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from the intellectual and individualistic standpoint, for
the intellect demands a thorough application of logic,
and individualism does not allow the transfering of
responsibility from one person to another. From this
viewpoint, therefore, a rigorous enforcement as demand-
ed by Hinayanism of the principle of self-emancipation
does not show any logical fault; divine grace must
be suspeﬁded as the curse of karma produced by
ignorance ten‘aciously clings to our soul. But when
viewed from the religious side of the question, this
inflexibility of karma is more than poor mortals can
endure. They want something more elastic and pliable
that yields ¢o the supplication of the feeling. When
individuals are considered nothing but isolated, discon-
nected®atoms, between which there is no unifying bond
which is the feeling, they are too weak to resist
and overcome the ever-threatening force of evil, whose
reality as long as a world of particulars exists can-
not be contradicted. This religious necessity felt in
our inmost cofsciousness may cxplain the reason
why Mahayana Buddhism proposed the doctrine of

parivarta (turning over) founded on the oneness of
Dharmakaya.

The Doctrine of Parivarta

" The doctrine of turning over (parivarta) of one's

own merits to others is a great departure from that
. ] . o

which Seems to have been the teaching of “primitive

Buddhism.” In fact, it is more than a departure, it
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is even in opposition to the latter in some measure.
Because while individualism is a predominant feature in
the religious practice of the (ravakas and the Pratye-
kabuddhas, universalism or supra-individualism, if l'am
allowed to use these terms, is the principle advocafed
by the Bodhisattvas. The latter believe that all beingé‘
being a manifestation of the Dharmakaya, are in their
essence of one nature; that individual ex1stcnces are
real so far as subjective ignorance is concerned; and
that virtues and merits issuing directly from the Dhar-
makaya which is intelligence and love, cannot fail to
produce universal benefit and to effect final emanci-
pation of all beings. Thus, the rcligion of the Bodhi-
sattvas proposes to achicve what was thought impos-
sible by the (ravakas and the Pratyekabuddh&s,.that
is, the turning over of one's own merits to the service
of others

It is in this spirit that the Bodhisattvas conceive
the seriousness of the significance of life; itisin this
spirit .w«that, pondering over the reason of their ex-
istence on earth, they come to the following view
of life:

“All ignorant beings are daily and nightly perform-
ing evil deeds in innumerable ways; and, on this
account, their suffering beggars description. They do
not recognise the Tathagata, do not listen to his
teachings, do not pay homage to the congregation of
holy men. Anrd this cvil karma will surely bring them
a heavy crop of misery. This reﬂcctlon fills the heart
of a Bodhisattva with gloomy feelings, which in turn
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gives rise to the immovable resolution, that he himself
will carry all the burdens for ignorant beings and
help them to reach the final goal of Nirvana. Inesti-
mably heavy as these burdens are, he will not swerve
nor yield under their weight. He will not rest until
all ignorant beings are freed from the entangling mesh-
es of desire and sin, until they are uplifted above
the darker;ing. veil of ignorance and infatuation; and
this his marvelous spiritual energy defies the narrow
limitations of time and space, and will extend even
to eternity when the whole system of worlds comes
to a conclusion. Therefore, all the innumerable meri-
torious deeds practised by the Bodhisattvas are dedi-
cated to the emancipation of ignorant beings.

“'I;hc' Bodhisattvas do not feel, however, that they
are being compelled by any external force to devote
their lives to the edification and uplifting of the mass-
es. They do not recognise any outward authority,
the violation of whtch may react upon them in the
form of a puni8hment. They have already passed be-
yond ‘this stage of world-conception which implies a
dualism; they are on the contrary moving in a much
wider and higher sphere of thought. All that is done
by them springs from their spontancous will, from the
free activity of the Bodhicitta, which constitutes their
reason of existence ; and thus there is nothing compulso-
ty in their thoughts and movements. | To use Laotzean ter-
minology, they are practising non-action$ wx wei, and
whatever may appear to the ignorant and unenlightened
as a strenuous and restless life, is merely a natural



286 CHAPTER XI.

overflow from the inexhaustible fount of energy called
Bodhicitta, heart of intelligence | *

Bodhisattva in ““Primitive” Buddhism.

The notion of Bodhisattva was not entirely absent
in “primitive” Buddhism, only it did not have sucha
wide signification. All Buddhas were Bodhisattvas in
their former lives. The Jataka stories minutely des-
cribe what self-sacrificing deeds were done by them
and how by the karma of these merits they finally
attained Buddhahood. (4kyamuni was not the only
Buddha, but there had already been seven or twenty-
four Buddhas prior to him, and the coming Buddha
to be known as Maitreya is believed to be disciplining
himself in the Tusita heaven and going through the stages
of Bodhisattvahood. The one who is thus destined to
be the future Buddha must be extraordinarily gifted in
spiritual energy. He must pass through eons of self-disci-
pline, must practise deeds of non-atman with unflinching
courage and fortitude through innumerable existences.

The following quotation from the Jataka tales will
be sufficient to see what ponderous and exacting
conditions were conceived by the so-called Hinayanists
to be necessary for a human being to become a
fully qualified Buddha. 2

' This is a very rough summary of the doctrine that is known
as Parivarta and expounded in the Avatamsaka Siitra, fas. 21-22
where ten formg of Parivarta are distinguished and explained
at length. )

* Warren's Buddhism in Translations, the “Story of Sumedha,”

pp. 14—15.
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“Of men it is he, and only he, who is in a fit
condition by the attainment of saintship in that same
existence, that can successfully make a wish to be
a Buddha. Of those in a fit condition it is only he
who makes the wish in the presence of a living
Buddha that succeeds in his wish; after the death of
a Buddha a wish made at a relic shrine, or at the
foot of a Bo- -tree, will not be successful. Of those
who make the wish in the presence of a Buddha it
is he and only he who has retired from the world
that can successfully make the wish, and not one
who is a layman. Of those who have retired from
the world i# is only he who is possessed of the Five
High Powers and is master of the Eight Attainments
that chn successfully make the wish, and no one can
do ;o who is lacking in these excellences. Of those,
cven, who possess these excellences, it is he, and
only he, who has such firm resolve that he is ready
to sacrifice his life for the Buddhas that can success-
fully make th® wish, but no other. Of those who
possess this resolve it is he, and only he, who has
great zeal, determination, strenuousness, and endeavor
in striving for the qualities that make a Buddha that
is successful. The following comparisons will show the
intensity of the zeal. If he is such a oneas to think:
“The man who, it all within the rim of the world
were to become water, would be ready to swim
across it with hns own arms and get further shore,—
he is the one to attain the Buddhaship: or, in case
all within the rim of the world were to become a
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jungle of bamboo, would be ready to elbow and
trample his way through it and get to the further
side,—he is the one to attain the Buddhaship; or,in
. case all within the rim of the world were to become
a trra firma of thick-set javelins, would be ready
to tread on them and go afoot to the further side,—
he is the one to attain the Buddhaship; or, in case
all within the rim of the world were to become live
coals, would be ready to tread on them and so get
to the further side,—he is the one to attain the
Buddhaship,’—if he deems not even one of these
feats too hard for himself but has such great zeal,
determination, strenuousncess, and power ef endeavor
that he would perform these feats in order to attain
the Buddhaship, then, but not otherwise, will his
wish succeed.” J

From this it is apparent that everybody could not
become a Buddha in “primitive” Buddhism ; the highest
aspiration that could be cherished by him was to
belicve in the teachings of Buddha? to follow the
precepts laid down by him, and to attain at most to
Arhatship. The idca of Arhatship, however, was
considered by Mahayanists cold, impassionate, and
hard-hearted, for the saint calmly reviews the sight
of the suffering masses; and therefore Arhatship was
altogether unsatisfactory to be the object for the
Bodhisattvas of their high religious aspirations.

The Mahéagnists wanted to go even beyond the
attainment of Arhatship, however exalted its spirituality
may be. They wanted to make every humble soul
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a being like Cakyamuni, they wanted lavishly to
distribute the bliss of enlightenment; they wanted
to remove all the barriers that were supposed to lie
between Buddhahood and the common humanity. But
how could they do this when the iron hands of karma
held tight the fate of each individual! How was it
possible for him to identify his being with the ideal
of mankind? Perhaps this serious problem could not
very well be’solved by Buddhists, when their memory
of the majestic personality of Cikyamuni was still
vivid before their mental eyes. It was probably no
casy task for them to overcome the feeling of awe
and reverenge which was so deeply engraved in their
hearts, and to raisc themsclves to such a height as
reached by their Master, even ideally. This was certainly
an att of sacrilege. But, as time advances, the personal
recollection of the Master would naturally wane and
would not play so much influence as their own religious
consciousness which is ever fresh and active. Generally
speaking, all great historical characters that command
the reverence and awe of posterity do so only when
their words or acts or both unravel the deepest
secrets of the human heart. And this feeling of awe
and reverence and even of worship is not due so
much to the great characters themselves as to the
worshiper’s own religious consciousness. History passes,
but the heart persists. An individual called Gakyamuni
may be forgotten in the course of time, hut the sacred
chord im the inmlost heart struck by him reverberates
through eternity. So with the Mahiyana Buddhists,
19
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the religious sentiment at last asserted itself in spite
of the personal recollection and reverential feeling for
the Master. And perhaps in the following way was
the reasoning then advanced by them relative to the
great problem of Buddhahood.

We are all Bod/zz'sall.vas.
.

As (akyamuni was a Bodhisattva {n his former
lives destined to become a Buddha, so we are all
Bodhisattvas and even Buddhas in a certain sense,
when we understand that all sentient beings, the
Buddha not excepted, are one in the Dharmakaya,
The Dharmakiya manifests in us as Bodhi which is
the essence of Buddhas as well as of Bodhisattvas.
This Bodhi can suffer no change whatever in quaiitity
even when the Bodhisattva attains finally to the highest
human perfection as (Akyamuni Buddha. In this spirit,
therefore, the Buddha exclaimed when he obtained
enlightenment, “It is marvelous indeegl that all beings
animate and inanimate universally partake of the nature
of Tathagatahood.” The only difference between a
Buddha and the ignorant masses is that the latte
do not make manifest in them the glory of Bodhi.

They only are not Bodhisattvas who, enveloped in
the divine rays of light in a celestial abode, philo-
sophically review the world of tribulations. Even we
mortals madg of dust are Bodhisattvas, incarnates ot
the Bodhi, capable of being united in the all-embracing
love of the Dharmakiya and also of obliterating the
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individual curse of karma in the eternal and absolute
intelligence of the Dharmakaya. As soon as we come
to live in this love and intelligence, individual existences
are no hindrance to the turning over (parivaria) of
one's si)iritual_merits (punya) to the service of others.
Let us only have an insight into the spirituality of
our existence and we are all Bodhisattvas and Buddhas.
Let us abanpdon the selfish thought of entering into
Nirvana that is conceived to extinguish the fire of
heart and leave only the cold ashes of intcllect. Let
us have sympathy for all suffering beings and turn
over all our merits, however small, to their benefit
and happin®ss. For in this way we are all made the
Bodhi.sattvas. !

The Buddha's Life.

This spirit of universal love prevails in all Mahdyana
literature, and the Bodhisattvas are everywhere re-
presented as e;:ercising it with utmost energy. The
Mahayanists, therefore, could not rest satisfied with
a simple, prosaic, and earthly account of Cakyamuni,

* It may be interesting to Christian rcaders to note in this
connection that modern Buddhists do not reject altogether
the idea of vicarious atonement, for their religious conviction
A5 seen herc admits the parivarta of a Bodhisattva's merits
to the spiritual welfare of his fellow-creatures. But they will
- object to the Christian interpretation that®Jcsus was sent
down ow earth by ‘his heavenly father for the special mission
to atone for the original sin through the shedding of his innocent
blood, for this is altogether too puerilc and materialistic
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they wanted to make it as ideal and poetic as possible,
illustrating the gospel of love, as was conceived by
them, in every phase of the life of the Buddha.

The Mahayanists first placéd the Buddha in the
Tusita heaven before his birth, (as was done by the
Hinayanists,) made him feel pity for the distressed
world below, made him resolve to delivey it from
“the ocean of misery which throws up sickness as
its foam, tossing with the waves of old age, and rush-
ing with the dreadful onflow of death,” and after
his Parinirvana, they made him abide forever on the
peak ‘of the Mount Vulture delivering the sermon of
immortality to a great assemblage of spiritual beings.
[n this wise, they explained the significance of the
appearance of Cakyamuni on earth, which was npth-
ing but a practical demonstration of the “Great L.ov-
ing Heart” (makdkarundcitta).

The Bodhisattva and Love.

*
Nagarjuna in his work on the Bodhicitta ! elucidates

the Mahayanist notion of Bodhisattvahood as follows:

“Thus the essential nature of all Bodhisattvas is a
great loving heart (mahdkarundcitta), and all sentient
beings constitute the object of its love. Therefore,
all the Bodhisattvas do not cling to the blissful taste

! The full title of the work is A 7Zreatise on the Transcen-
dentality of Bldhicitta (Nanjo, No. 1304). It is a little book
consisting of seven or eight sheets in b‘nlg Chinesettype. It
was translated into Chinese by Dénapéla (Shith Hu) during
the tenth century of the Christian Era.
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that is produced by the divers modes of mental
tranquilisation (d4ydna), do not covet the fruit of
their meritorious deeds, which may heighten their own
happiness.

“Their spiritual state is hlgher than that of the
Gravakas, for they do not leave all sentient beings
behind them las,the Cravakas do]. They practise al-
truism, they seek the fruit of Buddha-knowledge
[instead of Crévaka -knowledge).

“With a great loving heart they look upon the
sufferings of all beings, who are diversely tortured
in Avici Hell in consequence of their sins — a hell
whose lim#ts are infinite and where an endless round
of misery is made possible on account of all sorts of
kar‘m'a [committed by sentient creatures]. The Bodhi-
sattvas filled with pity and love desire to suffer
themselves for the sake of those miserable beings.

“But they are well acquainted with the truth that
all those diverse sufferings causing diverse states of
misery are in’one sense apparitional and unreal, while
in another sense they are not so. They know also
that those who have an intellectual insight into the
emptiness (c#nyatd) of all existences, thoroughly un-
derstand why those rewards of karma are brought
forth in such and such ways [through ignorance and
infatuation).

“Therefore, all Bodhisattvas, in order to emancipate
sentxent beings from misery, are insptred with great
spmtual energy and mingle themselves in the filth of
birth and death. Though thus they make themselves



204 CHAPTER XI.

subject to the laws of birth and death, their hearts
are free from sins and attachments. They are like
unto those immaculate, undefiled lotus-flowers which
grow out of mire, yet are not contaminated by it.

“Their great hearts ot sympathy which constitute the
essence of their being never leave suffering creatures
behind [in their journey towards enlightenment]. Their
spiritual insight is in the emptiness (cdnyatd) of
things, but {their work of salvation] is never outside
the world of sins and sufferings.”

The Meaning of Bodh: and Bodhicitta.

What is the meaning of the word “Bodhisattva’?
It is a Sanskrit term consisting of two words, “Bgdhi,”
and “sattva.” Bodki which comes from the oot
budh meaning “to  wake,” is generally rendered
“knowledge'” or “intelligence.” Sattva (sat-tva) literally
means ‘‘state of being'; thus “existence,” “creature,”
or “that which is,” being its English equivalent.
‘“Bodhisattva”” as one word means “a l.jeing of intellt-
gence,” or “a being whose essence is intelligence.” Why
the Mahayanists came to adopt this word in contradis-
tinction to (ravaka is easily understood, when we sec
what special significance they attached to the conception
of Bodhi in their philosophy. When Bodhi was used
by the (ravakas in the simple sense of knowledge, it
did not bear any particular import. But as soon as
it came to express some metaphysical relation to the
conception of Dharmakaya, it ceased to be used in
its generally accepted sense.



CHAPTER XI. 298

Bodhi, according to the Mah4y4nists, is an expres-
sion of the Dharmakiya in the human consciousness.
Philosophically speaking, Suchness or Bhtatathati is
an ontc')logical term, and Dharmakiya or Tathigata
or Buddha bears a religious significance; while all
these three, Bodhi, Bhiitatathata, and Dharmakaya, and
their synonyms ase nothing but different aspects of one
and the same reality refracting through the several
defective lenses of a finite intellect.

Bodhi, though essentially an cpistemological term,
assumes a psychological sense when it is used in
conjunction with citta, i.e heart or soul. Bodhicitta,
or Bodhihfllaya. which means the same thing, is more
gencrsilly used than Bodhi singly in the Mahayana
texts, especially when its religious import is empha-
sised above its intellectual one. Bodhicitta, viz. intelli-
gence-heart is a reflex in the human heart of its
religious archetype, the Dharmakéya.

Bodhicitta when further amplified is called anuttara-
samyak—samboahicitta, that is, “intelligence-heart that
is supreme and most perfect.”

It will be easily understood now that what consti-
tutes the essence of the Bodhicitta is the very same
thing that makes up the Dharmakaya. For the former
is nothing but an expression of the latter, though
finitely, fragmentarily, imperfectly realised in us. The
citta is an image and the Dharmakaya the prototype,
yet ong is just asreal as the other, only the two must not
be conceived dualistically. There is a Dharmakaya,
there is a human heart, and the former reflects itself
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in the latter much after the fashion of the lunar
reflection in the water:—to think in this wise is not
perfectly correct; because the fundamental teaching
-of Buddhism -is to view all these three conceptions,
the Dharmakaya, human heaft, and the reflections of
the former in the latter, as different forms of one and
the same activity. “ .

L

Love and Karund.

The Bodhicitta or Intelligence-heart, therefore, like
the Dharmakiya is essentially love and intelligence,
or, to use Sanskrit terms, karund and prajid. Here
some may object to the use of the term “love” for
karund, perhaps on the ground that karuni dogs not
exactly correspond to the Christian notion of love,
as it savors morc of the sense of commiseration. But
if we understand by love a sacrifice of the self for
the sake of others (and it cannot be more than that),
then karund can correctly be rendereg love, even in
the Christian sense. Is not the Bodhisattva willing to
abandon his own Nirvanic peace for the interests of
suffering creatures? Is he not willing to dedicate the
karma of his meritorious deeds performed in his suc-
cessive existences to the general welfare of his fellow-
beings? Is not his one fundamental motive that governs
all his activities in life directed towards a universal
emancipation of all sentient beings? Is he not per-
fectly willing *to forsake all the thoughts and pgssions
that arise from egoism and to embrace the will of
the Dharmakaya? If this be the case, then there is
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no reason why karunad should not be rendered by love.

Christians say that without love we are become
sounding brass or a tinkling cymbal; and Buddhists
would .declare that without karuni we are like unto
a dead vine hanging over a frozen boulder, or like
unto the cold ashes left after a blazing fire.

Some may say, however, that the Buddhist sym-
pathy or commiseration somewhat betrays a sense of
passive contemplation on evils. When Christians say
that God loves his creatures, the love implies activity
and shows God’s willingness to do whatever for the
actual benefits of his subject-beings. Quite true. Yet
when the Buddha is stated to have declared that all
senti(.ent beings in the triple world are his own child-
ren, or that he will not enter into his final Nirvana
unless all beings in the three thousand great chilio-
cosms, not a single soul excepted, are emancipated
from the misery of birth and death, his self-sacrificing
love must be considered to be all-comprehensive and
at the same fime full of energy and activity. What-
ever objectidns there may be, we do not see any
sufficient reason against speaking of the love-essence
of the Dharmakiya and the Bodhicitta.

Négdrjuna and Sthiramati on the Bodhlicitta.

Says Nagarjuna in his Discourse on the Transcen-
dentality of the Bodhicitta: “The Bodhicitta is free
from.all detepminations, that is, it i$ not included
in the categories of the five skandhas, the twelve
dyatanas, and the eighteen dhatus. [t is not a particular
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existence which is palpable. It is non-atmanic, universal.
It is uncreate and its self-essence is void [¢dnya,
immaterial, or transcendental].

“One who understands the nature of the Bodhicitta
sees everything with a loving heart, for love is the
essence of the Bodhicitta.

“The Bodhicitta is the highest essence.

“Therefore, all Bodhisattvas find their, raison d’étre
of existence in this great loving heart.

“The Bodhicitta, abiding in the heart of sameness
(samatd) creates individual means of salvation (#paya). !

"

' Upaya, meaning ‘“expedient,” “stratagem,” ‘“‘device,” or
“craft,”” has a technical scnse in Buddhism. it is used in
contrast to intelligence (prajzd) and is synonymous with love
(karund). So, Vimalakirti says in the sttra bearing hid name
(chap. 8, verses t1—4): “Prajna is the mother of the Bodhis&ttva
and Upaya his father; there is no leader of humanity whois
not born of them.” Intelligence (prajnd) is the one, the univer-
sal, representing the principle of sameness (samafd). while
Upay: is the many, being the principle of manifoldness (ndndfvd).
From the standpoint of pure intelligence, the Bodhisattvas
do not see any particular suffering ex1stences for there is
nothing that is not of the Dharmakiya: but when they see
the universe from the standpoint of their love-essence, they
recognise everywhere the conditions of misery and sin that
arise from clinging to the forms of particularity. To remove
these, they devise all possible means that are directed towards
the attainment of the fina! aim of existence, There is only
one religion, religion of truth, but there are many ways, many
means, many upayas, all issuing from the all-embracing love
ot the Dharmakaya and equally efficient to lead the masses
to suprcme enlightenment and universal good. Therefore,
ontologically speaking, this universe, the Buddhists wotld say,
is nothing but a grand display of Upayas by the Dharmakaya
that desires thereby to lead all sentient beings to the ultimate
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One who understands this heart becomes emancipated
from the dualistic view of birth and death and performs
such acts as are beneficial both to oneself and to others.”

Sthiramati advocates inhis Discourse on the Makdyina-
Dharmadhdtu ! the same view as Nagirjuna’s on the
nature of the Bodhicitta, which I summarise here:
“Nirvéna,. Dharmakaya, Tathigata, Tathagata-garbha,
Paramartha, .Buddha, Bodhicitta, or Bhitatathata,—all
these terms signify merely so many different aspects
of one and the same reality; and Bodhicitta is the
name given to a form of the Dharmakaya or Bhiitatathata
as it manifests itself in the human heart, and its
perfection, ®or negatively its liberation from all egoistic
impurities, constitutes the state of Nirvana.”

Bgi?‘ng a reflex of the Dharmakaya, the Bodhicitta
is practically the same as the original in all its char-
acteristics; so continues Sthiramati: “It is free from
compulsive activities; it has no beginning, it has no
end; it cannot be defiled by impurities, it cannot be
obscured by .(-:goistic individualistic prejudices; it is
incorporeal, it is the spiritual essence of Buddhas,

realisation of Buddhahood. In many cascs, thus. it is extremely
difficult to render upaya by any of its English equivalents
and yet to retain its original technical sense unsuffered. This
is also the case with many other Buddhist terms, among which
we may mention Bodhi. Dharmakiva, Prajnd, Citta, Parivarta,
ctc. The Chinesc translators have fang p'ien for upaya which
means ‘‘means-accommodation.”

' Its full title is A Discourse on the Non-dyalily of the Ma-
hdydnasDharmadhdtu. It consists of less than a dozen pages
in ordinary. Chinese large print. It was translated by Deva-
Prajid and others in the year 691 A. D.
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it is the source of all virtues earthly as well as transcen-
dental; it is constantly becoming, yet its original
purity is never lost.

“It may be likened unto the ever-shining sunlight
which may temporarily be hidden behind the clouds.
All the modes of passion and sin arising from egoism
may sometimes darken the light_of the Bodhicitta,
but the Citta itself forever rcmains free from these
external impurities. It may again be likened unto all-
comprechending space which remains eternally identical,
whatever happenings and changes may occur in things
enveloped therein. When the Bodhicitta manifests
itself in a relative world, it looks as if being subject
to constant becoming, but in reality it transcends all
determinations, it is above the reach of bir%h' and
death (samsdra).

“So long as it remains buried under innumerable
sins arising from ignorance and egoism, it is pro-
ductive of no earthly or heavenly benefit. Like the
lotus-flower whose petals are yet untolded, like the
gold that is deeply entombed under the débris of
dung and dirt, or like the light of the full moon
eclipsed by Agura; the Bodhicitta, when blindfolded
by the clouds of passion, avarice, ignorance, and folly,
does not reveal its intrinsic spiritual worth.

“Destroy at once with your might and main all
those entanglements; then like the full-bloomed lotus-
flower, like genuine gold purified from dirt and dust,
like the moon in a cloudless sky, like the sun in its
full glory, like mother earth producing all kinds of
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cereals, like the ocean containing innumerable treasures,
the eternal bliss of the Bodhicitta will be upon all
sentient beings. All sentient beings are then emanci-
pated from the misery of ignorance and folly, their
hearts 4re filled with love and sympathy and free
from the clinging to things worthless.

“However defiled and obscured the Bodhicitta may
find itself in profane hearts, it is essentially the same
as that in all Buddhas. Therefore, says the Muni of
Gakya: ‘O Cariputra, the world of sentient beings is
not different from the Dharmakaya; the Dharmakiya
1is not different from the world of sentient beings.
What constitutes the Dharmakaya is the world of
sentient beings; and what constitutes the world of
senticht beings is the Dharmakaya.’

“As far as the Dharmakaya or the Bodhicitta is
concerned, there is no radical distinction to be made
between profane hearts and the Buddha's heart; yet
when observed from the human standpoint [that is,
from the phenbmenal side of existence] the following
general classification can be made:

““(1) The heart hopelessly distorted by numberless
egoistic sins and condemned to an eternal transmi-
gration of birth and death which began in the timeless
past, is said to be in the state of profanity.

“(2) The heart that, loathing the misery of wandering
in birth and death and taking leave of all sinful
and depraved conditions, seeks the Bodhi in the ten
virtue$ of perféction (pdramitd) and 84.000 Buddha-
dharmas and disciplines itself in all meritorious deeds,
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is said to be the [spiritual] state of a Bodhisattva.

‘(3) The state in which the heart is emancipated
from the obscuration of all passions, has distanced
all sufferings, has eternally effaced the stain of all
sins and corruptions, is pure, purer, and’ purest,
abides in the essence of Dharma, has reached the
height from which the states of all sentient beings are
surveyed, has attained the consummation of all
knowledges, has realised the highest type of manhood,
has gained the power of spiritual spontaneity which
frees one from attachment and hesitation, — this
spiritual state is that of the fully, perfectly, enlight-
ened Tathagata®.

The Awakening of the Bodhicitta.

The Bodhicitta is present in the hearts of all
sentient beings. Only in Buddhas it is fully awakened
and active with its immaculate virility, while in
ordinary mortals it is dormant and miserably crippled
by its unenlightened intercourse with the world of
sensuality. One of the most favorite parables told by
the Mahayanists to illustrate this point is to compare
the Bodhicitta to the moonlight in the heavens. When
the moon shines with her silvery light in the clear,
cloudless skies, she is reflected in every drop and
in every mass of water on the earth. The crystal
dews on the quivering lcaves reflect her like so many
pearls hung op the branches. Every little water-pool,
probably formed temporarily by he:‘ivy showlrs in
the daytime, reflects her like so many stars descended
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2,

on earth. Perhaps some of the pools are muddy and
others even filthy, but the moonlight does not refuse
to reflect her immaculate image in them. The image
is just as perfect there as in a clear, undisturbed,
transparent lake, where cows quench their thirst and
swans bathe their taintless feathers. Wherever there
is the least trace of water, there is seen a heavenly
image of the g(.)ddcss of night. Even so with the
Bodhicitta: where there exists a little warmth of the
heart, there it unfailingly glorifies itself in its best
as circumstances permit.

Now, the question i1s: How should this dormant
Bodhicitta ,in our hearts be awakened to its full
sense? This is answered more or less definitely in
almowt all the Mahayana writings, and we may here
recife the words of Vasubandhu from his Discourse
on the Awakening of the Bodhicitta,? for they give
us a somewhat systematic statcment of those con-
ditions which tend to awaken the Bodhicitta from its
lethargic inactaity. (Chap. IL)

The Bodhicitta or Intelligence-heart is awakened in
us (1) by thinking of the Buddhas, (2) by reflecting
on the faults of material existence, (3) by observing
the deplorable state in which sentient beings are living,
and finally (4) by aspiring after those virtues which

are acquired by a Tathagata in the highest enlight-
enment.

! Thi.s work wag translated by Kumérajiva' into Chinese at
the beginning of the fifth century A. D. It is divided into two
fascicles, each consisting of about one score of Chinese pages.
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To describe these conditions moke definitely :

(1) By thinking of the Buddhas. “All Buddhas in
the ten quarters, of the past, of the future, and of
the present, when first started on their way to enlight-
enment, were not quite free from passions and sins
(Blega) any more than we are at present; but they
finally succeeded in attaining the highest enlightenment
and became the noblest beings. ° ¢

“All the Buddhas, by strength of their inflexible
spiritual energy, were capable of attaining perfect
enlightenment. If enlightcnment is attainable at all,
why should we not attain it?

“All - the Buddhas, erecting high the torch of wis-
dom through the darkness of ignorance and keeping
awake an excellent heart, submitted themselues to
penance and mortification, and finally emancipated
themselves from the bondage of the triple world. Fol-
lowing their steps, we, too, could emancipate ourselves,

“All the Buddhas, the noblest type of mankind,
successfully crossed the great ocean of dirth and death
and of passions and sins; why, then, we, being crea-
tures of intelligence, could also cross the sea of trans-
migration.

“All the Buddhas manifesting great spiritual power
sacrificed the possessions, body, and life, for the attain-
ment of omniscience (sarvajid); and we, too, could
follow their noble examples.”

(2) The fauits of the material existence. ““This our
bodily existence consisting of the five skandhas and
the four mahats (elements) is a perpetuator of innu-
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merable evil deeds; and therefore it should be cast
aside. This our bodily existence constantly secretes
from its nine orifices filths and impurities which are
truly loathsome; and therefore it should be cast aside.
This ous bodily existence, harboring within itself anger,
avarice, and infatuation, and other innumerable evil
passions, consumes a good heart; and therefore it
should bes destroyéd. This our bodily existence is like
a bubble, like¢ a spatter, and is decaying every minute.
It is an undesirablc possession and should be aban-
doned. This our bodily existence engulfed in ignorance
is creating evil karma all the time, which throws us
into the wlhirlpool of transmigration through the six
gatis.”

(3) Yhe miscrable conditions of sentient beings whick
arous¥ the sympathy of the Bodhisativas. “*All sentient
beings are under the bondage of ignorance. Spell-bound
by folly and infatuation, they are suffering the severest
pain  Not believing in the law of karma, they are
accumulating ewils; going astray from the path of
righteousness, they are following false doctrines ; sink-
ing deeper in the whirlpool of passions, they are
being drowned in the four waters of sin.

“They are being tortured with all sorts of pain.
They are needlessly haunted by the fear of birth and
death and old age, and do not seck the path of
*zmancipation. Mortified with grief, anxicty, tribulation,
they do not refrain from committing furthgr foul deeds.
Clinging to thefr beloved ones and being always
afraid of separation, they do not understand that there

20
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is no individual reality, that individual existences are
not worth clinging to. Trying to shun enmity, hatred,
pain, they cherish more hatred.” ........

(4) The virtues of the Tathigata. “All the Tatha-
gatas, by virtue of their discipline, have acquired a
noble, dignified mien which aspires every beholder
with the thought that dispels pain and woe. The Dhar-
makiya of all the Tathigatas is immortal and pure
and free from evil attachments. All the Tathagatas
are possessed of moral discipline, tranquillity, intelli-
gence, and emancipation. They are not hampered by
intellectual prejudices and have become the sanctuary
of immaculate virtues. They have the ten bilas (powers),
four abhayas (fearlessness), great compassion, and the
three smrtyupasthanas (contemplations). They ave om-
niscient, and their love for suffering beings knows no
bounds and brings all creatures back to the path of
righteousness, who have gone astray on account of

1ignorance.’

* ¥ *

In short, the Intelligence-heart or Bodhicitta is awa-
kened in us either when love for suffering creatures
(which is innate in us) is called forth, or when our
intellect aspires after the highest enlightenment, or
when these two psychical activities are set astir under
some favorahle circumstances. As the Bodbhicitta is a
manifestation of the Dharmakaya in our limited con-
scious mind, it constantly longs for a unification with
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its archetype, in spite of the curse of ignorance heav-
ily weighing upon it. When this unification is not ef-
fected for any reason, the heart (czt¢a) shows its dis-
satisfaction in some way or other. The dissatisfaction
may take sometimes a morbid course, and may result
in pessimism, or misanthropy, or suicide, or asceticism,
or some other kindred eccentric practices. But if pro-
perly guided and.naturally devcloped, the more intense
the dissatisfaction, the more energetic will be the
spiritual activity of a Bodhisattva.

The Bodhisattva's Pranidhdna.

Having awakened his Bodhicitta from its unconsci-
ous umber, a Bodhisattva will now proceed to make
his vows.

Let me remark here, however, that “vow” is not
a very appropriate term to express the meaning of
the Sanskrit pranidhdina. Pranidhina is a strong wish,
aspiration, prayer, or an inflexible determination to
carry out one's will even through an infinite series
of rebirths. Buddhists have such a supreme belief in
the power of will or spirit that, whatever material
limitations, the will is sure to triumph over them and
gain its final aim. So, every Bodhisattva is considered
to have his own particular pranidhanas in order to
perform his share in the work of universal salvation.
His corporeal shadow may vanish as its karma is ex-
hausted, but hi$ pranidh4na survives and takes on a
new garment, which procedure being necessary to
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keep it ever effective. All that is needed for a Bo-
dhisattva to do this is to make himself a perfect in-
carnation of his own aspirations, putting everything
external and foreign under their controlling spiritual
power. Buddhists are so thoroughly idealistic afid their
faith in ideas and ideals is so unshakable that they
firmly believe that whatever they aspire to will come
out finally as real fact; and, therefore, the more in-
tense and permanent and born of the ifimost needs
of humanity, the more certain are our yearnings to
be satisfied. (This belief, by the way, will help to ex-
plain the popular belicf among the Buddhists that
any strong passion possessed by a man will survive
him and take a form, animate or inanimate, which
will best achieve its end.) B

According to Vasubandhu whom we have quoted
several times, the Bodhisattvas generally arc supposed
to make the following ten pranidhanas, which natu-
rally spring from a great loving heart now awakened
in them: 1 v

(1) “Would that all the merits [ have accumulated
in the past as well as in the present be distributed
among all sentient beings and make them all aspire
after supreme knowledge, and also that this my pra-
nidhana be constantly growing in strength and sustain
me throughout my rebirths.

(2) “Would that, through the merits of my work,

+ The above is a liberal rendering of the first part of the
Chapter IlI, in Vasubandhu's Bodkicitta.
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I may, wherever I am born, come in the presence of
all Buddhas and pay them homage

(3) “Would that [ be allowed all the time to be
near Buddhas like shadow following object, and never
to be ;way from them.

(4) “Would that all Buddhas instruct me in religious
truths as best suited to my intelligence and let me
finally attam the five spiritual powers of the Bodhi-
sattva.

