


























































































































































































































































































































Book Three 

leads to the use of liquor. But its subtler effects also include ways of 
thinking and feeling that work narcotically. This harmonizes with the 
faet that the promoters of narcotic ways of thinking and feeling, like 
those Indian gurus, praise precisely a diet that is purely vegetarian and 
would like to make that a law of the masses: thus they want to call forth 
and increase a need that they are able to satisfy. 

German hopes. - Let us not forget that names of peoples are usually 
termsofabuse. The Tartars, for example, are literally 'the dogs'; that is 
what the Chinese called them. The 'Germans': this originally meant 
'heathen'; that is what the Goths after their conversion named the great 
mass of their unbaptized kindred tribes, in accordance with their 
translation of the Septuagint20 in which the heathens were designated 
with a word that in Greek means 'the nations'; see Ulfilas. 21 It would 
still be possible for the Germans to turn the term of abuse for them into 
a name of honour by becoming the first un-Christian nation in Europe: 
for which Schopenhauer honoured them as having a very strong 
predisposition. That would be a way of fulfilling the words of Luther, 
who taught them to be un-Roman and to say: 'Here I stand! I can do no 
other!'22 

147 

Question and answer. - What do savage tribes today take over first of all 
from the Europeans? Liquor and Christianity, the narcotics of Europe. 
And from what do they perish most quickly? From European narcotics. 

20 Translation of the Old Testament into Greek for the use of Greek-speaking Jews, produced 
between the third century B c and the beginning of the Christian era 

21 A fourth-century (AD) Gothic bishop who is responsible for the translation of the Bible into 
Gothic. Nietzsche is claiming that the German word for 'German' (deutsch) is etymologically 
related to the Gothic word thuida ('people'), and that Ulfilas used this word to render the Greek 
',u rnvri' in the Septuagint which originally just meant 'nations', but came to be used by 
Christians to refer specifically to 'heathens'. Nietzsche discusses this paragraph of the text in his 
letter to Peter Gast of 30 July 1882. 

22 Probably apocryphal reply Luther is said to have given at the Diet ofWorms (18 April 1521) to 
the demand that he recant 
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Where reformations arise. - At the time of the great corruption of the 
Church, the Church in Germany was the least corrupt; that is why the 
Reformation occurred here, as a sign that even the beginnings of 
corruption were felt to be intolerable. For relatively speaking, no people 
has ever been more Christian than the Germans at the time of Luther; 
their Christian culture was ready to burst into a hundredfold splendour 
of blossoms - only one more night was needed, but this brought the 
storm that put an end to everything. 

149 

The failure of reformations. - That several attempts to found new Greek 
religions have failed testifies to the higher culture of the Greeks even in 
rather early times; it indicates that even early in Greece, there must 
have been many diverse individuals whose diverse plights could not be 
disposed of with a single prescription of faith and hope. Pythagoras23 

and Plato, perhaps Empedocles24 as well, and the Orphic enthusiasts25 

much earlier yet, were out to found new religions; and the former two 
had souls and talents which were so much those of founders of religions 
that one cannot wonder enough at their failure; yet all they managed to 
found were sects. Every time the reformation of an entire people fails 
and only sects raise their heads, one may conclude that the people is 
already very heterogeneous and is starting to break away from crude 
herd instincts and the morality of custom (Sittlichkeit der Sitte): a 
notable hovering condition which one usually disparages as decay in 
morals and corruption, when in faet it announces the maturation of the 
egg and the impending breaking of the eggshell. That Luther's reforma­
tion succeeded in the North is a sign of the faet that the North was 
backward in comparison to the South and still had rather uniform and 
monochrome needs; Europe would not have been christianized at all 
had not the culture of the old world of the South gradually been 
barbarized through an excessive admixture of Germanic barbarian 

23 See above, Book 11, footnote 23, p. 84. 
24 See above, Book 11, footnote 25, p. 84. 
25 Orphism was an obscure but powerful religious movement that seems to have originated in the 

sixth century B c. It was often associated with the view that the soul could live on after death. 
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blood and its cultural superiority lost. The more general and uncondi­
tional the influence of an individual or an individual's thought can be, 
the more homogeneous and the lower must the mass be that is 
influenced, while counter-movements betray inner counter-needs that 
also want satisfaction and recognition. Conversely, one may always infer 
a high level of culture when powerful and domineering natures only 
manage to have a slight and sectarian influence: this is also true of the 
individual arts and the areas of knowledge. Where there is ruling, there 
are masses; where there are masses, there is a need for slavery. Where 
there is slavery, there are few individuals, and these have herd instincts 
and conscience against them. 

Towards a critique of saints. - Must one then, in arder to have a virtue, 
want to have it in its most brutal form - the way the Christian saints 
wanted and needed it, as those who endured life only with the thought 
that the mere sight of their virtue would destroy the self-esteem of 
anyone who viewed it? But a virtue with such an effect I call brutal. 

151 

On the origin of religion. - The metaphysical need is not the origin of 
religion, as Schopenhauer26 has it, but only a late ojfshoot of it. Under 
the rule of religious ideas, one has got used to the idea of 'another world 
(behind, below, above)' and feels an unpleasant emptiness and depriva­
tion at the annihilation of religious delusions - and from this feeling 
grows now 'another world', but this time only a metaphysical and nota 
religious one. But what led to the belief in 'another world' in primordial 
times was not a drive or need, but an error in the interpretation of 
certain natural events, an embarrassing lapse of the intellect. 

152 

The greatest change. - The lighting and colours of everything have 
changed! We no longer fully understand how the ancients experienced 

26 In his 'Uber Religion' in Parerga und Paralipomena, vol. II, chapter 15 
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what was most familiar and frequent - for example the day and waking. 
Because the ancients believed in dreams, waking lif e had a different 
light. The same goes for the whole of life, illuminated by a light radiated 
back on it from death and its significance: our 'death' is a completely 
different death. All experiences shone differently because a god glowed 
from them; all decisions and prospects concerning the distant future as 
well, for one had oracles and secret signs and believed in prophecy. 
'Truth' was formerly experienced differently because the lunatic could 
be considered its mouthpiece - which makes us shudder and laugh. 
Every injustice affected feelings differently, for one feared divine 
retribution and not just a civil punishment and dishonour. What was joy 
in an age when one believed in devils and tempters! What was passion 
when one saw the demons lurking nearby! What was philosophy when 
doubt was felt as a sin of the most dangerous kind, as a sacrilege against 
eternal love, as mistrust of everything that is good, lofty, pure, and 
merciful! We have given things a new colour; we keep on painting them 
- but what can we nowadays accomplish in comparison to the splendour 
of colour of that old master! I mean ancient humanity. 

153 

Homo poeta.27 - 'I myself, who most single-handedly made this tragedy 
of tragedies, insofar as it is finished; I, having first tied the knot of 
morality into existence and drawn it so tight that only a god can loosen 
it - which is what Horace demands! 28 - I myself have now in the fourth 
aet slain all gods, out of morality! What is now to become of the fifth 
aet? From where shall I take the tragic solution? Should I start 
considering a comic solution?' 

154 

Different types of danger in life. - You have no idea what you are 
experiencing; you run through lif e as if you were drunk and once in a 
while fall down a staircase. But thanks to your drunkenness, you don't 
break your limbs in the process; your muscles are too slack and your 

27 'The human being as poet' 
28 Ars poetica, 189ff. 
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head too dull for you to find the stones of these stairs as hard as the rest 
of us do! For us, life is a greater <langer: we are made of glass - woe unto 
us if we bump against something! And everything is lost if we Jall! 

155 

What we lack. - We love what is great in nature and have discovered it -
because in our heads, great human beings are lacking. It was the other 
way around for the Greeks; their feeling for nature is different from 
ours. 

The most influential. - That a human being resists his whole age, stops it 
at the gate and demands an accounting - that must exercise an influence! 
Whether he wants to is irrelevant; that he can is what matters. 

157 

Mentiri. 29 - Watch out! He's thinking; in a moment he will have a lie 
ready. This is a stage of culture at which entire peoples have stood. Just 
consider what the Romans meant by the word mentiri! 

An uncomfortable trait. - To find all things deep - that is an uncomfor­
table trait: it makes one constantly strain one's eyes and in the end 
always find more than one had wished. 

159 

Every virtue has its age. - Whoever is unyielding these days will often 
have pangs of conscience because of his candour; for unyieldingness and 
candour are virtues that belongs to different ages. 

29 'to lie' (Latin); etymologically related to mens ('mind') and memini ('bear in mind', 'remember') 
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160 

Dealing with virtues. - To a virtue, too, one can be undignified and 
fawning. 

To the !overs of the age. - The ex-priest and the ex-convict constantly 
make faces: what they want is a face without a past. - But have you ever 
seen people who know that the future is mirrored in their faces and are 
so polite to you, you lovers of 'the age', that they make a face without a 
future? 

Egoism. - Egoism is the perspectival law of feeling according to which 
what is closest appears large and heavy, while in the distance everything 
decreases in size and weight. 

After a great victory. - The hest thing about a great victory is that it 
tak es the fear of def eat out of the victor. 'Why not also be defeated 
once?' he says to himself; 'I'm rich enough for that now.' 

The seekers of rest. - I recognize the spirits who seek rest by the many 
dark objects with which they surround themselves: he who wants to 
sleep makes his room dark or crawls into a cave. - A hint to those who 
don't know, but would like to know, what they actually seek most! 

On the happiness of those who renounce something. - He who thoroughly 
forgoes something for a long time will, upon accidentally re-encoun­
tering it, almost think he has discovered it - and what happiness every 
discoverer has! Let us be wiser than the snakes who lie too long in the 
same sunlight. 
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166 

Always in our company. - Everything that is of my kind, in nature and 
history, speaks to me, praises me, spurs me on, comforts me - every­
thing else I don't hear or forget right away. We are always only in our 
own company. 

Misanthropy and love. - One speaks of being sick of people only when 
one can no longer digest them and yet still has one's stomach full of 
them. Misanthropy is the result of an all-too-greedy love of man and 
'cannibalism' - but who told you to swallow men like oysters, my Prince 
Hamlet? 

168 

About a sick man. - 'He is doing badly!' - 'What's wrong?' - 'He is 
suffering from the desire to be praised and finds no nourishment for it.' 
- 'Unbelievable! The whole world is celebrating him, and pampering 
him; he is on everyone's lips.' - 'Yes, but he has a bad ear for praise. If a 
friend praises him, it sounds to him as if the friend is praising himsel( 
If an enemy praises him, it sounds to him as if the enemy wants be 
praised for that. And when finally he is praised by any of the rest - and 
they are not many at all; that is how famous he is! - it offends him that 
they don't want him as a friend or enemy; he likes to say: What do I care 
about people who are capable of trying to play "the just man" even 
towards me?' 

169 

Open enemies. - Courage before the enemy is one thing; it does not 
prevent one from being a coward and indecisive scatterbrain. That is 
how Napoleon judged 'the most courageous person' he knew: Murat. 30 

- Which shows that open enemies are indispensable to some people if 
they are to rise to their own kind of virtue, manliness, and cheerfulness. 

