trees. Presently he fell to work, and as he
hewed at the branches of a mighty tree he grew sick and
faint, and came to his wife complaining that his head
was racked with darting pains and that he would sleep
awhile. Savitri sat on the ground and laid his head upon
her lap; that was the appointed time of Satyavan’s death,
Immediately Savitri beheld a shining ruddy deity, dark
and red of eye and terrible to look upon ; he bore a noose
in his hand, He stood and gazed at Satyavan. Then
Savitri rose and asked him humbly who he might be and
what he sought to do. “I am Yama, Lord of Death,”
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he answered, “and I have come for Satyavian, whose
appointed span of life is ended.” So saying, Yama drew
forth the soul from Satyavan’s body, bound in the noose,
and altogether helpless; therewith he departed toward
the south, leaving the body cold and lifeless,

Savitri followed close; but Yama said: “Desist, O
Savitrl, Return, perform thy husband’s funeral rites,
Thou mayst come no farther.” But she answered:
“ Whither my lord is brought or goeth of his own will
I shall follow ; this is the lasting law. The way is open
to me because of my obedience and virtue. Lo, the wise
have said that friendship is seven-paced. Relying on
friendship thus contracted, I shall say thee somewhat
more. Thou dost order me to follow another rule than
that of wife; thou wouldst make of me a widow, follow-
ing not the domestic rule. But the four rules are for those
who have not attained their purpose, true religious
merit. It is otherwise with me; for I have reached
the truth by fulfilment of the duty of a wife alone.
It needs not to make of me a widow.” Yama replied:
“Thou sayest well, and well thou pleasest me. Ask now
a boon, whatsoever thou wilt, except thy husband’s life.”
She prayed that Dyumatsena should regain his sight and
health, and Yama granted it. Still Savitri would not
return, saying that she would follow still her lord, and,
besides, that friendship with the virtuous must ever bear
good fruit. Yama admitted the truth of this, and granted
her another boon; she asked that her father should regain
his kingdom. Yama gave his promise that it should
be accomplished, and commanded Savitri to return.  Still
she refused, and spoke of the duty of the great and good
to protect and aid all those who seek their help. Yama
then granted her a third boon, that her father should have
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ahundred sons.  Still Savitri persisted. “Thou art called
the Lord of Justice,” she said, “and men ever trust the
righteous; for it is goodness of heart alone that inspireth
the confidence of every creature.” When Yama granted
another boon, save and except the life of Satyavan,
Savitri prayed for a hundred sons born of herself and
Satyavian. Yama replied: “Thou shalt, O lady, obtain
a hundred sons, renowned and mighty, giving thee great
delight. But thou hast come too far; now I pray thee to
return.”  But she again praised the righteous. “It is the
righteous,” she said, “who support the earth by their
austere life; they protect all” Again Yama was pro-
pitiated by Savitri’s edifying words, and he granted another
boon. But now Savitri answered : “O giver of honour,
what thou hast already granted cannot come to pass
without union with my husband; therefore I ask his life
together with the other boons. Without him I am but
dead, without him I do not even desirc happiness. Thou
hast given a hundred sons, and yet dost take away my
lord, without whom I may not live. I ask his life, that
thy words may be accomplished.”

Then Yama yielded and gave back Satyavan, promising
him prosperity and a life of four centuries, and descend-
ants who should all be kings. Granting all that Savitri
asked, the lord of the ancestors went his way. Then
Savitri returned to Satyavan’s body, and she lifted his
head upon her lap; behold, he came to life, like one
returning home from sojourn in a strange land. “I have
slept overlong,”” he said ; “why didst thou not awake me?
Where is that dark being who would have carried me
away?” Savitri answered: “Thou hast slept long. Yama
has gone his way. Thou art recovered; rise, if thou
canst, for night is falling.”
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Then those two returned, walking through heavy night
along the forest paths.

Meanwhile Dyumatsena and his wife and all the sages
remained in grief. Yet the Brihmans were of good hope,
for they deemed that Savitri’s virtue must avail even
against fate, and they gave words of comfort to the king,
Moreover, Dyumatsena suddenly regained his sight, and
all took this for an omen of good fortune, betokening the
safety of Satyavan, Then Savitri and Satyavan returned
through the dark night, and found the Brihmans and the
king seated beside the fire. Warm was their welcome
and keen the questioning; then Savitri related all that
had befallen, and all saluted her; then, forasmuch as it
was late, all went to their own abodes.

Next day at dawn there came ambassadors from Shalwa
to say that the usurper had been slain, and the people
invited Dyumatsena to return and be again their king.
So he returned to Shalwa and lived long; and he had
a hundred sons. Savitri and Satyavan had also the
hundred sons bestowed by Yama. Thus did Savitr by
her goodness alone raise from a poor estate to the highest
fortune herself, her parents, and her lord, and all those
descended from them.

“And,” said Markandeya to Yudhishthira *even so
shall Draupadi save all the Pandavas,”

Shakuntald

This old story, best known to English readers in transla-
tions of Kalidasa’s play, is an episode of the Mahabharata,
giving an account of Bharata himself, the ancestor of the
warring princes of the great epic, from whom, also, the
name of India, “Bharatvarsha,” is derived. The story of
Shakuntala given here is taken almost literally from the
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Javanese version lately published by D. Van Hinloopen
Labberton—a version superior in directness and simplicity
to that of the Sanskrit Mahabhirata, and as a story (not
of course as a play) superior to Kalidisa’s:

There was a raja, Dushyanta, whose empire extended to
the shores of the four seas. Nothing wrong was done in
his reign; goodness prevailed, because of his example.
One day he was hunting in the Himailayan forests, and
went ever deeper and deeper into the woods; there he
came upon a hermitage, with a garden of fair flowers and
every sort of fruits, and a stream of clear water. There
were animals of every kind ; even the lions and tigers were
well disposed, for the peaceful mind of the hermit con-
strained them. Birds were singing on every bough, and
the cries of monkeys and bears rang like a recitation of
Vedic prayers, delighting the king’s heart. He ordered
his followers to remain behind, for he desired to visit
the hermit without disturbing his peaceful retreat. The
garden was empty; but when he looked into the house he
saw a beautiful girl, like an apsard upon earth. She bade
him welcome and offered him water to wash his feet and
rinse his mouth, in accordance with the custom for guests.
The king asked her whose was the hermitage and why it
was empty. She answered: *“By leave of your highness,
it is the hermitage of the sage Kanva. He has gone out
to gather fuel for the sacrificial fire; please, Maharaja,
wait here till he returns, as he will very soon come.”
While the maiden was speaking the king was struck with
love of her. But he answered with a question. ‘ Pardon,
fair mother,” he said; *“I have heard of the saintly Kanva.
But it is said that he has naught to do with women; in
what relation do you stand to him?” The hermit-maiden
replied: “ By leave of your highness, he is my father;
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and as to the way in which that came to pass, here is a
Brahman guest who may inform you; please ask him
regarding the story of my birth.”

The Brahman related the story of the girl’s birth. The
great yogi Vishvamitra was once a king; but he renounced
his royal estate, desiring to attain the same spiritual
dignity as Vashishtha. He practised such severe penance
that Indra himself feared that his kingdom would be taken
from him. So he called one of the most beautiful of the
dancers in heaven, Menaka, the pearl of the apsaras, and
dispatched her to tempt the holy man. She accepted the
mission, after reminding Indra that Vishviamitra was a
man of immense occult powers, able at his will to destroy
the Three Worlds ; to which he replied by sending with her
the gods Wind and Desire. She went to the hermitage
and disported herself in an innocent manner, and just
when Vishvamitra glanced toward her the Wind came by
and revealed her loveliness, and at the same time the god
of Desire loosed his arrow and struck him to the heart, so
that Vishvamitra loved .the apsard. When she found
herself with child she thought her work was done; she
might return to Heaven, she thought. Away she went
along the river Malini and up into the Himilayas; there
she bore a girl, and left the child alone, guarded by the
birds, and came again to Indra. Kanva found the child,
attended only by skaéuni birds; therefore he named her
Shakuntala. ¢ This Shakuntala,” said the young Brahman
guest, “is the same hermit-maiden that gave your high-
ness welcome.”

Dushyanta spoke again to the girl: “Well born thou
art,” he said, “daughter of an apsara and of a great sage;
do thou, fair one, become my bride, by the rite of mutual
consent.” But she would not, wishing to wait till Kanva
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came; only when the king urged her overmuch she gave
consent, upon the condition that her son should be the
heir-apparent and succeed to the throne. The king
agreed, and he and she were bound by the gandharva
rite of mutual consent. Then the king departed to his
city, saying he would send for Shakuntala without delay.
Soon Kanva came, but Shakuntala could not meet him
for her shyness; but he knew all that had befallen and
came to her, and said she had done well, and foretold
that she would bear an emperor. After long months she
bore a perfect child, a fair boy, and Kanva performed
the Kshattriya rite for him. While he grew up he was
ever with the hermit, and shared a little of his power, so
that he was able to subdue every wild beast, even lions
and tigers and elephants, and he won the name of All-
tamer. He bore the birth-marks of an emperor.

But all this time no message came from King Dushyanta,
Then Kanva sent Shakuntala with the child in charge of
hermits to the court; she came before the king as he was
giving audience, and asked him to proclaim the child
his heir-apparent. He replied: “I never wedded thee,
O shameless hermit.girl! Never have I seen thy face
before. Dost think there are no fair girls in the city,
then? Away, and do not ask to be made an empress.”
She returned : “ Ah, king, how great thy pride! But thy
saying is unworthy of thy birth. Thou thinkest: ‘None
was there when | wedded Shakuntala’; such was thy
device. But know that the divine Self who dwelleth in
the heart was there, yea and the Sun and Moon, and Wind
and Fire, the Sky, the Earth, the Waters, and the Lord
of Death were there besides; these thirteen witnesses,
counting the Day and Night, the Twilights and the Law,
cannot be deceived, but are aware of all that passes, I
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know not if it be a punishment for any former sin that [
am now denied. But here stands thy son altogether per.
fect; yet no father makes him happy! Dost thou feel no
love for him who is thine own flesh and so like thyself?
Indeed thy heart is evil.”

“Ah, Shakuntala,” said the king, “were he my son I
should be glad. But see, he is too great; in such a little
time no child could have grown so tall. Do not make
this pretence against me, but depart.” But as the king
spoke there came a voice from Heaven. “Ho! Maha.
rdja,” it cried, “ this is thy child. Shakuntala has spoken
truth.” Then Dushyanta came down from his lion-throne
and took All-tamer in his arms; to Shakuntalad he spoke
with tears: “Mother Shakuntala, I was indeed glad when
I saw thee. It was because of my kingly state that I
denied thee; for how should the people have believed
that this was my son and heir? Now the voice from
Heaven has made the sonship clear to all, and he shall sit
upon my lion-throne and shall come after me as the pro-
tector of the world, and his name shall be no more All-
tamer, but shall be Bharata, because of the divine voice”;
and he prayed Shakuntala to pardon him; but she stood
still with folded hands and downcast eyes, too glad to
answer, and too shy, now that all was well.

Bharata’s prowess is the cause that there is now a Bharat.
land; the history thereof is told in the Mahabharata,

Nala and Damayanti

There was once ayoung king of Nishadha, in Central India,
whose name was Nala. In a neighbouring country called
Vidarbha there reigned another king, whose daughter
Damayanti was said to be the most beautiful girl in
the world. Nala was a very accomplished youth, well
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practised in all the sixty-four arts and sciences with which
kings should be acquainted, and particularly skilled in
driving horses ; but, on the other hand, he was much too
fond of gambling. One day as he walked in the palace
garden, watching the swans amongst the lotuses, he made
up his mind to catch one. The clever swan, however,
knew how to purchase its freedom. ¢Spare me, good
prince,” it said, “and I will fly away to Vidarbha and
sing thy praise before the beautiful Damayanti.,” Then
all the swans together flew away to Vidarbha and settled
at Damayanti’s feet. Presently one of them began to talk
to Damayanti. “There is a peerless prince in Nishadha,”
he said, “fairer than any man of God. Thou art the
loveliest of women; would that ye might be wedded.”
Damayanti flushed, and covered her face with a veil as if
a manhad addressed her; but she could not help wonder-
ing what Nala was like, Presently she said to the swan:
“Perhaps you had better make the same suggestion to
Nala himself.” She felt quite safe in her father’s garden,
and hoped that Nala would fall in love with her, for she
knew that her father was planning a Swayamvara, or own-
choice, for her very soon, when she would have to accept a
suitor at last.

From that day Damayanti began to grow thin; she would
sit alone and dream, so that all her maidens were grieved
for her. When Bhima heard of it he hurried on the pre-
parations for the own-choice, feeling quite sure that the
only cure was to get her married and settled. He invited
all the neighbouring princes and rajas, and made ready to
receive them in great state, Meanwhile Nirada, who had
been spending a short time on earth, passed up to Heaven
and entered Indra’s palace. Indra greeted him and inquired
what was going forward, inasmuch as the kings of the
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earth were not paying him their customary visits. Then
Narada related the story of Damayanti, and described the
preparations for the own-choice at Bhima’s court. The
gods announced their intention of taking part in the
festivity, and mounting their chariots, set out for Vidarbha.
It was not long before they met Nala, and struck by his
beauty and royal bearing, they addressed him with a com-
mand to bear a message on their behalf. “I am yours to
command,” he answered, and stood with folded hands wait-
ing their will. Indra took up the word. “Know, O Nala,”
he said, “that I, with Agni, Varuna, and Yama, have come
hither from Heaven to seek thelove of Damayanti; do thou
announce this to her, that she may choose one of us four.”
Nala was appalled at this command ; he prayed the gods to
find another .messenger. But the gods held him to his
promise, and, indeed, he found himself immediately trans-
ported to Damayanti’s palace. There he beheld the lady
whom he already worshipped shining like the silver moon.
Damayanti and her maidens were astounded at his ap-
pearance there amongst them, and still more astonished at
his beauty; each maiden secretly adored him. But Nala,
checking his own desire, delivered the message of the
gods. “Do thou decide even as thou wilt,” he ended.
Damayanti answered: *Myself and all 1 have are thine;
wilt thou not love me in return? It is only because of thee
that the princes are assembled. If thou wilt not accept me,
I shall prefer death to any other.” But Nala answered:
“How mayst thou choose a mortal when even the gods
seek thy hand, who, moreover, shall but slay me if their
will be thwarted? Behold, how great are the gods, and
what shall be hers who weds with them!” Damayanti
answered: “It is my vow to wed with none but thee.”
Nala replied: * As a messenger I may not plead my own
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cause, yet do thou remember me when I stand betore thee
suitor on my own behalf,”” Damayanti smiled and
answered: “Yea, thou mayst surely without sin be present
at the Swayamvara, though the gods be also there; then
will T choose thee for my lord, nor can any blame attach
to thee for that.” Then Nala bowed, and turning away,
immediately stood before the gods, and to them he reported
all truly as it had befallen. ¢ As for what remains,” he
said, *“it rests with thee, O chief of the gods.”

The day of the Swayamvara dawned. Bhima’s golden
court was filled with the lords of earth, seated in state,
shining like the stars in Heaven, strong as mountain
lions, fair as the nagas, multitudinous as the serpents
in Bhogavati, Then Damayanti was borne in; beside her
walked her maidens with the fateful garland, and before
her went Sarasvati herself. She passed before the rows of
suitors, refusing each in turn as his name and style were
announced. Then she beheld five noble princes seated
together, each in the form of Nala. Damayanti beheld
them in despair; she could not tell which one was Nala,
nor who the others might be. She could not distinguish
the gods by their attributes, for they had laid aside their
proper shapes. Long was the silence as she stood before
the five, until she bethought her to approach them with
Lumble prayer, for not even gods may refuse the prayer
of the good and virtuous. “O ye great gods,” she said,
“forasmuch as 1 have pledged myself to Nala, do ye
reveal my lord.” Even as she prayed, the gods assumed
their own forms and attributes ; shadowless, with unwink-
ing eyes, unfading garlands, not touching the earth, they
stood before her. But Nala stood revealed by shadow,
fading garland, and perspiring brow. Then Damayanti
stooped and touched the hem of his garment, and rose
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and cast the flower garland about his shoulders amid cries
of grief from the rejected suitors and of applause from
gods and rishis. Thus did Damayanti choose her lord,
Great gifts the gods bestowed on Nala, and took their
way again to Heaven. The assembled rajas departed.
Bhima bestowed his daughter upon Nala ; great and rich
was the marriage feast, and Nala and Damayanti went to
their home in Nishadha.

There was, however, a demon of the name of Kali, the
spirit of the Fourth Age, who, with his friend Dvipara,
failed to reach the Swayamvara in time. Meeting the
gods returning from Vidarbha, Kali learnt from them
that Damayanti had chosen Nala. His wrath knew no
bounds that a mortal should have been preferred to a
god. Despite the dissuasion of the gods, he determined
to avenge himself for the insult. He asked his friend
Dvapara to enter into the dice, and himself watched for
an opportunity to take possession of the king. It was
twelve long years before a slight neglect in the observance
of ceremonial purity placed Nala at the demon’s mercy.
Kali entered into him, and immediately invited Nala’s
brother Pushkara to gamble with the king. When he
arrived the two sat down to the game. Nala lost, and
lost again. Day after day the play went on till months
had passed. In vain the citizens desired audience, in vain
the queen besought her lord to meet his ministers. Soon
the royal treasure was almost spent, but still Nala gambled.
Then Damayanti called his faithful charioteer, and warning
him that evil days were at hand, she sent her two children
away with him, to be cared for by dear friends in Vidarbha.
When all else was lost Pushkara asked his brother to cast
the dice for Damayanti; but it was enough. He rose and
cast off his jewels and his crown, and took his way out of
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the city where he had been king, followed by Damayanti,
clad in a single garment like her lord. Six days they
wandered thus, while Pushkara usurped the kingdom,
Then Nala saw some birds and would have caught them
for food. He cast his single garment like a net upon
them, but they rose and flew away, leaving him naked.
As they rose into the air they cried: “Foolish Nala, we
are the dice, unsatisfied if thou hast even a single garment
left.” Then the miserable king turned to his wife and
advised her to leave him and find her way to Vidarbha
alone; but she replied: “How can I leave thee alone in
the wild forest? I will rather serve and care for thee, for
there is no helper like a wife. Or let us rather go together
to Vidarbha, and my father will give us welcome there.”
But Nala refused; he would not return in poverty to
Vidarbha, where he had been known as a great king.
Thus they wandered, speaking of their unhappy lot, and
coming to a neglected hut, they rested on the ground, and
Damayanti slept. Then Kali wrought in Nala’s mind to
leave his wife; it seemed to him best for her and for
himself. A sword lay on the ground; he drew it forth
and severed in two the one garment worn by Damayanti,
and put the half upon himself. Twice he left the hut and
twice returned, unable to leave his wife behind, and again
he went on his way, drawn by Kali, till at last he was
far away.
When Damayanti woke and missed her lord she wept
and sobbed with grief and loneliness. But soon she
thought of him more than herself, and bewailed his suffer-
ings ; and she prayed that he who brought this suffering
upon Nala might suffer tenfold more himself. Vainly she
sought her lord, wandering through the forest, till a
great serpent seized her. Then a hunter came and slew
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the snake and set her free,and asked her story. She told
him all as it had befallen; but he gazed on her beauty
and desired her for himself. ~Deep was her anger when
she saw his purpose, and she cursed him by an act of
truth. “As [ am true to Nala,” she said, “so may this
wicked hunter die this instant,” and he fell to the ground
without a sound.

Still Damayanti wandered through the forest, and the
wild beasts did not hurt her; far she went, weeping for
her lord, till at last she came to a lonely hermitage, and
bowed to the holy men. They welcomed her as the spirit
of the forest or the mountain; but she told her tale. They
answered her with words of comfort and assurance of
reunion with her lord. But no sooner had they spoken
than the hermits and the hermitage vanished. After many
days she met with a merchants’ caravan crossing a ford.
They, too, welcomed her as a lady of the forest or the river
till she told her tale. The merchants answered that they
were bound for the city of Subahu, king of Shedi, and they
took the weary queen into their company and went on
theirway. That very night,as the merchants slept, a herd
of wild elephants broke into the camp, stampeded all the
beasts, and killed more than half the travellers. Those
who survived put down all their misfortune to the strange
woman they had befriended, and they would have killed
her if she had not fled away into the forest again. But after
many days’ wandering she reached the capital of Shedi,
and stood by the palace gate like a homeless maniac,
dirty, untidy, and half-clad. There the queen of Subahu
saw her and received her kindly. When she told her
story, the queen appointed her a place where she might
live in seclusion, seeing none but holy Brihmans, who
might bring news of her husband.
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It was not long that Nala had left his wife when he beheld
in the forest a blazing fire, from the midst of which there
came a voice saying : “Hurry, O Nala ; haste to help me;
hurry.” He ran to the place and beheld a royal niaga coiled
upon the ground, encircled by the fire. Said the snake:
“By Narada’s curse, I am encircled by this fire till Nala
rescues me; I am a king of serpents, great of might and
wise in manifold hidden lore. Save thou me, and I shall do
much forthee.” Then Nala lifted him, who could not move
of himself because of Narada’s curse, from the fiery circle
into the cool forest, bearing him ten paces from the fire.
Suddenly the serpent bit him, and his likeness changed;
but the niga assumed his own royal form. Then the niga
counselled Nala: «“I have by my poison altered thy
appearance that men may know thee not.  This is for the
discomfiture of the demon by whom thou art possessed.
Do thou fare to Ayodhya, where Rituparna is king ; seek
service of him as charioteer, and the time shall come when
he will exchange with thee his skill in dice for thine
in driving. Grieve not, for all that was thine shall be
restored. When thou wouldst resume thine own form,
think of me and put on thee this tunic.” As Nala received
the magic garment the naga king vanished away.

As foretold, so it befell; Nala became the charioteer of
Rituparna. Meanwhile Bhima’s messengers, searching
the world for Nala and Damayanti, found the queen at
Shedi’s capital and brought her home. Again she sent other
Brihman messengers to seek for Nala. They were to
search the whole world, asking everywhere: ¢ Where art
thou gone, O gambler, who didst leave thy wife with half
a dress; why dost thou leave me alone?” If any made
reply, they were to bring news forthwith. When they came
to Ayodhya, Nala, now become the charioteer Vahuka,

Downloaded from https://www.holybooks.com



Myths of the Hindus &° Buddhists

crooked-limbed and little like his former self, made answer
to the Brahmans, praising the faith and the forgiveness of
women, since one whose husband had deserted her yet
bore no malice, but sought him throughall the world.  This
news the Brahmans brought to Vidarbha. Immediately
Damayanti sought her mother. “Let the Brahman who
comes from Ayodhya,” she said, “return thither at once to
bring my lord. Let him announce before Rituparna that
Damayanti, knowing not whether Nala lives or not, holdsa
second Swayamvara, and will wed again at dawn on the
morrow of the day when he delivers the message. None
but Nala may drive a chariot from Ayodhya to Vidarbha
in a single day.”