(5) “Would that I be thoroughly conversant with
scientific knowledge as well as the first principle of
religion and gain an insight into the truth of the Good
Law.

(6) “Would that [ be able to preach untiringly the
trut{li to all beings, and gladden them, and benefit them,
and make them intelligent.

(7) “Would that, through the divine power of the
Buddha, I be allowed to travel all over the ten quar-
ters of the world, pay respect to all the Buddhas,
listen to their instructions in the Doctrine, and univer-
sally benefit all sentient beings.

(8) “Would that, by causing the wheel of immacu-
late Dharma to revolve, all sentient beings in the ten
quarters of the universec who may listen to my teach-
ings or hear my name, be freed from all passions and
awaken in them the Bodhicitta.

(9) “Would that I all the time accompany and pro-
tect all sentiept beings and remove fbr them things
which are not beneficial to them and give them innu-
merable blessings, and also that through the sacrifice
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of my body, life, and possessions I embrace all crea-
tures and thercby practise the Right Doctrine.

(10) “Would that, though practising the Doctrine
in person, my heart be free from ‘the conscipusness
of compulsion and unnaturalness, as all the Bodhisat-
tvas practise the Doctrine in such a way as not prac-
tising it yet leaving nothing unpractised; for they have
made their pranidhanas for the sake of all sentient
beings.”
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TEN STAGES OF BODHISATTVAHOOD

Gradation in our Spiritual Life.

HEORETICALLY speaking, as we have seen
~ above, the Bodhi or Bodhicitta is in every sentient
being, and in this sense he is a Bodhisattva. In profane
hearts it may be found enveloped in ignorance and
egoism, but it can never be altogether annulled. For the
Bodbi, when viewed from its absolute aspect, transcends
the realm of birth and death (samsdra), is beyond
the world of toil and trouble and is not subject to
any form of defilement. But when it assumes a relative
existence and is only partially manifested under the
cover of ignorance, there appear various stages of
actualisation or of perfection. In some beings it may
attain a more meaningful expression than in others,
while there may be even those who apparently fail on
account of their accursed karma to show the evidence
of its presence. This latter class is usually called “Icchan-
tika,” that is, people who are completely overwhelmed
by the passions. They are morally and religiously a
mere corpse which even a great spiritual®physician finds
it almost impossible to resuscitate. But, philosophically
considered, the glory of the Bodhi must be admitted
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to be shining even in these dark, ignorant souls. Such
souls, perhaps, will have to go round many a cycle
of transmigration, before their karma loses its poign-
ancy and becomes susceptible to a moral influence
with which they may come in contact. '

This accursed force of karma is not the same in
all beings, it admits of all possible degrees ot;strength,
and causes some to suffer more intensely than others,
But there is no human heart or soul that is absolutely
free from the shackle of karma and ignorance, because
this very existence of a phenomenal world is a product
of ignorance, though this fact does not prove that
this life is evil. The only heart that trafiscends the
influence of karma and ignorance and is all-purity,
all-love, and all-intelligence, is the Dharmak;‘lya”(}y the
absolute Bodhi itself. The life of a Bodhisattva and
indeed the end of our religious aspiration is to unfold,
realise, and identify ourselves with the love and intel-
ligence of that ideal and yet real Dharmakaya.

The awakening of the Bodhicitta (or intelligence-
heart) marks the first step towards the highest good
of human life. This awakening must pass through sev-
eral stages of religious discipline before it attains
perfection. These stages are generally estimated by the
Mahayanists at ten. They appear, however, to our
modern sceptical minds to be of no significant con-
sequence, nor can we detect any very practical and
well-defined distinction between successive stages. We
fail to understand what religious necessity impelled
the Hindu Buddhists to establish such apparently un-
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important stages one after another in our religious
life. We can see, however, that the first awakening
of the Bodhicitta does not transform us all at once
to Buddhahood; we have yet to overcome with stren-
uous e'_fforts the baneful influence of karma and ig-
norance which asserts itself too readily in our prac-
tical life, But the marking of stages as in the grada-
tion of the Dagabh@mi in our spiritual progress seems
to be altogether too artificial. Nevertheless 1 here take
pains as an historical survey to enumerate the ten
stages and to give some features supposed to be most
characteristic of each Bhimi (stage) as expounded in
the Awafamsaka Sutra. Probably they will help
us to understand what moral conceptions and what
religious aspirations were working in the establishment
of the doctrine of Dagabhtmi, for it elaborately de-
scribes what was considered by the Mahayanists to be
the essential constituerts of Bodhisattvahood, and also
shows what s?iritual routine a Buddhist was expected
to pursue.

The ten stages are: (1) Pramudita, (2) Vimala, (3)
Prabhikari, (4) Arcismati, (5) Sudurjaya, (6) Abhimukhi,
(7) Dtrangam4, (8) Acala, (9) Sadhumati, (10) Dhar-
mamegha.

(1) The Pramudita.

Pramuditd means “delight” or “joy” and marks the
first stage of Bodhisattvahood, at which the Buddhists
emcrge from a cold, self-sufficing, and almost nihilistic
contemplation of Nirvana as fostercd by the Cravakas
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and Pratyekabuddhas. This spiritual emergence and
emancipation is psychologically accompanied by an
intense feeling of joy, as that which is experienced
by a person when he unexpectedly recognises the
most familiar face in a faraway land of strangers. For
this reason the first stage is called “joy.”

Even in the midst of perfect tramquillity of Nirvina
in which all passions are alleged to have died away
as declared by ascetics or solitary philosophers, the
inmost voice in the heart of the Bodhisattva moans
in a sort of dissatisfaction or uneasiness, which, though
undefined and seemingly of no significance, yet refuses
to be eternally buried in the silent grave of annihilation.
He vainly gropes in the darkness; he vainly seeks
consolation in the samadhi of non-resistance or jon-
activity ; he vainly finds eternal peace in the gospel
of self-negation; his soul is still troubled, not exactly
knowing the reason why. But as soon as the Bodhicitta
(intelligence-heart) is awakened from its somnolence,
as soon as the warmth of love (’ma/ttikammi) pene-
trates into the coldest cell of asceticism, as soon as
the light of supreme enlightenment (mahdprajid)dawns
upon the darkest recesses of ignorance, the Bodhisattva
sees at once that the world is not made for self-
seclusion nor for sclf-negation, that the Dharmakaya
is the source of ‘“‘universal effulgence,” that Nirvana
if relatively viewed in contrast to birth-and-death is
nothing but sﬁam. and just as unrealeas any worldly
existence; and these insights finally lead him to fecl
that he cannot rest quiet until all sentient beings are
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emancipated from the snarl of ignorance and elevated
to the same position as now occupied by himself.

(2) The Vimald.

Vimald means “freedom from defilement,” or, affir-
matively, ‘purity.” When the Bodhisattva attains,
through she spiritual insight gained at the first stage,
to rectitudee and purity of heart, he reaches the
second stage. His heart is now thoroughly spotless,
it is filled with tenderness, he fosters no anger, no
malice. He is free from all the thoughts of killing
any animatge beings. Being contented with what belongs
to himself, he casts no covetous eyes on things not
his own. Faithful to his own betrothed, he does not
harb8r any evil thoughts on others. His words are
always true, faithful, kind, and considerate. He likes
truth, honesty, and never flatters.

(3) The Frabhikari.

Prabhakari means “brightness,” that is, of the intel-
lect. This predominantly characterises the spiritual
condition of the Bodhisattva at this stage. Here he
gains the most penetrating insight into the nature of
things. He recognises that all things that are created
are not permanent, are conducive to misery, have no
abiding selfhood (dtman), are destitute of purity, and
subject to final decay. He recognises also that the
real ngture of things, however, is Qeith’er created nor
subject to destruction, it is eternally abiding in the
selfsame essence, and transcends the limits of time
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and space. Ignorant beings not seeing this truth are
always worrying over things transient and worthless,
and constantly consuming their spiritual energy with
the fire of avarice, anger, and infatuation, which in
turn accumulates for their future existences the ashes
of misery and suffering. This wretched condition of
sentient beings further stimulates the loving heart of
the Bodhisattva to secek the highest intelligence of
Buddha, which, giving him great spiritual energy, ena-
bles him to prosecute the gigantic task of universal
emancipation. His desire for the Buddha-intelligence
and his faith in it are of such immense strength that
he would not falter even for a moment, if heis only
assured of the attainment of the priceless treasure,
to plunge himself into the smeltering fire of a volcano.

(4) The Arcismali.

Arcismati, meaning “inflammation,” is the namec
given to the fourth stage, at which the Bodhisattva
consumes all the sediments of ign(;rance and evil
passions in the fiery crucible of the purifying Bodhi.
He practises here most strenuously the thirty-seven
virtues called Bodhipaksikas which are conducive to
the perfection of the Bodhi. These virtues consist of
seven categories :

(I) Four Contemplations (smrtyusthdna): 1.On the
impurity of the body; 2. On the cvils of sensuality;
3. On the cv‘ancscencc of the wordly mt(,rcsts 4. On
the non-existence of Atman in things composxte

(II) Four Righteous Efforts (samyakprakina): 1
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prevent evils from arising; 2. To suppress evils already
existing; 3. To produce good not yet in existence;
4- To preserve good already in existence.

(Ill) Four Forces of the Will (»ddhipdda): 1. The
determination to accomplish what is willed; 2. The
cnergy to concentrate the mind on the object in view ;
3. The power of retaining the object in memory; 4.
The inteltigence that perceives the way to Nirvana.

(IV) Five Powers (zndrya), from which all moral good
is produced: 1. Faith; 2. Energy; 3. Circumspection;
4. Equillibrium, or tranquillity of mind; 5 Intelligence.

{V) Five Functions (bala): Same as the above !

(VI) Sevgn Constituents of the Bodhi (bodiyanga):
1. The retentive power; 2. Discrimination; 3. Energy;
4. Cotentment; 5. Modesty; 6. The balanced mind;
7. L&yge-heartedness.

(Vi) The Eightfold Noble Path (aryamarga): 1
Right view; 2. Right resolve; 3. Right speech; 4
Right conduct; 5. Right livelihood; 6 Right recollec-
tion; 8 Right«tranquilisation, or contemplation.

+ The distinction between the five indriyas and the five
balas seems to be rather redundant. But the Hindu philosophers
usually distinguish actor from action, agent from function or
operation. Thus the sense-organs are distinguished from sensa-
tions or sense-consciousnesses, and the manovijpdna (mind)
from its functions such as thinking, attcntion, memory, etc.
The dtman has thus come to be considered the central agent
that controls all the sensuous and intellectual activitics. Though
the Buddhlsts do, not rccognise this differeftiation of actor
and action in reality, thcy somectimes® loosely follow the
popular usage.



318 CHAPTER XII.

(5) The Sudurjaya.

Sudurjayd means ‘“very difficult to conquer,” The
 Bodhisattva reaches this stage when he, completely
armed with the thirty-seven Bodhipaksikas and guided
by the beacon-light of Bodhi, undauntedly‘ breaks
through the column of evil passions. Provided with the
two spiritual provisions, love and wisdom, and being
benefitted by the spirits of all the Buddhas of the past,
present, and future, the Bodhisattva has developed an
intellectual power to penetrate deep into the system of
existence. He perceives the Fourfold Noble Truth in
its true light; he perceives the highest reality in the
Tathagata; he also perceives that the hingest reality,
though absolutely one in its essence, manifests itself
in a world of particulars, that relative knowledge
(samvrtti) and absolute knowledge (paramartha) arc
two aspects of one and the same truth, that when
subjectivity is disturbed there appears particularity,
and that when it is not disturbed there shines only
the eternal light of Tathagatajia (Tathagata-knowledge).

(6) The Abkimukhi.

Abhimukhi means “showing one’s face,” that is,
the presentation of intelligence (prasia) before the
Bodhisattva at this stage.

The Bodhisattva enters upon this stage by reflecting
on the essence of all dharmas which are throughout of
one nature. .Whgn he perceives thetruth, his heart
is filled with great love, he serengly contemplates on
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the life of ignorant beings who are constantly going
astray yielding themselves to evil temptations, clinging
to the false conception of egoism, and thus making
themselves the prey of eternal damnation. He then
proceeds to contemplate the development of evils
generally. There is ignorance, there is karma; and in
this fertile soil of blind activity the seeds of conscious-
ness ares sown; the moisture of desire thoroughly soaks
them, to which the water of egoism or individuation
is poured on. The bed for all forms of particularity
is well prepared, and the buds of nimarQpas (name-
and-form) most vigorously thrive here. From these we
have the flowers of sensc-organs, and which come in
contact with other existences and produce impressions,
feel agreeable sensations, and tenaciously cling to them,
From this clinging or the will to live as the principle
of individuation or as the principle of bhava as is
called in the Twelve Nidanas, another body consisting
of the five skandhas comes into existence, and, passing
through all thg phases of transformation, dissolves and
disappears. All sentient beings are thus kept in a per-
petual oscillation of combination and separation, of
pleasure and pain, birth and death. But the insight
of the Bodhisattva has gone deeply into the inmost
essence of things, which forever remains the same and
in which there is no production and dissolution.

(7) The Dirangamad.

(]
Dfisangama teans “‘going far away.” The Bodhisat-
tva enters upon thjs stage by attaining the so-called
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Updyajiia, i e. the knowledge that enables him to
produce any means or expediency suitable for his
work of salvation. He himself abides in the principles
of ¢ényatd (transcendentality), antmitta (non-individu-
ality), and apranihita (desirelessness), but his,loving-
kindness keeps him busily engaged among sentient
beings. He knows that Buddhas are not creatures
radically and essentially different from himsetf, but he
does not stop tendering them due homage. He is al-
ways contemplating on the nature of the Absolute,
but he does not abandon the practice of accumulating
merits. He is no more encumbered with worldly thoughts,
yet he does not disdain managing secular affairs. He
keeps himself perfectly aloof from the consuming fire
of passsion, but he plans all possible means for the
sake of sentient beings to quench the enraging flames
of avarice (lbha), anger (dvesa), and infatuation (moka).
He knows that all individual existences are like drean,
mirage, or the reflection of the moon in the water,
but he works and toils in the world: of particulars
and submits himseclf to the domination of karma. He
is well aware of the transcendental nature of Pure
Land (sukhdvati), but he describes it with material
colors for the sake of unenlightened masses, He knows
that the Dharmakaya of all the Buddhas is not a
material existence, but he does not refuse to dignify
himself with the thirty-two major and eighty minor
excellent features of a great man or god (tmahdpurusa).
He knows that thg¢ language of all tht Buddhar does
not fall within the ken of human gomprehension, but
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he endeavors with all contrivances (#paya) to make -
it intelligible enough to the understanding of people.
He knows that all the Buddhas perceive the past, pre-
sent, and future in the twinkling of an eye, but he
adapts ‘himself to divers conditions of the material
world and endeavors to help sentient beings to under-
stand the significance of the Bodhi according to their
destinies” and dispositions. In short, the Bodhisattva
himself lives on a higher plane of spirituality far remov-
ed from the defilements of worldliness; but he does
not withdraw himself to this serene, unmolested sub-
jectivity ; he boldly sets out in the world of particu-
lars and senses; and, placing himself on the level of
ignorant beings, he works like them, he toils like
them,” and suffers like them; and he never fails all
these times to practise the gospel of lovingkindness
aid to turn over (parivarta) all his merits towards
the emancipation and spiritual edification of the mas-
ses, that is, he never gets tired of practising the ten
virtues of perféction (paramita).

That is to say, (1) the Bodhisattva practises the
virtue of charity (dana) by freely giving away to all
sentient creatures all the merits that he has acquired
by following the path of Buddhas. (2) He practises
the virtue of good conduct (¢i/a) by destroying all
the evil passions that disturb serenity of mind. (3)
- He practises the virtue of patience (&sdnti), for he
never gets irritated or excited over what is done to
him by ignorant beings. (4)) He practises the virtue
of strenuousuess (v7iya), for he never gets tired of

21
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accumulating merits and of promoting good-will among
his fellow-creatures. (5) He practises the virtue of
calmness (d4yana), for his mind is never distracted
in steadily pursuing his way to supreme knowledge.
(6) He practises the virtue of intelligence (prajid),
for he always restrains his thoughts from wandering
away from the path of absolute truth. (7) He practises
the virtue of tactfulness (#pdya), for he has an inex-
haustible mine of expediencies ready at his command
for the work of universal salvation. (8) He practises
the virtue of will-to-do (pranidiidina) by determinedly
following the dictates of the highest intelligence. (9)
He practises the virtuc of strength (6ala)! for no evil
influences, no heretical thoughts can ever frustrate
or slacken his efforts for the general welfare of peo-
ple. (10) Finally, he practises the virtue of knowl.edge,
(jridna), by truthfully comprehending and expounding
the ultimate nature of beings.

(8) The Acald.

Acala, ‘“immovable,” is the name for the eighth
stage of Bodhisattvahood. When a Bodhisattva, tran-
scending all forms of discursive or deliberate knowledge,
acquires the highest, perfect knowledge called anut-
pattikadharmaksanti, he is said to have gone beyond the
seventh stage. Anutpattikadharmaksanti literally means
“not-created-geing-forbearance”; and the Buddhists
use the term in the sense of keeping 5ne'sthou’§hts in
conformity to the views that nothing in this world
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has ever been created, that things are such as they
are, i e. they are Suchness itself. This knowledge is
also called non-conscious or non-deliberate knowledge
in contradistinction to relative knowledge that consti-
tutes all our logical and demonstrative knowledge.
Strictly speaking, this so-called knowledge is not
knowledge in its srdinary signification, it is a sort of
unconscious or subconscious intelligence, or immediate
knowledge as some call it, in which not only willing
and acting, but also knowing and willing are one
single, undivided exhibition of activity, all logical
or natural transition from one to the other being
altogether ®absent. Here indeed knowledge is will
and will is action; “Let there be light,” and there
is light, and the light is good; it is the state of a
divine mind.

At this stage of perfection, the Bodhisattva’s spiri-
tual condition is compared to that of a person who,
attempting wheg in a dreamy state to cross deep waters,
musters all his energy, plans all schemes, and, while
at last at the point of starting on the journey, sudden-
ly wakes up and finds all his elaborate preparations
to no purpose. The Bodhisattva hitherto showed untir-
ing spiritual efforts to attain the highest knowledge,
steauily practised all virtues tending to the acquirement
of Nirvina, and heroically endeavored to exterminate
all evil passions, and at the culmination of all these
exercisg‘s, he enters all of a sudden upon the stage
of Acald and finds the previous elaboration myste-
riously vanished from his conscious mind. He cherishes
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now no desire for Buddhahood, Nirvina, or Bodhicitta,
much less after worldliness, egoism, or the satisfaction
of evil passions. The conscious striving that distin-
guished all his former course has now given way toa
state of spontaneous activity, of saintly inﬁocence,
and of divine playfulness. He wills and it is done.
He aspires and it is actualised. Heris nature herself,
for there is no trace in his activity that betrays any
artificial lucubration, any voluntary or compulsory res-
traint. This state of perfect ideal freedom may be
called esthetical, which characterises the work of a
genius. Therc is here no trace of consciously follow-
ihg some prescribed laws, no pains of “elaborately
conforming to the formula. To put this poetically, the
inner life of the Bodhisattva at this stage is like the
lilies of the field whose glory is greater than that of
Solomon in all his human magnificence.

Kant's remarks on this point are very suggestive,
and I will quote the following from his Kritik der
Urtedlskraft (Reclam edition, p. 173):

“Also muss die Zweckmaissigkeit im Produkte der
schonen Kunst, ob sie zwar absichtlich ist, doch nicht
absichtlich scheinen: d. i, schéne Kunst muss als Natur
anzusehen sein, ob man sich ihrer zwar als Kunst
bewusst ist. Als Natur aber erscheint ein Produkt
der Kunst dadurch, dass zwar ajle Piinktlichkeit in
der Uebereinkunst mit Regeln, nach denen allcin das
Produkt das %verden kann, was es sollsein, angetroffen
wird, aber ohne Peinlichkeit, d.i., ohne eine Spur
zu zeigen, dass die Regel dem Kunstler vor Augen
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geschwebt und seinen Gemiithskriften Fesseln ange-
legt haben.” !

(Q) The Sadhumati.

Sadhfimati, meaning *“good intelligence,” is the name
giveﬁ to the ninth stage of Bodhisattvahood. All the
Bodhisattvas are, said to have recached here, when
sentient .beings are benefitted by the Bodhisattva's
attainment of the highest perfect knowledge, which
is unfathomable by the ordinary human intelligence.
The knowledge leads them to the Dharma of the
deepest mystery, to the Samadhi of perfect spirituality,
to the Dharani of divine spontaneity, to Love of
absolute purity, to the Will of utmost freedom.

The Bodhisattva will acquire at this stage the four
Pratitamvids (comprehensive  knowledge), which are
ii) Dharmapratisamvid, (2) Arthapratisamvid, (3) Nir-
uktipratisamvid, (4) Pratibhanapratisamvid. By the

Dharmapratisamvid, the Bodhisattvas understand the
L J
" In this connection it is very interesting also to note that
Carlyle expresses the same sentiment about the greatness of
Shakespearce in his Hero Worship. “1f 1 say that Shakspeare
is the greatest of Intellects, T have said all concerning him.
But there is more in Shakspeare’s intellect than we have yet
seen It is what 1 call an unconscious intellect; there is more
virtte in it that he himself is aware of. Novalis beautifully
remarks of him, that ‘those dramas of his are Products of
Nature too, as deep as Nature hersclf. I find a great truthin
this saying, Shakspeare's Art is not Artifice; the noblest worth
of it is not therg by plan or precontrivance. It grows from
the de%ps of Nature, through this noble® sincere soul, who isa
voice of Nature.”
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self-essence (svabidva) of all beings; by the Artha-
pratisamvid, their individual attributes; by the Nirukti-
pratisamvid, their indestructibility; by the Pratibhana-
pratisamvid, their eternal order. Again, by the first
intelligence they understand that all individual dharmas
have no absolute reality; by the second, that they
are all subject to the law of constant becoming; by
the third, that they are no more than mere names;
by the fourth, that even mere names as such are of
some value. Again, by the first intelligence, they com-
prehend that all dharmas are of one reality which is
indestructible; by the second, that this one reality
differentiating itself becomes subject to dhe law of
causation; by the third, that by virtue of a superior
understanding all Buddhas become the object ®f ad-
miration and the haven of all sentient beings; By the
fourth, that in the onc body of truth all Buddhas
preach infinite lights of the Dharma

(10) The Dharmameghd,

Dharmamegha, “clouds of dharma,” is the name of
the tenth and final stage of Bodhisattvahood. The
Bodhisattvas have now practised all virtues of purity,
accumulated all the constituents of Bodhi, are fortified
with great power and intelligence, universally practise
the principle of great love and sympathy, have deeply
penctrated into the mystery of individual existences,
fathomed the inmost depths of scntiency, followed
step by step theswalk of all the Tafhigatas. eEvery
thought cherished by the Bodhisattva now dwells in
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all the Tathagatas’ abode of eternal tranquillity, and
every deed practised by him is directed towards the
ten balas (power), ! four vaigiradyas (conviction),
and cightecn avenikas (unique characteristics), 3 of the
Buddhar By these virtues the Bodhisattva has now
acquired the knowledge of all things (sarvajia), is
dwelling in the sanctum sanctorum of all dharanis
and samfadhis, have arrived at the summit of all

activities. *

* The ten powers of the Buddha are: (1) The mental power
which discriminates betwcen right and wrong, (2) The know-
ledge of the retribution of karma, (3) The knowledge of all
the different stages of creation, (4) The knowledge of all the
different fopms of deliverance, (5) The knowledge of all the
different dispositions of sentient beings, (6) The knowledge
of thg final destination of all deeds, (7) The knowledge
of all the different practices of meditation, deliverance, and
trmthsatnon, (8) The knowledge ot former existences, (g)

“he unlimited power of divination, (10) The knowledge of the
complete subjection of evil desires (dgrava).

?The four convictions (vasgiradyas) of the Buddha are: (1)
That he has attained the highest enlightenment, (2) That he
has destroyed al? evil desires, (31 That he has rightly described
the obstacles that lie in the way to a life of righteousness,
(4) That he has truthfully taught the way of salvation.

" The eighteen unique characteristics which distinguish the
Buddha from the rest of mankind are: (1) He commits no
errors, Since time out of mind, he has disciplined himself in
morality, meditation, intelligence, and lovingkindness, and as
the result his present life is without faults and free from all
evil thoughts. (2) He is faultless in his speeches. Whatever he
speaks comes from his transcendental eloquence and leads
the audience to a higher conception of hfc (3) His mind is
faultles.s As he has trained himself in Samddhl he is always
calm, serene, and contented. () He retains his samcness of
heart (samdhitacitta), that is, his love for sentient beings is
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The Bodhisattva at this stage is a personification
of love and sympathy, which freely issue from the
fount of his inner will. He gathers the clouds of
virtue and wisdom, in which he manifests himself
in manifold figures; he produces the lightnings of
Buddhi, Vidyas, and Vaigaradyas; and shaking the
whole world with the thunder of Dharma he crushes
all the cvil ones; and pouring forth the showers of
Good Law he quenches the burning flames of ignorance

universal and not discriminative. (5) His mind is free from
thoughts of particularity (ndndfvasamjna), that is, it is abiding
in truth transcendcntal, his thoughts arc not distracted by
objccts of the senses. (6) Resignation (wpedsi). «Che Buddha
knows everything, yet he is calmly resigned. (7) His aspiration
is unfathomable, that is, his desire to save all beings from the
sufferings of ignorance knows no bounds. (8) His encrpy is
inexhaustible, which he applies with utmost vigor to the sal-
vation of benighted souls. (9) His mentation wsmrtd) is inex-
haustible, that is, he is ever conscious of all the good doc-
trines taught by all the Buddhas of the past, present, and
future. (100 His intelligence (prajad) is inexhaustible, that is.
being in posscssion of all-intelligence whichf knows no limits,
he preaches for the benefits of all beings. (11) His deliverance
(vémuklz) is permancnt, that is, he has eternally distanced all
evil passions and sinful attachments. (12) His knowledge of
deliverance (pimuktijninay is perfect, that is, his intcllectual
insight into all states of deliverance is without a flaw. (13)
He possesses a wisdom which directs all his bodily movements
towards the benefit and cnlightenment of sentient beings. (14)
He posscsses a wisdom which directs all his speeches toward
the edification and conversion of his fellow-creatures. (15) He
possesses a wisdom which reflects in his clear mind all the
turbulent states®of ignorant souls, trom whjch he removes the
dark veil of nesciende and folly. (16) He knows all the past.
(17 He knows all the future. (18) He knows all the present.
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and passion in which all sentient creatures are being
consumed.

* *
*

The  above presentation of the DagabhGmi? of
Bodhisattvahood allows us to see what ideal life is
held out by the Mahayanists before their own eyes
and in ,what rdspect it differs from that of the
(ravakas and Pratyekabuddhas as well as from that
of other religious followers. Mahayanism is not con-
tented to make us mere transmitters or ‘“hearers”
of the teachings of the Buddha, it wants to inspire
with all the religious and ethical motives that stirred
the noblest heart of (akyamuni to its inmost depths.
It fiylly recognises the intrinsic worth of the human
souly and, holding up its high ideals and noble
aspirations, it endeavors to develop all the possibili-
ties of our soul-life, which by our strenuous efforts
and all-defying courage will one day be realised even
on this earth of impermanence. We as individual
existences are nothing but shadows which will vanish
as soon as the conditions disappear that make them
possible ; we as mortal beings are no more than the

* For an eclaborate exposition of the I)agabhﬁmi see the
Avatamsaka (sixty volume edition, fas. 24-27), the (irangama,
Vasubandhu's Commentary on Asanga’s Compre/zemwe Treat-
ise on Mahdyanism (fas. ro—i1), the Vijninamitra (istra
(fas. ¢), etc., and for a special trcatment of the subject
consult the sdtra bearing the name, which by the way exists
in a ‘Sanskrit version and whose brlef sketch is given by
Rajendra Mitra in his Nepalese Buddhist Lilerature, p. 81 €t seq.
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thousands of dusty particles that are haphazardly and
powerlessly scattered about before the cyclone of
karma; but when we are united in the love and
intelligence of the Dharmakaya in which we have our
being, we are Bodhisattvas, and we can immovabl'y
stand against the tempest of birth and death, against
the overwhelming blast of ignorance. Then even an
apparently insignificant act of lovingkindness will lead
finally to the eternal abode of bliss, not the actor
alone, but the whole community to which he belongs.
Because a stream of love spontaneously flows from
the lake of Intelligence-heart (Bodhkicitta) which is fed
by the inexhaustible spring of the Dharmakaya, while
ignorance leads only to egoism, hatred, avarice,

disturbance, and universal misery. ¢
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NIRVANA.

NIRVANA, according to Mahayana Buddhism, is

not understood in its nihilistic sense. Even with
the Crdvakas or Hinaydnists, Nirvdna in this sense is not
so much the object of their religious life as the recog-
nition of the Fourfold Noble Truth, or the practise
of the Eightfold Path, or emancipation from the yoke
of egoism. It is mostly due, as far as 1 can see, to
non-Buddhist critics that the conception of Nirvana
has deen selected among others as one of the most
‘uindamental teachings of Buddha, declaring it at
the same time to consist in the annihilation of all
human passions and aspirations, noble as well as
worthless. .

In fact, Nirvana literally means ‘‘extinction” or
“dissolution” of the five skandhas, and therefore it
may be said that the entering into Nirvina is tanta-
mount to the annihilation of the material existence
and of all the passions. Catholic Buddhists, however,
do not understand Nirvina in the sense of emptiness,
for they say that Buddhism is not a religion of death
nor for the dead, but that it teachcs. how to attain
eternal life, hbw to gain an insight into the real
nature of things, and how to regulate our conduct
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in accordance with the highest truth. Therefore,
Buddhism, when rightly understood in the spirit of
its founder, is something quite different from what
it is commonly supposed to be by the general public.

I will endeavor in the following pages to peint out
that Nirvdna in the sense of a total annihilation of
human activities, is by no means the primary and sole
object of Buddhists, and then proce'ed to clgcidate in
what signification it is understood in the Mahiyana Bud-
dhism and see what relative position Nirvana in its
Mahayanistic sense occupies in the body of Buddhism,

Nitilistic Nirvana not the First Qbject.
«

In order to sce the true signification of Nirvana,
it 15 necessary first to observe in what dirsction
Buddha himseclf ploughed the waves in his relwsious
cruise and upon what shore he finally debarked. This
will show us whether or not NirvAna as nihilistic
nothingness is the primary and sole object of Bud-
dhism, to which every spiritual cffort of its devo-
tees is directed.

If the attainment of negativistic Nirvana were the
sole aim of Buddhism, we should naturally expect
Buddha's farewell address to be chiefly dealing with
that subject. In his last sermon, however, Buddha
did not teach his disciples to concentrate all their
moral efforts on the attainment of Nirvanic quietude
disregarding all the forms of activity that exhibit them-
selves in life. Far from it. He told them, accerding
to the Makinibbina sutta (the Book of the Great
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decease, S. B. E. Vol. XL p. 114) that “Decay is
inherent in all component things! Work out your sal-
vation with diligence I’ This exhortation of the strenuous
life is quite in harmony with the last words of Buddha
as recorded in Agvaghosa's Buddhacarita (Chinese
translation, Chap. xxvi). They were:

“Evén if I lived a kalpa longer,
Separatian would be an inevitable end.
A body composed of various aggregates,
Its nature is not to abide forever.

“Having finished benefiting oneself and others,
Why Jve I longer to no purpose?

Of gods and men that should be saved,

I.iach and all had been delivered.

20 ye, my disciples!

Without interruption transmit the Good Dharma!
Know ye that things are destined to decay!
Never again abandon yourselves to grief!

“But purste the Way with diligence,

And arrive at the Home of No-separation!

I have lit the Lamp of Intelligence,

That shining dispels the darkness of the world.

“Know ye that the world endureth not!
As ye should feel happy [when ye see]
The parents suffering a mortal discase

Are released by a treatment from pain;

“So with me, I now give up the vessel of misery,
Transcend " the current of birth a.nd (feath,

' Literally, “to advance against.”
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And am eternally released from all pain and suffering.
This too must be deemed blest.

“Ye should well guard yourselves!
Never give yourselves up to indulgence!
All that exists finally comes to an end!
I now enter into Nirvéna,” !

In this we find Buddha's characteristic admonition
to his disciples not to waste time but to work out
their salvation with diligence and rigor, but we fail
to find the gospel of annihilation, the supposedly fun-
damental teaching of Buddhism.

Did then Buddha start in his religious discipline to
attain the absolute annihilation of all human #spirations
and after a long meditation reach the conclusion that
contradicted his premises? Far from it. His first and
last ambition was nothing else than the emancipation
of all beings from ignorance, misery, and suffering
through enlightenmeht, knowledge, and truth. When
Mara the evil one was exhausting all his evil powers
upon the destruction of the Buddha in‘the beginning
of his carecr, the good gods in the heavens exclaimed
to the evil one: 2

“Take not on thyself, O Mara, this vain fatigue,—
throw aside thy malevolence and retire to thy home,
This sage cannot be shaken by thee any more than
the mighty mountain Meru by the wind.

! Cf. Beal's translation in the 5. 8. E. Vol XIX. pp.
306 -307, vs. 2095—z101. Beal utterly misunderstands the

Chinese original. ¢ °
* The Buddhacarita, Cowell's translation in the S. B. E. Vol.

ILIX. p. 145.
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“Even fire might lose its hot nature, water its fluid-
ity, earth its steadiness, but never will he abandon
his resolution, who has acquired his merit by a long
course of actions through unnumbered eons.

“Such is the purpose of his, that heroic effort, that
glorious strength, that compassion for all beings,—un-
til he attains the, highest wisdom [or suchness, fattva),
he will never rise from his seat, just as the sun does
not rise without dispelling the darkness.

“Pitying the world lying distressed amidst diseases
and passions, he, the great physician, ought not to be
hindered, who undergoes all his labors for the sake of
the remedy-knowledge.

“He, who, when he beholds the world drowned in
the great flood of cxistence and unable to reach the
further shore, strives to bring them safely across,—
would any right-minded soul offer him wrong:

“The tree of knowledge, whose roots go deep in
firmness, and whose fibres are patience,—whose flowers
are moral acfions and whose branches are memory
and thought,—and which gives out the Dharma as its
truit,-—surely when it is growing it should not be cut
down.”

These words of the good gods in the heavens truth-
fully echo the motive that stirred (dkyamuni to take
up his gigantic task of universal salvation, and we are
unable here as before to perceive a particle of the
nihilistic speculation which is supposed ¢o characterise
Nirvina. The Buddha from the ver¥ first of his reli-
gious course searched after the light that will illumi-



336 CHAPTER XIIL

nate the whole universe and dispel the darkness of
nescience.