3° French general (1767-1815). Nietzsche takes the anecdote from his usual source about 
Napoleon, the Memoires ofMadame de Remusat (see above, Book 1, footnote 16, p. 49). 
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170 

With the crowd. - So far he is still running with the crowd and singing 
its praises, but one day he will become its opponent! For he is following 
it thinking that this will give his laziness full play, and he has not yet 
discovered that the crowd is not lazy enough for him! That it always 
pushes ahead! That it allows no one to stand still! - And he so much 
likes to stand still! 

171 

Farne. - When the gratitude of many towards one throws away all 
shame, farne arises. 

172 

The spoiler oftaste. -A: 'You are a spoiler of taste- that is what everyone 
says!' B: 'Of course! I spoil for everyone the taste for his own party -
and no party forgives that.' 

173 

Being deep and seeming deep. - Those who know they are deep strive for 
clarity. Those who would like to seem deep to the crowd strive for 
obscurity. For the crowd takes everything whose ground it cannot see to 
be deep: it is so timid and so reluctant to go into the water. 

174 

Aside. - Parliamentarianism, i.e. the public perm1ss1on to choose 
between five basic political opinions, flatters and wins the favour of all 
those who like to appear independent and individualistic and would like 
to fight for their opinions. In the end, however, it is irrelevant whether 
the herd is commanded to have one opinion or permitted to have five. 
Whoever deviates from the five public opinions and steps aside will 
always have the whole herd against him. 
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On eloquence. - Who has had the most convincing eloquence so far? The 
drum roll; and as long as kings and commanders have control over that, 
they will remain the best orators and rabble rousers. 

Compassion. - Those poor reigning princes! All their rights are now 
suddenly turning into claims, and all these claims soon begin to sound 
like presumptions! The moment they merely say 'We' or 'my people', 
wicked old Europe starts to smile. Verily, a chief master of ceremonies 
in the modem world would waste little ceremony on them and might 
perhaps decree: 'les souverains rangent aux parvenus.'31 

177 

On 'the educational establishment'. - In Germany, higher men lack one 
great means of education: the laughter of higher men; for in Germany, 
these do not laugh. 

On moral enlightenment. - One must talk the Germans out of their 
Mephistopheles, and their Faust, too. They are two moral prejudices 
against the value ofknowledge.32 

179 

Thoughts. - Thoughts are the shadows of our sensations - always darker, 
emptier, simpler. 

31 'sovereigns rank with parvenus' 
32 In Goethe's drama Faust, Mephistopheles is a 'spirit who always says "no"' (Aet I, line 1338); 

Faust seeks for an experienee so satisfying that he will wish time to stand still so that he ean hold 
on to it (Aet I, lines 1675-1706). 
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180 

The good age for free spirits. - Free spirits take liberties even with science 
- and for the time being, one also allows them to - as long as the 
Church is still standing! To that extent they now have their good age. 

Foliowing and leading. - A: 'Of these two, one will always follow and the 
other will always lead, wherever fate may take them. And yet the former 
is superior to the other in virtue and spirit!' B: 'And yet? And yet? That 
was said for the others, not for me, not for us! - Fit secundum regulam. '33 

In solitude. - When one lives alone, one neither speaks too loud nor 
writes too loud, for one fears the hollow echo - the criticism of the 
nymph Echo. And all voices sound different in solitude! 

The music of the best future. - I would consider the foremost musician to 
be the one who knew only the sadness of the deepest happiness, and no 
other sadness at all; there has never been such a musician. 

Justice. - l'd rather let myself be robbed than be surrounded by 
scarecrows - that is my taste. And in any case it is a matter of taste -
nothing more! 

Poor. - Today he is poor, not because they have taken everything away 
from him but because he has thrown everything away. What is that to 
him? He is used to finding things. It is the poor who misunderstand his 
voluntary poverty. 

33 'This takes place according to the rule.' 



Book Three 

186 

Bad conscience. - Everything he does now is upright and orderly - and 
still he has a bad conscience. For the extraordinary is his task. 

What is offensive in the presentation. - This artist offends me in the way 
he presents his ideas, his very good ideas: so broad and emphatic, and 
with such crude artifices of persuasion, as if he were speaking to a mob. 
Whenever we devote some time to his art, it is soon as if we were 'in bad 
company'. 

188 

Work. - How close work and the worker are now even to the most 
leisurely among us! The royal courtesy of the words 'We are all 
workers!' would still have been a cynicism and an indecency under the 
reign ofLouis XIV. 

The thinker. - He is a thinker: that means he knows how to make things 
simpler than they are. 

Against those who praise. - A: 'One is praised only by one's peers.' B: 
'Yes! And whoever praises you tells you: you are my peer!' 

191 

Against many a defence. - The most perfidious way of damaging a cause 
is deliberately to defend it with faulty arguments. 

192 

The good-natured. - What distinguishes those good-natured people 
whose faces radiate good will from the rest? They feel well in the 
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presence of another person and quickly fall in love with him; conse­
quently they wish him well, and their first judgement is: 'I like him.' In 
such people there is the following succession: the wish to appropriate 
(they do not scruple much over the worth of the other person), quick 
appropriation, delight in possession, and action for the benefit of the 
person possessed. 

193 

Kant's joke. - Kant wanted to prove, in a way that would dumbfound 
the whole world, that the whole world was right: that was the secret joke 
of this soul. He wrote against the scholars in favour of popular 
prejudice, but for scholars and not for the people. 

194 

The 'openhearted' one. - That person probably always acts according to 
secret reasons, for he always has communicable reasons on his tongue 
and virtually in his open hand. 

195 

Laughable. - Look! Look! He is running away from people, but they 
follow him because he is running ahead of them - that is how much they 
are a herd! 

Limits of our sense of hearing. - One hears only those questions to which 
one is able to find an answer. 

197 

Better be careful! - There is nothing we like so much to impart to others 
as the seal of secrecy - along with what is under it. 
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Chagrin of the proud one. - The proud man feels chagrined even by those 
who bring him forward: he gives the horse of his carriage the evil eye. 

199 

Generosity. - With the rich, generosity is often just a type of shyness. 

200 

Laughter. - Laughter means: to gloat, but with a good conscience. 

201 

Applause. - In applause there is always a kind of noise - even in the 
applause we give ourselves. 

202 

A squanderer. - As yet he does not have that poverty of the rich man 
who has already counted his entire treasure once - he squanders his 
spirit with the unreason of a squandering nature. 

203 

Hic niger est. 34 - Usually he has no thought - but on rare occasions bad 
thoughts come to him. 

204 

Beggars and courtesy. - 'One isn't being impolite if one uses a stone to 
knock on a door which lacks a doorbell': that is how beggars think, and 
everyone who is suff ering some kind of distress, but no one thinks they 
are right. 

34 'A dangerous man, this one' (literally 'This one is black'); Horace, Satires 4,85 
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205 

Need. - Need is taken to be the cause why something came to be; in 
reality, it is often merely an effect of what has come to be. 

206 

When it rains. - It is raining, and I think of the poor who now huddle 
together with their many troubles and without any practice at concealing 
them: each is ready to hurt the other and to make for himself a pitiful 
kind of pleasure even when the weather is bad. That and that alone is 
the poverty of the poor! 

207 

The envious one. - He is envious - let's hope he won't have any children; 
he would envy them because he can no longer be a child. 

208 

Great mani - From the faet that someone is a 'great man' one cannot 
infer that he is a man; he may be just a boy, or a chameleon of all stages 
of life, or a bewitched little woman. 

209 

A way of asking for reasons. - There is a way of asking us for our reasons 
that not only makes us forget our best reasons but also awakens in us a 
defiance and resistance towards reasons in general - a very stultifying 
mode of asking and a trick used by tyrannical people! 

2IO 

Moderation in diligence. - One should not try to surpass one's father in 
diligence; that makes one sick. 

21 I 

Secret enemies. - To be able to afford a secret enemy- that is a luxury for 
which the morality even of elevated spirits is usually not rich enough. 
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Not to let oneself be deceived. - His spirit has bad manners, is hasty and 
always stutters out of impatience; hence one hardly recognizes how 
much stamina and robustness the soul possesses in which this spirit 
dwells. 

213 

The road to happiness. - A wise man asked a fool what the road to 
happiness is. The latter replied without delay, like someone being asked 
the way to the nearest town: 'Admire yourself and live on the street!' 
'Stop,' replied the sage, 'you are asking too much; it is quite enough to 
admire oneself!' The fool countered: 'But how can one constantly 
admire without constantly feeling contempt?' 

214 

Faith makes blessed. - Virtue gives happiness and a type of blessedness 
only to those who have not lost faith in their virtue - not to those 
subtler souls whose virtue consists of a deep mistrust of themselves and 
of all virtue. So in the end, here, too, 'faith makes blessed'35 - and, mind 
you, not virtuel 

215 

Ideal and material. - You envisage a noble ideal, but are you such a noble 
stone that such a divine image could be fashioned out of you? And 
anyway - isn't all your work a barbarous sculpting? A blasphemy against 
your ideal? 

216 

Danger in the voice. - With a very loud voice in one's throat one is almost 
incapable of thinking subtle things. 

35 Gospel according to Mark 16. 16 
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217 

Cause and effect. - Before the effect one believes in causes different from 
those one believes in after the eff ect. 

218 

My antipathy. - I do not love people who have to explode like bombs in 
order to have any effect whatsoever and in whose presence one is always 
in <langer of suddenly losing one's hearing - or more. 

219 

The purpose of punishment. - The purpose of punishment is to improve 
the one who punishes; that is the last resort of the apologists for 
punishment. 

220 

Sacrifice. - The sacrificial animal thinks differently about sacrifice than 
the spectator, but one has never let it have its say. 

221 

Forbearance. - Fathers and sons have much more forbearance for each 
other than mothers and daughters. 

222 

Poet and liar. - The poet sees in the liar a foster brother (Milchbruder) 
whose milk he has drunk up; that is why the latter has remained stunted 
and miserable and has not even got as far as having a good conscience. 

223 

Vicariousness of the senses. - 'Our eyes are also intended for hearing', said 
the old father confessor who had gone deaf, 'and among the blind he is 
king who has the longest ears.' 
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224 

Animals' criticism. - I fear that the animals see man as a being like them 
who in a most dangerous manner has lost his animal common sense - as 
the insane animal, the laughing animal, the weeping animal, the miser­
able animal. 

225 

The natura!. - 'Evil has always had great effects in its favour! And 
nature is evil! Let us therefore be natural!' That is the secret reasoning 
of the great effect-artists of humanity, who have all too often been 
considered great human beings. 

226 

The distrustful and style. - We say the strongest things simply, provided 
that we are among people who believe in our strength - such an 
environment breeds 'simplicity of style'. The distrustful speak emphati­
cally; the distrustful make emphatic. 

227 

Bad inference; bad shot. - He cannot control himself; from that, a woman 
infers that it would be easy to control him and casts her net for him -
the poor woman who will shortly be his slave. 