When Rituparna heard this message he called his
charioteer Vahuka and ordered him to yoke the horses,
for he would reach Vidarbha ere the sun set. Vahuka
obeyed ; but he said to himself: “ Can this be true, or is
it a device made for my sake? I shall learn the truth
by fulfilling Rituparna’s will.” Like the wind he drove;
once when the king let fall a scarf and would have stayed
to recover it, Nala answered : ““ Nay, time presses, and the
scarf is by now five miles behind us.” The king wondered
who Vihuka might be; for he knew no driver of horse,
save Nala, who might drive so fast and sure. But
Rituparna had another gift, the gift of numbers; as they
passed a mango-tree he said: “ Behold, one hundred fallen
fruits, and upon two branches a thousand and ninety-five
fruits and fifty million leaves.” At once Nala stayed the
horses, severed the branches, and counted the fruits; the
number was exact. Nala, in amazement, asked the king
the secretof his wisdom ; he answered: “It is born of my
skill in gaming.” Then Nala offered to exchange his
skill in driving for Rituparna’s knowledge of numbers;
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and it was agreed. But when Nala received the lore of
numbers and skill at dice, immediately Kali left him and
assumed his own form. The demon prayed for Nala’s
mercy, since he had suffered so long from the serpent’s
poison; and he promised that wheresoever Nala’s name
was heard the dread of Kali should be unknown. Then
the demon, spared by Nala’s grace, entered a blasted tree
and disappeared. Then Nala was glad, being freed from
his enemy, and mounting the car he drove yet swifter than
before; by nightfall they reached Vidarbha, and the
thunder of the chariot-wheels reached the ears of
Damayanti, so that she knew that Nala was come.
« If this be not Nala,” she said, “ I shall die to-morrow.”
Bhima welcomed his guest and asked the reason of his
coming, for he knew nothing of Damayanti’s ruse or that
Rituparna had come for his daughter’s sake. Rituparna,
seeing no sign of a Swayamvara, no preparations for the
royal guest, answered his host: “I have but come, great
Bhima, to give my salutations unto thee.” Bhima smiled,
for he thought: “Not thus, so far and so fast, does the
king of Ayodhya drive for so small a matter.” But he let
the question drop and courteously appointed chambers and
refreshment for the weary king. Vahuka led the horses to
the stables, dressed them, caressed them, and sat him
down on the chariot-seat.
Damayanti knew not what to think, for, though she
managed to catch a glimpse of the car as it arrived, she
saw no Nala. Yet, she thought, Nala must be there or
Rituparna must have learnt hisskill. She sent a messenger
to the charioteer, making many inquiries whether he knew
aught of Nala. Vahuka answered: “Only Nala’s self of
Nala knows, and Nala will of himself no sign betray.”
Then the messenger again repeated the Brahman’s
365
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question: “Where art thou gone, O gambler?” and in
answer Vahuka praised the constancy of women and let
fall some witness to his true self; and the messenger,
marking his agitation, returned to Damayanti. She sent
the messenger againto keep close watch on the charioteer;
she commanded that no service should be done for
him, no water fetched or fire prepared. The messenger
reported that the charioteer exhibited divine powers,
commanding the elements, fire and water, as he would.
Now more and more Damayanti suspected that this was
Nala in disguise. Sending once more, she bade the
messenger bring her a morsel cooked by him; when she
tasted it she knew for certain that none but Nala had
prepared the dish. Then she sent her children, Indrasena
and Indrasen; when the charioteer beheld them he fell
a-weeping, so like he thought them to his own long-lost
son and daughter. Still he would not reveal himself.
Then Damayanti went to her mother, that the charioteer
might be called before her, and it was done. Much was
he moved to see her whom he had left in the forest long
ago. When she questioned him if he knew naught of
Nala, he proclaimed himself and said that the gaming
fever and the desertion of his wife were the doing of Kali,
not himself. *“But how mayst thou, noble lady, leaving
thy lord, seek another husband? For thy second Swayan-
vara is proclaimed, and it is for that cause that
Rituparna has come and 1.” Then Damayanti explained
her ruse and called the gods to witness that she was
faithful to the uttermost; and a voice from Heaven pro-
claimed: “It is the truth,” and flowers fell from the sky
and celestial music was heard. Then Nala assumed the
magic vest and his own form, and Damayanti came to his
arms; that large-eyed lady found her lord again.
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Great were the joy and surprise throughout the city and
the palace when the news of this reunion spread abroad.
Rituparna departed with another charioteer, while Nala
remained a month at the court of Vidarbha. Then Nala
took his way to Nishadha, and came before his brother
Pushkara, challenging him to dice, asking him to contend
again, this time for their lives. Pushkara answered
confidently: “Be it so; now, at last, Damayanti shall be
mine.” It was little that Nala did not slay him in his
wrath; but he took the dice and threw, and won, and
Pushkara lost.

Then Nala pardoned his evil-minded brother and bestowed
a city upon him, and sent him forth in peace. Nala him-
self, with Damayanti, ruled in Nishadha, and all men were

happy.

The Vivtue of Compassion
Spoken by Bhishma to Yudhishthira:
There lived a hunter in the city of Benares. He set forth
in search of antelopes, taking a quiverful of poisoned
arrows. He found a herd deep in the forest and sped an
arrow toward them; but he missed his aim, and the
poisoned shaft entered a great forest tree. Hurt by the
deadly poison, the great tree withered and shed its leaves
and fruits. But a certain saintly parrot had dwelt all its
life in a hollow of its trunk, sheltered by the forest lord,
and though the tree was now withered, he would not
leave his nest, such was his love toward it. Silent and
sorrowful, motionless and without food, the grateful and
virtuous parrot withered with the tree.
Indra’s throne grew hot; looking down on earth, he
marvelled at the devotion and extraordinary resolution of
the noble bird, faithful alike in happiness and sorrow.
367
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“How,” he reflected, “can this bird possess such feelings,
that are not found in lower creatures? Yet, maybe, it is
not so strange, for every creature is kind and generous to
others.” Then, to test the matter further, Indra assumed
the shape of a holy Brahman and approached the tree,
“Good bird,” he said, “why dost thou not desert this
withered treeP” The parrot bowed and answered:
“Welcome to thee, king of the gods; by the merit of my
discipline, I know thee.” “Well done!” exclaimed the
thousand-eyed deity, marvelling at the bird’s wisdom,
Then he inquired again: “Why dost thou cling to this
leafless tree, unfit to shelter any bird? Do thou forsake it
and choose another, for there are many fair trees in the
forest round about.”

Then the parrot sighed:“I am thy servant. Lo, the
reason of this matter: Here in this very tree I came to life;
here Ilearnt all of wisdom that I have; here was I protected
from every enemy. Why dost thou seek to turn me from
my path, for I am compassionate and grateful? Do not
advise me to leave the "tree; while it lived it was my
protector ; how can I forsake it now?” Then Indra was
well pleased, and bestowed a boon at will upon the virtuous
bird. This boon the parrot sought: “Let the tree revive.”
Then Indra sprinkled it with the water-of-life, and it was
filled with sap and put forth leaves and blossoms.

Thus was the tree restored by virtue of the parrot’s
merit, and he, too, at the close of life, obtained a place in
Indra’s heaven. Thus do men obtain what they will by
friendship with the virtuous and holy, even as the tree by
friendship with the parrot.
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The King, the Pigeon, and the Hawk
Spoken by Bhishma to Yudhishthira:
Once on a time a beautiful pigeon, followed by a hawk,
dropped from the sky and sought protection from King
Vrishadarbha of Benares. The single-minded king, seeing
the pigeon’s terror, said to it: “Be comforted, good bird.
How comes it that thou art wellnigh dead with fear?
Thou art so beautiful, thy colour like a fresh-blown blue
lotus, thy eyes like the flower of an ashoka-tree! Fear
not; for none need fear who seck protection here. For
thy protection I will surrender all my kingdom; yea, if
need be, life itself. Be comforted, my pigeon.”
But the hawk took up the king’s words. “This bird,” he
said, ““is my appointed food. Thou shouldst not protect
my lawful prey, won by hard endeavour. O king, hunger
is gnawing at my stomach. The pigeon is my lawful prey,
and bears the mark of my talons on his body. Thou hast
the right to intervene when human beings fight; but what
lawful power hast thou over the birds that range the sky?
Or, if thou seekest to earn religious merit by granting
thy protection to the pigeon, have regard also to me, who
am like to die of hunger.” Then said the king: “So be
it; let a bull or boar or deer be dressed for thee, for thou
shalt not have the bird.”  But the hawk replied : “Ido not
eat the flesh of bulls or boars or deer. Pigeons are my
appointed food. But, O great king, if thou hast such
affection for the pigeon, give flesh from thine own body
equal to the pigeon’s weight.”
Vrishadarbha answered: “Great is thy kindness in
suggesting this to me. Yea, what thou sayest shall be
done.” Saying this, the king began to cut away his
own flesh and to weigh it in a scale against the pigeon.
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Meanwhile the gold-decked queens and the ministers and

servants raised a bitter wail of grief, that rose from the
palace like the sound of roaring clouds. Also the earth
quaked because of that act of truth. But the king cut
flesh from his arms and thighs, filling the scale in vain;

for the bird weighed heavier and heavier against the flesh,

Then, when the king was nothing but a skeleton, he
desired to give his whole body, and stepped himself into
the scale.

Then there appeared the gods, headed by Indra, and the
sound of heavenly music was heard; a shower of nectar .
fell on the king whereby all his body was restored.
Heavenly flowers fell from the sky, and the gandharvas
and apsaris danced and sang; there came a splendid
car, and when the king was seated it bore him away to
Heaven.

“And, O Yudhishthira,”” said Bhishma, “whosoevcr
protects another shall certainly attain the same good end

And he who tells this story shall be cleansed of every sin,
and he also that hears it.”

The Worth of Kine

Spoken by Bhishma to Yudhishthira: (
Once there was a great rishi named Chyavana. He
followed the Udvasa rule for twelve years in the forest,
free from pride and anger, joy and grief. He inspired all
creatures with happy trust, not only those who live on
land, but even those of the water; the great sage was as
mild to all as is the gentle moon. This was the vow that
he observed: Entering the water at the confluence of
Jamna and Ganges, there he stood like a lifeless weoden
post, bending forward and bearing on his head the fierce
and roaring current of the united streams, swift as the®
i
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wind itself. Sometimes he laid himself down in the
water and slept at ease. All creatures in the water came
to look upon him as their friend, and used to come to
smell his lips.

One day there came some fishermen with nets, bent
on catching fish. Well-knit, broad-chested, strong, and
fearless, they lived on the earnings of their nets. They
cast into the rivers a net of new string, large and wide,
and then, walking into the water, dragged the net with
great force; each of them was bold and cheerful and
resolved to act according to the others’ bidding. Many
were the fish they caught, and with them they dragged up
Chyavana himself. His body was overgrown with river-
weeds, his beard and matted locks were green; shells
had fastened themselves upon him. When the fishermen
beheld the great sage they worshipped him with folded
hands and bowed down to the ground; but the fishes,
caught in the net and dragged to land, were dying, and
the rishi was filled with pity and sighed hard.

The fishermen asked what they might do to atone for their
sin in dragging up the sage. He answered: “Hear and
obey my will. 1 shall either die here with the fishes,
or do ye sell me with them; for I will not abandon them
in such a case.” The fishermen were terrified, but with
pale faces they took the fishes and the rishi and went
to King Nahusha, He addressed the sage with folded
bands and obedient mien. Chyavana said: “These men
are weary with their labour; do thou pay them the value
of the fish and the price that may be set on me.”
Nahusha offered a thousand coins, Chyavana said: “A
thousand coins are not my price. Pay what is fair,
according to thine own judgment.” Nahusha offered
a hundred thousand, and a million; then half his
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kingdom, then the whole; but the rishi declared all too
little. Then Nahusha was stricken with grief; but there
came a wild hermit from the woods who lived on roots
and fruit; he said to the king: I shall satisfy both thee
and the rishi too; do what I bid, for I never speak
in vain.” Then said Nahusha: “Name the sage’s price;
save me in this case, save my kingdom and my race; for
Chyavana, if he be angered, will destroy the Three Worlds,
much more myself and all my land. Be thou our raft
across the stormy sea.”

Then said the yogi: “The Brahmans, O king, are foremost
of the four estates of men; no value can be set upon
them, however great, for their value is beyond telling.
But kine also are of infinite value; therefore, O lord of
men, thou shouldst offer a cow in payment for the rishi.”
Then was Nahusha glad, and offered a cow in payment for
Chyavana. The rishi was appeased and said: “Yea, O
king, now hast thou bought me at a fair price, for I know
no wealth exceeding that of kine. Even to speak of kine
or hear them spoken of is a thing that cleanses from
all sin. Kine are faultless, the source and root of all
prosperity, the chief ministrants at sacrifices, worshipped
by every world, full of energy and givers of joy; sinless is
that land where kine are glad. Kine are the stairs that
lead to Heaven; they are adored in Heaven itself.”
Then the fishermen bestowed that cow upon the sage
himself and worshipped him, who in energy was like
a blazing fire; and he gave his blessing to them, accepting
their offering. “Go ye to Heaven forthwith,” said he,
«and the fishes too.” Greatly marvelled King Nahusha
when he saw the fishermen ascend to Heaven with the
fishes. Then the two rishis bestowed on him numerous
boons, until he cried: *“Enough!” Then he worshipped
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them, and each returned to his own place. Such are
the holiness and worth of kine.

Gauntama’'s Elephant

The following story was related by Bhishma to Yudhish-
thira in order to acquaint him with the various states
enjoyed by good men after death:

There wasa mild and self-restrained sage, named Gautama,
dwelling in a forest hermitage. Hefound a baby elephant
that had lost its mother and was very sad. The good
sage nursed it till the little beast grew into a large and
mighty elephant,

One day Indra beheld the great creature, huge as any
mountain, and he took the form of the king Dhritarashtra,
and seized the elephant and was taking him away.
Then Gautama addressed him: ¢ Thankless king, do not
take my elephant, who brings me fuel and water, who guards
my hermitage when I am away, who is gentle and obedient,
and very dear to me.” Dhritarashtra offered hima hundred
kine and maidservants and gold and gems. But what
did the hermit want with wealth? Dhritarashtra argued
that elephants were royal animals, fit for the service of
kings, and would have gone his way, taking the elephant.
But said Gautama: “Though thou goest unto Yama’s
land, I shall take back my elephant from thee.” The
king replied : “ They go to Yama’sland who are unbelievers
and sinful, and devoted to the gratification of their senses.”
Gautama answered : “In Yama’s land is truth, and there
the weak may overcome the strong.” But the king
replied : «“ None but the sinful go to Yama; I shall reach
a higher place”” Gautama answered: “Though thou
goest to Vaishrivana’s realm, where dwell the gand-
harvas and the apsaras, I shall take back my elephant.”
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Dhritarashtra answered: “Well, I shall seek a place
yet higher.” Gautama said: “If thou goest to the
summit of Mount Meru, where the flowery woods are
echoing with the song of kinnaras, I shall yet pursue and
take my elephant again.”

So was it said by each of every higher place: the flowery
groves of Narada, resort of all who are given over to
dancing and to music; the perfumed land of Soma; the
heavens of Indra with the apsaris; the heavens of the
rishis; theheavensof Brahma. “There,” said Dhritarashtra,
“thou mayst not discover me.” “Even there,” replied
Gautama, “I shall find thee out and take my elephant.
But now I know thee. Thou art Indra, wont to wander
through the universe in divers shapes. Pardon my missay-
ing thee, and that I knew thee not.”

Then was Indra pleased that Gautama knew him, and
bestowed on him a boon. Gautama asked that the
elephant should be restored, for, he said : «“ It is so young;
it is only ten years old. I have brought it up as my own
child. It has been my dear companion in these woods.”
Indra answered: “Lo, the elephant that has been so dear
comes toward thee and bows his head down to thy feet.
Be it well with thee.” Then Gautama bowed to the king
of gods and took the elephant. But Indra blessed him
and took him with himself and with the elephant to
Heaven, where even the righteous hardly go.

He also who tells or hears this tale shall reach the same
place.

The Throne of Vikramdditya

Indian legend has attached great sanctity and fame of
wisdom to the name of Vikramaditya, who is historically
a somewhat shadowy king, generally identified with
374
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Chandragupta II (a.D. 375-413); but perhaps the
Vikramaditya of this story was an older than he. At any
rate it so fell out that in the time of a later king the
ancient throne of Vikramaditya was discovered near what
had been the old city of Ujjayini. The king had the
throne brought to his own capital, and proposed to
take his seat upon it with great state, and thence to
deliver his daily judgments. The marble seat was
supported by thirty-two stone angels. Each day that
the king was about to ascend the throne one of these
addressed him and, requesting him not to take his seat
on the sacred throne, related a story of the wisdom of
Vikramaditya.

This is the story related by the eighteenth statue, named
Riap-rekha, Streak of Beauty:

Once there came before King Vikramaditya two hermits
with a dispute concerning a matter of philosophy, and
requested him to resolve their doubt. The king asked
what it was, and the first hermit said : “O king, I maintain
that Intellect is superior to Wisdom and Soul, since these
and the senses are subject to the Intellect, inasmuch as all
Deeds are born in the Mind. Thus Mind rules over all.”
But the second hermit said: “It is Wisdom that rules the
Mind. For Wisdom checks the froward thoughts arising
in the Intellect. True, the senses are ruled by Mind, but
Mind is ruled by Wisdom. Through Wisdom our senses
are controlled, and we progress in yoga,”

The king replied: “O ascetics, of a surety this mortal
body, wrought of fire, air, earth, and water, is ruled by the
Intellect. But by following the dictates of the Mind
alone, this body perishes untimely. Therefore I think
that Wisdom is greater than the Mind, for it is Wisdom
that preserves us from destruction. Again, it is said that

375

Downloaded from https://www.holybooks.com



Myths of the Hindus & Buddhists

one perfect in Wisdom dieth nevermore; and no yogi can
attain perfection lacking Wisdom.”

Both ascetics were delighted with this judgment, and they
gave to the king a piece of chalk, saying : *“ Whatever thou
dost draw therewith in the day will come to life at night.”
Then they departed.

At once the king shut himself in a room alone and
spent the whole day drawing gods and goddesses upon the
wall. At night the figures all came to life and cried
“Hail! Haill” to the king and talked together. Next day
the king drew on another part of the wall armies of men,
horses, elephants, and other creatures, and at night he was
delighted to find that they, too, came to life. The next day,
again, he drew gandharvas and apsaras with drums and
lutes and viols in their hands, and at night they came
to life and played exquisitely according to the laws of
music.

Thus the king spent his days in drawing and his nights in
seeing living pictures, and he neglected all his queens and
the duties of the state. One night the queens came to
him in their splendid palanquins, weeping and lamenting,
Vikramaditya asked them why they wept. “O ladies,”
he said, “why are your moon-faces pale?” One answered
in a sweet voice: “O Mahirija, you promised never to
leave us alone; why, then, do you desert us now?” But
the king paid no attention, for he was absorbed in looking
at the moving pictures on the wall,

Next day, when all the figures on the wall were still once
more, the queens spoke to the king again, praying him not
to leave them in distress. He smiled and asked: “ What
am I to do, then?” «O king,” they answered, “if thou
art agreed to grant a boon, then give to us the chalk that
is in thy right hand.” So Vikramaditya gave the chalk,
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and the queens kept it hidden ever after. Never since
have pictures come to life.

The Ashvins

The Ashvins are divine twins, distinguished for their
great beauty, and masters of medicine. They were at first
refused a place amongst the gods on account of their lowly
birth; but the rishi Chyavana, who received from them
perpetual youth, secured from Indra that they should
participate in the offerings.
This tale is told of Chyavana’s attainment of eternal youth:
The aged rishi Chyavana had a beautiful wife, Sukanya—
that is to say, Fair-maid. One day the Ashvins beheld
her at her bath, bare of any garment. They came to
her and asked: O fair-limbed girl, whose daughter art
thou, and what hast thou to do here in these woods ?”* and
she answered shyly : “ Know that I am Saryati’s daughter
and the wife of Chyavana.” The Ashvins answered:
“ Why has thy father given thee to one so aged and near
to death, for thou art radiant as summer lightning? We
have not seen thy like even in Heaven. Bare of adornment
as thou art, none the less thou makest all the forest fair
how much fairer mightst thou appear in gorgeous robes
and splendid jewels! Do thou leave thy aged husband
and take one of us, for youth will not endure.”
She replied: “I am devoted to my husband Chyavana.”
Again they prayed her, saying: “ We are the physicians
of Heaven, We will make thy husband young and fair;
then choose from us three—ourselves and him—whom
thou wilt for lord.” Then Fair-maid told to Chyavana
what had been said, and he consented.
Then the Ashvins commanded Chyavana, who was eager
to regain his youth, to enter water, and they, too, sank into
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Downloaded from https://www.holybooks.com



Myths of the Hindus & Buddhists

the waters of the pool. Then came forth all three in
radiant youthful forms, wearing burnished ear-rings. All
were of the same appearance, delightful to behold, and
they said to Fair-maid: * Choose one of us to be thy
husband. Choose whom thou dost most desire.” But
Fair-maid found that one appearance was upon them all,
and she hesitated long; only when at last she recognized
her husband did she choose, and chose no other than
himself.

Then Chyavana, well pleased to have both youth and
beauty and to have his wife again, promised in return to
win for the Ashvins the right to share in the offerings of
soma-juice given to the gods. The twins, no less glad,
went their way to Heaven, and Chyavana and Fair-maid
dwelt together in great joy, even as the gods themselves.

