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230 | Pc 62 — Related allowances

2.	comm to Sg 13: watering plants or getting someone to water 
them if the plants are for shade or part of a decorative garden 
or a forest.

Agitating to reopen an issue that you know was properly dealt with

An issue settled according to [abp: Dhamma; bd: the rule; tap: the 
law/rule] (bmc1: i.e., that has been properly dealt with).
According to Dhamma. Carried out according to [abp: the Dhamma; 
bd: the rule; tap: the law/rule], the Vinaya, and the Teacher’s in-
structions.
Issue (adhikaraṇa). There are four types:

1.	Dispute issues (vivādādhikaraṇa). bmc1, based on the kdks: issues 
related to disagreements over Dhamma & Vinaya that a Saṅgha 
must deal with by declaring which side is right.

2.	Accusation-issues (anuvādādhikaraṇa). bmc1, based on the kdks: 
issues related to accusations about offenses that a Saṅgha must 
deal with by judging whether the accusations are true.

3.	Offense-issues (āpattādhikaraṇa). bmc1, based on the kdks: issues 
related to the commission of offenses that a Saṅgha must deal 
with by having the offender undergo the appropriate penalty 
(e.g., confession, penance, or expulsion).

4.	Duty-issues (kiccādhikaraṇa). bmc1, based on the kdks: Saṅgha 
transactions that a Saṅgha must perform properly (e.g., an or-
dination or the Pāṭimokkha recitation).

Properly dealt with. bmc1, based on the vibh, kdks: dealt with ac-
cording to the procedures in the Vinaya, dealt with by a complete 
group, and performed on someone who meets the qualifications 
for the transaction.
note: bmc1: an issue that was improperly dealt with may be re-
opened for reconsideration but an issue that was properly dealt 
with can’t be reopened.

Knowing and perceiving a valid transaction as valid (bmc1: i.e., 
knowing that the issue was properly dealt with).
Knowing. abp: you know it yourself (bmc1: i.e., you were directly 
involved in the transaction), or others tell you, or he (cbmc1, based 

Pc 63
object§

perception§
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Pc 63 — Related offenses | 231

on bmc1: i.e., the bhikkhu on whom the transaction was per-
formed) tells you.

Saying [bmc1: in the presence of another bhikkhu] that The issue 
wasn’t carried out, It was poorly carried out, It should be carried out 
again, It wasn’t settled, It was poorly settled, or It should be settled 
again (bmc1: i.e., saying the issue was improperly dealt with).

Dukkaṭa:
object & perception

1.	If you perceive an invalid transaction as valid.
perception
2.	If you are in doubt about the validity of the transaction, re-

gardless of whether it is valid.

There is no offense
perception

1.	if you perceive the transaction is invalid, regardless of whether 
it is invalid—i.e. you know that the transaction was
a.	not done in accordance with [abp: Dhamma; bd: the rule; 

tap: the law/rule];
b.	dealt with by an incomplete group;
c.	performed on someone who didn’t meet the qualifications 

for the transaction.
and there is no offense
2.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Pācittiya:
1.	Pc 79: complaining about a Saṅgha transaction that you con-

sented to if you perceive the transaction was carried out in ac-
cordance with the rule.

2.	Pc 80: leaving a Saṅgha meeting during a valid transaction that 
you perceive as valid without first consenting to it and with the 
intent to invalidate it.

3.	Pc 81: complaining that the Saṅgha acted out of favoritism aster 
participating in a Saṅgha transaction bestowing robe-cloth on 
a Saṅgha official.

effort§

derived 
offenses

§

non-offenses§

related 
offenses

§
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Concealing another bhikkhu’s serious offense to protect him from 
the penalty or from the remarks of others

A serious offense committed by another bhikkhu.
Serious offense. A Pr or Sg.

Knowing that the offense is serious.
Knowing. abp: you know it yourself, or others tell you, or he (cbmc1, 
based on bmc1: i.e., the offender) tells you.

Wanting to hide the offense from other bhikkhus for fear that they 
will reprove him or make him abashed (bmc1: i.e., to prevent a 
Saṅgha transaction from being carried out against him or to pro-
tect him from the remarks of others).
Saṅgha transaction. See bmc1, pp. 484–86 & bmc2, chap. 12.

bmc1, based on the vibh: abandoning your duty to tell a suitable 
bhikkhu about the serious offense. comm: includes telling or ask-
ing another bhikkhu to abandon his duty to tell as well as comply-
ing with another bhikkhu’s request to abandon your duty to tell.
Suitable bhikkhu. bmc1, based on the comm to cv.3: a bhikkhu of 
common affiliation and in good standing. bmc1, based on the 
vibh: a suitable bhikkhu wouldn’t have to be on congenial terms 
with you or the offender. cbmc1: excludes the offender.
Common affiliation. See Sg 10, object, #1.
Good standing. bmc1: he isn’t suspended or undergoing penance or 
probation.
note: comm: this factor would be fulfilled if you tell a suitable 
bhikkhu aster initially abandoning your duty to tell.
note: shared responsibility. bmc1, based on the comm: telling an-
other bhikkhu to help hide the offender’s offense also fulfills this 
factor. If that bhikkhu abandons his duty to tell a suitable bhik-
khu, he would also incur an offense under this rule, as would all 
co-conspirators who try to conceal the offense.
note: bmc1: once you tell a suitable bhikkhu, you don’t have to tell 
anyone else.

Pc 64

object§

perception§

intention§

effort§
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Dukkaṭa:
object

1.	If it is a non-serious offense.
Non-serious. bmc1 on Pc 9, based on the vibh: any offense other 
than a Pr or Sg.
note: perception: if it is a non-serious offense, you would in-
cur this Dk regardless of whether you perceive that it is a non-
serious offense or if you are in doubt.

2.	If it is an unordained person’s serious or non-serious miscon-
duct.
Serious. comm: breaking any of the first five precepts [bmc1: for 
novices and female trainees].
Non-serious. bmc1, based on the comm: any misconduct other 
than breaking any of the first five precepts.
Unordained person. bmc1: a bhikkhunī, female trainee, or a male 
or female novice.

object & perception
3.	If you perceive the serious offense as non-serious or if you are 

in doubt.

There is no offense
intention

1.	if you think that telling will lead to strife or a split in the 
Saṅgha;

2.	if you think the offender might create dangers;
Dangers. Dangers to life or to the holy life.

3.	if you aren’t motivated by a desire to conceal the offense (bmc1: 
e.g., if you don’t tell the first suitable bhikkhu you meet because 
you are planning to tell a more suitable bhikkhu);

4.	abp: for “[thinking] He will be known by his own action” (bmc1: 
i.e., you think that the offender’s behavior will betray him so 
there is no need to tell);

effort
5.	if you can’t find a suitable bhikkhu to tell;

and there is no offense
6.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

derived 
offenses

§

non-offenses§
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Saṅghādisesa:
1.	Sg 8: unfoundedly accusing a bhikkhu of a Pr because you want 

him expelled.
Pācittiya:

1.	Pc 9: telling an unordained person about another bhikkhu’s se-
rious offense without authorization from the Saṅgha.

2.	Pc 12: continuing to be evasive or keeping silent to conceal 
your offense when questioned in a Saṅgha meeting—a�er 
a formal charge of evasive speech or causing frustration was 
brought against you.

Being the preceptor in the full ordination of a male you know is 
less than twenty years old

A male who is less than twenty years old.
note: bmc1, based on mv.1.75: age is counted from the time con-
sciousness first arises in the womb (i.e., conception). bmc1: this is 
traditionally calculated by adding six months to the person’s years 
since birth.
note: if he is less than twenty years old when he is ordained, he 
doesn’t count as a bhikkhu [bmc1: and is only a novice]—bmc1, 
based on the vibh: regardless of whether he or anyone else knows 
that he is less than twenty years old.

Knowing that he is less than twenty years old.
Knowing. abp: you know it yourself, or others tell you, or he (cbmc1, 
based on bmc1: i.e., the ordinand) tells you.

Upon completion of the third announcement (when you are the 
preceptor in the full ordination of the ordinand).
note: cbmc1, based on mv.1.28.3: the transaction statement is 
composed of one motion and three announcements.

Dukkaṭa:
object & perception

1.	If he is twenty years old or older but you perceive that he is less 
than twenty years old.

related 
offenses

§

Pc 65

object§

perception§

effort§

derived 
offenses

§
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perception
2.	If you are in doubt about whether he is less than twenty years 

old, regardless of whether he is less than twenty years old.
object & effort

3.	abp: for seeking a group, a teacher, a bowl, a robe, or an ordina-
tion territory with the intent to ordain him (bmc1: i.e., it is a 
Dk for each step in arranging the ordination if you know that 
he is less than twenty years old).

effort
4.	abp; bd: upon completion of the motion.
5.	abp; bd: upon completion of the first two announcements (two 

Dks).
6.	abp; bd: for the group and for the teacher (bmc1: i.e., the other 

bhikkhus participating in the ordination) upon completion of 
the third announcement.

There is no offense
perception

1.	if you perceive that he is twenty years old or older, regardless 
of whether he is twenty years old or older;

and there is no offense
2.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Traveling by arrangement from one village to another with a group 
of thieves that you know are thieves

A caravan of thieves.
Caravan of thieves. Any group (bmc1, based on the vibh: two or 
more thieves) that committed a thest, is going to commit a thest, 
is planning to evade a tax, or is planning to “rob the king” (comm: 
i.e., planning to cheat the government. bmc1: includes smugglers 
or people trading in contraband).

Knowing that it is a caravan of thieves.
Knowing. abp: you know it yourself, or others tell you, or he (cbmc1: 
one of the thieves) tells you.

non-offenses§

Pc 66

object§

perception§

Downloaded from https://www.holybooks.com



236 | Pc 66 — Effort

See Pc 27.

Dukkaṭa:
object & perception

1.	If it isn’t a caravan of thieves but you perceive that it is a cara-
van of thieves.

perception
2.	If you are in doubt about whether it is a caravan of thieves, re-

gardless of whether it is a caravan of thieves.
effort

3.	If you propose the arrangement, they don’t verbally agree to 
the arrangement, and you travel together as proposed.

There is no offense
1–5. See Pc 27, #1–3, 5, 6 (substitute caravan of thieves for bhikkhunī );

perception
6.	if you perceive that it isn’t a caravan of thieves, regardless of 

whether it isn’t a caravan of thieves.

Traveling by arrangement with a female from one village to another

See Pc 7.
note: bmc1: it is a Pc for each female you travel with by prior ar-
rangement.

See Pc 27.

Traveling with a female by public transport. This rule extends to 
traveling with a female by prior arrangement on the same public 
transport.
Traveling with a female by private transport. comm, based on 
mv.5.10.3: a bhikkhu may ride in a vehicle driven by a woman or 
man.
note: cbmc1, based on bmc1: In some Saṅghas, it is allowable to 
travel in a vehicle driven by a female as long as another knowl-
edgeable male is present in the vehicle (Pc 44)—and you don’t pro-
pose an arrangement to travel with the female or verbally agree 
to an arrangement to travel with the female. In other Saṅghas, it 

effort§

derived 
offenses

§

non-offenses§

Pc 67
object§

effort§

bmc1:  
current  
practice

§
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isn’t allowable to travel in a vehicle driven by a female because the 
agreement by prior arrangement is considered implicit (Pc 67). 
The wise policy is to follow the interpretation of your Saṅgha—as 
long as you don’t propose an arrangement to travel with a female 
or verbally agree to an arrangement to travel with a female.
note: cbmc1, based on the k/comm, bmc1: not all implicit means 
of agreement fulfill the subfactor of making an arrangement  
(k/comm: e.g., remaining silent in response to the proposal to 
travel together [though gestures would count as verbal agreement]; 
bmc1, based on the vibh, comm: e.g., mentioning only your own 
travel plans [e.g., I’ll go]).

Dukkaṭa:
object

1.	If it is a paṇḍaka, female yakkha, female peta, or animal in the 
form of a female (e.g., a nāga) [bmc1, based on the vibh: re-
gardless of whether you perceive that it is the paṇḍaka, female 
yakkha, female peta, or animal in the form of a female or if you 
are in doubt].

object & effort
2.	If you propose the arrangement, the female doesn’t verbally 

agree to the arrangement, and you travel together as proposed.
object & perception

3.	If it isn’t a female but you perceive that it is a female or if you 
are in doubt.

There is no offense
object & perception

1.	if it isn’t a female and you perceive that it isn’t a female;
note: cbmc1, based on the vibh: excludes paṇḍakas, female 
yakkhas, female petas, or animals in the form of a female 
(which are grounds for a Dk).

and there is no offense
2–6. See Pc 27, #1–3, 5, 6 (substitute female for bhikkhunī ).

Pācittiya:
1.	Pc 27: traveling by arrangement with a bhikkhunī from one vil-

lage to another.

derived 
offenses

§

non-offenses§

related 
offenses

§
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2.	Pc 28: traveling by arrangement with a bhikkhunī upriver or 
downriver in the same boat, except when crossing a river.

3.	Pc 66: traveling by arrangement from one village to another 
with a group of thieves that you know are thieves.

Continuing to insist that an obstruction isn’t an obstruction a�er 
the third announcement of a formal rebuke

An obstruction. comm: Anything that acts as an obstacle to the at-
tainment of heaven or emancipation. There are five categories:

1.	Actions. Patricide, matricide, murdering an arahant, wounding 
a Buddha, or causing a schism in the Saṅgha.

2.	Defilements. Firmly held wrong views (s/comm: e.g., determin-
ism, fatalism, or annihilationism).

3.	Fruits of past actions. Birth as an animal. bmc1: see the story of 
the nāga in bmc2, pp. 224–26.

4.	Verbal abuse. reviling a noble one (as long as you haven’t asked 
for forgiveness).

5.	Intentional transgressions. Intentionally violating a Vinaya rule 
(bmc1: as long as you haven’t undergone the appropriate pen-
alty).

Insisting on an evil view aster the third announcement of a valid, 
formal rebuke transaction.
Evil view. That an obstruction isn’t an obstruction.
Transaction. See bmc1, pp. 489–90 & bmc2, chap. 12.
note: perception: if the rebuke transaction is valid, you would in-
cur the full offense regardless of whether you perceive that the re-
buke transaction is valid or if you are in doubt.

bmc1, based on the vibh: if bhikkhus hear you assert an evil view, 
it is their duty to

1.	admonish you three times in private;
note: bmc1, based on the vibh: if you abandon your evil view 
aster being admonished three times in private, you incur no 
penalty and nothing further needs to be done.

Pc 68

§object

§effort

procedure 
& derived 
offenses

§
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Dukkaṭa:
effort
a.	(for bhikkhus who have heard you assert an evil view) Ne-

glecting to admonish a bhikkhu who has asserted an evil 
view.

b.	If you don’t abandon your evil view aster being admonished 
three times in private.

note: comm: the admonition must be done in person and not 
by letter or messenger.

2.	admonish you formally three times in a Saṅgha meeting;
note: bmc1, based on the vibh: if you abandon your evil view 
before the third admonition, nothing further needs to be done.
Dukkaṭa:
effort
a.	If you don’t abandon your evil view aster being formally ad-

monished three times in a Saṅgha meeting.
3.	formally rebuke you using one motion and three announce-

ments.
Dukkaṭa: you incur another Dk
effort
a.	if you don’t abandon your evil view by the end of the mo-

tion (but before the three announcements);
b.	for each of the first two announcements of a valid, formal 

rebuke.
note: perception: if it is a valid transaction, you would incur 
these Dks regardless of whether you perceive that it is a valid 
transaction or if you are in doubt.

note: bmc1: unlike Sg 10–13, the vibh doesn’t say that the offenses 
you would incur for the first two announcements are nullified 
once you incur the full offense.
note: further action: the Saṅgha can suspend you aster the third 
announcement if you don’t see the offense or refuse to undergo 
the penalty.
Don’t see the offense. Refusing to acknowledge that the act is an 
offense (mv.9.1.3; cv.11.1.10).

On the motion and 
announcements, see 
bmc1, app. 8.

On suspension, see 
bmc2, chap. 20.
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There is no offense
procedure

1.	if you go unadmonished;
2.	if you renounce your evil view aster being admonished in pri-

vate;
and there is no offense

3.	abp; bd: if you are insane or the first offender.
Insane. See Pr 1, non-offenses, #4.

Saṅghādisesa:
1.	Sg 10: continuing to try to form a schismatic group or take a 

position that is grounds for schism—a�er the third announce-
ment of a formal rebuke.

2.	Sg 12: continuing to be difficult to admonish aster the third an-
nouncement of a formal rebuke.

Pācittiya:
1.	Pc 54: speaking or acting disrespectfully aster being admon-

ished by a bhikkhu about a Vinaya rule.
2.	Pc 71: saying anything as an excuse to avoid following the rule 

when being admonished by a bhikkhu about a Vinaya rule.

Communing, affiliating, or lying down under the same roof with a 
suspended bhikkhu whom you know is under suspension

A bhikkhu who has been suspended through a [bmc1: valid] 
Saṅgha transaction and hasn’t been reinstated.
Suspension. cv.1.25–35: a bhikkhu may be suspended for any of the 
following reasons:

1.	He refuses to renounce an evil view. See Pc 68, effort.
2.	He refuses to see an offense (bmc1: i.e., he admits to engaging 

in an act forbidden by the rules but refuses to acknowledge 
that it is an offense).

3.	He refuses to make amends for an offense (i.e., he admits to 
engaging in an act forbidden by the rules but refuses to un-
dergo the penalty).

bmc1, based on the vibh: this factor is fulfilled by a bhikkhu sus-
pended for #1 and hasn’t been reinstated. comm: a bhikkhu sus-
pended for #2 or #3 would also fulfill this factor.

non-offenses§

related 
offenses

§

Pc 69

object§
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Saṅgha transaction. See bmc1, pp. 489–90 & bmc2, chap. 12.

Knowing that he is under suspension (and hasn’t been reinstated).
Knowing. abp; bd: you know it yourself, or others tell you, or he 
(cbmc1, based on bmc1: i.e., the suspended bhikkhu) tells you.

Communing, affiliating, or lying down in the same dwelling with 
him.
Communing. Sharing [abp; bd: food; bmc1: any material object] or 
sharing Dhamma (i.e., reciting Dhamma for him or getting him to 
recite Dhamma). If you recite line-by-line, it is a Pc for each line. If 
you recite syllable-by-syllable, it is a Pc for each syllable.
Affiliating. Participating in a Saṅgha transaction with him (e.g., the 
Pavāraṇa).
Lying down in the same dwelling. Lying down at the same time in 
a dwelling with the same roof [bmc1: regardless of whether the 
dwelling is walled and regardless of who lies down first] (if either 
of you get up and lie down again, you incur another Pc). k/comm: 
this factor would still be fulfilled if you are lying down in a room 
that isn’t connected by any entrance with the room in which he is 
lying down.

Dukkaṭa:
object & perception

1.	If he isn’t under suspension but you perceive that he is under 
suspension.

2.	bmc1: if the suspension transaction was invalid but you per-
ceive that it is valid.

perception
3.	If you are in doubt about whether he is under suspension, re-

gardless of whether he is under suspension.
4.	bmc1: if you are in doubt about the validity of the suspension 

transaction, regardless of whether it is valid.

There is no offense
object & perception

1.	if you know that he isn’t under suspension (cbmc1: if he isn’t un-
der suspension and you perceive that he isn’t under suspension);

perception§

effort§

§ derived 
offenses

non-offenses§
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2.	if you know that he has been reinstated (cbmc1: i.e., if he has 
been reinstated and you perceive that he has been reinstated);

3.	if you know that he has renounced his evil view (bmc1: even if 
he hasn’t been reinstated) (cbmc1: i.e., if he has renounced his 
evil view and you perceive that he has renounced his evil view);

4.	bmc1: if the suspension transaction was valid but you perceive 
that it was invalid;

perception
5.	if you perceive that he isn’t under suspension, regardless of 

whether he isn’t under suspension;
6.	bmc1: if you perceive that he has been reinstated, regardless of 

whether he has been reinstated;
7.	bmc1: if you perceive that he has renounced his evil view, re-

gardless of whether he has renounced his evil view;
and there is no offense
8.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Pācittiya:
1.	Pc 70: befriending, receiving services from, communing, or ly-

ing down under the same roof with an expelled novice whom 
you know is under expulsion.

Befriending, receiving services from, communing, or lying down 
under the same roof with an expelled novice whom you know is un-
der expulsion

tap: a novice who says, “As I understand the Teaching taught by the 
Fortunate One, these obstructive acts which are spoken of by the 
Fortunate One: they are not enough to be an obstruction for the one 
who is being engaged in [them]” (219). comm: i.e., a novice who is 
undergoing expulsion as punishment and hasn’t renounced his 
evil view.
Expulsion. comm: There are three types:

1.	Expulsion from affiliation. Applies only to bhikkhus and 
bhikkhunīs.

2.	Expulsion from status. mv.1.60 lists ten grounds for expelling a 
novice:

related 
offenses

§

Pc 70

object§
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a.	He breaks any of the five precepts. comm to mv.1.60: he 
may be reinstated if he sees his error and is determined to 
restrain himself in the future.

b.	He dispraises the Buddha, Dhamma, or Saṅgha. comm to 
mv.1.60: The bhikkhus should instruct him so that he sees 
his error. If he renounces his evil view, he must undergo 
punishment (see mv.1.57–58) and be allowed to confess his 
error so that he may be reinstated.

c.	He holds to wrong views (comm: e.g., eternalism, fatalism, 
or annihilationism). comm to mv.1.60: (same as b.).

d.	He rapes a bhikkhunī. comm to mv.1.60: a novice who rapes 
a bhikkhunī may not be reinstated as a novice and can’t 
ordain as a novice or bhikkhu for the rest of his life. See 
bmc2, chap. 14.

3.	Expulsion as punishment. If the novice asserts an evil view, the 
bhikkhus should instruct him so that he sees that it is an evil 
view. If he doesn’t renounce it, he should be expelled. Once he 
renounces it, he may be reinstated.

Evil view. See Pc 68, effort.

Knowing that he is under expulsion (and hasn’t renounced an evil 
view).
Knowing. abp: you know it yourself, or others tell you, or he (cbmc1, 
based on bmc1: i.e., the expelled novice) tells you.

Befriending, receiving services from, communing, or lying down 
in the same dwelling with him.
Befriending. bmc1, based on the vibh: making friendly overtures to 
him with the thought of supplying him with material requisites 
or instruction in the Dhamma, as a mentor would.
Receiving services. abp; bd: consenting to receiving chunam (bath-
ing powder), clay (soap), toothwood, or mouth-washing water 
(bmc1: i.e., accepting services a student normally performs for his 
mentor).
Communing. See Pc 69, effort.
Lying down in the same dwelling. See Pc 69, effort.

perception§

effort§

Downloaded from https://www.holybooks.com



244 | Pc 70 — Derived offenses

Dukkaṭa:
perception

1–2. See Pc 69, #1, 3 (substitute novice for bhikkhu and expulsion for 
suspension).

There is no offense
1–5. See Pc 69, non-offenses, #1, 3, 5, 7–8 (substitute novice for 

bhikkhu and expulsion for suspension).

Pācittiya:
1.	Pc 69: communing, affiliating, or lying down under the same 

roof with a suspended bhikkhu whom you know is under sus-
pension.

THE IN-ACCORDANCE-WITH-THE-RULE CHAPTER

Saying anything as an excuse to avoid following the rule when be-
ing admonished by a bhikkhu about a Vinaya rule

See Pc 54.

abp: “When spoken to in line with [the Dhamma] … one says Ven-
erable, I will not train in that training-rule until I question another 
monk who is competent and knows the Vinaya.” k/comm: i.e., say-
ing anything as an excuse to avoid training in line with the rule 
(bmc1: e.g., I’ll worry about that rule when I come to it; I don’t have 
time for that right now; I’ve been wondering: do you really think that 
rule applies in this day and age? It gets in the way of our spreading 
the Dhamma).

bmc1, based on the vibh: not wanting to train in line with the 
rule.

See Pc 54.

There is no offense for responding to the admonition by saying
effort

1.	I’ll learn about the rule and train in line with it;

derived 
offenses

§

non-offenses§

related 
offenses

§

Pc 71

object§

effort§

intention§

derived 
offenses

§

non-offenses§
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2.	bmc1, based on the vibh to Pc 54: Such is our teachers’ tradi-
tion and catechism (bmc1: i.e., saying that you were taught 
differently by your teachers);
note: bmc1: this exemption applies regardless of whether your 
teachers’ instruction is correct.

and there is no offense
3.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Saṅghādisesa:
1.	Sg 12: continuing to be difficult to admonish aster the third an-

nouncement of a formal rebuke.
Pācittiya:

1.	Pc 54: speaking or acting disrespectfully aster being admon-
ished by a bhikkhu about a Vinaya rule.

2.	Pc 72: criticizing the Vinaya in the presence of another bhik-
khu to disparage it.

3.	Pc 73: feigning ignorance of a Pāṭimokkha rule that you broke.

Criticizing the Vinaya in the presence of another bhikkhu to dis-
parage it

Criticizing the Vinaya in the presence of another bhikkhu [bmc1, 
based on the vibh, k/comm: at any time].

See Pc 42.

To disparage the Vinaya; comm: to make the listener skeptical 
about the Vinaya.

bmc1, based on the kdks: you may be censured or banished if you 
repeatedly disparage the Dhamma or Vinaya (cv.1.4.1; cv.1.14.2).  

Dukkaṭa:
object

1.	Criticizing any other Dhamma in the presence of another 
bhikkhu.

related 
offenses

§

Pc 72

effort§

object§

intention§

further action§
On censure and 
banishment, see bmc2, 
chap. 20. 

derived 
offenses

§
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Other Dhamma. bmc1 on Pc 54, based on the comm: the suttas 
and mātikās (the basis of the Abhidhamma).