228 

Against mediators. - He who wants to mediate between two resolute 
thinkers shows that he is mediocre: he has no eye for what is unique; 
seeing things as similar and making things the same is the sign of weak 
eyes. 

229 

Obstinacy andfaithfulness. - From defiance he clings to something he has 
come to see through, but he calls it 'faithfulness'. 
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230 

Lack of silence. - His whole being fails to persuade - that is because he 
has never remained silent about any of his good deeds. 

231 

The 'thorough '. - Those who are slow to know think that slowness is an 
aspect of knowledge. 

232 

Dreaming. - Either one does not dream, or does so interestingly. One 
should learn to spend one's waking life in the same way: not at all, or 
interestingly. 

233 

The most dangerous point of view. - What I now do or omit is as important 
for everything that is to come as the greatest event of the past: seen from 
this tremendous perspective, from that of their effects, all actions 
appear equally great and small. 

234 

Words of comfort fora musician. - 'Your life does not reach men's ears; to 
them you live a mute life, and all the subtlety of melody, all tender 
resolution about following or leading, remain hidden from them. It is 
true: you are not coming down a main street with regimental music, but 
that does not give these good people the right to say your way of life 
lacks music. He who has ears to hear, let him hear!' 

2 35 
Spirit and character. - Some reach their peak as characters, but their 
spirit is not adequate for this height, while with others it is the other 
way around. 
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In order to move the crowd. - Must not he who wants to move the crowd 
be an actor playing the role of himself? Must he not first translate 
himself into the grotesquely obvious and present his entire person and 
cause in this coarsened and simplified version? 

237 

The polite one. - 'He is so polite!' - Yes, he always carries a cake for 
Cerberus36 and is so timid that he takes everyone for Cerberus, even you 
and me; that is his 'politeness'. 

238 

Without envy. - He is quite without envy, but that has no merit because 
he wants to conquer a country that no ane has yet possessed and hardly 
anyone has ever seen. 

239 

The joyless one. - One single joyless person is enough to create constant 
sullenness and dark skies for a an entire household, and only a miracle 
can cause that ane person to be lackingl Happiness is not nearly as 
contagious a disease - why is that? 

240 

At the sea. - I wouldn't build a house for myself (and it is part of my 
good fortune not to be a home-owner!). But if I had to, I would, like 
same Romans, build it right into the sea - I certainly would like to share 
a few secrets with this beautiful monster. 

Work and artist. - This artist is ambitious, nothing more: ultimately his 
work is just a magnifying glass that he offers everyone who looks his way. 
36 Three-headed dog who guarded the gates to heil. It was thought that he could sometimes be 

mollified by being given a honey-cake. 
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242 

Suum cuique.37 - However great my greed for knowledge may be, I 
cannot take anything else out of things than what already belongs to me 
- what belongs to others remains behind. How is it possible fora human 
being to be a thief or a robber! 

243 

Origin of 'good' and 'bad'. - An improvement 1s invented only by 
someone who is able to feel 'this is not good'. 

244 

Thoughts and words. - Even one's thoughts one cannot entirely repro­
duce in words. 

245 

Praise by choice. - The artist chooses his subjects; that is his way of 
pra1smg. 

Mathematics. - Let us introduce the subtlety and rigour of mathematics 
into all sciences to the extent to which that is at all possible; not in the 
beliefthat we will come to know things this way, but in order to ascertain 
our human relation to things. Mathematics is only the means to general 
and final knowledge ofhumanity. 

247 

Habit. -Every habit makes our hand more witty and our wit less handy. 

Books. - What good is a hook that does not even carry us beyond all 
books? 

37 'To each his own'. Definition of justice found, for instance, in Cicero, De officiis 1. 1 5 



Book Three 

249 

The sigh of the one who comes to know. - 'Oh, my greed! In this soul there 
dwells no selflessness but rather an all-desiring self that would like, as it 
were, to see with the eyes and seize with the hands of many individuals 
- a self that would like to bring back the entire past, that wants to lose 
nothing it could possibly possess! Oh, this flame of my greed! Oh, that I 
might be reborn into a hundred beings!' - Whoever does not know this 
sigh from experience does not know the passion of coming to know. 
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Guilt. - Although the shrewdest judges of the witches and even the 
witches themselves were convinced of the guilt of witchcraft, this guilt 
still did not exist. This is true of all guilt. 

Misunderstood sufferers. - Great natures suffer differently from what 
their admirers imagine: they suffer most severely from the ignoble, 
petty agitations of some evil moments - in short, from their doubts 
about their own greatness - and not from the sacrifices and martyrdoms 
that their task demands from them. As long as Prometheus has pity for 
men and sacrifices himself for them, he is happy and great; but when he 
is envious of Zeus and the homage paid to him by mortals, then he 
suffers! 

Better in debt. - 'Better to remain in debt than to pay with a coin that 
does not bear our image!' says our sovereignty. 

2 53 
Always at home. - One day we reach our goal - and now we point with 
pride to the lang journeys we took to reach it. In truth we did not notice 
we were traveBing. But we got so far because at each point we believed 
we were at home. 
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Against embarrassment. - Whoever is always deeply occupied is beyond 
all embarrassment. 

255 

Imitators. - A: 'What? You want no imitators?' B: 'I don't want people 
to imitate me; I want everyone to set his own example, which is what I 
do.' A: 'So -?' 

Skinnedness. - All people of depth find happiness in being for once like 
flying fish, playing on the outermost crests of waves; what they consider 
hest in things is that they have a surface: their skinnedness - sit venia 
verbo. 38 
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From experience. - Some do not know how rich they are until they 
experience what kinds of rich people will steal from them. 

Those who deny chance. - No victor believes in chance. 
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From paradise. - 'Good and evil are the prejudices of God' - said the 
snake. 

260 

One timesone. - One is always wrong; but with two, truth begins. - One 
cannot prove his case, but two are already irrefutable. 

38 'if you allow rne to use this word' 
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Originality. - What is originality? To see something that still has no 
name; that still cannot be named even though it is lying right before 
everyone's eyes. The way people usually are, it takes a name to make 
something visible at all. - Those with originality have usually been the 
name-g1vers. 
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Sub specie aeterni. 39 - A: 'You are moving ever faster from the living: 
soon they will strike you out of their lists!' - B: 'That is the only way to 
participate in the privilege of the dead.' - A: 'What privilege?' - B: 'No 
longer to die.' 

Without vanity. - When we are in love we want our defects to remain 
hidden - not from vanity but so the loved one won't suffer. Yes, the 
lover would like to be godlike - also not from vanity. 

What we do. - What we do 1s never understood but always merely 
praised and reproached. 

265 

Ultimate doubt. - What, then, are man's truths ultimately? - They are 
the irrefutable errors of man. 

266 

Where cruelty is needed. - He who has greatness is cruel to his virtues 
and secondary considerations. 

39 'from the point of view of eternity' 
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With a great goal. - With a great goal one is superior even to justice, not 
only to one's deeds and judges. 

268 

What makes one heroic? - To approach at the same time one's highest 
suffering and one's highest hope. 

269 

What do you believe in? - In this: that the weight of all things must be 
determined anew. 

270 

What does your conscience say?- 'You should become who you are. '40 

271 

Where lie your greatest dangers? - In compassion. 

272 

What do you love in others?- My hopes. 

273 

Whom do you call bad? - He who always wants to put people to shame. 

40 This is a slightly truncated version of a famous passage from a victory-ode by the early fifth­
century (se) poet Pindar, his Second Pythian Victory-Ode (line 73). The original Pindar passage 
reads: 'Become who you are through knowing'. The implication is that the ode should inform the 
victorious young aristocrat of the great deeds of his ancestors and thereby inspire him to live up 
to them. For Nietzsche the saying had deeper implications of self-discovery and self-realization: 
'How one becomes what one is' is the sub-title of Ecce Homo, his reflection on his own work, 
which was written in 1888. 
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What is most human to you?- To spare someone shame. 

275 

What is the seal of having become free? - No longer to be ashamed before 
oneself. 
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Book Four 
StJanuarius 

You who with your lances burning 
Melt the ice sheets of my soul, 
Speed it toward the ocean yearning 
For its highest hope and goal: 
Ever healthier it rises, 
Free in fate most amorous: -
Thus your miracle it prizes 
Fairest Januarius! 

Genoa in J anuary 1 882 

Januarius is the first month of the Roman civil calendar. The name might (or might not) be 
connected with that of the deity Janus, the god of doors and entrances. St Januarius (in ltalian 
San Gennaro) was an early Christian martyr, a via! of whose dried blood is kept in a church in 
Naples. On certain feast days the blood is said miraculously to become fluid again. 
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For the new year. - I'm still alive; I still think: I must still be alive 
because I still have to think. Sum, ergo cogito: cogito, ergo sum. 1 Today 
everyone allows himself to express his dearest wish and thoughts: so I, 
too, want to say what I wish from myself today and what thought first 
crossed my heart - what thought shall be the reason, warrant, and 
sweetness of the rest of my life! I want to learn more and more how to 
see what is necessary in things as what is beautiful in them - thus I will 
be one of those who make things beautiful. Amor fati: 2 let that be my 
love from now on! I do not want to wage war against ugliness. I do not 
want to accuse; I do not even want to accuse the accusers. Let looking 
away be my only negation! And, all in all and on the whole: some day I 
want only to be a Yes-sayer! 

Personal providence. - There is a certain high point in life; once we have 
reached it we are, for all our freedom, once more in the greatest <langer 
of spiritual unfreedom; and no matter how much we have confronted 
the beautiful chaos of existence and denied it all providential reason and 
goodness, we still have to pass our hardest test. For it is only now that 
the thought of a personal providence confronts us with the most 
penetrating force and the hest advocate, appearance, speaks for it - now 
that we so palpably see how everything that befalls us continually turns 
out for the hest. Every day and every hour life seems to want nothing else 
than to prove this proposition again and again; be it what it may - bad 
or good weather, the loss of a friend, a sickness, slander, the absence of a 
letter, the spraining of an ankle, a glance into a shop, a counter­
argument, the opening of a hook, a dream, fraud - it shows itself 
immediately or very soon to be something that 'was not allowed to be 
lacking' - it is full of deep meaning and use precisely for us! Is there any 
more dangerous seduction than to renounce one's faith in the gods of 
Epicurus, 3 those carefree and unknown ones, and to believe instead in 

1 'I am, therefore I think: I think, therefore I am.' In the second of his Meditations, Descartes 
argued that as long as he thought he could be sure he existed. 

2 'love of (one's) fate' 
3 Epicurus thought common views about the gods were completely erroneous; they in faet lived a 
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some petty deity who is full of worries and personally knows every little 
hair on our heads and finds nothing nauseating in the most miserable 
small service? Well - I mean in spite of it all! - we should leave the gods 
alone as well as the genies at our service and be content with the 
assumption that our own practical and theoretical skill in interpreting 
and arranging events has now reached its apex. Nor should we think too 
highly of this dexterity of our wisdom when at times the wonderful 
harmony created by the playing of our instrument surprises us all too 
much - a harmony that sounds too good for us to dare to give credit to 
ourselves. Indeed, now and then someone plays with us - good old 
chance; occasionally chance guides our hand, and the wisest providence 
could not invent music more beautiful than what our foolish hand then 
produces. 