The Story of Dhruva

Of myths that represent a spiritualizing interpretation of
the stars, the very jewel is probably the story of Dhruva.
It is frankly a statement of how the Pole-star came to be
so steady, and the Hindu name for the Pole-star is Dhruva-
lok, or place of Dhruva,

Dhruva was a child and a prince, the eldest son of a king
and his chief queen. There was, however, a younger wife
who had gained great ascendancy over the mind of
Dhruva’s father, and in consequence of her jealousy and
dislike the prince and his mother Suniti were banished
from the court and sent to live in retirement in a cottage
on the edge of a great forest. We are here dealing, we
must remember, with a Hindu tale of the period when
every story forms an epos of the soul, and in the epos of
the soul the chief event is that by which arises a dis-
taste for the material world. Young Luther sees his
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friend struck dead by lightning, and at once enters a
monastic order.

This crisis in the history of the child Dhruva arises when
he is seven years old. At that age he asks his mother to
tell him who is his father. When she has answered he
has still another question. May he go and see his father ?
Permission is readily given, and on the appointed day the
child sets forth. Seated on his father’'s knee, amidst all
the joy of his love and welcome—for the little son is the
king’s darling—the great disillusionmentarrives. Dhruva’s
stepmother enters, and at the sight of the anger in her
face the father hastily puts his boy down.

Wounded to the core, the child turns, without speaking,
and steals quietly away. He has sought for strength and
found none. Even the strongest love in the world, a
father’s, and that father a king, is without power or courage
to be faithful and to protect. On reaching the home of
their exile the child has only one question to put to the
anxious woman who has watched so eagerly for his return:
“ Mother, is there anyone in the world who is stronger
than my father?”

“Oh yes, my child,” said the startled queen; “there is
the Lotus-eyed. In him is all strength.”

“ And, mother,” said the child gravely, ** where dwells the
Lotus-eyed ? Where may he be found ?”

Was there in the simple words some hint of danger,
some note of a parting that was to throw its shadow
aver all the years to come? There must have been, for
the mother gave as if in fear an answer that would fain
make search impossible.

“Where dwells the Lotus-eyed, my son ? *’ said she. “Oh,
n the heart of the forest, where the tiger lives and the
»ear lives, There dwells he.”
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That night when the queen lay sleeping the child stealthily
rose to find his way to the Lotus-eyed. “O Lotus-eyed,
I give my mother to thee!” he said, as he stood for a
moment at her side. And then, as he paused on the
threshold of the house: “ O Lotus-eyed, I give myself to
_thee!” and stepped boldly forth into the forest. On and
on he went. Difficulty was nothing, distance was nothing.
He was a child, and knew nothing of the dangers of the
way. Onand on, without faltering, he went. After a while,
still pursuing his way through that impenctrable forest,
he came to the Seven Sages deep in their worship, and
paused to ask hisroad of them. At last he came to the heart
of the forest and stood there waiting. As he waited the
tiger came, but the child Dhruva stepped up to him eagerly
and said: “ Artthou he?”  And the tiger turned away in
shame and left him. Then the bear came, and again
Dhruva went forward, saying: “ Art thou he?” But the
bear, too, hung his head and went away.
And then, as the child of the steady heart still waited and
watched, a great sage stood before him who was Narada
himself. And Narada gave him a prayer and told him to
sit down, there at the heart of the forest, and fix his whole
mind on the prayer, saying it over and over again, and
surely he would find the Lotus-eyed. So there, at the
heart of the forest, where we see the Polar Star, sits
Dhbruva saying his prayer. He has long ago found the
Lotus-eyed—found him in his own heart. For he fixed
his mind on his prayer with such perfect steadfastness that
even when the white ants came and built about him the
mighty ant-hill of the midnight sky the child Dhruva
never knew it, never moved, but there, stirless, all-absorbed,
sat on and sits still, worshipping the Lotus-eyed for ever
and ever.
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Shant

In the mass of literature called the Purdnas hundreds of
myths are embedded which pass unknown to all but the
inquisitive amongst the Hindus of to-day. Yet each one
of these must have had importance at the time of its origin,
and by careful examination might be induced to yield up
its historical secret. One such curious legend concerns
Saturn (Shani). At the birth of Ganesha, eldest son of the
Mother of the Universe, his cradle was visited, it is said,
by gods and demi-gods. Only one exception was there.
Shani did not come. At last this fact was noticed by the
Great Mother, and she inquired the reason of his absence.
She was told that he feared to harm her child, since it
was matter of common knowledge that the head of one
on whom Shani looked was likely to be burned to ashes at
hisglance. With easy pride the mother smiled, and assur-
ing him that her son could not be subject to his power,
sent him a message of warm invitation and welcome.
Accordingly Shani came. But what was the horror of all
present when he looked at the babe, and instantly its head
disappeared in a flame. How much greater was Shani
than anyone had suspected !
At this catastrophe the mother was profoundly disturbed,
and commanded her guest somewhat sharply at once to
restore the head of her child. But Shani smiled pleasantly,
and pointed out that the head as such no longer existed,
It lay in ashes before them. “Then send forth a servant
and let him bring me the head of the first one he meets,”
commanded the mother in effect, and Shani had no option
save to obey. Only one who is in fault can be subject to
Shani, and his emissary found no one inadvertently doing
wrong, till suddenly he came upon an elephant sleeping with
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Downloaded from https://www.holybooks.com



Myths of the Hindus & Buddhists

his head to the north. This trifling fault brought him under
the jurisdiction, and hastily the servant cut off his head
and returned to put it on the infant’s body. It is for this
reason that Ganesha wears an elephant-head.

T'wo or three points are noteworthy here. The intention
of the story is, ot course, to show the power of Shani, and
consequently the necessity for his propitiation. But, as
usual in obedience to the Indian instinct for synthesis, the
new claimant to more or less divine honours is also made
to explain some anomaly in the faith that preceded him.
And the faith with which Shani is thus connected, the trec
on which the new belief is grafted, is the worship of
Ganesha, perhaps the oldest of organized and sacerdo-
talized popular worships in India. This fact alone is
eloquent of the antiquity of the propitiation of Shani. It
is interesting also to see that the very point in the image
of Ganesha that is so anomalous and tantalizing to our-
selves was held similarly inexplicable at the time of the
incoming Saturn and the other plancts. Whatever piece
of symbolism this white head on the red body originally
expressed, whether it was the setting sun beneath the
clouds or what not, was now long ago forgotten; and the
children of Ganesha, not doubting his divinity, were ready
to accept any explanation of its origin that might offer
itself to them. This explanation came, together with the
new-fangled worship of the planets, from some people who
feared and propitiated their deities. Long, long ago had
the worship of the gentle Ganesha gone out to the nations
of the farther East, and now the fear of Shani was added
to it in the land of its birth from foreign sources. Was
Chaldea by any possibility the centre from which came this
worship of the planets?
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Star-Pictures
For most of us there has been perhaps a golden hour
of childhood when we dreamed ourselves back into the
love and reverence of primitive man for the starry sky.
In early ages, especially in the hot countries of the South,
where day was an agony and night a delight, the coming
of sunset must have been looked forward to by thoughtful
minds as the opening of a great book, the only book that
then existed. Astronomical passion has undeniably de-
creased with the growth of what we know as civilization.
We of Europe could not to-day divide a Church on some
difference of opinion about the date of Easter.
Primitive science, such as it was, was inextricably inter-
woven with the study of the stars, for the simple reason
that man early became ambitious of fixing a date. We
can hardly doubt that this was the fourth of those
great steps by which we emerged into humanity. First the
defining and accumulation of language, then the tentative
handling of stones as tools, again the long subsequent
discovery of fire, and last of all this, the measurement of
the year. To-day, with our accomplished theories of the
cosmos, the obvious instrument of time-measurement
would seem to be the sun, writing the steps of his progress
from hour to hour and season to season with the pen
of changing shadow-lengths. And in this empiric fashion
something of the sort may have lain behind the early
sacredness of poles, pillars, and obelisks. As the climax
of a great scientific thcory on the subject, the sun, however,
is only the successor in time-reckoning of the moon,
for already of a hoary antiquity when solar measurement
was born was the calculation of the year by the coincidence
of the full moon with some given constellation.
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A glance shows us how the process grew. As nations
became organized and consolidated the popular science of
rude time-measurement was transformed into a great
priestly function and mystery. The year itself was wor-
shipped as a whole, as well as in its component parts,
The awe with which the women of Greece regarded
certain of their own annual festivals of purification was a
relic, doubtless, of an older state of things, in which they
had been responsible for the anxious computation of the
circling year. The Hindu festivals, scattered up and
down the lunar months, were once so many steps by which
to make sure of the recurrence of specific days. Calendar-
making retains even now something of this its ancient
religious character, Thus early science was bound up
with religion, and the stars were watched before the moon
or the sun was even dimly understood.

A Picture-Book

It would be a mistake, however, to think that man’s early
regard for the midnight sky was always serious. The blue
and silver page was more to him in that far-off age thana
world of thought and reverence, more even than a sphere
of growing inquiry and enlarging knowledge. It was also
a gigantic picture-book, an absorbing wonder-tale. How
many of the semi-divine beings of whom his fancy was so
full could be seen, the moment night arrived, shining up there
against the blue! How soon must have been recognized
the hero coursing across the sky, followed by his dog! And
the Bengali name of Orion to this day—Kal-Purush, the
Time-man—tells us something of that early significance.
Strange relations of cause and effect were predicated,
doubtless, of that lofty hero-world. Something like theo-
logical differences of opinion may have obtained as
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between different races touching the various functions of
a given constellation in the divine economy. Men had
long dreamed of an immense bird, whose wings were the
clouds, whose movements were felt as the winds, carrying
sun and the stars on their ring-like course. And now,
searching the heavens most eagerly at the moments of dawn
and sunset, or at those turns of the seasons when weather
and flood were telling what next to expect of the crops, if
the vast outlines of a bird could be dimly descried at
evening in the imperfect tracing made by remote suns,
what was to hinder Aquila or Garuda, the divine Eagle,
from being held the jailer of the disappearing light?
One race may well have held the stars of the Great Bear
to be the bed, and another the reins, of the sun-god.
How many of the most beautiful stories of old mythology
might thus be proved to be at bottom grave and simple
accounts of astronomical occurrences; how many of the
Labours of Herakles, for instance, were in reality stories
of his constellation] Whether Alcestis restored to the
house of Admetus is not, in truth, the sun brought back
to its place amongst the stars, or whether Perseus was not
always a hero seen in outline between Andromeda and
Cassiopeia—these questions, and others like them, will
never, probably, be fully answered. A little we may be
able to spell out from the very fringe of the great sub-
ject, but the whole story of the psychological origin of
mythology we cannot possibly decipher. One thing,
however, is fairly certain. The divine world of the stars,
the great stage of the shining souls, was, to begin with, a
confused world. Man had his luminous points of under.
standing, for he dedicated given stars to chosen characters
by arbitrary acts of piety and wonder; but he could not
map out the whole.
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Agastya

We can see easily enough that different communities may
have adopted different starting-points in their study of the
midnight sky or their measurement of time. One tribe
perhaps would watch the movements of the star Agastya,
as Canopus in Argo is said to have been called. The
distinctively Indian idea that the heroes of the sky were
meditating souls, plunged in thought and radiant with a
light of which they were unconscious, must have been
elaborated only gradually; but with its final acceptance the -
star Agastya would come to be known as Agastya-Muni,
or Agastya the Sage, while the tribes that measured their
year by Canopus—as the Cholas, Cheras, and Pandyas in
Southern India may have done—would grow to look upon
him as a deified or canonized ancestor. There is a valley
in the Himalayas containing an ancient village which is
known as Agastya-Muni. Is this some prehistoric tribal
home, or is the secret of its dedication one we cannot hope
to penetrate?

The folk-lore of Hinduism is familiar enough with the
name of this Agastya Canopus. According to one story
he swallowed the ocean. According to another he set
forth on the first of the month for the South, and on his
way from the Himalayas to the ocean he passed the
Vindhyas. Now for a long time there had been a quarrel
between the two ranges of mountains, the Himalayas and
Vindhyas, as to which should lift its head the higher.
The Vindhyas, by their ambition, had threatened to shut
out the light from mortals. As the great Agastya passcd
by, however, the Vindhyas could not refuse to bow them-
selves in reverence, whereupon the cunning old sage said:
“It is well, my children! Remain thus till I return!”
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Alas! on reaching the shores of the South he plunged into
the ocean and never returned, for which reason the
Vindhyas remain to this day with lowered heads. In
reference to this story he who sets forth on the first of the
month is always said to perform Agastya-Jatra, the
Journey of Agastya, and it is more than hinted that he
may not return. Meanwhile the picture of the coming
forth from the North to South, the final plunge into the
ocean, never to return by the way he came—though he will
again be seen on starry nights passing over the head of
the Vindhyas from the North—sounds remarkably like a
popular rendering of the astronomical observation of a
bright star passing below the horizon.

The Great Bear

But Agastya Canopus was not the only stellar progenitor
of men. [Early fancy played about the seven stars of the
Great Bear. Weird tales are told of the deadly arrow—
the arrow that slew the sun—shot at the year’s end by the
Wild Huntsman. And men loved, as they have always
loved, the tender light of the Pleiades, the Spinning
Women, or the Dancing Maidens, amongst whom shone
Rohini, the Queen of Heaven. Arundhati, the Northern
Crown, was another of the stars that bore a favoured race
to fortune. Sirius, the Dog-star, did the same. And
personification might in any of those cases, we must

remember, by an easy series of transitions become ancestor-
worship.

The Pole-star

The earliest of male anthropomorphic gods is said to have

been the Pole-star, and there is a touch of humour in the

way he is portrayed up and down the pages of ancient
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mythology. The Pole-star, it seems, from his solitary
position at the apex of the stellar system, gave rise to the
notion of a god who was one-footed. How ancient is this
conception will be guessed when we learn that the wild
tribes of Australia have a star-god Turunbulun, who is
lord and protector of the Pleiades, and one-eyed and one.
footed. After this Odin, or the Cyclopes with their one
eye, or Hephaistos, the Smith of Heaven, with his lame
foot, need occasion us no surprise. This lame-footed god,
again, forms an obvious stepping-stone to the one goat-
foot of the great god Pan, that deep and tender Asiatic
conception which found its way into Hellenic ideas from
the older Phrygia. It is difficult to believe, and yet it is
said, that the Pole-star deity was at one time identified
with the goat. Thus the Rig-Veda contains numerous
references to Aja-Ekapada—a name that may be trans.
lated as either the One-footed Goat or the Birthless One-
footed One. It is generally assumed that the second of
these renderings is correct, and that it points to the sun.
And if it had not been for the great god Pan and his one
goat-foot, comparative mythology might have had to
agree. Indeed, it is not easy to ignore this rendering
entirely when we read in the Veda that “he who has one
foot has outstripped them that have two.” This would
sound to a modern more like the sun than the Pole-star.
But the ancient singer possibly meant that he who had but
one foot had reached to the lordship and height of the
universe. In this sense, of apex of the cosmos, Aja-
Ekapada is constantly opposed to Ocean and the Dragon
of the Deep, who is supposed to be the Rain-Cloud, the
womb of all life, and to personify the vast and immeasur-
able abyss of the southern sky. Thus we have a pair of
gods—gods of the North and South,
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CHAPTER VIII: CONCLUSION

Summary of Indian Theology
HE following scheme sets out very briefly the
I fundamental conceptions of Indian theology and
cosmology, as assumed in most of the foregoing
myths and legends:

The Gods
The One Absolute Reality is Brahman (neuter), which,
by the assumption of attributes, becomes Ishvara, god or
overlord. Ishvara has three aspects, viz. Brahma, Shiva,
and Vishnu, with their Skaktis or energies, Sarasvati,
Devi, and Lakshmi. The sectarian worshippers identify
one of these with the highest Ishvara, and regard the two
other aspects as merely devas. Hence there appears a
certain confusion of status in the legends, according to the
particular sectarian standpoint from which they are re-
lated. The most important sects are the Shazvas, who
worship Shiva, the Farshnavas, who worship Vishnu
(chiefly in his avatdrs, as Rama or Krishna), and the
Shaktas, who worship Devi as the Supreme.  Almost all
Indian worship is monotheistic; there is not for the
individual worshipper any confusion of God with gods.
Avatars are special incarnations assumed by portions of
the Supreme for helping on the processes of evolution and
release. Ten such avetars of the supreme Vishnu are
usually recognized, of whom Rama, Krishna, and Buddha
are the last, and Kalki is yet to come. “Whensoever,”
says Shri Krishna, “the Law fails and lawlessness uprises,
O thou of Bharata’s race, then do I bring myself to bodied
birth. To guard the righteous, to destroy evildoers, to
establish the Law, I come into birth age after age.”
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Dijferent Names

A source of confusion to the student of Indian mythology
at first appears in the many names by which one and the
same Supreme Divinity may be known.

The most important of the name identities are, for Shiva,
Mahadeva, Hara, Nataraja, and for Vishnu, Hari, Narayan,
A familiarity with these names is gradually acquired, and
itisrealized that the different names refer to as many aspects
of One Being. For the gods possess a manifold conscious-
ness, and by division of their attributes appear and act in
many places and many forms at one and the same time. It
will have been observed that every god, whether Ishvara or
deva, has a feminine counterpart or aspect. These wives
are the Shaktis or powers without whom there could be
no creation or evolution. For example, the Shakti of
Shiva is Devi, whose other names are Sati, Uma, Durgi,
Chandi, Parvati, Kili, &c.; it is she who is worshipped
by many millions as the Mother, and all these worshippers
speak of God as She. The great sex-distinction pervades
the whole universe, and the psychology of sex is every.
where the same: all things that are male are from Shiva,
all that are female are from Uma.

Cosmic Powers

Distinct from Ishvara are the devas, Indra, Agni, Varuna,
Yama, old personified cosmic powers who alone were
worshipped in the old Vedic days, before the emergence
of Shiva and Vishnu. These devas dwell in swasga, an
Olympian paradise; they bestow on their worshippers
divers boons, but they are never saviours of souls.
Their moral status is like that of men, and swasga is a
place where all wishes and desires are gratified, where
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also human beings obtain the reward of good deeds in the
intervals between one birth and another. The devas do
not perform Zapas (asceticism) or sacrifice themselves for
the world, nor do they incarnate as avafdrs. Human
beings, by Zapas or ritual sacrifices, and generally by good
deeds, may attain a place in swarge, and even the status of
a deva; but this does not preclude the necessity of rebirth
on earth, nor is it to be regarded in any sense as salvation
(mukti, moksha) or as equivalent to the attainment of
nirvana. Nirvana is a state, swarga a place.
Amongst the devas is Kamadeva and his wife Rati
(desire). Associated with the devas in swarga are the
rishis (including, e.g. Narada, Vishvamitra, Vashishtha,
&c.) and the prajapatis (including Daksha); the former
are the priests, the latter the worshippers, of the devas.
Swarga also is the home of a variety of mythical beings,
the apsaras, gandharvas, kinnaras, and the special
animals who are vehicles of the gods, such as Vishnu's
Garuda and Ganesha’s rat. The apsaris are the
dancing girls of Indra’s court; the gandharvas and
kinnaras the musicians, and these last have forms which
are only partly human, some being partly animal, others
partly bird in nature. The apsaras, gandharvas, and
kinnaras do not enter into the cycle of human incarnation
and evolution, but, like the fairies of Western mythology,
may in rare cases make alliances with human beings.
Yama, though one of the devas, is the Lord of Hades,
where the bad deeds of human beings are expiated in the
intervals between one birth and another. It should be
understood thata part of the interval betweenbirths s spent
in Hades, a part in Heaven, according to the proportion of
merit and demerit earned by the individual in question.
The demons (asuras, daityas, rakshasas) are constantly at
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war with the devas, who are represented as appealing to
Brahma, Shiva, or Vishnu for assistance.

The Universe

In speaking here of the Hindu cosmology, it is chiefly our
solar system that is to be understood; but it will be
clear that similar principles are applicable to any other sys.
tem, or to a whole universe composed of many systems.
No original creation of the universe can be imagined;
but there are alternations, partial and complete, of mani.
festation and withdrawal. At the commencement of a
cycle (£alpa) the world is created by the Brahma aspect
of Ishvara; during the cycle it is sustained by Vishnu;
and at the end, as Shiva, he destroys it. This cosmic
process takes place according to the following time
scheme:

A cycle, or Day of Brahma, a £afpa, the period of the
endurance of the solar system, is 12,000 years of the
devas, or 4,320,000,000 earth-years. At the beginning
of each Day when Brahma wakes, the “ Three Worlds " so
often spoken of in the myths, together with the devas,
rishis, asuras, men, and creatures, are manifested afresh
according to their individual deserts (farmea, deeds) ; only
those who in the previous £4a/pa obtained direct release
(ntrvana, moksha), or who passed beyond the Three
Worlds to higher planes, no longer reappear. At the close
of each Day the Three Worlds, with all their creatures,
are again resolved into chaos (pralaya), retaining only a
latent germ of necessity of remanifestation.” The Night
of Brahma is of equal length with the Day.

The life of our Brahma or Ishvarais one hundred Brahma-
years, at the end of which time not only the Three Worlds,
but all planes and all beings—Ishvara himself, devas,
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rishis, asuras, men, creatures, and matter—are resolved into
chaos (maha-pralaya, « great-chaos”), enduring for another
hundred Brahma-years, when there appear a new Brahma
and a new creation, It will be seen that both major and
minor alternations of evolution and involution are repre-
sented as necessitated by natural law—the latent force of
past action (Zarma). Causality governs all conditioned
existence. The whole scheme is highly scientific.
The Day of Brahma is divided into fourteen manvantaras,
over each of which presides a Manu, or teacher. Each
manvantara is followed by a Deluge, which destroys the
existing continents and swallows up all living beings,
except the few who are preserved for the repeopling of
the earth. The name of our Manu is Vaivasvata, who is
the source of the Laws of Manu, formulating the basic
structure of Hindu society. The Day of Brahmi is also
divided into 1000 yuga-cycles (makd-yuga), each consist-
ing of four ages, the Satya, Treta, Dvapara, and Kali
vugas, of which the last three are periods of progressive
degeneration from the first. The four yugas together last
4,320,000 years; the first 1,728,000, the second 1,296,000,
the third 864,000, and the last 432,000. The present
year (A.D. 1913) is the sor3th of the Kali yuga® of the
present makd-yuga; this makd-yuga is the twenty-eighth
of the seventh manvantara of our kalpa, called the Varaha
kalpa, because in it Vishnu incarnated as a boar (vardka);
and this 4a/pa is the first day of the fifty-first year of the
life of our Brahma.
The events related in the Mahabharata took place in the
Treta yuga of our makd-yuga; those of the Ramayana in

the Dvapara yuga. The oldest stories of the battles of
' ' The commencement ot which Kali yuga was coincident with the
Day of the death of Krishna.
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the gods and asuras and the legends of the rishis go much
further back: the Churning of the Ocean, for example,
took place in the sixth manvantare; the rescue of the
elephant from the crocodile in the fourth; the Boar in-
carnation in the first; and the emergence of Brahma, called
the lotus-born because of his origin from a lotus sprung from
the navel of Narayana, at the very beginning of the 4a/2a.
The Three Worlds (#7/0£1),to which constant reference
has been made, are the physical plane (Bhur), the astral
plane (Bhuvar), and Heaven (Swarga); these three only,
with the underworlds, are concerned in the daily creation
and dissolution.  These also constitute the Samsara or
Wandering, the condition of birth and rebirth, where
desire (#ama) and personality (a/amkare) are the guiding
principles of life. Above the Three Worlds are four
other planes which endure throughout the life-period of a
Brahma ; these are reached by such as pass beyond the
Three Worlds without attaining direct release; they go
onwards to Ishvara, and attain release with him at the
conclusion of the period of a hundred Brahma-years,
Below the Three Worlds are the seven Patilas or under-
worlds (distinct from the realm of Yama); these are
inhabited by the nagas, the semi-human serpents, who
possess a rich material civilization of their own. These
underworlds are supported on the heads of the naga
Ananta (Infinity), who also supports Narayana during his
repose in the Night of Brahma.