What enlightenment, then, did the Buddha, pursuing
his first object, finally gain? What truth was it that
he is said to have discovered under the Bodhi trec
after six years' penance and deep meditation? As is
universally recognised, it was no more than the Four-
fold Noble Truth and the Twelve Chains of Depen-
dence, which are acknowledged by the Mahayanists as
well as by the Hinayanists as the essentially original
teachings of the Buddha. What then was his subjec-
tive state when he discovered these truths ? How did he
feel in his inmost being after this intellectdal triumph
over egoistic thoughts and passions? According to the
Southern tradition, the famous Hymn of Victbry is
said to be his utterance on this occasion. It ‘reads

(The Dkharmapada, 153):

“Many a life to transmigrate,

Long quest, no rest, hath been my fate,
Tent-designer inquisitive for;

Painfu! birth from state to state.

“Tent-designer, I know thee now,
Never again to build art thou;
Quite out are all thy joyful fires,
Rafter broken and roof-tree gone;
Into the vast my heart goes on,
Gains Eternity—dead desires.” !

In this Hyin of Victory, the “tent-designer” means
« h

'From A, J. Edmunds’s translaﬁon of Dhammapada.
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the ego that is supposed to be a subtle existence be-
hind our mental experiences. As was pointed out else-
where the negative phase of Buddhism consists in
the eradication of this ego-substratum or the “designer”
of ctermal transmigration. The Buddha now finds out
that this ego-soul is a fantasmagoria and has no final
existence; and with this insight his ego-centric desires
that trodbled him so long arc eternally dead ; he feels
the breaking up of their limitations; he is absorbed
in the Eternal Vast, in which we all live and move
and have our being. No shadow is perceptible here
that suggests anything of an absolute nothingness
supposed %o be the attribute of Nirvana.

Before proceeding further, let us sec what the
Mahi%ana tradition says concerning this point. The
tradiffon varics in this case as in many others.
According to Beal's Romantic History of Buddha,
which is a translation of a Chinese version of the
Buddhacarita (Fo pen hing ching)," Buddha is reported
to have exclaifned this:

“{hrough ages past have I acquired continual merit,

That which my heart desired have T now attained,

How quickly have 1 arrived at the ever-constant condition,
And landed on the very shore of Nirvina.

The sorrows and opposition of the world,

The Lord of the Kémalokas, Mira Pisuna,

These are unable now to affect, they arc wholly destroyed;
By the power of religious merit and of wisdom are they cast away.

' P. 225. Beal's translation is not always rcliable, and 1
would have my own if the Chinese original were at allaccessible.
22
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Let a man but perscvere with unflinching resolution,

And seck Supreme Wisdom, it will not be hard to acquire it;
When once obtained, then farewell to all sorrows.

All sin and guilt arc forcver done away.” !

Viewing the significance of Buddhism in thjs light,
it 1s evident that Buddha did not emphasise so much
the doctrine of Nirvana in the sense of a total abnegation
of human aspirations as the abandonment of egoism
and the practical regulation of our daily life in accord-
ance with this view. Nirvina in which all the passions
noble and base are supposed to have been “blown
out like a lamp” was not the most coveted object of
Buddhist life. On the contrary, Buddhisin gdvises all
its followers to cxercise most strenuously all their
spiritual cnergy to attain perfect freedom frogm the
bondage of ignorance and cgoism; because thatsis the
only way in which we can conquer the vanity of
worldliness and enjoy the bliss of eternal life. The
following verse from the Visuddhi Magga (XXI) prac-

* The géathds supposed to be the first* utterance of the
Buddha after his enlightenment, according to Rockhill's Lite
of the Buddha (p. 33) compiled from Tibetan sources, give
an inkling of nihilism, though T am inclined to think that the
original Tibetan will allow a different interpretation when
examined by some onc who is better acquainted with the
spirit of Buddhism than Rockhill. Rockhill betrays in not
few cases his insufficient knowledge of the subject he treats.
His translation of the githds is as follows:

“All thg pleasures of the worldly joys.

All which agc known among the gods, 0
Compared with the joy of ending existence,
Are not as its sixteenth part.
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tically sums up the teaching of Buddhism as far as
its negative and individual phase is concerned:

“Behold how empty is the world,
Mogharija! In thoughtfulness

Let one remove belief in self,

And pass beyond the realm of death.
The king of death will never find

»The man who thus the world beholds.” *

Nirvana is Fositive.

It is not my intention here to investigate the historical -
side of this question; we are not concerned with the
problem &f how the followers of Buddha gradually
developed the positive aspect of Nirvana in connection
with sthe practical application of his moral and religious

“Sorry is he whose burden is heavy,
And happy hc who has cast it down;
When once he has cast off his burden,
He will seek to be burthened no more.

“When all cxistences are put away,
When all notions are at an end,

When all things are perfectly known,
Then no more will craving come back.”

In the Uddina, 11., 2, we have a stanza corresponding to the
first githa here cited, but the Uding does not say “the joy
of ending existence,” but “the destruction of desire.”

According to the Lalita Vistara, the Buddha's utterance of
victory is (Rijendra Mitra's Edition p. 448):

“Cinna vartmopaginta rajih quskd Aagravk na punali ¢ra-
vanti. Chinne vartmani varttate duhkh¥syaisonta ucyate.”

*Warren's- Buddhism in Translations, p. 376.
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teachings; nor are we engaged in tracing the process
of evolution through which Buddha's noble resolution
to save all senticnt beings from ignorance and misery
was brought out most conspicuously by his later
devotees. What [ wish to state here about the positive
conception of Nirvina and its development is this:
The Mahayana Buddhism was the first religious teach-
ing in India that contradicted the doctrine of Nirvana
as conceived by other Hindu thinkers who saw in it
a complete annihilation of being, for they thought
that existence is evil, and evil is misery, and the only
way to escape misery is to destroy the root of existence,
which is nothing less than the total cessatioff of human
desires and activities in Nirvanic unconsciousness The
Yoga taught sclf-forgetfulness in deep meditatioh; the
Samkhya, the absolute separation of Purusa "from
Prakrti, which means undisturbed self-contemplation ;
the Vedanta, absorption in the Brahma, which is the
total suppression of all particulars; and thus all of
them considered emancipation from ‘human desires
and aspirations a heavenly bliss, that is, Nirvina.
Metaphysically speaking, they might have been correct
each in its own way, but, ethically considered, their
views had little significance in our practical lifc and
showed a sad deficiency in dealing with problems of
morclity.

The Buddha was keenly aware of this flaw m
their doctrines. Hce taught, thercfore, that Nirvina
does not consist th the complete stoppage of existence,
but in the practise of the Eightfold.Path. This moral
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practise leads to the unalloyed joy of Nirvina, not
as the tranquillisation of human aspirations, but as
the fulfilment or unfolding of human life. The word
Nirvana in the sense of annihilation was in existence
prior to Buddha, but it was he who gave a new
significance to it and made it worthy of attainment
by men of moral character. All the doctrinal aspects
of Nirvdna are later additions or rather development
made by Buddhist scholars, according to whom their
arguments are solidly based on some canonical passages.
Whatever the case may be, my conviction is that
*hose who developed the positive significance of
Nirvana %are more consistent with the spirit of the
founder than those who emphasised another aspect of
it. 1% the Udana we read (IV., g):

'."He whom life torments not,

Who sorrows not at the approach of death,

If such a one is resolute and has seen Nirvina,

In the midst of gricf, he is griefless.

The tranquil-minded Bhikkhu, who has uprooted the

thirst for existence,

By him the succession of births is ended,

He is born no more.”"!

According to the Mahayanistic conception Nirvana
is not the annihilation of the world and the putting
an end to life; but it is to live in the whirlpool of
birth and decath and yet to be above it. It is affir-
mation and fulfilment, and this is done not blindly
and egoistically, for Nirvana is enlightenment. Let
us sée how this is.

! General D. M. Strong's translation, p. 64.
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The Mahdydinistic Conception of Nirvdna.

While the conception of Nirvana seems to have
remained indefinite and confused as far as HinayAnism
goes, the Mahayana Buddhists have attached several
definite shades of meaning to Nirvana and tried to
give each of them some special, distinctive character.
When it is used in its most comprehensive ifietaphy-
sical sense, it bccomes synonymous wifh Suchness
(tattva) or with the Dharmakaya. When we speak
of Buddha's entrancc into Nirvana, it means the end
of material existence, 1. e., death. When it is used
in contrast to birth and death (samsdra) or ¢v passion
and sin (klega), it signifies in the former case an
eternal life or a state of immortality, and in the Patter
case a state of consciousncss that follows fron? the
recognition of the presence of the Dharmakaya in
individual existences. Nirvana has thus become a very
comprehensive term, and this fact adds much to the
confusion and misunderstanding with *which it has
been treated ever since Buddhism became known to
the Occident. The so-called “primitive Buddhism”
is not altogether untfamiliar with all these meanings
given to Nirvana, though in some cases they might
have been but faintly foreshadowed. Most of European
missionaries and scholars have ignored this fact and
wanted to see in Nirvina but one definite, stereotyped
sense which will looscn or untie all the difficult knots
connected with ifs use One scholar would sefect a
certain passage in a certain sfitra, where the meaning
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is tolerably distinct, and taking this as the key
endeavor to solve all the rest; while another scholar
would do the same thing with another passage from
the scriptures and rcfute other fellow-workers. The
majority of them, however, have found for missionary
purposes to be advantageous to hold one meaning
prominently above all the others that may be considered
possibly the meaning of Nirvina This one meaning
that has béen made specially conspicuous is its negati-
vistic interpretation.

According to the Viindnamdtra cdstra (Chinese
cersion Vol. X.), the Mahayana Buddhists distinguish
four forms of Nirvana. They are:

(1) Absolute Nirvdna, as a synonym of the Dhar-
makya. It is eternally immaculate in its essence and
congtitutes the truth and reality of all existences,
Though it manifests itself in the world of defilement
and relativity, its essence forever remains undefiled.
While it embraces in itself innumerable incomprehen-
sthie  spiritudl virtues, it is absolutely simple and
immortal ; its perfect tranquillity may be likened unto
_space in which every conceivable motion is possible,
but which remains in itself the same. [tis universally
present in all beings whether animate or inanimate !
and makes their existence real. In one respect it can
be identified with them, that is, it can be pantheisti-
cally viewed; but in the other respect it is transcen-

' The text dges not expressly say "anithate or inanimate”,

but this is the author's own interpreftion according to the
general spirit of Mahayanism.
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dental, for every being as it is is not Nirvana. This
spiritual significance is, however, beyond the ken of
ordinary human understanding and can be grasped
only by the highest intelligence of Buddha.

(2) Upadhigesa Nirvina, or Nirvana that has some
residue. This is a state of enlightenment which can
be attained by Buddhists in their lifetime. The Dhar-
makiya which was dormant in them is now awakencd
and freed from the “affective obstacles,””?! but they
are yet under the bondage of birth and death; and
thus they are not yet absolutely free from the misery
of life: somcthing still remains in them that makes

i
-

them suffer pain.

(3) Anupadhigesa Nirvdna, or Nirvina that has no
residue. This is attained when the Tathagata-csdence
(the Dharmakaya) is released from the pain of Birth
and death as well as from the curse of passion and
sin. This form of Nirvana seems to be what is gene-
rally understood by Occidental missionary-scholars as
the Nirvana of Buddhists. While in lifetime, they have
been emancipated from the cgoistic conception of the
soul, they have practised the Eightfold Path, and they

I There are two obstacles to final emancipation: (1) aftec-
tive, and (2) intcllectual. The former is our unenlightened af-
fective or cmotional or subjective lite and the latter our intel-
lectual prejudice. Buddhists should not only be pure in heart
but be perfect in intelligence. Pious men are of course saved
from transmigration, but to attain perfect Buddhahood they
must have a clear, penetrating inteliectual insight into the
significance of life ang existence and the déestiny of thg uni-
verse. This emphasising of the rational clement in religion 13
onc of the most characteristic points of Buddhism.
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have destroyed all the roots of karma that makes
possible their metempsychosis in the world of birth
and death (samsdra), though as the inevitable sequence
of their previous karma they have yet to suffer all
the evdls inherent in the material existence. But at
last they have had even this mortal coil dissolved away,
and have returned to the original Absolute from which
by virtud of ignorance they had come out and gone
through a tycle of births and deaths. This state of
supramundane bliss in the realm of the Absolute is
Anupadigesa Nirvina, that is, NirvAna that has no
residue.

(4) 77 Nirvina that has no abode. In this, the
Buddha-essence has not only been freed from the curse
of plssion and sin (%&lega), but from the intellectual
prejulice, which most tenaciously clings to the mind.
The Buddha-essence or the Dharmakaya is revealed
here in its perfect purity. All-embracing love and all-
knowing intelligence illuminate the path. He who has
attained to this state of subjective enlightenment is
said to have no abode, no dwelling place, that 1s to
say, he is no more subject to the transmigration of
birth and death (samsdra), nor does he cling to Nir-
vana as the abode of complete rest; in short, he is
above Samsira and Nirvana. His sole object in life is
to benefit all sentient beings to the end of time; but
this he proposcs to do not by his human conscious
elaboration and striving Simply actuaged by his all-
cmbrdcing love which is of the Dhatmakéya, he wishes
to deliver all his fellow-creatures from misery, he does
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not seek his own emancipation from the turmoil of
life. He is fully aware of thc transitoriness of worldly
interests, but on this account he desires not to shun
them. With his all-knowing intelligence he gains a
spiritual insight into the ultimate nature of thimgs and
the final course of existence. He is one of those reli-
gious men ‘‘that weep, as though they wept not; that
rejoice as though they rejoiced not ; that buy, ds though
they possessed not; that use this world, a% not abusing
it; for the fashion of this world passes away.” Nay,
he is in one sense more than this; his life is full of
positive activity, because his heart and soul are devo-
ted to the leading of all beings to final emtincipation
and supreme bliss. When a man attains to this stage
of spiritual life, he issaid to be in the Nirvin8 that
has no abode.

A commentator on the ['gidnamdtra (dstra adds
that of these four forms of Nirvana the first is pos-
sessed by every sentient being, whether it is actual-
ised in its human perfection or lying dbrmant ¢z posse
and miserably obscured by ignorance; that the second
and third arc attained by all the (ravakas and Pra-
tyekabuddhas, while it is a Buddha alone that is in
possession of all the four forms of Nirvana.

Nirvina as the Dharmakdya.

It is manifest from the above statement that in
Mahayanism Nirvana has acquired several shades of
meaning psychological and ontologiczﬁ. This apfparent
confusion, however, is due to the purely idealistic
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tendency of Mahdyanism, which ignores the distinc-
tion usually made between being and thought, object
and subject, the perceived and the perceiving. Nirvana
is not only a subjective state of enlightenment but
an objective power through whose operation this
beatific state becomes attainable. It does not simply
mean a total absorption in the Absolute or of emanci-
pation ffom earthly desires in lifetime as exemplified
in the life' of the Arhat. Mahayanists perceive in
Nirvi&na not only this, but also its identity with the
Dharmakaya, or Suchness, and recognise its universal
spiritual presence in all sentient beings.

When Wagarjuna says in his Mdidhiyamika (Cdstra’
that: *“That is called Nirvina which is not wanting,
is no? acquired, is not intermittent, is not non-inter-
mitteht, 15 not subject to destruction, and 1s not
created;" he evidently speaks of Nirvana as a synonym
of Dharmakaya, that is, in its first sense, as above
described. Chandra Kirti, therefore, rightly comments
that Nirvana i sarva-kalpand-ksaya-riipam, 1. e., that
which transcends all the forms of determination.

! This is onc of the most important philosophical texts of
Mahdyanism. Its original Sanskrit with the commentary of
Chandra Kirti has been edited by Satis Chandra Acharya
and published by the Buddhist Text Society of India. The
original lines run as follows (p. 193):

“Aprahinamn, asampriptam, anucchinnam, agigvatam,

Aniruddham, anutpannam, evam nirvinam ucyate.”

? Literally, that which is characterised by the absence of all
characterisation.
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Nirvina is an absolute, it is above the relativity of
existence (bkdva) and non-existence (2bkdva). !
Nirvana is sometimes spoken of as possessing four
attributes; (1) eternal (nitya), (2) blissful (sukha),
(3) self-acting (d¢man), and (4) pure (¢ugi). Judging
from these qualities thus ascribed to Nirvana as its
essential features, Nirvana is here again identified with
the highest reality of Buddhism, that is, with the
Dharmakaya It is eternal because it is immaterial; it
is blissful because it is above all sufferings; it is
self-acting because it knows no compulsion; it is
pure because it is not defiled by passion and error. ?

b Cf. the following from the Midhyamita:
“Bhaved abbavo bhdvag¢ ca nirvinam ubhayam kagham:
Asamskrtam ca nirvinam bhdvibhavai ca samskrtam.”
Or, *Tasmanna bhivo nibhdvo nirvinamiti yujyate ”

Y In the Visuddhi-Magga XXI. (Warren's translation, p.
376 et scqf), we read that there are three starting points of
deliverance arising from the consideration of the three predom-
inant qualitics of the constitucnts of bcing‘: 1. The conside-
ration of their beginnings and cends leads the thoughts to the
unconditioned ; 2. The insight into their miserableness agitates
the mind and lecads the thoughts to the desireless; 3. The
consideration of the constitucnts of being as not having an
ego leads the thoughts to the empty. And these three, we
are told, constitute the three aspects of Nirvina as uncondi-
tioned, desireless, and empty. Here we have an instance in
the so-called Southern “primitive” Buddhism of vicwing
Nirvina in the Mahiyanistic light which I have here explained
at length. )

En passant, let ug remark that as Buddha did ngqt leave
any document himself embodying his whole system, there
sprang up soon after his departure several schools explaining
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Nirvdna in its Fourth Sense.

No further elucidation is necded for the first signifi-
cation of Nirvana, for we have treated it already
when explaining the nature of the Dharmakaya, Nor
is it n‘écessary for us-to dwell upon the second and
the third phases of it. The Occidental missionary-
scholars and Orientalists, however one-sided and often
biased, have almost exhaustively investigated these
points from the Pali sources. What remains for us
now is to analyse the Mahayanistic conception of
Nirvana which was stated above as its fourth signifi-
cation.

Nirvz‘m;, briefly speaking, is a realisation in this life
of the all-embracing love and all-knowing intelligence
of D.harmakaya. It is the unfolding of the reason of
existence, which in the ordinary human life remains
more or less eclipsed by the shadow of ignorance and
cgoism. It docs not consist in the mere observance
of the moral precepts laid down by Buddha, nor in
the blind following of the Eightfold Path, nor in
retitement from the world and absorption in abstract
meditation The Mahayanistic Nirvana is full of encrgy
and activity which issues from the all-embracing love
of the Dharmakaya. There is no passivity in it, nor
a keeping aloof from the hurly-burly of worldliness.

the Master's view in divers ways, each claiming the legitimate
interpretation; that in view of this fact it is illogical to
conclude that Squthern Buddhism is the authdritative represen-
tation par excellence of original Buddhfsm, while the Eastern
or the Northern is a mere degencration.
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He who is in this Nirvina does not seek a rest in
the annihilation of human aspirations, does not flinch
in the face of endless transmigration. On the contrary,
he plunges himself into the ever-rushing current of
Samsara and sacrifices himself to save his felldw-crea-
tures from being eternally drowned in it.

Though thus the Mahiyana Nirvana is realised only
in the mire of passions and errors, it is never con-
taminated by the filth of ignorance. Therefore, he
that is abiding in Nirvina, even in the whirlpool of
egoism and in the darkness of sin, does not lose his
all-seeing insight that penetrates deep into the ultimate
nature of being. He is aware of the transiforiness of
things. He knows that this life is a mere passing
moment in the eternal manifestation of the Dharmz’t)kz‘lya,
whose work can be realised only in boundless “space
and cndless time. As he is fully awake to this knowledge,
he never gets engrossed in the world of sin. He lives
in the world like unto the lotus-flower, the emblem
of immaculacy, which grows out of the mirc and
yet shares not its defilement. He is also like unto a
bird flying in the air that does not leave any trace
behind it. He may again be likened unto the clouds
that spontaneously gather around the mountain peak,
and, soaring high as the wind blows, vanish away
to the region where nobody knows. In short, he s
living in, and yet beyond, the realm of Samséraand
Nirvana. . .

We read in th¢ Vimalakirti Sitra (chap. VIL):

“Vimalakirti asks Mafjugri: ‘How is it-that you
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declare all {human| passions and errors are the sceds
of Buddhahood?’

“Marijugri replies: *O son of good family! Those
who cling to the view of non-activity |asemskrita]
and dwell in a state of cternal annihilation do not
awaken in them supremely perfect knowledge |anuttara-
samyak-sambodhi)|. Only the Bodhisattvas, who dwell
in the midst of passions and errors, and who, passing
through the’ [ten| stages, rightly contemplate the ulti-
mate nature of things, are able to awaken and attain
intelligence [prajid]|.

“‘Just as the lotus-flowers do not grow in the dry
land, bu? in the dark-colored, waterly mire, O son
of good family, it is even so |with intelligence (prajud
or bodki)]. In non-activity and cternal annihilation which
are clierished by the Cravakas and the Pratyekabuddhas,
there is no opportunity for the sceds and sprouts of
Buddhahood to grow. Intelligence can grow only in
the mire and dirt of passion and sin. It is by virtue of
passton and sin that the seeds and sprouts of Buddha-
hood are able to grow.

“*O son of good family! Just as no seeds can grow
in the air, but in the filthy, muddy soil,—and
there even luxuriously,—O son of good family, it is
even so [with the Bodhi]. It does not grow out of
non-activity and eternal annihilation. It is only out
of the mountainous masses of egoistic, selfish
thoughts that Intelligence is awakened and grows to
the ihcomprehensible wisdom of Buddha-seeds.

“*O son of good family! Just as we cannot ob-
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tain priceless pearls unless we dive into the depths
of the four great oceans, O son of good family, itis
even so [with Intelligence| If we do not dive deep
into the mighty ocean of passion and sin, how could
we get hold of the precious gem of Buddha-essence?
Let it therefore be understood that the primordial
seeds of Intelligence draw their vitality from the midst
of passion and sin.’ " In a Pauline epistle e read,
“From the foulness of the soil, the bcluty of new
life grows.” And lmerson sings:
“Let me go where'er 1 will,
I hear a sky-born music still.
‘Tis not in the high stars alone,
Nor in the cup of budding Howers,
Nor in the redbreast’'s mellow tone,
Nor in the bow that smiles in showers.

But in the mud and scum of things.
There always, always, something sings ”

Do we not sec here a most explicit statement of
the Mahdyanistic sentiment?

Nirvana and Samsdira are One.

The most remarkable feature in the Mahdyanistic
conception of Nirvana is expressed in this formula:
“Yas klecas so bodhi, yas samsaras tat nirvanam.”
What is sin or passion, that is Intelligence, what 1s
birth and death (or transmigration), that is Nirvana.
This is a rather bold and revolutionising proposition
in the dogmgtic history of Buddhism. But it is no
more than the namital development of the spirtt that

was breathed by its founder.
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In the Vigesacinta-brakma-pariprccha Sitra! it is
said that (chap. II):

“Samsara is Nirvana, because there is, when viewed
from the ultimate nature of the Dharmakaya, nothing
going cut of, nor coming into, existence, [samséra
being only apparent]|: Nirvana is samsira, when it is
coveted and adhered to.”

In another place (0p. ¢it.) the idea is expressed in
much plainet terms: “The essence of all things is
in truth free from attachment, attributes, and desires ;
therefore, they arc pure, and, as they are pure, we
know that what is the essence of birth and death
that is the essence of Nirvana, and that what is the
essence of Nirvana that is the essence of birth and
death #(samsara). In other words, Nirvana i's not to
be sought outside of this world, which, though tran-
sient, is in reality no more than Nirvana itsclf.
Recause it is contrary to our reason to imagine that
there is Nirvana and there is birth and death (samsdra,)
and that the one lies outside the pale of the other,
and, therefore, that we can attain Nirvina only after
we have annihilated or escaped the world of birth
and decath. If we are not hampered by our confused
subjectivity, this our worldly life is an activity of
Nirvana itself.”

Nagarjuna repeats the same sentiment in his Mddky-
amika (dstra, when he says:

' There are thrge Chinese translations of this Mahayana

text, byt' Dharmaraksa, Kumdrajiva, and aBodhiruci, between
265 and 517 A D,

23
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“Samséra is in no way to be distinguished from Nirvana:
Nirvdna is in no way to be distinguished from Samséira.:

Or,

“The sphere of Nirvdna is the sphere of Samsira:
Not the slightest distinction exists between them,”

Asanga goes a step further and boldly declares
that all the Buddha-dharmas, of which Nirvéna or
Dharmakaya forms the foundation, are characterised
with the passions, errors, and sins of vulgar minds.
He says in Makhaydna-Sangraha (dstra (the Chinesc
Tripitaka, Japanese edition of 1881, wang VIIL., p. 84):

“(1) All Buddha-dharmas are charactc;iscd with
cternality, for the Dharmakiya is eternal.

“(2) All Buddha-dharmas are characterised with
an extinguishing power, for they extinguish all the
obstacles for final emancipation.

“(3) All Buddha-dharmas are characterised with
regeneration, for the Nirmanakaya |[Body of Transfor-
mation| constantly regencrates.

“(4) All Buddha-dharmas are characterised with the
power of attainment, for by the attainment |of truth|
they subjugate innumerable evil passions as cherished
by ignorant beings.

“(5) All Buddha-dharmas are characterised with the
desire to gain, ill humor, folly, and all the other

1 Samsarasya ca nirvianit kincid asti vigesanam:
Na nirvar_xas.ya samsdrat kincid asti vigesanam.
[

? Nirvanasya ca yﬁ kotily kotih samsirasya ca,
Vidy&danantaram kincit susuksnam vidyate.
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passions of vulgar minds, for it is through the Buddha's
Jove that those depraved souls are saved.

“(6) All Buddha-dharmas are characterised with non-
attachment and non-defilement, for Suchness which
is made* perfect by these virtues cannot be defiled
by any evil powers. '

*(7) All Buddha-dharmas are above attachment and
defilement, for though all Buddhas reveal themselves
in the world,'worldliness cannot defile them.” !

Buddha-dharma means any thing, or any virtue, or
any faculty, that belongs to Buddhahood. Non-attach-
ment is a Buddha-dharma, love is a Buddha-dharma,
wisdom is" a Buddha dharma. and in fact anything
is a Buddha-dharma which is an attribute of the
Perfect” One, not to mention the Dharmakaya or
Nirvand which constitutes the very essence of Buddha-
hood. Theretore, the conclusion which is to be drawn
fiom those seven propositions of Asanga as above
quoted is this: Not only is this world of constant
transformation as a whole Nirvana, but its apparent
errors and sins and evils are also the various phases
of the manifestation of Nirvana.

The above being the Mahayanistic view of Nirvana,
it is evident that Nirvina is not something transcen-
dental or that which stands above this world of birth

"Concerning the similarity in meaning of this statement to
the one just preceding, a commentator says that the sixth
15 the statical view of Suchness (or Dhgrm:ﬂ(:‘iya) and the
seventh its dynamical view. One explains what the highest
reality of Buddhism is and the other what it does or works.
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and death, joy and sorrow, love and hate, peace and
struggle. Nirvina is not to be sought in the heavens
nor after a departure from this earthly life nor in
the annihilation of human passions and aspirations.
On the contrary, it must be sought in the "midst of
worldliness, as life with all its thrills of pain and
pleasure is no more than Nirvana itself. Extinguish
your life and seek Nirvana in anchoretism, and your
Nirvana is forever lost. Consign yoﬁr aspirations,
hopes, pleasures, and woes, and everything that makes
up a life to the eternal silence of the grave, and you
bury Nirvina never to be recovered. In asceticism,
or in meditation, or in ritualism, or evén in meta-
physics, the more impetuously you pursue Nirvana, the
further away it flies from you. It was the most
serious mistake cver committed by any religious
thinkers to imagine that Nirvana which is the complcte
satisfaction of our religious feeling could be gained
by laying aside all human desires, ambitions, hopus,
pains, and pleasures. Have your own Bodhi (intelli-
gence) thoroughly enlightened through love and know!-
edge, and everything that was thought sinful and
filthy turns out to be of divine purity. It is the same
human heart, formerly the fount of ignorance and
egoism, now the abode of eternal beatitude — Nirvana
shining in its intrinsic magnificence.

Suppose a torch light is taken into a dark ccll,
which peopk: had hitherto imagined to be the abode of
hideous, uncanny goblins, and which on that account
they wanted to have completely destroyed to the
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ground. The bright light now ushered in at once
disperses the darkness, and every nook and corner
therein is perfectly illumined. Everything in it now as-
sumes its proper aspect. And to their surprise people
find that those figures which they formerly considered
to be uncanny and horrible are nothing but huge
precious stones, and they further learn that every
one of those stones can be used in some way for
the great behefit of their fellow-creatures. The dark
cell is the human heart before the enlightenment of
Nirvana, the torch light is love and intelligence. When
love warms and intelligence brightens, the heart finds
every pas®on and sinful desire that was the cause of
unbearable anguish now turned into a divine aspiration.
The Meart itself, however, remains the same just as
much ®s the cell, whose identity was never affected
either by darkness or by brightness. This parable
n.cely illustrates the Mahdyanistic doctrine of the
identity of Nirvina and Samséra, and of the Bodhi
and Kleca, that is, of intelligence and passion.

Therefore, it is said:

“All sins transformed into the constituents of enlightenment!

The vicissitudes of Samsira transformed into the beatitude
of Nirvéna!

All these come from the exercise of the great religious
discipline (zpdya);

Beyond  our understanding, indeed, is the mystery of all
Buddhas."!

' The, Discourse on Buddha-cssence b Vasubandhu. The
Japanese Tripitaka edition of 1881, fas. I, p. 84, where the
stanza is quoted {rom the Si/ra on the Incomprehensibdle.
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The Middle Course.

In one sense the Buddha always showed an eclectic,
conciliatory, synthetic spirit in his teachings. He refused
to listen to any extreme doctrine which elevates one
end too high at the cxpense of the other and culmi-
nates in the collapse of the whole edifice. When the
Buddha left his seat of enlightenment under the Bo-
dhi tree, he made it his mission to avoid both ex-
tremcs, asceticism and hedonism. He proved, through-
out his life to be a calm, dignified, thoughtful, well-
disciplined person, and at no time irritable in char-
acter, — in this latter respect being so different from
the sage of Nazareth, who in anger cast out all the
tradesmen in the temple and overthrew the tables of
the money-changers, and who cursed the fig ®fee on
which he could not find any fruit but leaves unfit to
appcase his hunger. The doctrine of the Middle Path
(Madhyamdrga), whatever it may mean morally and
intellectually, always characterised the fife and doctrine
of Buddha as well as the later development of his
teachings. His followers, however different in their
individual views, professed as a rule to pursue stead-
ily the Middle Path as paved by the Master. [iven
when Nagarjuna proclaimed his celebrated doctrine
of Eight No's which seems to superficial critics nothing
but an absolute nihilism, he said that the Middle
Path could hg found only in those cight no's. !

gy . . ¢ . N .
'"This is expressed in the first verse of the Midkyamita
(dstra, which runs as follows:
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Mahayanism has certainly applied this synthetic
method of Buddha to its theory of Nirvana and
ennobled it by fully developing its immanent signifi-
cation. In the Discoursc on Buddha-essence, Vasu-
bandhw quotes the following passage from the (?imala
Siitra, which plainly shows the path along which the
Mahayanists traveled before they reached their final
conclusidn: “Those who see only the transitoriness
of existenct are called nihilists, and those who see
only the eternality of Nirvana are called cternalists.
Both views are incorrect.,” Vasubandhu then proceeds
to say: “Therefore, the Dharmakaya of the Tathagata
is free ¥rom both extremes, and on that account it
is called the Great Eternal Perfection. When viewed
from®this absolute standpoint of Suchness, the logical
distinttion between Nirvdna and Samsdra cannot in
reality be maintained, and hereby we enter upon the
realm of non-duality.” And this realm of non-duality
is the Middle Path of Nirvana, not in its nihilistic,
but in its Mahayanistic, significance.

How to Realisc Nirvdna.

How can we attain the Middle Path of Nirvana?
How can we rcalise a life that is neither pessimistic
asceticism nor materialistic hedonism? How can we
steer through the whirlpools of Samsara without being

“Anirodham anutpddam anucchedam ag¢igvatam
Anekirtham aninirtham anigamam anirgamam.”

Literally translated these lines read: ’

o .. . . . )
“No annihilation, no production, no destiiction, no persistence,
No unity, no plurality, no coming in, no going out.”
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swallowed up and yet braving their turbulent gyra-
tion? The answer to this can readily be given, when
we understand, as repeatedly stated above, that this
life is the manifestation of the Dharmakiya, and that
the ideal of human existence is to realise within the
possibilitics of his mind and body all that he can
conceive of the Dharmakiya. And this we have found
to be all-embracing love and all-seeing intélligence.
Destroy then your ignorance at one blow and he
done with your egoism, and there springs forth an
eternal stream of love and wisdom.

Says Vasubandhu: “By virtue of Prajna [intelligence
or wisdom], our egoistic thoughts are destrGyed: by
virtue of Karuni [love], altruistic thoughts are cherish-
ed. By virtue of Prajnd, the |affective] attac®ment
inherent in vulgar minds is abolished; by virfie of
Karuni, the [intellectual] attachment as possessed
by the (ravakas and Pratyekabuddhas is abolished.
By virtue of Prajna, Nirvana [in its transcendental
sense] is not rejected; by virtue of Kirun, Samsira
[with its changes and transmigrations| is not rejected.
By virtue of Prajnd the truth of Buddhism is attained.
by virtue of Karupl, all sentient bcings are matured
[for salvation|.”

The practical life of a Buddhist runs in two opposite,
though not antagonistic, directions, one upward and
the othcr downward, and the two are synthesised in
the Middle Pgth of Nirvana. The upward dircction
points to the intelectual comprehcnsi('m of thelruth,
while the downward onc to a realisation of all-embra-
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cing love among his fellow-creatures. One is comple-
mented by the other. When the intellectual side is too
much emphasised at the expense of the emotional,
we have a Pratyekabuddha, a solitary thinker, whose
fountain of tears is dry and does not flow over the
sufferings of his fellow-beings. When the emotional
side alone is asserted to the extreme, love acquires
the egdistic tint that colors everything coming in
contact wifh it. Because it does not discriminate and
takes sensuality for spirituality. If it does not turn
out sentimentalism, it will assume a hedonistic form.
How many superstitious, or foul, or even atrocious
leeds i the history of religion have been committed
under the beautiful name of religion, or love of God
and tnankind! It makes the blood run cold when we
think® how religious fanatics burned alive their rivals
or opponents at the stake, cruelly butchered thousands
of human lives within a day, brought desolation and
ruin throughout the land of their enemies, — and all
these works of the Devil exccuted for sheer love of
God! Therefore, says Devala, the author of the
Discourse on the Makdpurusa (Great Man): “The wise
do not approve lovingkindness without intelligence,
nor do they approve intelligence without loving-
kindness; because onc without the other prevents us
from reaching the highest path.”” Knowledge is the eye,
love is the limb. Directed by the eye, the limb knows
how to move: furnished with the limb, the eye can
attain what it .perceives. [.ove alohe is blind, knowl-
edge alone is lame. It is only when one is supplement-



362 CHAPTER XIlL

ed by the other that we have a perfect, complete man.