The thought of death. - It gives me a melancholy happiness to live in the 
midst of this jumble of Ianes, needs, and voices: how much enjoyment, 
impatience, desire; how much thirsty lif e and drunkenness of lif e comes 
to light every moment of the day! And yet things will soon be so silent for 
all these noisy, living, life-thirsty ones! How even now everyone's shadow 
stands behind him, as his dark fellow traveller! It's always like the last 
moment before the departure of an emigrant ship: people have more to 
say to each other than ever; the hour is late; the ocean and its desolate 
silence await impatiently behind all the noise - so covetous, so certain of 
its prey. And everyone, everyone takes the past to be little or nothing 
while the near future is everything; hence this haste, this clamour, this 
outshouting and out-hustling one another. Everyone wants to be the first 
in this future - and yet death and deathly silence are the only things 
certain and common to all in this future! How strange that this sole 
certainty and commonality barely makes an impression on people and 
that they are farthest removed from feeling like a brotherhood of death! It 
makes me happy to see that people do not at all want to think the thought 
of death! I would very much like to do something that would make the 
thought of life even a hundred times more worth being thought to them. 

perfectly happy and contented life, and this meant that they had no interest in or involvement 
with the human world at all. 
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Star friendship. - We were friends and have become estranged. But that 
was right, and we do not want to hide and obscure it from ourselves as if 
we had to be ashamed of it. We are two ships, each of which has its own 
goal and course; we may cross and have a feast together, as we did - and 
then the good ships lay so quietly in one harbour and in one sun that it 
may have seemed as if they had already completed their course and had 
the same goal. But then the almighty force of our projects drove us 
apart once again, into different seas and sunny zones, and maybe we will 
never meet again - or maybe we will, but will not recognize each other: 
the diff erent seas and suns have changed us! That we had to become 
estranged is the law above us; through it we should come to have more 
respect for each other - and the thought of our former friendship 
should become more sacred! There is probably a tremendous invisible 
curve and stellar orbit in which our different ways and goals may be 
included as small stretches - let us rise to this thought! But our life is too 
short and our vision too meagre for us to be more than friends in the 
sense of that sublime possibility. - Let us then believe in our star 
friendship even if we must be earth enemies. 

Architecture for those who wish to pursue knowledge. - One day, and 
probably soon, we will need some recognition of what is missing 
primarily in our hig cities: quiet and wide, expansive places for reflection 
- places with long, high-ceilinged arcades for bad or all-too-sunny 
weather, where no shouts or noise from carriages can penetrate and 
where refined manners would prohibit even priests from praying aloud: 
a whole complex ofbuildings and sites that would give expression to the 
sublimity of contemplation and of stepping aside. The time is past when 
the Church had a monopoly on contemplation, when the vita contempla­
tiva4 always had to be first and foremost a vita religiosa: 5 and everything 
built by the Church gives expression to that idea. I do not see how we 
could make do with those buildings, even if they were stripped of their 
churchly purposes; as houses of God and spaces for ostentatiously 

4 'contemplative life' 
s 'religious life' 
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displaying our intercourse with the World-Beyond, these buildings 
speak much that is too emotional and too partisan for us godless ones to 
be able to think our thoughts here. We want to have us translated into 
stone and plants; we want to take walks in us when we stroll through 
these hallways and gardens. 

Knowing how to end. - Masters of the first rank are recognized by the 
faet that in matters great and small they know how to find an end 
perfectly, be it the end of a melody or a thought; of a tragedy's fifth aet 
or an aet of state. The hest of the second rank always get restless toward 
the end, and do not fall into the sea with such proud and calm balance as 
do, for example, the mountains at Portofino - where the bay of Genoa 
finishes its melody. 

Gait. - There are certain tricks of the spirit by which even great minds 
betray that they come from the mob or half-mob; the gait and stride of 
their thoughts especially plays the traitor: they cannot walk. Thus 
Napoleon too, was unable, to his great vexation, to walk in a princely 
and 'legitimate' fashion on occasions that really demanded it, such as 
great coronation processions; even there, he was always just the leader 
of a column - proud and hasty at the same time, and very conscious of 
it. It is laughable to behold those authors who make the ruffied robes of 
long sentences rustle about themselves: they are trying to bide their feet. 

Preparatory human beings. - I welcome all the signs of a more virile, 
warlike age approaching that will above all restore honour to bravery! 
For it shall pave the way for a still higher age and gather the strength 
that the latter will need one day - the age that will carry heroism into 
the search for knowledge and wage wars for the sake of thoughts and 
their consequences. To this end we now need many preparatory brave 
human beings who surely cannot spring from nothingness any more 
than from the sand and slime of present-day civilization and urbaniza-
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tion: human beings who know how to be silent, lonely, determined, and 
satisfied and steadfast in invisible activities; human beings profoundly 
predisposed to look, in all things, for what must be overcome; human 
beings whose cheerfulness, patience, modesty, and contempt for great 
vanities is just as distinctive as their magnanimity in victory and 
patience with the small vanities of the defeated; human beings with a 
sharp and free judgement concerning all victors and the share of chance 
in every victory and glory; human beings with their own festivals, their 
own working days, their own periods of mourning, accustomed to 
command with assurance and equally prepared, when called for, to obey 
- in each case, equally proud, equally serving their own cause; more 
endangered, more fruitful, happier human beings! For - believe me -
the secret for harvesting from existence the greatest fruitfulness and the 
greatest enjoyment is - to live dangerously! Build your cities on the 
slopes of Vesuvius! Send your ships into uncharted seas! Live at war 
with your peers and yourselves! Be robbers and conquerors as long as 
you cannot be rulers and possessors, you seekers of knowledge! Soon 
the time will be past in which you had to be content living bidden in 
forests like shy deer! Finally the search for knowledge will reach for its 
due; it will want to rule and possess, and you with it! 

Faith in oneself. - Few people have faith in themselves - and of these 
few, some possess it as a useful blindness or partial eclipse of the mind 
(what would they behold if they could see the bottom of themselves!), 
while the rest have to acquire it. Everything good, fine, or great they do 
is first of all an argument against the sceptic inside them. They have to 
convince or persuade him, and that almost requires genius. These are 
the great self-dissatisfied people. 

285 

Excelsior.6 - 'You will never pray again, never adore again, never again 
rest in endless trust; you refuse to let yourself stop to unharness your 
thoughts before any ultimate wisdom, goodness, or power; you have no 
perpetual guard and friend for your seven solitudes; you live without 

6 'higher' 
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the view of a mountain-range with snow-capped peaks and fire in its 
heart; there is no avenger for you anymore, no final corrector of the text 
of your lif e; there is no more reason in what happens, no love in what 
will happen to you; no more resting place stands open for your heart in 
which to find and no longer seek; you arm yourself against any ultimate 
peace; you will the eternal recurrence of war and peace; - Man of 
renunciation, all of this you wish to renounce? Who will give you the 
strength to do so? No one yet has had the strength!' There is a lake that 
one day refused to let itself flow off and formed a dam where it used to 
flow off: ever since, this lake rises higher and higher. Perhaps this very 
renunciation will lend us the strength to bear renunciation; perhaps 
man will rise ever higher when he no longer flows offinto a god. 

286 

Interruption. - These are hopes; but what will you see and hear of them 
when you have not experienced splendour, ardour, and rosy dawn in 
your own souls? I can only remind - more I cannot do! To move stones, 
to turn animals into humans - is that what you want from me? Oh, if 
you are still stones and animals, you had better look for your Orpheus 7 

first! 

Delight in blindness. - 'My thoughts', said the wanderer to his shadow, 
'should show me where I stand, but they should not betray to me where 
I am going. I love ignorance of the future and do not want to perish of 
impatience and premature tasting of things promised.' 

288 

High spirits. - It seems tome that most people simply do not believe in 
elevated moods, unless it be for moments or fifteen-minute intervals at 
most - except for those few who experience an elevated feeling over a 
longer period. But to be the human being of one elevated feeling, the 
embodiment of a single great mood, has hitherto been a mere dream and 

7 See above, Book II, footnote 3 r, p. 88. 
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enchanting possibility; as yet, history does not offer us any certain 
examples of it. Nevertheless history might one day beget such people, 
too, given the creation and determination of a great many preconditions 
that even the dice rolls of the luckiest chance could not put together 
today. Perhaps the usual state for these souls would be what has so far 
entered our souls only as an occasional exception that made us shudder: 
a perpetual movement between high and low and the feeling of high and 
low; a continual sense of ascending stairs and at the same time ofresting 
on clouds. 

Get on the ships I - If one considers how an overall philosophical 
justification of one's way of living and thinking affects each individual -
namely, like a sun, warming, blessing, impregnating, shining especially 
for him; how it makes him independent of praise and blame, self­
sufficient, rich, generous with happiness and good will; how it inces­
santly turns evil into good, brings all forces to bloom and ripen and 
keeps the petty, great weed of melancholy and moroseness from coming 
up at all - one exclaims longingly, in the end: Oh, how I wish that many 
such new suns would yet be created! Even the evil man, the unhappy 
man, and the exceptional man should have their philosophy, their good 
right, their sunshine! Pity for them is not what is needed! We have to 
unlearn this arrogant notion, however long humanity has spent learning 
and practising it - we do not need to present them with confessors, 
conjurers of souls, and forgivers of sins; rather, a new justice is needed! 
And a new motto! And new philosophers! The moral earth, too, is 
round! The moral earth, too, has its antipodes! The antipodes, too, have 
their right to exist! There is another world to <liseover - and more than 
one! On to the ships, you philosophers! 
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One thing is needful. - To 'give style' to one's character - a great and rare 
art! It is practised by those who survey all the strengths and weaknesses 
that their nature has to offer and then fit them into an artistic plan until 
each appears as art and reason and even weaknesses delight the eye. 
Here a great mass of second nature has been added; there a piece of first 
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nature removed - both times through lang practice and daily work at it. 
Here the ugly that could not be removed is concealed; there it is 
reinterpreted into sublimity. Much that is vague and resisted shaping 
has been saved and employed for distant views - it is supposed to 
beckon towards the remote and immense. In the end, when the work is 
complete, it becomes clear how it was the force of a single taste that 
ruled and shaped everything great and small - whether the taste was 
good or bad means less than one may think; it's enough that it was one 
taste! It will be the strong and domineering natures who experience 
their most exquisite pleasure under such coercion, in being bound by 
but also perfected under their own law; the passion of their tremendous 
will becomes less intense in the face of all stylized nature, all conquered 
and serving nature; even when they have palaces to build and gardens to 
design, they resist giving nature free rein. Conversely, it is the weak 
characters with no power over themselves who hate the constraint of 
style: they feel that if this bitterly evil compulsion were to be imposed 
on them, they would have to become commonplace under it - they 
become slaves as soon as they serve; they hate to serve. Such minds -
and they may be of the first rank - are always out to shape or interpret 
their environment as free nature - wild, arbitrary, fantastic, disorderly, 
and surprising - and they are well advised to do so, because only thus do 
they please themselves! For one thing is needful: that a human being 
should attain satisfaction with himself - be it through this or that poetry 
or art; only then is a human being at all tolerable to behold! Whoever is 
dissatisfied with himself is continually prepared to avenge himself for 
this, and we others will be his victims if only by having to endure his 
sight. For the sight of something ugly makes one bad and gloomy. 