The earth is supported by eight elephants, one in each of
the eight quarters. There are also guardian gods of the
quarters, those for East, South, West, and North being
Indra, Yama, Varuna, and Kuvera; according to the
Buddhists, however, it is the regents of these gods who
are the guardians of the quarters, and it is these regents
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who are represented in the oldest Indian god-figures,
those of the Bharhut Stipa (second century B.c.). Even
earlier the Brahmans also had representations of the
devas, but made in impermanent materials; while the
representation of Ishvaras and Supreme Buddhas is a later
development, attaining its highest types in the seventh or
eighth century a.p.

The prime cause of creation is inexplicable, for in a
universe conditioned by causality causes must precede
causes backwards for ever. But the process of mani-
festation or creation is more properly regarded as outside
time, and equally past, present, or future. No motive can
be assigned for this Will, a fact which is mythically
represented by calling the world-process L/, the Lord’s
amusement; or, again, by saying that Being desires to
behold the reflection of its own perfection mirrored in
Non-Being.

Mythical Geography
The mythical geography of our system must also be
described. There are seven island-continents surrounded
by seven seas. Jambu-dwipa (the world) is the innermost
of these ; in the centre of this continent rises the golden
mountain Meru, rising 84,000 leagues above the earth.
Around the foot of Meru are the boundary mountains of
the earth, of which Himalaya lies to the south; the land
of Bharat-varsha (lndia) lies between Himalaya and the
salt sea. Meru is buttressed by four other mountains,
each 10,000 leagues in height; of these, one is Mandara,
used as a pivot for the churning of the ocean. The
name of the continent Jambu-dwipa derives from a
Jambu tree that grows on one of these four mountains.
Its fruits are as large as elephants; when they are ripe
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they fall upon the mountain, and their juice forms the
Jambu river, whose waters give health and life to those
that drink of them. There are also lakes and forests
and mountain spurs.

On the summit of Meru is the city of Brahma, extending
14,000 leagues, renowned in Heaven; around it are the
cities of Indra and other regents of the spheres. - About
the city of Brahma flows the Ganges, encircling the city;
according to one account, the river divides in four, flowing
in opposite directions; according to another, Ganges, after
escaping from Heaven and from Shiva’s tresses, divides
into the seven sacred rivers of India. In the foot-hills
dwell the gandharvas, kinnaras, and siddhas; the daityas,
asuras, and rakshasas in the valleys. All these mountains
are included in Swarga (Paradise), where the fruit of good
actions is enjoyed.  Bharat-varsha (India, or perhaps the
whole human world) is one of nine lands situate in areas
bounded by the various mountains spoken of. Of these
nine, it is in Bharat-varsha only that there are sorrow,
weariness, and hunger ; the inhabitants of other varsias
are exempt from all distress and pain, and there is in them
no distinction of yu#gas. Bharatais theland of works, where
men perform actions, winning either a place in Heaven,
or release; or, it may be, rebirth in Hell, according to
their merit. Bharata is, therefore, the best of zarsias;
other varskas are for enjoyment alone. Happy are those
who are reborn, even were they gods, as men in Bharat-
varsha, for that is the way to the Supreme.

History of the Theology
With regard to the history of some of the ideas here

spoken of :
From the hymns of the Rig-Veda, which go back to a

396
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time when the Aryans were not yet settled in the Ganges
valley, but lived amongst the tributaries of the Indus, we
learn of a time when there was no caste, no privileged
worship, no Brihmanical system of government, but there
were many pastoral tribes governed by hereditary kinglets.
The old Vedic religion consisted in the worship of the
personified powers of Nature, gods of the sky, the air,
and the earth. Gradually the belief in these distinct
deities yields to a conviction that they are manifestations
of One, who has many names, such as Prajapati, Vish-
vakarma, &c., but is finally called Brahman, a word
which in the earlier hymns means nothing but the power
of prayer, in a way analogous to the Christian conception
of the Logos. To this was added the idea that this
Brahman was nothing but the all-pervading Self (z¢man),
to know whom is to know all.  Thus we get side by side
two phases of religion—the old sacrificial cult, whereby
men seek to win a place in Paradise by means of moral
behaviour and offerings to the gods; and the search for
the highest knowledge, the knowledge of the Brahman.
This position was reached before the time of Buddha;
the fully developed Brahmanical system above described
attained shape in the succeeding centuries.

Philosoply
The prevailing philosophy (there are, of course, other
systems also, though all are closely interconnected), the
doctrine of esoteric reality to which the above exoteric
scheme is related, is a form of uncompromising monism
called the Vedinta; it maintains that there is but One
Reality, the Brahman, of which naught whatever can be
predicated. This is the Unshown, the Unknown God;
whatever qualities or attributes one might wish to use to
397
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express its nature, in a famous Vedintic phrase: “ It is
not that, it is not that” (nef7, neti). To know this reality
is to know all, just as to know clay is to know all that is
made of clay—the apparent differences consist only in
name and form (ndmarupa). This reality is within our-
selves, and we in it. It is, in fact, our only true Self
(@¢tman), obscured in us by personality (alamtdra) and
attributes (wpadkis). The knowledge of this Reality is
Release (moksha, nirvina), just as when an earthen pot
is broken it is realized that the space within is one with
the space without. To attain this release is the highest
end of life.

The life of each individual soul ( j7véémar) followsa double
path—the primal Will to Experience (pravritti margaya),
and the later Will to Denial (rivrités margaya), or,
briefly, the paths of Pursuit and Return, familiar to the
mystics of all ages and countries. The process of Em-
bodiment and Release isalways in progress; but inasmuch
as the Released return no more, it is clear that the
Pursuers must always be'in the majority. Yet it is an evil
thing for any community if it be composed wholly of those
who pursue, without a due leaven of those who return.

Human Society

On this basis the ancient rishis laid down as the four alms
of human life, Dhiarma, Artha, Kéama, Moksha, i.e.
Morality, Wealth-winning, Fulfilment of Desires, and
Release. That individual souls arein different stages of
development, besides possessing special capacities or
tendencies as well as special deserts according to the
nature of past action, is reflected in the theory of caste
(varna, lit. colour), each with its appropriate morality
(sva-dharma).

398
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“Caste,” as Sister Nivedita has said, “is race continuity';
it is the historic sense ; it is the dignity of tradition and
of purpose for the future. It is even more: it is the
familiarity of a whole people in all its grades with the one
supreme human motive——the notion of noblesse oblige.”

Marriage

Moksha, or Release, is ultimately attainable by the
individual alone, and depends on his or her relation to God.
But the secular ends of life, morality, wealth, desire, and,
above all, the birth of children, require the co-operation of
men and women. Hence in the Hindu social system great
stress is laid on marriage; so far from celibacy being
recommended to the citizen on religious grounds, it is
expressly declared that neither can the citizen attain to
Heaven after death, nor can his ancestors remain there,
unless he has begotten a son. The Hindu marriage is
indissoluble, except in the fourth caste. Polygamy is
permitted, but is comparatively rare, as the number of
men and women is about equal; the most usual reason
for a second marriage is the childlessness of the first. As
in so many other systems, the basis of marriage is duty
rather than romantic love. The high spiritual status of
the Hindu woman is reflected in the mythology; indeed,
as we have seen, there are many millions of Hindus who

think habitually of God as She.

It is She (says Shankaracharya) with whom Shiva
seeks shelter . .

Whose words are sweet,

The Destructress of ills,

Ever and in all places pervading,

Tender crecper of Intelligence and Bliss,
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* The mother,” says Manu, “exceedeth a thousand fathers
in the right to reverence, and in the function of teacher.”
And again in the Kubjikd Tantra: “ Whosoever has seen
the feet of woman, let him worship them as those of his
teacher.”

Renunciation

The life of a citizen is appointed for all but the few who
feel already in their youth the irresistible call to renuncia-
tion (vairdgya, turning away), and so become monks or
nuns. For such as these asceticism is a vocation. The
citizen, on the other hand, as we have seen, is commanded
to marry and to bring up children. But life as a citizen is
not the whole life, even of an ordinary man; there comes
a time when he, too, turns away from the world. His
life is planned in four stages (askramas), as follows:
studentship, life as a householder and wealth-winner,
retirement, and finally complete renunciation of all ties.
It is the strength of character, the merit accumulated in
many lives so ordered, that gradually ripens the individual
soul, until at last it feels the irresistible call and bends
its whole force toward Release (nirvina).
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THE PRONUNCIATION OF SANSCRIT NAMES

The pronunciation of Sanskrit names is comparatively easy, for the
same letter has always the same sound, and every letter is sounded.
1t is true that of certain consonants there are several varieties, which
are necessarily distinguished in learned works by diacritical marks.
For most readers of the present volume, however, it will suffice to
remember, regarding the consonants, that while s is used to represent
sounds similar to that of sh in '‘ wishing,"” in all other cases the letter 4
following a consonant must be separately pronounced—for instance,
Bh in ““ Bhima’ as b-k in ‘‘ cab-horse.” # before £ or g is usually
pronounced like ng in ‘‘sing” ; # in ‘' Kans,” and s in ‘‘samsira,”
“hamsa,” '‘simha,” ‘* ahimsa,” etc., arc pronounced in the same way.

The general rule for vowels is to pronounce as in Italian, It is
most important to remember that 4 is never sounded like ¢ in “ man”
or a4 in ‘“late.” The vowels sounds are approximately as follows :

a as a in ** America *’
easain “cake”
sas¢in “ill”

0 as o in “ note”’
#%as win ‘‘ full”

4 as a in ‘' father "’
iaseein "eel”

% as oo in *‘ fool.”

If these general rules are consistently followed, it will suffice to
indicate in the Glossary the accent and syllabic division of a few of
the longer names, without re-spelling. Where no accent is indicated,
approximately level stress should be used. The last syllable should
never be clipped.

trine of, 10; not forced upon

A

AD’HT-RATHA. A royal charioteer ;
KKarma and, 132; finds Karna

_as a babe, 197

Aprrya. The Sun ; apostrophized
by Agastya, 93

ApmeTrus. See Alcestis

Asop’s FaBLes. Reference to, 15

AGAS'TYA. A rishi (sage); comes
to witness the defeat of Ravana
and teaches Rima a hymn to
the sun, g3; leads hermits to
Rama, 104; takes leave of
Rama, 105; equivalent, Agas-
tya-Muni (Agastya the Sage),
386, 387

AcuAsur. A dragon sent by Kans
to destroy Krishna, 224

Ac-N1’. Fire, the god of Fp’e ;
mythology of, 17 ; Fire, equiva-
lent, 99 .

A-nim’-sa (harmlessness),  Hin-
duism permeated with the doc-

the Kshatriyas or Shudras, 10

Air. The all-pervading, directs
Hanuman to Rivana, 67

Arri’-vata. Indra’selephant, 232

AjaNTA. Frescoes, reference to
culture depicted in, 6

AJASAT. Prince; Devadatta
plots with, against Buddha,
280-283

A-kampanNa {Unconquerable). A
rikshasa, slain by Hanuman at
siege of Lanki, 83

Axsia, Prince; leads a host of
rikshasasagainst Hanuman, 71,
2

AL’]ARA. A famous sage, sought
out by Siddhartha, 265

ALCESTIS AND ADMETUS. Refer-
ence to, 385

A-ma'ra.  City of, 250

A-MARA’-vA-TY. The city of
Indra ; Ayodhya as fair as, 1oz

Amni’. 1. ldentical with Shik-
handin 173; the story of the

401
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lady, 173-181. II. Daughter of
king of Benares, betrothed to
Shilwa, 174 ; won in tourna-
ment by Bhishma, 176 ; allowed
to depart to Shilwa, 176; re-
jected by the king of the
Shalwas, 177; Bhishma and,
178, 179 ; combat of Parashu-
Ramai on behalf of, 179 ; Shiva
appears before, 180 ; her immao-
lation, 181

AmpBALixA. Daughter of king of
Benares, 174 ; won by Bishma
as bride for Vichitravirya, 176

Am’B1-xA. DPaughter of king of
Benares, 174 ; won by Bhishma

_ as bride for Vichitravirya, 176

A’-NAN-DA. A disciple of Buddha ;
urges Buddha to admit women
to the priesthood, 279, 280 ; his
grief at Buddha's death, 284

AN-ANTA’. The thousand-headed
niga (snake) that issued from
Balarima’s mouth, 243 ; Vish-
nu’s attendant, 3r1. Equiva-
lents, Ati-Sheshan, Infinite,
311

ANDROMEDA. Reference to, 335

ANGA. Duryodhbana installs Karna
as king of, 131

ANGADA. One of the monkey
host; son of Vali, 65, 68, 74,
80; meets Thunder-tooth in
battle, 83 ; laid low by Indra-
jit, 88

ANGER. The, of Shiva, 290, 291

ANGER-CHAMBER. Room set apart
for an angry queen; Kaikeyl
enters, 36

ANimaL. The attraction of the
animal for childlike races, 16

A-NIRUD’-DHA. Son of Pradyum-
na (a re-birth of Satrughna),
240; marries Charumati and
Usha, 240

ANjaLIKK. The greatest of
Arjuna’s arrows, with which
be slays Karna, 207

ANJANA, Mother of Hanuman,
65

ANSHUMAT. A mighty chariot-
fighter, 318

Aspraris. Heavenly nymphs, 20;
the dancing girls of Indra’s
court, 391

Aguira. Equivalent, Garuda;
The divine eagle, 385

402

ARABIA. One of the extremities
of breeding-ground of Asia, 1
ArnaTs, Princes of the Shakyas
and Kolis become, 279

AR’JUNA. The third of the Pin-
davas; his vow to Drona, 123 ;
rival of Karna, 123, 130-132 ;
Drona tests his skill in archery,
126, 127, 129 ; the son of Indra,
131 ; leads against the Pan-
chalas, 134 ; captures Drupada,
135 ; Drupada’s secret wish
that Draupadi should wed, 143 ;
wins Draupadi at the Swayam-
vara contest, 146; declared
invincible once he obtains vision
of the great God, 165 ; beholds
the great God, 167, 168 ; the
Bhagavad gitd and, 186, 187 ;
his grief regarding BhIshma,
193; Dbrings down Karna’'s
standard, 207 ; slays Karna,
207 ; Krishna’s charioteer, 242 ;
at Dwaraki and Kurukshetra,
244 ; with remnant of Krishna’s
descendants  establishes new
cities, 244

A-RUNDHATY'. The Northern
Crown, reference to, 387

ARrRyAN. Mind, at work in con-
nexion with the Jdtakas, 1s.
Brain, its store of great nature-
gods, 17

AsamaNJA. Son  of Sagarz,

1

ASBCEZL‘ICISM. Practised by the
four castes in different ages, 11 ;
of Vishvamitra, 28 ; of a Shii-
dra, punished, 111 ; of Arjuna,
166; of Siddhirtha (Buddha),
266 ; of Umi, 297 ; of Bhagi-
ratha, 320; of Chyavana, 370 ;
the ultimate vocation, 400

ASHRAMAS. Foster-hermitages,
equivalent, 178

AsH’-vAT-THA’-MAN. ‘‘ Strong as
a horse "’ ; son of Drona, 121 ;
his knowledge of the theory of
war, 125; false report of his
death, 135

Asuvins, THE, Divine twins;
the story of, 377-378

ASH’-WA-ME’-DHA (horse-sacri-
fice). Rima’s maunificence
makes a unique, 112

Asu’wa-rati.  Uncle of Bharata
and Satrughna, 30
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ASH'WA-SB'NA, Five mighty
arrows shot by Karna, 203, 206

Asia. Early history of man in,
1; Western, one of the world’s
central areas of civilization, 1

Asoxka (A-shoka). Wood of,
searched by Hanuman, 68, 69 ;
Sitd found at, 69-72; tree,
Sitd found beside, g5

A’-su-rAS (identical with Rdksha-
sas, 10).

AvopnvA (unconquerable). Vil-
miki connected with the kings
of, 6; city of, in the country
of Koshala ; Dasharatha, king
of, 25; messengers sent to, by
Janaka, 29; Dasharatha re-
turns to, 30; decorated for
Rama’s installation as king, 33 ;
wealth of, 43; Rama takes
farewell of, 45; Riama grieves
for, 47 ; grief of, for Dasharatha,

Bharata goes to, 49;
Rima declines to return to,
52 ; Rama's sandals installed
at, 53; Rama lord of, 100;
Rama's return to, 101-104;
Rama's reign over, 104-117;
Rima at, 112

B

BaLa-rRA’MA. Brother of Krishna;
guest of the Piandavas, 148 ;
Robini, mother of, 219 ; Krish-
na and, grow up together, 222 ;
married to Rewati, 241 ; Krish-
na seeks, 243

BaLi, One of the five great
monkeys in the Ra&madyana,
brother of Sugriva, 21, 22

Bruuri. The daughter of Siha,
325 ; weds Lakshmindara, 326~

330

BexA’res. Dog does penance in,
110 ; Pindava princes banished
to, 137-140 ; their escape from,
140; Ambi, Ambiki, and
Ambalika, daughter of king of,
174 ; Bhishma visits, to secure
queen for Vichitravirya, 174 ;
Buddha at, 247 ; Brahmadatta,
king of, 255

BHADRA. A mighty elephant, 319

BHA‘GAVAD GI'TA’. The national
gospel, contained in the Mahdb-

hdarata, 118 ; a partly philo-
sophic, partly devotional, in-
spired utterance of Krishna,
186-190 ; doctrine of bhakés
in, 217

BuA’-GA-VA-TA PU-RA’-NA. Le.
gends of Krishna's youth and,
217 ; Ramdyana and, 218

BraA‘GA-vaATY. Alias Parvati,
Shiva’s wife. See Parvati

BHAGI-RATHA.  Son of Dilipa;
worships Shiva, 320

Buax’-1I (devotion). Doctrine of,
in Bhagavad Gitd, 217, 218

BuA’RA-DHWAJA.  Hermit, wel-
comes Rima, 46; Bharata
entertained by, 3r; Rama
greets again, 102 ; father of
Drona, 121

Bia-ra-ra’, 1. India, Whatever
not in Mahdbharata, not in
land of, 5; 1I. One of Dasha-
ratha’s four sons, 26; Man-
davya bestowed on, 30 ; mother,
Kaikeyl, schemes to displace
Rama in favour of, 34-45;
Vashishtha sends envoys to,
49 ; reproaches Kaikeyi, so,
s1; his regency, 51, 52; his
search for Rama, s1-52; his
interview with Rdma, 52, 53 ;
Hanuman and, 68; Rama
and, 101, 102; reigns in Ke-
kaya, 115; the best of varshas
is, 396

BHARGAVA.
wedpon, 205

Buaraut StTOra.  Regents of
Indra, Yama, Varuna, and
Kuvera, are represented at the,

Karna’s divine

395

BuaumAsur. A demon, 240
slain by Krishna, 241

Bnima. The sccond of the Pan-
davas, 125 ; at Drona’s tourna-
ment, 128 ; his fury in battle
against the Panchalas, 134;
sets fire to house in which Pan-
davas dwell, 141 ; at the Sway-
amvara of Draupadi, 143-149;
Yudhishthira’s fatal game of
dice and, 161, 162 ; the decep-
tion of, 184-186; Damayanti
and, 357-367 L

BuImAsAHA. King of Rajagriha,
becomes disciple of Buddba,

274
403
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Bulisuma. The Makdbhdrata and,
119 ; his discovery of Drona as
a teacher, 119-132; Yudhish-
thira’s coronation sacrifice,
Krishna, and, 153-157; guar-
dian of the house of the Kurus,
173; ShAmtanu, father of,
174 ; Vichitravirya,  half-
brother of, 174 ; his challenge
at Benares to obtain Queen for
Vichitravirya, 174-176; Ambi

and, 178, 179 ; combat between.