In Buddha as the ideal human being we recognisce
the perfection of love and intelligence; for it was in
him that the Dharmakiya found its perfect realisation
in the flesh. But as far as the Bodhisattvas art con-
cerned, their natural endowments are so diversified
and their temperament is so uneven that in some the
intetlectual eclements are more predominant while in
others the emotional side is more prono‘unccd, that
while some are more prone to practicality others
preferably look toward intellectualism. Thus, as a
matter of course, some Bodhisattvas will be more of
philosophers than of religious scers, They nfay tend
in some cases to cmphasise the intellectual side of
religion more than its emotional side and upholdl the
importance of prajid (intelligence; above thft of
karupa (love). But the Middle Path of Nirvana liesin
the true harmonisation of prajna and karuna, of bodhi
and upaya, of knowledge and love, of intellect and
feeling. )

Love Awakens Intelligence

But if we have to choose between the two, let us
first have all-embracing love, the Buddhists would say,
for it is love that awakens in us an intense desire
to find the way of emancipating the masses from
perpetual sufferings and cternal transmigration. The
intellect  will now endeavor to realisc its highest
possibilities ; the Bodhi will exhibit its fullvst strm;,th
When it is found %ut that this lifc is an prruqmn
of the Dharmakiya which is one and eternal, that
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individual existences have no selfhood (dtman or
svabkdva) as far as they are due to the particular-
isation of subjective ignorance, and, therefore, that
we are true and real only when we are conceived
as orfe in the absolute Dharmakiya, the Bodhisattva's
love which caused him to search after the highest
truth will now unfold its fullest significance.

This’ love, or faith in the Mahayana, as it is some-
times‘calle.d, is felt rather vagucly at the first awake-
ning of the religious consciousness, and agitates the
mind of the aspirant, whose lifc has hitherto been
engrossed in cvery form of cgocentric thought and
desire. "He no more finds an unalloyed satisfaction,
as the Cravakas or the Pratyekabuddhas do, in his
individual emancipation from the curse of Samsara.
However sweet the taste of rclease from the bond
of ignoranee, it is lacking something that makes the
freedom perfectly agrecable to the Bodhisattva who
thinks more of others than of himself; to be sweet
as well as acceptable, it must be highly savored with
lovingkindness which embraces all his fellow-beings
as his own children. The emancipation of the (jravaka
or of the Prayekabuddha is like a delicious food
which is wanting in saline taste, for it is no more
than a dry, formal philosophical emancipation. Love
15 that which stimulates a man to go beyond his own
interests. It is the mother of all Buddhas and Bodhi-
sattvas, The sacred motive that iaduces them to
renchnce a lit’e of Nirvanic self-cdmplacency, is noth-
ing but their boundless love for all beings. They do
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not wish to rest in their individual emancipation, they
want to have all sentient creatures without a single
exception emancipated and blest in paradisiacal hap-
piness. Love, therefore, bestows on us two spiritual
benefits: (1) It saves all beings from misery and (2)
awakens in us the Buddha-intelligence

The following passages quoted at random from
Devala's Makdpurusa will help our readers to'under-
stand the true signification of Nirvina and’ the value
of love (karund) as estimated by the MahdyAnists.

‘“Those who are afraid of transmigration and seek
~ their own benefits and happiness in final emancipation,
are not at all comparable to those Bodhisattvds, who
rejoice when they come to assume a material existence
once again, for it affords them another opportunify to
benefit others, Those who are only capable of fe®ling
their own selfish sufferings may enter into Nirvana [and
not trouble themselves with the sufferings of other
creatures like themselves]; but the Bodhisattva who
feels in himself all the sufferings of his Yellow-beings
as his own, how can he bear the thought of leaving
others behind while he is on his way to final emanci-
pation, and when he himself is resting in Nirvanic
quietude?. . ... Nirvana in truth consists in rejoicing
at other’s being made happy, and Samsira in not so
feeling. He who feels a universal love for his fellow-
creatures will rejoice in distributing blessings among
them and find kis Nirvina in so doing. 1

®
"Compare this Buddhist sentiment of universal love with
that of the Christian religion and we shall sec the truth that
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“Suffering really consists in pursuing one's egotistic
happiness, while Nirvana is found in sacrificing one's
welfare for the sake of others. People generally think
that it is an emancipation when they are rcleased
from® their own pain, but a man with loving heart
finds it in rescuing others from misery.

“With people who are not kindhearted, there is
no sin that will not be committed by them. They
are called the most wicked whose hearts are not
softengd at the sight of others, misfortune and
suffering.

“When all beings are tortured by avarice, passion,
ill hutor, infatuation, and folly, and are constantly
threatened by the misery of birth and death, disease
and decay. . ... how can the Bodhisattva live among
theth and not feel pity for them?

“Of all good virtues, lovingkindness stands fore-
most. ... It is the source of all merit.... It is the

all religions ‘are one at the bottom, We read in Thomas 4
Kempis's Imilation of Christ (ch. XIII): “My son, I descended
from heaven for thy salvation; I took upon me thy sorrows,
not necessity but love drawing me thereto; that thou thyself
mightest learn patience and bear temporal sufferings without
repining For from the hour of my birth, even until my
death on the cross, I was not without suffering of grief.”
This is exactly the sentiment that stimulates the Bodhisattvas
to their gigantic task of universal salvation. Those who are
free from sectarian biases will admit without hesitation that
there is but one true religion which may assume various
forgs according to circumstances. “Many are the roads to
the summit, but when reached there we have but one universab
moonlight.”
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mother of all Buddhas.... It induces others to take
refuge in the incomparable Bodhi.

“The loving heart of a Bodhisattva is annoyed by
one thing, that all beings are constantly tortured and
threatened by all sorts of pain.” '

Let us quote another interesting passage from a
Mahiyana sitra.

When Vimalakirti was asked why he did nbt feel
well, he made the following reply, which is full of
religious significance: “From ignorance there arises
desire and that is the cause of my illness. As all
sentient beings arc ill, so am [ ill. When all sentient
beings are hecaled of their illness, I shall be-healed
of my illness, too. Why? The Bodhisattva suffers
birth and death because of sentient beings. As tfere
is birth and death, so there is illness. When sen®ent
beings are delivered from illness, the Bodhisattvas
will suffer no more illncss. When an only son in
a good family 1s sick, the parents feel sick too:
when he is recovered they are well Again. So it
is with the Bodhisattva. He loves all sentient
beings as his own children. When they are sick, he
is sick too. When they are recovered, he is well
again. Do you wish to know whence this [sympathetic]
illness is¢ The illness of the Bodhisattva comes from
his all-embracing love (mahakarund’).

This gospel of universal love is the consummation
of all religious epotions whatever their origin. Without
this, there is no religion — that is, no.religion fhat
is animated with life and spirit. For it is in the fact
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and nature of things that we are not moved by
mere contemplation or mere philosophising. Every
religion may have its own way of intellectually in-
terpreting this fact, but the practical result remains
the same everywhere, viz. that it cannot survive with-
out the animating encrgy of love. Whatever. sound
and fine reasoning there may be in the doctrine of
the (réivaka and the Pratyekabuddha, the force that
is destined to conquer the world and to deliver us
from misery is not intellection, but the will, i. e. the
pﬁrvap'ranidhﬁna of the Dharmakaya

Concluston.

We now conclude. What is most evident from what
we fiave seen above is that the MahAyAna Nirvana is
not the annihilation of life but its enlightenment, that
it is not the nullification of human passions and
aspirations but their purification and ennoblement.
This world of eternal transmigration is not a place
which should be shunned as the playground of evils,
but should be regarded as the place of ever-present
opportunities given to us for the purpose of unfold-
ing all our spiritual possibilities and powers for the
sake of the universal welfare. There is no need for us
to shrink, like the snail into his cozy shelter, before
the duties and burdens of life. The Bodhisattva, on
the contrary, finds Nirvina in a concatenation of
births and deaths and boldly fac.es the problem
of evil and *solves it by purifying the Bodhi from
subjective ignorance.
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His rule of conduct is:

“Sabba péapassa akaranam,
Kusalassa upasampada,
Sacitta pariyodapanam;
Etam buddhénu sisanam.”

His aspirations are solemnly expressed in this,
which we hear daily recited in the Mahayana Buddhist
]
temples and monasteries and seminaries :

“Sentient beings, however innumerable, I take vow to save;

Evil passions, however inextinguishable, I take vow te destroy;

The avenues of truth, however numberless, [take vow tostudy;

The way of the Enlightened, however unsurpassable, I take
vow to attain.”

And an indefatigable pursuit of these noble .aims
wili finally lead to the heaven of the Buddhists, Nirvéna,
which is not a state of eternal quietude, but the
source of energy and intelligence.

By way of summary, and to avoid all misconcep-
tions, let me repeat once more that Ni.rv:‘ma is thus
no negation of life, nor is it an idle contemplation
on the misery of existence. The life of a Buddhist
consists by no means in the monotonous repetition
of reciting the sltras and going his rounds for meals.
Far from that. He enters into all the forms of life-
activity, for he does not believe that universal emanci-

1'The Dharmapada, XIV. 5. Mr. A. J. Edmunds’s translation is.

“Ceasing to do all wrong,
Inftiation into goodness,

Cleansthg the heart:

This the religion of the Buddhas.”



CHAPTER XIII. 369

ipation is achieved by imprisoning himself in the
cloister. '

Theoretically speaking, Nirvana is the dispersion of
the clouds of ignorance hovering around the light of
Bodhi. Morally, it is the suppression of egoism and
the awakening of love (karunad). Religiously, it is the
absolute surrender of the self to the will of the
Dharmaklya. When the clouds of ignorance are dis-
persing, our intellectual horizon gets clearer and
wider; wg perceive that our individual existences are
like bubbles and lightnings, but that thay obtain
reality in their oneness with the Body of Dharma.
This conviction compels us to eternally abandon our
old egoistic conception of life. The ego finds its
significance only when it is conceived in relation to
the nof*ego, that is, to the alter; in other words, self-
love has no meaning whatcever unless it is purified
by love for others. But this love for others must not
rcmain blind and unenlightened, it must be in harmony
with the will of the Dharmakaya which is the norm
of existence and the reason of being. The mission of
love is ennobled and fulfilled in its true sense when
we come to the faith that says ‘‘thy will be done.”
Love without this resignation to the divine ordinance
is merely another form of egoism: the root is already
rotten, how can its trunk, stems, leaves, and flowers
make a veritable growth?

Let us then conclude with the following reflections
of the.Bodhisattva, in which we rcad the whole

signification -of Buddhism.
24
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“Having practised all the six virtues of perfection
(pdramitd) and innumerable other meritorious deeds,
the Bodhisattva reflects in this wise:

“*All the good deeds practised by me are for the
benefit of all sentient beings, for their ultimate puri-
fication [from sin]. By the merit of these good deeds
I pray that all sentient beings be released from the
innumerable sufferings suffered by them in their
various abodes of existence. By the turning over
(parivarta) of these deeds | would be a haven for
all beings and deliver them from their miserable
existences; 1 would be a great beacon-light to all
beings and dispel the darkness of ignorance'and make
the light of intelligence shine.’

“He reflects again in this wise:

“‘All sentient beings are creating evil kdrma in
innumerable ways, and by reason of this karma they
suffer innumerable sufferings. They do not recognise
the Tathagata, do not listen to the‘Good Law, do
not pay homage to the congregration of holy men
All these beings carry an innumerable amount of
great evil karma and are destined to suffer in innu-
merable ways. For their sake I will in the midst of
the three evil creations suffer all their sufferings and
deliver every one of them. Painful as these sufferings
are, I will not retreat, I will not be frightened. I will
not be negligent, I will not forsake my fellow-beings.
Why? Becase .it is the will |of the Dhal'x{}lakéya]
that all sentient beings should be universally eman-
cipated.’
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“He reflects again in this wise:

“‘My conduct will be like the sun-god who with
his universal illumination seeks not any reward, who
ceases not on account of one unrighteous person to
make 4 great display of his magpificent glory, who
on account of one unrighteous person abandons not
the salvation of all beings. Through the dedication
( parz‘vart.a) of all my merits [ would make every one
of my fellow-creatures happy and joyous.’” (The
Avatamsaka Sitra, fas XI1V).
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HYMNS OF MAHAYANA FAITH.

JDHARMAKAYA (TATHAGATA). 1

In all beings®there abideth the Dharmakaya;

With all virtues dissolved in it, it liveth in eternal
calmhess.

It knoweth nor birth nor death, coming nor going;

Not one, ‘not two ; not being, not becoming;

Yet present everywhere in worlds of beings:

This is what is perceived by all Tathagatas.

All vigtues, material and immaterial,

Dependgnt on the Dharmakdya, are eternally pure in it.

Like unto the sky is the ultimate nature of the Dhar-
makdaya;

Far away from the six dusts, it is defilement-free.

Of no form ahd devoid of all attributes is the Dhar-
makaya,

In which are void both actor and action:

The Dharmakiya of all Buddhas, thus beyond com-
prehension,

Quells all the struggles of sophistry and dialectics,

Distances all the efforts of intellection,

Thoughts all are dead in it, and suchness alone abideth.
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THE DHARMAKAYA OF TATHAGATA.?

In all the worlds over the ten quarters,

O ye, scntient creatures living there,

Behold the most veficrable of men and gods,

Whose spiritual Dharma-body is immaculate and pure.

As through the power of one mind,

A host of thoughts is evolved:

So from one Dharma-body of Tathagata,
Are produced all the Buddha-bodies.

In Bodhi nothing dual there existeth,

Nor is any thought of self present:

The Dharma-body, undefiled and non-dual,

In its full splendor manifesteth itself cvcrywhcre.’

Its ultimate reality is like unto the vastness of space;
Its manifested forms are like unto magic shows;

Its virtuds excellent are inexhaustible,

This, indced, the spiritual state of Buddhas only.

All the Buddhas of the present, past, and future,

Each one of them is an issue of the Dharma-body
immaculate and pure; :

Responding to the needs of sentient creatures,

They manifest themselves everywhere, assuming cor-
poreality which is beautiful.

They never m.ade the premeditation

That they would panifest in such and such forms.
Separated are they from all desire and anxiety.
And frec and sclf-acting are their responses.
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They do not negate the phenomenality of dharmas,
Nor do they affirm the world of individuals:

But manifesting themselves in all forms,

They teach and convert all sentient creatures.

The Pharma-body is not changeable,

Neither is it unchangeable; '

All dharmas [in essence] are without change,
But manifestations are changcable.

The Sambodhi knoweth no bounds,
Extending as far as the limits of the Dharmaloka itsclf;
Its depths are bottomless, and its extent limitless; '
Words and speeches are powerless to describe it.

]
Of all the ways that lead to Enlightenment
The Tathigata knoweth the true significance;
War'ldcring freely all over the worlds,
Obstacles he encountereth nowhere.

THE TATHAGATA. (1)3

The Tathagata appeared not on earth,
Nor did he enter into Nirvana;

By the supreme power of his inmost will,
He reveals himself freely as he wills. *

This fact is beyond comprehension,

Belgngs not to the sphere of a lim.ited.consciousness,
Only an intelligence perfect and gone beyond

Is able to have an insight'into the realm of Buddhas.
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The material body is not the Tathagata,

Nor is the voice, nor the sound :

Yet he is not beyond the visible and the audible:
The Buddha has indeed a power miraculous.

People of little faith are unable to know

The inmost adytum of Buddhahood.

It is by the perfecting of primordial karma-intelligence
That the realm of all Buddhas is revealed.

All Buddhas come from nowhere,

And depart for nowhere:

The Body of Dharma that is pure, immaculate, and
incomprehensible,

Is invested with a power miraculously frece.

In infinity of worlds,

Revealing itself in the body of Tathigata,

It universally preaches the l.aw supremely cxcellent,
And in its heart no attachment lingers.

An intellect that knows no limits or bounds
Perceives no obstacles in all dharmas, (

And penetrates into the depths of the Dharmaloka,
Revealing itself with a power miraculously divine.

All sentient beings and all creatures,

It understandeth thoroughly without difficulty:
Its Bodies of Transformation are innumerable,
And universally revealed in all the worlds.

Those who seck after All-knowledge

May in course of* tnmc attain perfect enlightenment;,
Let them above all purlfy the heart

And complete their discipline ‘in Bodhisattvahood.
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And then they will sece the Tathigata’s
Immeasurable power that comes from his free will;
Devoid of all doubts they are, and accompanied
With sages whose virtue is unsurpassable.

» THE TATHAGATA (2).°

The Tathéagata, in pure golden color,
And in person resplendent and majestic,
In innumerable ages past,

All nerits hath accumulated.

With bliss and wisdom all in perfection,

Apd the highest enlightenment attaining.

And with great loving heart animated,

He now appeareth in this world of endurance.

Men and devas and the eight hosts of dcmons,
All pay him homage most reverent,

Who, from his inmost self-being,

Preacheth the deepest spiritual Dharma.

Which is so unfathomably decp,

That Buddha alone can understand it:
Multitudes of beings, ignorant and blind,
Listening to it, are unable to comprchend.

The Tath&gata is the great leader of beings;
Yith skill that is excellent and.max'vellous,
Guiding all those ignorant souls,

By degfees bringeth them to Enlightenment.
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The heart of all beings is miraculously bright,
And eternally calm in its being.

Pure and immaculate and defilement- free

It is replenished with all merits.

Its essence is likerunto the sky:

Devoid of all liminations,

Knoweth neither birth nor death,

And there is neither coming nor departing.

kternally abiding in the Dharma-ecssence,
It is immovable as the Mount Sumeru;
The oneness in it of all beings

Is indeed beyond finite knowledge.

Vulgar minds from time immemorial,
Blindly clinging to all passions,

Are thrown deep into the ocean of pain,
And know not how to escape.

The most profound doctrine of Tathéagata,
Full of meaning, spiritual and transcendental,
With recipicnt intellects in all degrees,

In harmony unfoldeth he the Law.

A shower of one taste from above
Covering all the ten quarters,
Grasses and trees, woods and forests,
Roots and trunks, large and small,

Of all growing on this vast earth,

Nothing is there that thereby itself benefiteth nat.
The Law delivered by the Tathigata

May even be likened unto it.
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With one voice which is wondrous,

He giveth utterance to thoughts innumerable,
That are received by audience of all sort,
Each understanding them in his own way.

In this wise among the asscmblage,

None is there but that enters dpon Buddha-knowledge
Such is Buddha's miraculous power,

Truly called “Incomprehensible.”

REPENTANCE. ¢

Those who repent as prescribed by the Dharma,
Altogether their earthly sins uproot;

As fire on doomsday the world will consume,
With its mountain peaks and infinite seas.

Repentance burns up of carthly desires the fuel;
Repentanc‘e to hcaven the sinners is leading;
Repentance the bliss of the four Dhyfnas imparteth;
Repentance brings showers of jewels and gems;

Repentance a holy life renders firm as a diamond;
‘Repentance transports to the palacc of bliss everlasting;
Repentance from the triple world’'s prison releases;
Repentance makes blossom the bloom of the Bodhi.



382 APPENDIX.

ALL BEINGS ARE MOTHERS AND FATHERS.

All senient beings in transmigration travel through the six gatis,
Like unto a wheel revolving without beginning and. end,
Becoming in turn fathérs and mothers, men and women:
Gencerations and generations, each owes something to others.

Ye should then regard all beings as fathers and mothers;

Though this truth is too hidden to be recognised without
the aid of Holy Knowledge,

All men are your fathers,

All women arc your mothers.

While not yet requiting their love received in your prior lives,
Why should ye, thinking otherwise, harbor enmity?

Ever thinking of love, endeavor ye to benefit one andther;
And provoke ye not hostility, quarreling and insultirg.

THE TEN PARAMITAS.

O ye, sons of Buddha, in the Holy Way trained,
With the Heart of Highest Intelligence awakened,
And living in seclusion at the Aranyaka,

Should practice the ten paramitas.

At daily meal think ye first of almsgiving,

And also distribut¢ among beings the Treasure of Law,
“‘When the three rings 7 are pure, it is called true charity;
Through this practice perfected are the merits of discipline.
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Would ye understand the merits of almsgiving?

Know ye that it comes from the heart pure, and not from
the wealth given;

A precious treasure with a heart unclean,

Is surpassed by a mite with a heart clean.

[}
Wealth giving is a dina-piramiti,
And there are other dina-piramitis:
To givc.away one’s life, wife, or children,
This is called blood-giving.

L]
Should a man of good family come and ask for the Law
[.et him, have all the Mahayana sttras explained,
And awaken in him the Heart of Highest Intelligence;
This is called a true paramita.

With syr‘npathy and pure faith and conscience,

Embrace ye all beings and befree them from greed,

Thatsthey might attain to the highest intelligence of the
Tgthigata:

The giving of wealth and of the Law is the first piramita.

Firmly observing the threc sets of the Bodhisattva-gilas, ®

O ye, cvolve the Bodhi, distance birth-and-dcath,

Guard the Law of Buddha and make it long live in the world,

Repent the violation of the gilas, and be always mindful
of the true ones.

Subdue ye anger and hate and cultivate in your heart love
and sympathy;

Mindful of the karma past, harbor ye not evil thoughts
against offenders,

Be not reluctant for the sake of all beings to sacrifice life:

This is called the paramitd of meeckness.

In practicing what is hard to practice, hesitate ye not awhile;
With gver-increasing energy through t.hrcc'asankheya kalpas,
Defile not yourselves, but always discipline the heart;
And for the sake of all creatures seek ye salvation.
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Entering into and rising from the Samédhi, spiritual freedom
is obtained:

Transforming yourselves and travelling in all the ten quarters,

Have for all beings the cause of evil desire removed,

And let them seek. deliverance in the doctrine of Saméidhi.

Would ye desire to attain to True Intelligence?
Friendly approach Bodhisattvas and Tathagatas;
Gladly listening to the doctrine transcendental and sublime,
Attain ye the three disciplines Y and remove the two obstacles '°.

Recognising difference in the disposition of beingé,

Apply the medicine proper for each disease:

Love and sympathy, skill and expediency, each fitting the case,
Try the proper mcans for the benefit of the mult}tudes.

Would ye know the true meaning of existence?

The middle path lies in non-attachment, neither Jyea”
nor ‘‘nay”;

Intelligence pure is unfathomable and unites in Suchness ;

ldentify mine with thine, embracing the whole.

By the force of intellect, grasping the nature of beings,

Teach the masses each in accord with his capacity;

The force of intellect penetrating through the heart of all
beings,

Destroys the root of transmigration in birth and death.

Intelligently judging between black and white,

Conscientiously take hold of one and put the other aside,
and let each rest in its place;

Samsara and Nirvina are but one in their e¢ssence ;

Fulfilling the meaning of existence, cherish ye not self-conceit.

These ten deeds of excellence

Comprise all cight'y-fm'xr thousand virtues;
£ach in its class excels all the others,
And is called the Paramitd of Bodhisattva.



APPENDIX. 385

Eighty-four thousand saméidhis

Becalm the disturbant mind of all beings;
Eighty-four thousand dhéranis .

Keep away all the prejudices and evil influences.

The Grgat Sage, King of Dharma, with marvellous skill,
Teacheth the Law in threc ways amtl converteth all beings;;
Casting the net of the Doctrine in the ocean of birth and death,
He drawcth out men and gods to the abode of bliss.

THE BODHI 1

All things are of the Bodhi,

‘The Bodhi is in all things ;

The Bodhi and all things are one:

"Who knoweth this is called the World-honored.

NIRVANA AND THIS THREE EVILS.

Greed is Nirvana,

So is hate, and folly;

In these three passtons

There dwells a Buddha-dharma inexpressible.

Who severalises, thinking,

There’s greed, and hate, and folly,
He is as far from Buddha,

As heaven from earth.

The Bodhi and greed,

They're one, not two:

Out of once l’)harm.a-gate cometh all;
Here's sameness. no diversity.
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This hearing, the vulgar stand aghast;
Far from the Buddha.path are they.
The beart, when innocent of greed, '?
Is never troubled.

In whose mind self is lurking still,

And who imagines that something he has,

Greedy is this man called,
And he is bound for hell.

What is the true nature of greed,

That is the nature of Buddha-dharma;
What is the nature of Buddha-dharma,
That is the nature of greed. '’ 4

These two arc of one naturc;
That is, of no-nature;

Who knoweth this truth,
Would be the world-lcader.

NON-ATMAN AND PREJUDICE. ¥

There once was an ignorant man;

So afraid of the sky was he

That pitcously crying he wandered away.
Of its sudden collapse he was fearful.
But the sky has no boundary,

And to nobody 't will be harmful.

It was due to his ignorancc

That he trembled so fitfully.

With the Bhikshus and Brahmans

It is even so, who are prejudiced.
Learning that empty is the world,
Alarmed are they at heart;

And wrongly imagint that if cmpty were the nature of Atman

Nothingness would be the end of all work.
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NON-ACTION.

As the vacuity of sky,

Being so clear and free of cloud and fog,

Uppn the earth below,

Betrays no signs a shower to give:

So the enlightened

Betray no learning, no intelligence:

And we, sentient beings,

Can tradc no efforts in their deliverance of the I.aw. '

SELF-DELUSION.

THere lived once a painter,

'Who such a monstrous Yaksha painted

»[hat he himself was terrified

And losing all his senses on the ground he fell:
is even so with vulgar minds;

Infatuated, sclf-deluded by the senses,

Of their own error they are unaware,

And go from birth to birth without an end.

ALL IN ONE.

As all the waters in the valley

Are cmptied in thc ocean

Which is of onc and the same taste:

So the- enlightened,

Whatever is

Good and beneficial,

Turn over to the Bodhi

And to that Recality

In which all things bcoome of onc and the same taste.
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NIHILISM.

The vast vacuity of space,

How limitless and measureless!

But in the midst of the void

How could a farmer sow his seeds?

’Tis even so with Nihilism:

The past is gone forever,

The future’s not here yet,

And in the present no Buddha-sceds have they.

THE NIHILIST.

A man who suffers from a disease incurable,

However cxccllent his treatment be,

Impossible he will find his health to gain,

For his defies all means of remedy.

'Tis even so with them who walk in the way of emptiness;
No matter whereso'er they be,

How blindly they are clinging unto it!

Such I declare to be incurable. ,

THE BUDDHA'S DHARMA (1)

As in its oneness the element carth
Embraces diversitics of objects,

And discriminates not this or that;

Even so is it with all the Buddha's Dharma.

As in its oneness the element fire

Burns &verything on earth,

And discriminates n?t in its nature;

Even so is it with all the Buddha's Dharma.,



APPENDIX. 389

As waters in the vast ocean,

Absorbing hundreds of strcams,

Are of the same tastc forever;

Even so is it with all the Buddha’s Dharma.

As the dragon-god with thpnder and lightning
Brings showers on the carth all over,

And the rain-drops discriminate not;

’Even so is it with all the Buddha’s Dharma.

THE BUDDHA'S DHARMA. (2)

As in her oneness mother carth

Creates diversities of sceds

And in her inmost no discrimination knows;
E'en so is it with all the Buddha's Dharma.

As in the cloudless sky the sun

O'cer the ten quarters all illuminates,

And in its brightness shows no difference;
E’en ¢p ic it with all the Buddha’s Dharma.

As high up in the heavens is the moon
Beheld by all beings on carth,

And there’s nowhere her glory reaches not;
E'en so is it with all the Buddha's Dharma.

The Brahma-raja great

In thousands of worlds himself all manifests
And knows in his being no diversities;
E’en so is it with all the Buddha's Dharma.
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THE PASSIONS AND WISDOM.

Only in the filthiness of soil,
Could the seed be sown and grow;
Even so in the mire of passion
Cherished by all sentient beings
~All over the Wworld,
If by the sons of Buddha well attended to,
There will grow the sced of Buddha-dharma.

Just as in filth and mud

The lotus grows and blooms,

Even so in a heart defiled with evil karma
The seeds of Buddha-dharma are growing.

IGNORANCE AND ENLIGHTENMENT. (1)

A mansion there was once which was a hundred thqusand
years of age;

No occupant was there, nor doors nor windows;

Devas and men, all of a sudden,

There came and burned a lamp;

And the darkness that dwclt so long

Departed instantly without a word. ,

The inky darkness that the mansion filled

Resisted not, “I've lived herc for ages,

And I'll never be removed from here.”

Even with karma-consciousness and the horde of passions
in the heart,

The analogy holds true.

Though there abiding many hundred thousand kalpas,

Their ultimate nature is not truc nor real.

When a traveler, day or night,

Enters upon thestruthful path,

The lamp of wisdom*burns in its full splendor;

And the horde of evil passiofis

Cannot tarry there, even for a moment.
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IGNORANCE AND ENLIGHTENMENT. (2)

Bright shines the lamp,

And the inky night is gone.

But with the darkness

The quarters vanish not;

Yet this illuminating lamp,

If not in the dark, nowhere doth shine:

For light and dark depend upon each other;
No sslfhood having, 1 they’re cmpty.

'Tis even so with enlightenment.

In* comes enlightenment,

And out goes ignorance of its own accord
But both are like unto the flowers in the air,
Fér neither by itself exists;

Impossible is onc alone, either to kecp or to forego.

THE BODHISATTVA AND ALL BEINGS %7

Great Mother Earth

All creatures

Provides and nourishes,

But from none of them

She seeks a favor special, nor is she to any partial:
So is the Bodhisattva.

Since his awakening of the Heart,

Until he gains the depths of the Law

And realises the highest knowledge,

He toils to save all crecaturcs,

Himself no favor sceking, nor to others granting any;
Regardless of friend and enemy,

Embracing all with single heart,

He fashions one and all for Bodhi.

x %
»
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The element Water

All permeating

Makes herbs and trees

In luxury grow,

Yet any favor special it nor shows nor secks;

So is the Bodhisatfva; ‘
- With a pure heart of love

All sentient beings equally embraces he;

All permeating gradually, universally,

The seeds immaculate he nourishes,

Which, breaking down all evils powerful,

Obtain the fruit of Buddha-knowledge.

¥ %
*

The element Fire

Matures and ripens all

The tender shoots of the cereals;

Yet the clement fire

From those young plants

No favor seeks, nor any shows to them;

So is the Bodhisattva:

With knowledge-fire

Matures he all

The tender shoouts of creatures;

Yet he from them

No favor special seeks, nor shows he any.
% " *

The clement Air,

By reason of its virtue,

Pervades all over Buddha-lands;

With the Bodhisattva

"Tis even so,

Who with cansummate skill

To Buddha's chiltiren

Preaches the Doctrine Hduy.
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THE BODHISATTVA.

His FirMNESs.

As "Mara, the cvil one,
Commanding his four armies,
Fven by the devas in the Kamaloka,
Canrfot he overwhelmed;

So is the Bodhisattva,

Whose heart, pure and clean,

By ail the hosts of Evil,

Cannot be tempted, nor confused.

»

1 ]
His Procress.

A2 the new moon,

In size increasing gradually,

Becomes perfect and full in the end;

Even so the Bodhisattva,

With a hecart defilement-free,

All the good dharmas sccking and performing,

In virtue g?adually progresses,

And finally obtains the Law of Purity, perfect and full.

His IENLIGHTENMENT.

The rising sun,

All illumining,

All forms and images in the world
In glory are revcaled;

So is the Bodhisattva:

The light of knowledge emitting,.
And sentient beings illurpining,
Bringeth he all to wisdom.
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His FEearLEssNESss.

Lion, the king of beasts,
Majestic, overpowering,

And in the forest wandering,
Knows he tio fear, no terror;
So is the Bodhisattva:
Calmly abiding in Learning,
Intelligence, and Morality,
Throughout the universe,
Wherever he wanders about,
Knows he no fear, no doubt.

His ENERrcy.

The giant elephant,

With energy wondrous,

A burden heavy carrying,

Shows not the lecast fatigue;

So is the Bodhisattva:

Bearing, for the sake of the masses,
The misery of the flesh, .
He shows not the least apathy.

His Purity.

The lotus-flower,

Though growing in the marshy land,
By dirt, or mire, or filth

Is not defiled;

So is the Bodhisattva:

Though liging in this world,

No form of passiog

Ever touches him.,
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His SELF-SACRIFICE.

There lived once a man
Who craftily and skillfully
, Felled the trunks of trees,
But left the roots untouched,
That after due time
JThey might once more be growing;
'"Tis'even so with the Bodhisattva:
With the upiya that is excellent,
Desires and passions down he fells,
But leaves their seed unscathed
By rcason of his all-embracing love,
And thereby ever and anon comes he on earth. '®

THE BODHISATTVA'S HOMELESS LIFE. 19

The homeless Bodhisat regards the home life [or the world
at large],

As a hurricane that abates not awhile,

Or as the moon’s illusive image in water cast,

Which the imagination takes dcliberately for the real.

The water in itself contains no lunar image [real];

The real moon, dependent on water clear, a shadow casts;
So are all beings unreal; only conditionally they exist;
Yet 'tis imagined by the vulgar that an Atman they have.

The Atman is the product of conditions, ?"d real it is not ;
But fer a reality the imagination it fakes.

Have the two prejudices *° yremoved,

And we perceive Intelligence most high and peerless.
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Our confused imagination is like unto a black storm,

Blowing over the woods of birth and death, stirs up the
lcaves of consciousness: :

By the four winds of fallacy ’tis haunted all the time,

And five damnation-causes it produces,

Entwining are indeed, the roots of evil, which are’ three,

Through birth and death doth transmigration ever
onward move,

Who to the Sutras listen and in them devoutly.bclieve,

The right view they acquire, removing all the thoughts
which are fallacious,

And every instant growing are Seeds of Intelligence,

And the Samadhi of knowledge great and of spirituality
is awakened. .

When well disciplined in speculation deep and subtlc,

In the dark no more we grope, nor do we reap the crop
of pain;

Perceiving Suchness in the ultimate nature of thifigs,

Subject and object both gone, and vanished are all sins,

Female and male, they're attributes, and they are void
essentially:

The ignorant imrgine and create the ttvo which only
relatively exist.

The Buddha has destroyed permanently the cause of
ignorancc,

And in thc ultimate reality nothing particular sees he,
male or female.

The excellent fruit of wisdom, if ever attained, remains
the same for ayc;

The wvulgar nathless imagine wrongly and see therein a
thing concrete and definite.

The Buddha's fe'atur.es thirty-two are after all no-featpres;

Who sees no-features 1in the features, the feature true he
understands.
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To wander homeless, and immaculate deeds to practise,
Over the heart to watch, in solitude quietly to sit:
This is the rightful way the Bodhisattva cleanses his heart;
Erelong will he attain the fruit of enlightenment.

THE BUDDHIST. 21

Encourdge not, for your sclf-interests,

Heterodoxy and false doctrines;

A merciful heart for all have ye;

Remove stupidity and untruth from your minds;

Be ye Tathigata’s most faithful servants;

And teach the masses who arc ignorant,

To them the Bodhi impart, on yourselves it practising;
And thercby make the Buddha's name resound on earth;
Deliwer the multitudes from sin and initiate them

To thg perfect enlightenment of the Buddha:

Ye by these virtues firmly stand,

And your Intelligence-heart doth never fail.

HYMN TO THE BODHISATTVA. 22

With lovingkindness, a Great Being who saves and protects,

Regards all beings impartially as his only child;

Energetically, cheerfully, and without stint,

His life he sacrifices, uprooting pain, and bringing bliss
unspeakable.