Genoa. - I have been looking at this city for a lang time, at its villas and 
pleasure-gardens and the wide circumference of its inhabited heights 
and slopes, and in the end I must say: I see faces that belong to past 
generations; this region is dotted with images of bold and autocratic 
human beings. They have lived and wish to live on - that is what they 
are telling me with their houses, built and adorned to last for centuries 
and not for the fleeting hour: they were well disposed towards life, 
however badly disposed they aften may have been towards themselves. I 
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keep seeing the builder, how he rests his gaze on everything built near 
and afar as well as on city, sea, and mountain contours, and how with his 
gaze he is perpetrating acts of violence and conquest: he wants to fit all 
this into his plan and finally make it his possession by incorporating it 
into his plan. The whole region is overgrown with this magnificent, 
insatiable lust for possessions and spoils; and even as these people 
heeded no boundaries in distant lands and, in their thirst for what was 
new, placed a new world beside the old one, so, too, at home each flared 
up against the other and found a way to express his superiority and 
place his personal infinity between himself and his neighbour. Each 
conquered his homeland again for himself by overwhelming it with his 
architectural ideas and refashioning it, so to speak, into a house that was 
a feast for his eyes. In the North one is impressed by the law and by the 
general delight in lawfulness and obedience as one considers the way 
cities are built: this allows one to recognize the inner propensity to 
uniformity and conformism which must have dominated the souls of all 
the builders. But here you find, upon turning every corner, a separate 
human being who knows the sea, adventure, and the Orient; a human 
being averse to the law and to the neighbour as to a kind of boredorn, 
who measures everything old and established with envious eyes: he 
would, with a marvellous cunning of imagination, like to establish all 
this anew at least in thought; to put his hand to it, his meaning into it -
if only for the moment of a sunny afternoon when his insatiable and 
melancholy soul feels sated for once, and only what is his own and 
nothing alien may appear to his eye. 

To the preachers of morals. - I do not want to moralize, but to those who 
do, I give this advice: if you want eventually to deprive the hest things 
and situations of all their worth, then keep talking about them the way 
you have been! Place them at the top of your morality and talk from 
morning till night about the bliss of happiness, the tranquillity of the 
soul, about justice and immanent retribution - the way you carry on, all 
these good things will finally attain a popularity and street-clamour of 
their own, but at the same time all the gold that was on them will have 
worn off through handling, and all the gold inside will have turned to 
lead. Verily, you know the art of alchemy in reverse, the devaluation of 
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what is most valuable! Sometime you should try a different prescription 
to avoid reaching the opposite of what you seek, as you have so far: deny 
these good things; withdraw from them the mob's acclaim and their 
easy currency; make them once again the bidden modesty of solitary 
souls; say that morality is something forbidden! That way you might win 
over for these things the kind of people who alone matter; I mean the 
heroic. But then there must be something in them that provokes fear and 
not, as hitherto, disgust! Isn't it time to say of morality what Master 
Eckhart said: 'I ask God to rid me of God!'8 

293 

Our air. - We know it very well: to those who glance at science as if 
passing it on a walk, in the manner of women and unfortunately also 
many artists, the severity of its service - this inexorability in matters 
great and small, this swiftness in weighing, judging, and passing 
judgement - has something dizzying and fear-inspiring. What frightens 
them especially is how the hardest is demanded and the hest done 
despite the absence of praise and awards; rather, as among soldiers, what 
one mostly hears is almost exclusively reproaches and sharp reprimands 
- for doing things well is considered the rule, and failure the exception; 
yet here as everywhere else, the rule has a reticent mouth. Now this 
'severity of science' has something in common with the form and 
decorum of the very hest society: it frightens the uninitiated. But 
someone accustomed to it wants to live nowhere else than in this bright, 
transparent, strongly electric air - in this masculine air. Anywhere else is 
not clean and airy enough for him: he suspects that there, his hest art 
would be of no real use to anyone and of no delight to himself; that 
among misunderstandings half his life would slip through his fingers; 
that much caution, much concealment and restraint would constantly be 
called for - ways of having large amounts of one's strength sapped 
uselessly! But in this severe and clear element he has his full strength: 
here he can fly! Why descend into those murky waters where one has to 
swim and wade and sully one's wings? No, it's too hard for us to live 
there; it's not our fault that we were horn for the air, for clean air, we 
rivals of the light beam, and that we would prefer to ride on specks of 

8 German mystic (1260-1327). This dictum is to be found in his Predigten und Schriften (Frankfurt 
and Hamburg, 1956) p. 195. 
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ether, like it - not away from the sun but towards the sun! That, however, 
we cannot do. So let us do all we can do: bring light to the earth; be 'the 
light of the earth'! And for that, we have our wings and our speed and 
our severity; for that, we are masculine and even terrifying, like fire. 
May those be terrified of us who do not know how to gain warmth and 
light from us! 

294 

Against the slanderers of nature. - I find those people unpleasant in whom 
every natural inclination immediately becomes a sickness, something 
disfiguring or even contemptible - they have seduced us into the belief 
that man's natural inclinations are evil; they are the cause of our great 
injustice towards our nature, towards all nature! There are enough 
people who could well entrust themselves to their inclinations with 
grace and without care, but who do not for fear of the imagined 'evil 
essence' of nature! That is why there is so little nobility among human 
beings; its distinguishing feature has always been to have no fear of 
oneself, to expect nothing contemptible from oneself, to fly without 
misgivings wherever we're inclined - we free-born hirds! And wherever 
we arrive, there will always be freedom and sunlight around us. 

295 

Brief habits. - I love brief habits and consider them invaluable means for 
getting to know many things and states down to the bottom of their 
sweetnesses and bitternesses; my nature is designed entirely for brief 
habits, even in the needs of its physical health and generally as far as I 
can see at all, from the lowest to the highest. I always believe this will 
give me lasting satisfaction - even brief habits have this faith of passion, 
this faith in eternity - and that I am to be envied for having found and 
recognized it, and now it nourishes me at noon and in the evening and 
spreads a deep contentment around itself and into me, so that I desire 
nothing else, without having to compare, despise, or hate. And one day 
its time is up; the good thing parts from me, not as something that now 
disgusts me but peacefully and sated with me, as I with it, and as if we 
ought to be grateful to each other and so shake hands to say farewell. 
And already the new waits at the door along with my faith - the 
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indestructible fool and sage! - that this new thing will be the right thing, 
the last right thing. This happens to me with dishes, thoughts, people, 
cities, poems, music, doctrines, daily schedules, and ways of living. 
Enduring habits, however, I hate, and f eel as if a tyrant has come near me 
and the air around me is thickening when events take a shape that seems 
inevitably to produce enduring habits - for instance, owing to an official 
position, constant relations with the same people, a permanent resi­
dence, or uniquely good health. Yes, at the very bottom of my soul I am 
grateful to all my misery and illnesses and whatever is imperf ect in me 
because they provide a hundred back doors through which I can escape 
enduring habits. To me the most intolerable, the truly terrible, would of 
course be a life entirely without habits, a life that continually demanded 
improvisation - that would be my exile and my Siberia. 

A firm reputation. - A firm reputation used to be a thing of utmost 
utility; and wherever society is still ruled by herd mentality it is still 
today most expedient for everyone to aet as if his character and 
occupation are unchangeable, even if basically they are not. 'One can 
depend on him; he stays the same': wherever society is threatened this is 
the type of praise that means the most. Society sees in this person's 
virtue, in that person's ambition, in the thoughtfulness and passion of a 
third dependable ever-handy instruments. This is a source of great 
gratification to society, and it bestows on this instrument-nature, this 
staying-true-to-oneself, this immutability in views, aspirations, and 
even vices its highest honours. Such esteem, which blooms and has 
bloomed everywhere alongside the morality of custom (Sittlichkeit der 
Sitte), fosters 'character' and brings all change, re-learning, and self­
transformation into ilt repute. However great the advantages of this 
mentality may be elsewhere, to the search for knowledge it is the most 
harmful kind of general judgement, for it condemns and discredits the 
willingness which a seeker after knowledge must have to declare himself 
against his previous opinion and to mistrust anything that wishes to 
become firm in us. The attitude of the seeker after knowledge, which is 
incompatible with a 'firm reputation', is considered dishonourable while 
the petrifaction of opinions has all the honour to itself - still today we 
must live under the spell of such standards! How hard living is when 
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one feels the judgement of many millennia against and around oneself! 
It is probable that the search for knowledge was afflicted for many 
millennia with a bad conscience and that there must have been much 
self-contempt and secret misery in the history of the greatest spirits. 

2 97 

Being able to contradict. - Everybody knows now that being able to stand 
contradiction is a high sign of culture. Some even know that the higher 
human being desires and invites contradiction in order to receive a hint 
about his own injustice of which he is as yet unaware. But the ability to 
contradict, the acquired good conscience accompanying hostility 
towards what is familiar, traditional, hallowed - that is better yet than 
both those abilities, and constitutes what is really great, new, and 
amazing in our culture; it is the step of all steps of the liberated spirit: 
who knows that? 

Sigh. - I caught this insight on the wing and quickly took the nearest 
shoddy words to fasten it lest it fly away from me. And now it has <lied 
of these barren words and hangs and flaps in them - and I hardly know 
any more, when I look at it, how I could have felt so happy when I 
caught this hird. 

299 

What one should learn from artists. - What means do we have for making 
things beautiful, attractive, and desirable when they are not? And in 
themselves I think they never are! Here we have something to learn 
from physicians, when for example they dilute something bitter or add 
wine and sugar to the mixing bowl; but even more from artists, who are 
really constantly out to invent new artistic tours de force of this kind. To 
distance oneself from things until there is much in them that one no 
longer sees and much that the eye must add in order to see them at all, or 
to see things around a corner and as if they were cut out and extracted 
from their context, or to place them so that each partially distorts the 
view one has of the others and allows only perspectival glimpses, or to 
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look at them through coloured glass or in the light of the sunset, or to 
give them a surface and skin that is not fully transparent: all this we 
should learn from artists while otherwise being wiser than they. For 
usually in their case this delicate power stops where art ends and lif e 
begins; we, however, want to be poets of our lives, starting with the 
smallest and most commonplace details. 