Parashu-Rima and, 179 ; Shik-
handin and, in battle, 182-186 ;
mortally wounded, 184; Ar-
juna’s grief and shame regard-
ing, 193 ; his death by Arjuna
ordained from of old, 193

Bulsumak, RAXjJa, Rukmini,
daughter of, 239

Bic-BeLry. One of Rivana’s
monsters, 84, g1

BiuBisara, King., Siddbirtha
welcomed at Rajagriha by, 260

BoaRr, Arjuna attacked by, 166

Boaxr INcarnaTiON. Took place
in the first manvaniara, 394

Bo’DHI-SA’TTVA. Equxvalent
Buddha-elect, 259, 266, 267,
268, 369, 270

Brau-mi’(M). The mythical origin
of colour (caste) and, 8; the
Creator of the World, 23, 225 ;
appears to VAlmiki, 23; Ka-
vana's oppression told to, 26;
in Sitd’s abduction foresees
Ravana’s death, 59, 60;
weapon, the powerof, 72,91,03 ;
vigits Lanka, o8 ; steals Knish-
na’s calves, 225; prays Krish-
na's pardon, 225; Buddha
urged by, that the dharma be
taught, 273 ; relates thestory of
Shiva, 256-313; Shivaone with,
291 ; the Prajipatis created by,
392 ; Sivitrl, wife of, 346

Bra’ HMA DA ‘rra. King of Benares,

255,
ra HMAN(N) Theone Reality, 389
LrA’HMan-s. The mythical origin
of colour (caste)and, 8 ; Buddha
by birth a, 9; one of the four
tundamental colours, g ; asceti-
cism practised by, 11; perfect
enlightenment attained by, 11 ;
Rima and, 40, 41; prophecy
concerning Sitd, 42; Sitd’s

404

wealth given to, 42; Rima
chides one for cruslty to a dog,
110; counsel of chief eight,
summoned by Rama, 1I1;
Drona a, 1:1g-121; of Eka-
chakra, 143; Self '’ the, and
the Buddhist ‘‘ void,” 249

Braj. Yaduvamsis at, 218;
people of, and Krishna, 233 ;
girls, Krishna's flute, and the,
229, 230, 232-1238

Bri‘HAs-PA’rI. Devas appoint as
priest, 335

BriNDA’-BAN'. Not found on
map, but to the Vaishnava
lover Brindaban is the heart of
man, 218; Nand and Yasoda
reside at, 324, 226 ; perpetual
spring in, 228

BrynniLp., Krishna's answer to
Arjuna compared to the wisdom
of, 187-190

Bup-pHA. An impulse of religion
to China, &c., 3; his protest
against exclusiveness of caste,
9; love of Yashodard and, as
set forth in the Jatakas, 15;
the historical foundation, 245 ;
the life of, 245, 246 ; the temp-
tation of, 247, 248 ; the teach-
ing of, 248-251; by enlighten-
ment Gautama becomes, 247 ;
lived and died a Hindu, 248 ;
Sumedha, equivalent — see
Sumedha, 250-263; teaches
tripls formula to merchants who
become disciples, 272-274;
Suddhodhana worships, 275 ;
visits the Tavatimsa heaven,
277, 278 ; the abhidharma ex-
pounded by, 277 ; prevents a
war between the Shikyas and
the Kolis, 278 ; Devadatta and
Ajasat plot against, 280-283;
the Final Release of (Parsnsr-
vdna), 283-285

BuUDDHA-BLECT, Sea Sumedha,
Bodhisativa, Siddhirtha, &o.

BubvHisu. The temper that made
Jainism and the gentle faiths,
14; Ganesha and, 19; the
age of the making of, 19; the
teaching of, to the Indian
people, 215

Buppnuist,  Hindu theory of
caste and Buddhist moral sys-
tem, 10; reference to Birth-
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storles (Jdtakas), 15; orders,
and the Christian era, z10;
*“Void,” the, and the Brahman
" Self,"” 249

c

Canorus,  Identical with the
star Agastya, 386, 387

Cassiopeia, Reference to, 383

CasTs. Mythical origin of Hindu
system of, 8; difficulties in
connexion with change of, o;
equivalent in modern verna-
cular, “birth" (fa5), ¢; the
four fundamental colours, 10;
Hindu theory recognizes own-
moralit% (sva-dharma), 10;
Sister Nivedita says, i8 race
continuity, 399

Casuarry. All conditional exist-
ence governed by, 393

CHALDBA. Was this the centre
from which came the worship
of planets ? 382

Cuampra. Karna found as a babe
by Adiratha and R&dhi at, 197

CHAN'DRA-KETU. A devotes of
Manasi, 324

CHAND SaDAGAR. A merchant-
gfince of Champaka Nagar

anasi Devi woos the devotion

of, 322-331

CHaNrA,  Gautama's charioteer,

246, 264

Cuegpi. Bhishma's story and the
queen of, 155; Shishupila,
son of ; Krishna's prophecy re
death of, 156

CHINA. One of the extremitiss of
breeding-ground of Asia, t;
Buddha an impulse of religion
to, 3; worshipin, 17

CHIT’-AM’BARAM, The sacred city
where Shiva’s dance is daily
beheld, 310; the abode of the
saint Tiger-foot, 310

CHIUTRA-KU’TA. Mountain of ;
Rama advised togoto, 46 ; goes
there, 47 ; Bharata visits Rima
at, 52, 53; Rama quits, 53;
Sitd’s and Rima’s adventure at,
71 ; RAma passes, 101

CHuL’-LA-sU’-BHAD-DR’. Wife of
Buddha-elect (Sumedha), 252~
255

CRUNDA. A good smith who enter-
tains Buddha, 283

CHYAVANA. A great rishi; story
of the kine and, 370-373; the
Ashvins and, 377-378

CiviLizaTioN.  Breeding-ground
of, in Western Asia, 1; Brih-
manical, 3

Cosmic Powsmes. Summary of
Indian, 390-392

CORONATION SACRIFICR. See Sac-
rifice

Cosmorocy, INDIAN. Summary
of, 389-400

CzeaTioN. The prime cause of
inexplicable, 395

Cycrorss. Reference to, 388

D

Darrvas. Identical with Rdksha-
sas, 10; aid in churning the
ocean, 314

DaxsHa. Story of Shiva and, at
flowering - point, 215; Shiva
and, 288-394; note on Shiva
and, re Aryan and Sanskritic
views of Brahmi, 291-293
the chief Prajapati, 293

DaMAYANTI AND Nara, The
story of, 356-367

DaNce. Legend of Shiva’s, 310~
313

Dance or Love, Tug, 232, 233

DanNciNng MAIDBNS. Alternative,
Spinning Women, Reference

A forest; Kaikeyi
suggests that R&ma be sent as
a hermit to, 37, 50; Rama
wanders throu%?, 53, 54

Da’sua-Ra‘THA. King of Koshala ;
a Manu amongst men ; father
of Santd; Kashyapa and Mir-
kandeya among his counsellors,
25 ; Vasishtha and Vimadeva,
his priests, 25; gives his
daughter Santi to Rishyas-
hringa, 25 ; orders a horse-sac-
rifice, 25 ; four sons prophesied
to, 25; Vishnu takes birth as
the four sons of, 26; story of
sons told to Janaka, 29; visit
to SiddhashrAma, and his return
to Ayodhya, 39, 30; his rule
one of dharma (righteousness),

405
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31; orders preparation for
Rama's installation as king,
32 ; threatened by the planets,
33; his ancient pledge to
Kaikeyi, 36-38; curses Kai-
keyl, 45; his grief and death,
47, 48; sons of, at siege of
Lanka, 82, g91; Rima pro-
fesses himself the son of, ¢8;
Rima pleads forgiveness from,
for Kaikeyi, 100; his queens
attend Sita, 103; Kaushalya
and Kaikeyi united to, 115

DAy or Branmi, A. Equal to
12,000 years of the devas, or
4,320,000,000 earth-years, 392 ;
the ‘ Three Worlds "’ together
with devas, &c., are manifested
afresh at the beginning of each,
392 ; the Night of Braihma is
of equal length with the, 392

Dgap, THE GREAT HOST OF THE,
208, 209.

Deatn. The pilgrimage of, 211~
216 ; Nachiketas and, 332-

335

DEC3ALOGUE, THE Mosaic. Com-
mandment of, compared with
Hinduism, Io

DecerrioN. The, of Bhima, 184~
186

Drer, Tue GorLpen., Miricha
assumes form of, and allures
Rama from Sitd, 56-58

Deiries. Assemble to Dasha-
ratha’s sacrifice, 25 ; presiding,
of all weapons, 93

DrLucE. Each manvantara is
followed by a, 393

Demons, THE, Are constantly at
war with the devas, 392

Dzsire. Kimadeva, equivalent ;
the god of Love; Passion the
wife of, 296; the Great God
utterly consumes, 296

DesTrROYER, THE. Rivana likened
to, 84

Dxva’. A god other than the
supreme God; lit. a shining
one; Sumedha a, 252

Drva’-DarTA. Buddha's cousin,
268 ; plots evil against Buddha,
280283

Devaxl. Krishna son of, 217 ;
serpent Shesh takes human
form at seventh pregnancy of,
219 ; goes to Gokula, 320

406

DEvARATA. Rija; bow given by
the gods to, 28

Deva-vA'Nl anp Kacua. The
story of, 335-342

DuaNwan-TARrI, The churning of
the ocean and, 315

DuarMa (duty and morality).
Hindu caste recognizes, 10;
duty of maintaining devolves
upon the Kshatriya and the
king, 11; Dasharatha's rule
based om, 31; Yudhishthira's
dog revealed as, 213

DHRISHTA-DYU'MNA, Twin bro-
ther of Draupadi, 144; his
declaration at the contest for
Draupadi, 144 ; discovers iden-
tity of Pandavas, 148-149; the
Pandava general, slays Drona,
185, 186

DHRITA-RA’SHTRA, The Maha-
bharata’s main theme, a battle
between sons of Pindu and
sons of, 118; grants Drona
permission to test the princes,
127, 128 ; crowns Yudhishthira,
136 ; banishes the Pandavas to
Benares, 137~140; invites the
Pindava princes to their ances-
tral home, 150, 151 ; consents
to game of dice between Sakuni
and Yudhishthira, 159-163;
renewal of the contest through
the decision of, 163-166; his
word of peace to the Pindavas,
181 ; Krishna’s mission to, 198~
200 ; retires to Ganges with
Gandhiri and Prithd, 208 ;
Gautama’s elephant takes the
form of, 373

Duruva-Lok. Hindu equivalent—
Pole star. Thestory of, 378380

Dudm’-RA’KSHA (Grey - eye).
Leads assault at the siege of
Lanki, 82 ; slain by Hanuman,
83

Dicg. The fatal; Sakuni chal-
lenges Yudhishthira to play
with, 157-160; Yudhishthira
loses Draupadi at, 161; re-
newal of the contest between
Sakuni ‘and Yudhishthira, 164~
165

Divrpa. Son of Anshumat;
Bhagiratha son of, 320

DinesH BABU. Remark of, re the
story of Behull, 331
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DIp-aAN-RARA. Equivalent, One-
who-overcame ; birth of, 250 ;
proclaims Sumedha as one who
should become a Buddha, 2351
DoG, THE. Unholy to the Hindu ;
Indra objects to Yudhishthira’s,
from entering heaven, 212 ;
revealed as Dharma, 213
Daughter of Dru-
pada ; her father’s secret wish
that she should wed Arjuna,
143 ; Swayamvara of, 143, 144 ;
accepts Arjuna as her lord,
146 ; duly weds the Pindavas,
149; lost at dice by Yudhish-
thira to Sakuni, 161 ; Dhrita-
rdshtra’s boon to, 162 ; put in
charge of Pandava forces, 182 ;
sets forth on her pilgrimage,
211

DroNA. A Briahma, discovered by
Bhishma, r19-121; equiva-
lent, Brahman-jI, 120; son of
the great sage Bharadwija,
121 ; Ashvatthiman son of,
121 ; scorned by his friend
Drupada, 12z ; Duryodhana a
pupil of, 123; Ekalavya a
would-be pupil of, 123; de-
clines to have Ekalavya as
pupil, 124; demands as fee
Ekalavya's thumb, 125; tcsts
the princes’ skill in archery,
126, 127, 128 ; declares his fee
as teacher to be the binding of
Drupada in battle, 133; Pan-
davas do reverence to, 134;
his vengeance against Drupada,
135, 136; Yudhishthira’s coro-
nation sacrifice and, 154 ; Dru-
pada prays Shiva for a son to
aid in the destruction of, 168 ;
the Kurus victorious under,
184 ; slain by Dhrishtadyumna,
185 ; Karna pupil of, 197
Drona’s friendship
with, 122 ; king of the Pan-
chalas, 122 ; Droma hopes to
see vanquished, 127; Drona
demands as his fee the binding
in battle of, 133; Arjuna cap-
tures, 135; Drona’s strange
vengeance upon, 135, 136; his
secret enmity towards Drona,
136 ; his daughter's (Draupadi)
Swayamvara, 143; Kampilya
the capital of, 143; his secret

241
DwARAKA.

wish that Draupad! might wed
Arjuna, 143; attends Drau-
padi’s Swayamvara., 145; ap-
proval of Arjuna as hero, 146;
shielded by Arjuna and Bhima,
147 ; his joy at being allied
with the Pandavas, 149; Yud-
hishthira’s coronation sacrifice
and, 154; Shiva worshipped
by, 168, 169; Shikham?in-
Shikhandini, daughter-son of,
16

9
Dur-vAsas. A portion of Shiva ;

Indra cursed by, 314

Dur-vo’'DHANA, One of Drona’s

pupils ; Karna friendly with
rather than with the Pindavas,
123; Bhima the cousin of,
125 ; Gandhari, mother of,
watches tournament, 127 ; his
rivalry against Bhima at Drona's
tournament, 128, 129 ; installs
Karna as king of Anga, 131 ;
attacked by Drupada, 134 ; his
jealousy of his cousins, 137;
attends swayamvara of Drau-
padi, 144 ; guest at Indrapras-
tha, 157, 158 : Yudhishthira’s
fatal game of dice and, 150-
165 ; the aggressions of, 181,
182 ; vanquished in the battle
between the FPandavas and
Kurus, 186 ; Karna's gratitude
toward, 199 ; weeps for Karna,
207 ; Pandavas oppressed by,
241 ; Lakshmana daughter of,

See Dwirkinith,
Krishna and Balardim migrate
to, 239, 240 ; people of, known
as Vrishnis, 241; women of,
placed under the Pandavas’
protection, 243; ocean over-
whelms, 244

DwARKA-NATH. The Lord of
Dwarak4, alternative ; Krishna
essentially such, 217

DyuMAT-SE'NA, King of the
Shilwas, father of Satyavin,

347
E

EAarTtH. Sitd born of, 97 ; Sitd
taken home by, 114

EacLr. The thought of Aryan
man played about the, 16;

407
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Aquilla or Garuda, the divine,

335
EGyrT. One of the extremities of
breeding-ground of Asia, 1
EKA-CHAKRA. The Pandavas
arrive at town of, 142
Exa-Lavva., Drona declines, as
a pupil, 123; worships clay
image of Drona, 1324; son of
the king of the lehadas 124 ;
his skill as an archer, 124; his
thumb paid as Drona’s fee, 125
ErepuanT, The thought of Aryan
man played about the, 16 ; the
six-tusked, 252-254
ELBPHANT-HEADED. Indian imagi-
nation conceives the universe
as the, 17; meaning of, 18
Erics. Stories from the, 314 to

end
Eric, Tue. Of Hinduism, 19-21

F

FIRrB. Sita prays to, 73 ; Indrajit
sacrifices to, 88; tests, and
restores Siti, 99 ; Agni equiva-
lent, 99 ; Sita and, 107; Shiva’s
gift to, 298 ; offerings to, by
Lord-of-Horses, 345

Fire-Gop. Nila, son of, 84;
accepts Indrajit’s sacrifice, 88

FisuiNg. Shiva’s, 300, 301

FLUTE. Krishna’'s, and its in-
fluence on the herd-girls, 228,
230, 232, 233, 235

FRANCE, ANATOLE. Penguins of,
reference to, 13

FuLFiLLER oF Da=sire. See
Ganesha, 18

G

GANDHAR!. Mother of Duryod-
hana, watches the tournament
to test the princes, 127 ; the
game of dice between Sakuni
and Yudhishthira and, 164 ;
Dhritarishtra retires with, 208 ;
the curse of, 243

GANDHARVA’. Musical ministrants
of the upper air, 20

GANDIva, See Arjuna, 168 ; Ar-
juna’'s bow, 195, 196, 205, 207

GaNgsHA or Ganapat! (Lord of
the Multitudes, or L.ord of the

408

Territory). Cosmical signifi-
cance and attributes of, 18;
the Fulfiller of Desire, 18 ; the
god of merchants, 19 ; chapels
of, 21; second son of Shiva
and Pirvati, 298; eldest son
of the Mother of the Universe,

381

GangX.  Equivalent ,Ganges.
Story of birth of, told by
Vishvimitra to Rama, 29;
Riama reaches, 45 ; Siti prays
to, 45; Jamna joins with, at
Prayig, 46; follows Ocean,
78 ; Rama passes across, I0I ;
Sitd and hermitages by, 106-
108 ; Bharadwija's ashrdma
near, 121 ; Drona grants lands
to south of, to Drupada, 135,
136 ; ship found on, by the
Pindavas, 141; Amba bathes
in, 180 ; messengers to Bhishma
from, 195; Dhritardshtra re-
tires to, 208: Yudhishthira
bathes away his mortal grief
in, 215 ; elder sister of Uma3, 295;
Fire gives Shiva's gift to, 298 ;
the birth of, another version,
317-322 ; King Dilipa ponders
how to bring down, 320; Bhi-
giratha brings down, 320;
about the city of Brahma flows
the, 396

GANGES. See Ganga. The name
of ship made by Vidura for
Kunti and her sons, 139

GarupaA’. Hanuman and, heroes,
15; the divine bird, attendant
of Narayana, 22; Vishnu
appears, riding on, 26, 291 ;
Hanuman and, 66; at siege of
Linka, 82; weapon, a, 92;
Kslxya fears, 227 ; Siddhirtha
and a, 267 ; equlvalent Aquila ;
the divine eagle 385

Gauri. Rukmini prays to image
of, 239

Gautama. Alias Siddhirtha ;
son of Suddhodana, 245, 246;
marries  Yashodhard, 246;
Channa charioteer of, 246;
seeks superhuman insight after
the manner of Brihman as-
cetics, 246 ; Mira tempts, 247 ;
by enlightenment becomes
Buddha, 247 ; the story of his
elephant and, 373-374
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GROGRAPHY, MYTHICAL. Sum-
mary of Indxan 395, 396

GIRI-VRA’JA, Wealthy city in
Kekaya ; envoys sent to Bha-
rata at, 49

GITA, Equivalent, song—see
Bhagavad Gud

Gop. Krishna the incarnation of,
153 ; Arjuna seeks vision of the
great, 166; Arjuna beholds
the great, 167, 168 ; Mahadeva,
alternative, 168 ; Krishna hides
his godhead, 238; Shiva the
great, 293 ; every true Shaivite
Master is an incarnation of, 312 ;
millions of Hindus who think
of, habitually as sug, 399

GoDAVERr River ; Sitd appears
to, 59

Gons INDIAN. Surrounding of,
389; their different names,
390 ; cosmic powers, 390393

Goras.  Equivalent, herd-hoys,
222

Gorls. Equivalent, herd-girls,
218, 221; leave all to follow
Krishna, 218; Krishna and
the effect of his flute on the,
228-230, 232-235; Balarim
delights with his music, 241

Go-guLA. Yaduvamsis at, 218 ;
Devaki takes Krishna to, 220 ;
Putana at, 221 ; Krishna and
Balaram grow up at, 222

GospeL, The. The Mahdbhdrata
compared with, 118

Go-varpHAN, Mount. Krishna
teaches peo")le of Braj to wor-
ship, 231 ; Krishna lifts, 231

GO-VINDA AND Go-PALA (hcrds-
man) Names indicate Krish-
na’s origin as a god of flocks and
herds, 217 ; gopss dance around,

3

GRB:T Brar. Early fancy of
men and the seven stars of the,
38

GRBZ‘[ BEING. Buddha-elect,
equivalent, 252

GREAT-FLANK. One of Rivana's
monsters, 9T

Grercg. One of the extremities
of breeding-ground of Asia, 1

GuHa. ng of Nishidha , greets
Rima, 45; Bharata passes
through realm of. st
Gurra gEuymn. Represents an

epoch in which foreign cultures
were welcomed in India, 3

GuRru. A teacher in matters of
religion, &c., 43

H

Ha’Nu-maN, The story of the
siege of Lanka and, 13 ; Garuda
and, heroes, 15; a monkey
that figures in the Ramayana,
21; the Hindu ideal of the
perfect servant, 22; son of
Viyu, 22 ; sent by Sugriva to
Rima, 6z; son of the wind-
god, 64; goes in search of
Ravana, 64; Arjana, mother
of, 65; Jambavan recounts the
wonderful deeds of, 65; his
search for Sita, 66-73 ; returns
to Rama, 73, 74 ; takes counsel
with Rama, 77 ; Prince Indra-
jit and, 80 ; slays Dhumriksha,
83 ; %esses Ravana in battle,

ot-ear and, 87; comes
to Hlmalaya 88, 89 precedes
Rima to Ayodhyi, 102 ; golden
jar given to, 103 ; reference to
origin of, 105

Hari. Alternative, Vishnu. Kans
gives instructions for all wor-
shippers of, to be slain, 221 ;
gopts sing in praise of, 229;
Krishna recognized as, alterna:
tive, the Prime Mover, 243 ; the
churning of the ocean and, 315

Hare. DBuddha born a, 257

HArB-MARK. Brahmadatta and
the, on the moon, 257

HA’STINA-PURA.  Bhishma dis-
covers Drona in the forest out-
side, 119; wanders to, 136; Kunti
and her sons set out from, for
Benares, 138 ; Pandava princes
return to, 150; Duryodhana
compares Indrapastha with,
158 ; Yudhishthira invited to,
159, 160; DBhishma escorts
daughters "of king of Benares
to, 176 ; Ambi and, 177, 178;
Adiratha leaves Champa for,
197: Krishna at, 198, 200;
Krishna's messengers at, 238

Heaven. Indra objects to Yu-
dhishthira's dog entering, 212 ;
Dharma enters, 213; Yudhi-

409
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shthira dissatisfied with, 214;
tastes the happiness of, 2135
Herr. Kumbhakarna wvast as,
85, 86; Yudhishthira in, 214,
215

HEPHAISTOS, The Smith of
Heaven ; reference to, 388

HEeRraxLES, LaBours or, How
many of, were really stories of
his constellation, 385

Herp-GirLs,  Equivalent, the
opis ; prophesy that child
gorn to Nand and Yasoda
should be called Lord of the,
221

HerMmir-s, Their joy in the know-
ledge of Ravana’s impending
death, 60 ; Hanuman disguised
as, meets Rima, 62; Rima
visited by, 104 ; the, of Benares,
273, 274

HiMA’-LA-vA-s. The, 21; monkey
host gather from, 63; Laksh-
man and, 85; Hanuman at,
88, 89; Arjuna visits, to gain
the vision of the Great God,
165 ; messengers to Bhishma
from, 195 ; the PPAndavas with
Draupadi, climb the, 2r11;
Buddha-clect born mnear lake
in the, 252; Agastya-Muni,
ancient village in valley of the,

86 .