Surely he will attain the height of truth and beauty,
Forever be freed from the entanglement of hirth and death.
And crclong will’ he the fruit of enlightenment obtain,
Ftemally peaceful, and in the Ungréate joy finding.
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A VOW OF THE BODHISATTVA, *

For the sake of all sentient beings on earth,

I aspire for the abode of enlightenment which is most high;
In all-embracing love awakened, and with a heart steadily
ﬁrm, 2

Even my life I will shcrifice, dear as it is.

In enlightenment no sorrows are found, no burning desires;

"Tis enjoyed by all men who are wise. _

All sentient creatures from the turbulent waters of the
triple world,

I'll release, and to eternal pease them T'll lead.

THE TRUE HOMELESS ONE. #%

Though not wearing the yellow robe,
Whose heart is free from defilement,
In the doctrine of Buddhas,

He is the true homeless one.

Though not devoid of showy ornaments,
Who has cut off all entanglements,
And in whosc heart exists neither knottiness nor looseness,
He is the truc homeless one.

Though not initiated by the Rules,

Whose heart is clean of all evil thoughts,

And open only to tranquillity, intelligence, and virtuous
deeds,

He is the true homeless one.

Though not instructed in the Law,

Whose insight goes deep into the ultimate,
And is no more deluded by sham appearances,
He is the truc homeless onc.
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The mind that takes no thought of the ego,
That goes beyond the illusory phenomena,
Yet sinks not into stupidity

Truly awakened to Intelligence it is.

Whose mind, awakened to Intelligence,
Sees no substantiality in the cgo, '
And, not seeing, yet remains firm,
This man cannot be injured.

THE BODHISATTVA’'S SPIRITUAL LIFE.
I.ike unto the vast ocean that receives
All the waters, and yet overflows not;
Even' so is the Bodhisattva,
Who knoweth no fatigue in seeking the merits of the
Dharma.

Again, like unto the vast ocean that absorbs

All the strcams, and yet shows no increase;

Even so is the Bodhisattva,

Who, receiving the deepest Dharma, nothing gaineth. !

Again, like unto the vast occan that refuses to take filth,
And wherein when absorbed doth foulness change to purity;
Even so is the Bodhisattva,

Whom all the filth of passion cannot tarnish.

Again, like unto the vast ocean whose bottom is unfath-
omable;

Even so is the Bodhisattva, v

Whogc virtues and wisdom.are so immeasurable

‘That none ever knows their limits,
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Again, like unto the vast ocean in which there’s no diversity,

All the waters and streams pouring thereinto become of
one taste alone;

Even so is the Bodhisattva,

Who listeneth to one note of Dharma.

Again, like unto the 'vast ocean that existeth not
For the interests of one individual ;

Even so is the Bodhisattva,

Whose aspirations are for the benefit of a]l.'h

Again, likc unto the vast occan that embosoms the jewel
called “all-jewel.”

Of which all jewels are produced;

Even so is the jewel-treasure of the Bodhisattve,

For it is through this that all the other jewels shine.

Again, like unto the vast occan that produces the %hree
kinds of jewel, .

And yet discriminates not between them;

Even so is the tcaching of the Bodhisattva,

Who, cqually delivering the three yinas, maketh not any
distinction. .

Again, like unto the vast occan that by degrees becomes
deeper;

Even so is the Bodhisattva,

Who, practising virtues for the sake of all,

Forever aspireth after the deepest omniscience.

Again, like unto the vast ocean that harbors not a corpse;
Even so is the Bodhisattva,

Who, with the heart of purity and the vow of Bodhi,
Harboreth not & pagsion, nor the thought of the Grivaka.
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THE BODHISATTVA'S FAITH. (1) ¥’

Perceiving all in one,

And one in all,

The Bodhisattva diligent in his work
Is never given up to indolence.”

Pain he shunneth not, to pleasure he clingeth not,
As Ne is,ever bent on the deliverance of all beings;
To him all Buddhas will themselves reveal,

And of their presence he is never weary.

He is in the dcepest depths of the Dharma,
Where is found the inexhaustible ocean of merit.
All sentient beings in the fivefold path of existence,
He loveth as his own child;
Removing things unclean and filthy,

] . . .
Supplying them with dharmas pure and immaculate.

THE BODHISATTVA'S FAITH. (2)

While to the doctrine most high listening,

The Light of Pure Intelligence within me glows,
That shining over all the universe

All the enlightened ones to me reveals.

Who think there are individuals
They put themselves in the position most difficult;
Dharmas have no ego-master which is real,

+ For they are merely names and expressions.

The vulgar and ignorant know not
That within themselves they have a seality true and real,
That the Tathagata is not of any particular form;

Therefore the Tathagata they see not.
20
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Dirt and dust obscuring their intelligence-eye,
Enlightenment perfect and true they see not;

And throughout kalpas immeasurable and innumerable,
In the stream of birth and death they go arolling.

Wandering and rolling is Samséra,
No-more-arolling is Nirvina;

Yet Samsira and Nirvina,
Absolutely, exists neither of them.

To believer in falsehood and sophistry,

Samsira is here and Nirvina there;

Clearly they grasp not the Dharma of ancient sages,
Nor understand the Path Incomparable.

Those who thus cling to forms individual,

Of Buddha's universal enlightenment, though they hear,
Themselves negate, and away they wander from the
right course of thought; o

Therefore, they cannot see the Buddha.

Who the Dharma of Truth perceive,

Serene they arc for aye, and abide in Suchness;
Enlightenment most truthful they understand,
Transcending words and all the modes of speech.

Nllusory are all forms individual;

No such thing as dharma herc exists:
No enlightencd ones

Seck Truth in things particular,

.

Whose insight to the past extends,

To the future and over the present,

And who forc’cr gbides in serenity of Suchness,
He'’s said to be a Tathigata,
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THE BODHISATTVA'S FAITH. (3) ?°

I would rather suffer sufferings innumerable
That I might listen to the voices of Buddhas,
Than enjoy all sorts of pleasure

And not hear Buddhas’ names.

The reason why since ages out of mind
We suffer sufferings countless

And transnfigrate through birth and death,
Is that we have not heard Buddhas' names

A reality that exists in things unreal,

A perfect Intellect synthetising truth and falsehood,
And that which transcends all the modes of relativity,
This is called the Bodhi.

»
Buddhas of the present are not products of composite

donditions,
Nor are those of the past, nor those of the future.
What is formless in all forms,
That is the truc essence of Buddhas.

Who thus perEeivcs

The deepest significance of all existences,
In innumerable Buddhas, he will sce

The truth and reality of the Dharma-body.

The Dharma-body knows truth as true,
And falsehood as false,

And well understands the realm of reality;
Therefore, it is called perfect intcllect.”

The enlightened has nothing enlightened,
Which is the truc spirituality of all fuddhas:
And in this wise they behave,

Neither to be one nor to be two.
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They see the one in the many,
They see the many in the one
The Dharma has nothing to depend upon;
How could it be a product of combination?

The actor and the action,

Ncither really subsists:

Who can understand this,

Seeks not reality in either of them.

And here where reality is unscekable,
Buddhas find there the resting abode

The Dharma has nothing to depend upon;
And the enlightened have nothing to cling to.




NOTES
TO THE APPENDIX

' This and the following are translations from some Mahi-
yana texts m the Buddhist Tripitaka, which were rendered
into the Chmesc language at various times from Sanskrit
mostly through the co-opcration of the Hindu missionaries
and Chinese scholars. A dectailed analysis of these texts is
most urgently needed, as they contain many informations of
great impprtance not only concerning the history of Buddhism
in India but also concerning early Hindu culture generally.
A rather incomplete idea as to their contents and material and
gcnerad character will be attained by the perusal of Rev.
Nanjo's Catalogue of the Chinese Iripitaka, Oxford, 1883.

Mahdytina-milajita-hrdayabhiiomi-dhyina Sitra, (Nanjo, no.
955,) fas. iii.

3 The Avatamsaka, fas. xiv., p. 73.
3 The Avatamsaka, (Buddhabhadra's translation), fas. xiv, p. 72.
L]

4To conceive the Tathigata as a personal being who appear-
ed on earth for a certain limited time and then eternally dis-
appeared is not Mahdyanistic. He reveals himself constantly
and of his own will in this world of particulars,

> Sarvadharma-pravrtti-nirdega Sitra (Nanjo, no. 1012)
8 Mahdyina-milajita-hrdavabhimi-dhyina Sitra (Nanjo 955),
fas. iii, p. 75.

T The three rings are: 1. the giver, 2. the receiver. and 3.
the thing given, material or immaterial.

8 Precepts The three sets are: 1. one relating®o good behavior,
2. to tie accumulation of merit, and 3. $o lovingkindness toward
all beings. -
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® The mental (subjective), physical (objective), and oral.
10 The intellectual and the affective.

N Sarvadharma-pravriti-nirdeca Sitra.

1% Literally, “‘when greed is neither born nor dead.” This
means, to live in the world as not living in it. This subjective
divine innocence is thought by Buddhists the essence of
the religious life. The consciousness of one's worth, or self-
conceit, is a great obstacle in the path of perfect virtue.
As in the case of mechanical work or physical.exe;’cise, we
attain perfect skillfulness only when the work isinvoluntarily
done, i.e, without any conscious effort on the part of the
performer; so in our moral and spiritual life we attain the
height of virtuousness or saintliness when we identify our-
selves with the reason of our being. This is Laotze's doctrine
of non-action or non-resistance, and also the toaching of
the Bhagavadgita. As remarked elsewhere, when a man
reaches this stage of religious life, he ceases to be human,
but divine, in the sense that he transcends the world dfgood
and evil and eternally abides in the realm of the beaytiful.

¥ This is a very radical statement and is enough to frighten
timid moralists and “God-fearing” pietists. Therefore, it is
said that “Give not that which is holy to the dogs, neither
cast ye your pearls before swine.” But think not that this
is expounding antinomianism. !

“This and all the following are taken from the Kdsyapa-
Parivarta (Nonjo, 805).

5 This gathd may not be very intelligible to our readers.
The sense is: Whatever is done by a Buddha or Bodhisattva
does not come from logical calculation or deliberate premedi-
tation, but immediately from his inmost heart, which, in
most natural and freest manner, responds to the needs of
the suffcring. This response is altogether free from all human
elaboration, for the Buddha shows no painful and struggling
efforts in so deing. Everything he does is like the work of
nature herself. His kfe is above the. narrow sphere ofhuman
morality which is marked with a desperate struggle between
good and evil. His is in the realm of the divinely beautiful.
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YW%Having no selfhood" (svabkdva), means that things have
no independent existence, no self-nature which will eternally
preserve their thingish identity. This theory has been ex-
plained in the chapter dealing with the doctrine of non-atman.
To state summarily, darkness and light are conditioned by
each other; apart from darkness there is no light, and con-
versely,' without light darkness has no, meaning. Even so with
enlightenment and ignorance: one independent of the other,
they have no existence, they cannot be conceived. They are
like imaginary flowers in the air projected there by a confused
subjectivity. ‘They are nothing but our ideal fabrication. To
cling to God only, forgetting that we are living in the world
below, in the world of relativity, is just as much one-sided
as to lose ourselves in the whirlpool of carthly pleasures
without the thought of God. Life, however, is not antithetic,
but synthetic. Truth is never one-sided, it is always in the
middle. Therefore, seek enlightenment in ignorance and truth
in error. A dualistic intcrpretation of the world and life is
not approved by Buddhists. Compare the sentiment expressed
herein with Emerson’s poem as elsewhcre quoted, in which
these lihes occur:

“But in the mud and scum of things,
There always, always, something sings.”

1 The Kdsyapaharivarta Sitra (Nonjo, 805.)

8 The sense 4s: The Bodhisattva never desires a complete
absorption in the Absolute, in which no individual existences
are distinguishable. He always leaves the “Will to live”
unhurt, as it were, so that he could come in this world of
particulars ever and anon. What he has destroyed is the
egoistic assertion of the Will, for the aim of Buddhism is
not to remove the eternal principle of life, but to manifest
it in its true significance. The wishes of the Bodhisattva,
therefore, are never egocentric; he knows that transmigration
and rebirth are painful, but as it is by rebirth alonc that he
could mingle himself in the world of sin and save the suffering
creatures therein, he never shuns the mysery of life. His
workoof revelation is constant and etetnal.

]
' The Mahdydna-milajiti-hPdayabhiimi-dhydna Sitra, fas. IV.
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*The two prejudices or obstacles that lie in our way to
enlightenment are: 1 that which arises from intellectual
shortsightedness; 2. that which arises from impurity of heart.

¥ Satra on Mahdkdsyapa's Question Concerning the Absolute.
32 Swuvarna- Prabhd Stitra.

** Suvarna-Prabhd Sifra, Chap. 26

M Padmapani Sitra, Fas. 8.

38 The Avalamsaka Sutru.

® This means that the heart of the Bodhisat'tya which is
pure and eternal in its essential nature has nothing added
externally to it by studying the Dharma; for the Dharma is
nothing else than the expression of his own heart.

' The Avatamsaka, fas. IX, p. 48. This pantheistic thought
of the One-All is generally considered to be BuddhiStic; but
the truth is that every genuine religious sentiment inevitably
leads us to this final conviction. Even in the so-called trans-
cendental monotheistic Christianity, we find the panthgistic
thought boldly proclaimed and put in contrast to the idea
of “our Father which art in Heaven." For instance, read the
following passage from Thomas a Kempis: “He to whom all
things are one, he who reduceth all things to one, and seeth
all things in one, may enjoy a quiet mind, and remain at
peace in God." (Chap. IIl) The passage in*the Gospel of
John declaring that ‘“the Father is in me and Iin him,” when
logically carried out, comes to echo the same sentiment
entertained by Buddhists, who recognise a manifestation of
the Dharmakiya in all beings, animate as well as inanimate.
The Christianity of to-day is that of Paul as expounded in
his letters, but the future one will advance a few steps more
and will be that of John.

8 From the Avatgmsaka Sutra.

2 From the Avafamsaka Sutra.
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Abhimuki (sixth stage of Bodhisattvahood), 318.

Acala (eigh.t'h stage of Bodhisattvahood), 322.

Agoka, King, 49.

Acrava «{evil), explained, 249 ft.

Aglinya, 22, 0s.

Agvaghosha, 4, 8, 61 ft,, 65 ft, 111, 115; on Alaya, 66 ft .
120, 139 ft.; Awakening of Faith, 7, on Suchness, 99;
on Ignorance, 118 ; and Dionysius, 102 ft. ; Buddhacarita,
qubted, 147; on Mahiyanism, 246; on the Sambhogakaya,
258,2333.

Agnosticism, 25.

Alaya (or Alaya-vijiana), All-conserving Soul, 66; as depos-
itory of ‘‘germs”, 66, creator of the universe, 68; and
the Garbha, 125 ct seq.; its evolution, 128; and the
soul, 165 ; and the twelve nidanas, 183.

Amitibha, 207, 219, 269

Ananirtha (non-particularisation), 72.

Ananda attempts to locate the soul, 157.

Anépénam, exercise in breathing, 53 ft.

Arada, 146.

Arcismati (fourth stage of Bodhisattva}:ood), 316,

Arhatship and Mahayanism, 283.

Aryadeva, 3 ft., 8, 6o.

‘Asanga (and Vasubandhu), 4, 62, 6§, 60, 87, 88, 153, 231,
234, 263, 354- ) ' ‘
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Asceticism repudiated, 52, 53.

Atman, and Samkhyan Lingham, 38; and the Vedantic garira,
38; and Vijndna, 39; and unity of consciousness,
40; and karma, 41 { and impermanency, 43 ; and egoism,
44; and the “old man”, 165. (See «lso ‘‘ego” and “soul”.)

Atonement, vicarious, 291 ft.

Avatamsaku Sitra, The, on Bodhisattva’s reflections, 369
et seq.

Avenikas (unique features), 327 ft.

Avidyé (ignorance), 35 et seq., 115.

Balas, the ten, of the Buddha, 327.

Beal, Samucl, refuted, 20 ct seq. Catena of Buddhist
Scriptures, quoted, 157 ft.; Romantic History of ’Budd/za,
quoted, on Buddha's enlichtenment, 337.

Bhagavadgita, quoted, 126 ft.

Bhatatathatd (Suchness), 99 et scq ; and Mahayana, ¢; and
perfect knowledge, 92.

Bodhi (wisdom), 46; and Prajnd ctc, defined, 82 ft.; as
perfect knowledge, 925 its meaning explained, 204; by
Nagarjuna, 297; as a reflex of Dharmakéya, 209 ; how
awakened in human hcart, 302.

Bodhicitta (Intelligence-heart), §52. (See also “Bodhi.”)

Bodhi-Dharma, of Dhyana sect, 103, 149, 155.

Bodhipakshikas, the seven, 316 ct seq.

Bodhisattva, abovc samsara and nirvana, 72; in the threc
yanas, 277; the conception of, in primitive Buddhism,
286; we arc, 29Q; and love, 292 ; his ten pranidhanas,
308 ; his rcfiections, 369.

Bodhisattvahood, tgn stages of, 70, 311 et scq.

Bodhisattva-yina, 9. ¢

.Bralza’aranyaka Upam’slza..d, quoted, 102 ft.
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Buddha, and his self-relying spirit, 57 ; culmination of good
karma, 215 ; in the Mahiyina texts, 243 ; the idealisation
of, historically treated, 249 ct seq.; in the Trikaya, 252,
the human, and the spiritual Dha%makéya, 255 his 32
major and 80 minor marks of greatness, 271; in the
process of idealisation, 289; iff the Mahdyéanism, 291,
and Maira, 334; on the cgo-soul in the beginning of his
religiqus carcer, 337.

Budd/mmrz'{;t, quoted, 57.

Buddhadharma, 355s.

BuddhasEssence, Discourse on, 357 ft

Buddha-intelligence, 364.

Buddhisrll(s), geographically divided, 3, 4; two, 4 et seq.;
and athcism, 315 and the soul problem, 31 et scq.; and
agnosticism, 35 ; and modern psychology, 40; intellectual,
56 %t seq.; liberal, 56 et seq.; and speculation, 81 et
scq. » and science, 97.

Buddhist(s) classified, 8 ¢t seq.; life and love, 525 ideal,
§3; aspiration, 368 ; rule of conduct, 368.

(dkyamuni coatrasted to Devadatta, 200.

Carlyle's Hero- Worship, quoted, 325 ft.

(‘ausation, universal, and emptiness, 176.

Christ and Buddha, compared, 57, §8.

Christian conception of the ego-soul, 166.

Christianity, the growth of, compared with Mahiyanism,

12 et scq.; and its founder, 13; not intellectual, 79.

Gikshas (moral rules), ten, 7o ft.
¢ Confucius, 63 ft.

Consciousness, subliminal, 201.

Consarvation of encrgy, and karma}, 4.

Convictions, the four, of th¢ Buddha, 327.
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(ravaka, 277.

(ravaka-yana, 9.

(riméla Sthtra, quoted, 127.

(Canyatd, (or gﬁnya),‘zz, 95; and Christian critics, 105 ;
explained, 173; and universal causation, 176.

o

Dagabhtimi, (see “ten stages of Bodhisattvahood"), 311, 329.

Deussen, P., quoted, 1907.

Devala, 361, 364.

Dharma, its meaning, 21, 22I.

Dharmadhatu, 115 ft., 193.

Dharmakaya, Mahéyana, 7; briefly explained, 20, 45 et
seq.; the highest principle, 35; and Brahman, 46; and
Paraméitman, 46; and God of Christians, 46 ;' as love
and wisdom, 46, 54, 55> and non-ego, 47 ; and the Gol-
den Rule, 48; and Bodhisattvas, 61 its universal tncar-
nation, 63 ft.; in the Trikdya, 73, 257; as perfecw know-
ledge, 92; and prajiid, 94; as a cosmic mind, 123; a
unity, 193; and Suchness, 217; as God, 219; as religious
object, 222 ; in the Avatamsaka Sutra, 223 ; its detailed
characterisation, 224 ; in the phenomenal world, 231; as
love, 232; as a loving heart in the Avatamsaka, 233 ;
its seven charactcristics, 234 ; by Asanga and Vasubandhu,
234 ; its five modes of operation, 235 ; its freedom, 236,
its ptirvanidhanabala, 237 ; as rational will, 238; as father,
230; and its perpetual revelation, 259; the evolution of
its conception, 272 ; all beings are one in, 290; and the
Bodhi, 295. .

Dharmapada, The, quoted, 34, 145, 336, 368.

Dharmamegha (tepth stage of Bodhisattvahood), 326.

, Dharmapala, the Anégar‘ika, 3 ft.
Discourse on Buddha-Essence, ‘The, by Vasubandhu, 357
Dtrangama (seventh stage of Bodhisattvahood), 319.
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[

Ego, not the source of energy, §5; noumenal, 145, 163,
phenomenal, 145 ; empirical, 163.

Egoism and the evolution of Manas, 134.

Ego-soul, and its attributes, 147; gnd the five skandhas,
149; located by Ananda, 157; and the Christian flesh,
1667 and the Vedantic concepfion, 167 et seq.; and
Négarjuna, 168 ; and svabhava, 171; and Christians, 212;
as concelved by Buddha when he started on his religious
carecr 337. (See also “Ego”, “atman” and “soul”).

Ekacitta, (dne mind or thought), 7o ft.

Elders, the School of, 248 et seq.

Elephant and the 'blind, 100.

Emerson, quoted, 29.

Enlightehment, 55, 119; and manas, 134; two obstacles to,
344 ft.

L]

Faith, jts contents vary, 27 ct seq.
Fatalism, 196.

Gautama and Christ, 29. (See also *Buddha").
God, the Buddhist, 219. (Se¢ also “Dharmakaya”).
Goethe's Faust, quoted, 131.

Golden Rule, the, universal, 54.

Great Council School, the, 248 ct seq.

Guyau, French sociologist, 5o ft., 84.

Hartmann’s Unbewusste, 137.
Hetus and Pratyayas, 33, 41, 142, 148.
+ Hinayénism, 1, 60, 63, 280.
Hugo, Victor, quoted. 58. ,
Hui-K'e, second patriarch of Zen sest, 148.



414 ~ INDEX.

Iccantika (incapable of salvation), 311.

Ignorance, 35 et seq.; and evolution, 115; and conscious-
ness, 120; no evil, 122; whenevil? 124; and Tathagata-
Garbha, 126; and Manas, 133 ; and Prakrit, 138 ft.

Imitation of Christ, 365 fn.

Immortality, 38; and [harmakéya, 54; karmaic anll not
individual, 214.

Injustice, social, and karma, 186

Intelligence, awakened by love, 362.

Fétaka Tales, the, quoted, 156.
Jesus, 6.
Jivatman, 145,

Kant, 6; Critigue of I'ure Reason., quoted, 324.

Karma, and the law of causation, 33; briefly cxplaged,
33 et seq.; and non-atman, 42; and suchness, ISl.; de-
fined, 181 ; the working of, 183 ; irrefragable. 184; and
injustice, 186; and the morallaws, 189 ; an individualistic
view, 192 ; and the desire to communicate, 195; and!
determinism, 196 ; not like a machinc, 198‘5, and immor-
tality, 203 ; and Walt Whitman (quoted), 203 ; how trans-
mitted, 205 ; and Dharmakiya, 207 ; and productions of
art, 208 ; and invention, 210; and “seeds of activity,”
212.

Karma-seeds, 134.

Karuni (love), 46, 82, 238, 206; and Prajna, 360.

Kathopanishad, quoted, 47.

Knowledge (sambocﬂﬂ‘), 3 ft.; thrce kinds of, 67, 87.

Kugalamtla, 199.

*‘Lalita Vistara, quotedi, én Nirvana, 339 fn.
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Lankavatara Sutra, quoted, 41, 130.
laotze, 63 ft.

Laotzean Wu wei, 285.

Love, and ego, 55; and Nirvana, 3¢h.

Mad/y./dmz'ka, The, on Nirvana, 34%.

Madhyamika school, 21, 62, 66; and the Yogacarya, on
truthy 95.

Maﬁd[mm{h, Discourse on the, 361.

Mahésangika, 1 ft.

Mahayina, 1 et seq; its original meaning, 7; and Bodhisat-
tvas, 61; and Hinayéna, 70; and spiritual life, 71; and
Samkhya, 136.

Malz(iyé‘na—AbIlz’samaya Sutra, quoted, 45.

Mahdyina-Sangraha (dstra, 354.

Mahtiyanism, (Mahiayina Buddhism), defined, 1o et seq.; is
it genuine? 11 ct seq.: as a living faith, 14 et seq.;
and its Christian critics, 15; misunderstood, 16 et seq.;
historically treated, 60 ct seq.; and Sthiramati, 61 et seq. ;
its seven fcatures, 62 ct seq.; and metempsychosis, 64 3
ten esscntial features, 65 et seq.; in its two phascs, 76
ct seq.; no nihilism, 135 ft.; the development of, 247 ;
and individualism, 282.

Maitreya, 272.

Manas (self-consciousness). 132.

Manjugri, 106.

Manovijnana (ego-consciousness), 67, 69,

Masashige, Kusunoki, 213,

Maudsley, H., quoted, 80.

Max Mucller, quoted, 108 ft., 111 ft,, 2021.

Maya, subjective ignorance, 47. o

Merits, the accumulation df, 109.

.
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Middle path, Doctrine of the, 59, 358; of Eight No's, 103.
Milinda-Panka, quoted, 203.

Mitra, Rajendra, referred to, 329 ft.

Monier Monier-William#, refuted, 18 et seq.

Nagéirjuna, 3 ft., 4, 8, 21, 60, 66, 935, 96, loo, 103, 168,

171, 173, 292, 297, 353.

Nagasena and King Milinda, 153.

“Na iti,” 102.

Nénatva, (difference), 72 ft.

Nidanas, the twelve, 36 et seq., 179, 182. "
Nirmanakaya, (Body of Transformation), 73, 257, 268.
Nirvana, 19; and its non-Buddhist critics, 49; brie.ﬂy ex-

plained, 49 et seq.; and the surrender of ego, 50; and
Dharmakaya, 51; and love, 51, 58; and pessimism, 52 ;
and ethics, 53; and Parinishpanna (knowledge), 04; What
is, 331 et seq.; not nihilistic, 332; Mahayanistice 341;
and Dharmakéya, 342; the Mahayanistic conception of,
342 ct seq. ; absolute, 343 ; four forms of, 343; upadhigesa,
344 ; Anupadhicesa, 344, that has no abode, 345; and
1 Cor. 7, 30—31, 346; as synonym of Dharmakdya, 346
by Chandra Kirti, 347 ; its four attributes, 348; its religi-
ous phase, 349; and Emerson, 352; and samsara are
one, 352; and St. Paul, 352; and the Eight No’s of
Nagérjuna, 358; the realisation of, 360; as the Middle
Path, 362 ; comprehensively treated, 367 et seq.

Non-atman, 37 et seq.; in things, 41 ct seq, 170; and

impermanence of tpings, 141, (see also “non-ego”, “self”,
“SOlll”, “CgO").

Non-duality, the Dh:irma of, 106.
Non-ego and Dharmakiya, 47; and the Ganges water,

156. .
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No'’s, The Eight, of N4girjuna, 358.
“Old man” and Atman, 165.

Paramértha-satya (absolute truth), g1 et seq.
Paramitman, 145.

Paramitd, 3 ft.; six, 68 ; ten, 32I..

Paratantra (relative knowledge), 67 ; explained, 39,
Parikalpitar (illusion), 67 ; explained, 88.
Parinishpanna (perfect knowledge), 67; explained, 9I.
Parivagta, (turning over), 19, 194 ; doctrinc of, 283.
Paul, Apostle, quoted, 48, 166, 260, 262.
Pingalaka, Nigéirjuna's commentator, quoted, 172.
Prabhakari (third stage of Bodhisattvahood), 315.
Prajiid (and Bodhi), defined, 62 ft.; 82, 97, 119, 238, 360.
Prakrti (Samkyan primordial matter), 67 ft.
Pram{dita (first stage of Bodhisattvahood), 313.
Pranidhina, a Bodhisattva’s, 307.

Pratisamvids, the four, 325.

Pratydyasamutpdda, (Nidédnas), 36 et seq.
Pratyekabuddha, 278.

Pratyekabuddha-yana, 9.

Precepts, the ten moral, 70 ft.

Pudgala (ego), 42, 143 ft.

Punyaskandha, 109.

Pure Lands, 269.

Purusha (Samkyan soul), 67 ft.

Parvanidhinabala, 237.

Religion, its significance, 22 et seq.; not revealed, 23 ; and
m?stery, 24; its intellegtual and emotional sides, 25 et
seq. ; and science, 26; intellect and feeling in, 77; and
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philosophy, 78; subjective, 81 et seq.; not a philoso-
phical system, 8s.

Rockhill's Life of the Buddha, quoted, on Nirvana, 338 fn.

y

Saddharma Pundarika, quoted, 260 ft., 274, 277.

Sadhumati, (ninth stage of Bodhisattvahood), 325.

Samati (sameness), 72 ft.

Sambodhi, (see “Bodhi”). ,

Sambhogakiya (Body of Bliss), 65 ft., 73, 257; in Agva-
ghosha, 258; its six features, 264; a mere subjective
existence, 266. .

Samkhya philosophy, and Yogacarya school, 67 ft ; referred
to, 146 ft.; on Nirvana, 340.

Samvrtti-satya (conditional truth), 95 et seq.

Samyukta Nikapa, quoted, 156, 185.

Sanskaras, enumcrated, I51 ct seq.

Schopenhauer, 181.

Skandhas, the five, 32 ft., 140.

Soul-substance, denicd, 1064.

Sthavira, 1 ft.

Sthiramati, on Mahdyéinism, 61 ct scq.; on Rodhicitta, 299.

Suchness, (see also Bhtatathita), 3; the first principle of
Buddhism, 99 et secq.; indefinable, 101; conditioned,
109; in history, 110; in the world, 113; and the Bodhi
114; and ignorance, I17; in its various modes, 125; and
Dharmakaya, 127; and karma, 181.

Sudurjaya, (fifth stage of Bodhisattvahood), 318.

Stikhavati sect, the 4, 240.

Sumedha, the story of, 280.

Strangama Sutra, quoted, 157.

Suvarna Prabha Sutrk, 253 ft.

Svabhava, and non-ego,' 170 ct seq.; and emptiness, 175.
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“Tat tvam asi,” 47, 136 ft.

Tathigata-Garbha, 125, 145.

Teleology, 86.

Tennyson, quoted, 82.

Tirthakas, 8

Tolstoi, quoted, in connection with karma, 207 ft.
Trikéya, (trinity), 73, 242, 256, 275.

Truth -(sat;:a), conditional and transcendental, 5.

Udédna, quoted, 52, 339 ft., 341.

Universe, a mind, 122,

Upaya (expediency), 64, 261 ft.; its meaning explained,
208 {t

Updyajna, 320.

Vaiéaradyas (convictions), the four, 327 ft.

Vairoeana, 219.

Vasubandhu, 87, 153; his Abkidharmakoca, referred to,
37; on Mahdyina, 66; On the Completion of Karma,
quoted, 194; 7he Distinguishing of the Mean, quoted,
105 ; on [ivdkicitta, 303 ; on Nirvana, 357, 359, 360.

Vasumitra, on Varions Schools of Buddhism, 1 ft.

Vedanta philosophy, and the Mahdyanism, 108 ft.; on Nir-
vana, 340; on Atman, 144.

Vicesacinta-brahma-Pariprecha Sutra, 353.

Victory, the hymn of, 336.

Vijnana, and atman, 30.

Vijnanamétra, (nothing but ideas), 70

Vijninamétra ¢dstra, 205 ft., 343.

Vimala (second stage of Bodhisattvahogd), 315.

Vimhlakirti, 106, 350, 360. ’

Visuddhi Magga, quoted, 139, 348 ft.



420 INDEX.

Waddell, refuted, 21 et seq.
Whitman, Walt, quoted, 155 ft., 197.
Wilson, Dr. G. R, qu{)ted, 201,

Yoga philosophy, The, on Nirvana, 340.
Yogacarya school, 62, 65, 87, 92, 05.
Yogavasistha, a vedantic book, quoted, 167.
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Abhedananda (Swami).— Divine Heritage of Man. 12mo, pp. 21
clothe With portrait of anthor, frentispicee. g, 6. net,
v

I. Existence of God. V. Relation of Soul to God.
II. Attributes of God. VI. What is an Incarnation.
III. Has God any Form? of God ?
vIV. Fatherhood and Motherhood VII. Son of God.
of God. VIII. Divine Principle in Man,

Abhedananda (Swami). — How to be a Yogi. 1:mo, pp. 18
cloth, gs 0d, net.

I. Introductory. III. Science of Breathing.
I1. What is Yoga ! IV. Was Christ a Yogi?

For Christans imterestd in foreign missions this hook is of waoment, as showin
e wethod of 18 ang whieh they must be prepared to meet i they are 1o influencg™
the educated Hhindu, To the Crientalist, and the philosopher afao, the hook is no:f
without interes. .. Swiwi Abhedinanda preaches no mushroom creed and ¢’
Furasian hybrid * theosophy,” e aims to give us 2 compendious aceount of Yoga's
Clearly and admisably he pesforms his sk, I forme the Jitte hook s excellent, ang?
its English st le s good. "=V Yook Times Seteidar Redone e Bts, Pee, 6th, 1902-’;.

e

“How to e a Yogi i a itde volme that mak very interesting weading, 'l"h(_i
hook contains the directions that must be followeed in physical s well as in mentag
training by one who wishes o have ful and perfect control of sl his powers, —-I;’_
Record-Jeradd, Uhicigo, Feb, 23th, 1903, 1

Abhedananda (Swami).—-The Sayings of Sri Ramakrishna. Com-;
piled by Swisi ABIDAINANDA 234 g Flesible etoth, gilt topyi
RUNIARITEN §

Ramakrishna wis a great Hinda saint of e nineleenth century who has nlread)ﬁ
had an influence on the religious thought of Ar¥erica and Fogland through lh(_f
teacings of his disciples, Swami Vivekananda, Swini Abhedinand, em(i_othcrs,‘{
His Sayings e full of broad, pyretical. hon-sectarian mstructions coneeriing the
spiritual life which cannot Int give help and insprutlpn to the followers of all creeds ;
The present vohime contains a larger number of Sayings than has yet appeared in an)_s
one English collection,  For the first time also they have been ('lnm!fu(l into chapxers?E
and arranged in logical sequence under marginal eadings, I.Iw'uch);xs Al creeds path,-‘é
o God,” * Power of Mind amd Thought,” * Meditation, 1 CrAGVTee, ..-\s a.r\,i
exposition of the universal truths of Religion and their application (o the dailv Ve lhui
hook takes its place among the great seriptures of the workd
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Abhedananda (Swami).—Reincarnation. Svo, pp. 61. Paper cover,
1. 3d. 5 cloth, 25 net

I. Reincarnation. I1. Evolution and Reincarnation.
III. Which is Scientific, Resurrection or Reincarnation ?

Abhedananda (Swami).---Philosophy of Work. Svo, pp. 93. Paper

cover, tr. Oal 5 clothy s Gl nit.