2.	Criticizing the Vinaya or any other Dhamma in the presence of 
an unordained person.
note: perception: if it is an unordained person, you would in-
cur this Dk regardless of whether you perceive that it is an un-
ordained person or if you are in doubt.

There is no offense
intention

1.	if you don’t intend to disparage the Vinaya and suggest that the 
person master the suttas, the gāthās (verses), or the Abhidham-
ma before mastering the Vinaya;

and there is no offense
2.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Saṅghādisesa:
1.	Sg 12: continuing to be difficult to admonish aster the third an-

nouncement of a formal rebuke.
Pācittiya:

1.	Pc 54: speaking or acting disrespectfully aster being admon-
ished by a bhikkhu about a Vinaya rule.

2.	Pc 71: saying anything as an excuse to avoid following the rule 
when being admonished by a bhikkhu about a Vinaya rule.

Feigning ignorance of a Pāṭimokkha rule that you broke

A Pāṭimokkha rule.

abp: “aster engaging in misconduct, [the bhikkhu thinks,] Let them 
believe it was committed by one who didn’t know”; bmc1, based on 
the vibh: to deceive other bhikkhus into believing that you are ig-
norant of the rule that you broke.

cbmc1, based on the vibh: there are three subfactors:
1.	You have heard the recitation of the Pāṭimokkha in detail at 

least two or three times.

non-offenses§

related 
offenses

§

Pc 73
object§

intention§

effort§
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Heard the recitation of the Pāṭimokkha. bmc1: the vibh & comm 
make no exceptions for bhikkhus whose native language isn’t 
Pāli.
In detail. bmc1: in full.

2.	You are trying to deceive.
Deceive. abp; bd: “when the Pātimokkha is being recited, one 
says, Just now I know—apparently this Dhamma also comes in 
the text, is included in the text, [and] its recitation comes on the 
fortnight” (abp) (bmc1: i.e., you speak half-truths to feign igno-
rance of the rule).
During the Pāṭimokkha recitation. bmc1, based on the  
k/comm: trying to deceive at any time (and not just during the 
Pāṭimokkha recitation) fulfills this subfactor.

3.	You were formally charged with deceit through a valid Saṅgha 
transaction.
Saṅgha transaction. See bmc1, pp. 489–90 & bmc2, chap. 12.
note: perception: if it is a valid transaction, you would incur 
the full offense regardless of whether you perceive that it is a 
valid transaction or if you are in doubt.

Dukkaṭa:
effort

1.	If you try to deceive without being formally charged with de-
ceit (bmc1, based on the vibh: it is a Dk for each effort to de-
ceive).

2.	If you try to deceive when the transaction was invalid.
note: perception: if it is an invalid transaction, you would in-
cur this Dk regardless of whether you perceive that it is an in-
valid transaction or if you are in doubt.

There is no offense
intention

1.	if you don’t intend to deceive;
effort
2.	if you haven’t heard the Pāṭimokkha [bmc1: in full];
3.	if you have heard the Pāṭimokkha [bmc1: in full] less than two 

or three times;

derived 
offenses

§

non-offenses§
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and there is no offense
4.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Saṅghādisesa:
1.	Sg 12: continuing to be difficult to admonish aster the third an-

nouncement of a formal rebuke.
Pācittiya:

1.	Pc 1: lying.
2.	Pc 54: speaking or acting disrespectfully aster being admon-

ished by a bhikkhu about a Vinaya rule.
3.	Pc 71: saying anything as an excuse to avoid following the rule 

when being admonished by a bhikkhu about a Vinaya rule.

Hitting a bhikkhu out of anger

See Pc 42.

Giving him a blow (i.e., hitting him with your own body, with 
something connected to your body, or by throwing something).
note: result: bmc1, based on the vibh: it is irrelevant whether the 
blow is painful or whether the bhikkhu is hurt.

Out of anger.

Dukkaṭa:
object

1.	If it is an unordained person.
Unordained person. comm: includes animals.
note: perception: if it is an unordained person, you would in-
cur this Dk regardless of whether you perceive that it is an un-
ordained person or if you are in doubt.

There is no offense
intention

1.	bmc1, based on the vibh: if you aren’t motivated by anger;
2.	if you are trapped in a difficult situation and, desiring freedom, 

give a blow. bmc1, based on the comm: includes self-defense 

related 
offenses

§

Pc 74
object§

effort§

intention§

derived 
offenses

§

non-offenses§
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[bmc1, based on the k/comm: even if you feel anger while de-
fending yourself ];

and there is no offense
3.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Saṅghādisesa:
1.	Sg 2: hitting a female out of lust.

Pācittiya:
1.	Pc 17: evicting a bhikkhu out of anger from a dwelling belong-

ing to the Saṅgha.
2.	Pc 75: threateningly gesturing at a bhikkhu out of anger.

Threateningly gesturing at a bhikkhu out of by anger

See Pc 42.

Raising the palm of the hand. Threateningly raising any part of the 
body or anything connected to the body.

Out of anger.

Dukkaṭa:
object & intention

1.	See Pc 74 (substitute hitting with threateningly gesturing at).
effort
2.	old k/sub, based on the comm: accidentally hitting a bhikkhu 

when you are threateningly raising your hand.

See Pc 74.
note: desiring freedom. s/comm: includes raising a hand against 
an animal that is making a mess (i.e., desiring freedom from the 
mess). bmc1: desiring freedom should be limited to when you are in 
physical danger.

Saṅghādisesa:
1.	Sg 2: hitting a female out of lust.

related 
offenses

§

Pc 75
object§

effort§

intention§

derived 
offenses

§

non-offenses§

related 
offenses

§
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Pācittiya:
1.	Pc 74: hitting a bhikkhu out of anger.

Unfoundedly accusing a bhikkhu of a Sg

See Pc 42.

You haven’t seen, heard, or suspected him of committing the 
offense you are accusing him of committing.

Unfoundedly accusing him [bmc1: to his face] or getting someone 
to do so.
Unfoundedly accusing. See Sg 8, effort.
Getting someone else to. See Sg 8, effort.

Dukkaṭa:
object & effort

1.	Unfoundedly accusing a bhikkhu of a defect in conduct or view.
Defect in conduct. mv.4.16.12: a Tc, Pc, Pd, Dk, or Db.
Defect in view. mv.4.16.12: wrong view or a view holding to an 
extreme.
Wrong view. comm to pv.6.10: mundane wrong view as defined 
in mn 117 and what is classed as a defect in view in an 3.117.
View holding to an extreme. comm to pv.6.10: any of the ten views 
on which the Buddha refused to take a stand (bmc1: see dn 9 & 
mn 63).

2.	Unfoundedly accusing an unordained person [bmc1, based 
on the vibh: of wrongdoing or of a defect in view, or getting 
someone to do so].
Unordained person. bmc1: e.g., a bhikkhunī or a novice.
note: perception: if it is an unordained person, you would in-
cur this Dk regardless of whether you perceive that it is an un-
ordained person or if you are in doubt.

There is no offense
object & perception

1.	if you perceive that the accused bhikkhu committed the 
offense, regardless of whether he committed the offense;

Pc 76
object§

perception§

effort§

derived 
offenses

§

non-offenses§
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and there is no offense
2.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Saṅghādisesa:
1.	Sg 8: unfoundedly accusing a bhikkhu of a Pr because you want 

him expelled.
Pācittiya:

1.	Pc 2: accusing a bhikkhu of an offense to insult him.

Saying to a bhikkhu that he might have broken a Vinaya rule—sole-
ly to provoke anxiety in him

See Pc 42.

abp: “saying, I think you were ordained when [you were] less than 
twenty years old, I think you ate at the wrong time, I think you drank 
alcohol, I think you sat in private with a woman” (bmc1, based on 
the vibh: i.e., any direct or indirect statement to the bhikkhu that 
he might have broken a Vinaya rule [bmc1: even if the act isn’t an 
offense]).

His anxiety is provoked [bmc1, based on the comm: even for a mo-
ment].

Having willed, having made the decision knowingly and con-
sciously and solely to provoke anxiety in him.
Having willed. comm: having willed, having planned, with the in-
tention of [cbmc1: provoking anxiety].
Having made the decision. comm: having summoned a reckless 
mind state, “crushing” through the power of an attack (bmc1 to 
Pr 3: i.e., aggressively overcoming, through a brute act of will, any 
contrary thoughts or hesitation).
Knowingly. comm: knowing that I am [cbmc1: intentionally provok-
ing anxiety] (s/comm: i.e., I am making an exertion for the sake of 
[cbmc1: provoking anxiety].)
Consciously. Being aware that your efforts are [cbmc1: provoking 
anxiety].

related 
offenses

§

Pc 77

object§

effort§

result§

intention§
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Dukkaṭa:
object

1.	If it is an unordained person.
note: perception: if it is an unordained person, you would in-
cur this Dk regardless of whether you perceive that it is an un-
ordained person or if you are in doubt.

There is no offense
intention

1.	abp: if, “not desiring to induce regret, one says, I think you were 
ordained when less than twenty years old, I think you ate at the 
wrong time, I think you drank alcohol, I think you sat in private 
with a woman. Come, find out, don’t let there be regret for you 
later” (bmc1: i.e., if provoking anxiety isn’t your sole motive 
[e.g., out of compassion]);

and there is no offense
2.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Saṅghādisesa:
1.	Sg 8: unfoundedly accusing a bhikkhu of a Pr because you want 

him expelled.
Pācittiya:

1.	Pc 2: accusing a bhikkhu of an offense to insult him.
2.	Pc 76: unfoundedly accusing a bhikkhu of a Sg.

Eavesdropping on bhikkhus involved in an argument to use what 
they say against them

Other bhikkhus involved in an argument over an issue (comm: i.e., 
disputes [bmc1: or accusations]).
note: bmc1: this factor is fulfilled regardless of

1.	whether the two sides involved in the issue are confronting 
each other or one side is talking in private;

2.	whether you are already involved in the issue;
3.	the number of bhikkhus involved.

derived 
offenses

§

non-offenses§

related 
offenses

§

Pc 78

object§
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note: bmc1, based on the vibh: even a single bhikkhu involved 
in an argument with an unordained person would fulfill this 
factor.

Issue. See Pc 63, object.
note: perception: if they are bhikkhus, you would incur the full 
offense regardless of whether you perceive that they are bhikkhus 
or if you are in doubt.

bmc1, based on the vibh: staying in one place and eavesdropping 
on them without making your presence known. bmc1: includes 
surreptitiously reading someone else’s mail.
Making your presence known. bmc1, based on the vibh: you should 
cough, clear your throat, or otherwise make your presence known 
(k/comm: e.g., I’m here).

abp: “[Thinking] Aster listening to them, I will reprove, remind, 
counter-reprove, counter-remind him; I will make him ashamed”; 
bmc1, based on the vibh: to use what they say against them in a 
Saṅgha transaction (reproving, reminding, or reprimanding them) 
or to make them abashed.
Saṅgha transaction. See bmc1, pp. 489–90 & bmc2, chap. 12.

Dukkaṭa:
object

1.	If they are unordained.
note: perception: if they are unordained, you would incur 
this Dk regardless of whether you perceive that they are unor-
dained or if you are in doubt.

effort
2.	Going toward them to eavesdrop on them.
3.	(when walking in front of or behind them) Speeding up or 

slowing down to eavesdrop on them.

There is no offense
object

1.	bmc1, based on the vibh: if they aren’t involved in an argu-
ment (e.g., if a bhikkhu is sitting in private with a female);

effort§

intention§

derived 
offenses

§

non-offenses§
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effort
2.	bmc1, based on the vibh: if you make your presence known 

(before listening);
intention

3.	if you listen with the motive, Having heard their [words], I will 
abstain, I will refrain, I will grow calm, I will free myself  [comm: by 
declaring my innocence] (cbmc1: i.e., your motive is other than 
to use what they say against them or to make them abashed);

and there is no offense
4.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Complaining about a Saṅgha transaction that you consented to

A valid Saṅgha transaction that you consented to.
Valid. bmc1, based on the vibh, kdks: dealt with according to the 
procedures given in the Vinaya, dealt with by a complete group, 
and performed on someone who meets the qualifications for the 
transaction.
Saṅgha transaction. See bmc1, pp. 484–86 & bmc2, chap. 12.

Perceiving it as valid.

Complaining about it (bmc1: i.e., any expression of displeasure 
with it).

See Pc 63.

See Pc 63.

Saṅghādisesa:
1.	Sg 13: persisting to criticize a banishment transaction per-

formed on you aster the third announcement of a formal re-
buke.

Pācittiya:
1.	Pc 63: saying to another bhikkhu that a transaction was im-

properly dealt with when you know that it was properly dealt 
with.

Pc 79
object§

perception§

effort§

derived 
offenses

§

non-offenses§

related 
offenses

§
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2.	Pc 80: leaving a Saṅgha meeting during a valid transaction that 
you perceive as valid without first consenting to it and with the 
intent to invalidate it.

3.	Pc 81: complaining that the Saṅgha acted out of favoritism aster 
participating in a Saṅgha transaction bestowing robe-cloth on 
a Saṅgha official.

Leaving a Saṅgha meeting during a valid transaction that you per-
ceive as valid without first consenting to it and with the intent to 
invalidate it

A Saṅgha transaction in which a motion has been made (bmc1: i.e., 
an issue has been raised) but the decision hasn’t been announced 
(bmc1: i.e., the transaction hasn’t been completed).
Saṅgha transaction. See bmc1, pp. 484–86 & bmc2, chap. 12.
note: bmc1, based on the vibh: the transaction must be valid to 
fulfill this factor for the full offense.

Perceiving it as valid (bmc1: i.e., being validly carried out).

bmc1, based on the vibh: to invalidate it or to prevent the group 
from completing it.

You go beyond a hatthapāsa (1.25 m; ~4.1 st) of the bhikkhus in the 
meeting without first consenting to it.

bmc1, based on cv.9.3: a bhikkhu who has committed this offense 
could have his pāṭimokkha cancelled so that the Saṅgha can con-
sider further disciplinary action.

Dukkaṭa:
object & perception

1–2. See Pc 63.
effort

3.	When you get up to go.
4.	When you are a hatthapāsa from the group.

Pc 80

object§

perception§

intention§

effort§

further 
action

§

For more on canceling 
a bhikkhu’s pāṭimokkha, 
see bmc2, pp. 269–70. 

derived 
offenses

§
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There is no offense
1–2. See Pc 63;

intention
3.	if you think the transaction will lead to strife, quarreling, a dis-

pute, or a crack or split in the Saṅgha;
4.	bmc1, based on the vibh: if you leave with some intention oth-

er than to invalidate it [cbmc1, based on bmc1: or to prevent 
the group from completing it] (vibh: e.g. you are ill, have some-
thing to do for someone who is ill, or are overcome with the 
need to urinate or defecate).

Pācittiya:
1.	Pc 63: saying to another bhikkhu that a transaction was im-

properly dealt with when you know that it was properly dealt 
with.

2.	Pc 79: complaining about a Saṅgha transaction that you con-
sented to.

3.	Pc 81: complaining that the Saṅgha acted out of favoritism aster 
participating in a Saṅgha transaction bestowing robe-cloth on 
a Saṅgha official.

Complaining that the Sa�gha acted out of favoritism aster partici-
pating in a Saṅgha transaction bestowing robe-cloth on a Saṅgha 
official

You were part of a united Saṅgha that bestowed robe-cloth on a 
bhikkhu who was chosen through a Saṅgha transaction to be a 
Saṅgha official.
Part of a united Saṅgha. You are in affiliation with the Saṅgha that 
bestowed the robe-cloth and were in the same territory with them 
during the transaction (i.e., you were in the meeting) or consented 
to it.
Affiliation. See Sg 10, object, #1.
Robe-cloth. See NP 1, object
Saṅgha transaction. See bmc1, pp. 484–86 & bmc2, chap. 12.
Saṅgha official. See Pc 13, object.
note: perception: if the transaction [bmc1, based on the comm,  
k/comm: making him a Saṅgha official] was valid, you would incur 

non-offenses§

related 
offenses

§

Pc 81

object§
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the full offense regardless of whether you perceive that the trans-
action was valid or if you are in doubt.

Complaining aster the transaction that the Saṅgha acted out of fa-
voritism.
Complaining. Any expression of displeasure with the Saṅgha about 
its distribution of requisites.
note: bmc1: accusing the Saṅgha of carrying out the transaction 
improperly (i.e., not in accordance with the rule or with an incom-
plete assembly) would come under Pc 63.

Dukkaṭa:
object

1.	If it is any light/inexpensive item other than robe-cloth (e.g., an 
alms bowl, medicine, or food).

2.	If it is any light/inexpensive item (cloth or otherwise) bestowed 
on a bhikkhu who isn’t a Saṅgha official.

3.	If it is any light/inexpensive item (cloth or otherwise) bestowed 
on an [abp, bd: unordained person; bmc1: novice], regardless of 
whether he is a Saṅgha official.

4.	comm; k/comm: if the Saṅgha official was appointed through 
an invalid transaction.

There is no offense
object

1.	abp: “When [they were] acting from a condition of desire, aver-
sion, delusion, [or] fear, [thinking] What benefit will be gained 
by this gist if it goes to waste and is not rightly presented? one 
criticizes”; bd: “if he criticises, saying: What is the use of giving 
to one acting by nature from desire, from hatred, from confusion, 
from fear? For having received it, he will ruin it, he will not look 
aster it properly” (3.66; bd[h&b] 956); bmc1, based on the vibh: 
if the Saṅgha official acts out of [bmc1: habitual] desire (bmc1: 
i.e., favoritism), anger, delusion, or fear (bmc1, based on the 
vibh to Pc 13: before or aster the Saṅgha bestowed it on him);

and there is no offense
2.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

effort§

derived 
offenses

§

For more on Saṅgha 
officials and light/
inexpensive objects, see 
bmc2, chap. 18.

non-offenses§
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Pācittiya:
1.	Pc 13: criticizing a Saṅgha official innocent of bias.
2.	Pc 63: saying to another bhikkhu that a transaction was im-

properly dealt with when you know that it was properly dealt 
with.

3.	Pc 79: complaining about a Saṅgha transaction that you con-
sented to.

4.	Pc 80: leaving a Saṅgha meeting during a valid transaction that 
you perceive as valid without first consenting to it and with the 
intent to invalidate it.

Persuading a donor to give someone else a gi� that you know is 
intended for a Saṅgha

See NP 30.

See NP 30.

Trying to persuade the donor to give the gist to someone else.
note: bmc1: there is no allowance for wording things right 
(kappiya-vohāra).

The person receives it.

See NP 30.

See NP 30.

Nissaggiya Pācittiya:
1.	NP 30: persuading a donor to give you a gi� that you know is 

intended for a Saṅgha.

THE VALUABLE CHAPTER

Entering a king’s sleeping chamber unannounced when the king 
and queen are in the chamber

A king in his sleeping chamber with his queen.

related 
offenses

§

Pc 82

object§

perception§

effort§

result§

derived 
offenses

§

non-offenses§
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Pc 83
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King. A consecrated (bmc1: crowned) member of the noble warrior 
class, pure in his lineage through the past seven generations—who 
is in his sleeping chamber with his queen.
Sleeping chamber. Any place where his bed is prepared, even if it is 
surrounded only by a screen.

When both of your feet cross the threshold of the sleeping cham-
ber and your presence wasn’t announced.
note: perception: if your presence wasn’t announced, you would 
incur the full offense regardless of whether you perceive that your 
presence wasn’t announced or if you are in doubt.

Dukkaṭa:
object & effort

1.	When your first foot crosses the threshold of the sleeping 
chamber.

effort & perception
2.	If your presence was announced but you perceive that your 

presence wasn’t announced or if you are in doubt.

There is no offense
object

1.	if the king isn’t a member of the noble warrior class or hasn’t 
been consecrated;

2.	if the king or queen has lest the sleeping chamber;
3.	if it isn’t a sleeping chamber;

effort & perception
4.	if your presence was announced and you perceive that your 

presence was announced;
and there is no offense

5.	abp; bd: if you are insane or the first offender.
Insane. See Pr 1, non-offenses, #4.

Pācittiya:
1.	Pc 43: to sit intruding on a man and a woman in the private 

area of their dwelling when at least one of them desires sex 
with the other.

effort§

derived 
offenses
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2.	Pc 44: when aiming at privacy, sitting with a female in a private, 
secluded place without another knowledgeable male present.

3.	Pc 45: when aiming at privacy, sitting with a female in a private, 
unsecluded place without another knowledgeable male [comm: 
or female] present.

Picking up a valuable to put in safekeeping for the owner

A valuable or anything considered a valuable [k/comm: that be-
longs to someone else] [bmc1: and was lest behind].
Valuable. Jewels, gold, or silver. bmc1: includes currency.
Anything considered a valuable. abp: “whatever is profitable and en-
joyable for people”; bd: “that which is of profit, of use to people” 
(3.80; bd[h&b] 970); bmc1: “anything that people use or consume” 
(e.g., a wallet, keys, or a camera) (496).

bmc1, based on the vibh: not perceiving the valuable as lest be-
hind.

bmc1, based on the vibh: to put the valuable in safekeeping for the 
owner.

Picking up the valuable or having someone pick it up.
note: bmc1: when having someone pick it up, this factor is 
fulfilled when the person picks it up (cbmc1: as opposed to when 
you command or request that the person pick it up).
note: comm: If someone asks you to put his or her belongings in 
safekeeping, you shouldn’t accept (to avoid being responsible for 
them). But if the person leaves the item with you and goes away 
despite your objections or before you can object, you should put it 
in safekeeping.

You should do the following if you find a valuable [bmc1: lest be-
hind] in a monastery or in a dwelling [bmc1, based on the vibh: 
that you are visiting]:

1.	Take note of its features. comm: if it is a bag of money (bmc1: 
includes wallets), you should count how much it contains.

2.	Announce, Let him come whose goods are lost.

Pc 84
object§

perception§

intention§

effort§

procedure§

Downloaded from https://www.holybooks.com



Pc 84 — Non-offenses | 261

3.	If a person comes to claim the item, you should ask the person 
to describe it. If the person describes it correctly, you should 
hand it over. If the person doesn’t describe it correctly, you 
should tell the person, Keep looking.

4.	If you are leaving the monastery, you should entrust the item 
to another bhikkhu; if a suitable bhikkhu isn’t available, you 
should entrust the item to a suitable layperson.

note: comm: If the item isn’t claimed aster a suitable period, you 
should have it exchanged for something of lasting use to the mon-
astery. If the owner comes to claim the item aster it is exchanged, 
then you should tell the owner what was done with it. If the owner 
is satisfied, then the matter is settled; if the owner isn’t satisfied, 
then you should arrange to have the owner compensated (bmc1: 
there is no canonical basis for having to compensate the owner; 
but the Saṅgha can force you to apologize to the owner).

Dukkaṭa:
object & effort

1.	vmuk: if you don’t put in safekeeping a valuable that you find 
lest behind in a monastery or dwelling that you are visiting.

There is no offense
object

1.	if you are in a monastery or dwelling [bmc1, based on the vibh: 
that you are visiting] with the thought, Whoever this belongs to 
will come for it;
In a monastery. If the monastery is enclosed, then within the 
enclosure. If it isn’t enclosed, then in the vicinity (comm: i.e., 2 
leḍḍupātas [~36 m; ~118 st] of its buildings).
In a dwelling. If the area around the dwelling is enclosed, then 
within the enclosure. If the area around the dwelling isn’t en-
closed, then in its vicinity.

2.	if you are taking it on trust or borrowing it;
On trust. See Pc 59, non-offenses, #2.

perception
3.	if you perceive that it is thrown away;

and there is no offense
4.	abp; bd: if you are insane or the first offender.

derived 
offenses

§

non-offenses§

Downloaded from https://www.holybooks.com



262 | Pc 84 — Non-offenses

Insane. See Pr 1, non-offenses, #4.

Pārājika:
1.	Pr 2: picking up an object with the intent to steal it.

Nissaggiya Pācittiya:
1.	NP 18: comm: picking up money for yourself or for the Saṅgha 

or for anyone aside from the owner. bmc1: includes dukkaṭa 
objects (e.g., jewels and semi-precious stones).
note: bmc1: this applies only if you perceive the object as 
thrown away or lest behind for the use of the person or Saṅgha 
you are taking it for; if you don’t perceive it as thrown away or 
abandoned and you aren’t borrowing it or taking it on trust, 
picking it up would come under Pr 2.

Entering a village at the wrong time without taking leave of an 
available bhikkhu

A village. bmc1: includes larger inhabited areas such as towns and 
cities.
Village. If the village is enclosed, then anywhere in the enclosure. 
If the village isn’t enclosed, then anywhere within the vicinity  
(s/comm: 2 leḍḍupātas [~36 m; ~118 st]) of its buildings. bmc1, based 
on the s/comm: if you are in a monastery in a village or town, the 
inhabited area begins at the vicinity of the nearest buildings out-
side of the monastery.

Entering the village at the wrong time without taking leave of an 
available bhikkhu.
Wrong time. See Pc 37, effort.
Taking leave. See Pc 46, effort.
Available bhikkhu. See Pc 46, effort.
note: perception: if it is the wrong time, you would incur the full 
offense regardless of whether you perceive that it is the wrong 
time or if you are in doubt.

bmc1, based on the kdks: if you enter a village frequently and en-
gage in animal talk, even aster taking leave, you may be censured 
for unbecoming association with householders. See bmc2, chap. 20.

related 
offenses

§

Pc 85
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Dukkaṭa:
effort & perception

1.	If it is the right time but perceive that it is the wrong time or if 
you are in doubt.

There is no offense
object

1.	if you are traveling along a road that passes through a village; 
note: comm: you should take leave of an available bhikkhu if 
you want to leave the road and enter the village proper.

effort & perception
2.	if it is the right time and you perceive that it is the right time;

effort
3.	if you take leave of an available bhikkhu;
4.	if there is an emergency (e.g., getting fire to make snake-bite 

medicine; bmc1: e.g., getting a doctor for a sick bhikkhu or get-
ting help when there is a fire in the monastery);

5.	if there isn’t an available bhikkhu (bmc1: e.g., you are living 
alone or all of the other bhikkhus have lest);
note: comm: if there is no available bhikkhu in the monastery, 
you aren’t required to take leave of a bhikkhu you meet aster 
leaving the monastery;

6.	if you are on your way to or from another monastery, a 
bhikkhunī’s residence, or the residence of people ordained in 
another religion [comm: located in a village];

7.	if there are dangers (comm: e.g., an approaching storm);
and there is no offense
8.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Pācittiya:
1.	Pc 46: visiting lay families before or a�er an invited meal.