300 

Preludes to science - So you believe the sciences would have emerged and 
matured, if they had not been preceded by magicians, alchemists, 
astrologers, and witches who with their promises and false claims 
created a thirst, hunger, and taste for hidden and forbidden powers? 
Indeed, infinitely more has had to be promised than can ever be fulfilled 
in order that anything at all be fulfilled in the realm of knowledge. 
Those things which now appear to us to be preludes and exercises 
preparatory to science were in the past certainly not practised and felt to 
be any such thing. Similarly perhaps to a distant age the whole of 
religion will appear as an exercise and prelude. Perhaps religion could 
have been the strange means of making it possible one day for a few 
individuals to enjoy the whole self-sufficiency of a god and all his power 
of self-redemption. Indeed - one may ask - would man ever have 
learned to feel hunger for himself and to find satisfaction and fullness in 
himself without this religious training and prehistory.2 Did Prometheus9 

first have to imagine having stolen light and pay for it before he could 
finally discover that he had created light by desiring light, and that not 
only man but also god was the work of his own hands and clay in his 
hands? All mere images of the sculptor - no less than delusion, theft, 
the Caucasus, the vulture, and the whole tragic Prometheia of all those 
whoknow? 

301 

Delusion of the contemplative ones. - Higher human beings distinguish 
themselves from the lower by seeing and hearing, and thoughtfully 
seeing and hearing, immeasurably more - and just this distinguishes 

9 See above, Book 111, footnote 17, p. 125. 
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human beings from animals, and the higher animals from the lower. 
The world becomes ever fuller for someone who grows into the height 
of humanity; ever more baited hooks to attract his interest are cast his 
way; the things that stimulate him grow steadily in number, as do the 
kinds of things that please and displease him - the higher human being 
always becomes at the same time happier and unhappier. But a delusion 
remains his constant companion: he thinks himself placed as spectator 
and listener before the great visual and acoustic play that is life; he calls 
his nature contemplative and thereby overlooks the faet that he is also the 
actual poet and ongoing author of life - that, to be sure, he differs 
greatly from the actor of this drama, the so-called man of action, but 
even more so from a mere spectator and festival visitor in front of the 
stage. As the poet, he certainly possesses vis contemplativa10 and a 
retrospective view of his work; but at the same time and above all vis 
creativa, 11 which the man of action lacks, whatever appearances and 
universal belief may say. It is we, the thinking-sensing ones, who really 
and continually make something that is not yet there: the whole 
perpetually growing world of valuations, colours, weights, perspectives, 
scales, affirmations, and negations. This poem that we have invented is 
constantly internalized, drilled, translated into flesh and reality, indeed, 
into the commonplace, by the so-called practical human beings (our 
actors). Whatever has value in the present world has it not in itself, 
according to its nature - nature is always value-less - but has rather 
been given, granted value, and we were the givers and granters! Only we 
have created the world that concerns human beings! But precisely this 
knowledge we lack, and when we catch it for a moment we have 
forgotten it the next: we misjudge our hest power and underestimate 
ourselves just a bit, we contemplative ones. We are neither as proud nor as 
happy as we could be. 

302 

The danger of the happiest. - To have refined senses and a refined taste; 
to be accustomed to the exquisite and most excellent things of the spirit 
as one is to the proper and most usual food; to enjoy a strong, bold, 
audacious soul; to go through life with a calm eye and a firm step, always 

10 'contemplative power' 
11 'creative power' 
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prepared for the most extreme situations - as for a feast and full of 
yearning for undiscovered worlds and seas, people, and gods; to hearken 
to all cheerful music as if brave men, soldiers, seafarers were perhaps 
seeking a short rest and merriment there - and in the deepest pleasure 
of the moment to be overcome by tears and the whole crimson 
melancholy of the happy: who would not like all of this to be his 
possession, his state! It was the happiness of Romer! The happiness ofthe 
one who invented their gods for the Greeks - I mean, his gods for 
himself! But don't disregard the faet that with this Homeric happiness 
in one's soul one is also more capable of suffering than any other 
creature under the sun! Only at this price can one buy the most precious 
shell hitherto washed ashore by the waves of existence! As its owner, one 
becomes ever more refined in pain and eventually too refined; in the 
end, any slight discontentment and disgust was enough to spoil lif e for 
Homer. He had been unable to solve a silly little riddle posed to him by 
some young fishermen! 12 Yes, the little riddles are the <langer for those 
who are happiest! 

Two happy ones. - Truly, despite his youth, this person knows how to 
improvise lift and amazes even the keenest observer - for he never seems 
to make a mistake even though he constantly plays the riskiest game. It 
reminds one of those masters of musical improvisation to whose bands 
the listener would also like to ascribe a divine infallibility even though, 
like every mortal, they make a mistake here and there. But they are 
practised and inventive and always ready at any moment to incorporate 
into the thematic order the most accidental note to which the stroke of a 
finger or a mood drives them, breathing a beautiful meaning and a soul 
into an accident. Here is an entirely different person: basically every­
thing he wills and plans goes wrong. What occasionally he set his heart 
on several times brought him to the edge of the abyss and within a hair 
of destruction; and if he did escape that, it was certainly not just 'with a 

12 Some of the ancient biographies of Homer state that at the end of his life he was deeply 
chagrined - some even say he died of chagrin - because he was unable to solve a riddle put to 
him by some young fishermen. The riddle: 'What we caught we left behind; what we didn't 
catch we carry with us.' (Answer: lice. Not having any luck with their fishing, they sat down to 
delouse each other. The lice they caught, they discarded; those they missed were still on their 
persons.) See Vita Herodotea, 492-516, Certamen, 321-38, Plutarchi Vita, 62-71 etc. 
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black eye.' Do you believe he is unhappy about this? He decided long 
ago not to take his own wishes and plans so seriously. 'If I don't succeed 
at this,' he says to himself, 'I might succeed at that; and on the whole I 
don't know whether I should be more grateful towards my failures than 
towards any success. Was I made to be stubhorn and to have a bull's 
horns? That which constitutes the value and outcome of life for me lies 
elsewhere; my pride as well as my misery lie elsewhere. I know more 
about life because I have so aften been on the verge of losing it; and 
precisely therefore do I get more out of life than any of you!' 

By doing we forgo. - Basically I abhor every morality that says: 'Do not 
do this! Renounce! Overcome yourselfl' But I am well disposed towards 
those moralities that impel me to do something again and again from 
morning till evening, and to dream of it at night, and to think of nothing 
else than doing this well, as well as I alone can! When one lives that way, 
one thing after another that does not belong to such a life drops off: 
without hate or reluctance one sees this take its leave today and that 
tomorrow, like the yellow leaves that every faint wisp of wind carries off 
a tree. Or he does not notice that it takes its leave - so sternly is his eye 
set on its goal, entirely forwards, not sideways, backwards, downwards. 
'What we do should determine what we forgo; in doing we forgo' -
that's how I like it; that is my placitum. 13 But I do not want to strive for 
my impoverishment with open eyes; I do not like negative virtues -
virtues whose very essence is negation and self-denial. 

Self-control. _- Those moralists who command man first and above all to 
gain control of himself thereby afflict him with a peculiar disease, 
namely, a constant irritability at all natural stirrings and inclinations and 
as it were a kind of itch. Whatever may henceforth push, pull, beckon, 
impel him from within or without will always strike this irritable one as 
endangering his self-control: no longer may he entrust himself to any 
instinct or free wing-beat; instead he stands there rigidly with a 

13 'opinion' 
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defensive posture, armed against himself, with sharp and susp1c1ous 
eyes, the eternal guardian of his fortress, since he has turned himself 
into a fortress. Indeed, he can become great this way! But how insuffer­
able he has become to others; how impoverished and cut off from the 
most beautiful fortuities of the soul! And indeed from all further 
instruction! For one must be able at times to lose oneself if one wants to 
learn something from things that we ourselves are not. 

Stoics and Epicureans. - The Epicurean seeks out the situation, the 
persons, and even the events that suit his extremely sensitive intellectual 
constitution; he forgoes the rest - that is, almost everything - because it 
would be too strong and heavy a diet. The Stoic, by contrast, trains 
himself to swallow stones and worms, glass shards and scorpions 
without nausea; he wants his stomach to be ultimately insensible to 
everything the chance of existence pours into him - he brings to mind 
the Arabian sect of the Assua that one encounters in Algiers: 14 like these 
insensitive people, he likes to aet out his insensitivity before an invited 
audience, which is precisely what the Epicurean gladly eschews - for he 
has his 'garden'! 15 Stoicism may well be advisable forthose with whom 
fate improvises and who live in violent times and depend on impulsive 
and changeable people. But someone who more or less expects fate to 
allow him to spin a long thread does well to take an Epicurean 
orientation; people engaged in work of the spirit have always done so! 
For it would be the loss of all losses, for them, to forfeit their subtle 
sensitivity in exchange for a hard Stoic skin with porcupine spines. 

In favour of criticism. - Something you formerly loved as a truth or a 
probability now strikes you as an error; you cast it off and believe your 
reason has made a victory. But maybe that error was as necessary for you 
then, when you were still another person - you are always another 
14 For further information about this sect see P. J. Andre, Contribution d /'etude des confreries 

musulmanes (Algiers, 1956), pp. 216ff. 
15 Epicurus (see above, Book 1, footnote 34, p. 59, and Book IV, footnote 4, p. 157), when he was 

about thirty-five, bought a house in Athens with a garden, setting up there a school of 
philosophy which came to be known as 'The Garden'. 

174 



Book Four: St Januarius 

person - as are all your present 'truths', like a skin that concealed and 
covered many things you weren't allowed to see yet. It is your new life, 
not your reason, that has killed that opinion for you: you don 't need it 
any more, and now it collapses and unreason crawls out of it into the 
light like a worm. When we criticize, we are not doing something 
arbitrary and impersonal; it is, at least very often, proof that there are 
living, active forces within us shedding skin. We negate and have to 
negate because something in us wants to live and affirm itself, something 
we might not yet know or see! - This in favour of criticism. 

308 

The history of every day. - What is the history of your every day? 
Consider the habits of which it consists: are they the produet of 
innumerable little cowardices and lazinesses or of your courage and 
innovative reason? Different as the two cases may be, people could 
conceivably give you equal praise and you might actually benefit them 
equally either way. However, praise and benefit and respectability may 
be enough for those who want merely a good conscience - but not for 
you who scrupulously examine the inside of things and know about 
conscience! 

From the seventh solitude. - One day the wanderer slammed a door shut 
behind him, came to a halt, and wept. Then he said: 'This penchant and 
passion for what is true, real, non-apparent, certain - how it exasperates 
me! Why does this gloomy and earnest oppressor follow me of all 
people! I want to rest, but he won't allow it. How many things seduce 
me to linger? Everywhere there are Armida's gardens16 for me. Thus 
ever again I must tear myself away and feel another new bitterness in 
my heart! Once again I must lift my foot, this tired, wounded foot; and 
having to do so often makes me cast a wrathful glance back at the most 
beautiful thing that could not hold me - because it could not hold me!' 