H ISND‘U. Ideals, approached
through hero-worship, 7 ; theory
of colour distinct from Mosaic
or Buddhist moralities, 10;
idea, formation of, 15; ideal,
Hanuman the perfect servant
in, 22; difference between
early worship of cosmic deities
by the people and their spirit-
ualized deities and demi-gods,
212 ; Buddha, a, 248

HinpusM. A synthesis of religion,
3; Mosaic Decalogue com-
mandment compared with, 10;
permeated with the doctrine
of ahimsa (harmlessness), 10;
the Epic of, 19; symbols of,
in the Himilayas, 21 ; time in
development of, when religion
eschewed deities of worldl
good, 210; folk-lore of,
familiar with name of Agastya
Canopus, 386

HIRANYA - KASHIPU, Identical

410

with Shishupila and Rivana;
an impious king who hated
Vishou; his sin of blasphemy
and his choice of expiation;
slain by Vishnu, 242

History, THeE. Of Indian theo-
logy, 396, 357

HoMmsR. [Iliad of, compared with
Ramdyana, 6

Human Sociery. The four aims
of human life laid down by the
ancient rishis, Dharma (Moral-
ity), Artha (Wealth-winning),
Kdama (Fulfilment of Desires),
Moksha (Release), 398, 399

I

Iriap, Compared with the R@ma-
yana, 6; compared with the
Mahabharata, 118

INDIA-N. One of the extremities
of breeding-ground of Asia, 1;
epochs in culture in, 1; the
genius of, 2; Gupta empire,
and foreign culturcs in, 3; rise
of Islam in, and effcct on people
of, 3; The Mahabharata con-
serves ancient beliefs of the
people of, 4; mythology still
a controlling influence 1n, 4;
whatever not in Maghdbharala,
not in land of, 5; humane dis-
position of people of, 15;
mythology of Indra and Agni,
born outside, 17 ; imagination
conceives the universe as the
Elephant-headed, 17 ; worship
of Ganesha in, 18; people,
teaching of Buddhism to, 215 ;
the pseudo-historical legend of
Krishna, deep in the heart of,
218 ; theology, philosophy, geo-
graphy, society, 38¢ to 400

INpDIAN THEOLOGY. Summary of,
389—400 ; the gods, 38g:
names of gods, 390; cosmic
powers, 390-392; the uni-
verse, 392—-395 ; mythical geo-
graphy, 395, 396 ; history of the
theology, 396, 397; philo-
sophy, 397, 398; human so-
ciety, 398, 399 ; marriage, 399,
400 ; renunciation, 400

INDRA. Mythology of, 17; Sitd
refers to hia wife, 58; Angada
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and, 65; Brahmi and, 6;5;
shaft, used by Lakshman, go;
grants boon to Rima, 100:
visits Arjuna, 165-166; Karna
and, 197, 198; the King of
Heaven, seen by Pandavas,
211 ; objects to Yudhishthira’s
dog entering, 212; admits
Yudhishthira to heaven, 215 ;
people of Braj worship, 230;
submits to Krishna, 231 ; places
ladders from heaven to earth
for Buddha, 277; cursed by
Durvasas (a portion of Shiva),
314 ; Narada relates story of
Damayanti to, 357-358 ; Agni,
Varuna, Yama and, compete
with Nala, 358 ; the story of
the Parrot and, 367-368 ; Gau-
tama’s elephant and, 373, 374

INDRA-JIT. Son of Rivana ; de-
vises a way to bind Hanuman,
g_\’z; leads warfare against

ama, 76, 8o, 81; his magic

shafts, 82z ; victorious at siege
of Lanka, 87, 88; his dcceit
on Rama, 8g; his death, go

INDRA-PRASTHA. A noble city,
built by the Pandavas, 151 ;
Duryodhana, guest at, 1357,
158 ; the Pindavas sent to,
and then brought from, by
Dhritardshtra, 163 ; Yudhish-
thira demands restoration of,
131

INDRASENA. Son of Nala and
Damayanti, 366

INprRASEN, Daughter of Nala and
Damayanti, 366

Wsuvara. Three aspects of, as
Brahmi, Shiva, and Vishnu,
389; world created by the
Brahmi aspect of, 392

IsLAM. Rise of, in, and effect on
people of, India, 3

)

Jamisu. Buddhism and, the
temper that made them the
gentle faiths, 14

JackaLs. Manikka Vigagar and
the, 306-310

JAMBAVAN. A noble monkey, 65,
74; Dbears ruled by, 75;
wounded at siege of Lanka, 81 ;

laid low by Indrajit, 88 ; golden
jar given to, 103

JAmBU-DWIPA. Sons of Sagara
undermine, 318

JamBumALL. Rivana sends to
slay Hanuman, 71

JaMNA. A river, joining with
Ganga, 46; Sitd prays to, 47 ;
Rama passes across, IOT;
Amba’s funeral pyre on banksof,
181 ; the Yadavas dwell beside,
217 ; not found on map, 218 ;
Vasudeva and Devaki cross,
220; Kailiya in, 226; the
Braj girls bathe in the, 229,
230

3

JANAkA. History in the Rama-
yana, of daughter of, 23 ; rija
of Mithila ; his sacrifice before
Devarata’s bow, 28 ; welcomes
Vishvimitra and Rama, 29;
Sita, daughter of, 98

Jaran. Worship in, 17 ; Ganesha
known as the god of the villages,

in, 18

JA'Taka-s. Story of Rama told
in one of the, 6; deal with
animal life as the vehicle of a
high philosophy, 15; the age
of the making of, 19:; book,
story of Sumedha’s re-births
given in, 252

JarAvu. King of all the eagle-
tribes, 20; Sampati, brother
of, 20; son of Vayw, 22; in
vulture-form meets and be-
friends Rima, 54 ; Sitd appeals
to, for help, s9; his conflict
with Rivana, 59; his wound-
ing, 59; Rima sees traces of
conflict and finds, 6o; his
death, 60

JuraAsinpHU. A rakshasa, father-
in-law of Kans, invades Ma-
thurd, 238; city of Mathurd
possessed by, 239

K

KAcHA AND DEvayAN!. The story
of, 335-342 ; significance, 339~
2

KE:KBYL Not made ignoble, 12 ;
one of Dasharatha’s three wives;
mother of Bharata, 26; the
scheming of, against R&ma, 34~

411
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45; cursed by Dasharatha,
45; evil heart of, feared by
Rama, 46; reproached by
Bharata, 50 ; Rima pleads for,
52, 100 ; Dasharatha forgives,
100 ; Rima and, 106; death
of, 115
Kai1Lis.
from, 63
KaL-PurusH (the Time-man).
Bengali name of Orion, 384,

Monkey host gather

o
KAravavan, Slain by Krishna,

239

KaLi. A demon, genius of the
Fourth Yuga, 111, 393; pos-
sesses Nala, 360

KArl. An aspect of Devi, 300

KXvinpI. Daughter of the Sun,
alternative. Marries Krishna,

241

KALlva. A poisonous hydra that
lived in the Jamna, 226 ; quelled
by Krishna and sent to Rama-
naka Dwipa, 226, 227

KAL-NAGiNI. Serpent who kills
Lakshmindara, 327

KaLxi. Incarnation of Vishnu
yot to come, 389

KarupXk. A disciple of Buddha,

274 . .
KAmADEVA (desire). The god of

Love ; visited by Indra, 296;
Passion, wife of, 296; Shiva
and, 296-298; with his wife
Ratl, amongst the Devas, 391

KamBan, Hindu poet, translator
of the epics into the vernacu-
lar, 8

KamriLya, Capital of Drupada ;
the Pindavas set out for, 143

Kans. King of Mathurd; son
of Ugrasena and Pavandrekha,
218 ; $rophecy re death of,
219; asudev and, 220, 221 ;
Krinhna honoured by fear of,

;  tournament between

Krlshna and, 236-238

Kanva. Father of Sha.k\mbala

Kig?u-vnru. The Shikyas
established at, 345; Buddha
ﬁm reaches at, 248 ; Suddhodana,

g of, 259

Karua, The conceptionof, 9

KarNAa., Reference to, as em-
bodied in the Mahdbhdmta,

412

118 ; pupil of Drona, 123, 197 ;
rival of Arjuna, 123, 129-132;
the sun and Kunti the parents
of, 130, 196 ; installed as king
of Anga, 131; saluted by
Adhiratha, 132; attacked by
Drupada, 134; rejected as a
suitor by Draugadl 145 ; Drau-
padi admired 162 ; pledge
not to fight, 182 Indra and,
197, 198 ; Krishna and, 198 ;
elder brother of Yudhishthira,
198 ; Prithd pleads with, to
reveal his identity, zo1 ; leader
of the Kuru host, 202 ; Arjuna
brings down standard of, 207 ;
Arjuna slays with arrow Anja-
lik&, 207; accepts Kunt as
his mother and the Pindavas
as brothers, 209

Kirrrix. Krishna dances with
the gopis in the month of,
232

Kasu’vara. One of Dasharatha’s
counscllors, 2 ;{

Kauravis, ox Kurus. Alterna-
tive name of sons of Dhrita-
rishtra, 118 ; pupils of Drona,
123 ; Drona tests their skiil in
archery, 126, 127 ; forces, put
in charge of Bhishma, 182

KaAvsnaLvA. One of Dasharatha’s
three wives ; mother of Rima,
26; WOl’lhlgl Vishnu, 39; her
grief for her son, 40, 41;
reproaches Dasharatha 47
greets Bharata, 51; Rama’s
victory and, 10o; decks the
monkeys’ wives, 103; death
of, 115

Kexava. Bharata reigns in, 115

KesuinI. Wife of Sagara, 317

KHara., Younger brother of
Rivana; seeks to slay Sitd,
54-57; slain by Rama, 5
supposed revenge for, 61 ; Ma-
hiriksha, son of, slain, 89

KIN-NARAS. Human birds with
instruments of music under
their wings, 20

KiraTa, See Kirat-Arjuna

KIrAT-ARJUNA, THE., Arjuna’s
vision of Mahadevn., the Great
God, as a Asraia, or huntsman,
165—168

KisHKINDHA,

Rama passes by
city of, 101
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Kour. Yashodhari, daughter of
rija of, 246

KorivaNs, Two daughters of
rdja of, the wives of Suddho-
dana, 245

KosuaLa. RiAma reaches boun-
dary of, 45

KrisiNA (Niriyana), Identified
with Vishnu and Rama, ¢8,
210, 217; son of Vasudev
and Devaki, an incarnation of
Vishnu. 1. Inthe Mahibhirata,
cousin of the Pindavas; the
story of a divine incarnation
wrought into a military epic,
118, 241 ; recognizes Arjuna
and Bhima at Draupadi’s sway-
amvuara, 147 ; at Yudhishthira's
coronation sacrifice, 151-155;
worshipped by Narada, 153;
takes Shishupila on his lap,
156; slays Shishupadla, 157,
242 ; utters Bhagavad Giia,
186-190, 242 ; mission to Dhrita-
rashtra, 198 ; Arjuna’s chario-
teer, 203, 206, 242. 11, A
pastoral divinity and incarna-
tion of Vishnu; birth, 2r17-
221 ; grows up with his bro-
ther, %zﬂaram, 223; “Three
worlds ** found in his mouth,
223 ; miracles of, 222-231;
pardons Brahma, 225; quells
Kiliya, 226, 227; recognized
as Primal Male, 227, 231 ; steals
the gopis’ clothes, 229; his
flute, 228, 232, 235, 238 ; lifts
Mount Govardhan, 230; dar-
ling of Nand, 234; vanishes
from RAdh&, 234 ; dances with
gopis, 235; slays Kans, 237,
goes to Dwirakd, 238 ; fights
Vanisur and Shiva, and pro-
claims himself identical with the
latter, 240; Pradyumna, his son,
240; Sambu, his son, 24r1;
marries Kalindi, 241 ; lord of
Dwarakd, visited by Narada,
241 ; passes through Indra’s
paradise to his own pl_acc, 244

KsHATRIYA-s. The mystical origin
of colour (caste) and, 8; one
of the four fundamental colours,
10; duty of maintaining dhar-
ma devolves upon the, 11

KuMAza. Son of Shiva and Par-
vati, 298 ; slays demon Tiraka,

298 ; Ganesha brother of,

29

KumBHA. Leads rikshasas, and
is slain, 89

KuMBHA - KARNA  (*‘ Pot-ear ”’).
Rivana's brother ; his amazing
capacities, 85, 86; partakes in
battle of Lanki, 87 ; alain by
Rima, 87; the boon won by,
o

105
Kunparpur. Rukmini born at,

239

Kunti. Mother of the Pindavas ;
watches the tournament planned
by Drona to test the princes,
127 ; sets out with her five sons
from Hastinapura for Benares,
138 ; her escape with the Pin-
dava princes, 140-143; bher
welcome to Draupadi, 148;

uivalent, Pritha, 196; birth
of Karna, son of, 196, 197 ;
leads with Karna to reveal his

1dentity, 201

Kuru-ksHgTRA. Plain of, scene
of great battle between the
Pindavas and Kurus, 181-
186, 191, 200 ; victory of, and
Yudbhishthira, 208; Krishna
utters the Bhagavad Gitd on
field of, 242

Kurus. The house of ; Bhishma
the guardian of the, 173 ; battle
between PAndavas and, 183-
186, 202-208

Kusua. Alternative, Kusi. One
of Sitd's two sons, 112, 113

Kust. Alternative, Kusha., Son
of Rima and Sit4, 6, 24

Kuvera. The god of Wealth
171, 172

L

LABBBRTON, D. vaN HINLOOPEN,
The story of Shakuntald taken
almost literally from Javanese
version published by, 353

Lac, Tus Housr or. The story
of, 136-142

LAxsH’-MANA. Brother of Rama,
his companion in exile; his-
tory in the Ramayawa, 23;
one of Dasharatha's four sons,
26; Urmild bestowed on, 29;
Rama invites him to rule the
earth with him, 33 ; his loyalty

413
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to his brother Riama, 40-48 ;
follows Rama into exile, 42—
54; Dasharatha’s last words
concerning, 50; quits Pancha-
vati, urged by Sit3, in search
of Rima, 57, 58; informs
Riama of Sitd's abduction, 6o ;
accompanies Rima on his
search, 61-64; wounded in
the siege of Lanka, 81, 835, go,
92 ; anoints Vibhishana as lord
of Lank3, 95; prepares Siti's
funeral pyre, 97 ; Bharata and,
102, 103 ; accompanies Rima
to Valmiki’'s hermitage, 107
110 ; sons of, found kingdoms,
115

LaxsamaNA. Daughter of Duryo-
dhana ; wed by Sambu, 241

Laksuml. Consort of Vishnu
(Niriyana); Brahma pro-
nounces Sitd to be, g3; the
sages pronounce Sitd to be,
105 ; story of the birth from
the Milky Sea of, 316

LAKSHMINDARA. Son of Chand,
325; weds Behuld, 326-330;
slain by the serpent Kal-
nagini, 327 ; restored to life
by Manasa Dev1 329

LANkKA. An island city, generally
identified with Ceylon, the

home of Rivana ; the siege of,.

how told, 13; Ravana returns
home to, 55; Sampati informs
monkey 'host that Ravana and
Sitd are at, 64 ; Sitd found in,
65, 66 ; Hanuman at, 68-73;
throne of, promised to Vibhi-
shana, 77 ; besieged by Rama,
79-94 ; gods come down to,
98 ; Vibhishana repairs to, 104 ;
story of rdkshasas’ coming to,
10

LAVAS. Kusa and, sons of Siti,
6, 112, 113

Law, WHEBEL of THE. Buddha
turns, 247, 274 i

Lire, Human. The four aims of,
laid down by the ancient rishis,

8,

Lo?n 329 CrEATION. See Sky,
Hero of the, 215

Lion. The thought of Aryan man
played about the, 16

Lorus-EYED. The story of
Dhruva and the, 378
414

Love. Kamadeva, the god of,
296~298

Lucky-TreB. Alternative, Bud-
dha-elect, 256

LurtHer. The story 0f Dhruva
and, 378-380

M

Mapnvu. Satrughna, king of, 115

Ma-HA-BHA-RATA, TuE. The
result of an effort to conserve
the ancient beliefs of Indian
race, 4, 5; its influence on
Indian society, 5 ; primal forms
of mythology in, 5; stages of
mythology in, 5; chief account
of system of caste found in, 8 ;
introduction to the, 118-119;
compared with the Iliad, 118 ;
its theme, battle between sons
of Pandu and the sons of Dhri-
tarishtra, 118 ; constitutes a
supreme appeal to the heart
and conscience, 119 ; embodies
national morality, r19; con-
trasted with Greck epics, 119 ;
worship of Satya-Nariyana
promulgated in the great epic,
210 ; Krishna prominent figure
in, 217 ; story of Kacha and
Devayani in openin%3 volume
of, 339; history of Bharata's
prowess in the, 356 ; events re-
lated in, took place in the Treta
yuga of our maha- yuga, 393

MauADRVA. See Shi

MaaX-MAYA. Wlfe oi Suddho-
dana, king of Kapilavastu;
Buddha conceived by, 259-261

MauApaDMX. A mighty elephant,

319

MauA-pARSHWA. One of Rivana's
generals, 8o

ManA-gAkSHA. Son of Khara ;
slain at Lanki, 89

MA-HA-SU-BHAD-DA. Wife of
Budda-elect (Sumedha), 252

MaHENDRA. Mountain, up which
Hanuman rushes, 65; Hanu-
man returns to, 74; monkey
host at, 75

MaiNaka., Mount, 66

Maxaras. Mythical fish-reptiles
of the sea; distressed by
Rama 77
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MXLwi Princes.  Ceremonial
care of the body of Buddha,

285

Mana-sk’ Devl. The goddess of
Snakes ; daughter of Shiva by
a mortal woman; the legend
of, 322-331; restores Laksh-
mindara to life, 329; restores
Shankara to life, 330; the
legend as old as the Mykenean
stratum in Asiatic culture,
330

MANA-SAR'OWAR. A pool around
which the gopis gather, 233;
tournament at, between Krish-
na and Kans, 236-238

MaNDARA.  Weight in Rama's
Brahmi weapon, 93; churn-
ing-stick for churning the ocean,

314
ManpavyXk. Daughter of Kusha-
dhwaja ; bestowed on Bharata,

30

Man-Devourkr. One of Rivana's
monsters, 84

Man-Do-DA-RI. Wife of Ravana ;
the story of the siege of Lanka
and, 13; grieves for Rivana,
13, 94 ; Ravana's queen, 68

MANIKKA VAGAGAR. A Dravidian
saint ; the jackals and, 306-

10

Mgurlus. Spoken over dead
body of Jatiyu by Rama
and” Lakshmana, 61; Rama’s
Brahmai shaft blessed with, 94

MaN-SLayeEr. One of Ravana's
counsellors, 83, 84

ManTHARA. Kaikeyi’'s evil nurse,
who plots Rama’s ruin, 34-36

Manu. Lawgiver; conception of
his own literary art, 7 ; chief
account of system of caste
found in, 8 ; history of Hindu
society and, 8 ; Dasharatha a,
25 ; a teacher or, presides over
each of the fourteen manvan-
taras into which the Day of
Brahma is divided, 393

MXra. The evil one, tempts
Gautama, 247, 267-270

MArIcHA., Rikshasa, who helps
disturb Vishvamitra’s sacri-
fices, 27; sought out by
Ravana, §5; his counsel to
Rivana, 56; appears to Sitd
in form of the Golden Deer, 56,

57 ; slain by Rima, 57 ; Rima
returns from, 6o

MARKANDEYA. One of Dasha-
ratha’s counsellors, 25

MARRIAGE. The Hindn, indis-
soluble except in the fourth
caste, 399 ; in the Hindu social
system great stress is laid on,
399

Mars. Planet of, threatens
Dasharatha, 33

MATaLl. Sakra’s charioteer, 92

MaranGga. Riama passes by her-
mitage of, 62

Ma’raurk. Capital of the Yi-
davas, 217, 218 ; Nand returns
from, 221 ; invaded by Kans,
238

MAvA (Illusion). Time, begotten
by Nariyana on, 115; the
universe born of, 312

MENA-KA’, One of the most
beautiful dancers in heaven,

354

Meru. Mythical centre of the
universe ; place of sunrise, 78 ;
Rama’s Brahmi weapon heavy
as, 93; the city of Brahmi
situate on summit of, 396

MiLky OcEaN. See Ocean

MiLky Sea. See Ocean

MiLky Way. Yudhishthira puts
on immortality in the, 215

Miracres., The, of Krishna, 224~
244

MitHiLA.  Janaka rija of, 28 ;
Vishvamitra at, 28

Monkey-s. Counterplot of the
Ramdyana provided by five
great, 21; deemed by some
scholars to be connected with
some ancient cosmogony, 21 ;
hosts created to be the helpers
of Vishnu in battle, 26; Sitd
casts her jewels to five, 60;
host, summened by Sugriva,
63; Jambavin, a mnoble, 65;
host marches to lay a siege to
Lank3, 75 ; the host at Mahen-
dra, 75 ; Nala, son of Vishvaka-
rami, 78; host gathers under
Nala’s orders, 78 ; host, build
bridge over Ocean, 79 ; accom-
pany Rima home, 1o1-ro4

Moon. The Hare-mark on the,

257
MoRrris, WiLLIAM. Quoted, 187

41§
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Mosarc.  System of morality,
compared with Hindu theory
of caste, 10; Decalogue com-
mandment of, compared with
Hinduism, 10

MucALANA. A disciple of Buddha,
276

MyTHICAL GBOGRAPHY. See Geo-
graphy

MyrHOLOGIES. Contributions that
enriched the early, 16

MyTtroroGgy. The study of, 1-2 ;
Indian, permeates whole life
of the people as a controlling
influence, 4 : reference toAryan,
17 ; of Indra and Agni, Viyu
and Varuna, 17

N

NACHI-KETAS AND Yama. The
story of, 332-335

Nicas. Distressed by Rama, 77 ;
gignificance (lit. snakes), 114 ;
Sitd goes to abode of, 114

Nanussa. King; Chyavana and,
371, 372 .