Dukkaṭa:
1.	mv.1.25.24; mv.2.21.1: if you are living in dependence (nissaya) 

and don’t take leave of your mentor (i.e., get permission) before 
entering a village, going to a cemetery, or leaving the district.

derived 
offenses

§

non-offenses§

related 
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2.	mv.1.25.24; mv.2.21.1: if a mentor gives leave for a bhikkhu liv-
ing in dependence on him to enter a village, go to a cemetery, 
or leave the district when it is inappropriate for him to do so.

Receiving or making a needle box made of bone, ivory, or horn

A needle box made of bone, ivory, or horn.
Bone. abp; bd: any kind of bone.
Ivory. abp; bd: elephant’s tusk.
Horn. abp; bd: any kind of horn.

See NP 11.
note: you must break the box before confessing the offense.

See NP 11.

bmc1, based on the vibh: for your use.

See NP 11.

There is no offense
object

1.	[for the following items made of bone, ivory, or horn:] a fasten-
er (bmc1: for a robe), a fire-starter, a belt fastener, an ointment 
box, a stick for applying ointment, an adze handle, or a water 
wiper;
Fire-starter. comm: i.e., using bone, ivory, or horn for the bow 
used with the upper stick of a fire-starter.
note: bmc1, based on the kdks: this list isn’t comprehensive 
because the kdks contain allowances for other items made of 
bone, ivory, or horn.

2.	bmc1, based on the vibh to Pc 60, kdks: if the needle box is 
made of other materials (e.g., reed, bamboo, wood, lac [resin], 
fruit [e.g., coconut shell], copper [metal], or conch shell);

and there is no offense
3.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Pc 86
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Receiving or making a bed or bench with legs that exceed 8 sugata 
fingerbreadths

A bed or bench with legs that exceed 8 sugata finger-breadths 
(~16.7 cm; ~6.6 in.).
8 sugata fingerbreadths. bmc1, based on the vibh: measuring from 
the floor to the bottom edge of the frame.
Bed. See Pc 14, object.
Bench. See Pc 14, object.

See NP 11.
note: this factor would be fulfilled regardless of whether you 
make the bed or bench entirely by yourself, or others make it en-
tirely by themselves, or others make it partly or entirely because of 
your prompting, or you finish what others began, or you get others 
to finish what you began.
note: you must cut the legs to an allowable length (i.e., 8 sugata 
fingerbreadths [~16.7 cm; ~6.6 in.] or less) before confessing the 
offense.

See NP 11.

See Pc 86.

See NP 11.

There is no offense
object

1.	if the legs are an allowable length;
2.	for receiving one made by someone else and cutting the legs to 

an allowable length before using it;
3.	comm: if the legs are buried so that no more than 8 sugata 

fingerbreadths separate the ground from the lower edge of the 
frame;

and there is no offense
4.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.
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1.	bmc1, based on cv.6.8: a bhikkhu may sit on (but not lie down 
on) an unallowable furnishing in a layperson’s dwelling except 
if it is a dais, a throne, or a blanket of cotton batting.
Dais. bmc1: a square platform that is large enough to lie on and 
very high.

2.	bmc1, based on cv.6.2.4: a bhikkhu may sit on an overly large 
square stool (āsandika) or an overly large chair or sofa that has a 
back but no arms (sattaṅga).

Receiving or making a bed or bench upholstered with cotton down

A bed or bench upholstered with cotton down.
Bed. See Pc 14, object.
Bench. See Pc 14, object.
Cotton down. Any down from trees, vines, and grass [comm to 
cv.6.2.6: or any plant (e.g., kapok, flax fibers, jute, or cotton)].
note: bmc1: because cotton-down cushions are forbidden in all 
situations, bed or bench includes all furniture, including stools, 
chairs, and sofas.
note: bmc1, based on the vibh, vmuk: The purpose of the rule 
is to keep bhikkhus from using furnishings that are extravagant 
and ostentatious. The wise policy in a monastery would be to use 
only those furnishings allowed by the rules and regarded nowa-
days as unostentatious. When visiting a layperson’s home, bhik-
khus should avoid sitting on furnishings that seem extravagant 
and ostentatious.

See NP 11.
note: you must tear off the cotton down before confessing the 
offense.

See NP 11.

See Pc 86.

See NP 11.
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There is no offense
object

1.	for using a knee strap, belt, shoulder strap, bowl bag, or pillow 
stuffed with cotton down;

2.	for using cotton down as a filter in a water strainer;
3.	if you tear off the cotton down before using a bed or bench 

[abp: made by someone else; bd; bmc1: made for someone else];
and there is no offense

4.	abp; bd: if you are insane or the first offender.
Insane. See Pr 1, non-offenses, #4.

Dukkaṭa:
1.	cv.6.8: (for benches and beds upholstered with cotton down) “I 

allow one to sit on what is arranged for/by householders, but 
not to lie down on it” (bmc2 83).
note: bmc1: cv.6.8 “forbids [bhikkhus] from sitting on cush-
ions or other articles of furnishing upholstered or stuffed with 
cotton down (this would include meditation cushions), even in 
the homes of lay people” (503).

2.	cv.6.2.6: using a pillow that is half the size of the body.

1.	cv.6.2.6: “I allow that, having combed [cotton batting] out, to 
make a pillow. Three kinds of cotton down [are allowable]: 
from trees, from creepers, from grass” .… “I allow a pillow to be 
made the size of the head” (bmc2 81).

2.	cv.6.2.7: five types of stuffing [for mattresses or cushions] are 
allowable: wool, cloth, bark, grass, and leaves.
Wool. comm: all kinds of animal hair and bird feathers (bmc1: 
e.g., goose down).
Cloth. bmc1: includes synthetic fibers and synthetic down.

3.	cv.6.14: cushions stuffed with cotton down may be used only 
aster tearing them up and making them into pillows.

Receiving or making a sitting cloth that exceeds the standard mea-
surement

A sitting cloth that exceeds the standard measurement.
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Sitting cloth. mv.8.16.3: a cloth for protecting your robes from get-
ting soiled by furnishings and for protecting the furnishings from 
getting soiled by your robes and body.
note: bmc1: A sitting cloth must have a border, but none of the 
texts specify how many sides should have a border or how the 
borders should be patterned. The wise policy is to make the sit-
ting cloth large enough so that it protects your robes from getting 
soiled by furnishings and protects furnishings from getting soiled 
by your robes and body when you sit cross-legged on it but not so 
large that it extends out on any side.
Standard measurement. 2 × 1.5 sugata spans (50 cm × 37.5 cm; ~19.7 in. 
× ~14.8 in.) plus a border.

See NP 11.
note: you must cut it to an allowable size before confessing the 
offense.

See NP 11.

See Pc 86.

See NP 11.

There is no offense
object

1–2. See Pc 87, #1–2 (substitute sitting cloth for legs);
3.	See NP 11, #1;

and there is no offense
4.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Receiving or making a skin-eruption covering cloth that exceeds 
the standard measurement

A skin-eruption covering cloth that exceeds the standard measure-
ment.
Skin-eruption covering cloth. Cloth for protecting your robes when 
you are suffering from boils, running sores, rashes, or “thick scab” 
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diseases. The cloth should cover the area from the navel down to 
the knees (bmc1: this suggests it is an inner robe beneath the low-
er robe).
Standard measurement. 4 × 2 sugata spans (1 m × 50 cm; ~39.4 in. × 
~19.7 in.).

See NP 11.
note: you must cut it to an allowable size before confessing the 
offense.

See NP 11.

See Pc 86.

See NP 11.

See Pc 89 (substitute skin-eruption cloth for sitting cloth).

Receiving or making a rains-bathing cloth that exceeds the stan-
dard measurement

A rains-bathing cloth that exceeds the standard measurement.
Rains-bathing cloth. A cloth to keep from exposing yourself while 
bathing in the rain.
Standard measurement. 6 × 2.5 sugata spans (1.5 m × 62.5 cm; ~4.9 st × 
~2.1 st).

See NP 11.
note: you must cut it to an allowable size before confessing the 
offense.

See NP 11.

See Pc 86.

See NP 11.

See Pc 89 (substitute rains-bathing cloth for sitting cloth).
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Nissaggiya Pācittiya:
1.	NP 24: seeking and receiving a rains-bathing cloth at the wrong 

time; using a rains-bathing cloth at the wrong time.

Receiving or making a robe that equals or exceeds the standard 
measurement

A robe that equals or exceeds the standard measurement.
Robe. bmc1: The vibh doesn’t define robe; apparently it means any 
one of your basic set of three robes: the lower robe (antaravāsaka), 
upper robe (uttarāsaṅga), and outer robe (saṅghāṭi). So perhaps, in 
the Buddha’s time, all three robes were about the same size.
Standard measurement. The size of the Sugata’s (the Buddha’s) robe 
(i.e., 9 × 6 sugata spans). bmc1, based on the vmuk: if a sugata span 
is 25 cm, the Buddha’s robes were 2.25 m × 1.5 m (~7.4 st × ~4.9 st), 
which is larger than contemporary lower robes but smaller than 
contemporary upper and outer robes.

See NP 11.
note: you must cut it to an allowable size before confessing the 
offense.

See NP 11.

See Pc 86.

See NP 11.

See Pc 89 (substitute robe for sitting cloth).

Pācittiyā niṭṭhitā
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PĀṬIDESANĪYA

āṭidesanīya (to be acknowledged)—There 
are four pāṭidesanīyas, which are classed as 
light offenses (lahukāpatti) and called desanā-
gāminī, meaning they can be cleared through 
confession.
¶The pāṭidesanīyas are unique among the 

Pāṭimokkha rules in that they specify, in the rules themselves, the 
wording to use when confessing the offense. See app. 4 for the Pāli 
formulas for confessing pāṭidesanīyas.

Eating staple or non-staple food that you accepted in a village from 
an unrelated bhikkhunī

bmc1, based on the vibh: staple food or non-staple food that 
you accepted in a village area from the hand of an unrelated 
bhikkhunī.
Staple food. See app. 1, a.
Non-staple food. All other edibles aside from juice, tonics, and med-
icines. See app. 1, c.
Unrelated bhikkhunī. See NP 4, effort.
Village area. A house or roadway in a village, town, or city.
note: perception: if it is an unrelated bhikkhunī, you would incur 
the full offense regardless of whether you perceive that it is an un-
related bhikkhunī or if you are in doubt.

Eating it (a Pd for each mouthful).

Dukkaṭa:
object

1.	Accepting it with the intent to eat it.
2.	If she is only singly-ordained.

Singly-ordained. See NP 4, derived offenses, #3.
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object & effort
3.	Accepting or consuming juice, tonics, or medicines for the sake 

of food (i.e., without having a reason) (a Dk for each [comm to 
Pc 35: swallow; bmc1 on Pc 37, based on cv.5.25: mouthful]).
Having a reason. See Pc 35, derived offenses, #1.

object & perception
4.	If she is related but you perceive that she is unrelated or if you 

are in doubt.

There is no offense
object

1.	if she is a trainee or novice;
2.	if she gets someone else to give the food;
3.	if she puts it down near you;

note: comm: she must state that she is giving the food and you 
must state your acceptance. And since food formally accepted 
by a bhikkhunī doesn’t count as formally accepted for a bhik-
khu (see comm to cv.10.15.1–2), the food she puts down must 
still be formally offered.
Formally offered. bmc1, based on the comm: even though the 
comm says that the bhikkhunī can then formally offer the 
food herself, it is more likely that the food should be formally 
offered by someone else.

4.	if she gives it to you in a monastery, bhikkhunīs’ quarters, a 
dwelling of members of other sects, or on the way back from 
such places;

5.	if she gives it to you outside of a village area;
object & effort
6.	if she gives you juice, tonics, or medicines to consume when 

you have a reason to consume them;
object & perception

7.	if she is related and you perceive that she is related;
and there is no offense
8.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Eating staple food at an invited meal where a bhikkhunī directed 
the food distribution

non-offenses§

Pd 2
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bmc1, based on the vibh: staple food at an invited meal where a 
bhikkhunī directed the food distribution.
Staple food. See app. 1, a.
Bhikkhunī. See NP 4, effort.
Directed. abp: “Based on friendship, acquaintance, devotion, having 
the same preceptor, [or] having the same teacher, [she says] Give 
soup here, give rice here.”

Eating it (a Pd for each mouthful).

Dukkaṭa:
object

1.	Accepting it with the intent to eat it.
2.	If she is only singly-ordained.

Singly-ordained. See NP 4, derived offenses, #3.

There is no offense
object

1.	if she gets others to give her food to the bhikkhus [bmc1: and 
doesn’t give it herself ];
note: comm: if she gives her own food to the bhikkhus, Pd 1 
applies.

2.	if she gives other people’s food to the bhikkhus;
3.	if she is a trainee or novice;

and there is no offense if she gets the donors to give
object

4.	food they forgot to give;
5.	food to a bhikkhu they passed over;
6.	food equally to all;
7.	anything other than staple food;

and there is no offense
8.	if one of the bhikkhus dismisses her;
9.	abp; bd: if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

Pāṭidesanīya:
1.	Pd 1: eating staple or non-staple food that you accepted in a vil-

lage from an unrelated bhikkhunī.

object§

effort§

derived 
offenses
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Pācittiya:
1.	Pc 29: eating staple food that a layperson offered because of a 

bhikkhunī’s prompting.
note: bmc1: if the bhikkhunī goes to the donor’s place and 
prompts the donors prior to the bhikkhus’ arrival, Pc 29 ap-
plies. If she does so in the bhikkhus’ presence, Pd 2 applies.

Eating staple or non-staple food that was accepted at the residence 
of a family designated as in training

Staple or non-staple food that was accepted by a bhikkhu at the 
residence of a family designated as in training, through a formal 
Saṅgha transaction, when you aren’t ill or invited.
Staple food. See app. 1, a.
Non-staple food. All other edibles aside from juice, tonics, and med-
icines. See app. 1, c.
In training (sekha). Any family whose faith is increasing but whose 
wealth is decreasing (bmc1, based on the vibh: i.e., a family whose 
faith is so strong that they are generous to the point of suffering 
financially).
Not ill. Able to go for alms.
Not invited. abp: “[A monk] has not been invited for today or tomor-
row; [or] when he is entering the vicinity of a house, [a layperson] 
invites him”; bd: “not invited for today or tomorrow. If he invites 
him as he is entering the precincts of the house, this means not 
invited” (3.113; bd[h&b] 1003); bmc1: “If they invite one while they 
are inside the residence or its yard/compound, one is [not invited]” 
(514).
note: perception: if it is a family designated as in training, you 
would incur the full offense regardless of whether you perceive 
that it is a family designated as in training or if you are in doubt.

Eating it (a Pd for each mouthful).

Dukkaṭa:
1–2. See Pd 1, #1, 3.

Pd 3

object§

effort§

derived 
offenses

§
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object & perception
3.	If they aren’t designated as in training but you perceive that 

they are designated as in training, or if you are in doubt.

There is no offense
object

1.	if you are ill;
2.	if you were invited;

Invited. abp: “[A monk] has been invited for today or tomorrow; 
[or] when he is not entering the vicinity of a house, [a layper-
son] invites him—this is called ‘invited’”; bd: “invited for to-
day or tomorrow. If he invites him not as he is entering the 
precincts of the house, this means invited” (3.113; bd[h&b] 1003); 
bmc1: “one has been invited on that day or a previous day by a 
member of the family—or a messenger—standing outside of 
the residence or its yard/compound” (514).

3.	if it is other people’s food that is given there (bmc1: i.e., if the 
food is from people other than the family designated as in 
training);

4.	if it is [cbmc1, based on the vibh, bmc1: a lottery meal], a meal 
given on a daily basis, or [cbmc1, based on the vibh, bmc1: a 
periodic meal];
Lottery meal. See Pc 32, object, #3.
Periodic meal. See Pc 32, object, #4.

5.	for eating the lestovers of a bhikkhu who got the food at the 
residence of a family designated as in training when he was in-
vited or ill;

6.	if they give the food outside of their residence or yard (comm, 
based on the mp: regardless of whether they take the food out 
of the dwelling before or aster they see you approach);

object & effort
7.	if they give you juice, tonics, or medicines to consume when 

you have a reason to consume them;
object & perception
8.	if they aren’t formally designated as in training and you per-

ceive that they aren’t formally designated as in training;
and there is no offense
9.	abp; bd: if you are insane or the first offender.

non-offenses§
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Insane. See Pr 1, non-offenses, #4.

Eating an unannounced gi� of staple or non-staple food a�er ac-
cepting it in a dangerous wilderness lodging when you aren’t ill

An unannounced gist of staple or non-staple food that you received 
in a dubious and risky wilderness lodging when you weren’t ill.
Unannounced. See protocol.
Staple food. See app. 1, a.
Non-staple food. All edibles except juice, tonics, and medicines. See 
app. 1, c.
Ill. Unable to go for alms.
Dubious. See NP 29, effort.
Risky. See NP 29, effort.
Wilderness lodging. See NP 29, effort.
note: perception: if it is unannounced food, you would incur the 
full offense regardless of whether you perceive that it is unan-
nounced food or if you are in doubt.

Eating it (a Pd for each mouthful).

The proper protocol for announced gists of food is the following:
1.	The donor or a messenger must come into the lodging com-

pound if it is walled (or in its vicinity if it isn’t) and tell one 
of the inhabitants that a gist of food will be brought. The an-
nouncement is valid only if
a.	the donor or messenger makes the announcement in the 

lodging if it is walled or in its vicinity if it isn’t;
b.	comm: the donor or messenger isn’t a bhikkhu or novice 

(bmc1: i.e., the donor or messenger must be a layperson).
2.	The inhabitant must tell the donor or messenger that the area 

is dubious and risky. If the donor or messenger wants to bring 
the food anyway, one of the inhabitants must tell the thieves to 
leave [comm: to absolve the bhikkhus from any responsibility 
if the thieves attack the donors].
note: if the donor or messenger specifies that only certain 
foods will be brought, any food that comes with the specified 
foods counts as announced. comm: if other people learn of the 

Pd 4

object§

effort§

protocol§
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announcement and bring more food, their food also counts as 
announced.

If donors bring unannounced food, the comm recommends either
1.	having the donor take the food outside of the vicinity or yard 

of the lodging, come back in without the food, announce the 
gist of food, go back out, then bring the food into the lodging 
to formally offer;

2.	having the donor take the food outside of the vicinity or yard 
and have a bhikkhu accept it there.

Dukkaṭa:
1–2. See Pd 1, #1, 3.

note: bmc1: these Dks apply not only to the bhikkhu who ac-
cepts these items directly from the donor but also to all other 
bhikkhus who receive these items and consume them.

There is no offense
object

1.	if you are ill;
2.	if it was announced;

note: comm: if the donor brings a lot of announced food, 
some of it may be set aside (bmc1: without formally offering it 
to the bhikkhus) to be offered on a later day.

3.	for using roots, bark, leaves, or flowers growing in the lodging 
[bmc1: or in its vicinity or yard];
note: comm: if the donor takes roots, bark, leaves, or flowers 
growing in the lodging [bmc1: or in its vicinity or yard] and 
cooks them at home, the gist must be announced before the do-
nor brings it back to the lodging.

4.	for eating lestover announced food or food given to a sick bhik-
khu;

5.	for accepting the food outside of the lodging and eating it in-
side;

object & effort
6.	for consuming juice, tonics, or medicines when you have a rea-

son to consume them;
and there is no offense

7.	abp; bd: if you are insane or the first offender.

derived 
offenses

§
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Insane. See Pr 1, non-offenses, #4.

Nissaggiya Pācittiya:
1.	NP 29: when living in a dangerous wilderness lodging during 

the month aster the Rains, leaving any one of your basic set of 
three robes in the village where you normally goes for alms 
and being away from the lodging and the village for more than 
six consecutive nights—except when authorized by the Saṅgha.

Pāṭidesanīyā niṭṭhitā

related 
offenses

§
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SEKHIYA

ekhiya (to be trained in)—There are seventy-five 
sekhiyas, divided into four groups: proper behavior 
when in inhabited areas, when accepting and eating 
almsfood, when teaching Dhamma, and when urinat-
ing, defecating, and spitting.
¶The rules themselves don’t impose a penalty, but the 

vibh says that a bhikkhu who breaks any of them out of disrespect 
incurs a dukkaṭa. The vibh also says that you don’t incur a 
penalty for violating any of them unintentionally, unthinkingly, 
unknowingly, or, in many cases, when there are dangers or when 
you are ill.
¶The comm adds that unknowingly doesn’t mean not knowing the 
rule. For a bhikkhu not to make the effort to know the rules, it 
says, qualifies as disrespect. In other words, unknowingly in the 
non-offense clause means knowing the rule but being unaware 
that circumstances have arisen that violate the rule. For example, 
if you are in an inhabited area and are unaware that your robes no 
longer cover your knees, you wouldn’t violate Sk 1 or 2.
¶Unlike bmc1, which combines its discussion of a number of 
sekhiyas (Sk 1–24, 61, & 62), I discuss each rule separately. Also 
unlike bmc1, which doesn’t separate out the relevant factors in its 
discussion of each sekhiya, I discuss most of the relevant factors 
separately. And where bmc1 translates gamissāmī ti (I shall go) as I 
will walk/stand, I follow abp, bd, tap, & pāt by using I will go.

PROPER BEHAVIOR

I will wear the lower robe wrapped around

Lower robe wrapped around. The upper edge should circle the waist, 
covering the navel, and the lower edge should cover the knees (i.e., 
covering the “three circles”). comm: when you are standing, the 

Sk 1
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lower edge should be no more than 8 sugata fingerbreadths (~16.6 
cm; ~6.6 in.) below the knees (unless your calves are disfigured).
Wrapped around (parimaṇḍalaṃ). tap: “even all around”; “a circle 
around the waist level and especially the knee level” (252).

Dukkaṭa:
1.	Violating the rule out of disrespect.

Disrespect. comm: includes not making the effort to know the 
rule.
note: disrespect for the rule. bmc1 on Pc 54: e.g., saying, That’s 
a stupid rule or That rule doesn’t apply to me. bmc1, based on 
mv.4.17.7–9: includes if you stubbornly repeat the act.

abp; bd: there is no offense for violating the rule
1.	unintentionally, unthinkingly, or unknowingly;
2.	due to illness;

note: cbmc1, based on the vibh: for Sk 1–46 & 73–75, ill applies 
to the bhikkhu; for Sk 57–72, ill applies to the listener.

3.	if there are dangers;
4.	if you are insane or the first offender.

Insane. See Pr 1, non-offenses, #4.

1.	bmc1, based on cv.8.8.2 (sauna protocols): bhikkhus aren’t 
required to wear their lower robes covering the three circles 
when they are on their way to or from a sauna as long as they 
have “covered [themselves] front and back” (bmc1: i.e., covered 
their private parts [cbmc1, based on bd: and buttocks] [5.309; 
bd(h&b) 2305]).

I will wear the upper robe wrapped around

Upper robe wrapped around. bd: “having made both edges level” 
(3.121; bd[h&b] 1011). Both ends of the top edge should be aligned 
(same with the bottom edge), but the bottom edge doesn’t have to 
be aligned with the bottom edge of the lower robe.
Wrapped around. See Sk 1.
note: bmc1: although the comm says the rule applies in the mon-
astery and wilderness areas as well as in inhabited areas, the wilder-

derived 
offenses

§

non-offenses§

related 
allowances

§

Sk 2
effort§
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ness protocols (see related allowances) suggest that a bhikkhu in 
the wilderness doesn’t need to wear the upper robe wrapped around.

See Sk 1.

See Sk 1.

1.	bmc2, based on cv.8.6.2–3 (wilderness protocols): bhikkhus 
aren’t required to wear the upper robe wrapped around when 
they are in the wilderness.

I will go well-covered in inhabited areas

Well-covered. comm: Not exposing your chest or knees. The upper 
edge of the upper robe should be around the neck and the low-
er edge should cover the wrists. The lower edge of the lower robe 
should cover the knees.
Inhabited areas. bmc1: “The [vibh] does not define inhabited areas 
in this or any of the following rules. The term thus probably has 
the same meaning as [village area] under Pd 1: in the homes of lay 
people, or along the streets and alleys of villages, cities, or towns. 
This does not include, however, monasteries located in inhabited 
areas, for the incoming bhikkhu’s protocols (cv.viii.1.2) show that 
when the Canon was composed, bhikkhus were not required to 
wear their upper robes in the monastery. At present, though, many 
monasteries located in inhabited areas require that bhikkhus liv-
ing with them observe many of these rules when outside of their 
personal quarters but still within monastery grounds” (520).

See Sk 1.

See Sk 1.

I will sit well-covered in inhabited areas

Well-covered. comm: only your head, hands, and legs below the 
calves should show. See Sk 3.
Inhabited areas. See Sk 3.

derived 
offenses
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See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if you are in your residence (vmuk: i.e., in your room when you 

are staying overnight in a layperson’s home; when you are out-
side of your room, you should observe the rule).
note: cbmc1: bd translates this clause as “if he has gone into 
residence for the rains,” which appears to be mistaken (3.122; 
bd[h&b] 1012). bd does the same for Sk 10, 16, 18, 20, 22, & 24.