16 In the epic poem Gerusalemme Liberata (1575) by Torquato Tasso (1544-95), the enchantress 
Armida has a magic garden into which she entices men. 
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310 

Will and wave. - How greedily this wave is approaching, as if it were 
trying to reach something! How it crawls with terrifying haste into the 
inmost crevices of the craggy gorge! It seems to be trying to arrive 
before someone else; something of value, of great value, seems to be 
hidden there. - And now it is returning, a bit more slowly but still 
quite white with excitement - is it disappointed? Has it found what it 
was seeking? Is it simulating disappointment? - But already another 
wave is nearing, still more greedily and wildly than the first; and its 
soul, too, seems full of secrets and the hunger for treasure-digging. 
That is how the waves live - that is how we live, we who will - I will 
say no more. So? You <listrust me? You are angry with me, you 
beautiful monsters? Are you afraid I will divulge your entire secret? 
Well, be angry with me; raise your dangerous green bodies as high as 
you can; make a wall between me and the sun - as you are now! 
Truly, at this moment nothing remains of the world but green dusk 
and green thunderbolts. Carry on as you want, you high-spirited ones: 
roar with delight and malice - or <live again, pour your emeralds into 
the deepest depths, cast your endless white mane of foam and froth 
over them: everything is fine with me because everything suits you so 
well, and I love you so for everything - how could I betray you! For -
mark my words! - I know you and your secret; I know your kind! 
After all, you and I are of one kind! After all, you and I have one 
secret! 

31 I 

Refracted light. - One is not always brave; and when one gets tired, 
one of us, too, is likely one day to lament: 'It is so hard to hurt people 
- why is it necessary! What good does it do us to live in seclusion 
when we don't want to keep to ourselves what gives offence? Wouldn't 
it be more advisable to live in the bustle and to do good to individuals 
as compensation for the sins that should and must be committed 
against everyone? To be foolish with fools, vain with the vain, fanatic 
with the fanatic? Wouldn't it be fair, given the extravagant degree of 
deviation on the whole? When I hear of other people's malice towards 
me, is not satisfaction the first thing I f eel? Q!.iite right! (I seem to be 
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saying to them) I am so little in agreement with you and have so 
much truth on my side that you might as well have a good day at my 
expense whenever you can! Here are my faults and mistakes; here is 
my delusion, my bad taste, my confusion, my tears, my vanity, my 
owlish seclusion, my contradictions! Here's something for you to 
laugh at! So then laugh and be merry! I am not angry with the law 
and nature of things that want faults and mistakes to cause merriment! 
To be sure, there have been "more beautiful" times when one could 
still, with every moderately new idea, feel so indispensable as to take it 
out on the street and shout at everyone: "Behold! The kingdom of 
heaven is at hand!" 17 I would not miss myself if I were gone. We are 
all dispensable!' But as I said, this is not how we think when we are 
brave; then we don't think about that. 

312 

My dog. - I have named my pain and call it 'dog' - it's just as faithful, 
just as obtrusive and shameless, just as entertaining, just as elever as 
every other dog - and I can scold it and take my bad moods out on it the 
way others do with their dogs, servants, and wives. 

No image of torment. - I want to follow Raphael's example and never 
paint another image of torment. There are enough sublime things; one 
does not have to seek sublimity where it lives in sisterhood with cruelty; 
anyway, my ambition would find no satisfaction if I wanted to make 
myself a sublime torturer. 

New domestic animals. - I want my lion and eagle around so that I can 
always have hints and forebodings to know how great or small my 
strength is. Must I look down on them today and fear them? And will 
the hour return when they look up at me - in fear? 

17 Matthew 4:17 
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315 

On the last hour. - Storms are my <langer: will I have my storm of 
which I perish, as Cromwell perished of his storm? Or will I go out 
like a light that no wind blows out, but that grew tired and sated with 
itself - a burned-out light? Or finally: will I blow myself out lest I 
bum out? -

316 

Prophetic human beings. - You are not sensible to the faet that 
prophetic human beings are full of suffering; you simply think they 
have been granted a beautiful 'gift' that you yourselves probably 
would like to have - but I will express myself in a parable. How 
animals can suffer from electricity in the air and clouds! We see how 
certain species, for example, monkeys, have a prophetic insight about 
the weather (as one can observe even in Europe - and not only in 
zoos, but also on Gibraltar). But we don't think of the faet that for 
them, their pains are prophets for them! When under the influence of 
an approaching, as yet far from visible cloud a strong positive 
electrical charge suddenly turns into negative electricity and a change 
in the weather is impending, these animals aet as if an enemy were 
approaching and prepare for defence or escape. Most often they crawl 
into hiding - they don't see bad weather as weather, but as an enemy 
whose hand they can already feel! 

317 

Retrospection. - While we are living each phase of our lives we 
rarely recognize its true pathos, but always see it as the only state 
that is now possible for us and reasonable and - to use some words 
and a distinction of the Greeks - thoroughly an ethos and not a 
pathos. 18 Today a few notes of music called back to my memory a 
winter and a house and a most solitary life, as well as the feeling I 
lived with: I thought I could continue to live that way forever. But 
now I understand that it was pathos and passion throughout, 

18 A lasting state of character, nota temporary state ofbeing affected one way or another 
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comparable to this painful, courageous music which brings certain 
solace - one is not allowed to possess such things for years at a 
time, how much the less for eternities: they would make one too 
'overworldly' for this planet. 

Wisdom in pain. - There is as much wisdom in pain as in pleasure: like 
pleasure, pain is one of the prime species-preserving forces. If it 
weren't, it would have perished long ago: that it hurts is no argument 
against it - it is its essence. In pain I hear the captain's command: 'Pull 
in the sails!' The hardy seafarer 'Man' must have learned to adjust the 
sails in a thousand ways; otherwise he would have gone under too 
quickly and the ocean would have swallowed him too soon. We have to 
know how to live with reduced energy, too: as soon as pain sounds its 
safety signal, it is time for such a reduction - some great <langer, some 
storm is approaching, and we do well to 'inflate ourselves' as little as 
possible. True, there are people who hear exactly the opposite command 
when great pain approaches and who never look as proud, bellicose, and 
happy as when a storm is nearing - yes, pain itself gives them their 
greatest moments! They are the heroic human beings, the great pain­
bringers of humanity, those few or rare ones who need the same apology 
as pain itself - and truly, they should not be denied this! They are 
eminently species-preserving and species-enhancing forces, if only 
because they resist comfort and do not hide their nausea at this type of 
happiness. 

319 

As interpreters of our experiences. - One type of honesty has been alien 
to all religion-founders and such: they have not made their experi­
ences a matter of conscience for their knowledge. 'What did I really 
experience? What was going on inside and around me? Was my reason 
bright enough? Was my will turned against all deceptions of the 
senses and stalwart in warding off the fantastic?' None of them has 
asked such questions. Even today, none of our dear religious ones asks 
them; rather, they have a thirst for things that are contrary to reason 
and do not want to make it too hard for themselves to quench it - so 
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they experience 'miracles' and 'rebirths' and hear the voices of the 
angels! But we, we others, we reason-thirsty ones, want to face our 
experiences as sternly as we would a scientific experiment, hour by 
hour, day by day! We want to be our own experiments and guinea­
p1gs. 

320 

On meeting again. - A.: Do I still understand you rightly? You are 
searching? Where is your corner and star within the real world? Where 
can you lie down in the sun so that an abundance of well-being comes to 
you, too, and your existence justifies itself? Let everyone do that for 
himself - you seem to me to be saying - and let everyone put out of his 
mind generalities and worries about others and about society! B: I want 
more than that; I am no seeker. I want to create for myself a sun of my 
own. 

321 

New caution. - Let's stop thinking so much about punishing, 
reproaching, and improving! We rarely change an individual; and 
should we succeed, something else may have been accomplished, 
unnoticed: we may have been changed through himl Let's rather 
make sure our own influence on all that is to come balances and 
outweighs his influence! Let's not struggle in a direct fight, which is 
what reproaching, punishing, and desiring to improve amount to. 
Let's rather raise ourselves that much higher. Let us give our own 
example ever more brilliant colours! Let us darken the others 
through our light! No - let's not become darker on their account, 
like those who punish and are dissatisfied! Let's sooner step aside! 
Let us look away! 

322 

Parable. - Those thinkers in whom all stars move in cyclical orbits are 
not the deepest; he who looks into himself as into a vast space and bears 
galaxies within also knows how irregular galaxies are; they lead into the 
chaos and labyrinth of existence. 
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32 3 

Luck in fate - Fate bestows on us the greatest distinction when it has let 
us fight fora time on our opponents' side. Thus we are predestined fora 
great victory. 

324 

In media vita. 19 - No, life has not disappointed me. Rather, I find it 
truer, more desirable and mysterious every year - ever since the day the 
great liberator overcame me: the thought that life could be an experi­
ment for the knowledge-seeker - not a duty, not a disaster, not a 
deception! And knowledge itself: let it be something else to others, like a 
bed to rest on or the way to one, or a diversion or a form of idleness; to 
me it is a world of dangers and victories in which heroic feelings also 
have their dance- and playgrounds. 'Lift as a means to knowledge' - with 
this principle in one's heart one can not only live bravely but also live 
gaily and laugh gaily! And who would know how to laugh and live well 
who did not first have a good understanding of war and victory? 

What belongs to greatness - Who will attain something great if he does 
not f eel in himself the power to inflict great pain? Being able to suff er is 
the least; weak women and even slaves often achieve mastery at that. But 
not to perish of inner distress and uncertainty when one inflicts great 
suffering and hears the cry of this suffering - that is great; that belongs 
to greatness. 

Soul-doctors and pain. - All preachers of morals, and all theologians, share 
one bad habit: they all try to talk people into thinking they are in a very 
bad way and need some severe, final, radical cure. And since humanity 
has for centuries far too eagerly lent its ear to these doctrines, something 
of this superstition of being very badly off has finally stuck, so that they 

19 'in mid-life' 
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are now only tao ready to sigh and find nothing good in life and make 
sad faces together, as if life were really quite hard to endure. In reality, 
they are uninhibitedly sure of and in love with their lives, and are full 
of innumerable wiles and tricks to get rid of unpleasantness and 
extract the thorn of pain and misfortune. Talk of pain and misfortune 
always strikes me as exaggerated, as if it were a matter of good 
manners to exaggerate here while deliberately keeping quiet about the 
faet that there are innumerable palliatives against pain, such as an 
aesthetics, or the feverish haste of thoughts, or a restful position of the 
body, or good and bad memories, intentions, hopes, and many types of 
pride and sympathy, which have nearly the same effect as anaesthesia 
- and at the highest degrees of pain, unconsciousness automatically 
takes over. We know quite well how to trickle sweets onto our 
bitternesses, especially onto the soul's bitternesses; we find aid in our 
boldness and sublimity, as well as in the nobler deliriums of submis­
sion and resignation. A loss is a loss for barely an hour; somehow it 
also brings us a gift from heaven - new strength, for example, or at 
least a new opportunity for strength! What fantasies about the inner 
'miseries' of evil persons the preachers of morals have concocted! How 
they have even lied to us about the unhappiness of passionate people! 
Yes, 'lied' is here the proper term: they knew very well about the 
superabundant happiness of this type of person, but kept a deathly 
silence about it, since it constituted a refutation of their theory on 
which happiness arises only with the annihilation of passion and the 
silencing of the will! Finally, concerning these soul-doctors' prescrip­
tion and their praise for a severe, radical cure, ane may ask: is our life 
really so painful and burdensome that it would be advantageous for us 
to trade it for a fossilized Stoic way of life? Things are not bad enough 
for us that they have to be bad for us in the Stoic style! 