I. Philosophy of Work. II. Secret of Work.
III. Duty or Motive in Work.

Abhedananda (Swami). -Spiritual Unfoldment. Svo, pp. o=, Paper
cover. 1o, 3w cloth, 20 net
I. telf-control 'II. Concentration and Meditation.
I1I. God-consciousness.

Abhedananda (Swami). — Single Lectures. Svo, papir covers.
6. cach net.

The Way to the Blessed Life. Why a Hindu is a Vegetarian.
Scientific Basis of Religion. Religion of the Hindus.
Cosmic Evolution and its Purpose. Divine Communion.

. The Philosophy of Good and Evil. Who is the Saviour of Souls?
Does the Soul exist after Death? Woman's Place in Hindu Religion.
The Relation of Soul to God. Why a Hindu accepts Christ and
The Word and the Cross in Ancient rejects Churchianity

India. Christian Science and Vedanta.
The Motherhood of God. Spiritualism and Vedanta, 0

A A ~ - . »

Ad Dammi.—Hayat al-Hayawan (Life - History of Anjmals).
Translated from the Arabie by Lieut.-Coloned A S0 G Javakak, LS,
(Retired), 2 vols.. Svo, 150 net,

To the student of IsLomie Hterature and scunees, sod b Sobbone, the work is of
mmense inportance. whilst its value s o vubde o Semitic seiolos i stdyving the
rimitive enltire of the Semites s unguestionable, for they s 31 Gnedin it i o readily
accessible form, some of the principal maoterads necessary £ saeh o cngniny 3 as, for
instiaice. the numerons proverhs, poctical allustions, aned G ditionel avings witieh aee
profusely quoted i the book, sind which, while preserving i o remarkable degree the
freshness of the lingnage of the wild Arabs of the desert, U o an importont light
the snode of thousht and Tife of that oreat Teanch ol the S it

Adler (E.N.) et M. Seligsohn.—Une Nouvelle Chronigue Samaritaine.
Texte Samritan transcrit b odité pour b premicre fois avee e traduetion
francaise. Koy, Svo, pp. iy, 1100 35 net.

Adler (M. N.).—Chinese Jews. .\ Loccture delivered at the Jews

College Litevary Society on June 17th, 1900, Svo, py. 24, 1 et

Alabaster (Ernest).—-Notes and Commentaries on Chinese Criminal
Law and Cognate Topids. \With Special Relation (o Ruling Cases
Together with a Brief Fxawasos on the Law of Property. Chietly
founded on the Writings of the late Sir Chaloner Alabaster, K.COML G, et
By ERNEST Avamsi e of the Inner Temple, Barrister-at-Law @ and
Christ’s College, Cambridge : Rdvanced Student, Chinese Customs Sagvie.
With a Copious Index.  Roy, Svoy pp. I, 673, clothe 18w net.

I fulfils s purpese of giving o full trustworthy account of Chinese criminal
wactice,” -~ Athenenn.

“This work is decidedlv of o high order, and can be thoroughly trusted as apopuli
ruide to the principles of Chinese Law," = Aséetic Quarterly Review,

*{To students of the judicial problems presented by the Fiar Fast we can suggest
-t sssen batendustare Aannal than A\ Alibnster's hook, ' — lao _/(‘lli'/lll,".
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+ Allen (F. 8.).—Studies in Popular Poetry. Reprint. 4to, pp. xxiii,

paper covers, k8. Od.

American Journal of Semitic Languages and * Literature
(continuing Hebraica).  Edited by Winpias RoHarrees and the Stafi of
the Semitic Department of the University of Chicago.  Published quarterly.
Vol xxtin progress. \nnual sulseriptiqn, including postage, 18s.

American Journal of Sociology. Published quarterly. Vol. x in
progress.  Annual subseription, including postage, 10s. 6.

American Journal of Theology. ® lidited by Members of the
Divinity Faculty of the University of Chicago,  Quarterly, Vol ix in
progress. Annual subscription, including postage. 13+, Single numbers, 4+. 6d.

~ T theologians of Amierica are attempting to supply 2 real need Lt
aims at o cordplete presentation of all recent theologieal work . L L we give
ita hearty walconie, as a scheme likely to prove of real ntility to thealogical students
and to the eause of trath. " —(ordian,

Andersen (D.).-—A Pali Reader. With Notesand Glossary. Part I:
Teat and Notes. lo, pp. 191, cloth. 6., net.

—— The Same. Part 11: First Half of Glossary.  4to, pp. 112
55 get.

Anne, Countess of Winchilsea, The Poems of Ilditcd from the
Original  Fdition of 1713 and from Unpublished Manuseripts, with an

gotraduction and Notes. By Myra Revyonns, Svoo ppe esxsiii, cloth,
130, 150 net.

Aston™(W. G.).—Grammar of the Japanese Written Language.
Third Edition.  Revised and Corrected. Svo, pp. 108, kaiv, 1905, cloth.
125, net. | Luzac’s Ortemal Grammars Sertes, V.}

Aston (W. G.).-Grammar of the Japanese Spoken Language.

Fourth Edition.  Svo, pp. 212, cloth, 75 640 net.

‘Awfi Muhantmad. - The Lubabu'l-Albab. Part 1I. Fdited in
the Original Persian, with Preface, Indices, and Variants. By EDWARD G.
JROWNE, M.N., MUEBL MURAS, Svo, ppe 78, 472, clotn 185 net
[ Persian Histovical Scries. Vol. 111

“The work is of very cansiderable interest; only two NSNS, e known tc
exist, . ... Dtsvalue depends not so much oo the biographica! notices of the
poets mentioned in it as on the fact that it has preserved for us sclections from the
works of men of whom we shonld otherwise know Jittle or nothing. " —Nacchador,

Bana's Harsa Carita.—An Ilistorical Work, translated from the
Sanskrit, by K. B, Cowrni amd FoOW, Tieas. Svo, pp. Ny, 284,
cloth.  1os net .

Bana's Kadambari.— 1ranslated, with Occasional Omissions, witk
2 full Abstract of the Coutinuation of the Romance by the Author’s Sor
Bhushanablatta, by €. M, RIpDING.  Svo. . \¥iv. 232, cloth. 108, net.

P J . » .
Bartholomaei (J.).—Lettres Numismatiques et Archéologiques
relatives & la Transcaucasie.” Avec gpl. to, ppo iy, 116, v 6d.

Bastian (A.). Sce Satvétpatti and Buddhistic Essays.
Beal (Rev. S.).—Two Papers. Reprint. 8vo, pp. 8. 1s.

1. Brief Remarks on some Japenese Titles.
II. Account of the Shui Lui, or Infernal Machine.

LY
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Jelléli (L.).—Un Nouvel Apoeryphe. IKtude sur un FFragment de

-~ Manuscrit du Vieus Caire. Roy. Svo, pp. 23, 28 64, net.
Jelléli (L.)o—+Greek and Italian Dialects, as spoken by the Jews in

some places of the Balkan Peninsula, Reprint. 8vo, pps 8. 15, net,

}emmelen (T. F. van) and Hooyer (G. B.).--Guide to the Dutch
. East Indies. Composed by invgation of the Royal Steam Packet Company.
Translated by B, T. BERRINGTOS.  32mo, pp. viii, 202, cloth. 15, Gd.

deveridge (A. 8.).—The History of Humayin. Bv Gul-Baden

o Begam  (Princess Rose-Buody), | Translated, with  Inttaduction,  Notes,
Hiustrations, and Biographical Appendix; and reproduced in the Persian
from the only known manuscript of the British Museum, by A, S,
BEVERIDGE.  Svos; pp. xiv, 332, and o6 pages of Persin text, with
10 Plates : cloth, 108 net. '

‘ ,
3ezold (Ch.).—Oriental Diplomacy : being the transliterated Text
*of the Canciform Despatches between the King of Egypt il Western Asia
in the Fifteenth Century hefore Christ, discovered at Tell el Amarna, and now
preserved in the British Muscum.  Widh full Vocalubuy, Grammatical
Notes, cte., by Cirartes Bezorn, Tost Svo, ppa liv, 124, ¢lothe 185 ner.
“For the Assvriologist the book is a serviceable and handy supplement to the
ritish Muscum volune on the Tell el Amarna tablts, The author is speciandh
dlled in the art of catadogning and dictionarv-making, and it is necdless trsay thit
2 has done his work well.™  7%e cdenden .,
¢ Y Die in dem Hauptwerke (The “Tell o Amarna Tablets inthe Betish Museiun
#ith autotype Facsimiles, ete 1 vermdssie ‘Transeription des Keilsehrift-textes der
vafeln, sowie ein sehr ausfithrliches, mitunter die Vollstindighedt ciner Coneotiang
frreichendes Voeabulary bietet dic Oriental Diplomacy von €. Berald, dus eben
seshalb gewissermassen s Schliissel 2w dems Poablicationswerke betrachtergverden
sann, " —/Liter, Coatradldotl,

3hagavad-Gita. — The Book of Devotion. Dialogue between
" Krishna, Lord of Devotion, and Arjuna, Prinee of India, Iy English. - By
W.Gofepae, Small Svooppe 133, limp leather. 3v 640 net.
blia. A Monthily Journal of Oriental Rescarch in Archwology,
Ethnology, Literature, Religion, History, Epigraphy, Geography, Language:.
cte. Vol aviil in progress. Aunual subseription, §s. net.

blical World (The). FEdited by Wirnian R IHareex.
Published menthly. Vol xxviin progress. Annual subiseription, including
postage, 12s.

©The Bibliced 11 orhd makes a faithfud record and helpful eritic of present Biblical

ik, as well as an etficient, practical, and positive independent foree i stimlatine

d instructing the student, preacher, and teacher,”

bliographical List of Books on Africa and the East. I'ublishcd
in England. 2 vols. Vol I Containing the Books published hetween the
Mectings of the Eighth Ogental Congress at Stochholm in 1889 and the
Ninth Congress in London in 18qg2. Vol [l Containing the Book-
published between the Mectings of the Ninth Oriental Congress in Londan.
in 1892 and the Tenth Oriental Congress at Genevain 1894, Systematically
arranged, with Preface and Author's Index, by Co Go Lvzac. 12mo. Eacdl
vol; 1s. . .

. -
3 Boer (Dr.T J.).—The History of Philésophy in Islam. ‘I'ranslated.
with the sanetion of the Author, by E. Ro Joxies, BoDo o Roy, Svo, pp. 216,
cloth. 7s. 6d. net.  [Tazacs Oricatal Religions Series, Vol 1L ]
It is, we believe, the most useful work of its kind that has cver yet appeared i
r language, and it will undoubtedly be found to be of the greatest possible value t

ssionarics, historians, and all students of subjects velating to the Arabians of sul
vy Ren
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Bohtlingk (0.).— Sanskrit Chrestomathie. Zwecite, ganzlick

umgearbeitete Auflage.  Roy. 8vo, pp. 1, 372, 4s5. 64. uct.

Bohtlingk (0.) and R. Roth.—Sanskrit Worterbuch, hemansgegeber
von der Kaiserlichen  Akademie der  Wissenschaften, St. Petersburg
7 parts, 4lo.  £8 175 6d. net.

—— The Same. Smaller Edition. -,' parts, 4to. £ '3 3¢ net.

Bolo;nese (Dr. S.).—-The Economical Interpreter. knglish an
It

alian.  With a Treatise on Ttalian anuncinlinn and the Conjugation o
Italian Verbs,  Sceond Edition.  Oblong, pp. 268, 25 net.

Book of Consolations, or the Pastoral Epistles of Mar Isho-Yahb}
of *Kiphland in Adiabene. Edited with an Lnglish Transktion b
Po sco®-Mozcrierr, B\ (Assistant in the Department of Egyptian anc
Assyrich Antiguities,  British Museum).  Part [ Syriae Text. 8va
pp- Ivic ron, cloth, 1on 67 net. [Luzac’s Semitic Text and Translatior
Suries, Vol NVL

Borel (H.).--Wu-Wei. A Phantasy based on the Philosophy
Lao-Tse. Transluted from the Duteh by M. Lanaon. 8vo, pp. 69, cloth
39 pet

A . . . . . .

Brhadaranjakopanishad. In  der  Madhjamdina  Recension
Herausgegeben und dibersetzt von Qo BoUTLINGK. 8vo, pp. v, 72
3100, F5omel

Bronnje (Paul).—-Contributions towards Arabic Philology. Partl
The Kith al-maksir wal-mamdad. By [hn Wariin,  Being a Treatise
Levieographical and Grammatical, from Manuseripts in Berlin, London
Paris.  Edited with Text, Critical Notes. Introducetion, Commentary, ane
Indices. By Dr. Paci Brovsti, T Arabie Text. Roy. 8vo, pp. xii
128, cloth. 75 G4 net s paper covers, Os. net.

COThis i the sirst of o series of ten parts, in which it s intended to publish som
important works of the cavliest Arabie authors, together with systematic investigation
o the various tranches of Arabic Philology.”

“nthe second part, which contains the Introduetion amd Commentary to th
Arabie teat given in the fiest part, along with a Pretace and Bibliography to the whol
series, the Author will have opportunity of enlarging it some tength upon the principle
by which he bus heen gnided in embarking upow this schene,”

Browne (E. ). Sco Persian Historical Series.

Browne (E. G.).-- Account of a rare Manuscript History of Ispahan

Svo, pp. 00, 1 6. net. )

Browne (E. G.).—Biographies of Persian Poets. C(mta}incd” it
Chapter V.o Seetion v, of the 'I’:inl\'h-i-(i_u/u]:x, ur“'.\‘clctl ]lfn‘l(.)ry. ¢
Hamdu'lah Mustawdi of Qazwin,  Transl@&ed by .o G BROWNE, 8vc
PP So. 25 nel , ’ .

Browne (E.. G.)—The Chahdr Magdla (Four l)iS}JO}lr%CS).Q
Nidhdmi-i-‘anidi-i-samaqandi.  Translated into English by E. (i, BROWNE
Demy 8vo, pp. 139, cloth. 4s. net.

Buck (C. D.).—A Sketch of the L:nguistic Conditions of Chiﬁcago

Reprint.  4to, pp. 20, paper covers. 15 6a'. net.
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Buddhaghosuppatti, or Historical Romance of the Rise and Career
of Buddaghosa. Edited and translated by JAMES GRAY, Professor of Pali,
Rnngn?n{Collcgc. Two parts in one. 8vo, pp. viii, 75, and 36, cloth. 6s.

Buddhism. An Ilustrated Quarterly Review. Vol. 1. Rangoon,
1904, Aunual subscription, 105, 6d. post free,

Buddhist Pali Texts. lLiditedtinder the dircction of W. A, DE S1Lva.
In Pali with Singhalese Translation by W. A, SAMARASEKARA. Vols, Tand IT:
The Digha Nikaya, 1os. each net.

The Digha Nikaya‘will be complete in 3 vols.

Buddhistic Essays rcferring to the Abhidharma. With Introduction
in German, By A. BasTIAN.  8vo, pp. 21, 1s net,

i
Budge (E. A. Wallis). — Oriental Wit and Wisdom, or the
‘‘ Laughable Stories.” Collected by Mir Gregory John Bir-Hebracus,
Maphrian of the East from A.D. 1264 to 1286. Translated from the
Synac by K. A. Warris Bepce, M.A., Litt.1).,, D.Lit.  Ry. 8vo,
pp. xavii, iv, 204, cloth. 65 net.
7 Inthe Preface to the present publication the satistactory remark is nade that the
-;'volumf-. comtaining bath the Svriae “Text and the Translation, published 1807, price 215,
j[see the notice in the Atheneum for March 13th, 1897), * has been well receied, both
in England and on the Continent,” and that * iy answer to many requests from students
of literature generally ' Messrs, Tauzac & Co. “have decided to issue the English
g,.Tmnshuion of it separately in a handy form." "
Lt In snch cireumstances the new volume is likely to succeed, and we need only add
jthat, although many of the savings are at war with the finer :vsthetic taste of the
iprcsem day, the colleetion is fairly representative, and of considerable value. JOf some
special interest appears to us to be the twentieth chapter, * Physiological Charcteristies
‘;s'Jcscrib('.(l by the Sages." "— {thencum,

| .

Budge (E. A, Wallis)—The History of the Blessed Virgin Mary
and The History of the Likeness of Christ which the Jews of Tiberias made

i to mock at. The Syriac Texts edited with English Translations by E. A.

© WarLLis Bupce, M.A,, Litt. D, D, Lit., Keeper of the Egyptian and Assyrian
Antiquities in the British Museum. Vol. [: The Syriac Texts, pp. xi, 224.
125, 6d. net. Vol IT: English Translations. pp. xvii, 246. 105, 6d. net.
[Luzac’s Semitic Text and Translation Series, Vols. IV and V.]

“To Mr. Budge belongs, however, the great merit of having very materially
enriched no fewer than four different branches of Oriental Literature.  Several of his
aditions will no doubt serve as the groundwork for future publications,

The general aspect of the volumes is all that could be desired.” — A dhenwum.

I 1t may he regarded as an exceeptionally excellent connmentary on - the New
Ll'cslalm'nl, the nain lines of which it closely follows, for in dealing with the smne
facts it lets in a great deal of light an the manners, customs, and ideas of the country
nd the period. . . . . The transhutions are in admirable English, and evinee
singalar ability.” - - Catholic imese

Budge (E. A. Wallis)—The Histories of Rabban Hormizd, the
Persian and Rabban Bap-‘Idta. The Syriac Text, cdited with English
Translations Ly E. A, \‘A\u‘s Bubcr, M.A., Litt.D., Keeper of the
Egyptian and Assyrian Antiquitics in the British Museum. Two vdhs. in
three. Vol 1: The Syriac Texts. pp. xv, 2bz. 126, 64, net. Vol 11, Part t:
English Translations. pp. xlii, 3o4. 125 64. net. Vol II, Part 2: The
Metrical Life of Rabban Hérmizd, by Mar Sergius of Adhorbdijin.
English Translations. 8vo, pp. ix, 207. 10s. 6¢. net. [Luzac’s Semitic Text
and Translation Series, Vols. IX, X, X1.]

" We have in these handsome volumes valuable records of two of the most
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. Budge (E. A, Wallis).——The Laughable Stories collected by Bar-
Hebraeus. The Syriac Text, with an English Translation, by 1. A. WALLIs
Bunce, Litt, D., 1.5.A,, Keeper of the Department of Egyptian and Assyrian
Antiquities, Pritish Museum.  8vo, cloth. 215 net. [Luzac’s Semitic Tex
and Translation Serics, Vol. I.]

" Dr. Bulge's book will be welconie as o handy reading-book for advanced
students of Syrinc, hut in the meantime the stori‘cs will e an addition to the literature
of gnomes and proverbs, of which so many are found in India, and in Persian
Hebrew, and Arabic, although not yet pul)ﬂblw(l. We are happy to say that
Dr, Budge's new hook is well edited and translated, as far as we can judge.”—
Athengm,

“The worthy Syrian Bishop's idea of Tmmonr may excite admiration when we
hear that he colleeted his quips in the grev dawn of the middle ages.”—/Pall Mal
Gaselle.

Buhler (J. G.).—On the Indian Sect of the Jainas. Translated from
thc'G('rm':m, and Edited with an Oulline of Jaina Mythology by J. BUrGlss
C.I.]'Z.,.LL.I). Svo, pp. 79, cloth. 35, 6d. net.

Burnell—The Samavidhanabrihmana. Being the Third Brahman:
of the Sama Veda, Edited by A\, €. Beeseni, Vol T Text and Com
weAtary, with fntroduction, 8vo, ppe uxxviiie 104, clothe (lubl, 125,

So.uet,
Buttenwieser (M.).— Outline of the Neo-Hebraic Apocalyptis
Litegature. Roy. Svo, pp. 5. 2s. 64, not, .

Cappeller (Carl).-—A Sanskrit-English Dictionary. Based upon th
St Petersburg Texlvons. Roy. 8vo, pi. vill, 672, cloth,  (Published 218
k\'cduv:;(l to 105, 6J. net.

“The hook s certamly the choapest, and, for a heginner, in some respeets th
bust, <)f‘;xiwling Sanskrit-lonehish dictionaries,” - -Academy.

Castren (M. A.).——-Nordische Reisen und Forschungen. Heraus
gesehen von AL SCIHEVNER. T2 volse 42 165, net,

Ceylon, A Tale of 0ld. Scc Sinnatamby.

Ceylon Handbook (The), and Dircctory, and Compendium ¢
Uscful Inforpation, to which is pretised a Review of the Planting Enterpric
and Agriculture of the Colony ;. with Statistical Information referring to th
Planting  Enterprise in other Countries. Compiled and  Edited by ]
Fercuson,  Thick royal 8vo, cloth, 24y net.

Chakrabarti (J. Ch.).—The Native States of India. Svo, pp. xix
274, cloth,  With Map. 55 net.

Chapman (Major ¥. R. H.).-- English Hindustani Pocket Vocabular
{containing 1500 Usclul Words in Classifiedd List<).  Romanized.  32me
pp- 92, cloth. 15, G4, net,

Chatterjee (B.C.).—~Chandra Shekhar. Translated from the Bengal

by Maxmarita NATIL Roy CHowDIU Y. of Santosh, a distinguished write

; and orator of Bengal.  With Ulustrations.  Svo. pp. viii, 318, cloth gib
Os. net, ' .

“ o Chandra Sekhar” s ene of the groatest of B ¢ Chatterjee’s works, an
Anglo-Indians who have not hitherto been acquaitted with either the author ¢
his writings may now read in their own lnngl.mgg'a work which will give pleasure in if
perusal,  The author has been called the * St Walter Scott of India,” and anyohe wh
would like to verify this high tribute of praise cannot do better than procure a copy ¢
the work, and pefuse it.  We trust the book will prove a suecess, and will stimular
the accomplished translator to give us more of this kind of w9rk. —Cupital, ,

““« Chandra Shekhar,” by the late Bankim Chandra Caatterjee, has heen ab
translated into English by Kumar Manmatha Nath Roy Chowdhury. . . . Knglis
readers who do not know the original will be glad of thls’f)pportm}ny to catch
glimpse of the writings of the most popular novelist of Bengal."'—Englishman,




10 Luzac & Co,

Chattopadhyaya (A.).—The Original Abode of the Indu-European

or Arya Races. 8vo, pp. iii, 224. 2s. 64, net.

Chiplinkar (Vishnu K. S§.).—XKavi-panchaka. Essays on the
Sanskrit Classical Poets. Translated into Sanskrit from the Marathi,  8vo,
pp. 271, 35 64. net.

—— The same, cloth. 4s. 64. net.

Shotzner (J.).—Hebrew Humour, and other Essays. Roy. 8vo,
pp- 186, cloth. gs. net. :

w
These essays deal somewhat extensively with the humour and satire that is not
mfrequultlv 1o be found in the works Loth of ancient and modern Hebrew writers.

‘Codrington (0.). —A Manual of Musalman Numlsmatlcs- 8vo ;
PP 239, with 2 Plates, cloth.  7s. 64, net.

Collins (M.).—The Idyll of the White Lotus. 8vo, pp. 131,
cloth. 4s5. 6. net.

Comité de 1'Asie Francaise.—DBullctin Mensuel.  Single numbers,
" 25 each net.

Annual subscription of 25 fes. (L1} entitles the sulraeriber 1o memibership, and the
Bulletin is supplied free, Messes, Luzae & Co., having Deen appointed Agents to
the above, can receive subseriptions.

Cool (W..—With the Duteh in the East. An Outline of the

Military Operations in Lombock, 1894, giving also a Popular Accodnt of
the Native Characteristics, Architecture, \luhmh of Trrigations, Agricultural
Pursuits, Folklore, Religious Customs, and a 2istory of the /u/m./’.',lmu of
Islamism and Hinduism into the /s/nm/ L) Capt. W, Coorn (Dutch
Engincer).  Translated from the Duteh by Eo | Tavior.  Hlustrated by
G. B Hoover, Iate Licutenant-Colonet of the Duteh Indian Army.  Royal
Svo 5 pp. vill, 305, x, with numerouns Plates, Thustrations, and Plans, and
@ ‘.\Iap of Lombock ; cloth,  (Published 215} Reduced to 75, 64, net.

* "The book contains an interesting account of the Balinese an& Sassak cistoms,
aund throws sonie light on the introduction of the Mahomedan and Hindu religions
into Lombok. . . . . The trandation by Miss 12, [0 Taylor is satisfactory, and
some of the illustrations are excetlent,” - 7ve Tines.

Cordier (H.).—Les Origines de deux Etablissements Francais dans
I’Extréme-Orient : Chang-Hai - Ning-Po. Documents Inedits publids avee
une Introduction et des Nates. gto, pp. xxxix, 760 65 net

Cowell (E. B.). Sce Bana's Harsa Carita.

Cowper (B. H.)—Principles of Syriac Grammar. Translated and
abridged from the work of B'r. HoFFMANN. Svo, pp. 184, cloth. 75 6d. net.

-Crow (F. E.).—Arabic Manual. A Colloquial Handbook in the
Syrian Dialect, For lhl? use of visitors to Syria and Palestine, containing
a simplified Grammar, a Comyrehensive English and Arabic Vocabulary and
Dialogues.  The whole in Lnglish Characters, carefully transliterated, the
Pronunciation l)emg fully indicated. Crown ‘sw, pp. viil, 334, cloth.
7s. 64, |Luzac’s Oriental Grammars Series, Vol IV

¢ Messrs, Luzac have now issued a manual of a.ollnquml Syrian Arabic, whicl
will be of the greatest use to visitors, merchants, and consular officers.
Mr. Crow, formerly one of the most brilliant linguists of the student-interpreters of
Constantinople, afterwards Vice-Consul at Beyrut,"— 7%e Speetator.,
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,Cust (R. N.).—Linguistic and Oriental Essays. Third Series.
1891.  8vu, pp. 611, cloth. 75 6d. net.

—— The Same. TFourth Series. 1895. 8vo, pp. 634, cloth,
75 Od. net.

-—-~ The Same. Fifth Series. 1898.. 2vols. 8vo,cloth. 155 net.

—-- The Same. Sixth Series. #gor. 8vo, pp. 485, cloth.
75, 6d. net.

——— 'The Same. Seventh Series. jgo4. 8vo, pp. 408, 237, cloth.
7s. Od. net.

Cust (R. N.).—Essay on the Common Features which appear in all
Forgs of Religious Belief. Svo, pp. xxiv, 194, cloth, 55 net.

Cust (R.,N.).—The Gospel Message, or Fssays, Addresses,
Suggestions, and Warnings of the different aspects of Christian Missions to
Non-Christian Races and Peoples. Svo, pp. 494. Paper, 05 64, : cloth,
75. dd. net.

© The scheme is so comprehensive as 1o include almost every detail of the
missionary enterprise.  Every essay is stamped, of course, with the personality of its
anthor, whose views are expressed vith chanacienistie foree and clearness,”— Z%e
Record.

Cutting (S. W.).—Concerning the Modern German Relatives
*Das’ and ‘ Was’ in Clauses dependent upon substantivized Adjectives.
&(‘pl‘im. 4loy PP 21, paper covers. 1S, 6d. net.

Dawlatsshih. — The Tadhkiratu'sh - Shu‘ard (“ Memoirs of the
Poets”) of Dawlatshah Bin “Ala'u’d - Dawla Bakhtishah Al- Ghazi o
Samarqand.  Edited in the original Persian with Prefaces and Indices Ty
Fowakd G Browse, Mo MBS MURUALS, Svo, pp. xvi, 10, 622, cloth.
185, net,  [Persian Historical Series, Vol 1]

©Critient editions of the Chicf historical and biographical works of reference i
Persian are much panted, and it i carnestly to he hoped that the series projected by
Prof. Browne will receive encouraging support, . As regards the editing littl
nead be saids Mr. Browne's nome is a0 pledge that it has heen done in the most exae
and scholinly fashion."—_ A thenien.

It wonld he ungracious not o recognise the advintage which this edition
possesses over all Oriental publications, not only in the correetness of the text, but 1
carefully prepared indices of the names of persons, places, and hooks mentioned in th
wext. e lsdalic Quarterly Kevice.

Dhamma-Sangani.—A Buddhist Manual of Psychological Ethies o
the Fourth Century B.C. Being a Translation, now made for the First Time
from the Original Pali of the First Book in the Abbidhamma Pitaka, entitle
Dhamma-Sangani {Cowpendium of States or Phenomena). With Introductor

; Essay and Notes by CAROLINE A. 1 Ruvs Davips, M.\, Fellow «
University College.  8vo, pp. xev, 393, cloth, - 105 net.

Digha Nikaya. Sce Buddhist Pali Texts?

Distracted Love. Being tha transkation of Udbhranta Prem. B
D. N. Stiyenaw.  Svo, pp. 07, 25, 64, net.

Dorn (B.).—Muhammedanische Quellen zur Geschichte der Siidliche
Kiistenlinder des Kaspischen Meeres. [lcrausgegehen, iibersetzt, und e
liutert von B. DorN. 4 vols. 8vo. 118 net, The volumes arc als» so
separately.  Val. 1, 155 Vol. 11, 65, 6d. 3 Vol I, 40, 645 Vol 1V, 12
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Ifl)sanglu.——Der Weise und der Thor. Aus dem Tibetischen iibersetat
und mit dem original texte herausgegeben von L Jo ScuMIDT. 2 vols,
4to. 155 net.

{ Dunkley (M.).—Nature's Allegories and Poems. Illustrated. 8vo.
' pp. 167, cloth. 25, 64, net.

!Dvivedi (Mahavira-prasada).~-Kavya-manjusha. A Collection of
Poems. In Sanskrit and Hindi!  8vo, pp. 243, 35 net.

Economy of Human Life. Complete in two Parts. Translated, from
an Indian Manuscript written by an ancient Bramin. To which is prefixed
an account of the manner in which the manuscript was discovered, in a letler
from an Iinglish gentleman then residing in China to the Earl of Chesterfiell.
New Edition, prepared with a Preface, by Dovcras M, Gang. Swmall 8vo,
; pp- 164, cloth gilt. 25, 64, ; parchment covers, 3+ net, '

Little more than roo years ago this work enjoyed a wide popularity not only in
Great Britain, but throughout Western Europe, and passed through numerous editions
{in each country in which it appearcd.  In the British Museum alone there nre copies
tof more than hfty different English editions. ,

i ** Somewhat similar in form to the Proverbs of Solomon. The ' Feonomy of
hhmlzm Life" is even more interesting, inasmuch as the precepts are not disconnected,
put display a method in arrangement. Together they form one complete system,
‘l‘_)erfect as a whole, and the parts exquisite condensations of wisdonw"—Sunday Speciul.

1 . sy . .

iEdkins (Joseph).—China’s Place in Philology. An altempt to show

' that the Languages of Europe and Asia have a Common Origin, - Demy Svo,
pp- xxiil, 403, cloth.  (Published 105 62) 750 64, net,

'Edkins (Joseph).—Chinese Architecture. Contents: (1) Classical
Style s (2) Post-Confucian Style ; (3) Buddhist Style; (4) Moderfr Style
8vo, pp. 36. 15 net.

Edkins (Joseph).—Chinese Currency. Roy. 8vo, pp. z9. s nct.
Edkins (Joseph).—Introduction to the Study of the Chinese

Characters.  Roy. 8vo, pp. xix, 211, 101, hoards, !I'll]’lih]lt‘(l 185,
125, 6d. net.

Edkins (Joseph).—Nirvana of the Northern Buddhists. Svo,

pp. 21, 6d. net.

Edkins (Joseph).-—Ancient Symbolism among the Chinese. 8vo,
pp- 26, 6d. net.

Efes Damim.—A Series of Conversations at Jerusalem between
a Patriarch of the Greek Church and a Chief Rabli of the Jews, concerning
the Malicious Charge against the Jews of using Christian Blood, By J. B.
LeviNsoun. Translated from the Hebrew by Dr. L. Lozwi.  Roy, 8vo,
pp- xvi, 208, cloth.  (Publithed 85.)  Reduced price 25, 64 net.

Eitel (E. J.).—Europe in China. The History of Hongkong.
From the Beginning to ghe year 1882, 8vo; pp. vii, 575, with Index:
cloth. 15s. net. ¢ l

““Hhs work rises considerably above the level commonly attained by Colonia!
histories written from 2 Colonial point of view." -— Témes.

Ettinghausen (Maurice L.).—L'histoire et la vie de Harsavardhana.
Roy. 8vo, about 180 pp.  (In the Press.)

Far East (The). A DMonthly Illustrated Periodical. Edited by

M Wiev  Val T naw in nrogress,  Annual subscription, 165 net.
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T R TUNT. ¢ CEST Are
““Q‘s“\?‘&ﬁﬁ}af{m ?&}“x\ﬁi}r?\m }-k\xyhya (Memoirs of the Saimsyiot
o ) it Aandadding *Attar, Part 1. Fdited in thes
(E\rlxgma\ Persian, with Preface, Indices, and Variants, by R.AL N\L:;m‘;\mo: %
2 -A‘-’ LCCI\I\‘L_'}' mm the University of Cambridge. With a Citical Tntrow
duction by Mirza Muhammad B. *‘Abduwl- Wakhah 1. Qazwini.  8vo,”
pp- 66, 357, cloth. 18s. net. [Persian Historical Texts Series, Vol, 111} #

. . ) . §
Fausholl (V.)—Indian Mythology according to the Mahabharata,”
in Qutline. Roy. 8vo, pp. xxxii, 208, cloth. 9s. nct. [Luzac’s Orientak
Religions Series, Vol. 1.] :
“This is a very learned work, and shBuld be interesting--nay, will be found
essential-~to all Fnglish students of the Mahdbhdrat. It is a model of beautiful
printing.”— Asiatic (Onarterly Review, ;

o

FausWoll (V.)—The Dhammapada, being a Collection of Mora
Verses in Pili. Fdited a second time with a literal Latin Translation, and¥;
Notes for the use of Pili Students. By V. Fauswon,  8vo, pp. xvi, 953‘54
cloth. 75 64. net. "‘“li

L3

use of those who are commencing the study of Pali, and it is with this object that th

A
“In' its present form the * Dhammapada ' makes an admirable text-book for t%
present edition has been issued in an abbreviated torm."—. Isiatic Quarterly Revieuw™™:

~ U 11 Dhammapada resta sempre i libro pitt adatto ¢ per molti riguardi convcnient@_f
ab principeanti, come a tutti gli studiosi i cose buddistiche ¢ indispensabile,” ~
(B P Cultura, b

i

Ferguson (A. M,).— All about Pepper; including Practica}gﬁ‘-i
Instructions for Planting, Cultivation, and Preparation for Market, giving Cos¥}

of Cultivation, Estimate of Expenditure, and much other useful information

frdh a variety of sources.  Roy. 8vo, pp. go. 25, nel. {
Ferguson (A. M.).—All about Cinnamon; including Practicaf‘?'?