I will go well-restrained in inhabited areas

Well-restrained. Not playing with the hands or feet (bmc1: e.g., danc-
ing or wiggling your fingers or toes).
Inhabited areas. See Sk 3.

See Sk 1.

abp; bd: there is no offense
1–3. See Sk 1, #1–2, 4.

I will sit well-restrained in inhabited areas

Well-restrained. See Sk 5.
Inhabited areas. See Sk 3.

See Sk 1.

abp; bd: there is no offense
1–3. See Sk 1, #1–2, 4.

I will go with eyes lowered in inhabited areas

Eyes lowered (okkhittacakkhu). Keeping your gaze lowered to the 
ground the distance of a plow’s length ahead (comm: 8 sugata 
spans [2 m; ~6.5 st]).
Inhabited areas. See Sk 3.

derived 
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See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: if there is a reason to look (bmc1: e.g., checking traffic 

before crossing a road).

I will sit with eyes lowered in inhabited areas

Eyes lowered. See Sk 7.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 7.

I won’t go with robes hitched up in inhabited areas

Robes hitched up (ukkhittakāya). To list your robes so as to expose ei-
ther side of the body.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 4.

I won’t sit with robes hitched up in inhabited areas

Robes hitched up. See Sk 9.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 4.

I won’t go laughing loudly in inhabited areas

Laughing loudly. cbmc1: see Sk 13, effort, note.

derived 
offenses
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Inhabited areas. See Sk 3.

See Sk 1.

abp; bd: there is no offense
1–4. See Sk 1;
5.	if you simply smile when there is any reason for amusement.

I won’t sit laughing loudly in inhabited areas

Laughing loudly. cbmc1: see Sk 13, effort, note.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 11.

I will go speaking with a lowered voice in inhabited areas

Appasādo. bmc1: Lowered voice. tap: being quiet, i.e., go quietly. 
comm: you are speaking too loudly if someone can clearly hear 
what you are saying from 24 sugata spans (6 m; ~19.7 st) away.
note: tap: “The [vibh] non-offence clauses and the commentaries 
specify saddo as ‘voice’ here. However, it seems proper that a bhik-
khu in the village should try not to make any loud noise, not just 
speaking loudly, but also not making other noises such as clap-
ping, burping, slurping, whistling, coughing, etc. Other contexts 
in the Canon indicate that it means noise in general; e.g., M II 4 
& 122 where one bhikkhu scolds another bhikkhu for clearing his 
throat while the Buddha taught the Dhamma” (255–56).
Inhabited areas. See Sk 3.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	vmuk: if you are speaking to a large group, as long as you don’t 

shout;

derived 
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6.	bmc1: if your listener is partially deaf.

I will sit speaking with a lowered voice in inhabited areas

Lowered voice. See Sk 13.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 13.

I won’t go swinging my body in inhabited areas

Swinging my body (kāyappacālakaṃ). bmc1: not keeping your body 
straight. tap: swaying the body.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 1.

I won’t sit swinging my body in inhabited areas

Swinging my body. See Sk 15.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 4.

I won’t go swinging my arms in inhabited areas

Swinging my arms (bāhuppacālakaṃ). tap: swaying the arms. comm: 
you should keep your arms still.
Inhabited areas. See Sk 3.

See Sk 1.

Sk 14
effort§
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There is no offense
1–4. See Sk 1;
5.	vmuk: for swaying your arms slightly to keep your balance as 

you walk.

I won’t sit swinging my arms in inhabited areas

Swinging my arms. See Sk 17.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 4.

I won’t go swinging my head in inhabited areas

Swinging my head (sīsappacālakaṃ). bmc1: swinging your head from 
side to side or letting it droop forward or backward. tap: swaying 
the head.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 1.

I won’t sit swinging my head in inhabited areas

Swinging my head. See Sk 19.
Inhabited areas. See Sk 3.

See Sk 1.

There is no offense
1–4. See Sk 4;
5.	bmc1: if you are drowsy.

I won’t go with arms akimbo in inhabited areas
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Arms akimbo (khambhakato). bmc1, based on the comm; bd: arms 
akimbo, i.e., with one or both hands on the hip(s). tap: “having 
made [the arms] a prop, making [the arms] into a prop” (257).
note: tap: “[khambhakato] means any way of propping up the body 
or parts of the body by means of the arms” (e.g., “leaning against 
a wall with an outstretched arm, or the supporting of the head by 
putting the hand under the chin and elbow on a surface”) (257).
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 1.

I won’t sit with arms akimbo in inhabited areas

Arms akimbo. See Sk 21.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 4.

I won’t go with my head covered in inhabited areas

Covered. bmc1: covered with a robe, scarf, or other similar piece of 
cloth.
Inhabited areas. See Sk 3.

See Sk 1.

See Sk 1.
Ill. bmc1: includes when the weather is unbearably cold or when 
the sun is unbearably hot.

I won’t sit with my head covered in inhabited areas

Covered. See Sk 23.
Inhabited areas. See Sk 3.
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See Sk 1.

See Sk 4.
Ill. bmc1: ill includes when the weather is unbearably cold or when 
the sun is unbearably hot.

I won’t go tiptoeing or walking just on the heels in inhabited areas

Ukkuṭikāya. bmc1, based on the comm: tiptoeing or walking just on 
the heels. tap: in a crouching posture. bd: crouching down on the 
heels.
note: tap: “Kkh 259/[comm] explains it as tip-toeing or walking 
on the heels … In [Visuddhimagga] 104 ukkuṭika is used to describe 
the gait of a rāgacarita, ‘one of lustful behaviour’ and … [i]n this 
context it seems to mean walking by exageratedly [sic] shisting the 
touching point to the back of the heels while the foot is coming 
down and then exageratedly [sic] shisting it to the front of the feet 
while listing up. This makes you walk in a springy and wavy way 
and would be an improper deportment for a bhikkhu in the vil-
lage” (258).
note: tap: “In Sri Lanka and Burma the ukkuṭikā posture is un-
derstood to be, and practised as, squatting with one foot-sole flat 
on the ground, and just the toes of the other foot on the ground, 
the buttocks touching the heels, the knees against the chest, and 
the torso erect … one ascetic practice referred to in the Canon, e.g. 
at M I 78, is the ukkuṭikappadhāna: the ukkuṭika-exertion. Maybe the 
ascetics engaged in this practice also moved about in this posture 
and this was forbidden for bhikkhus. It is possible that what is 
meant is walking in a crouching or stooping posture, because it 
would be very difficult to go about in a squatting posture while a 
bhikkhu might more likely walk in crouching posture. The Chi-
nese translation of the Sarvāstivādin version of the origin story re-
lates that laypeople complained that the bhikkhus entered a house 
as if their legs had been cut off ” (258).
Inhabited areas. See Sk 3.

See Sk 1.
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See Sk 1.

I won’t sit clasping the knees in inhabited areas

Clasping the knees. bmc1: i.e.
1.	with one or both arms or hands around one or both knees;
2.	with a strap or a strip of cloth around one or both knees and 

the torso.
note: tap: “To do this with a saṅghāṭī is called the 
saṅghāṭipallatthikā: ‘clasped around with an outer robe,’ and this 
has been forbidden at [cv.5.28.2] as it wears out the saṅghāṭī. 
The āyogapallatthikā: ‘clasped around with a yoke/bandage’ is 
allowed though in the cv; cf. [comm] 891 and 896” (259).

Inhabited areas. See Sk 3.

See Sk 1.

See Sk 4.

�

¶bmc1: The kdks list additional rules on behavior in inhabited 
areas:

1.	mv.8.23.2–3: you should wear all three of your basic set of robes 
unless you are ill, there is sign of rain, your kaṭhina privileges 
are in effect, you are going to cross a river, or you have a secure 
dwelling [comm: or other hiding place (e.g., a hollow in a tree 
or a rock) for the robe(s) you leave behind].

2.	cv.5.29.1: you should wear a waistband.
3.	cv.8.4.3: you shouldn’t spread out your outer robe to sit on.
4.	mv.5.12: you shouldn’t wear footwear (bmc1: e.g., shoes, sandals, 

or boots) unless you are ill.
5.	cv.5.23.3: you shouldn’t use an umbrella/sunshade unless you 

are ill. comm: ill includes physical or mental discomfort; you 
may also use the umbrella to protect your robes from the rain.
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FOOD

I will receive almsfood appreciatively

Appreciatively. comm: with mindfulness established. bmc1: you 
should remind yourself of the trouble the donors went to to pro-
vide the food.

§See Sk 1.

§See Sk 1.

I will receive almsfood with attention focused on the bowl

Attention focused on the bowl (pattasaññī). tap: “paying attention to 
the bowl, perceiving the bowl, attending to the bowl, being aware 
of the bowl” (260). bmc1, based on cv.8.5.2: not looking at the do-
nor’s face or gazing aimlessly in other directions while the donor 
is putting food in your bowl.
note: tap: “This rule intends to prevent the bhikkhu who receives 
alms from losing his sense-restraint and looking up to the face of 
the (female) donor, possibly creating the impression that he might 
be interested in her, or from looking elsewhere, possibly creating 
the impression that he is not interested in the act of giving or not 
is not pleased with the food” (260).
note: cv.8.5.2: you shouldn’t stand too close or too far from the 
donor.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	bmc1, based on cv.8.5: for glancing at what the donor is giving.

I will receive almsfood with bean curry in proper proportion

Sūpa. bmc1, based on the vibh: bean curry; “dishes made with 
gram, pulses, vetch, etc., thick enough that they can be placed in 
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the bowl by the hand” (524). abp: lentil or bean curry. tap: sūpa isn’t 
confined to bean curry. vmuk: includes all soups and curries.
Proper proportion. abp: the amount that can be carried in one hand; 
bmc1, based on the comm: no more than one-quarter of the total 
food; comm: “one part curry in proportion to four parts rice” (tap 
260).

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if you are accepting it from relatives;
6.	bd: if you are invited [bmc1: to accept more than a proper pro-

portion];
7.	if it is for someone else;
8.	if it is paid for with your own funds;
9.	bd: if it is another flavor (rasarase). comm: i.e., “Having set aside 

the two bean curries, rasarasa means that those remaining have 
the flavour of fish, the flavour of meat, and so on” (bd.3.128; 
bd[h&b] 1020); bmc1: i.e., with other curries, gravies, soups, 
stews, and sauces.

I will receive almsfood without exceeding the rim of the bowl

Almsfood. comm: staple and non-staple foods. See app. 1, a & c.
Edge of the bowl. bmc1, based on the comm: the bottom edge of the 
hoop that iron bowls traditionally had around the inner rim of the 
bowl.
note: tap: “claybowls [sic] … and iron bowls in Sri Lanka and la-
quered [sic] bowls in Burma … do not have such a rim (cbmc1: 
hoop?) and therefore it might rather refer to the inner edge” (261).

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	bmc1, based on the comm: if a food wrapper exceeds the rim;
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6.	bmc1: if the food doesn’t fill the bowl but exceeds the rim (e.g., 
a length of sugarcane);

7.	bmc1: if the donor puts another container of food on top of the 
bowl (e.g., a box of sweets or a bag of fruit);

8.	vmuk: if you accept more than a bowlful of food out of com-
passion for the donor (rather than greed).
note: cbmc1: the vmuk(e) says mettā (good will) instead of 
karuṇā (compassion).

I will eat almsfood appreciatively

Appreciatively (sakkaccaṃ). tap on Sk 27: “appreciatively, consider-
ately, respectfully, kindly, courteously” (259).
note: bmc1: the Recollection at the Moment of Using Your Req-
uisites says that you should eat “not playfully, nor for intoxication, 
nor for putting on bulk, nor for beautification; but simply for the 
survival and continuance of this body, for ending its afflictions, for 
the support of the holy life, [thinking,] I will destroy old feelings [of 
hunger] without creating new feelings [from overeating]: thus will I 
maintain myself, be blameless, and live in comfort” (526).
note: bmc1: you should remind yourself of the trouble the donors 
went to to provide the food.
note: vmuk: you shouldn’t do other things while eating (e.g., read-
ing).

See Sk 1.

See Sk 1.

I will eat almsfood with attention focused on the bowl

Attention focused on the bowl (pattasaññī). tap on Sk 28: “paying at-
tention to the bowl, perceiving the bowl, attending to the bowl, be-
ing aware of the bowl” (260). bmc1: to avoid gazing aimlessly while 
eating.

See Sk 1.
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There is no offense
1–4. See Sk 1;
5.	vmuk: if you are looking elsewhere in ways related to your eat-

ing.

I will eat almsfood methodically

Methodically (sapadānaṃ). tap: systematically. abp: uninterruptedly. 
bmc1: working steadily across your food from one side to another 
while eating and not picking at it here and there. tap: “one should 
eat without choosing food from here and there in the bowl” (262).

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if it is a [abp; bmc1: special treat; bd: dainty] (bmc1: as self-de-

nial or to save for the end of the meal);
6.	abp: if “one touches it when giving it to another” (bmc1: i.e., 

picking here and there when taking food from your bowl to 
give to someone else);

7.	abp: if “one touches it when filling a container for another.”

I will eat almsfood with bean curry in proper proportion

See Sk 1.

See Sk 29.

I won’t eat almsfood by taking mouthfuls from a heap

Taking mouthfuls from a heap. comm: i.e., taking from the top or 
from the middle [of a heap]. bmc1: This refers to food on a plate or 
in your bowl. You should start from the side when taking mouth-
fuls and not from the middle of the heap.
note: vmuk: food in the bowl should be leveled.
note: cbmc1: tap translates this rule as I shall not eat alms-food, 
having pressed [it] down into a [small] heap, based on omadditvā 
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(absolutive of omaddati, “crushes, rubs down into, presses down”) + 
thūpakato (absolutive singular masculine of thūpaka, “small heap”). 
Similarly, abp translates the rule as I will not eat almsfood a�er 
pressing it into a little heap. And pāt translates it as I shall not eat 
almsfood from the top, [but] having pressed it down.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if a little food remains scattered in your bowl and you gather it 

together into a small heap and eat it;
6.	vmuk: if the food is stacked in a heap on a platter and taking 

from the edge would collapse the heap.

I won’t hide bean curry and foods with rice out of a desire for more

note: cbmc1: The following are alternate translations of the rule 
statement:

1.	abp: I will not conceal curry or condiment with rice out of a de-
sire [to get] more.

2.	pāt: I shall not cover curry or condiment with rice because of 
desire to get more.

3.	tap: I shall not cover curry or condiment with rice out of liking 
for more.

See Sk 29.

Out of a desire for more.

See Sk 1.

There is no offense
intention

1.	if you do so not out of a desire for more;
and there is no offense
2.	if the donor covers the curry [abp; tap; pāt: or condiment];
3–6. See Sk 1.
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I won’t eat rice or bean curry that I requested for myself

Rice or bean curry. comm: all food that isn’t finer staple food. See 
app. 1, b.

Requested (viññāpetvā). See Pc 39.

See Sk 1.

See Sk 29, #1–8.

Pācittiya:
1.	Pc 39: eating finer staple food that you requested for yourself.

See Pc 39.

I won’t look at another’s bowl intent on finding fault

Finding fault. k/comm: noting that the other bhikkhu or novice has 
something (bmc1: i.e., he has special food that he isn’t sharing). 
vmuk: includes finding fault with another bhikkhu’s sloppy man-
ner of eating. bmc1: the k/comm’s interpretation seems more ap-
propriate because sloppiness is something about which bhikkhus 
may admonish one another.

See Sk 1.

There is no offense
1–4. See Sk 1;

intention
5.	abp: “[thinking] I will give or I will cause to give one looks” 

(bmc1: i.e., if you want to give another bhikkhu something);
6.	if you don’t intend to find fault.

I won’t take an extra-large mouthful

Extra-large mouthful. comm: larger than a peacock egg.
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See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if it is any kind of fruit;
6.	if it is a solid food (bmc1: e.g., roots);
7.	if it is a [abp: special treat; bd: dainty; bmc1: special confection 

(bmc1: e.g., a sandwich)].
note: bmc1, based on the vibh: if these items are a little large, it 
is acceptable to stick them whole into the mouth, although if they 
are very large it would be better to take bites out of them. See Sk 45.

I will make a rounded mouthful

Rounded mouthful. When eating with the hands, forming a rounded 
mouthful of food with the fingers before bringing it to the mouth.

See Sk 1.

See Sk 39.

I won’t open the mouth before bringing a mouthful to it

See Sk 1.

See Sk 1.

tap: I will not put the whole hand onto the mouth while eating; abp: 
I will not press my entire hand against my mouth while eating

note: cbmc1: bd, bmc1, & pāt translate this rule as I will not [put/
insert] the whole hand into the mouth [while/when] eating.

The whole hand. comm; k/comm: literally the whole hand.
note: comm: sticking a finger in your mouth while eating comes 
under Sk 52.
note: tap: “[t]he locative here does not necessarily mean ‘into’—it 
can also mean ‘onto’. This makes better sense since it is not possi-
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ble to stick your hand into your mouth, however, you can put your 
hand (-palm) against your mouth, for example, a large amount of 
rice is put on the palm, then put onto the mouth, and then the 
mouth takes it from there. Only the fingers should reach the 
mouth not the palm. If one takes the interpretation ‘into’ then it 
might refer to not sticking the fingers into the mouth when put-
ting a morsel of food” (266).

See Sk 1.

See Sk 1.

Sekhiya:
1.	Sk 52: I won’t eat licking the hands.

I won’t speak with a mouth full of food

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: if it doesn’t affect the clarity of your speech.

I won’t eat from li�ed balls of food

Eat from listed balls of food. bmc1: listing food in one hand and and 
using the other hand to eat from the handful.
note: cbmc1: bd, tap, abp, & pāt translate ukkhepakaṁ as tossing 
up (e.g., tap: I shall not eat tossing up bits [of food]). tap explains 
that “[i]n India, especially among brahmins who do not want the 
hand or the edge of a cup to touch the mouth in order to avoid 
impurity, food is sometimes made into a ball and thrown into the 
mouth and this rule might refer to this” (267).

See Sk 1.

See Sk 39, #1–6.
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I won’t nibble at mouthfuls of food

Nibble at mouthfuls. bmc1: forming a mouthful and biting it off bit 
by bit.

See Sk 1.

See Sk 39.

I won’t eat stuffing out the cheeks

note: tap, based on the vibh: on one side or both.

See Sk 1.

See Sk 39, #1–6.

I won’t shake food off of the hand

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	abp: “when discarding rubbish one shakes [it] off one’s hand”; 

bmc1: while throwing away scraps.

I won’t eat scattering lumps of rice about

note: cbmc1: tap translates this rule statement as I shall not eat 
scattering rice-grains.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	abp: “when discarding rubbish, rice is [also] discarded”; bmc1: 

for throwing away lumps of rice while throwing away scraps.
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I won’t eat sticking out the tongue

See Sk 1.

See Sk 1.

I won’t eat smacking the lips

Capucapukārakaṃ. bmc1: smacking the lips. tap: making chomp-
ing sounds, based on capucapu (chomping, smacking sound; ono-
matopoeic) + kārakaṃ (making).

See Sk 1.

See Sk 1.

I won’t eat making a slurping sound

Slurping sound (surusurukārakaṃ). tap: surusuru (slurping; onomato-
poeic) + kāraka (making).

See Sk 1.

See Sk 1.

Dukkaṭa:
1.	Making a joke about the Buddha, Dhamma, or Saṅgha.

I won’t eat licking the hands

Licking the hands. comm: includes sticking a finger into the mouth.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: for sticking a finger into the mouth when eating semi-

liquid food with the hand (i.e., you can stick the tips of your 
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fingers into your mouth to get as much of the food as possible 
into your mouth without spilling it).

I won’t eat licking the bowl

Lick (nillehakaṁ). bmc1, based on the comm: lick also means scrape. 
Even scraping the bowl with one finger is a breach of this rule.
note: abp: “Lehakaṁ is from the verb lihati, which means ‘licks.’ It 
does not mean ‘scrape.’ The confusion between these words may 
be due to the phonetic similarly between lihati and likhati (‘scratch-
es’); however, the two words come from different roots and have no 
apparent etymological connection.”

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	bmc1, based on the comm: if a little food remains scattered in 

your bowl and you gather it together, scrape it up, and eat it.
note: vmuk: you should leave the food in your bowl if it isn’t 
enough to form a mouthful.

I won’t eat licking the lips

See Sk 1.

See Sk 1.

I won’t accept a water vessel with a hand soiled by food

Accept. comm: to take or take hold of (i.e., not only when accepting 
a water vessel from someone else but also when picking one up on 
your own).
Water vessel. comm: anything from which you would drink water.

See Sk 1.
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There is no offense
1–4. See Sk 1;
5.	if you take the water vessel with the thought that I will wash it 

or get it washed (bmc1: you should try to do so before anyone 
else uses it);

6.	comm: if you pick up the water vessel with the unsoiled part of 
your hand.

I won’t throw away bowl-rinsing water that has grains of rice in it 
when I am in an inhabited area

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if the rice grains are removed;
6.	if the rice grains are broken up (bmc1: i.e., squashed so as to 

dissolve in the water);
7.	bmc1, based on the thai, comm: for pouring it into a recep-

tacle;
8.	bmc1, based on the thai, comm: for throwing it away outside 

of an inhabited area.

�

¶The kdks list additional rules on etiquette while on alms round 
and while eating in a home:

1.	Alms round:
a.	cv.8.5.2: you should go unhurriedly and shouldn’t stand too 

close or too far from the donor.
2.	Eating in a home:

a.	cv.8.4.3: you should pick a seat that doesn’t encroach on 
the senior bhikkhus’ seats and doesn’t preempt the junior 
bhikkhus’ seats.

b.	cv.8.4.4: if there is special food, the senior-most bhik-
khu should tell the donor to distribute it equally. And he 
shouldn’t begin eating until everyone is served rice.
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c.	cv.8.4.6: the senior-most bhikkhu shouldn’t accept water 
for rinsing his bowl until everyone has finished eating.

TEACHING DHAMMA

I won’t teach Dhamma to a person holding an umbrella/sunshade 
who isn’t ill

Umbrella/sunshade (chattha). comm: regardless of whether it is open 
or closed, as long as the listener has a hand on it.
note: bmc1: a sunshade was a sign of rank during the Buddha’s 
time.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: if it is on the listener’s lap;
6.	comm: if it is resting against the listener’s shoulder;
7.	comm: if someone else is holding it over the listener’s head.

I won’t teach Dhamma to a person holding a staff who isn’t ill

Staff. A pole that is 8 sugata spans (2 m; ~6.6 st) long.
note: tap: “[t]he staff is a symbol of (royal) power and in the Pāḷi 
Canon it is osten synonymous with punishment and violence” 
(271).

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	bmc1, based on the vibh: if the staff is shorter or longer than 8 

sugata spans.

I won’t teach Dhamma to a person holding a blade who isn’t ill

Blade. abp: “a cutting-edge on one side [or] on both sides.”

Sk 57

object§

derived 
offenses

§

non-offenses§

Sk 58
object§

derived 
offenses

§

non-offenses§

Sk 59
object§
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See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: if it isn’t in the listener’s hand (bmc1: e.g., it is in a 

sheath attached to a belt).

I won’t teach Dhamma to a person holding a weapon who isn’t ill

Weapon. A bow [abp: or crossbow]. comm: includes arrows. vmuk: 
includes guns. bmc1: any weapon without a blade.

See Sk 1.

See Sk 59 (substitute weapon for blade).

I won’t teach Dhamma to a person wearing non-leather footwear 
who isn’t ill

Wearing. Placing your feet on top of the footwear without inserting 
the toes, inserting the toes without fastening the footwear, or fas-
tening the footwear with the toes inside.
Pāduka. bmc1: non-leather footwear; abp; bd; tap; pāt: shoes.
note: tap: “The difference between pāduka and upāhana is not en-
tirely clear. According to [bmc2] ch 3 pāduka is footwear made of 
non-leather materials and upāhana is footwear made of leather. 
This suggestion is based on a deduction from the rules and allow-
ances regarding footwear in the [mv], and the Sp Commentary on 
them, which forbid pāduka made of leather and only allow pāduka 
to be used in toilets. Upāhana seems to be any footwear made of 
leather” (272).
note: bmc1: pādukā and upāhana cover all forms of shoes, sandals, 
and boots. See mv.5.1.30–8.3, bmc2, pp. 37–39.

See Sk 1.

See Sk 1.
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I won’t teach Dhamma to a person wearing leather footwear who 
isn’t ill

Wearing. See Sk 61.
Upāhana. bmc1: leather footwear; abp; bd; tap; pāt: sandals. See Sk 
61, note.

See Sk 1.

See Sk 1.

I won’t teach Dhamma to a person in a vehicle who isn’t ill

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: if you sit with the listener and teach Dhamma when the 

vehicle is large enough to seat two or more;
6.	(when you and the listener are in separate vehicles) comm: if 

your vehicle is the same height or higher than the listener’s ve-
hicle and isn’t behind it.

I won’t teach Dhamma to a person lying down who isn’t ill

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: if you are lying down and the listener is standing or sit-

ting down;
6.	comm: if the listener is lying down on furniture, a mat, or on 

the ground, as long as you are on an equal level or higher than 
the listener;

7.	comm: if you are sitting down and the listener is standing or 
sitting down. See Sk 68 & 69;

8.	comm: if you and the listener are standing. See Sk 70.

Sk 62
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I won’t teach Dhamma to a person who sits clasping the knees who 
isn’t ill

Clasping the knees. See Sk 26.

See Sk 1.

See Sk 1.

tap: I will not teach Dhamma to a person whose head is wrapped 
who isn’t ill

Veṭhitasīsassa. tap: “to [someone] whose head is wrapped [with a 
turban]” (273). bmc1: i.e., headgear that hides all of the hair (e.g., 
turbans or hats).
note: cbmc1: The following are various translations of the rule 
statement:

1.	abp: I will not teach Dhamma to a person with their head 
wrapped who is not sick.