NairaNjarAa, River, along banks
of which Gautama wanders, 247

NaxuLa. One of the Pindava
twing; skilled in horseman-
ship, 125; at the swayamvara
of Draupadi, 143-146

Nara. One of the monkey host ;
son of Vishvakarmai, 78

NarLa AND Damavant!. The sto
of, 356-367; Indra, Agni,
Varuna, and Yama become
competitors at the swayamvara,
358, 359; Nala becomes the
charioteer of Rituparna, 363 ;
Indrasepa and Indrasen, chil-
dren of, 366

Name IpenTITIRS. Different, by
which one and the same Su-
preme Divinity may be known,.
390

NaND. Yasodd, wife of; re-
joicings in Gokula for birth of
a son to, 221; Krishna the
Darling of, 234

Nanp1. Servant of Shiva, 3or

NA'rRA-DA. The great rishs, musi-
cian and messenger of the
gods ; relates Ramdyana to Vil-
miki, 23; Ré&ma and, 111;

410

worships Krishna, 153 ; visits
Krishna, 24r1; Savitri and,
346-348 ; the story of Dama-
yanti told to Indra by, 358,

359

NA’-RA’-YA-NA, Brahmi pro-
nounces Rima to be, 98 ; sages
pronounce Rima to be, ros;
Time begotten by, 115 ; serpent
Shesh and, 219 ; Vishnu iden-~
tical with, 221, 286; Kans
plots to slay, 221, 222; the
emergence of Brahmi, from
lotus sprung from navel of, 394

NErXk. Daughter of Shiva, 322
friend of Manasi, 328

NikHumsiLa, Indrajit sacrifices
at, 89
NIKUMBHA. One of Ravana's

generals, 76; slain at Lanki,
9

Nk Son of Agni; one of the
monkey host; placed at gate
guarded by Prahasta, 8o, 81 ;
slays Prahasta, 83; laid low
by Indrajit, 88

NiLe. Ideas contributed to world
as we know it by the people
of, 2

NirvAna, Buddha entered into
about 483 B.C., 248; term
common to Buddhism and Hin-
duism, 249, controversy as to

meaning, 249, 250; Buddha
experiences, 272 ; Yashodhard
attains to, 277; is a state—

swarga a place, 391
NisuApHA. Guha, king of, 45
N1-vB’-DI-TA, SisTEk. DBrief sum-
mary of her life and work, v ;
quoted, on Caste, 399
Noisy-THROAT. One of Rivana’s
counsellors, 83

o

OCEBAN. Rama threatens, 77}
counsels Rama, 78; monkey
host build bridge over, 79;
magic herb by, gathcred by
Wind-god's son, 81, 82;
Balarama met by, 243 ; the
churning of the, 314—316; the
churning of, took place in the
sixth manvantara, 394

OpiN. Reference to, 388
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Oux! Sound symbolizing the un-
conditioned Brahman ; the goal
of sacred wisdom, &c., is, 334

OwN-CHOICE (swayamvara). See
96 and 356

OwN - MoRALITY  (spa-dharma).
Conception of, explained, 10;
extreme form of the doctrine
fully realized only in the Golden
Age, 11

P

Pan, The great God ; reference
to, 388

PancuaLas. Drupada, king of,
laughs Drona to scorn, 122;
Arjuna leads attack against
the, 134 ; Kunti and sons visit
country of, 143

Pan-ck’-va-1tl’.  Place beside
River Guodaveri; Rama, Sita,
and Lakshmana at, 54-61; Ja-
tiyu comes to, 54 ; Surpana-
kha, sister of R3vana, entices
Rama at, 54; Rima hurries
back to, 57 ; finds Sita missing,
60

PAN‘DAVA-S.  Alternative name
of sons of Pindu, 118 ; Arjuna,
the third of the, 123 ; pupils of
Drona, 123 ; Bhima, the second
of the, 125 ; twins—Nakula and
Sahadeva, the, 125; Yu-
dhishthira, the eldest of the,
125; tested in archery Dby
Drona, 126, 127 ; Kunti, mother
of, 127 ; doreverence to Drona,
134 ; jealousy of the princes,
136 ; banished to Benares, 137~
140 ; their escape, 141 ; in dis-
guise, they attend the swayam-
vara of Draupadi, 143-145;
recognized by Krishna, 147;
Draupadi duly weds, 149; set
out for city of Hastinapura,
150 ; Yudhishthira’s fatal game
ofs dice and, 157-166 ; doomed

to twelve years’ exile, 164 ;

Yudhishthira broods over their

weakness, 165 ; period of exile

over, 181 ; forces, put in charge
of Dhrishtadyumna, 182 ; battle

between the Kurus and, 183—

186, 200-208; Karna re-

conciled with, as brothers, 209;

climb the Himilavas, 211;

Krishna a friend to the, 233,
oppressed by Duryodhana, 241 ;
Krishnpa joins, 243

PAnpiaN Courr. Manikka Viga-
gar at the, 307

PAnpu. The Mahabhdrata’s main
theme, the battle between sons
of Dhritardshtra and sons of,
118 ; resigns monarchy through
blindness, 136

Pa’raMa-HA’MSA.  The supreme
swan ; Shiva the prototype of
the, 292

ParasHu-RAMA, Story of mythi-
cal combat between DBhishma
and, on behalf of Ambi, 179

Parijara Tres. The, of Paradise,

35

PAr’varl’. Identical with Uma,
Sati, &c.; see Sati, 2935-~300.
wife of Shiva, 322; protects
Chand’s ship, 323

PassioN. Wife of Desire, 296-298

Pa’vaNa-REkHX’, Wife of Ugra-
scna ; mother of Kans, 218

Perseus. Reference to Andro-
meda, Cassiopeia, and, 385

PHiLosopay. The prevailing
Indian, 388, 397

Prriapks, THE. Reference to, 387

Pirerimacg. The, of Death, 211,

212

Pore-Srar. Equivalent, Dhruva-
lok, or place of Dhruva. The
story of Dhruva a statement of
the steadiness of the, 378-380;
earliest of the male anthro-
pomorphic gods, 387, 388

Pra-pDyuMna.  Son of Krishna
and Rukmini (a re-birth of
Kimadev), 240; Aniruddha
(a re-birth of Satrughna), son of,

240

PrA-HA’sTA (' Long-hand ”’). One
of Rivana’s generals, 76, 8o,
83 ; slain Ly Nil3, 84

PrajA’-paTi-s,  Admitted to
priesthood and permitted to
attain release, 279, 280; the
eight lords of creation created
by Brahmi, 292

PravA’c. Holy place at, where
Gangi and Jamna meet, at
Allahsibdd; TRama and Sitd
reach, 46 ; Bharata at, 51, 52

PrracHING, The, of Buddha, 274~

276
417
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Pzem SAGAra. Legends of Krish-
na's youth and, 217; Rdma-
yana and, 218

PresErvER. Vishnu the, 22

PriMaL Mare (Adi-Purusha);
Krishna recognized by Kiliya
as, 227 ; rocognised by Indra,
231

PriTHA. Mother of Karna, and
of the Pindavas; equivalent,
Kunti, 200; Dhritardshtra re-
tires with, 208

PurAnas. Later legendary scrip-
tures of the Hindus ; many of
the, made familiar to the un-
lettered, 8; stories from the,
314—400 N

PuRO-CHANNA. Minister of Duryo-
dhana ; departure for Benares,
138

PurU-rRA’VAS AND Urvasul. The
story of, 342-344

Pusn-kArA. Nala’s brother ; his
game of dice with the king,
360367 ]

Pu’sHra-kKA. Riama’s car; given
by Vibhishana, 101r; Rima
commands to return to Vaish-
rivan, 103 ; appears again at
Rama'’s wish, 111

Purana, A rikshasi; poisons
Nand’s son, 221; her death,
221

R
Riounk. I Wife of Adiratha

finds Karna, 197. II. Agopiof
Brindaban and lover of Krish-
na ; represents the human soul,
the lover of God, 218; her

pride, 234 Krishna vanishes
with, 23
RAnvu (planet) Threatens Dasha-

ratha, 32, 33

RAnurA. Son of Siddhartha and
Yashodhari, 264

RAjrur. Clan; boy-Krishna
represents the local god of a,

21
RAK;(ASA% (demons and devils).
Suggestion of Sitd to Rima to
refrain from slaying, 1o ; sinful
world of, 12 ; city of, built by
Vishvakarman, 12 ; their estate
described, 13; monkey-host
created to help Vishnu in battle

418

against, 26 ; ruin of all, prophe-
sied by Sita, 60; one directs
Rima to the monkeys on
Rishyamikha, 61, 62; Sin-
hikha a. 66 ; send to Ravana
for help, 71 ; spy out Lanki,
80 ; their cunning, 82; host
led by Ravana, 84; mourn
over Ravana, 94 ; accompany
Rima home, 101, 104 ; assem-
bly of, under Vibhishana, 1og
RAksHAsI-s. Female rikshasas,
wives of the subjects of Ravana ;
Putana a, 221; one tries to
kill Krishna, 222; BalarAm
slays a, 228
RAMA. Alternative, Rima-Chan-
dra, incarnation of Vishnu and
husband of Sita. The story of,
told in the jdtakas, 6; val'
miki a contemporary of, 6;
Rima’s Saga, date of complete
form A.p. 400, and belongs to
the earlier phase of the Hindu
renaissance, 6; highest aspi-
ration of Hindu boy or girl
to be like Sit3i, or, 8; Siti's
suggestion to, to adopt yogi-
morality, 10; Shudra slain by,
11 ; repudiation of Siti by, 12 ;
Rivana chosen as a friend by,
13 ; myth of Sitd and, educa-
tional influence of, 14; the
story of, as told by Valmiki,
23-32, &c.; Kusi (Kusha) and
Lava, sons of, 24 ; one of Dasha-
ratha's four soms, 26; accom-
panies Vishvamitra on sacrifice,
27, 28, 29 ; weds Siti, daughter
of Janaka, 28; preparations
for installation as king, 32-39;
requests his mother, Kaushalya,
to prepare for his fast, 33 ; Kai-
keyl's plot against, 34—45; his
farewell to Guha, 45 ; Bharata’s
love for, 50 ; Bharata’s search
for, 51, 52; Bharata's inter-
view with, 52, 53; his sandals
installed by Bharata, 52, 53;
his similarity to Brahmai, 52 ;
uits Chitrakuta, 53; wanders
gnou h forest of Dandaka, 53,
wells at Panchavatl, 54~
56 his conflict with Khara,
54, 55; slays Khara, 55;
allured from SitA by pursuit
of the Golden Deer (Miricha),
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56-58 ; his wrath over Sitd’s
abduction, 6o; his grief over
Jatayu’s death, 61 ; Hanuman
returns to, 74 ; praises Hanu-
man, 75; takes counsel with
Ocean, 77 ; Ocean advises, 78 ;
besieges Lanka, 79-94; slays
Ravana, g4 ; Siti brought to,
95, 96; renounces Sitd, ¢y ;
Sita restored to, g99; Shiva
reveals Dasharatha to, ¢9;
Lord of Ayodhya, 100 ; returns
to Ayodhy3, r101-117; con-
secrated as king, 104; Sita’s
second trial and, 106-110;
returns to Ayodhya, 112 ; pre-
pares a horse-sacrifice, 112
hears song of Kusha (Kusi)and
Lava, 112; hears Valmiki's
song, 113; last days of, 1i5-
117 ; Vishvimitra relates tale
of Ganga to, 322
Ramanaka Dwlrpa. Home of
Kaliya, a poisonous hydra, 226,

227

RA’MA’vA-NA, The. Compared with
the Iliad, 6 ; both epics prob-
ably go back to common legen-
dary sources, 6; taught to
Kusi and lava by Valmiki, 6 ;
date of latest redaction a.p.
400, 6; present version a
condensed translation, 7 ; ethic
of the, 7; no Hindu child
unfamiliar with, 8 ; suggestion
of Siti rccorded in, to adopt
yogi-morality, 10; idea of a
true aristocratic society ex-
plains some of the most signi-
ficant episodes in the Rama-
yanag, 11 ; the significance of,
13; the, as animal epos, 14;
first of popular scriptures of
Hinduism, 1¢; the counter-
plot of, provided by five great
monkeys, 21 ; Hanuman figures
in, 21, 22 ; related to Vilmiki
by Nairada, 23; taught to

usi and Lava, 24; Valmiki

and the, 112; the Vishnu
Purdna and, 217 ; events re-
lated in, took place in the
Dvapara yuga, 393

Rarl (Passion). Wife of Kama-
deva, god of Love, 391

Ri-va-Na. Equivalent Rivan.
Demon king of Lankd; the

story of the siege of Lanki and,
13; Mandodari grieves for,
13 ; his oppression complained
of, 26 ; disturbs Vishvimitra’s
sacrifices, 27; Surpanakha,
sister of, 54; Khard younger
brother of, 54 ; his wrath, §5-
64 ; description of, 55, 56; in
yogi guise appears to Sita, 58 ;
abducts Sita, 58, 60; his con-
flict with Jatiyu, 59; monkey
host sent in search of, 63;
Hanuman’s search for, 66-75 ;
by subtle falsehood seeks to be.
tray Sita, 79 ; called to battle,
80 ; battle between Rima and,
80-94 ; slain by Rama, 94 ;
his funeral pyre, 95 ; the boon
won by, 105 ; renown of Rima’s
conquest of, 106 ; identical with
Riranyakashipu, 242

ReLease, Buddha declares that
Yashodhard will obtain, 276;
princes of Shakyas and Kolis
obtain, 279 ; women admitted
to the priesthood and attain,
279, 280 ; is the knowledge of
Reality (Self), 398

RELiGION, The motives of, 3;
primitive science and, 383 ; the
old Vedic, the worship of the per-
sonified powers of Nature, 397

Remus, Uncre. Tales of, refe-
rence to, 13

RENUNCIATION (vairdgya, turning
away), 400

Rewarl Daughter of Rija
Rewat of Arnta ; marries Bala-
ram, 241

RIGHTEOUSNESS.
god of, 213

RiG-VEDA. The early scripture
of India; the Tenth Book of
the, 17; references to Aja-
Ekapada in, 388

RisHaBHA. (Golden jar given to,

Dharma, the

103

Risurs. Sacrificial pricsts asso-
ciated with the devas in Swarga,
391

RisHYA-MU’KHA.  Mountain on
which Sugriva dwelt, 62

RiISHYA-SHRINGA. Santd given to,
25 )

RiturarNa. King of Ayodhys;
Nala becomes the charioteer of,

363
419

Downloaded from https://www.holybooks.com



Myths of the Hindus & Buddhists

RoniNl. 1. Husband of Vasudev
and mother of Balarima ; the
latter exchanged with child of
Devaki, 219. II. A star, 387

RUDRA. A name of Shiva ; shaft,
Rivana lifts a, 92

Ruxma., Rukmini’s eldest brother,
239 ; slain by Balarim, 240

Ruxminy, Daughter of Rija
Bhishmak, born at Kundalpur,
239 ; prays to image of Gauri
that the Lord of the Yadus be
given her for husband, 239;
betrothed to Shishupila but
wed by Kirishna, 239, 240;
Pradyumna (a re-birth of Ka-
madev), son of, 240 ; becomes
Sati, 244

ROp-RexkHA (Streak of Beauty).
A statue in the throne of Vik-
ramaditya, 375-377

S

SACRIFICB, A coronation, devised
by Yudhishthira, 151-155;
Shishupila reproaches Bhishma
and Yudhishthira at, 153

SAGARA. King of Ayodhya;
Keshini and Sumati, wives of,
317 ; Asamanja, son of, 317;
death of, 320

Sana-pDEVA. One of the Pindava
twins, skilled in swordsman-
ship, 125 ; at the Swayemvara
of Draupadi, 143~146

SaiNts, THE. Of Shiva, 301-313

SAKRA. Hanuman's tail like
banner of, 66; sends his ca.r
and Matali to aid Rama, H
the Hare in the Moon (Buddha)
and, 258; Siddhirtha and,
264, 267

Saxun1. Cousin of Duryodhana ;
his challenge to Yudhishthira
to play dice, 157-160; wins
Draupadi from Yudhishthira,
161 ; renews contest with Yu-
dhishthira, 164-166

SamBu. Son of Krishna ; marries
Lakshmani, 241

Sampari.  Elder brother of Ja-
tiyu, 20, 64 ; informs monkey
host of whereabouts of Sita,

64, 65
Samsi’ra (Wandering). The
420

‘‘ Three worlds '’ constitute the,
394

SANSKRIT-SPEAKING PEOPLE, reli-
gious consciousness of the, 17

SanTA. Daughter of Dasharatha ;
given to Rishyasringa, 25

SanrusiTa. Buddha-clect known
in (Tusita) heaven as, 259;
enters womb of Mahiam3ayi,
260

Sa’rasvaTi. The tongue of Rima,
98

SaravU. Theriver ; Dasharatha’s
sin there, 47, 48; Lakshman
practises austerities at, 115;
Asamanja and, 317

Satl’  (Suttee). Daugnter of
Daksha and Prasuti, 287 ;
wife of Shiva, 287-313; soul
of, worships the Great God
(S‘hlva.) 293 ; Egyptian myth
(Osiris) and, 2z95; identical
with Umai, surnamed Haima-
vati ; identical with Pirvati,
295; Gangd sister of, 295 ;
Desire and Passion and, 296—
298 ; her sport with Mahideva,
298-300 ; story of, compared
with Greek and Egyptian myths,

295

SATRUGHNA. One of Dasharatha’s
four sons, 26; Srutakirti be-
stowed on, 30, 46 ; accompanies
Bharata to Ayodhya, 49-53;
Hanuman and, 68; king of
Madhu, 115

SATYA-NARAYANA, or VISHNU.
His embodiment as Krishna,
210

SATYA - VAN (Truth speaker),
Husband of Savitri; her devo-
tion to, 42 ; called the * Horse-
painter,”’ 347 ; chosen for Si-
vitrl by Narada, 347

Sar’-va-va-rl’. A fisher-maid,
wife of Bhishma’s father, Shim-
tanu, 173, 174 ; Bhishma escorts
daughters of king of Benares
to, 176

Sau-Ma’Nas-R’. A mighty ele-
phant, 319

SavarrHi. Chuilasubbadda born

as, 255

SA’vitrl. The devotion of, to
Satyavin, 42; the story of,
related by Markandeya to Yu-
dhishthira, 345-352
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SCRIPTURES. Mahabharata com
pared with, 118

SECTS. The most important
Indian, 38¢

Sgcrs, INDIAN. Summary of, 389 ;
the three most important, the
Shaivas, Vaishnavas, and Shdk-

tas, 389

SeLr, The Buddhist “ Void”’ and,
249; Brahmi and Shiva, the
triune, 291 ; Death defines and
describes, 334 ; our true, ob-
scured in us by personality, 398

“ SgLF,” THE BRAHMAN

SELF-CoNQuEsT. The greatness
of, 215, 216

SenNpiNG OF VisENu, THB. De-
vaki and; takes birth in
Yasodi’'s womb, 219

Serivur. A disciple of Buddha,

6

27

SEvEN SAGBS, Tugr. Dhruva and,
380

SHAIVAS OR SHAIVITES, WoOI-
shippers of Shiva. Shaiva
myths, 286313 ; Shaivasaints,
301-310 ; Manasd (I’admi) re-
cognized as a form of Shakti,
and her worship accepted by
the, 330

SHAkTIS, or ‘ Powems.” The
wives or feminine counterparts
of the gods, 390

SHA-kUN’-TA-LR’. The story of,
an episode of the Mahdbiarata
giving an account of Bharata,
352-356; taken almost lite-
rally from Javanese version by
D.\yan Hinloopen Labberton, 353

SnAxkyas. One of the Aryan
tribes established at Kapila-
vastu, 245; Suddbodana, rija
of, 245

SuALwa. King; betrothed to
Ambi, 174; Ambi presents
herself before, 176; rejects
Amba, 177

SuAMTaNU. Father of Bhishma ;
weds Satyavatl, 173, 174

Suani (Saturn). The story of,
381, 382 .

SaNkArRA. I. A great magician,
friend of Chand Sadigar, 323;
slain by guile, 323 ; restored to
life by Manasi Devi, 330. 1L
A nameof Shiva, 321_

SHESH. Amanta, Ati-sheshan,

equivalents. A serpent that
takes human birth through
Devaki, 219; beholds Shiva’s
dance, 311 ; assumes a human
form and dwells with Saint
Tiger-foot, 312
SHI-KHAN’-DIN - SHIKHANDINI,
A heroine of the Mahdbhdarata ;
her name spoken as a taunt by
Bhishma, 119; daughter-son
of Drupada, 169; becomes a
disciple of Drona, 169; pro-
gosed marriage for, 169-173;
thiina and, r71-173; revealed
to Bhishma as Amba, born a
second time, 173; Bhishma
and, in battle, 182-186, 194
SHisHU-PA‘LA.  The story of,
149157 ; reproaches Bhishma
and Yudhishthira at corona-
tion sacrifice, 153-157; son of
Queen of Chedi ; Krishna’s pro-
phecy re, 156 ; his death, 157,
241 ; identical with Hiranya-
kashipu, 242 ; king of Chanderi ;
suggested as Rukmini’s hus-
band, 239, 240
SHiva, or MarApeva. The great
God ; worshipped by Hanu-
man, 68; revecals Dasharatha
to Rama, 99 ; annual festival,
138 ; meeting and conflict with
Arjuna, 166-168 ; worshipped
by Drupada, 168 ; appears to
Amba, 180; beginnings of
Shiva cult, 210, 215, 292, 313 ;
the supremacy of, 286-287;
husband of Sati, 287-294; his
wrath, and punishment of Dak-
sha, 290294 ; husband of Um&
(re-birth of Sati), z9s-301 ;
destroys the god of Love, 296 ;
his third eye, 299 ; as a fisher-
man, 300-301; the saints of
Shiva, jor-310; Shiva’s dancs,
310-313; his dance is in the
heart of man, 313; drinks the
world-poison, 315; receives
Gangid upon his head, 320;
Manasd Devi, his daughter by
a mortal woman, 322 ; father
of Ganesh and Kartikkeya,
324 ; as Ishvara, 389, 390
SHLOKA-S. Metre, the, invented
by Valmiki, 6, 112
Sur!, or Laksaml. A goddess, the
delight of Vishnu, 315
421
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SHR! KRIsuNa, See Krishna

Suiora-s. One of the four funda-
mental colours (caste), 10
slain by Raima, 11 ; penance of
one in Rama's kingdom, 111

SHYAMA (The Dusky). A tree;
Rama passes, 46; Sitd prays
at, 46, 47

SIDDHARTHA. Alias bestowed on
Gautama—see Gautama, 246,
261 ; Channa, charioteer of,
264 ; his wanderings, 264-272 ;
attains Buddhahood and is
worshipped by Suddhodhana,
275. See Buddba for further
details

SIDDHAS. Musical ministrants
of the upper air, zo0

SIDDH-AS'HRA'MA. The Shiva
hermitage, 27; Rama and
Vishvamitra at, 28 ; birds and
beasts in, follow Vishvamitra,
28

SIGURD. Krishna's answer to
Arjuna like that of Brynhild
to Sigurd, 187-190

SinpHU. A noble river ; follows
Ocean, 78

SINHIKHA. A grim rakshasi;
Hanuman and, 66

Sirius. The Dog-star; reference

to, 387 .
Strx. Daughter of the Earth,
adopted by Janaka, and wife
of Rima ; Kusi and Lava, sons
of, 6; sheltered by Valmiki,
6; highest aspiration to be
like, 8 ; suggestion of, re yogi-
morality, 10; repudiation of,
by Ridma, 12 ; myth of Rima
and—significance of, 14; five
great monkeys seen by, 21 ;
weds Rima, 29; fasts with
Rima, 33, 34; follows Riama
into exile, 41~54 ; Dasharatha’s
last words concerning, 50;
wanders through forest of Dan-
daka, 53, 54; Viridha seizcs,
53 ; treachery of Ravana to-
ward, 56; Maricha appears
before, as the Golden Deer, 56,
57 ; forces Lakshman to quit
Panchivati in search of Rima,
57, $8; Ravana in yogi form
abducts, 58-60 ; Rima’s search
for, 60-65; Sampati gives
tidings of, to the monkey host.