Instiuctions for Planting, Cultivation, and Preparation for Market, witl?
[nformation from a variety of sources.  Roy. Svo, pp. 43. 25 net. '

S

Pt

#
Ferguson (A, M.).—*Inge Va!" or the Sinna Durai’s Pocket
Tamil Guide. [‘ourth Edition.  Svo, pp. viii, 156, boards. 25, 6d. net. ’

'

Ferguson (A. M.).—* Mehe Varen,” or the Sinna Durai's Pocket’
Sinhalese Guide, Leing a Sinhalese Translation of A. M. Ferguson’s *¢ Ingdy
Va."  8vo, pp. i, 44, boards. 24 net. o

Ferguson (J.)—Limited Companies in Ceylon [or Tea and othes
Plantations (in Rupee Curreney), with full particulars, compiled andy
published 1o supplement Messis, Gow, WiLsox, & StaNron’s * Tea
Producing Companies (Sterling) of India and Ceylon.”  8vo, pp. viii, g
cloth, (Yublished 75, 64.) 15 6a. net

Ferguson (J.).--Ceylon in 1903. Desctibing the Progress of th
Island since 1503, its Present Agricultural and Commercial ¥nterprises, an
its Unequalled Atraciions to Visitors. With Statistical Information, a Ma
of the lsland, aidd upwards of one Hundped Hlustrations.  Svo, pp. 154, 18;
Wloth, 105, net, ,

. ¥
Ferguson (J.)—All about Coconut Planting. Including Practice
Instructions for Planting and Cultivation with Estimates specially prepare
for Expenditure and Receipts; a special chapter ov Desiccating Coconut, an
other suitable information referring to the industry in Ceylon, South Indis
the Straits Settlements, Queensland, and the West Indies,  Third Rditior
8vo, pp. 87, oxcii, cloth, 55 net,
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Ferguson (J.). The Coffee Planter's Manual {or both the Arabian
and Liberian Species.  Compiled from the Original Manual by the late
A, Brown, and a variety of other Authorities, by J. I'. Fourth Edition.
With illustrations.  8vu, pp. vii, 320, boards. 4+ 64. net.

Ferguson (J.).—All about Rubber and Gutta-Percha. 'The India
Rubber Planter's Manual, with the latest Statistics and Information, more
particularly in regard to Culti ation and Scicutifie Experiments in Trinidacd
gnd Ceylon.  Third Edition, Revised and Enlarged.  8vo, pp. 350, boards.

5. net.

Flagg (W. J.). — Yoga, or’ Transformation. A Comparative
Statement of the various Religious Dogmas concerning the Soul and its
Destiny, and of Akkadian, [lindu, Taoist, Egyptian, Hiebrew, Greek,
Christian, Mohammedan, Japanese, and other Magic.  Roy. 8vo, pp. 376,
cloth gilt. 13+ 07 nct.

Franson (Rev. F.).—The Religion of Tibet and the True Religion.
For English-speaking Tibetans,  Roy. Svo, pp. 47. 15 Gd. net

Raster (M.).—The Chronicles of Jerahmeel, or the llchrew Bible
Historiale. A Collection of Jewish Legends and Traditions.  Translated
for the first time from an unique manuscript in the Bodleian Library,  With
an Introduction, Notes, and full Indes, and tive Facsimiles, Koy, 8vo,
Pp. exiiy 341, cloth.  With § plates.  1os. net.

tates (Professor E.).—The Relations and Development of the Mind

and Brain.  Square 8vu, pp. 56, paper covars. o, 6d. nel.
The same, cloth, 25 64, net.

teber.—The Discovery of Secrets attributed to Geber, from the
MS. In Arabic.  With a rendering into English by Ro AL Striwe, F.CS,
8vo, pp. 8. 1s. net,

thosal (J.).—Celebrated Trials in India. Compiled by ]. GHOSAL.
Vol. 1. Roy. 8vo, ppe 332, cloth. g4s. 64, net.

thosh (Rakhaldas). — A Treatise on Materia Medica and
Therapeutics. Including Pharmacy, Dispensing, Pharmacology, and
Administration of Drugs.  Idited Ly C. Po Luks, MUB, FOR.C.S. 8vo,
pp. 684, cloth.  7s. net.

tibb (E. J. W.).—A History of Ottoman Poetry. By the late
E.J. W. Gres, ML.R.AS. Bdited by E. G. Browsg, MUAL, M.B Vols.
I, 11, I1L, IV, Roy. 8vo, cloth. 215 cach net.

““How complete was the author's mastery of their language and literature i~
bundantly attested by the spofitancous cvidence of Turkish men of letters, one of
shom asserts that ncither in the Ottoman Empire nor amongst the Orientalists ot
lurope does anyone exist who has more profoundly studied the Ottoman language
nd literature than he." —Asiatiy Quarterly Revicw.

“The premature death of that préiound Orientalist My, [ ], W, Gibb woulg! have
roved-an irrcparable loss had not the w finished AIS, of his monumental work been
ntrusted for publication to Professor I, G, Browne. . . . . Weheartily congratu-
ite Professor Browne on the brilliant manner in which he has performed this portion
f his task, and cagerly look forward to the remaining volumes.”— Westminster
leview. '

Hadstone (Right Hon. W. E.).—Archaic Greece and the East. 8vo,
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Gray (James). Scc Buddhaghosappatti and Jinalankara.
Great Trial Series.—The Great Baroda Case. Being a full Repor

of the Proceedings of the Trial and Deposition of ITis Highnesss Mulhar Rac
Gackwar of Baroda for instigating an attempt to poison the British Residen
at his Court.  Roy. 8vo, pp, xxxv, 544, 75, cloth, DPrice 6s. net,
The whole of the proceedings and a full report with Sergeant Ballantine's fearles
and sensational specches and incontrovertible jrguments, cte., cte., verdatin.
Sergeant Ballantine's speeches and art of cross-examination are uncommon and i

themgplves a monument of learning and forensie ability unsurpassed in the annals o
criminal trials in the world, and are worthy gf speoial study,

Great Wahabi Case.—A Full and Complete Report of the Pro
ceedings and Debates in the matters of Ameer Khan and Hashmadad Khan
Insthe Crown Side of the High Court of Judicature at Fort William in Bengal
In the year 1870, z2r 64, net.

Gribble (J. D. B).—A History of the Deccan. With numcrou
IHustrations, Plates, Portraits; Maps, and Plans. Vol L. Roy. 8vo, cloth, 214
IR style casy and pleasant the author tells the story of the Mohammeda
occupition of the Peccan . . ., the general style of the book and the admirabl

photographs and drawings with which it 1s enriched leave nothing to be desired.”
Athenaum.

- 'y . .

Grierson (G. A.). — A Handbook to the Kayathi Character
Showing the actual Handwriting In current use in Bihir. g4to, pp. vi, 4
cloth.  With 30 plates,  (Published 185.). 65 net.

Yhe plates are in the Kayathi Character with the transliteration and translatio

(1[)[)0.\,‘i[l‘.

.o . .

Grierson (G. A.). -— Notes on Tul'si Das. 4to. pp. 62. Reprint
2s5. Od. net,

Grierson (G. A.).—Notes on Ahom. 8vo, pp. 59. Reprint. 25 ne

Grierson (G. A.).—Curiosities of Indian Literature. Selccteg an
translated by G. AL Go Small 8vo, pp. 24, 64

Grierson (G. A.).—Essays on Bihdri Declension and Conjugatior
8vo, pp. 34 Reprint. 150 64, net.

Grierson (G. A.).—Essays on Kacmiri Grammar. Roy. 8vc
PP 257, xciil, paper covers, 135, 0d. net.

Guides Madrolle. Chine, Ports du Japon. 8vo. ros. net.
CONTENTS.—* Grammaire Chinoise, par S\, Vissiere, - Vo_vnguursﬁ(I_hinois,rp;;

Fal. Chavannes.—* Natices historigues des Cites de Chine, par -\ Vissiere, -—* A

Chinois. —I istoire de Lo Chine,  Populations autochtones de T Chine, ete., cte.

-—— The Same. Pckin, Corée, le Trams-sibérien. 8vo. 8s. 6d. net

CONTENTS. —* Histoire de I Corde, par M. Courant.—Notices historigues dy
Cités de Chine, par A, Visaiere, o . ]

This Guide takes the taveller to Shanghai, and egeompanies him during excursion
around Pekin and Northem China, and deserifyes the journey back to lurope by wa
of 1 len-T'sin, Pekin, Scoul, Moscow, Bcrlix} s

o R .
. The Same. Indo-Chine. Iarar, Indies, Ceylon, Siam, Chin
Méridionale. 8vo. 154 nct. .

This Guide describes every point of interest from Marseilles to Cunton, ih
stuptuous temples of India, as well as the Su}mrorm of Ceylon, 1)cscnhgs also th
dead cities of Siam, and takes the traveller .o Canton by way of \he. Red Rivery

* Reprints of these to be had separately at various prices.
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-

Guiraudon (F. G. de).—Manuel de la langue foule, parlée dans la
Slénfganéble ot le Soudan. Grammaire, textes, vocabulaire. 8vo, pp. 144,
cloth. 065 net.

Guthrie (Rev. K. 8.).—Of the Presence of God. Being a Practical
Method for bLeginning an Interior Life. Square 8vo, pp. 106, cloth gilt,
4s. 64. net.

'
Al

Guthrie (Rev. K. 8.).—Regeneration Applied. Being the Sequel
and Practical Application of Regeneration, the Gate of Heaven. 8vo, pp. 154,
cloth. 45, 6d. net. ‘

Guthrie (Rev. K. S.). — The Gospel of Apollonius of Tyana.

According to Philostratos. 8vo, pp. 73, cloth. 3. 6d. net.

Guthrie (Rev. K. §.).—The Ladder of God, and other Sermons.
8vo. pp. 88, cloth. 4s. 64. net, '

Guthrie (Rev. K. 8.).—0f Communion with God. Small 8vo, pp. 62,
cloth. 2s. 64. nct.

Halcombe (Charles J. H.).—The Mystic Flowery Land. A Personal

* Narrative. By CHagrLEs J. Il [Tarconsy, late of Imperial Customs, China.
Second Edition.  8vo; pp. 226, with numerous Tlustrations and Coloured
Plates; cloth gilt. 75, 64, !

The valuable and handsome volumie contains thirty long chapters, a frontispiece of
he author and his wife—the latter in her Oriental costume—numcrous fine repro-
luctions from photographs, and several beautiful coloured pictures representing pany
icenes and phuses of Chinese life, etchings, and comprehensive notes by the author.

** His pages are {ull of incident, and his narrative often vivid and vigorous.”— Z'imes.

“The illustrations are good and numerous.  Many are facsimiles of coloured
Chinese drawings, showing various industrial occupations ; others are photogravures
epresenting buildings and scenery."—Worning Post.

** The illustrations are all good, and the Chinese pictures reproduceed in colours
nteresting.  We have not seen any of them before,”-— IWestminster Review.

Harding (Beecham).—Brotherhood: Nature's Law. 8vo, pp. 110,
cloth. 2s net.

Hardy (R. Spence).—The Legends and Theories of the Buddhists.

Compared with History and Science.  8vo, pp. 244, cloth. 75 64, net.

Hariri—The Assemblies of al Hariri. Translated from the Arabic,
with an Introduction and Notes, Historical and Grammatical, by Tu.
CHENERY and F. SrTriNcGass.  With Preface and Index, by F. T
ARBUTHNOT. 2 vols. 8vo, pp. x, 540, and xi, 395, cloth.  jo. net.

arper (R. F.)—The Code of Hammurabi, King of Babylonia
{about 2250 B.c.). The most ancient of all codes. In 2 Vols, Vol T:
Map, Text, Transliteration, ¢lossary, Historical and Ihilological Notes, and
Indices. By RoBpERT FrANCIS HARPER, Professor of Semitic Languages
and Literatures in the University of Chicago; Dircctor of the Babylonian
Section of the Oriental Lxploration Fund of the University of Chicago ;
Fellow of the Royal Geographical Society,  8vo, 103 plates and 192 pages,
cloth. 18s. met.  Part Il (in preparation). By WitLiay RAINEY HARTER,
Ph. D., President of the University of Chicigo; Professor and Head of the
Department of Semitic Languages and Literaturcs.

In this volume it is propos~d to present in succinet form the more important laws,
ind usages of the Hebrew Codes considered historically, and to compare therewith the
sarallel material contained in the Hammurabi Code and in other Assyro-Babylonian
vritings. In view of the great influence of the Mosaic Code upon subsequent legis-

tion, a competent inquiry into the relations of this code with that of Hammurabi and
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- gther contemporary or possibly antecedent enactments is at the present time pertinent
<nd sure to yield results of great historic value.  This book, published as the
complement of Part 1, will be a werk that must of necessity find a place in the library
of every man interested in ancient Oriental civilization and desirous of gpprehending
the great debt of the present to the past,

**T'his handsome volume, which must have heen produced at great expense, is
i credit to the University of Chicago Press, aud not less to the distinguished Professor
of Semitic languages at the same University . ', the special feature of the book.
is the series of plates giving the autographed tdxt reproduced from the photographs
published by Scheil in 1goz. . . . "The student who wishes (o read the origimal
text isrthus put in possession of all the necessary materials, . . . A word of
special’ praise is due to the clearness of thg plates, which should satisty the most
fastidious cyes."—unchester Guardian.

' 'T'he student will welcome the lists of proper names, signs, numerals, und complete
glossary ; to the ordinary reader, especially, the comprehensive index of subjects
covered® by the Code will be a useful guide.  This edition may be styled *The
Student’s Hamimurabi,” 1t forms a compact and handy volume, which will serve
as a helpfud introduction to the study of Babylonian texts; and to every student o
.\ss_\'rml(l)gy the concise arrangement of its contents and the fulness of its information
should miake it a constant companion." — £ pository 1imes. |

L]

Harper (R. F.).—Assyrian and Babylonian Letters, belonging tol
the K Collection of the British Museum. By Roperr FraNcis HARPER, &
the University of Chicago.  Vols. I to VI{I. Post 8vo, cloth.  Price of
cach vol., 235 net. i

i

* The Assyriologist will welcome them with gratitude, for they offer him a mass of
new waterial which has been carefully copied and well printed, and which cannot fail
10 yield important results.” - Athendi wm. *

»

*'The book is well printed, and it is a pleasure to read the texts given init, with

their lall'lifu type and ample margin, - S cademy. {

Hartmann (F.).—Magic, White and Black. The Science of Finité
and Imfinite Life. Containing Practical Hints for Students of Occultism/
Seventh Edition, Revised. 8vo, pp. 292, cloth. 053 paper covers, 75. 6d. net,

Hartmann (Martin).—The Arabic Press of Egypt. By Marmiy
Hawremanmn.,  8vo, pp. iiy 93, cloth, 35 64. net.

“ A learned eritical list of Arabic publications. - 7he Athencuin. i

« Such compilations as the present are valuable as works of reference, and ay
<howing the intellectual activity of all those people who fall under British intluence.” —;
Asiatic Quarterly Revicw. ¥

Heeres (J. E.).—The Part borne by the Dutch in the Discovery oj
Australia, 1606-17656. By J. E. Hrrrks, LL.D., Professor at the Dutck
Colonial Institute, Delft. ~In English and Duteh.  With 19 Maps, Charts®
and Hustrations.  Folio, pp. vi, xvii, 106, cloth. 215 net. M

“This handsonte work is corsiderately printed both in Inglish and Duatch. Afte,
the publication of the present work, writers of Australia will have no excuse foit
wnorance of the splendid achicvements of the Dutch navigators ln‘!\\('{n_ 1606 am‘
1765, ‘The work is illustruzed with several of the quaint maps and charts of the carl;‘
Dutch explorers, an inspeetion of which will interest odr Australin fellow-countrymen. '
~Seottish Geographical Magazine. e )
Professor Heeres has rendered another sertiee to historical geography by editing,
a complete series of documents beaging on the Dutch Voyages to Australia frdm 160t
10_1765. Awmong the documents perhaps the mast vlnlunhlc are the _]ourn)al' kcp:
b Jan Carstensz on his voyage of 1623 to the Gulf of Carpentaria with L)l)c Pera ang
rhen. and the various papers relating to the voyage of Pool and Pieterszoon ir
1636.  While allowing that the Dutch discoveries in the west were the result o
accident, Professor Heeres points out that those in the north were the outcome o
i systematic endeavour on the part of the Duich officials to extend the sphere of theif
operations,” —(icographical Journal,
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[emakandra.—Abhidhanakintamani, ein systematisch angeordnetes
synonymisches Lexicon. Ilcrausgegeben, iibersetzt, und mit Anmerkungen
begleitet von O. BonTLINGK et C. Rixu.  8vo, pp. xii, 443. 125, net,

[endrickson (G. L.)—The Proconsulate of Julius Agricola in
Relation to History and to Encomium. Reprint. 4to, pp. 33, paper
covers, 20, 4

lirschfeld (Dr. H.).—New Résearches into the Composition and
Exegesis of the Qoran. 4to, pp. 155, §v nel.

mperial and Asiatic Quartérly Review anrd Oriental Record
{founded January, 1886). Third Series, Vol. NIN, now in progress,  Annual
subscription, zos. nut.

w
rvine (W.).—The Army of the Indian Moghuls; its Organisation
and Administration. Koy. 8vo, pp. 324, cloth. 8¢ 64, net.

*This book is 1 mine of curious information, collected with great labonr and pains
om recondite sources; and it deals with asubject of supreme importance to the
udent of that period of Indian history which immedintely preceded the British
mination of the country, '~ ds/etic Quarteriy Reviei,

* The subject-iatter of the volume is certain to prove of deep interest to all
udents of Indian history, as well as to military experts, who are here provided with
1 excellent opportunity of compuring and considering the points of resemblance and
fference between the military organisations of the East and West,"—déberdeen
arly Journil,

acolliat (L.).—Occult Science in India and among the Anciénts,
with an account of their Mystic Initiations and the History of Spiritism.
Translated from the French Ly WinLarp L. Ferr. Roy. Svo, €. 275,
cloth gilt. 125 net.

astrow (M.).—A Dictionary of the Targumim, the Talmud Babli
and Yerushalmi, and the Midrashic Literature. \With an Index of Scriptural.
Quotation~. 2 vols.  4to, pp. 1736, half-morocco. 44 10s. net,

*This is the only Talmudic Dictionary in Inglish, and ald students should!
bseribe toit.  'The merits of this work are now too well known to need repetition.” -
wish Chronicle.

ayakar (Lieut.-Col. A. 8. @.). Scc Ad Damirl.

inalankara, or ‘ Embellishments of Buddha.” By Bubpvia-
RAKKHITA.  Fdited with Introduction, Notes, and Translation, by Jayes
Gray, Two parts in one. 8vo, cloth.  0s.

>hnson (E.).—The Altar in the Wilderness. An attempt to inter-
pret Man’s Seven Spiritual Ages.  Small 8vo, pp. 117, 1s. 0d. net.
— The same, cloth. @s. 0d. net.

»hnston (C.).—Useful Ranskrit Nouns and Verbs. In Inglish

letters.  Compiled by C. goitNsTon, Bengal Civil Service, Dublin University
Sanskrit 'rizeman, ete,  Snial¥ 4to, pp. 30, cloth. 25, 6d.

hnston (C)—The Memory of Past’ Births. 4to, pp. 55, paper

covers. 1s. 6d. net.
— The same, cloth. 2s. 64. net.

ohuston (C.).—The Awakening to the Self. Translated from the
Sanskrit of Shankara the Master.  Oblong 8vo, pp. 31. 2s. nct,
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+ Journal of the Anthropological Society of Bombay. Vol. VII in

progress.  Price §s. each number.

Journal of the Buddhist Text and Research Society. " Vol. VII

now in progress,  Published irregularly.  Subscription price, 8s. net.

Journal of the Siam Society. Vol.*l, Nos.1and 2. Subscriptior
price, 255 net. *

Judge (W. G.).—The Ocean of Theosophy. Thirtecnth Edition

8vo, pp. 154.  Paper covers, Is. 64, p cloth, 25, 64, net,

Judge (W. G.).—The Culture of Concentration of Occult Power:

and their Acquirement. Reprint.  Small vo, pp. 29, paper covers. 6d.

L]
) . i .
Judsc‘m‘s Burmese-English Dictionary, revised and enlarged by
R, C.8ruvesson, Burma Commission. Roy, 8vo, pp. aiv, 1188, 6. 255 uet

—— The same, half-bound. 3o0s. nect.

Judson (A.). — English-Burmese Dictionary. Fourth Ldition
Roy. 8vo, pp. 930, halt-bound. 255 net. -

King «(Leonard W.). — Babylonian Magic and Sorcery. Being
“The Prayers of the Lifting of the Hand.” The Cuneiform Texts e

a Group of Babylonian and Assyrian Incantations and Magical Formuku
"c(hlcd with Transliterations. Translations, and full Vocabulary from Tablet

of the Kuyunjik Collectiom preserved in the Biitish Muscum, By LEONARE

W. Kiye, M., Assistant in the Department of Egyptian and Assyria
AMiquities, British Museum. Roy. Svo, cloth, 185, net. ;

“ We cannot pretend to form an adeguate judgment of the merits of Mr. Kin;.:ﬂ
work, but it is manitestly conceivid and executed i a very scholarly spivit.”—Zimes
« Mr King's book will, we believe, be of great use to all students of .\h-sopommim'?
religions, and it marks an ovin Assyriological studies i England. o .. Aword
of special praise is due to Mr. King for the excellonce of his autograph plates of text.
—Athencam.

)

King (Leonard W.).—The Letters and Inscriptions of Hammurabi
King of Babylon about n.c. 2200, to which are addud a Series of Letters «
other Kings ‘of the First Dynasty of Babylon. The Original Babylonia
Texts, edited from Tablets in the British Museum, with English Translation?
Swnmaries of Contents, ete. By Lo W, King, M.AL FS.A Assistant i

the Department of Egyptian and Assyrian Antiquitics, British Museam, I,
three volumes. Vol 1: Introduction and Babylonian Texts. Vol 1L
Babylonian Texts {continued). Vol. 1I: Transliterations, English Tmns;
lations, Vocabularies, Iudices, ete. Roy. Svo, cloth, Yol 1, 21s. net|
Vol. 11, 18s net 3 Vol I, 185 net. [Luy;\c's Semitic Text and Translatiof
Series, Vols. I, TTI and V1L ] !

L3

“The concluding voluines of this important bygok are out at last.  Mr. Kin
supplies an excellent vocabulary for both the Sungrian and Sceumitic words used 1
these texts, and although his translation difyrs somewhat from that adopted b
Gerrdan Cunciform scholars, he has kept post commendably clear from phijologict
discussion. . . . Altogether, tbth he and the Muscum are to be congratulated o
tiy» completion of a diflicult task, A thenannt, d

o e Y
5/ “ Mr. King may be congratulated on his capies of the Cunciform texts, and sti]
niore on his translations and notes. . . . The notes coatan very full references t,
the dates found in the legal documents of 1 puriod, by means of which ~scvcrag of th
mutilated passages in the annals can b restored. .« . - The value of theschannal

Vo€ Cmcennd B adacdbara Tiamse
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King (Leonard W.).—The Seven Tablets of Creation, or the
Babylonian and Assyrian Legends concerning the Creation of the World and
of Mankind. Edited by L. W. King, M.A., I.8.A., Assistant in the
Department of Egyptian and Assyrian Antiquities, British Museum. In two
volumes.  Vol. T: EKnglish Translation, Transliteration, Glossary, Intro-
duction, ete. Vol I1: Supplementary (Assyrian and Babylonian) Texts.
Roy. 8vo, cloth. Vol I, 18s. nat; Vol I, 155, net.  [Luzac’s Semitic Text
and Translation Series, Vols. X1 and X1I1.]

* Students of religion and mythology will find this book a mine of wealth. .,
For the world of Orientalists this is undoubtedly the book of the season,”-— Glore.

** This important work gives, with tie aid of the most recent material, a critical
text and full exposition of the Babylon cpic of the creation of the world and of
mankind. "-— 7/wmes,

** To all students of comparitive religion, to those who are interested in the dualism
of the Zend Avesta and cognate subjects, we can commend this remarkable archaic
literature, possibly the very oldest the world possesses.—Scofsman.

King (Leonard W.). Scc Studies.

King (Major J. S.).—History of the Bahmani Dynasty. Feunded
on the Burhan-I Ma, Asir. Svo, pp. 157, with Map, cloth, 75, 64. net.

Kittel (Rev. F.).— A Kannada-English Dictionary. Roy. 8vo,

pp- 1, 1752, halt-bound.  £1 125 net. '

Klenzo (Camillo von).—The Treatment of Nature in the Works of
Nikolaus Lenau. An Eswy in [nterpretation. Reprint. gta, pp. 83, paper
covers, b5, net, .

Koran in Arabic. A photo-zincographed reproduction sg as to
avoid the objections to printing or lithographing the sacred text of the
Manuseript of the Koran of Hatiz Osman written in 1004 AL and famous
for its correctness.  The frontispicee is splendidly ithminated.  8vo, cloth
gilt, Oriental binding with flap.  §s net. The same can be had unbound,
but stitched ready for binding, 45 net.

A testimoniid as to the accuracy of the reproduction, signed by Ieading Muham-
madan Divines, is photographed at the end of the work, '

Koran, Scc Hirschfeld.

Korea Review. Iidited by I. B. Iulbert. Published monthly.
Vol Vnow in progress. Annual subseription, post free, 86 64, net.

kosegarten.~-Hudsailitarum Carmina. Arabic Text. Edited by
J. G L. KosecARTEN. Sumptu Societatis Anglicie quie Oriental Fund
nuncupatur. Vol I (All published.}  London, 1854, 305, net,

Cosegarten.— Taberistanensis Annales Regum atque Legatorum
Dei. kdited (in Arabic mgl Latiny by J. G, L. Koseaarrtes,  Greifswald,
1843. Vol. IH. Ss. net.

To students of Arabic literagire it is likely to be of great interest to hear that ol
the two works indicated ;11;0\" both edited by Kosegarten, and long luoked upon
as being out of prnt, there hve been tound, after the death of the printer, some
copies which we are able to sell at a Pery reduced price. Whereas the sccondework,
forming a certain part of the great histo#ical word: of al-Tabari, has 1o some cxtent
heen superseded by the complete edition of this monumental work under the editorghip
5f Prof. de Gocje, in Leiden, it is particularly gratifying that the famous collectiony
the Poems of the Hudsailites, made by the renowned philologian al-Sukkart, abojt
275 A1, which has, for the first time, been edited by Kosegarten, and afterwards
continued by Wellhausen, has been preserved in some copies.  We are glad to bv
th.zs enabled to put this work, which has been sold of late for /3 and [4, on sile ot
the greatly reduced price of £t 10s,
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“

,Land (J.P. N.).—The Principles of Hebrew Grammar. By J.P.N.
I:AND. Professor of Logic and Metaphysics in the University of Leyden.
Translted from the Dutch by RrcinalLp Laxe Poorr, Balliol College.

Oxford.  Demy 8vo, pp. xx, 219, cloth.  (Published 7s. 64.)  Reduced price
55 nel.

Levertoff (P.).—The Son of Man. A survey of the Life and Deeds

ssus Chel e - Qen?
of Jesus Christ.  In Hebrew. Roy. 8vof pp. 113, paper cover. 25 6d. net.
3

Loewe (L.).-—A Dictionary of the Circassian Language. In two
payts Lng_;l1:s'l1-Clrcassinn-'l'urkish and  Circassian- English-Twrkish,  8vo,
cloth.  (P'ublished 215)  Reduced prige 6. net.

Loewe (L.).—Efes Damim. Scc Efes.
Light on the Path. A I'rcatise written for the Personal Use of

those why are ignorant of the Eastern Wisdom, and who desire to entet

\\‘ilhin ;.t influcnce. Written down Ly M, ¢ With Notes and Comments,
Small Svo, pp. g2, cloth, 25 6d. net.

.
-—— The same, leather. s 0d. net.

Luzac's Oriental List and Book Review.--\ Record of Oriental
Notes and News and containing @ Bibliogiaphical List of all new Orient®
works, published i England, on the Comtinent, in the East, and in America.
Pultished every two months. Annual subseription, 30 Vols. T to IV are
entirely ont of print. - Vols, Voro NV ave stitl to Le had at 3. each vol,

“ltdeseryves the support of Oricntal students, Besides the eatalogue of new books
published in England, on the Continent, in the Fast, and i America, it gives, under
the Leading of * Notes und News,” details alout important. Oriental works, which

e both meree full and moee careful than anything of the sort to be found elsewhere.”

“1(‘:1({.""1'. ’
A bibliograpbical monthity: pablicaton which should e better known,"— 7%

Record.

Luzac's Oriental Grammars Series. S Aston, Crow, Rosen,
Wynkoop.

Luzac's Oriental Religions Series. Seco De Boer, Fausboll.

Luzac's Semitic Text and Translation Series. Secc Budge, King,
Scott-Moncrieff, Thompson.

Macnaghten (Sir W. Hay).-- Principle of Hindu and Mohammedan
Law. Republished from the Principles and Precedences of the same.
Edited by the tate T HWiisoN, Sve, ppe 240, cloth, 65 net.

Majumdar (Purna Ch.).- -The Musnud of Murshidabad (1704-1904).
Being a Synopsis of the History of Murshidalad for the Tt two Centuries,
To which are appended Notes of  Places and Objects of - Interest at
Murshidabad.  With many  Hlustrations.  Svo, pp. 3220 xxiv, cloth)
75, 6d. net. ) |

Margoliouth (D. 8.). — Chrestomathia }aaldawmna. The Comn
mentary of Ef-Badiawi on Sura L TransBlied and explained for the use
of Students of Arabic. By DS, )lAR(;punl”rn, M. A., Laudian Professor
af Arabic in the University of Oxford, ctc., cte. Post 8vo, cloth. 125, net.

“The book is as scholarly as it is wseful, OF particular importance are thg
npdherous grammatical annotations which give the beginner an insight into the methoc
ﬁﬁﬂ’;c Arabic national grammarians, and which form an excellent preparatory stud;‘

r the perusal of these works in the original. o . . “he introduction, ang the
remarks in particular, show how well Mr. M:‘.l_gk'»ll.()ulh has m:Ls'tered the immensé
literatures of Moshim ‘Fradition, Grammar, 1 d Kataim. . . . The Qm'l}:;:\lpf th
book affords pleasure from beginning to end."—Journal Roval Asiatic Soctety.
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Mead (George H.). —The Definition of the Psychical. chrmt 4to,

pp- 38, paper covers.  2s. net.

Michell (R L. N.).—An Egyptian Calendar for the Koptic Year
1617 (1900-1901 A.D.). Corresponding with the Years 1318-1319 of the
Mohanmmedan Era. By Roraxn 1, N. MicurLi.  Demy 8vo, 130 pp.
Cloth, 35 : paper covers, 2. 6d. net,

rome Notices of an Egyptian Calendar” for the year 1395 AL (1878 A.D.), published
by Mr. Michell in Fgypt in 1877 : -+

' One of the strangest picces of reading probably ever offered under the name of
ontemporary literature. . . . There is ne fear that anyone who uses thie little
ok for consultation during :t visit to Iigept will fail to see any particular celebration
or want of exnet information as to its probable date,” —Swfwrday Revicie,

“This quaint and entertaining pamphlet may claim a0 foremost place amony
uriositics of modern literature. . . . Never was information so new, so old,
o varied, so fantastic, or packed in so small o eompass. . . . ‘The Glossary may
e deseribed as alocal gazetteer, a brief biographical dictionary of holy ind historical
ersonages, an epitome of popular customs and 511[)(!\titi(m\ and a handoook of the
«'ncullm al and natural phenomena of the Nile Valley, " feademy,

Hinayeff (J.).—Pali Grammar. A Phonetic and I\Iorphol;wncal
Sketch of the Pali Language.  With an Introductory Essay on its Form and
Character.  Translated and rearranged with some moditications and additions
for the use of Fnglish Students. By C G Apass. gto, pp. xlii, 95, 56 net.

firkhond.—The Rauzat-us-Safa ; or, Garden of Purity. Trahslated
from the Original Persian by E. REHASER ; edited by FoOFOARBUTHNOT.
Vols. Tto V. 8vo, cloth. 105, ¢ach vol, net.

Vols. I and I1 contain : The Histories of Prophets, Kings, and Khalifs, N

Vois, HLand TV contain: The Life of Muabammad the Apostle of Allah,

Vol vV ocontains: T'he Lives of Abn Bakr, O'wior, O'thoein, and A, the four
nnedinte successors of Mubanmrd the Apostle, .
Hodern Philology. A\ Quarterly Journal devoted to Research in

Modern Langnages and Literatores. Vol TH now in progress.  Annual
subscription, post free, 155 net,

Honier-Williams (Sir Monier).—Indian Wisdom; or, Examples of
the veligious, philosophical, and cthical Doctrines of the Tindus, with a brief
History of the ehief Departments of Sanskrit Literature, and some aceonunt of
the past and present Condition of India, moral and intelicetual. By Sir
MonteEr  MoNIER-WILLIAMs, KOO LE, ML, Hon, DUC Lo Oxford.
Fourth Edition, enlarged and improved,  Post 8vo, pp. 575, cloth. 214,

“OHs book oL sl remiins indispensable for the growing public, which
seks to learn the ontline of Indian literature and thought m a simple and readable

xm. Weare glad 1o welcome the fourth edition of this cminently readable book,™

=Daily Chronicle,

¢ Itis a fine volumie and contauns valuable additions by the author . ., this
‘ition will be more than ever prized by stadents of Indian lore.” —Seofvman.,

foorat (Mrs. M. A. C.).——Elementary Bengali Grammar in English.
Small 8vo, pp. vi, 135. 3¢ nct.
foorat (Mrs. M. A. C.).—Pahari and Santali Music. Containing

two Pahari and five Santalkairs with words.  Folio, pp. 10, 35 net.

- . The same can be suppllcd w1th English tmnslatlon in MS.
Price 55, net,

[oore (A. W.).—Existence, Meaning, and Reality in Locke's Ess%
s.nd in present Epistemology. Rcprint. 4to, pp. 25, paper cavers, 1s. 6d. net

[ostras (C.).—Dictionnaire Géographique de I'Empire Ottoman.
8, pp. xii, 241, 3+ 64. net,
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Muallakat.—The Seven Poems suspended in the Temple at Mecca. ¢!

Translated from the Arabic. By Capt. ¥. K. JouxsoN. With an Intro- 1t
duction by Shaikh Faizullabhai. 8vo, pp. xxiv, 238. 75 64. net.

Miiller (F. Max).—Selections from Buddha. 4to, pp. 32, cloth.
3s. 64. net.

Miiller (F. Max). Address delivered at the Opening of the Ninth »

International Congress of Orientalists, held in London, September sth, 1892,
8vo, pp. 66, 1Is. 6. net, '

Miiller (Wilhelm), Diary and Lettegs of. In German. Edited by
P. 5. AvieN and J. T, Harrmenp, With Explanatory Notes and a
Biographical Index in Knglish.  With Portrait. $vo, pp. 200, cloth. 6s. net,

Niemand (J.).—Letters that have helped me. Compiled by JaspEr

Nisann, Reprinted from Z7%e Path, Fifth Ldition. Svo, pp. 9o, cloth.
25, 6d. met,

Nitiprakasika. In Sunskrit. Edited with Introductory Rcmarks‘
by bUsTAY OPPERT. Svo, pp. 830 3. G net.