2.	bd: I will not teach dhamma to [someone] with a turban on his 
head [and] who is not ill.

3.	bmc1: I will not teach Dhamma to a person wearing headgear 
who is not ill.

4.	pāt: I shall not teach the Dhamma to one with his head wrapped 
around [with a turban] [who is] not sick.

Wrapped (veṭhita). abp: causing the scalp (kesanta, ‘hair-end’) to not 
be visible.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if some of the listener’s hair is exposed.

I won’t teach Dhamma to a person whose head is covered who isn’t 
ill

Sk 65
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Covered. bmc1: covered with a robe or scarf. abp: when the person’s 
body is clothed along with the head (i.e., the same piece of cloth 
covers both head and body, e.g., a sari).
note: abp: this rule differs from the previous rule in that, in Sk 66, 
a piece of cloth is wrapped only around the wearer’s head.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if some of the listener’s head is exposed.

Sitting on the ground, I won’t teach Dhamma to a person sitting on 
a seat who isn’t ill

Seat. comm: includes even a piece of cloth or a pile of grass.

See Sk 1.

See Sk 1.

Sitting on a low seat, I won’t teach Dhamma to a person who is sit-
ting on a high seat who isn’t ill

Low seat. comm: includes if you and the listener are both sitting on 
the ground but the listener is sitting on higher ground.

See Sk 1.

See Sk 1.

Standing, I won’t teach Dhamma to a person who is sitting who isn’t 
ill

See Sk 1.

See Sk 1.
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Walking behind, I won’t teach Dhamma to a person walking ahead 
who isn’t ill

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	comm: if you and the listener are walking side by side or if you 

and another bhikkhu are walking along, one in front of the 
other, as you recite Dhamma together.

Walking beside a path, I won’t teach Dhamma to a person walking 
on a path who isn’t ill

See Sk 1.

See Sk 1.

MISCELLANEOUS

Not being ill, I won’t defecate or urinate while standing

See Sk 1.

See Sk 1.
Ill. bmc1, based on the comm to Sk 74: you would qualify as ill if, 
while waiting to use a toilet in a public restroom, you can’t hold it 
in any longer and use a urinal.

Not being ill, I won’t defecate, urinate, or spit on living crops

Spit. mp: includes blowing the nose.
Crops (harite). tap: “From the origin-story to this bhikkhunī rule 
(and the one to Bhikkhu-pācittiya 19) it is clear that crops are 
meant: ‘Bhikkhunīs disposed of excrement and urine and re-
fuse and scraps in a field. Then the Brahmin looked down upon 
it, complained, got irritated: But how can the bhikkhunīs spoil our 
barley-field!?’” (275) vmuk: includes all plants that are tended (e.g., 

Sk 71
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plants in gardens, farms, or lawns, but not plants growing wild). 
comm: includes roots that appear above ground and green plants 
running along the the ground.

See Sk 1.

There is no offense
1–4. See Sk 1.

Ill. comm: you would qualify as ill if you can’t find a place with-
out crops to urinate, defecate, or spit and can’t hold it in any 
longer;

5.	if, aster defecating, urinating, or spitting on a place where there 
are no crops, the feces, urine, or saliva spreads to a place where 
there are crops.

Not being ill, I won’t defecate, urinate, or spit in water

Water. comm: water fit for drinking or bathing.

See Sk 1.

There is no offense
1–4. See Sk 1;
5.	if it spreads from the ground into water;
6.	comm: if the water is unfit for drinking or bathing (bmc1: e.g., 

salt water, stagnant water, water befouled with spit, urine, or 
feces, or water in a toilet);

7.	comm: if no dry ground is available (e.g. during a flood).

�

¶bmc1: cv.8.10 contains a series of rules on restroom etiquette:
1.	The restroom should be used in order of arrival rather than 

seniority.
2.	Your robes (vmuk: the upper and outer robe) should be hung 

up on a line or rod before entering.
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3.	You shouldn’t go bursting into the restroom. You should cough 
or clear your throat before entering. If another bhikkhu is in-
side, he should cough or clear his throat in response.

4.	Your lower robe shouldn’t be open or pulled up while entering 
and you shouldn’t pull up your lower robe until you are astride 
the toilet.

5.	You shouldn’t make grunting or groaning noises while reliev-
ing yourself.

6.	If the toilet or restroom is dirty, you should clean it for the 
next person.

7.	You shouldn’t go bursting out of the restroom aster you are 
finished and you should make sure you don’t exit with your 
lower robe pulled up or open.

¶bmc1: cv.8.9 adds that you should always rinse yourself aster def-
ecating if water is available. For more on restroom protocols, see 
bmc2, chap. 9.

Sekhiyā niṭṭhitā
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ADHIKARAṆA-SAMATHA

dhikaraṇa-samatha (the settling of is-
sues)—The adhikaraṇa-samathas are a class 
of seven Pāṭimokkha rules detailing principles 
and procedures for settling the four types of is-
sues mentioned under Pc 63:
1.  Dispute issues (vivādādhikaraṇa). Issues related 
to disagreements over Dhamma & Vinaya that a 

Saṅgha must deal with by declaring which side is right.
2.	 Accusation-issues (anuvādādhikaraṇa). Issues related to 

accusations about offenses that a Saṅgha must deal with by 
judging whether the accusations are true.

3.	 Offense-issues (āpattādhikaraṇa). Issues related to the 
commission of offenses that a Saṅgha must deal with by 
having the offender undergo the appropriate penalty (e.g., 
confession, penance, or expulsion).

4.	 Duty-issues (kiccādhikaraṇa). Saṅgha transactions that a Saṅgha 
must perform properly (e.g., an ordination or the Pāṭimokkha 
recitation).

¶The procedures for settling the four types of issues are given in 
cv.6. These procedures are also discussed under Pc 79 & 80 and in 
bmc2, chaps. 12–22.

A face-to-face verdict should be given

Face-to-face. The transaction settling the issue must be carried out 
face-to-face with the Saṅgha, the individuals, and the Dhamma & 
Vinaya.

1.	Face-to-face with the Saṅgha. The group of bhikkhus that has 
gathered is competent to carry out the transaction, i.e.
a.	it contains the required number of bhikkhus;
b.	all of the qualified bhikkhus in the territory (sīmā) are pres-

ent or have consented to the transaction;
Territory. See bmc2, chap. 13.
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c.	none of the qualified bhikkhus in the meeting objects to 
having the matter settled by the group.
note: mv.9.4.8: any objection by any of the qualified mem-
bers of the group (aside from the bhikkhu on whom the 
transaction is being performed) would invalidate the trans-
action, even if the objecting bhikkhu only tells the bhikkhu 
sitting next to him.

2.	Face-to-face with individuals. All of the people involved in the 
matter are present, i.e.
a.	(for dispute-issues) the disputing people;
b.	(for accusation-issues) the accused;
c.	 (for offense-issues) the offender;
d.	(for duty-issues) cbmc1, based on the kdks: the person 

(bmc1: e.g., the ordinand) or the group (e.g., the Saṅgha).
3.	Face-to-face with the Dhamma & Vinaya. All of the appropriate 

procedures in the Vinaya are followed and bhikkhus who advo-
cate what isn’t Dhamma or Vinaya aren’t holding sway over the 
group.

A verdict of mindfulness may be given

Verdict of mindfulness. A verdict of innocence for when the accused 
clearly remembers that he didn’t commit the offense.
cv.4.4.11: the verdict is valid only if

1.	the bhikkhu is pure and without offense. bmc1, based on the 
kdks: i.e., any bhikkhu, arahant or not, who hasn’t committed 
the offense;

2.	he is accused of an offense;
3.	he asks for the verdict;
4.	the Saṅgha gives him the verdict;
5.	it is in accordance with the Dhamma and the assembly of bhik-

khus are united and competent to give it.

A verdict of past insanity may be given

Verdict of past insanity. A verdict of innocence for when the accused 
is deemed insane when he committed the offense and absolved of 
responsibility for it.

 As 2

 As 3

Downloaded from https://www.holybooks.com



312 |  As 3

cv.4.6.2: this verdict is valid only if it is given to a bhikkhu who
1.	doesn’t remember what he did while insane;
2.	remembers, but only as if in a dream;
3.	is still insane enough to believe that his behavior was proper.

Acting in accordance with what is admitted

bmc1, based on cv.4.7: This verdict refers to two situations:
1.	The ordinary confession of offenses where no formal inter-

rogation is involved. The confession is valid only if it accords 
with the facts (bmc1: e.g., the bhikkhu commits a Pc and con-
fesses it as a Pc and not as a heavier or lighter offense).

2.	(following a formal accusation and interrogation) If the ac-
cused admits to engaging in the act but doesn’t see the offense 
or if he sees the offense but refuses to undergo the penalty, the 
Saṅgha may deal with him in accordance with what he admits 
and impose the appropriate penalty (e.g., if he committed a Sg, 
the Saṅgha would have to at least charge him with a Sg and 
prepare for his penance and probation). To settle the issue, the 
Saṅgha must impose a further-punishment transaction (see As 6) 
on him for being so uncooperative as to require formal inter-
rogation.

Acting in accordance with the majority

Acting in accordance with the majority. When bhikkhus are unable 
to settle a dispute unanimously, even aster all of the appropriate 
procedures are followed, decisions can be made by majority vote.
cv.4.10: The vote is valid only if all of the following factors are 
fulfilled:

1.	The issue is important.
2.	The face-to-face procedures were followed but didn’t settle the 

issue.
3.	The disputing parties were made to reflect on their positions.
4.	The distributor of voting tickets knows that the majority sides 

with the Dhamma.
5.	The distributor of voting tickets hopes that the majority sides 

with the Dhamma (bmc1: i.e., he is on the side of the Dhamma).

  As 4

  As 5
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6.	The distributor of voting tickets knows that the procedure 
won’t lead to a split in the Saṅgha.

7.	The distributor of voting tickets hopes that the procedure 
won’t lead to a split in the Saṅgha (bmc1: i.e., he doesn’t want 
there to be a split).

8.	The tickets are taken in accordance with the Dhamma (comm: 
i.e., no cheating).

9.	The assembly is complete.
10.	The bhikkhus take the tickets in accordance with their views 

(bmc1: e.g., not under fear or coercion).

Acting for his further punishment

Acting for his further punishment. bmc1, based on the kdks: when a 
bhikkhu admits to committing an offense only aster being formal-
ly interrogated about it, the Saṅgha is to convict him of the offense 
and carry out a further-punishment transaction against him for 
being so uncooperative as to require formal interrogation.
cv.4.11.2–12.3: the transaction is valid only if

1.	the accused is impure (bmc1: i.e., the accused committed the 
offense and it is an offense that requires confession);

2.	he is unconscientious (bmc1: i.e., he didn’t voluntary confess);
3.	he is accused of the offense (bmc1: i.e., an apparently well-

founded charge is brought against the accused by a competent 
bhikkhu);

4.	a Saṅgha meeting is convened and the accused is present and 
interrogated;
Interrogated. Charged with the offense and made to testify as to 
whether he performed the act he is accused of committing.

5.	he admits to committing the act;
6.	the Saṅgha convicts him of the offense;
7.	the Saṅgha carries out the transaction;
8.	the Saṅgha carries out the transaction in accordance with the 

Dhamma & Vinaya and with a united assembly.
¶cv.4.12.3: the Saṅgha may also impose a further-punishment 
transaction on a bhikkhu who

1.	is a maker of strife, quarrels, and dissension in the Saṅgha;

 As 6
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2.	is inexperienced, incompetent, and indiscriminately full of 
offenses;

3.	lives in unbecoming association with laypeople.
Prohibitions. cv.4.13.4: Once a further-punishment transaction is 
performed on a bhikkhu, he must observe the following prohibi-
tions:

1.	He may not act as preceptor or teacher for another bhikkhu 
and may not have a novice attend to him.

2.	He may not accept authorization to exhort bhikkhunīs. Even if 
he is authorized, he shouldn’t exhort them.

3.	He shouldn’t commit the offense for which he is being pun-
ished, a similar offense, or a worse one.

4.	He shouldn’t find fault with the transaction or with those who 
carried it out.

5.	He shouldn’t accuse others of offenses or actively participate 
in any of the procedures involved in or leading up to a formal 
accusation.

6.	He shouldn’t join bhikkhus in quarreling with other bhikkhus.
note: if the offender abides by all of these prohibitions and the 
Saṅgha is satisfied that he has seen his error, they should re-
scind the transaction and reinstate him.

Covering over as with grass

Covering over as with grass. bmc1, based on the kdks: when the fac-
tions involved in a dispute realize that they have done much that 
is unworthy of a contemplative in the course of their dispute, they 
agree, to avoid greater divisiveness, to gather all members of each 
faction in one place and have a representative from each faction 
make a blanket confession on behalf of the members of his fac-
tion.
All members. comm: i.e., all members in the territory. No one can 
send his consent and even sick bhikkhus must go.
cv.4.13.4: the blanket confession clears all of the offenses of the 
members of each faction except for

1.	any serious offenses (comm: i.e., a Pr or Sg);
2.	any offenses related to the laity;
3.	any offenses of anyone who doesn’t approve of the procedure;

  As 7
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4.	any offenses of anyone who doesn’t attend the meeting.

Sattādhikaraṇa-samathā niṭṭhitā
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APPENDIX 1: EDIBLES

a.	 staple food

Bhojanīya. bmc1: staple food; tap: cooked food; abp: edibles; bd; 
pāt: sost food.
note: bmc1: “Scholars usually translate [bhojanīya] … as ‘soster 
food’ … although the hardness or sostness of a particular food has 
little to do with the category it belongs to. A translation closer to 
the essence of [bhojanīya] would be ‘staple food.’ … Note, however, 
that the term staple here covers only what was considered staple 
in the time of the Buddha. Bread, pasta, and potatoes, which are 
staples in the West, were not always staples in India at that time 
and so do not always fit into this category” (367).
¶  tap: bmc1 “takes … bhojanīya to be staple. There are some 
problems with this division as flour, normally considered a staple 
in western cultures, is a khādanīya according to the [comm], while 
meals are bhojanīya. Maybe the difference between [bhojanīya and 
khādanīya] is rather whether the food is cooked or uncooked. 
The bhojanīya as described in the [pb] explanation to … [Pc] 35, 
appears to be foods that are eaten aster cooking and this agrees, for 
example, with the rule that two of the bhojanīyas, fish and meat, are 
are [sic] not allowable when raw” (193).
¶  vibh: there are five types of bhojanīya:

1.	Cooked grains. comm: there are seven types of cooked grains:
a.	Sāḷi. bd: rice. thai: wheat.
b.	Vīhi. bd, thai: rice.
c.	Yava. bd: barley. thai: glutinous rice.
d.	Godhūma. bd: wheat. thai: tares.
e.	Kaṅgu. bd; thai: millet or sorghum.
f.	 Varaka. thai: Job’s tears.
g.	Kudrūsaka. comm: all grain from grass (i.e., any grain 

cooked as a staple [e.g., rye]).
note: bmc1, based on Pc 33, mv.6.25.7: conjey is staple food if 
it is too thick to drink and must be eaten with a spoon or by 
hand [comm: or if it contains bits of meat or fish “larger than 
lettuce seeds”].

definition§
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note: bmc1: any grain cooked as a staple (e.g., corn [maize], 
oats, etc.) is considered staple food.

2.	Kummāsa. comm: a staple confection made of yava.
3.	Sattu. Any of the seven types of grain that is dried or roasted 

and pounded into meal.
4.	Fish. The flesh of any aquatic animal.
5.	Meat. The flesh of any terrestrial animal (except for that which 

is unallowable).
Flesh. comm: all parts of the body, including blood, bone, skin, 
and hide (the same applies to fish). bmc1: includes liver, kid-
neys, and eggs.
Unallowable flesh. mv.6.23.9–15: human, elephant, horse, dog, 
snake, lion, tiger, leopard, bear, and hyena. bmc1: The comm 
adds three points:

a.	These prohibitions apply to their meat, blood, bones, skin, 
and hide.

b.	Dog doesn’t include wild dogs (e.g., wolves and foxes) but in-
cludes dog mixtures (e.g., half-dog half-wolf ).
note: bmc1: many teachers, including the Thai translator 
of the comm, question this point.

c.	Snake includes all long, footless beings.
note: bmc1: the comm includes eels but not all Saṅghas 
agree.

note: bmc1, based on the kdks: allowable flesh is unallowable if
a.	bmc1, based on mv.6.10.2: raw (bmc1: e.g., steak tartare, 

sashimi, raw eggs, or caviar);
b.	mv.6.31.14: you see, hear, or suspect that the animal was 

killed specifically to feed bhikkhus.

Thullaccaya:
1.	mv.6.23.9: eating human flesh.

Dukkaṭa:
1.	mv.6.17.3: eating food stored indoors, cooked indoors, or cooked 

by “oneselves.”
Stored. comm: kept overnight (even if the food hasn’t been for-
mally offered).

related 
offenses

§
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Indoors. comm: in a building that hasn’t been designated as 
a food storage place (kappiya-kuṭi) and would count as a same 
dwelling with a bhikkhu under Pc 5 & 6.
note: mv.6.33.4: a layperson’s residence counts as a food stor-
age place (bmc1: even if a bhikkhu stays there).
Cooked by “oneselves.” bmc1, based on mv.6.17.3: cooked by any 
bhikkhu.
note: mv.6.17.6: a bhikkhu may reheat for himself (or for other 
bhikkhus) food that has already been cooked by an unordained 
person.

2.	mv.6.23.9: eating flesh without [bd: having inquired about it].
Inquired (paṭivekkhi). bd: the comm “explains by vīmaṁsi, ex-
amined, considered, and by paṭipucchi, questioned” (bd.4.298; 
bd[h&b] 1712). bmc1: the comm “interprets this as meaning 
that if, on reflection, one recognizes what kind of meat it is, 
one needn’t ask the donor about the identity of the meat. If one 
doesn’t recognize it, one must ask” (368).

3.	mv.6.23.10–15: eating the flesh of an elephant, horse, dog, snake, 
lion, tiger, leopard, bear, or hyena.
note: perception: comm, based on mv.6.23.9: there is no 
offense if you perceive that it is allowable flesh.

4.	cv.5.19.1: eating from a food-warmer.
Food warmer. v/sub: a bowl-like container [comm: made of met-
al or wood] for keeping food warm (hot water is poured into it 
and a container of food is put on top).

5.	cv.5.19.2: eating from the same dish with someone else (lay or 
ordained) or drinking from the same [cbmc1: vessel].
note: comm: there is no offense if Bhikkhu X eats from a dish 
and leaves the room and Bhikkhu Y eats from that same dish. 
bmc1: the prohibition is against using the same dish or [cbmc1: 
vessel] in the presence of someone else who is also using it.

6.	cv.5.25: ingesting anything brought outside of the mouth (i.e. 
reingesting regurgitated food). bmc1: regurgitated food may be 
swallowed again if it remains in your mouth but not if it exits 
your mouth.

Staple food may be kept and eaten until noon of the day it is re-
ceived by any bhikkhu.

time  
constraints

§
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1.	mv.6.17.6: a bhikkhu may reheat for himself (or for other bhik-
khus) food that has already been cooked by an unordained person.

2.	mv.6.32.2: (famine allowances) during a famine, a bhikkhu may
a.	mv.6.17.7: eat what has been stored indoors, cooked indoors, 

and cooked by “oneselves”;
b.	mv.6.17.9: pick up fallen fruit (if there isn’t an unordained 

person to make it allowable), take it to an unordained per-
son, put it on the ground, and have it formally given;

c.	eat food that hasn’t been made lestover—aster he has eaten 
and turned down an offer of further food (see Pc 35)—if the 
food

1)	 mv.6.18.4: was brought from a place where a meal was 
offered;

2)	 mv.6.19.2: was accepted before he went to his meal;
3)	 mv.6.20.4: was taken from a wilderness area or pond.

note: bmc1, based on mv.6.32.2: the famine allowances can’t be 
reinstated because they were rescinded without any provision 
for reinvoking them.

3.	mv.6.34.21: (Meṇḍaka allowance) a bhikkhu going on a journey 
through a wilderness area where almsfood is hard to get may 
search for provisions of husked rice, kidney beans, green gram 
(mung beans), salt, sugar, oil, and ghee for the journey.
note: bmc1: the bhikkhu must still arrange for an unordained 
person to accept the provisions and be responsible for their 
storage and preparation during the journey.

4.	cv.5.19.1: a sick bhikkhu may eat from a raised tray [comm: 
made of wickerware or wood].

5.	cv.5.26: if food accidentally falls while it is being offered, a 
bhikkhu may pick it up himself and eat it.

b.	 finer staple food

Finer staple food. bmc1: Includes edibles that in certain contexts 
would be classed as tonics. Their designation as finer staple food 
only applies to Pc 39 and not to any other rule:

1.	Ghee, fresh butter, oil, honey, and sugar/molasses. See tonics, defi-
nition.

2.	Fish and meat. See staple food, definition, #4–5.

allowances§

definition§
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3.	Milk and curds. vibh to Pc 39: milk and curds from animals 
whose flesh is allowable.
note: bmc1: outside of Pc 39, milk and curds are classed as 
non-staple food.

c.	 non-staple food

Khādanīya. bmc1: non-staple food; tap: uncooked food; abp: con-
sumables; bd; pāt: solid food.
note: bmc1: “Scholars usually translate [khādanīya] … as ‘harder 
food’ … although the hardness or sostness of a particular food has 
little to do with the category it belongs to. A translation closer to 
the essence of [khādanīya] would be ‘non-staple food’” (367).
¶  tap: “The specific or technical meaning of [khādanīya] is ‘hard/
solid food’ while the general meaning elsewhere is ‘uncooked food’ 
… The khādanīya …, especially as listed in the [comm] on [Pc] 37, 
all appear to be uncooked foods such as raw vegetables and non-
cooked sweets made with sugar and flour” (193).
¶  bmc1: The comm says in its discussion of Pc 37 that, in all cases, 
non-staple food includes flour and confections made of flour (bmc1: 
e.g., cakes, bread, and pasta made without eggs. Such items made 
with eggs are staple food), roots, tubers (bmc1: includes potatoes), 
lotus roots, sprouts, stems, bark, leaves, flowers, fruits, nuts, seed-
meal, seeds, and resins. But any of these items made into medi-
cines wouldn’t be classed as a non-staple food.
¶  bmc1: Non-staple foods are defined according to context (i.e., 
they are defined differently for different rules). The following is a 
list of how non-staple food is defined under different rules:

Pc 35–38	 vibh: every edible aside from staple foods, juice, 
tonics, and medicines.

Pc 40	 bmc1, based on the vibh: every edible aside from 
staple foods, water, and toothwood.

Pc 41	 vibh: every edible aside from staple foods, water, and 
toothwood [bmc1: and juice, tonics, medicines, and 
conjey].

For more on milk & 
curds, see non-staple 

food, special cases, 
Products of a cow.

definition§
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Conjey. bmc1: Conjey (watery rice porridge or gruel) is classed as 
staple food if it is so thick that it can’t be drunk and must be eat-
en with a spoon or by hand (mv.6.25.7; Pc 33). “Drinking conjey” is 
classed as non-staple food under Pc 35–38 & 40, whereas it is nei-
ther a staple nor non-staple food under Pc 41. The comm says that 
drinking conjey is staple food if it contains meat or fish “larger 
than lettuce seeds.”
Products of a cow. bmc1: mv.6.34.21 contains an allowance for the 
five products of the cow: milk, curds, buttermilk, butter, and ghee. 
Milk and curds are finer staple food in the context of Pc 39 but 
in other contexts considered non-staple food. All other dairy prod-
ucts, except for fresh butter and ghee when used as tonics (see NP 23), 
are considered non-staple food.

Non-staple foods may be kept and eaten until noon of the day they 
are received by any bhikkhu.

See staple food, allowances.

d.	 fruit

bmc1: The comm to Pc 11 discusses two passages in the kdks re-
lated to fruit:

1.	mv.6.21: “I allow that fruit that is seedless or whose seeds are 
discharged be consumed [even if ] it has not been made allow-
able” (bmc1 327).
Seedless. comm: includes fruit with seeds that are too immature 
to grow.
Fruit whose seeds are discharged. bmc1: based on the mv, s/comm: 
(for fruit with seeds that can be easily removed entirely from 
the flesh [e.g., mangoes, jackfruit]) you may discharge the seeds 
yourself before or while eating the fruit and don’t need to get 
an unordained person to damage it beforehand.