422

64 ; Hanuman and, 66-75;
Rivana seeks to betray by
subtle falsehood, 79 ; shown by
Ravana to Rama, 81; shown
by Indiajit, 8¢9; brought to
Rima, 95-98; ; her ordeal
by fire, 97, 98; pronounced
pure, 99; restored to Rama,
99 ; accompanies Rima home,
101~-104 ; consecrated as queen,
104 ; second trial of, 106-115% ;
gives birth to sons named
Kusha (Kusi) and Lava, 112,
113; taken home by Earth, 114

Sky, HERO OF THE. Appears no
longer as a great Prajipati,
Lord of Creation, or Wild
Huntsman, but as a man, 215

SocCIETY. Vilmiki’'s ideal, 9;
scheme of, 398-400

Souint-EYE.  One of Rivana’s
monsters, 9t

SrurakIrRTl. Daughter of Kusha-
dhwaja ; bestowed on Satru-
ghna, 30

Star-Pictures. Primitive science
and religion, and the reverence
of primitive man for the starry
sky, 383-388

STHUNA. A yaksha, follower of
Kuvera, exchanges his identity
with Shikhandini, 172, 173

Srurpy. Equivalent, Eye-saint
(Kan-Appan). Shivaand, 303-
306

SU-BRAHMA’NIAN. A mountain
deity ; son of Shiva; wor-
shipped by Sturdy, 303

SUD-DHO-DA-NA. Raja of the
Shakyas, 245; two daughters
of riaja of the Koliyans the
wives of, 245 ; Mahimaya, wife
of, conceives Buddha, 259-263 ;
vain endeavours of, to get
Siddhartha toreturn home, 266 ;
Buddha worshipped by, 275

Sucriva. The chief of the five
great monkeys in the Rama-
yana, 21 ; Bali, brother of, z1,
22; Rama seeks aid of, 62—
64 ; Hanuman and, 68; An-
gada and, 74 ; takes counsel
with Rama, 77; comforted
by Vibhishana, 81; conflict
with Rivana, 84 ; conflict with
Pot-ear, 87; laid low by
Indraiit. 88 : burns Lanka, 8¢ ;

Downloaded from https://www.holybooks.com



Glossary & Index

slays Squint-eye and Big-belly,
91 ; accompanies Rima home,
reference to origin

by, 266, 267

Su-kaNYA’ (Fair-maid). The wife
of Chyavana ; the Ashvins and,
377, 378

SUMAN. Son of Asamanija, 317

SUMANTRA. A noble Brihman;
pleads with Kaikeyi, 43 ; yokes
horses to Rama’s car, 44; his
return to Ayodhyi, 43

Sumatl. Wife of Sagara, 317

SUMEDHA. A righteous Brihman
who dwelt in city of Amara,
250 ; Dipankara proclaims him
as one who should become a
Buddha, 251; story of re-
births is given in the Jataka
book, 252 ; re-birth as the Six-
tusked  elephant, 252-255;
Chullasubhadda and Mahasub-
hadda, wives of, 252; re-birth
as the 'Tree-god, 255-257;
the Hare in the Moon, 257, 258 ;
known in heaven as Santusita,
259 ; incarnmation as King Ves-
santara, 259; conceived in
womb of Mahamaya, 259-203 ;
his perfect enlightenment as
Supreme Buddha, 270-272. See
Buddha for further details

Su-MITRA”. One of Dasharatha's
three wives ; mother of Laksh-
mana and Satrughna, 26

Sun. The ; threatens Dasharatha,
33; Rama urged to worship, g3

Su-NI-rl. Mother of Dhruva, 378

Su-pArsuwA. One of Rivana’s
counsellors, go

SurrEME Being. The elephant,
the crocodile, and, 331, 332

Surasnr.  The wish-bestowing
cow, 315

SuRPA-NAKHA’. A rikshasi ; sister
of Rivana; desires Rama;
seeks to become Lakshman’s
wife; attempts to slay Sita,
84 ; Khara, her brother, 54

SusueNa. A monkey chief; at
siege of Tanka, 81, 92

SuvAuu. Rikshasa, who helps
disturb Vishvamitra’s sacrifices,

27 )
SwarGAa. An Olympian paradise,

a place where all wishes and
desires are gratified, 390-39z2 ;
the home of a variety of mythi-
cal brings, the apsards, gan-
dharvas, &c., 391

Swa-vaM’-va-RA  (Own-choice).
Drupada announces the, of his
daughter Draupadi, 143-149;
Daksha holds, on behalf of his
daughter Sati, 288; Bhima
plans a, for Damayanti, 357-
360

T

TAGORE, MR. ABANINDRO NATH,
Vice-Principal of the Calcutta
School of Art, reference to, vi

Tatr. One of Rivana's coun-
sellors, 83

Tamitaxam (S. India). Shiva
charges Manikka Vagagar to
establish the faith throughout,
309

TARA. Sugriva’s wife; Rima
takes to Avodhya, 101

TAracam. Forest of; Shiva's
dance in, 310, 31

TAraxka. Demon, slain by Ku-
mara, 298

Tavatimsa HEAVEN. Visited by
Buddha, 277, 278

Teacuing. The, of Buddha, 248

TeMpTATION, The, of Gautama
(Buddha), 247, 248

TEN-NECKED-ONE,
for Rivana, 93

Turorocy, INDIAN, Summary of,
386-400

Turee-Heaps. One of Riavana's
monsters, 84

“Turee WorLps.” Tound in
Krishna's mouth, 223; the
prosperity of the, 316; Vish-
vimitra able to destroy at will,
334 ; Chyavana able to destroy,
372 ; the physical plane (Bhur),
the astral plane (Bhurvar), and
Heaven (Swarga) comprise the,

Tlsl?:nnn-l‘oorﬂ. Leader of the
rikshasas at siege of Lanki, 83

Ticer-Foor (Vyaghrapida). Shiva
and, 301-303

TourNaMENT., The, at Mathuri,
236-238

Treg. The Wisdom, 268-270

Alternative

423
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TreE-Gon, The. Brahmadatta
and, 253

Turst Das. Hindu poet; trans-
lator of the epics into the ver-
nacular, 7, 8

TurUNBULUN, Star-god of the
wild tribes of Australia, 388

Tusita HeaveN.  The Buddha-

electin, 259

U

UGrA-sE’NA.  One-time king of
the Yadavas; deposed by his
son Kans, 217, 218; Pava-
narekha wife of, 218 ; estab-
lished on throne by Krishna,
238

Us-ja-vI-n1, or UJJAIN, oud
Hindu city near which the
ancient throne of Vikramaditya
was discovered, 375

Um3. Krishna a worshipper of,
217 ; Sati re-born as—see Uma,
295~300 ; the Mahdbharaia de-
clares that all that is feminine
is a part of, 330

UNIVERSE, MOTHER OF THE. The
conception of, in Hindu cos-
mology, 392-395

UrmirAk.  Second daughter of
Janaka ; bestowed on Laksh-
man, 29

UrvasHl AND PurORrAavas. The

_story of, 342-345

UsHA. Wife of Aniruddha,
daughter of Vanisur, 240

UsnaNAS. The asuras appoint as
their priest, 335

Urzara Kanpa. Added to work
of Vilmiki, 6; Rima hears,
115

v

Vaisn-rA’vANa. Rivana younger
brother of, 94 ; Rama returns
car Pushpaka to, 103

Varsuyas. The mythical origin
of colour (caste) and, 8 ; one
of the four fundamental colours,
10

Varvasvara’. The name of our
Manw i3, 393

VajrauaNu. One of Ravana's

generals, 76

424

VAL, The cruel brother of Su-
griva, 62 ; dethroned by Rima,
63 ; origin of, reference to,
105

VALmI'K1. A name as shadowy as
Homer, 6; a Brihman by
birth, connected with the kings
of Ayodhya, 6; songs of Rima
(alternative, Rima-Chandra)
collected by, 6 ; a contemporary
of Riama, 6; invented the
shloka metre, 6; the Uttara
Kanda added to his work, 6;
sheltered Sita, 6; taught the
Ramayana to Kusi and Lava,
6 ; ethic of his epic, 7 ; history
of Hindu society and, 8 ; the
nature of his new society, o;
justified as a teacher by Siti’s
ordeal, 12 ; significance of his
Ramdayana, 15 ; epic poem of,
written early in Christian era,
19 ; Hanuman creation of, 22 ;
story of Radma as told by, 23-
32, &c.; Brahmi appears to,
23; hermitage of, 47 ; greets
Rima, 47; sons of, find Sit&;
108, 109; Kushaand Lava recite
the Ramayanato, 112 ; song of,
113

VAMADEVA. One of Dasharatha’s
priests, 23

VaNAsur, Usha, daughterof, 240

VarNA (Colour). Egquivalent in
modern vernacular,  birth”
(fan), 9

Varuna. Mythology of, 17 ; the
ocean the home of, 64 ; monkey
host arrive at, 64; Rama
threatens, 77 ; the goddess of
Wine, 315

Visava. The arrow of Death;
given by Indra to Karna, 198

Va’sisutHA. One of Dasharatha’s
priests, 25 ; Dasharatha’s sons
named by, 26; Dasharatha’s
heart cheered by, 27 ; the king
summons, 32 ; blesscs Rama’s
fast, 33 ; sends Rima's chariot-
eer to the king, 38; rebukes
Kaikeyt, 43; sends convoys
to Bharata, 49 ; greets Bharata,
51 ; Rima refuses to take the
advice of, 52; Rama conse-
crated as king by, 104

VA'su-psv, Descendant of Yadu,
husband of Rohini and DevakI,
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father of Krishna, 219 ; claims
precedence for Krishna at
the coronation sacrifice, 154~

157

Visupeva. Aname of Niriyana
or Vishnu, 221, 286; the Earth
the consort of, 318, 319

Vivu. Mythology of, 17; the
god of the Winds ; the parent
of Hanuman, 22

VepAnTa., The prevailing philo-
sophy, a form of uncompro-
mising monism, called the,
397

VEDAS. The, belong to the
learned—the epics to all, even
the unlettered, 7, 8; Vayu
known as the god of the Winds
in, 22 ; Rama learned in, 30;
Brahmi and the, 113; stories
from, 314~400

Vebpic.  Mantras, 94; hymns,
127 ; religion the worship of
the personified powers of nature,

397

VEcapARsHI.  Golden jar given
to, 103

VienisHanNa. Though a rikshasa,
not evil at all, 13; desecrts
Ravana, 76, 77; rallies the
monkey host, 81 ; visits battle-
field of Lank3, 88; anointed
as lord of Lanki, 935; gives
the car Pushpaka to Rama,
101 ; the boon won by, 105;
Riama invites to horse-sacrifice,
112

VICHITRA-VI'RYA. Bhishma’s
half-brother, 174; Bhishma’s
effort to secure queen for, 174,
176

Vminu. Friend of the Pindavas ;
his warning against Dhrita-
rAshtra, 137 ; his help to the
Pandavas, 137-142; conveys
news to Dhritarashtra that the
Pandavas are alive, 149 ; sent
to Indrapastha to invite Yud-
hishthira to Hastinapura, 159,
160

Vijava. Karna's bow, 203

VI'krAMA'DITYA. A king iden-
tified with Chandragupta II;
the story of the throne of, 374-

VI:I‘ZJHYA. Monkey host gather
from, 63

VINDHYAS, A range of mountains,
386, 387

VIRA-BHADRA. A demon that
sprang from Shiva’s lock of hair,
290

VIRADHA. A fierce rikshasa ;
scizes Sitd, 53 ; slain by Rima,

53

VIRGPAKSHA. The elephant who
bears the whole world, 319

Visunvu. The Preserver, 2z ; birth
of, 25, 26, 218; Kaushalya
found worshipping, 39 ; Laksh-
man part of, 85; Brahma
declares Rama to be, 98 ; the
heaven of, 105 ; Krishna iden-
tical with, in many instances,
217 ; the sending of, 219;
blessed are those slain by, 221 ;
slays  Hiranyakashipu, 242;
identical with Narayana, 286 ;
seated on Garuda, saves the
royal elephant, 332

VisuNU PuURANA. Legends of
Krishna’s youth mainly com-
piled from the, 217; Rama-
yana and, 213

VISHVA-KARMAN, or Vishvakarma.
City of the rikshasas buiit by,
12, 66

VisHvA-MITRA. Stories of, show
theoretical difficulty re trans-
ference of caste, ¢g; a great
rishi, originally a Kshatriya ;
by austerities earned title of
brahwa-rishi : asks a boon of
Dasharatha ; Rama and Laksh-
man accompany, for sacrificial
rites, 27 ; sets out for Mithila,
28 ; birds and beasts follow,
28 ; tells story of Dasharatha’s
sons, 29; the tale of Ganga
related by, to Rima, 322

“Voip,” THE BubDHIST. The
Brahman *“ Sclf ’ and, 249

VRISHADARBHA. King of Be-
nares ; story of the DPigeon,
the Hawk, and, 369-370

VRISHASENA. Son of Karna ;
slain by Arjuna, 203

Vrisnnis., The people of Dwaraka
known as, 241 ; prophecy con-
cerning, 243, 244

VuLTurE. See Jatdyu, 20, 22, 54,

59, 60
Vyisa. Chief of the royal chap-
lains ; Dhritarishtra and, 208

425
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w

WHxeeL oF THE Law. Buddha
turns, 247, 274

WiLp HuntsmaN, See Sky, Hero
of the, 215 ; reference to weird
tules re, 387

Wi, No motive can be assigned
for, a fact which is mythically
represented by calling the
world-process L#d, 395; the
life of each iudividual soul
follows the primal Will to
Experience and the later Will
to Denial, 398

Winp-Gop. Son of, at siege of
Lank3, 81, 82, 84, 88; Sita
and, 107

WispoM, TReE or. Siddhirtha
seeks perfect enlightenment
beneath, 267-271

WOMAN, THE SPINNING. Refer-
ence to, 387 ; status of Indian,

Wg?zin. Created by the Brahmi
aspect of Ishvara, 392

WorLps or Form. The devas of,
and Siddhartha, 267

WorsHip. Elements of earth-,
sun-, nature-, sky-, &c., in-
cluded within Hinduism, 3;
Hindu, of cosmic deities, 212 ;
all Indian, monotheistic, no
confusion of God with gods, 389

Y

YApavas. A Rijput clan, descen-
dants of Yadu; dwelt by the
Jamna, 217

Yapu. A prince of the Lunar
dynasty; Yadavas descendants
of, 217; Rukmini prays for
lord of the, as husband, 239

Yapu-vamsls. Those of the clan
of Yadu; some dwell at Ma-
thurad, 218; Vishnu bomn
among, 218; conveyed to a
city amidst the sea, 239

YaksHA-s (identical with Radk-
shasas, 10). Sthiina a, 171

Yama. God of Death: Indraiit

N

goes to abode of, go; the lord
of Death, 349; Sivitri and,
349-352 ; though one of the
devas is the lord of Hades,

391

Yasopk, Wife of Nand, 221 ;
Putana poisons child of, 221

Yasno-pHARA’ DEvi. The love
of Buddha and, as set forth in
the Jatakas, 15 ; birth of, 260 ;
wife of Buddha-elect, 15, 260,
263; Rahula son of, 264;
Buddha worshipped by, 275 ;
attains Nirvana, 277

Yoca.  Mental concentration ;
Ilft. union, 24

Yoal. One who practises Yoga ;
an ascetic or hermit, 24; Rai-
vana assumes likeness of a,
for the purpose of abducting
Sitd, 58, 50; Rima questions
one, 111; Time the aighty,
115

Yoci-Morariry. Not compul-
sory upon the Kshatriyas, 10

Yupui-sutHiRA.  The eldest of
the Pindavas, a great soldier,
125; his skill as an archer
tested by Drona, 126; at
Drona’s tournament, 128 ; re-
gards Karna as invincible, 132 ;
crowned by Dhritarashtra, 136 ;
at the Swayamvara of Drau-
padi, 143-146; admits the
identity of the Pandavas, 149 ;
holds a coronation sacrifice,
151~157 ;  Sakuni challenges
to play dice, 158-160; Drau-
padi staked and lost by, to
Sakuni, 161 ; contest renewed
with Sakuni, 164-165; broods
on weakness of Pandavas, 165 ;
rejects peace overtures of
Dhritarashtra, 181 ; the battle
between the Pindavas and
Kurus and, 185, 186; counsels
how to compass death of
Bhishma, 192; Karna elder
brother of, 198; victory of
Kurukshetra makes him king,
208 ; his dog, 210-211 ; declines
to enter heaven without his
dog, 212, 213 ; finally admitted
to the happiness of heaven, 215

Downloaded from https://www.holybooks.com



x
THAEGENDARY LORE AND FOLR-
| TALES OF SERBIA

" HEJ TALES & LEGENDS
OFTHE SERBIANS

Byilsu\v M. PETROVITCH, Attaché to the Serbian Royal
Le‘)n to the Court of St James. With a Preface by
M.Epo MivarovicH, formerly Serbian Minister to the
Cdof St James. Illustrated with 32 Plates in Colour
byjiLLiaM SEWELL and GiiBerRT JamEes. Full Index.
42hges. Size 83 x 53 inches. 12s. 6d. net.

A wasympathetic interest will be attracted to this account
of the knds and folk-tales of the valiant little nation by whose
side thhllied Powers ranged themselves in the Great War.
“We aproud of our victories,” says M. Chedo Miyatovich,
in his'mirable introduction to the volume, *but we flatter
ourselythat our nation may win sympathy and respect by
other t military features of our n4iional character, We wish
that ofBritish friends should kno our nation as it is. We
wish th to be acquainted with our pational psychology.”
No bet or more attractive means to the attainment of this end
could }desired than a perusal of the pages of M. Petrovitch’s
book. 1 it we are given not only the delightful stories and
balladgnd an account of the curious superstitions that have
passed'n from generation to generation of this remarkable
peopleut a description of Serbian manners and customs, and
thus nty a peep into the real everyday life of Serbia as it has
been 4 is. The book is worthily illustrated with thirty-two
plates icolours.

“Faof charm and interest for lovers of legends, heroic and popu-
Iar. . . But the details of Serbian life, and in particular the marriage
customsjive them their special flavour; and the book will be welcomed
by all w]are properly open to the charm of these ancient simplicities.”—
Zimes Lrary Supplemens.

*“ T4 delightful book is not only valuable for its introduction to the
legendag heroes of the Serbs, and to that warrior poetry which is their
iost pious inheritance ; it is also a veritable storehouse of Serb national
customgand of superstitions which are of curiously mixed Christian and

Pagan {in.’ *——Daily Chronicle.

““Thhe student of comparative folk-lore, as well as to the lay reader,
this bodshould prove interesting and instructive. It throws an interesting
light oghe character and mind of the Serb, and the author, by his simple,
straightrward retelling of the stories, does much to reproduce the rugged
intensip of the origiual ballads., The book I8 excellently illustrated

'hmgh:.”—Sm’mn.
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THE MYTHS SERIES

EAcH Volume, Demy 8vo, about 400 pages, with from 32 to 64 Plates
Index. Cloth extra, 12s. 6d. net.

THE MYTHS OF GREECE AND ROME

Their Stories, Signification, and Origin, By H. A. GUERBER
57 Full-page Illustrations. 416 pages.

MYTHS OF THE NORSEMEN

Froth the Eddas and Sagas. By H, A. GuerBErR. With 33 Fu
Illustrations by eminent Continental and English Artists, 416 pag:

MYTHS AND LEGENDS OF THE MIDDLE AGES

By H. A. GurrBsER. With 36 Exquisite Full-page Illustrations. 416 pa
THE object of this work is to familiarize students with the myths and legends w]
form the principal subjects of medicval literature, and whose influence is cvcxyrl
apparent in the subsequent history of literature and art, “

HERO-MYTHS AND LEGENDS OF THE BRITISH RACE #
By M. I. Ersurr, M.A, With 51 Original Full-page Illustratic
J. H. F. Bacon, R.1., Byam Suaw, W, H. MArRGETSON, R.1,, G. b
Hammonp, R.L, and PATTEN WILSON. 400 pages.

MYTHS AND LEGENDS OF THE CELTIC RACE -

By T. W. ROLLESTON. With 46 Original Full-page Illustratic
STePHEN REID. Second Edition, Revised. 464 pages.

THE MYTHS AND LEGENDS OF JAPAN
By F. HapLaND DaAvis. With 32 Exquisite Plates in Colour by E .
PAuL. 448 pages. ’

THE MYTHS OF MEXICO AND PERU
By Lxwis SrENGE, F.R.A.I. With 48 Plates in Half-toneand 4 Pla
Colour. 384 pages.

THE MYTHS OF THE NORTH AMERICAN INDIANS

By Lewis SeeNCE, F.R.A.L, author of Myths of Mexico and FPers.
30 Plates in Colour by JAMES JACK. 400 pages.

THE MYTHS OF ANCIENT EGYPT
By Lzwis SpeNCE, F.R.A.I, With 16 Colour Plates and many oth
page Illustrations. 384 pages.

MYTHS OF THE HINDUS AND BUDDHISTS

By SisTeg NIVEDITA and Dr ANANDA COOMARASWA With 32
trations in Colour by ABANIDRO NATH TAGORE and otuer lndian A
416 pages.

THE MYTHS OF BABYLONIA AND ASSYRIA
By Lrwis Seencs, F.R.A.I. With many Plates in Colour and Ha'
400 pages.

HERO TALES AND LEGENDS OF THE SERBIANS .
y WoisLAv M. PETROVITCH. With 32 Plates in Colour. 430 pag

A Special Prospectus of this Important Series will be sent to anly addre
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