Noer (Frederick Augustus).-The Emperor Akbar, a (‘ontriln.ltio.,,__
towanls the History of India i the 16th Centwry, Translated and in parl
Revgsed by AL S, BeveRIDE. 2 vols. bvo, clotl. Ss. net,

Oltramare (P.). — Le Role du Yajamana dans le sacrifice

Brahmanique Mémoire  présentd au aiil® Congrés des ()rlcnldhsus,i
3 Hambourg.  Reprint, l\u\ Svo, Ppe 34 25 net.

Oppert (G.).-——On the Weapons, Army Organization, and Political
Ma®ims of the Ancient Hindus, with Special Reference to Gunpowder and
Firearms,  Svo, pp.viy 102, bi. nel.

A very interesting and instrective work, throwing great light on the carly use of
aaplosives in warfare.”

Oppert (G.).—Contributions to the History of Southern Indla.

Iart 1: ln\nnplmm Svoy pp. 73, with Plate. 25, net

Oppert (@.).—On the Classification of Languages. A Contribution:
to Comparative Philology. 8vo, pp. 146, 04 net. ‘

N

Oppert (G.).—On the Classification of Languages in Conformity;.
with Ethuology. Reprint.  Svo, pp. 200 15 net ‘

Oppert (G.).—On the Ancient Commerce of India. A Lccturc,

delivered in Madras,  Svo, pp. 50, 2+ et

Osborn (L. D.)—The Recovery and Restatement of the Gospel

Sva, pp. 253, aloth. 6s. 640 net.

Oudemans Jzn. (A. C.).—The Great Sea-Serpent. An historical and’
critical Treatise.  With the Reports of 187 Appearances (including those of
the Appendix), the Suppositions and '\nmvutmnx of Scientific and Nonw
Scientiic Persons, and the Authar's Conclibions.  With Sz THustrations.
1\0) 8vo, pp. v, 592, cloth. 255 net, "

* The volume is extremely interesting.”--- Aenccum.

Oung (Tha Do).—A Grammar of the Pali Language. (Aﬂul
Kaccivana.) Ingvols. Roy. 8vo, 11’ 380. 21+ nel.

Vols. 1 and 11 contain the whole of the Pali Grammar (1. Sandhi Ndma gnd
Kiaraka, and Samdsa 11 Taddhita, Kita, Unu'l Akhyata, Upasagga, and Nipﬁl
particles), 65, 6d. cach.  Vol. 111, Dictiona, - of Pali Word-Roots, 6564, Vel IV
Chandam, ete., 3.
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’aracelsus.—The Life and Doctrines of Philippus Theophrastus,
Bombast of Hohenheim, known by the name of Paracelsus. Ixtracted and
Translated from his Rare and Extensive Works and from some Unpublished
Manuseripts by F. TIARTMANN, M.D.  With Portrait.  8vo, pp. 367, cloth.
9s. net.

‘arker (E. H.).—The Taoist Religion. Recprint. 8vo, pp. 33.
Is. 6d. net.

‘arker (E. H.). Sec Tao-Téh King.

‘ersian Historical Series. Fdited by Enwarn G. Browxrk, M.A,,
M.B. Sce ‘Awfi - Dawlatshah- Faridu'ddin ‘Attar,

fungst (Arthur).— A German Buddhist. (Oberprisidialyat T
ScHurze.)) Translated from the Second German Edition by L. F. pe
WiLDE. 8vo, pp. 79, cloth. 25 net "

'icart (Bernard).— Scénes de la vie Juive, dessinces d’apres ' Nature
par BERNARD ProagT, 1663 1733, Sisteen Plates (Reproduction er helio-
gravure Dujardinl. - Together in a heautiful Cloth Cover, richly ornamented
with Gold and Colours.  Folio. (Frs. 50.) 125 6, nor,

icton (N.).—The Panorama of Sleep, or Soul and Symbol: \With

Iustrations by Ko W, LANE. Svo, pp. 100, cloth.  4e. 04 net,

ischel (Richard).—The Home of the Puppet-Play. An Address
delivered by Ricarp Prscurr on assuming the oftice of Rector of the
Konigliche Veremigte Friedrichs-Universitiit, Halle-Wittenberg, on the 12th
July, 1900. Translaied (with the Author's permission) by MiLmren ¢
Tawney (Mrs. K. N. Vyvyan).  Small 8vo, pp. 32, cloth. 25 net.

oletti (P.).—Chinese and English Dictionary. Arranged according
to Radicals and Sub-Radicals. New and Enlarged Fdition. Roy. Svo,
pp. cvii, 307, half-bound. 155 net.

oletti (P.).—Explanation of the use of the Sub-Radical. Svo,

PP 17, 18 net.

rse (J. M.).—Reincarnation in the New Testament. Svo, pp. g2.
paper covers.  Ii. Od. net,

The same, cloth. 35 net.

7se (J. M.).—The Sermon on the Mount, and other lixtracts from
the New Testament. A Verbatim Translation from the Greek, with Note-
on the Mystical or Arcane Sense. 8vo, pp. So, paper covers. 15, 04, net.

The same, cloth. 3€. nct.
.adloff (W.).—Das Kudg¢tku Bilik des Jusuf Chass-Hadschih aus

Bilasagun. Theil T: ®er Text in Transcription herausgegeben,  4to.
pp. xcili, 252, 13s5. 6. net. ¢ °

loff (W.).—Kudatku Bilik. 'Facsimile der uigurischen Hand-

schrift der k.k. Hof-Bibliothek in Wicn. Folio, pp. xiil, 200, £z 10s5.1

a¥ (Prithwis Chandra).—The Map of India. From the Buddhis
tp the British Period. An open Letter to Lord Curzon.  4to, pp. 36,
with 6 Maps. Calcutta, 1904, 145 64. net.
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+Records of the Reign of Tukulti-Ninib I. Scc Studies in Eastern re
History. 1t

Redcliffe. —The Life of Lord Strattord de Redeliffe, X.G. By
STANLEY LaNg-Pootk, Popular Fdition. With 3 Portraits. Svo, pp. 377,
25, Od, net.

Reis (8idi Ali),—The Travels and Adventures of the Turkish.
Admiral Sidi Ali Reis in India, Afghanistan, Central \sia, and Persia,
during the years 1553 1556, Translated from the Turkish with Notes by
Az Vassery. Svo, pp. aviii, 123, cotln 5s

’

Reuben (Paul).—Critical Remarks upon some Passages of the 0ld *
Testament. Ly Pavy, RECBEN, Ph) o, ppoiic 240 T clothe 3x 04, u
PAPCE Covers, 2x. O,

I may ratfice to congratuiate onrselves that a0 seholar of vigorous mind ana ¥
acenrate phtogical training is devoting his leisure to w0 subject worthy of attention.
Very mumy of the notes are 1 a high degree stimmlating and snggestive. ;g

The get-ttp of the book is excellent.” - Aeadeucp, i
o H

* Pre Reuben shows mueh oviginadity, o wide knowledge of suthorties, smd o troe gy
grasp of eritical principles”  fetorsh Chronicle, h

Rhys Davids (Mrs. C. A. F.). Sec Dhamma-Sangani. “é<lls
),
Rockhiil (Hon. W. W.). -China’s Intercourse with Korea from the »se

Fifteenth Century to 1895. [Nu~trated. Svo. pp. vo.  3s 0d. net. i
Rogers (R. W.).—A History of Babyionia and Assyria. By Rom-:a-rs;m

Wity Rocers, PhoD. {Leiprig;, DD LL DL, FORAGLS,, Professor in
Drew Theological sewinary, Madison, New Jersey.  Third Edition,  Twer
voff Ray. Svo, ppn s 430, and w18, clothe 2000 net.

“UPhe first solume of one ot the most useful works vet published on Assyriology
Bas just appearsd, 1 is not only o history of Babyloniaand Assyria brought up \UfA
date, it s also o history of Assvrian and Babylonin exeavation and of cuneiform. &
decipherment. For the first time the reader i pliveed before hin afull and interesting 3R
aceount of one of the romances of historical science-—the diseovery and decipherment
of the cunciform inseriptions,” - posébory Times.

=

v

1 eomsider Rogers's * History of Babylonin aund Xasvria”soreally wseful book, the o
Lot of its Kind o far wiitten” in Bnglish. The fairess with which the aathor
codemours o represent different views so frequently held with regard to 1he carlier
dynastios and events makes his work espeeially desirable for the student in the class-qg
voom. <. V. Hilpreeht, PRy Do, T Professor in the University: ofygs
Penmayhvania, Seientific Dircetor of Babylonian fxploration Fund, o
Rosen (Dr.F.). - Modern Persian Colloguial Grammar. Contaiming

a shot Gromar,  Diadogues, and - Fatracts fm.m Nasiv Fedin Shah b
Diaries, Tales, oten, and a Vocabulary,  8vo, ppoaiv, goo, cloth. 101, (A
{ Lwzac’s Orvicntal Granmmars Series, Vol L] ‘

b Rese's beamed work will e usetul to all who e oceision o go 1d.
Persin, Balnchistan, snd AMooanistan, The Voeabilary will be a boon tostudents, *
"\]N‘.cinll_\' as it is in the une volume with the grammar and the dindogues.”™ -Fubi. Ly
Irrcnlar, ! . pa

“ Very useful to students.”™ = 1Eesdminder A‘ci'i.‘:.-:p . o o

“ Wodel Grammar,  Eaeellent Guide 1o the acguisition ol Persian. -~—A'!.\m/u;
Cuarterly Revicae, v ¢ na
R//“Een (Baron von).—Notices sommaires des manuserlts arabes du
g Musée Asiatique. 1 livr. Svo. pp. i, 250, 35 04, mel. .

T .
Rosthorn (A. de).—On the Tea Cultivation in Western Ssuch (18.11.{5.,
and the Tea Trade with Tibet vid Tachienlu. With Sketch-Map. d8vayiti

pp. 40, 25, net.
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" Samalochak.-—A Literary Review. In Hindi. Vol. II. § parts.
August, 1903 - July, 1904, 75 64 nct.

Sankaranarayana (P.). —«Enghsh Telugu Dictionary. DBy P. Sis-
KARANARAVANA, MoAL MUR AL Tutor to their Highnesses the Princes of
Cochin,  8vo, pp. 61, 75(), 2, vlnlh 1or. O, net,

Sarkar (Kishori Lal).--The Hindu System of Self-Culture, or the

Patapjala Yoga Shastra. Smuall Svo, pp. 1, 160, cloth, 2e Od. net.

Sarkar (Kishori Lal).—The Hirdu System of Moral Science. A lcw
words on the Sattwa, Raja, and Tama Gunas, Sceond Fdition,  Small Svo.,
pp. v, 150, cloth, 25 6 et

Sarkar (Kishori Lal).—A Synopsis of Lectures on the sutject of
the Rules of Interpretation in Hindu Law. with special reierence to the
Minkinst Aphorisms s apoticd to Hindu Lawe Svo, prc o1 20 net,

Sarnalata, or a Picture of Hindu Domestic Life. Lranslated (rom
the Bengali by DAKsHINAG Croveay Rove Svay pp. 280, cloth, g et

Sastramukthavali.—A collection of Vedanta Mimansa and Nyaya
Works.,  Idited by P B ANANTHACHARIAK,

Sastri (Pandit S. M. Natesa).-—Tales of Tennalirama, the famous
\ Court Jester of Southern India. Svo, in hoards, I net,

Satvotpatti Vinischaya and Nirvana Vibhaga. .\u Enquiry into
the Origin of Beings and Discussions abow Nirvanae - Translated 15 T ML
GeaaseRaky and Revised by Joseres Sixwas With an Introduction: in
German by A, Bastiax. Svo, pp. 66, N, 800 50 net,

Sauerwein (G.).—A Pocket Dictionary of the English and Turkish

Languages. Smaldl Svo, pp. 208, linp cloth, 350 04) net.

'Sayce (A. H.).—Address to the Assyrian Section of the Ninth

International Congress of Orientalists. Svo, pp. 320 10 et

?Schmidt (I. J.).—Grammatik der Mongolischen Sprache. Mit «

Tafel in Steindruck. glo, pp. xii, 179, 50, 6d. net.

Schmidt (I. J.).— Grammatik der Tibetischen Sprache. to,

PpP. NV, 320. Il G.Zonetl.

Schmidt (I. J.).—Mongolisch-deutsch-russisches Worterbuch, nebst
einem deutschen und ei¥em russischen Wortregister. 4to, pp. viii, 013
gs. net,

. \ .
jcholia on Passages of t(ue 01d Testament. By Max Jacon, Bishop
of Edessa,  Now first cditt in the original Syriac, with an Lnglish
Translation and Notes by G, 'rniir, D.D0 8ve, paper covers. §s. net.

Yeth (Mesrovb J.).— History of the Armenians in India. I‘rom\ :
Earliest Times to the Present Day,  8vo, pp. xxiv, 199, cloth, 75 6/, ne

Bhoxey (Paul).—The Unity of Plato’s Thought. Reprint. ato.
pp- 88, paper covggs. 65 net.
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‘tSinnatamby.” —Letchimey. A Tale of Old Ceylon.  Small so, ¥

pp. dike 54, cloth. - With Photograph Plates and Mustrations. 25 G,

. . . - . * .
I s aninferesting and characteristic tale of old tmes, pretily dlustrated and
bound, mnd will b read with pleasure both by young and old.”- -Zudion Magazine,

Srauta-Stra of Drahyayana (The). With Dhanvin's Commentary.
In Sanskrit, Fatited by o N Keurer, Part 1) containing Patalas 1 10,
4loy ppe 2160 London, 1904, 105, 6. net.

The work will b completed in three pats, vich jor, .

3 2
Sreemut Vidyaranya Swami. —Panchadasi. A 1landbook of [Tin.lu o
l.’nnl]m\l}n,_ CTranslated with copiows Anuotations by Naspavan Dok,
HL‘(‘(“](I Pelition. Two volz i one. Svou pp 333 cloth. Sy net. )

Sl oS TR . o \
Sri Brahmg Dhara.-— Shower from the Highest.” Tirouzh the
1;_1\mu- ob the Mahiatin St AGAaMya Grre Pagaviviassa With Poroai,. W
Svo, pp. vk, 87, cloth. 3. 04, nel, R
'.[’his Baok of teachings is the work of one of the most distinguished leaders of &

Indian thought,

’/:[L‘.
Stein (Dr. M. A).— Catalogue of the Sanskrit MSS. in the >
Raghhinata Temple Library o) [lis Highness the Maharay of Jammu and

Kashiniv. oo, ppeg23, clh, 12e net.

Strong (D. M.).--The Doctrine of the Perfect One: or. The Law of "

Piety. Compiled by Major-Genaal DL ML Strone, C1 Smadl Svo,
O 2 . et
Strong. Sce Udana.

ji¢

Studies in Eastern History.--Records of the Reign of Tukulti- |
Ninib I, King of Assyria, about B C. 1275. Ldited and translated from
a Memorial Tablet i the British Muscum, by Lo WO KiNa, MUAL, FOSUAL
Vol Lo Svovappe 204, with 1o half-tone Phues 5 cloth gilt top. - ox net.
Vol. I1. Chronicles concerning early Babylonian Kings, now in the Press. |

“The rocords fumish us with o wholly new aned deeply interesting chapter in the
Bistory of the Kings of Assyria. Mr. King's Took contams not only the transhion 11
of the tablet, hut also portraits of the tablet itself, its teat, and notes. And he has 4
added to it other text amd translations which throw Tight apon Tukulii-Nmil's place ¢l
in history, Few will require to be tobd that Mr. King's work reaches the highest mark
of scholarship and insight."—/Fvpasitory Tivics. :

“OMr. King explains eertain discrepancies inthe different Babylonian Chronicles,
and gives o new reading of some dines onaseal of the Assyrian King, whenee it
appears that the seal was ariginadly the property of Bilwashi's father, and wis altered K
by Tukulti-Ninily more than tree thotsand years before it found its way to the Briush 77

M usenm, - Me King is 1o be congratalated not only @pon this excellent piece of work,
bt also upon having materially enriched oue national g Mection. —. Hheawien, ;-)11'
2

L
Subhasita-Samgraha.—An Anthology, of “*Extracts from Buddhist
Works compiled by an unknown author. to illustrate the Doctrines of
Scholastic and of Mystic (Bintrik) Buddbism. In the Roman character,

N

Edited by CeBrypant,  Extract, Roy. 8vo, pp. 100, 3o net. m

hrilleka (The); or * Friendly Letter,” written by Luyc “f-l "
(Ndgdrjuna) and addressed to King Sadvaha. 'l"mnslnm‘l (rnnl !l,u (.ln_vsc iﬁ‘
Edition of 1-Tsing, by the late Rev, SBEAL. With the Chinese Text. 88vo, ko

ppe 51, xHL 50 et
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Talcherkar (H. A.).--Lord Curzon in Indian Caricature, Roy. 8vo,
PP 48, boards, 250 04, net.

This _“”,_rk L-Qn.\inl\' of a collection of cleverly excented cartoonys ifusteating the

career of Lord Curzon in India, sclected from the illustrated comic journals of that

conntry and arrangedl in chronological order, with an explisatory norative of the
events dealt with,

Tao-Téh King.—A Translatign of the Chinese Classic. By E. I

Parker. Reprint. Svo, pp. 4o, 15, 64 net.

Tarbell (F. B.),—A Greek Hand-Mirror in the Art Institrte of
Chlquo and a Cantharus from tht* Factory of Brygos in the Boston Museum
of Fine Arts. With 3 Plates. Reprint. gto, pp. 4, 4, paper covers, 25 net,

Tattvarthadipa of Vallabhacharya. In Sanskrit. FEdited by

Nandakisora Ramesa Sastri. Roy. Svo, bound in red silk cover, 65, net,

Taw Sein Ko.—Suggested Reforms for China. Sccona FEdition.

Reprint. Roy. Svo, pp. 320 1s net,

Tawney (C. H).—The Kathakoca, or Treasury of Stories. ‘Trans-
lated from Sanskrit Manuseriptsc. With Appendix, containing Notes, by
Professor FRNFST LEUMANN, - 8vo, pp. sxiil, 260, cloth, 108 net.

Temple (G.).—A Glossary of Indian Terms relating to Religion,
Customs, Government, Land, and other Terms and Words in Common Use.
To which is added a Glossary of Terms used in District. Work in the
N Provinees and Oudh, and also of those applied to Labourers,  \With
an Appendix, giving Computation of Time and Money, and Weights and
Measures, in British India, and Forms of Address. Roy, 8vo, Py vy 332,
cloth, 75 0d.
©The hook s handy, well printed, snd well got ap, and no student of Indian
subjects should e withont iV —Latic (uarterly Reciee,

Temple (Col. R. C.).—Notes on Antiquities in Ramannadesa. (The
Talaing Country of Burna,)  gto, pp. go, with 24 Plates and a0 Map.
185, net. .

Thomas (F. W.).- Deux Collections Sanscrites et Tibétaines de
Sadhanas. I.vtract. Koy, 8vo, pp. 42, 26 net.

Thomas (F. W.). Scc Bana's Harsa Carita.
Thompson (R. Campbell).—The Reports of the Magicians and

Astrologers of Nineveh and Babylon. [n the British Muscum.  The
Originat Text, printed in Cunciform Characters, cdited with Translations,
Notes, Vocabulary, Index, and an Introduction. By R. CaMPRELL
THoMpsoN, B.AL (Cantall), Assistant in the Departinent of Egyptian and
Assyrian Antiquities,  British Muoseune Inotwo vols. Vol T The
Cunetform Texts, Vol IT: Fnglish ‘Translations, Vocabulary, cte. Roy.
Svo, cloth. 12w 6d. nt ocach.  [Luzac’s Semitic Test and Translation
series, Vols, VI and \'”3|
“ Mr. Thompson gives us the cuniforn test of what i, practically, the m?ph-lr
suries of the Astrologicd Reports of the Royal Library at Nineveh - -that is fo say,
copies of about 280 tablets and transfiterations” of abont 220 duplicates, without
reckoning the transliteritions of the texts of the original series, In addition, we -ﬂd
1 translation of the tablets in English, and @ vocabulary, with references, and g subpyt
index. ‘Lhe work in each of these sections has heen carefully done.” - -Nuture,
“"I'he salt of the book is enhanced hy its excellent indices,  'Those who wish to
knnw'What the astrological lore of Habylonia was like cannot do better than study it.”
Lxpository Times,
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2y :
Thompson (R. Campbell)—The Devils and Evil Spivits of Rabylonia, dre
btmg .Ln\)ﬂnnmn n'nd Assyrian Tncantations agamst the Domons, Ghoule, Intr
\_:\m]nn’-f, Hobgobling, Ghosts, .m_\d \;'mdr\-«.\ Ev) Spirtts which attack Moau,-
k}nd. ]rzﬁsk}lod from the Original Canciforne Fexts with Transtiteration -,
Mocabulary. Notes, ete. By R CasrsiLL TroMesoN, ML Assistaut in
The Department of Egyptian and Assyvian Antiquitics, Dritish Muscun.
In two vols. Volo T: Evil Spirits,. - Voll 111 Fever Sickness ™ angd
1leadache, cte, \(nl. I, 5 et \'/'ul. TLor2e 640 net. Dlume's Sewitic
Text and Translation Series, Valse XV and XV
T the commentator and theologinon, whether Christion o Jewisin, these volmes
of M. Thompson's will be of decided advantge, bringing o livht, as they do, much N
of the more oceult plillosophiy of ancient Babyvlon, 00 The Tiboue waolved je 2
the production of these volhuomes must have bheen innuense, ineadeniable ;o and the vesnhn 1210
is o work which will render abiding service to the canse of Biblica® sntiguitios and
theologiql lesning. ™ - Idic Quarterty Keidce, )1
A Thonepaon's worlo witl e fonnd o mine of wealth to ol -tdents of the weind
aned oceult, @0 0 The viduable introduetion with which Mo Pheaageon prefaecs s
his Hrst \‘rllmn‘ shews that the Jews were not the onlv stidents who drnke from tiis W1
fountain Ay sticisa, for mueh Chaldean magic swvives i the chomos and neanta- adi
tions in gse canong the Svrian Chivistians, . 0 0 The miost important point which 8
M, Thompsan elemdy demonsieates is the rmenee vitdine of dhis mseieal hiesatuee,”
[ vies. *
Thompson (R. Campbell).—On Traces of an Indefinite Article in
Assylian. Svoo ppo 31 boandss 2eoned W
Tiele (C. P.).— Western Asia, according to the most Recent
Discoveries. Rectorial Address on the acension of the 318th Anniversary or W
e Leyden University, 8t Febvuary, 1803, Transhied by Buzaper [
Taveor.  Small Svo, poe 30, eloth e 040 net, u
b .\11..1!|lhm11.1ti\w sty ob the reandis of recent Ortentad research and 5 3
i u\'«‘l"\.”-—A Lo Lite.
<OThe adedres- prosents ographie pictine ol the politicad sitiation i Woestere st A
m the Gliteenth and fourteenth vewtiries oo Aeindne 1o, -

Tilbe (H. H.).—-Pali Grammar. Svo, pp. 115, cloth. e net,

Stidents” Pah i<.]ir\.

Tilbe (H. H.).- -Pali First Lessons. Svo. pp. x4, clothe fionet. -8

Students Pali Seres,

Tilbe (H. H.).-- Pali Buddhism. Svo.ppoviii s boardse o el net.
Tolman (A. H.).--What has become of Shakespeare's play ‘!""Love's

Lebour Won "% Reprint.  qlo, Dy 3, pager coners, 20 m‘;ﬁ.

T'oung Pao.—Archives pour servir & I'étude de Ihistoire, des
Tanes, de lagéographics et le Petlnographic de s “'ﬁ"”l“l‘,"_ {Chine,
ln];nn. Corde, Tdo Chines Asie ('l'nlmh-‘ o .\L.\I.\!\«‘.? Redigees pan

¥ VML Gl SenerGey ot o Corbier. Annud s senplion, 204 net
L]

Transactions of the Ninth International Cghgress of Orfientalists.-
London. §th to 12t September, 18020 (Rdi®d by 1L DEEVAR MORGAN,
»vols. Rﬂ_\'. Svo, cloth. 21s bl

Vol | contains . Todian and Artn Sectidhs, row G

ol. T1 contams © Semnitic, Pgypt and Mrica, Geagraphical, A\n"h.x‘.c Girevee and
i Ease Persin and Turkey, Ching, Contral Asiaand the Far 1ast, Nustralisie,
\

thrapology, aned Mythology Sections. o8 O

Tropical Agriculturist (The). P.blished Monthly. v s

Vol NNXIV now in progress, Sanual subseription, 265, ot

ne
i

clC

[

ha

el

,
[

L

I

n
n



30 Luzae & Co,

H

'T};ler (T.).—The Hittite Seal from Bor. Reprint. éyo, pp. 7. 6d.
Udana (The), or the Solemn Utterances of the Buddha. Translated

from the Pali, by Major-General D. M. StronG, C.BL 0 Koy, Svo, pp. viid,
129, cloth.  6s. nel.

Uhlenbeck (C. C.).——A Manual of Sanskrit Phonetics. In 'Com-

' parison with the Indogermanic Mother-Language, for Students of Germanic
and Classical Philology.,  8vo, pp. sit, 113, cloth. 6s.

St is o lueid, handy, and comprehensive review of the subject, so aranged as to
form an admirable textbook for the stady of Arvan Comparative Philology,” . clsiatic
Quarterly Recice, I

 Un excellent résumé e phondtique sanserite @ rigeureusement. exacl, —AKecvue
critique.

Vallée Poussin (L. de la).—Bounddhisme—Etudes et Mafériaux.
Vol. 1 Adikarmapradipa, Bodhicarydva@atika, gto,” pp. v, 417,
10s5. GJ. net. .
“ It only remains to express admiration for the very wide and varie | learning
which this book shows, and for the Drilliance with which it is writtew."-—Jowrid!
Royal Asiatic Svcielv,

“¢almiki.—The Ramayan of Valmiki. ‘I'anslated into Fnglish
Verse. by RoT0 Mo Gruvrrrn, Mo LB Complae i one volume.
8vo, pp. 18, §76, cloth. 105 6d. net.

Vambery (A). Sce Reis (8idi Ali).

Vivekananda (Swami). — Jnana Yoga. 12mo, pp. 3306, Cloth.
6s5. 04, net. '

“One of the great thought chiatlengers of the day s this work by Yhe Swinni
Vivekananda,  The hook goes deep and trears of startling things, bhut when anatyzed
and viewed from the author's standpoint, they are found 1o be dinks in the great
chain of truth. He alone will deny who s out of syvimpathy or Tinited i visicn, -
Lranscripl, Boston, Sept 24th, 1oz,

o Stadents of religion will ind much of interest in it those who care [on India i
any way will be glad to receive an indication of high Hindu thought n one of l'hv
most striking refigious movements of the day 5 whils the orthordox Christian will derive
some infornution from the work regarding the attitnde of cultured Hindus toward
Christianity and its Founder.  Ater rending the hook one s inexcosable if his ideas
concerning Vedantaare hazy, - Nete Yord Sulurday Revecioof Books, Iy 12th, 1402,

7iveka nanda (Swami).- -Raja Yoga. Portrait of Author, frontispicee.
Pp. $76 cloth.,  6s. 6d. net. ’ ‘ ‘
Hesidesj fectures on Raja Yoga !lu- book contains Patnjali's Yoga \|)|11)I'lhl}lhA\\lf'll.
Conpmentary, i c(.)p'!uns Sanskiit Gloseary, o lecture on Immortality, and the Swiii's
tectures on Bhakti Yoga.

Vivekinanda (Swami).—My Master. 1zmo, pp. 9o, cloth. zs. 6d. net.

«This littJe book gives an adlount of tlu_t character ;n)(l carcer of _l]n- remarkable
man known in India as Parapabamsa Srimat R;‘un;‘\lmslmn: who is regarded Dy
n great numbelr of his coumry( en as a tln\'lng ncarnation. ) It IS ot more rv.nnAu'k:nl)h-
f:)r the story it tells of a holy man than for \l}(- clear Iup’gh:«h in which it is tr)lf!.
and the expressions of clevated ghought in its pages.” —fournal, (mh:u;:lpoh.s.
May 13th, 1901 T . . T

v The book, besides telling tl}C life of Sri Ramakrishna, gives an 11151:.:]".. into s\.o.m:
of the religious ideas of thrj. Hm‘(h_xs and scts forth tl}v. more important ‘1(1(';115‘\\]:\:11
vitally influence India's teeming millions,  If we are willing to sympathetically ste 1):
A weligious views of our Aryan brethren of the Orient, we shall ﬁn(l them g“"“':"l’_‘ll "V
eniritua “‘pnqrr;pts in no way mf(-rmr to t!lc highest known_ to ()ur:'elvcs, coneepts \\l»m '
werd thought cut and_pmcll'(':nlly applicd by those ancient philosophers in ages so
remote as to antedate history.” —£vsf, Washington, May 13th, 1901
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) -
Vivekanandaf (Swami).—The Vedanta Philosophy. An Address
hefore the Kiraduate Philosophical Society of Harvard College, with Intro-
duction by Prof. €, C. Evereer. Price 9d. el
Vivekananda (Swami), Pamphlets by. Price 6d. cach ntt.
' The Ideal of & Universal Religion.
The Cosmos. ,
The Atman. .
The Real and Appareiit Man.
Bhakti Yoga.
World,'s Fair Addresses.

0

Vizianagram Sanskrit Series. Under the Superintendence of
Arriur Vexts, MU Ovons s Prineipal, Sanskrit Oollege. Benares,
Various prices,

Vopadeva.— Mugdhabodha. [lcrausgegeben und erklirt von Orro
BonrNus, Svo, ppeosiil 4050 gt

9. . . . . .

Waddell (L. Austine).—The Buddhism of Tibet or Lamaism, with
its Mystic Cults, Symbolism, and Mythology, and in iis relation to Indian
Busldhis v By Lo Acsrive Wannenn, MUBL LS, FLRUGLS, Roy. 8vo,
pp. xix, 503 clothe AW pumerons Plaes and Hlustrations, 231,

SThis s oa ook wineh comstderablv cviends te domain of hunan l\nn\\h'tl;,‘:‘??
Fle i the tirst Faropean who, equipped s the tesotrees of mioders seiolavs-hip, has
penetrat@l the exoteric: Bnddbisn o e . Pvany page of his closely-
printed volume contains new naterinl s many of s chapters ave entively new, and the
whole forms an enduring niemonal of ihoricus ongimd research,”™ 77 wies,

Walker (E. D.).-- Reincarnation. .\ Study of Forgotten Truth.
Bvor . 330, cloth, 7a. o paper coners, §e. 04 net.
» e A 7 iy ) 5
Wass? ew (W.).—Der Buddhismus, seine Dogmen, Geschichte, und
Litteratur. \us dem Russischen wiborsete Fnster Theilo Svo, ppaav, 380,
540 net.

Watters (T.). -On Yuan Chwang's Travels in India, 629-645 A.D.
Eedited aftee his death by TOW. Ritvs Davins, F B A and S0 WL Bestenr,
ML CALG Svor ppegot elothe toss net.

Werner (A.). - Zulu Exercises. Svo, pp. 31. 1. net.
West (Sir Raymond). Higher Education in India, its Position and

Claims. 8vo, pp. 01 Lo et

Wildeboer (G.). The Origin of the Canon of the Old Testament.
An Iistorico-Cytieal Fogquiry, Transhued by Wisser Bacox,s Bdited
with Preface by Prof. Groror Fo Moowi Koy, 8vo, ppe iy 182, cloth,
7. Gl

COWe il onldy add that we cordiadly ceho the Professor’s hape that his hook may
not only be rend by professed students, bat that it may cmne also into the hands
el as have alveady Jeft the Universite.” Guardian,

Wilkinson (J. R.). - A Johannine Document in the First Chapter of
8t. Luke's Gospel. Roy. Svo, pp. 35, cluth.y 2o 5 paper covers, 1s. 6d. nel.

Winckler (H.) — The Tell-El-Amarna Letters. ‘I'ransliteration,
English Transhuion, Vocabunlary, cte. Roy. 8 oz pp. vhi. g1o, and 50 pages
Indices ;5 clothi. 215 net. . :

rpny . . ‘
I'he SHme, 1n paper covers,  zos, ,

“ o The present work does not aim to give the tind exposition of the Telb-el-Amarna

I’.‘,q_h‘rs,_ it only the Leginning ot such exposition. The author has solved many

falliculmes,”

“* The purpose of tie vocabuluries and eatalogue of proper names iy to JTRL S
the penetration and independent mvestigation ot our subject. i'i,spoci?ullv‘ m cds s of
the first, 1t was important to it upor o seleetion from the innumeranle repedtions,
A full eitation of all the places would ke their exauination ahmost nnpossible.”
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Winternitz (Dr. M.).—Catalogue of Sanskrit MSS. ’.n the Royal
Asiatic Saciety’s Library, with an Appendix by F. W, Friovas,  Svo,
p- \\1. 340, Fvonet.

Word(The) A Monthly Magazine devoted to Hnlomph\ Science,
Religion, Fastern l]mn"ht Oceltism, Theosophy. and the I'lntlxulmml of
Jlamanity. Vol L lxn) SvetAnnual subseription, 9. net.

Wright (W.).—The Book of’ Jonah in four Semitic versions-—
Chaldec, Syriae, JYthiopic, and Nvabic,  Wah corresponding Glossaries,
S\'(l, - 14N, (‘lnlh..,‘ ga. net, . .

Wu-Wei. Sce Borel.
. Wynkoop (J. D.).. Manual of Hebrew Grammar. Trinsiated from

the Dutch by Co van DEN BieseN. Svo, cotie 250 04 nets {Tavac's

Oriental Grommars Sevies, Vol HL

“We have nothing but prudise for the Kevo Waoakoop o Mol of - Hebreaw
Grammar.  [Uis clear smd coneise ) the rades aee very antedliy |!:lx amd the exnnples are
eiling, .. 0 We honily lunmnuncl l,mlnml andconeranlate Mesas, Tavza
coon the stvle of s prockiction - P Qanedrde K

J
' Wynkoop (J. D.). - Manual of Hebrew Syntax. Translited fron
the Duateh by Covas pox Bresese Svor pposwin 1320 ond Taedey 3 oeloth,
2 O et [Luzac’s Oviental Gornnnnar s Serte-g Vol 1
vt T s o bookowlich overy Plebrese semdens <huahd poseeee 00 00 0 we tecombpentd
it for general nsetulneseand thanh Dyryovin dons Blesen o oy ot o e Bnglish
Jreader ™ Jewedsi 1 rr/(.’.. .
S is ene of those bdoks which will beeome mdipenabde o the Pnolich stademt
who will desive 1o beeome aeguainted with the con trnetion of Hebrew syntax
this takes o high ank and will undeubitedly become o general texthonk ol \f\nl))ur
Vinomany colleges and iversities”  daweerie i b Vi

-

« Yatawara (J. B.)—The Ummaga Yataka. Il Storv of the
: Tunnet) Transtated {ron the Sinhatese by RO Y viawaeny MLOUBURUAS
Ratemahatmayi. Rove Svoy po i 220 clothe e balnet,