2.	cv.5.5.2: “I allow you, bhikkhus, to consume fruit that has been 
made allowable for bhikkhus in any of five ways: if it is dam-
aged by fire, by a knife, by a fingernail, if it is seedless, and … if 
the seeds are discharged” (bmc1 326–27).

special cases§

time  
constraints

§

allowances§
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Seeded fruit (bījagāma). bmc1, based cv.5.5.2: fruit with many 
seeds (e.g., tomatoes, blackberries) or whose seeds would be 
hard to remove without damaging them (e.g., grapes) must be 
damaged by fire, knife, or fingernail by an unordained person 
before a bhikkhu may eat them.

bmc1: the comm & s/comm differ in their treatment of how seeded 
fruit [comm: or any bījagāma (bmc1: e.g., sugarcane, bean sprouts)] 
is made allowable:

1.	A single seeded fruit:
a.	bmc1, based on the comm: in some Saṅghas, a single seeded 

fruit doesn’t have to be damaged in the presence of a bhik-
khu because the comm only mentions making seeded fruit 
allowable in the presence of a bhikkhu for a heap of seeded 
fruit.
note: bmc1, based on the comm: The donor may dam-
age the fruit beforehand and simply tell the bhikkhu that 
the fruit has been made allowable when formally offering 
it. If the damage is obvious, the bhikkhu may accept and 
eat it without asking. If the damage isn’t obvious, the bhik-
khu should ask whether it has been damaged. If it has been 
damaged, he may accept and eat it. If it hasn’t been dam-
aged, the layperson should damage it in the bhikkhu’s pres-
ence before the bhikkhu eats it.
procedure: an unordained person draws a hot object 
or a knife across the skin of the fruit or pokes it with a 
fingernail and says, Allowable (kappiyaṁ) while damaging 
the fruit or immediately aster damaging it.

b.	s/comm: a single seeded fruit must always be damaged in 
the presence of a bhikkhu.
procedure: An unordained person brings the fruit to a 
bhikkhu, who says, Kappiyaṁ karohi (Make it allowable). 
The unordained person, while damaging the fruit, says, 
Kappiyaṁ bhante (It is allowable, venerable sir) and formally 
offers the fruit to the bhikkhu.
note: s/comm: the word allowable may be stated in any lan-
guage.

procedure§
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2.	A heap of seeded fruit:
a.	bmc1, based on the comm, s/comm: a heap of seeded fruit 

must be damaged in the presence of a bhikkhu.
note: bmc1, based on the comm: an unordained person 
needs to damage only one piece of seeded fruit in the heap 
to make the entire heap allowable (and shouldn’t remove it 
from the heap while doing so). 

e.	 juice

Yāmakālika. bmc1: juice drinks; bmc2: day-long food; abp: night-
time items; cped: “something allowed to be taken … aster noon 
and in the night.” mv.6.35.6: eight juice drinks are allowable:

1.	Mango.
2.	Rose apple.
3.	bmc1: seeded-banana; bd: plantain.
4.	Seedless banana.
5.	Madhu (Bassia pierrei? Bassia latifolia?).
6.	Grape.
7.	Sāluka-pāna. bmc1: water-lily root; bd: edible lotus root. “[The 

comm says] that ‘it is a drink made having crushed the ed-
ible roots of the red and the blue lotuses and so on’” (bd.4.339; 
bd[h&b] 1757).

8.	Phārusaka (Bouea burmanica [Anacardiaceae]?). vmuk: marian-
plum or lychee.

mv.6.35.6: five additional types of juice drinks are allowable: juice 
from

1.	all fruits except grain;
bmc1: The comm, applying the Great Standards, says that grain 
is a large fruit so the juice of any of the nine large fruits counts 
as the juice of grain: palmyra fruit, coconut, jackfruit, bread-
fruit, bottle gourd, white gourd, muskmelon, watermelon, and 
squash. So many Saṅghas infer that the juice of any large fruit 
(e.g., pineapple or grapefruit) is also non-staple food. But not 
all Saṅghas follow the comm, as the allowance for juice says 
specifically that the juice of all fruits is allowable except for 
that of grain.

2.	all leaves except cooked vegetables;

definition§
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comm: Includes juice from [cbmc1, based on mv.6.35.6, comm: 
uncooked] leaves that are classed as food (e.g., lettuce, spinach, 
or beet greens) as well as from leaves that are classed as medi-
cines (bmc1: e.g., wheat-grass juice). Leaf-juice may be mixed 
with cold water and warmed in sunlight but can’t be heated 
over a fire. The prohibition against consuming the juice from 
cooked vegetables in the asternoon applies to all cooked leaves 
that are considered food as well as any medicinal leaves cooked 
in liquids that are classed as food (e.g., milk). But medicinal 
leaves cooked in water only are classed as lifetime medicine.

3.	all flowers except licorice flowers;
4.	fresh sugarcane.

note: bmc1: the phrasing of the juice allowance suggests that the 
Great Standards shouldn’t be used to extend the allowance for 
sugarcane juice and water-lily root to include the juice from other 
canes or roots.

Straining. comm: juice must be strained [vmuk: with cloth].
Heating. comm: juice can be warmed by sunlight but can’t be heat-
ed over a fire.
note: boiled juice. bmc1: The comm doesn’t say how boiled juice 
should be classed. The vmuk, arguing from the parallel between 
sugarcane juice and sugar (which is made by boiling sugarcane 
juice), argues that boiled juice should be classed as sugar under the 
five tonics. This interpretation isn’t accepted in all Saṅghas, but in 
those that accept it, pasteurized juice, juice concentrates, and juice 
made from concentrate are classed as sugar.
Juice made by a bhikkhu. See time constraints.

bmc1, based on mv.6.40.3: all allowable juices (except those made 
by a bhikkhu) are allowable until the end of the watches of the 
night (bmc1: i.e., until the following dawnrise).
Juice made by a bhikkhu. comm: juice that a bhikkhu makes himself 
from fruit can be consumed only before noon of the day the fruit 
is received by any bhikkhu.
Juice unallowable in the asternoon. Juice made

1.	mv.6.35.6: from cooked vegetables;
2.	mv.6.35.6: from all cooked leaves that are considered food;

preparation§

§time  
constraints
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3.	comm: from medicinal leaves cooked in liquids that are classed 
as food (e.g., milk);

4.	comm: by a bhikkhu.

vibh to Pc 35, 37, 38: accepting, taking, or consuming juice as food 
or without having a reason is a Dk for each [comm: swallow; bmc1 
on Pc 37, based on cv.5.25: mouthful].
As food. bmc1, based on the s/comm to NP 23: i.e., for nourishment 
and to fill yourself up.
A reason. comm to Pc 35: being thirsty.

f.	 tonics

Bhesajja. abp; bd; tap; pāt: [abp: seven-day] medicines; bmc1: ton-
ics. There are five tonics:

1.	Ghee (sappi). bmc1, based on the vibh to NP 23: strained, boiled 
butter oil made from the milk of any animal whose flesh is al-
lowable. See staple food, definition, #5.

2.	Fresh butter (navanīta). vibh to NP 23: butter made from the 
milk of any animal whose flesh is allowable. See staple food, 
definition, #5.
Cheese. bmc1: In some Saṅghas, cheese is classed as fresh but-
ter. However, because cheese is closer to curds in composition 
and is generally regarded as more substantial, there is a stron-
ger argument for classifying cheese as food.
note: tap: “There is no word for cheese in Pāḷi or Sanskrit, but 
in the mediæval Apabhraṃśa Prākrit dialect of North-West In-
dia there is a word for cheese: chāsi. … Cheese probably was in-
troduced there by Greek or Persian invaders or traders. A type 
of cottage cheese called paneer is nowadays made in North-West 
India. Paneer is the word for this white cheese all through the 
Middle East from Turkey to India and this also shows the for-
eign origin of Indian cheese. It is made through the process 
of coagulating boiled milk by adding lemon-juice and then 
straining off the whey by putting the curd through a cotton 
cloth.

proper use§

definition§
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“So, navanīta is the fat extracted from curd and this fat comes 
from the cream of milk. Cheese, however, is processed curd 
and can’t be included in the term navanītaṃ” (158).

3.	Oil (telaṃ). vibh to NP 23: sesame oil, mustard seed oil, honey 
tree oil, castor oil, and oil from tallow. comm: it is a Dk to keep, 
for more than seven days, oil made from any plants not listed 
in the vibh.
note: bmc1: applying the Great Standards, plant oils that can 
be used as food should be classed as tonics and any aromat-
ic plant oils (e.g., tea tree oil and peppermint oil) made from 
leaves or resins that qualify as medicine should be classed as 
medicine.
Tallow. mv.4.2.1: there are five kinds of allowable tallow: tallow 
from bears, fish, alligators, pigs, and donkeys. bmc1, based on the 
comm: tallow is considered food unless it is rendered into oil.
Time constraints. mv.6.2.1: only if tallow is received before noon 
and rendered into oil and filtered before noon can it be con-
sumed as a tonic. Consuming oil from tallow entails a Dk for 
each of the three activities (receiving, rendering, and filtering) 
that occurs aster noon (e.g., if the tallow is received before noon 
but rendered and filtered aster noon, there are two Dks for 
consuming the oil).
note: gelatin. bmc1: “Whether the Great Standards can be used 
to include gelatin under the category of ‘oil’ here is a controver-
sial topic. The argument for including it is that, like oil from 
tallow, it is rendered from a part of an animal’s body that the 
[comm] would include under ‘flesh,’ and—on its own—it does 
not serve as substantial food. Different Communities, however, 
have differing opinions on this matter” (264).
cbmc1: an argument against using the Great Standards to clas-
sify gelatin under oil is the following:
a.	Gelatin, which is derived from the skin, bones, and con-

nective tissues of animals, is composed almost entirely of 
protein, whereas oil is composed almost entirely of fat, so 
gelatin and oil differ fundamentally in composition.

b.	Gelatin, on its own, is a substantial source of food: 1 oz 
(~28.35 g) of dry, granulated gelatin contains ~24.27 g of pro-
tein; by comparison, 1 oz of dried, cured beef contains only 
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~8.82 g of protein (i.e., gelatin contains ~2.75 times the pro-
tein as beef ).

4.	Honey (madhu). vibh to NP 23: the honey of bees.
5.	Sugar/molasses (phāṇitaṃ). vibh to NP 23: what is extracted from 

sugarcane. vmuk: includes all forms of sugar and molasses, re-
gardless of the source (bmc1: e.g., maple syrup or beet sugar).
Plain sugar. mv.6.27: a sick bhikkhu may consume sugar as is at 
any time during the seven days. A bhikkhu who isn’t ill must 
mix the sugar with water to be able to consume it aster noon of 
the day it is received by any bhikkhu.
Sugar with binding agents. mv.6.16.1: if the sugar has a little flour 
or ash in it to make it firmer (bmc1: e.g., sugar cubes or blocks 
of palm sugar), it is still classed as a tonic as long as it is still 
regarded simply as sugar. bmc1: if the mixture is regarded as 
something else (e.g., candy), it is classed as food.
Boiled juice as sugar. See juice, preparation.
Sugar substitutes. bmc1: sugar substitutes that have no “food 
value” (cbmc1: no calories?) should be classed as lifetime medi-
cine.

vibh to NP 23: tonics can be kept no more than seven days (bmc1, 
based on the vibh: i.e., seven dawnrises aster it has been received 
by any bhikkhu—the day it is received counts as the first dawn-
rise). cbmc1: There are two exceptions:

1.	vibh to NP 23: if, within the seven days of the tonic being 
offered to any bhikkhu, a bhikkhu gives it away to an unor-
dained person, abandons all possession of it in his mind (abp: 
“without expectation of [getting back] what has been relin-
quished”), and then receives it in return, it is allowable for an-
other seven days.

2.	vibh to NP 23: if, before seven days, it is determined [comm: for 
external use only]. comm: once the tonic is determined for ex-
ternal use only, a bhikkhu may keep it for however long with-
out penalty.

vibh to Pc 35, 37, 38: accepting, taking, or consuming a tonic as food 
or without having a reason is a Dk (a Dk for each [comm: swallow; 
bmc1 on Pc 37, based on cv.5.25: mouthful]).

time  
constraints
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As food. bmc1, based on the s/comm to NP 23: i.e., for nourishment 
and to fill yourself up.
A reason. s/comm to NP 23: any reason suffices (e.g., hunger or 
weakness).
note: plain sugar. bmc1, based on mv.6.27: plain sugar differs from 
other tonics in that a sick bhikkhu may consume sugar as is at any 
time during the seven days. A bhikkhu who isn’t ill must mix the 
sugar with water to be able to consume it aster noon of the day it is 
received by any bhikkhu.

vibh to NP 23: if, within the seven days of the tonic being offered 
to any bhikkhu, a bhikkhu gives it away to an unordained person, 
abandons all possession of it in his mind (abp: “without expecta-
tion of [getting back] what has been relinquished”), and then re-
ceive it in return, it is allowable for another seven days.

g.	 medicine

§cbmc1, based on bmc2: there are three categories of medicine:
1.	Support Medicine. bmc2, based on mv.1.30.4: A bhikkhu’s basic 

medicinal support is pūti-mutta-bhesajja (rancid urine medi-
cine). The term isn’t defined in the Canon. The s/comm defines 
rancid urine as any sort of urine, but it doesn’t say whether ran-
cid urine medicine is the rancid urine itself or, as suggested by 
the example from commentaries to the suttas, rancid urine in 
which medicinal fruits are pickled. In Sri Lanka, rancid urine 
medicine is interpreted as rancid cow’s urine, in which different 
types of myrobalan are sometimes pickled. In Thailand, some 
Saṅghas interpret it as your own first urine in the morning, 
following the ancient Indian tradition of using this urine as a 
tonic (this urine contains a high level of melatonin). bmc1: the 
wise policy is to follow the interpretation of your Saṅgha.

2.	Seven-day medicine. See tonics.
3.	Lifetime medicine.

a.	mv.6.3.1: root medicine. Turmeric, ginger, sweet flag, white 
orris root, ativisa, black hellebore, khus-khus, nut-grass, or 
whatever other roots are medicines and aren’t considered 
staple or non-staple food.

related 
allowances
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b.	mv.6.4.1: astringent-decoction medicine. Astringent decoctions 
from the neem-tree (Azadirachta indica), the kuṭaja (Wrightia 
dysenterica), the pakkava, the nattamāla (Pongamia glabra), 
or any other astringent decoctions that are medicines and 
aren’t considered staple or non-staple food.

c.	mv.6.5.1: leaf medicine. Neem leaves, kuṭaja leaves, cucumber 
leaves (Trichosanthes dioeca), basil leaves, cotton-tree leaves, 
or any other leaves that are medicines and aren’t considered 
staple or non-staple food.

d.	mv.6.6.1: fruit medicine. Vilaṅga (Embelia ribes), long pepper 
(Erycibe paniculata), black pepper, yellow myrobalan (Termi-
nalia chebula or citrina), beleric myrobalan (Terminalia bale-
rica), embric myrobalan (Phyllantus embelica), goṭha-fruit, or 
any others that are medicines and aren’t considered staple 
or non-staple food.

e.	mv.6.7.1: resin medicine. Assafoetida, assafoetida-resin, assa-
foetida-gum, gum, gum-patti, gum-panni, or any other res-
ins that are medicines and aren’t considered staple or non-
staple food.

f.	 mv.6.8.1: salt medicine. Sea salt, black salt, rock salt, culinary 
salt, red salt (comm: salt mixed with other medicinal in-
gredients), or any other salts that are medicines and aren’t 
considered staple or non-staple food. bmc1: pv.6.2 says that 
natural and man-made salts are allowable.
note: bmc1: modern medicines that are organic or inor-
ganic salts would fit under this category, as would prescrip-
tion pills and toothpaste.

Garlic. cv.5.34.1, 34.2: eating garlic is prohibited unless you are ill. 
bmc2: “According to the [comm], ill here means any illness for 
which garlic is a cure. Traditionally, garlic is used as an antibiotic 
and to ward off colds and the flu. According to current medical 
knowledge, it also helps prevent high blood cholesterol. Although 
Asian food osten contains garlic as an ingredient, none of the texts 
mention the use of garlic mixed in with food. Perhaps it is allow-
able on the grounds of being a digestive aid. An alternative in-
terpretation, accepted by many Communities, is that the original 
prohibition is against eating garlic by itself. Following this inter-

special cases§
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pretation, garlic mixed with other ingredients would be allowable 
even when one is not ill” (49).

vibh; kdks: you may keep any lifetime medicine for life. comm: 
if a bhikkhu dies, any lifetime medicine [cbmc1, based on the 
vibh: for internal use] that was in his possession has to be for-
mally offered to another bhikkhu before the surviving bhikkhus 
may use it.

vibh to Pc 35, 37, 38; mv.6.3.1–8.1: accepting, taking, or consuming a 
lifetime medicine as food or without having a reason is a Dk (a Dk 
for each [comm: swallow; bmc1 on Pc 37, based on cv.5.25: mouth-
ful]).
As food. bmc1, based on the s/comm to NP 23: i.e., for nourishment 
and to fill yourself up.
A reason. comm to Pc 35: suffering from an illness that they are 
meant to assuage (bmc1: includes hunger and fatigue as well as 
medical disorders).

Broth. mv.6.14.7: strained meat broth, strained rice broth, and 
strained green gram (mung bean) broth are allowable [bmc1: for a 
bhikkhu who is seriously ill and has taken a purgative].
note: bmc1: Some have argued that other bean broths (e.g., broth 
from boiled soybeans) should be classed as green gram broth. 
However, unlike the five tonics, mere hunger or fatigue wouldn’t 
count as ill.
bmc1: “A substance termed loṇasovīraka (or loṇasocīraka) is allowed 
(mv.6.16.3) to be taken in the wrong time as medicine for ill bhik-
khus and, when mixed with water, as a beverage for bhikkhus who 
are not ill. No one makes it anymore, but the recipe for it in the 
comm to Pr 3 bears some resemblance to the recipe for miso (fer-
mented soybean paste). Some have argued, using the Great Stan-
dards, that the special allowance for this substance should ex-
tend to miso as well, but this is a controversial point. As far as I’ve 
been able to ascertain, miso is not used to cure diseases in adults 
even in China, which would be the place to look for its use as a 
medicine. However, even if the allowance does apply to miso, tak-

time  
constraints

§

proper use§

allowances§
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ing miso broth as food at the wrong time would entail a dukkaṭa” 
(395–96).
note: cbmc1: the following is arguably a basis for considering 
miso as medicine:

1.	The medical uses of miso (chiang) in China were documented 
as early as the sixteenth century and were discussed at length 
in Li Shih-chen’s Pen ts’ao Kang mu (1578), a collection of botan-
ical and medical writings from the Ming Dynasty that details 
five types of illnesses for which chiang was used as a remedy.

2.	Miso soup (miso mixed with water) is consumed in Japan as 
a traditional treatment for the common cold and is also con-
sumed as a digestive aid, as it is a probiotic.

3.	A growing body of scientific research since the 1960s has 
shown the medical benefits of consuming miso and the 
isoflavones (phytoestrogens), genistein, and genistin it con-
tains. The following are examples:
a.	A large-scale study in Japan published in 1981 in Nutrition 

and Cancer concluded that “[d]aily intake of soybean paste 
soup was found to significantly reduce standardized mor-
tality rates for gastric cancer.”

b.	A 1998 study by Masaoka et al. published in July 1998 in 
Nutrition and Cancer found that “dietary miso could act as a 
chemopreventive agent for colon carcinogenesis.”

c.	A large-scale study in Japan published in June 2003 in the 
Journal of the National Cancer Institute concluded that “con-
sumption of miso soup and isoflavones, was inversely asso-
ciated with the risk of breast cancer.”

h.	 mixing edibles with different life spans

bmc1, based on mv.6.40.3: edibles composed of ingredients with 
different life spans (i.e., edibles that are a mixture of different 
classes of edibles) have the same life span as the ingredient with 
the shortest life span (bmc1: e.g., cough syrup with honey is treated 
as honey).
Mixing. comm: thorough intermingling, e.g.

1.	comm: if a juice drink has a whole, unhusked coconut floating 
in it, the coconut may be removed and the juice is allowable, as 

Shurtleff, William & 
Akiko Aoyagi. The Book 
of Miso. Second edition. 
Berkeley: Ten Speed 
Press, 2001.
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a juice, until the end of the watches of the night (bmc1: i.e., the 
following dawnrise);

2.	comm: if butter is put on top of rice porridge, the part of the 
butter that hasn’t melted into the rice is allowable, as a tonic, 
for seven days.

note: items presented at the same time. comm: if items with different 
life spans are presented at the same time, they maintain their 
separate life spans as long as they don’t thoroughly intermingle. 
bmc1: not all Saṅghas follow the comm.
Mixtures. bmc1, based on mv.6.40.3:

1.	Mixing tonics or medicines with food or juice. Tonics and medi-
cines (e.g., sugar and salt) may be mixed with food or juice re-
ceived on the same day but not with food or juice received on a 
later day.

2.	Mixing tonics with medicines. Medicines (e.g., salt, tea, or cocoa) 
received at any time may be eaten mixed with any tonic during 
the tonic’s life span.
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APPENDIX 2: MARKING & DETERMINING REQUISITES

a.	 marking cloth requisites

Requisites to mark. cbmc1: The vibh to Pc 58 says that a new robe 
(i.e., an unmarked robe that is made of allowable material) must be 
marked. The comm says new robe means any completed, dyed robe-
cloth that can be worn over the shoulders or around the waist 
(includes lower, upper, or outer robes, rains-bathing cloths, and 
skin-eruption cloths), and bmc1 says this includes shoulder cloths 
(aṁsa) or any cloth requisites worn around the body (e.g., a shawl 
or bath towel). bmc1, based on the vibh, comm: other cloth requi-
sites that aren’t worn around the body (e.g., sitting cloths, handker-
chiefs, or shoulder bags) or aren’t made of allowable material don’t 
have to be marked.
Allowable material. See NP 1, object.
Pāli formula. bmc1: The Canon and commentaries don’t mention 
any formula to repeat while marking a requisite. The tradition in 
Thailand is to repeat the following three times while marking the 
item:

Imaṁ bindu-kappaṁ karomi.
I make this properly marked.

Marking the requisite.
1.	Color. Green (nīla), brown, or black. bmc1: nīla can mean green 

or blue so a blue mark is allowable.
2.	Shape. comm: Only round marks in at least one corner of the 

robe are allowable. Lines or angular marks (bmc1: e.g., squares, 
triangles, stars) aren’t allowable.

3.	Size. It may be as small as the tip of a blade of grass. comm: no 
smaller than a bedbug’s back and no larger than the iris of a 
peacock’s eye.
note: bmc1: the current custom in Thailand is to make three 
small dots in one corner of the robe.
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note: bmc1: the comm’s stipulations regarding the shape and 
size of the mark aren’t binding because they have no basis in 
the Canon or the Great Standards.
note: vibh to Pc 58: once a requisite has been marked by any-
one, it doesn’t need to be re-marked—even if the mark wears 
off, you sew a marked requisite together with an unmarked 
one, or you patch, darn, or add a hem to a marked requisite.

b.	 requisites to determine

You may determine only one of each of the following requisites for 
use at any one time:

1.	Alms bowl (patta).
2.	Sitting cloth (nisīdana).
3.	Lower robe (antaravāsaka).
4.	Upper robe (uttarāsaṅga).
5.	Outer robe (saṅghāṭi).

Singular	 Plural
Alms bowl	 pattaṁ	 ∙
Outer robe	 saṅghāṭiṁ	 ∙
Upper robe	 uttarāsaṅgaṁ	 ∙
Lower robe	 antaravāsakaṁ	 ∙
Sitting cloth	 nisīdanaṁ	 ∙
Skin-eruption cloth	 kaṇḍu-paṭicchādiṁ	 kaṇḍu-paṭicchādāni
Rains-bathing cloth	 vassikasāṭikaṁ	 vassikasāṭikāni
Sleeping cloth	 paccattharaṇaṁ	 paccattharaṇāni
Handkerchief	 mukha-puñchana-colaṁ	 mukha-puñchana-colāni
Misc. cloth	 parikkhāra-colaṁ	 parikkhāra-colāni

c.	 pāli formulas

For items within reach of the hand:

Singular	 Plural
Imaṁ ___ adhiṭṭhāmi.	 Imāni ___ adhiṭṭhāmi.
I determine this ___.	 I determine these ___.
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For items beyond reach of the hand:

Singular	 Plural
Etaṁ ___ adhiṭṭhāmi.	 Etāni ___ adhiṭṭhāmi.
I determine that ___.	 I determine those ___.

Example:

To determine multiple miscellaneous cloths within reach of the 
hand:

Imāni parikkhāra-colāni adhiṭṭhāmi.
I determine these miscellaneous cloths.

d.	 rescinding a determination

If you want to replace your alms bowl, sitting cloth, or any one of 
your basic set of robes, you must first rescind the determination 
of the old item before determining the new item unless the deter-
mination has lapsed (see below). The following is the formula for 
rescinding a determination:

For items within reach of the hand:

Singular	 Plural
Imaṁ ___ paccuddharāmi.	 Imāni ___ paccuddharāmi.
I relinquish this ___.	 I relinquish these ___.

For items beyond reach of the hand:

Singular	 Plural
Etaṁ ___ paccuddharāmi.	 Etāni ___ paccuddharāmi.
I relinquish that ___.	 I relinquish those ___.

e.	 determination lapses

If an item is been abandoned, given or thrown away, lost, de-
stroyed, burnt, snatched away, or taken on trust, its determination 
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automatically lapses and there is no need to rescind the determi-
nation before determining a replacement item.
Determination lapse. For alms-bowls, see NP 21, object, #5. For robe-
cloth, see NP 1, object, Lapse of determination or shared ownership.
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APPENDIX 3: FORFEITURE

a.	 procedure

cbmc1: The procedure for forfeiture is given in the vibh’s discus-
sion of each NP rule:

1.	The confessant approaches the acknowledger.
2.	The confessant and acknowledger arrange their upper robes 

over one shoulder.
Acknowledger. The acknowledger must
a.	be experienced and competent;
b.	kdks: not be guilty of the same offense that the confesant 

is confessing unless the acknowledger has already con-
fessed the offense. If the acknowledger is guilty of the same 
offense and hasn’t confessed it, the confessant must confess 
the offense to another bhikkhu;

c.	bmc1: be of the same affiliation (bmc1, based on the vibh: 
and part of the Saṅgha [i.e., he doesn’t belong to a schis-
matic faction and hasn’t been suspended]).
Affiliation. See Sg 10, object, #1.

3.	The confessant bows to the [cbmc1: acknowledger if the ac-
knowledger is a] senior monk.

4.	Both bhikkhus kneel before each other and añjali (raise the 
hands palm-to-palm in respect).

5.	The confessant recites the appropriate forfeiture statement.
6.	The confessant forfeits the item to the acknowledger.
7.	The confessant confesses the offense. See app. 4.
8.	The acknowledger recites the statement for returning the item 

and returns the forfeited item (if appropriate) to the confes-
sant.

Example:

cbmc1: If the confessant, who is junior to the acknowledger, was 
separated from one of his basic set of three robes for one night or 
more when his kaṭhina privileges weren’t in effect (NP 2):
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Confessant:	 (The confessant arranges his upper robe over 
one shoulder, approaches the acknowledging 
bhikkhu, kneels down, and while he añjalis says 
the following)

Idaṁ me bhante cīvaraṁ ratti-vippavutthaṁ aññatra 
bhikkhu-sammatiyā nissaggiyaṁ. Imāhaṁ āyasmato 
nissaj jāmi.
This robe of mine, venerable sir, separated [from 
me] for a night without authorization of the 
bhikkhus, is to be forfeited. I forfeit it to you.

	 (The confessant gives the robe to the ac-
knowledger)

Ahaṁ bhante ekaṁ nissaggiyaṁ pācittiyaṁ āpattiṁ 
āpanno, taṁ paṭidesemi.
Venerable sir, I’ve fallen into a forfeiture and 
confession offense. I confess it.

Acknowledger:	 Passasi āvuso?
Friend, do you see [the offense]?

Confessant:	 Āma bhante passāmi.
Yes, venerable sir, I see it.

Acknowledger:	 Āyatiṁ āvuso saṁvareyyāsi.
Friend, you should restrain yourself in the future.

Confessant:	 Sādhu suṭṭhu bhante saṁvarissāmi (× 3).
Very well, venerable sir, I will be restrained.

Acknowledger:	 Imaṁ cīvaraṁ āyasmato dammi.
I give this robe to you.

	 (The acknowledger returns the forfeited robe to 
the confessant)
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note: cbmc1, based on the vibh to NP 1: if the confessant uses the 
robe before forfeiting it, he must also confess a Dk for each use.
note: bmc1: the confessant should determine the robe immedi-
ately to avoid an offense under NP 1. For the formula for deter-
mining robes, see app. 2.

b.	 pāli formulas

note: cbmc1: The Pāli statements use the formulas for items 
within reach of the hand. For items beyond reach of the hand, sub-
stitute the appropriate word below:

Within reach of the hand:

Singular	 Plural
idaṁ/imāhaṁ	 imāni/imānāhaṁ
this	 these

Beyond reach of the hand:

Singular	 Plural
etaṁ/etāhaṁ	 etāni/etānāhaṁ
that	 those

Keeping robe-cloth for more than ten days without determining it

Idaṁ me [āvuso/bhante] cīvaraṁ dasāhātikkantaṁ nissaggiyaṁ. 
Imāhaṁ āyasmato nissaj jāmi.
This robe-cloth of mine, [friend/venerable sir], kept beyond ten 
days, is to be forfeited. I forfeit it to you.

For multiple robes:

Imāni me [āvuso/bhante] cīvarāni dasāhātikkantāni nissaggiyāni. 
Imānāhaṁ āyasmato nissaj jāmi.
These robe-cloths of mine, [friend/venerable sir], kept beyond ten 
days, are to be forfeited. I forfeit them to you.

NP 1
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To return the robe-cloth:

Imaṁ cīvaraṁ āyasmato dammi.
I give this robe-cloth to you.

To return multiple robe-cloths:

Imāni cīvarāni āyasmato dammi.
I give these robe-cloths to you.

If the robe is forfeited to a Saṅgha, the acknowledger says the fol-
lowing before returning the robe:

Suṇātu me, bhante, saṅgho. Idaṃ cīvaraṃ (offender’s name) bhikk-
huno nissaggiyaṃ saṅghassa nissaṭṭhaṃ. Yadi saṅghassa pattakallaṃ, 
saṅgho imaṃ cīvaraṃ (offender’s name) bhikkhuno dadeyyā.
abp on NP 1: Bhantes, may the Saṅgha hear me. This robe, which be-
longs to the monk (offender’s name) and [required] relinquishment, 
has been relinquished to the Saṅgha. When the Saṅgha is ready, the 
Saṅgha may give this robe [back] to the monk (offender’s name).

If the robe is forfeited to two or three bhikkhus, the acknowledger 
says the following before returning the robe:

Suṇantu me āyasmantā. Idaṃ cīvaraṃ (offender’s name) bhikk-
huno nissaggiyaṃ āyasmantānaṃ nissaṭṭhaṃ. Yadāyasmantānaṃ 
pattakallaṃ, āyasmantā imaṃ cīvaraṃ (offender’s name) bhikkhuno 
dadeyyun.
abp on NP 1: May the venerables hear me. This robe, which belongs to 
the monk (offender’s name) and [required] relinquishment, has been 
relinquished to the venerables. When the venerables are ready, the 
venerables may give this robe [back] to the monk (offender’s name).

Being, at dawnrise, outside of the zone in which your basic set of 
robes are placed

Idaṁ me [āvuso/bhante] cīvaraṁ ratti-vippavutthaṁ aññatra bhikkhu-
sammatiyā nissaggiyaṁ. Imāhaṁ āyasmato nissaj jāmi.

NP 2
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This robe of mine, [friend/venerable sir], separated [from me] for 
a night without authorization of the bhikkhus, is to be forfeited. I 
forfeit it to you.
note: change cīvaraṁ to dvi-cīvaraṁ for two robes, and to ti-
cīvaraṁ for three.

To return the forfeited item(s): see formula under NP 1.

Keeping out-of-season robe-cloth for more than thirty days when 
it isn’t enough to make a particular requisite and you expect more 
cloth

Idaṁ me [āvuso/bhante] akāla-cīvaraṁ māsātikkantaṁ nissaggiyaṁ. 
Imāhaṁ āyasmato nissaj jāmi.
This out-of-season robe-cloth of mine, [friend/venerable sir], kept 
beyond a month, is to be forfeited. I forfeit it to you.

For multiple robe-cloths:

Imāni me [āvuso/bhante] akāla-cīvarāni māsātikkantāni nissaggiyāni. 
Imānāhaṁ āyasmato nissaj jāmi.

To return the forfeited item(s): see formula under NP 1.

Asking for and receiving robe-cloth from an unrelated layperson, 
except on a proper occasion

Idaṁ me [āvuso/bhante] cīvaraṁ aññātakaṁ gahapatikaṁ aññatra 
samayā viññāpitaṁ nissaggiyaṁ. Imāhaṁ āyasmato nissaj jāmi.
This robe-cloth of mine, [friend/venerable sir], requested from an 
unrelated householder at other than the proper occasion, is to be 
forfeited. I forfeit it to you.

For multiple robe-cloths:

Imāni me [āvuso/bhante] cīvarāni aññātakaṁ gahapatikaṁ aññatra 
samayā viññāpitāni nissaggiyāni. Imānāhaṁ āyasmato nissaj jāmi.

NP 3

NP 6
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To return the forfeited item(s): see formula under NP 1.

Asking for and receiving excess robe-cloth from an unrelated lay-
person when your robes were snatched away or destroyed

Idaṁ me [āvuso/bhante] cīvaraṁ aññātakaṁ gahapatikaṁ tad’uttariṁ 
viññāpitaṁ nissaggiyaṁ. Imāhaṁ āyasmato nissaj jāmi.
This robe-cloth of mine, [friend/venerable sir], requested beyond 
that [allowable] from an unrelated householder, is to be forfeited. 
I forfeit it to you.

For multiple robes:

Imāni me [āvuso/bhante] cīvarāni aññātakaṁ gahapatikaṁ tad’utt-
ariṁ viññāpitāni nissaggiyāni. Imānāhaṁ āyasmato nissaj jāmi.

To return the forfeited item(s): see formula under NP 1.

Asking for and receiving improved robe-cloth when the unrelated 
lay donor didn’t invite you to ask

Idaṁ me [āvuso/bhante] cīvaraṁ pubbe appavārito aññātakaṁ 
gahapatikaṁ upasaṅkamitvā cīvare vikappaṁ āpannaṁ nissaggiyaṁ. 
Imāhaṁ āyasmato nissaj jāmi.
This robe-cloth, [friend/venerable sir]—mine aster, without hav-
ing been invited beforehand, I approached an unrelated house-
holder and made stipulations about robe-cloth—is to be forfeit-
ed. I forfeit it to you.

To return the forfeited item(s): see formula under NP 1.

Receiving robe-cloth from two unrelated laypeople whom you 
asked to combine their funds to get a single robe-cloth—when they 
didn’t invite you to ask and you asked because you want better cloth

Idaṁ me [āvuso/bhante] cīvaraṁ pubbe appavārito aññātake gahapa-
tike upasaṅkamitvā cīvare vikappaṁ āpannaṁ nissaggiyaṁ. Imāhaṁ 
āyasmato nissaj jāmi.

NP 7

NP 8

NP 9
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This robe-cloth, [friend/venerable sir]—mine aster, without hav-
ing been invited beforehand, I approached unrelated household-
ers and made stipulations about robe-cloth—is to be forfeited. I 
forfeit it to you.

To return the forfeited item(s): see formula under NP 1.

Excessively prompting a steward about getting a requisite from a 
personal fund

Idaṁ me [āvuso/bhante] cīvaraṁ atireka-tikkhattuṁ codanāya 
atireka-chakkhattuṁ ṭhānena abhinipphāditaṁ nissaggiyaṁ. Imāhaṁ 
āyasmato nissaj jāmi.
This robe-cloth of mine, [friend/venerable sir], produced aster 
more than three reminders, aster more than six standings, is to be 
forfeited. I forfeit it to you.

To return the forfeited item(s): see formula under NP 1.

Accepting gold or currency, having someone else accept it, or con-
senting to it being put down near you

Ahaṁ [āvuso/bhante] rūpiyaṁ paṭiggahesiṁ. Idaṁ me nissaggiyaṁ. 
Imāhaṁ saṅghassa nissaj jāmi.
Venerable sirs, I have received money. This [money] of mine is to 
be forfeited. I forfeit it to the Saṅgha.

note: for details on forfeiting money, see NP 18, procedure.

Receiving gold or currency through trade

Ahaṁ [āvuso/bhante] nānappakārakaṁ rūpiya-saṁvohāraṁ samā-
paj jiṁ. Idaṁ me nissaggiyaṁ. Imāhaṁ saṅghassa nissaj jāmi.
[Friends/Venerable sirs], I have engaged in various types of mon-
etary exchange. This [gold or currency] of mine is to be forfeited. 
I forfeit it to the Saṅgha.

note: for details on forfeiting money, see NP 18, procedure.

NP 10

NP 18

NP 19
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Engaging in trade [bmc1: with a non-co-religionist]

Ahaṁ [āvuso/bhante] nānappakārakaṁ kaya-vikkayaṁ samāpaj jiṁ. 
Idaṁ me nissaggiyaṁ. Imāhaṁ āyasmato nissaj jāmi.
[Friend/Venerable sir], I have engaged in various types of trade. 
This [item] of mine is to be forfeited. I forfeit it to you.

To return the forfeited item(s): see formula under NP 1.

Keeping an alms bowl for more than ten days without determining 
it for use

Ayaṁ me [āvuso/bhante] patto dasāhātikkanto nissaggiyo. Imāhaṁ 
āyasmato nissaj jāmi.
This alms bowl of mine, [friend/venerable sir], kept beyond ten 
days, is to be forfeited. I forfeit it to you.

To return the forfeited bowl:

Imaṁ pattaṁ āyasmato dammi.
I give this alms bowl to you.

Asking for and receiving a new alms bowl when your current bowl 
isn’t beyond repair

Ayaṁ me [āvuso/bhante] patto ūna-pañca-bandhanena pattena 
cetāpito nissaggiyo. Imāhaṁ saṅghassa nissaj jāmi.
This alms bowl of mine, [friend/venerable sir], asked for when the 
[previous] bowl had less than five mends, is to be forfeited. I for-
feit it to the Saṅgha.

note: for details on returning a forfeited bowl, see NP 22, proce-
dure.

Keeping a tonic for more than seven days

Idaṁ me [āvuso/bhante] bhesaj jaṁ sattāhātikkantaṁ nissaggiyaṁ. 
Imāhaṁ āyasmato nissaj jāmi.

NP 20

NP 21

NP 22

NP 23
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This medicine of mine, [friend/venerable sir], kept beyond seven 
days, is to be forfeited. I forfeit it to you.

To return the tonic:

Imaṁ bhesaj jaṁ āyasmato dammi.
I give this medicine to you.

note: vibh to NP 23: Once you receive the tonic in return, you 
may not consume it or apply it to your body but may use it for oth-
er external purposes (e.g., oil for a lamp). Other bhikkhus may not 
consume it either but may apply it to their bodies (e.g., oil to rub 
down their limbs) or use it for other external purposes.

Giving robe-cloth to a bhikkhu and snatching it back out of anger 
or displeasure

Idaṁ me [āvuso/bhante] cīvaraṁ bhikkhussa sāmaṁ datvā acchinnaṁ 
nissaggiyaṁ. Imāhaṁ āyasmato nissaj jāmi.
This robe-cloth of mine, [friend/venerable sir], snatched back aster 
I myself gave it to a bhikkhu, is to be forfeited. I forfeit it to you.

To return the forfeited item(s): see formula under NP 1.

Accepting robe-cloth offered in urgency during the last eleven days 
of the Rains and keeping it past the end of the robe season

Idaṁ me [āvuso/bhante] acceka-cīvaraṁ cīvara-kāla-samayaṁ 
atikkāmitaṁ nissaggiyaṁ. Imāhaṁ āyasmato nissaj jāmi.
This robe-cloth-offered-in-urgency of mine, [friend/venerable sir], 
kept beyond the robe season, is to be forfeited. I forfeit it to you.

To return the forfeited item(s): see formula under NP 1.

When living in a dangerous wilderness lodging during the month 
a�er the Rains, leaving any one of your basic set of three robes in 
a village and being away from the lodging and the village for more 
than six consecutive nights

NP 25

NP 28

NP 29
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Idaṁ me [āvuso/bhante] cīvaraṁ atireka-chā-rattaṁ vippa-vutthaṁ 
aññatra bhikkhu-sammatiyā nissaggiyaṁ. Imāhaṁ āyasmato 
nissaj jāmi.
This robe of mine, [friend/venerable sir], separated [from me] for 
more than six nights without authorization of the bhikkhus, is to 
be forfeited. I forfeit it to you.
note: change cīvaraṁ to dvi-cīvaraṁ for two robes and to ti-
cīvaraṁ for three.

To return the forfeited item(s): see formula under NP 1.

Persuading a donor to give you a gi� that you know is intended for 
a Saṅgha

Idaṁ me [āvuso/bhante] jānaṁ saṅghikaṁ lābhaṁ pariṇataṁ attano 
pariṇāmitaṁ nissaggiyaṁ. Imāhaṁ āyasmato nissaj jāmi.
This gist, [friend/venerable sir], which I knew was intended for the 
Saṅgha and diverted for myself, is to be forfeited. I forfeit it to 
you.

To return the forfeited item: see formula under NP 1.

NP 30
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APPENDIX 4: CONFESSION

a.	 procedure

cv.4.14.30: the procedure for confession is the following:
1.	The confessant approaches the acknowledger.
2.	The confessant and acknowledger arrange their upper robes 

over one shoulder.
Acknowledger. The acknowledger must
a.	be experienced and competent;
b.	kdks: not be guilty of the same offense that the confesant 

is confessing unless the acknowledger has already con-
fessed the offense. If the acknowledger is guilty of the same 
offense and hasn’t confessed it, the confessant must confess 
the offense to another bhikkhu;

c.	bmc1: be of the same affiliation (bmc1, based on the vibh: 
and part of the Saṅgha [i.e., he doesn’t belong to a schis-
matic faction and hasn’t been suspended]).
Affiliation. See Sg 10, object, #1.

3.	The confessant bows to the [cbmc1: acknowledger if the ac-
knowledger is a] senior monk.

4.	Both bhikkhus kneel before each other and añjali.
5.	The confessant recites the confession statement.

note: cbmc1: in some Saṅghas, the confessant first recites 
Namo tassa bhagavato arahato sammā-sambuddhassa (× 3) before 
he confesses his offenses.
note: vmuk: the confessant should specify to the acknowl-
edger, in their common language, any offenses he knows he 
committed before he confesses his offenses in Pāli.

b.	 pāli formulas

The following are the Pāli forms of the classes of offenses to be 
inserted in the confession formulas below:

	 Singular	 Plural
Tc	 thullaccayaṁ	 thullaccayāyo
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NP	 nissaggiyaṁ pācittiyaṁ	 nissaggiyāyo pācittiyāyo
Pc	 pācittiyaṁ	 pācittiyāyo
Dk	 dukkaṭaṁ	 dukkaṭāyo
Db	 dubbhāsitaṁ	 dubbhāsitāyo

bmc1: cv.4.14.30 gives the following formula for confessing an offense:

Confessant:	 Ahaṁ bhante (class of offense; sing.) āpattiṁ āpanno. 
Taṁ paṭidesemi.
Venerable sir, I have fallen into an offense of (class 
of offense; sing.). I confess it.

Acknowledger:	 Passasi?
Do you see [the offense]?

Confessant:	 Āma, passāmi.
Yes, I see it.

Acknowledger:	 Āyatiṁ saṁvareyyāsi.
You should restrain yourself in the future.

bmc1: mn 104 gives a variant of the conclusion of the formula:

Acknowledger:	 Āyatiṁ saṁvaraṁ āpaj jeyyāsi.
You should achieve restraint in the future.

Confessant:	 Saṁvaraṁ āpaj jissāmi.
I will achieve restraint.

bmc1: The formula generally used in Thailand is from the comm:

(If the confessant is junior to the acknowledger)

Confessant:	 Ahaṁ bhante sambahulā nānā-vatthukāyo (class of 
offense; pl.) āpattiyo āpanno, tā paṭidesemi.
bm: I, venerable sir, having many times fallen into 
(class of offense; pl.) offenses with different bases, 
these I confess.

the  
cullavagga

§

mn 104§

the thai  
formula

§
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Acknowledger:	 Passasi āvuso?
Friend, do you see [the offenses]?

Confessant:	 Āma bhante passāmi.
Yes, venerable sir, I see [them].

Acknowledger:	 Āyatiṁ āvuso saṁvareyyāsi.
Friend, you should restrain yourself in the future.

Confessant:	 Sādhu suṭṭhu bhante saṁvarissāmi (× 3).
Very well, venerable sir, I will be restrained.

(If the confessant is senior to the acknowledger)

Confessant:	 Ahaṁ āvuso sambahulā nānā-vatthukāyo (class of 
offense; pl) āpattiyo āpanno. Tā paṭidesemi.
bm: I, friend, having many times fallen into (class 
of offense; pl.) offenses with different bases, these 
I confess.

Acknowledger:	 Passatha bhante?
Venerable sir, do you see [the offenses]?

Confessant:	 Āma āvuso passāmi.
Yes, friend, I see [them].

Acknowledger:	 Āyatiṁ bhante saṁvareyyātha.
Venerable sir, you should restrain yourself in the 
future.

Confessant:	 Sādhu suṭṭhu āvuso saṁvarissāmi (× 3).
Very well, friend, I will be restrained.

cbmc1, based on the bm: to confess many offenses of the same 
class with the same base (i.e., if you broke the same rule many 
times), omit nānā-vatthukāyo (different bases):

many 
offenses, 
same class, 
same base

§
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Confessant:	 Ahaṁ [āvuso/bhante] sambahulā (class of offense 
class; pl.) āpattiyo āpanno. Tā paṭidesemi.
I, [friend/venerable sir], having many times fallen 
into (class of offense; pl.) offenses. These I confess.

cbmc1, based on the bm: to confess two offenses of the same class 
with the same base (i.e., if you broke the same rule twice), sub-
stitute sambahulā (many) with dve (two) and omit nānā-vatthukāyo 
(different bases):

Confessant:	 Ahaṁ [āvuso/bhante] dve (class of offense; pl.) āpattiyo 
āpanno. Tā paṭidesemi.
I, [friend/venerable sir], having twice fallen into 
(class of offense; pl.) offenses. These I confess.

bm: to confess two offenses of the same class but with different 
bases (cbmc1: i.e., if you broke two different rules in the same 
class), substitute sambahulā (many) with dve (two):

Confessant	 Ahaṁ [āvuso/bhante] dve nānā-vatthukāyo (class of 
offense; pl) āpattiyo āpanno. Tā paṭidesemi.
I, [friend/venerable sir], having twice fallen into 
(class of offense; pl.) offenses with different bases. 
These I confess.

bm: the following is the formula for confessing a single offense:

Confessant	 Ahaṁ [āvuso/bhante] ekaṁ [class of offense; sing.] 
āpattiṁ āpanno. Taṁ paṭidesemi.
I, [friend/venerable sir], having fallen into a (class of 
offense; sing.) offense. I confess it.

bmc1: to confess many dubbhāsita offenses, omit nānā-vatthukāyo 
(different bases), as there is only one rule in this class:

Confessant:	 Ahaṁ [āvuso/bhante] sambahulā dubbhāsitāyo āpattiyo 
āpanno. Tā paṭidesemi.

two offenses, 
same class, 

same base

§

two offenses, 
same class, 

different 
bases

§

single 
offense

§

dubbhāsita§
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Friend, I have many times fallen into dubbhāsita 
offenses. I confess them.

bmc1: the formulas for confessing pāṭidesanīyas are given in the 
rules themselves:

For Pd 1, 3, 4:

Confessant:	 Gārayhaṁ āvuso dhammaṁ āpaj jiṁ asappāyaṁ 
pāṭidesanīyaṁ. Taṁ paṭidesemi.
Friend, I have committed a blameworthy, unsuitable 
act that ought to be acknowledged. I acknowledge it.

For Pd 2:

Confessant:	 Gārayhaṁ āvuso dhammaṁ āpaj jimhā asappāyaṁ, 
pāṭidesanīyaṁ. Taṁ paṭidesemā ti.
Friend, we have committed a blameworthy, 
unsuitable act that ought to be acknowledged. We 
acknowledge it.

bm: The following formula is generally used in Sri Lanka:

(If the confessant is junior to the acknowledger)

Confessant:	 Okāsa, ahaṁ bhante sabbā āpattiyo ārocemi. Dutiyam-
pi ahaṁ bhante sabbā āpattiyo ārocemi. Tatiyam-pi 
ahaṁ bhante sabbā āpattiyo ārocemi.
I, venerable sir, declare all offenses. For the second 
time, … For the third time, ….

Acknowledger:	 Sādhu, sādhu.
It is good, it is good.

Confessant:	 Okāsa ahaṁ bhante sambahulā nānā-vatthukā āpattiyo 
āpaj jiṁ, Tā tumha-mūle paṭidesemi.
I, venerable sir, having many times fallen into many 
different offenses with different bases, these I confess.

pāṭidesanīya§

the sri lankan 
formula

§
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Acknowledger:	 Passasi āvuso tā āpattiyo?
Do you see, friend, those offenses?

Confessant:	 Ama bhante passāmi.
Yes, venerable sir, I see [them].

Acknowledger:	 Ayatiṁ āvuso saṁvareyyāsi.
In the future, friend, you should be restrained.

Confessant:	 Sādhu suṭṭhu bhante āyatiṁ saṁvarissāmi. Dutiyam-pi 
sādhu suṭṭhu bhante āyatiṁ saṁvarissāmi. Tatiyam-pi 
sādhu suṭṭhu bhante āyatiṁ saṁvarissāmi.
It is well indeed, venerable sir, in the future I shall 
be restrained. For the second time, … For the third 
time, ….

Acknowledger:	 Sādhu, sādhu.
It is good, it is good.

Confessant:	 Okāsa ahaṁ bhante, sabbā tā garukāpattiyo āvi-karomi. 
Dutiyam-pi okāsa ahaṁ bhante, sabbā tā garukāpattiyo 
āvikaromi. Tatiyam-pi okāsa ahaṁ bhante, sabbā tā 
garukāpattiyo āvikaromi.
Venerable sir, I reveal all heavy offenses. For the 
second time … For the third time ….

note: bm: This final declaration is only used in some Saṅghas. 
And in some Saṅghas the acknowledger will say sādhu aster each 
declaration (i.e., aster each ārocemi and each saṁvarissāmi ).

bm: the formula generally used in Sri Lanka for same base offenses 
is the following:

(If the confessant is junior to the acknowledger)

Confessant:	 Okāsa ahaṁ bhante, Desanādukkaṭāpattiṁ āpaj jiṁ, 
Taṁ tumha-mūle paṭidesemi.

the sri lankan 
formula: 

same based 
offenses

§
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I, venerable sir, confess an offense of wrong-doing 
through having confessed the same-based offenses.

Acknowledger:	 Passasi āvuso taṁ āpaṭṭiṁ?
Do you see, friend, that offense?

Confessant:	 Āma bhante passāmi.
Yes, venerable sir, I see [it].

Acknowledger:	 Āyatiṁ āvuso saṁvareyyāsi.
In the future, friend, you should be restrained.

Confessant:	 Sādhu suṭṭhu bhante āyatiṁ saṁvarissāmi. Dutiyam-pi 
sādhu suṭṭhu bhante āyatiṁ saṁvarissāmi. Tatiyam-pi 
sādhu suṭṭhu bhante āyatiṁ saṁvarissāmi.
It is well indeed, venerable sir, in the future I shall 
be restrained. For the second time … For the third 
time ….

Acknowledger:	 Sādhu, sādhu.
It is good, it is good.
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APPENDIX 5: PENANCE & PROBATION

a.	 penance

Restrictions. bmc1, based on the kdks: A bhikkhu who commits a 
Sg is required to observe a six-day period of penance (mānatta), 
during which he is partially stripped of seniority and must ob-
serve ninety-four restrictions (cv.2.5–6), discussed in detail in 
bmc2, chap. 19. The four most important are that

1.	cv.2.1.4: he must not live under the same roof as a bhikkhu in 
regular standing;

2.	cv.11.7: he must live in a monastery with at least four bhikkhus 
in regular standing;

3.	cv.2.1.3: if he goes outside of the monastery, he must be accom-
panied by at least four bhikkhus in regular standing [bmc1: 
and of the same affiliation] unless
a.	he is going to escape dangers;
b.	he is going to another place where there are bhikkhus in 

regular standing and of the same affiliation and he can 
reach it in one day.
Affiliation. See Sg 10, object, #1.

4.	cv.2.1.2: he must tell all of the bhikkhus in the monastery ev-
ery day that he is observing penance and the offense for which 
it was imposed. If visiting bhikkhus come to the monastery, 
he must tell them as well. If he goes to another monastery, he 
must tell all of the bhikkhus there.

¶cv.11.7: If the offender neglects to observe any of these four re-
strictions on any day of his penance, that day doesn’t count toward 
the total of six. He also incurs a Dk each time he fails to observe 
any of the ninety-four restrictions.
Rehabilitation. bmc2, based on the kdks: Once the bhikkhu has 
completed his penance, he may ask a Saṅgha of at least twenty 
bhikkhus to give him rehabilitation. Once rehabilitated, he is 
again in regular standing.
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day,” which suggests that the elders believed that the rule is about 
act of storing, not receiving. The basis for this claim is the belief 
that the elders were probably scrupulous enough to avoid causing 
unnecessary confusion about their understanding and applica-
tion of the rule by using a technical term that deviates from its 
meaning in common usage (i.e., that “stored-up” means received) 
to summarize the rule, and that if they meant that the pācittiya is 
“for eating what was received on a previous day,” they would have 
summarized the rule accordingly. But since they didn’t, but in-
stead summarized the rule as a pācittiya “for eating what has been 
stored,” and since storing is consistently treated throughout the 
Canon to refer to the act of storing (and in the context of bhik-
khus and wrong conduct, consistently refers to the bhikkhu as the 
storer), the elders’ summary of the rule also points to the relevance 
in Pc 38 of the act of storing and that the storer is the bhikkhu.
¶  And though stored-up-as-received adherents would likely dis-
miss these points as conjecture and of little relevance to the in-
terpretation of Pc 38, storing-as-storing adherents point out that 
this case on which the Second Council ruled is similar in its rela-
tionship to Pc 38 as vv cases are to their corresponding rules; and 
it is widely agreed upon by Vinaya scholars that the vv’s contex-
tual details are relevant to the interpretation of the corresponding 
rule. As such, the known facts of the case in cv.12.1.10 are that the 
bhikkhu was engaging in the act of storing (carrying the salt in a 
horn for future use), was storing the salt himself, and the elders 
described what he was doing as storing (and storing is consistently 
used throughout the Canon to denote “ keep[ing] in store for fu-
ture use”)—and according to storing-as-storing adherents, these 
facts point to the relevance in Pc 38 of the act of storing and that 
the storer is the bhikkhu.
¶  And storing-as-storing adherents assert that the origin story for 
Pc 38 further supports their claim that the act of storing and that 
the storer is the bhikkhu are relevant to Pc 38. Because, like the 
offender in cv.12.1.10, Ven. Belaṭṭhasīsa was engaging in the act 
of storing (keeping rice to eat on later days), was storing the rice 
himself, and his misconduct was described by other monks (and 
the Buddha) as consuming what he was storing (“How is it that 
you, Belaṭṭhasīsa, will eat food that you are storing!” [abp]). And 

Oxford English Dictionary, 
2nd ed. (cd-rom, version 
4.0), s.v. “store.”
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even though stored-up-as-received adherents claim that the origin 
story has little to no bearing on the interpretation of the rule be-
cause, they assert, the Buddha seems to have given precedence to 
how the interpretation of the rule was worked out in what was lat-
er recorded as the vibh, the fact is that 1) origin stories are not cat-
egorically irrelevant to the interpretation of rules; there are sever-
al rules in which the vibh refers to the origin story in its analysis 
of the rule statement (e.g., Pc 12, Pc 68, Pc 69, Pc 70, Pc 71); and 2) 
these details (the act of storing and that the storer is the bhikkhu) 
are consistently present throughout the Canon’s treatment of Pc 
38—in the origin story for Pc 38, the rule statement for Pc 38, the 
first three non-offenses clauses for Pc 38, and cv.12.1.10—which 
again points to the relevance in Pc 38 of the act of storing and that 
the storer is the bhikkhu.
¶  Furthermore, storing-as-storing adherents point out that, be-
sides these problems of methodology and inconsistency with the 
Canon’s treatment of the rule, the stored-up-as-received interpre-
tation of sannidhikārakaṁ as a technical definition presents a fun-
damental, practical problem: a bhikkhu can almost never know for 
sure if any ingredient of the food he consumes wasn’t received by 
a bhikkhu on a previous day. Because even though laypeople can 
be told to avoid re-serving food that was offered on a previous day, 
there’s no way for bhikkhus to be certain that the food they receive 
doesn’t contain at least trace amounts of food that was offered on 
a previous day, especially if the food isn’t prepared in the monas-
tery; and since perception of whether the food had been “stored-
up” is irrelevant to the full offense, a bhikkhu who consumes 
“stored-up” food unknowingly would still commit the full offense. 
For storing-as-storing adherents, this problem significantly un-
dermines not only the practicality of the storing-up-as-received 
interpretation but also, if the stored-up-as-received interpretation 
is correct, the purpose of having such a rule in the first place, be-
cause it would be a pācittiya offense that even the most scrupulous 
bhikkhu wouldn’t be able to avoid committing, possibly even on a 
daily basis.
¶  Stored-up-as-received adherents also argue that the validity of 
their interpretation of sannidhikārakaṁ is confirmed by the ab-
sence of a non-offense clause similar to the one in NP 23 for con-

366 | App. 6 — Interpretations of Pācittiya 38

Downloaded from https://www.holybooks.com



suming re-offered tonics that were abandoned to a layperson on a 
previous day without expectation of getting them back. The ratio-
nale for this argument appears to be that because NP 23 and Pc 38 
are parallel rules that deal with storing edibles, and because NP 
23 contains such an allowance, Pc 38 should have a similar allow-
ance if consuming food that was abandoned to a layperson on a 
previous day was allowable. But since such an allowance for Pc 38 
doesn’t exist, this means that food can’t be abandoned to laypeo-
ple and be re-offered on a later day; and since “stored-up” means 
received, which means a bhikkhu can’t consume food that was 
offered on a previous day—even if it is abandoned to a layper-
son—this means that the stored-up-as-received interpretation is 
confirmed by the absence of an allowance in Pc 38 for consuming 
food that was abandoned to a layperson on a previous day.
¶  Storing-as-storing adherents point out that just because the 
vibh doesn’t explicitly state such an allowance doesn’t necessarily 
mean that it isn’t allowable to consume food that was abandoned 
to a layperson on a previous day. This is evident when we consid-
er that, if storing means storing, not received, there is a coherent 
explanation for why Pc 38 lacks such an allowance: because it is 
unnecessary. Because if sannidhikārakaṁ refers to food that is re-
ceived, stored, and consumed by a bhikkhu, then any lestover food 
that is abandoned to a layperson aster the meal wouldn’t count 
as stored and thus wouldn’t fulfill the factor of object; and since 
it wouldn’t fulfill the factor of object, the vibh’s non-offenses 
wouldn’t need to mention it, since it is assumed that whatever 
doesn’t fulfill the factor of object doesn’t entail the full offense. 
And even if, for example, a bhikkhu were to receive food and store 
it but, before consuming it, abandon it to a layperson, and the lay-
person were to offer it again, and a bhikkhu were to consume it—
there are other coherent reasons for the absence of such an allow-
ance: because the food still fulfills the factor of object for the full 
offense (it was received, stored, and consumed by a bhikkhu) and 
because such an allowance would open a loophole for a bhikkhu 
who wanted to consume food that he has been storing to be able to 
do so without committing the offense,¹  which, storing-as-storing 

1	 Although the bhikkhu may incur a Dk under mv.6.32.2, which states that it is a Dk to consume food that was 
stored in a monastery building that isn’t designated for food storage.
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adherents argue, would nullify what appears to be the purpose of 
the rule: to prohibit bhikkhus from consuming food that they’ve 
been storing.

POSTSCRIPT¹

¶  The most significant change to the stored-up-as-received argu-
ment is that stored-up-as-received adherents have changed their 
positions on the meaning and function of sannidhikārakaṁ. In the 
May 9 version of their argument, stored-up-as-received adherents’ 
position on the meaning of sannidhikārakaṁ was that it “is derived 
from sannidhiṁ karoti: ‘he stores up,’ or more literally, ‘he makes a 
store/stockpile/stash,’” and that

[s]ome more literal alternative translations [of the rule statement] 
would be ‘Should any monk, having stored it up/while storing it 
up/with the making of a store/in the manner of making a store, 
chew or consume staple or non-staple food, it is to be confessed.’

But they argued that translating sannidhikārakaṁ in line with its 
literal meaning is “over-literal” because “it is used in a technical 
sense” in Pc 38, where “the technical meaning … is not determined 
by its literal definition, or by its meaning in common usage.” And 
they argued that the technical meaning of sannidhikārakaṁ in Pc 38 
is as an adjective meaning “stored-up” because

the word-analysis defines sannidhikārakaṁ in terms of adjec-
tives (past participles) modifying the food … [and because] the 
locative form of the word, sannidhikārake, occurs in the passage 
defining the derived offenses, and the Commentary in this case 
seems to also interpret it as an adjective.

And their previous position on the grammatical function of 
sannidhikārakaṁ was that

the grammatical form of [sannidhikārakaṁ] is somewhat unclear. 
It occurs in two rules in the Vinaya, this one and NP 23, on stor-
ing tonics. In that rule, as well as in the three occurrences in the 
suttas, the word is either an absolutive or an action noun used 
adverbially, equivalent to an absolutive

1	 The following postscript is a discussion of the most signicant changes in Khematto Bhikkhu’s October 5, 2017 
version of his essay, “Stored-up Food: A Discussion of Pācittiya 38.” Quotations hereaster that are attributed to 
stored-up-as-received adherents are, unless otherwise stated, from that version of his essay.
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—i.e., they believed that sannidhikārakaṁ functions as an absolutive  
everywhere else in the Canon. But they argued that, regardless of 
“its meaning in common usage” (i.e., its function as an absolutive 
everywhere else in the Canon), it should be treated as an adjective 
in Pc 38 anyway because “it is used in a technical sense,” where “the 
technical meaning … is not determined by its literal definition, or 
by its meaning in common usage.”
¶  But in the October 5 version of their argument, they argue that

[t]he controversy caused by assuming that sannidhikārakaṁ can be 
interpreted only as a ṇamul absolutive … turns out, on closer in-
spection, to be another case of a mountain without a molehill, as 
there is abundant evidence in the Canon that the word can also 
function as an adjective

and now assert that the term’s literal meaning can also be “stored-
up” and that it can theoretically function as an absolutive or an ad-
jective. They argue that even though sannidhikārakaṁ functions as 
an absolutive in NP 23, the pv to NP 23, dn 27,¹  29, & 33, mn 76, and 
an 9:7 & 9:8, they believe that the term’s grammatical function is 
ambiguous in Pc 38, the pv’s summary of Pc 38, and dn 27,²  where 
they argue that it could function as either an absolutive or an ad-
jective.
¶  Storing-as-storing adherents are concerned about this inconsis-
tency in stored-up-as-received adherents’ positions on the mean-
ing and function of sannidhikārakaṁ. Because to go from saying 
that sannidhikārakaṁ literally means “he makes a store/stockpile/
stash” and that its function throughout the Canon is as an absolu-
tive to later saying that its literal meaning can also be “stored-up” 
and that it can theoretically function as an absolutive or an adjec-
tive shows, at best, that stored-up-as-received adherents had previ-
ously failed to do their due diligence; at worst, it suggests that they 
may not be acting on good faith and may be trying to figure out 
some new way to justify bmc1’s translation and interpretation of 
the rule. But in the least, this inconsistency shows not just that, 
prior to September 28, 2017 (when they received a courtesy copy of 

1	 Although stored-up-as-received adherents state that sannidhikārakaṃ kāme paribhuñjituṃ (a phrase showing 
sannidhikārakaṃ functioning as an absolutive) occurs in dn 27, the phrase apparently does not occur in that sutta 
(but does occur in dn 29 & 33, mn 76, and an 9:7 & 9:8).
2	 Walshe treats the occurrence of the term in dn 27 as an absolutive: “However, when those beings made a 
store of rice and lived on that, husk-powder and husk began to envelop the grain” (dn[w]). 
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the above essay), stored-up-as-received adherents had not believed 
that sannidhikārakaṁ can literally mean “stored-up” and that it can 
theoretically function as an adjective: it also suggests that bmc1’s 
translation and interpretation of the rule is also not based on the 
belief that sannidhikārakaṁ can literally mean “stored-up” and that 
it can theoretically function as an adjective.
¶  Storing-as-storing adherents are also concerned by numerous 
problematic statements in the October 5 version of the stored-up-
as-received argument. For example, stored-up-as-received adher-
ents state that storing-as-storing adherents are allegedly engaging 
in

[t]he kind argument that focuses on a single grammatical detail 
and proceeds logically from there, regardless of what conclu-
sions it leads to, [which] is based on a narrow and naive under-
standing of human language

which is problematic on three grounds. First, characterizing the 
storing-as-storing argument as focusing “on a single grammati-
cal detail and proceed[ing] logically from there, regardless of what 
conclusions it leads to” is incorrect: the storing-as-storing argu-
ment focuses on many issues aside from the implications of “a 
single grammatical detail,” e.g., how storing is treated throughout 
the Canon, how the elders of the Second Council (as recorded in 
cv.12.1.10) likely understood Pc 38, the non-offense clauses for Pc 
38, and the origin story for Pc 38—which are all observations that 
don’t “proceed” from the argument pertaining to the “single gram-
matical detail” but parallel it—and reinforce the same conclusion: 
that storing means storing, not received, and that the storer is a 
bhikkhu. Second, to characterize the storing-as-storing argument 
as “based on a narrow and naive understanding of human lan-
guage” is both inaccurate and insulting: inaccurate because this 
claim is based on a mischaracterization of the storing-as-storing 
argument, and insulting for characterizing its alleged basis as 
“narrow and naive.” It is unclear why stored-up-as-received adher-
ents believe that it is necessary or appropriate to resort to insult-
ing language when discussing Vinaya, as doing so not only under-
mines their argument but, to put it simply, is not Dhamma-Vinaya 
(as such insulting language is not for the sake of dispassion, be-
ing unfettered, shedding, and modesty) nor helps to clarify what is 
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Dhamma-Vinaya (i.e., how to responsibly interpret Pc 38). Further-
more, considering the public nature of this Vinaya discussion—to 
repeat a refrain throughout the suttas and the Vinaya—such con-
duct does not give rise to faith in the faithless and increase the 
faith of the faithful. Third, this statement is problematic because, 
in the May 9 version of their argument, stored-up-as-received 
adherents had held the view that they are now characterizing as 
“based on a narrow and naive understanding of human language”: 
that sannidhikārakaṁ’s grammatical function throughout the Can-
on is as an absolutive. So not only are stored-up-as-received ad-
herents disavowing their previous position on the grammatical 
function of sannidhikārakaṁ: they now characterize that belief in 
insulting terms.
¶  Similarly, stored-up-as-received adherents state that

[t]his attitude of focusing on one [grammatical] detail and block-
ing out the larger context is one way the mind can justify all kinds 
of unskillful behavior, not only creating loopholes in the Vinaya, 
but also creating distortions in the Dhamma

which storing-as-storing adherents say is problematic because 
this statement is not only based on a mischaracterization of the 
storing-as-storing argument (as discussed above), but “focusing on 
one [grammatical] detail and blocking out the larger context … [to] 
justify all kinds of unskillful behavior” is arguably what stored-
up-as-received adherents themselves are doing: focusing on their 
claim that sannidhikārakaṁ can theoretically function as an adjec-
tive in Pc 38 and disregarding the origin story for Pc 38, the first 
three non-offense clauses for Pc 38, cv.12.1.10, and how storing is 
treated throughout the Vinaya and the suttas (e.g., NP 23; dn 27, 29, 
& 33; mn 76; an 9:7 & 9:8, Theragāthā 15:2; Therīgāthā 13:2), while 
resorting to unskillful, insulting language to argue that storing 
doesn’t mean storing but instead means received and that the act 
of storing or who is storing the food are irrelevant to the offense.
¶  Also problematic is that stored-up-as-received adherents mis-
characterize the cause of the controvery around sannidhikārakaṁ. 
Because the controversy around the term isn’t actually “caused by 
assuming that sannidhikārakaṁ can be interpreted only as a ṇamul 
absolutive” (i.e., whether it could theoretically have some other 
grammatical function): it is about whether it should be interpret-

Following Walshe’s 
translation of dn 27  
(see dn[w]).
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ed as an absolutive or an adjective in Pc 38 according to the con-
text—within the context of the rule and the within the context of 
the greater Canon. This is why, in the May 9 version of their ar-
gument, stored-up-as-received adherents had argued that, regard-
less of the term’s function as an absolutive everywhere else in the 
Canon, it should be treated, based on context, as an adjective; and 
this why, in the October 5 version of their argument, stored-up-as-
received adherents argue that, due to the alleged ambiguity of the 
grammatical function of the term in Pc 38, it should be treated, 
based on context, as an adjective; and this is also why the principal 
difference between the stored-up-as-received interpretation and 
the storing-as-storing interpretation is that the former believes 
that the word-analysis for sannidhikārakaṁ points to how it should 
be treated as an adjective and that the greater context of the rule 
(the origin story, the first three non-offense clauses, & cv.12.1.10) 
and the context of the greater Canon are basically irrelevant—and 
the latter believes that the context of the rule (the origin story, 
the rule statement, the word-analysis, the first three non-offense 
clauses, & cv.12.1.10) points to how it should be treated as an abso-
lutive and the context of the greater Canon (NP 23; dn 27, 29, & 33; 
mn 76; an 9:7 & 9:8, Theragāthā 15:2; Therīgāthā 13:2) also points to 
how it should be treated as an absolutive.
¶  But aside from the above concerns, storing-as-storing adherents 
point out that, regardless of whether sannidhikārakaṁ could the-
oretically function as an absolutive or adjective in Pc 38, stored-
up-as-received adherents still don’t provide an adequate argument 
for why it should be treated as an adjective in Pc 38. Because in 
their revised argument, they state that it should be treated as an 
adjective in Pc 38 for four reasons: 1) the vibh analyzes the term 
with adjectives describing the food; 2) the word-analysis doesn’t 
explicitly mention storing; 3) “stored-up” is described as starting 
from the day the food is received; and 4) treating the word-anal-
ysis as a definition for “stored-up” provides a clear meaning for 
sannidhikārakaṁ whereas treating it as a description of the food be-
ing stored by the bhikkhu “would mean that the part of this rule 
most in need of clear definition—what qualifies as ‘storing-up’—
would be lest undefined,” and that this lack of a clear definition 
would allegedly raise several issues:

Following Walshe’s 
translation of dn 27  

(see dn[w]).

The first three reasons 
are the same as the 

5/9/2017 version of their 
argument.
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Would it mean that if another monk stored it for him, the first 
monk could eat it on a later day without offense, as he was not the 
one who stored it? … Would he have to keep it in his hut or near 
him for it to count? If he put it in a communal place, like a mon-
astery storeroom, intending it to be for all of the monks, would 
he count as storing it? If he were traveling, would he have to take 
it with him to count as storing it?

And they further assert that
[t]he compilers of the Vibhaṅga would surely have thought 
of these issues and passed judgments on them if they had in-
tended sannidhikārakaṁ to imply that the monk has to be stor-
ing the food himself.… [W]e should assume that the compilers 
of the Vibhaṅga considered carefully which aspects of the term 
needed to be defined in order to arrive at a clear, well-defined 
rule, and which were obvious enough to leave unstated. Treat-
ing this sentence as a definition [rather than a description of what 
the bhikkhu is storing] avoids all of that confusion and prevents 
monks from getting around the rule by passing food back and 
forth among themselves. Thus, to stay on the side of scrupulous-
ness, and out of respect for the compilers of the Vibhaṅga, we 
should assume that this is a comprehensive definition of what 
sannidhikārakaṁ means in the context of this rule.

¶  But storing-as-storing adherents point out that it is false 
to assume that key concepts such storing, in relation to 
sannidhikārakaṁ, must be explicitly defined by the vibh—or that 
the storing-as-storing interpretation is flawed for believing that 
it is not explicitly defined by the vibh. This is because there are 
numerous key terms throughout the Vinaya that the vibh doesn’t 
explicitly define, most notably, sannidhikārakaṁ in NP 23. The 
word-analysis in NP 23 pertaining to sannidhikārakaṁ is “[a]ster re-
ceiving [tonics], one may use them from storage for seven days at 
most: One may use them at most for seven days”—which doesn’t 
address what storage means (nor does the rest of the vibh to the 
rule)—nor does the rest of the vibh to the rule address most of 
the above questions that stored-up-as-received adherents raise 
(abp). As for why the vibh doesn’t explicitly define storing in NP 
23 and Pc 38, it is likely that “the compilers of the Vibhaṅga con-
sidered carefully which aspects of the term needed to be defined 

e.g., khādeyya vā 
bhuñjeyya vā (chew or 
consume) in Pc 35, 37, 38 
& Pd 1, 3, 4; antarāyikā 
dhammā (obstructive 
acts) in Pc 68 & 70; 
cīvaraṁ (robe) in Pc 
92, etc.
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… and which were obvious enough to leave unstated,” and felt that 
the meaning of storing in Pc 38 (and NP 23) was “obvious enough 
[from the context] to leave unstated”—i.e., from the context of 
the rule itself (the origin story, the rule statement, and the first 
three non-offense clauses, as explained in the above essay) and 
the context of the greater Canon (NP 23; dn 27, 29, & 33; mn 76; 
an 9:7 & 9:8; Theragāthā 15:2; Therīgāthā 13:2). Furthermore, it is 
misleading for stored-up-as-received adherents to suggest that the 
storing-as-storing interpretation assumes that the compilers of 
the vibh were careless for not explicitly defining storing or ad-
dressing the above questions, or that storing-as-storing adherents 
are being disrespectful to the compilers of the vibh for believing 
that storing isn’t explicitly defined—because the problem here 
isn’t the lack of an explicit definition: it is the assumption that the 
vibh must provide one. So even though stored-up-as-received ad-
herents claim that the storing-as-storing interpretation is flawed 
because it leaves “stored-up” undefined and that the “compilers 
of the Vibhaṅga would surely have thought of [the above] issues 
and passed judgments on them,” this argument itself is flawed and 
doesn’t support the claim that sannidhikārakaṁ should be treated 
as an adjective, nor does it undermine the claim that it should be 
treated as an absolutive.
¶  Storing-as-storing adherents also point out that the above 
claim—that the “compilers of the Vibhaṅga would surely have 
thought of these issues and passed judgments on them” if “stored-
up” was undefined—highlights a recurring problem in stored-up-
as-received adherents’ arguments: that they repeatedly rely on an 
argument from silence (i.e., an argument based on the absence of 
evidence rather than its presence; that because the text is silent on 
X, it must mean Y) to support their claims. But the reason argu-
ments from silence are osten considered logical fallacies is that 
the silence of the text on an issue doesn’t necessary mean what it 
is claimed to mean. For example, this flawed reasoning recurs with 
their claim that the absence of a non-offense clause for abandon-
ing food to a layperson “confirms” their interpretation that food 
cannot be abandoned to a layperson and consumed by a bhikkhu 
on a subsequent day, when, in actuality, such absence of evidence 

Following Walshe’s 
translation of dn 27  

(see dn[w]).

374 | App. 6 — Postscript

Downloaded from https://www.holybooks.com









https://archive.org/details/StoredUpFoodADiscussionOfPc38




https://web.archive.org/web/20170608190145/http://www.dhammatalks.org/Archive/Writings/CrossIndexed/Uncollected/MiscEssays/StoredUpFood.html#
https://web.archive.org/web/20170608190145/http://www.dhammatalks.org/Archive/Writings/CrossIndexed/Uncollected/MiscEssays/StoredUpFood.html#
https://archive.org/details/StoredUpFoodADiscussionOfPc38
https://archive.org/details/StoredUpFoodADiscussionOfPc38
https://archive.org/details/StoredUpFoodADiscussionOfPc38




http://creativecommons.org/licenses/by-nc/3.0/


� ����
�� ����

�
Ϋ Ϋ

�� ����
�� ����
Ϋ Ϋ

Ϋ

Ϋ

Ϋ

Ϋ

� �� �

� �� �
“
”

Bhikkhus, it is for these two reasons that the Tathāgata
has prescribed the Pātimokkha for his disciples. W hat
two? For the well-being of the Saṅgha and for the ease of 
the Saṅgha … For keeping recalcitrant persons in check and
so that well-behaved bhikkhus can dwell at ease … For the
restraint of taints pertaining to this present life and for the 
dispelling of taints pertaining to future lives … For the re-
straint of enmities pertaining to this present life and for the 
dispelling of enmities pertaining to future lives … For the 
restraint of faults pertaining to this present life and for the 
dispelling of faults pertaining to future lives … For the re-
straint of perils pertaining to this present life and for the 
dispelling of perils pertaining to future lives … For the
restraint of unwholesome qualities pertaining to this pres-
ent life and for the dispelling of unwholesome qualities 
pertaining to future lives … Out of compassion for lay-
people and to stop the faction of those with evil desires … 
So that those without confidence might gain confidence and 
for increasing [the confidence] of those with confidence … 
For the continuation of the good Dhamma and for pro-
moting the discipline. It is for these two reasons that the 
Tathāgata has prescribed the Pātimokkha for his disciples.
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