Taking seriously. - For most people, the intellect is an awkward, gloomy, 
creaking machine that is hard to start: when they want to work with this 
machine and think well, they call it 'taking the matter seriously' - oh, 
how taxing good thinking must be for them! The lovely human beast 
seems to lose its good mood when it thinks well; it becomes 'serious'! 
And 'where laughter and gaiety are found, thinking is good for nothing' 
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- that is the prejudice of this serious beast against all 'gay science'. Well 
then, let us prove it a prejudice! 

To harm stupidity. - Surely the creed concerning the reprehensibility 
of egoism, preached so stubbornly and with so much conviction, has 
on the whole harmed egoism (to the advantage of, as I will repeat a 
hundred times, the herd instincts!) - above all, by depriving egoism of 
its good conscience and telling us to seek in it the true source of all 
unhappiness. 'Your selfishness is the reason your life is miserable 
( Unheil)' - that was preached for millennia and, as I said, harmed 
selfishness and deprived it of much spirit, much cheerfulness, much 
inventiveness, much beauty; it made selfishness stupid and ugly and 
poisoned it! Ancient philosophy, by contrast, taught a quite different 
main source of misery ( Unheil): from Socrates onwards these thinkers 
never tired of preaching, 'Your thoughtlessness and stupidity, your 
way of living according to the rule, your subordination to the opinion 
of your neighbour is the reason why you so seldom achieve happiness 
- wc thinkers are, as thinkers, the happiest.' Let us not decide here 
whether this sermon against stupidity had better reasons on its side 
than the sermon against selfishness; what is certain, however, is that it 
deprived stupidity of its good conscience - these philosophers harmed 
stupidity. 

Leisure and idleness. - There is something of the American lndian, 
something of the savagery peculiar to the Indian blood, in the way the 
Americans strive for gold; and their breathless haste in working - the 
true vice of the new world - is already starting to spread to old Europe, 
making it savage and covering it with a most odd mindlessness. Already 
one is ashamed of keeping still; long reflection almost gives people a bad 
conscience. One thinks with a watch in hand, as one eats lunch with an 
eye on the financial pages - one lives like someone who might always 
'miss out on something'. 'Rather do anything than nothing' - even this 
principle is a cord to strangle all culture and all higher taste. Just as all 
forms are visibly being destroyed by the haste of the workers, so, too, is 
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the feeling for form itself, the ear and eye for the melody of movements. 
The proof of this lies in the crude obviousness which is universally 
demanded in all situations in which people want for once to be honest 
with others - in their relations with friends, women, relatives, children, 
teachers, students, leaders, and princes: one no longer has time and 
energy for ceremony, for civility with detours, for esprit in conversation, 
and in general for any otium 2° For life in a hunt for profit constantly 
forces people to expend their spirit to the point of exhaustion in 
continual pretence or out-smarting or forestalling others: the true virtue 
today is doing something in less time than someone else. And thus 
hours in which honesty is allowed are rare; during them, however, one is 
tired and wants not only to 'let oneself go' but also to lay oneself down 
and stretch oneself out unceremoniously to one's full length and breadth. 
This is the way people now write !etters, the style and spirit of which 
will always be the true 'sign of the times'. If sociability and the arts still 
offer any delight, it is the kind of delight that overworked slaves make 
for themselves. How frugal our educated and uneducated have become 
concerning 'joy'! How they are becoming increasingly suspicious of all 
joy! More and more, work gets all good conscience on its side; the desire 
for joy already calls itself a 'need to recuperate' and is starting to be 
ashamed of itself. 'One owes it to one's health' - that is what one says 
when caught on an excursion in the countryside. Soon we may well 
reach the point where one can't give in to the desire for a vita 
contemplativa21 (that is, taking a walk with ideas and friends) without 
self-contempt and a bad conscience. Well, formerly it was the other way 
around: work was afflicted with a bad conscience. A person of good 
family concealed the faet that he worked if need compelled him to work. 
The slave worked under the pressure of the feeling that he was doing 
something contemptible: 'doing' was itself contemptible. 'Nobility and 
honour are attached solely to otium and bellum'22 - that was the ancient 
prejudice! 

330 

Applause. -A thinker needs no applause and clapping of hands provided 
he is sure of his own clapping of hands; he cannot do without that. Are 

20 'leisure' 21 'the contemplative life' 22 'war' 



Book Four: St Januarius 

there people who can dispense with that, too, and altogether with every 
kind of applause? I doubt it; and Tacitus, who did not slander the wise, 
said even of the wisest of men: quando etiam sapientibus gloriae cupido 
novissima excuitut23 

- which for him means never. 

331 

Better deaf than deafened - Formerly one wanted to be talked about; that 
is no longer enough, since the market has grown too large - only a shout 
will do. As a result, even good voices shout themselves down, and the 
best goods are offered by hoarse voices; without the vendors' cry and 
hoarseness there is no longer any genius. That is, to be sure, a bad epoch 
for a thinker; he must learn how to find his own quietude even between 
two noises, and pretend he is deaf until he really is. As long as he has 
not learned this, he runs the risk of going to pieces from impatience and 
headaches. 

332 

The evil hour. - Every philosopher has probably had an evil hour when 
he thought: What do I matter if people don't accept my bad arguments, 
too? And then some malicious little hird flew over him and chirped: 
'What do you matter? What do you matter?' 

333 

What knowing means. - Non ridere, non lugere, neque detestari, sed 
intelligere!24 says Spinoza as simply and sublimely as is his wont. Yet in 
the final analysis, what is this intelligere other than the way we become 
sensible of the other three? A result of the different and conflicting 
impulses to laugh, lament, and curse? Before knowledge is possible, 
each of these impulses must first have presented its one-sided view of 
the thing or event; then comes the fight between these one-sided views, 
and occasionally out of it a mean, an appeasement, a concession to all 

23 'since the desire for farne is the last thing even the wise are able to rid themselves of'; Tacitus 
(first century AD) Histories IV .6 

24 'not to laugh at or lament over or despise, but to understand'; Spinoza (see above, Book 1, 

footnote 28, p. 55) Ethica, Book III, Praefatio 
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three sides, a kind of justice and contract; for in virtue of justice and a 
contract all these impulses can assert and maintain themselves in 
existence and each can finally feel it is in the right vis-a-vis all the 
others. Since only the ultimate reconciliation scenes and final accounts 
of this long process rise to consciousness, we suppose that intelligere 
must be something conciliatory, just, and good, something essentially 
opposed to the instincts, when in faet it is only a certain behaviour of the 

drives towards one another. For the longest time, conscious thought was 
considered thought itself; only now does the truth dawn on us that by 
far the greatest part of our mind's activity proceeds unconscious and 
unfelt; but I think these drives which here fight each other know very 
well how to make themselves felt by and how to hurt each other. This 
may well be the source of that great and sudden exhaustion that afflicts 
all thinkers (it is the exhaustion of the battlefield). Indeed, there may be 
many hidden instances for heroism in our warring depths, but certainly 
nothing divine, eternally resting in itself, as Spinoza supposed. Conscious 
thought, especially that of the philosopher, is the least vigorous and 
therefore also the relatively mildest and calmest type of thought; and 
thus precisely philosophers are most easily led astray about the nature 
of knowledge. 

334 

One must learn to love. - This happens to us in music: first one must 
learn to hear a figure and melody at all, to detect and distinguish it, to 
isolate and delimit it as a life in itself; then one needs effort and good 
will to stand it despite its strangeness; patience with its appearance 
and expression, and kindheartedness about its oddity. Finally comes a 
moment when we are used to it; when we expect it; when we sense 
that we'd miss it if it were missing; and now it continues relentlessly 
to compel and enchant us until we have become its humble and 
enraptured lovers, who no longer want anything better from the world 
than it and it again. But this happens to us not only in music: it is in 
just this way that we have learned to love everything we now love. We 
are always rewarded in the end for our good will, our patience, our 
fair-mindedness and gentleness with what is strange, as it gradually 
casts off its veil and presents itself as a new and indescribable beauty. 
That is its thanks for our hospitality. Even he who loves himself will 
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have learned it this way - there is no other way. Love, too, must be 
learned. 

335 

Long live physics I - So, how many people know how to observe? And of 
these few, how many to observe themselves? 'Everyone is farthest from 
himself'25 - every person who is expert at scrutinizing the inner life of 
others knows this to his own chagrin; and the saying, 'Know thyself', 
addressed to human beings by a god, is near to malicious. 26 That self­
observation is in such a bad state, however, is most clearly confirmed by 
the way in which nearly everyone speaks of the nature of a moral aet -
that quick, willing, convinced, talkative manner, with its look, its smile, 
its obliging eagerness! People seem to be wanting to say to you, 'But my 
dear fellow, that is precisely my subject! You are directing your question 
to the person who is competent to answer it: there is, as it happens, 
nothing I am wiser about. So: when man judges "that is right" and 
infers "hence it must come about!" and then does what he thus has 
recognized to be right and described as necessary - then the nature of 
his aet is moral!' But, my friend, you are speaking of three acts instead 
of one: even the judgement 'that is right', for example, is an aet. 
Wouldn't it be possible for a person to make a judgement in a way that 
would be moral or immoral? Why do you take this and specifically this 
to be right? 'Because my conscience tells me so; conscience never speaks 
immorally, since it determines what is to count as moral!' But why do 
you listen to the words of your conscience? And what gives you the right 
to consider such a judgement true and infallible? For this belief - is 
there no conscience? Do you know nothing of an intellectual conscience? 
A conscience behind your 'conscience'? Your judgement, 'that is right' 
has a prehistory in your drives, inclinations, aversions, experiences, and 
what you have failed to experience; you have to ask, 'how did it emerge 
there?' and then also, 'what is really impelling me to listen to it?' You 
can listen to its commands like a good soldier who heeds the command 
of his officer. Or like a woman who loves the one who commands. Or 
like a flatterer and coward who f ears the commander. Or like a fool who 

25 Reversal of common German expression 'Everyone is closest to himself'; cf. Andria IV .i.12 by 
the Roman comedy-writer Terence (second century B c ). 

26 Motto inscribed over the entrance to the oracle of Apollo at Delphi 
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obeys because he can think of no objection. In short, there are a 
hundred ways to listen to your conscience. But that you hear this or that 
judgement as the words of conscience, i.e. that you feel something to be 
right may have its cause in your never having thought much about 
yourself and in your blindly having accepted what has been labelled 
right since your childhood; or in the faet that fulfilling your duties has so 
far brought you bread and honours - and you consider it right because 
it appears to you as your own 'condition of existence' (and that you have 
a right to existence seems irrefutable to you). For all that, thefirmness of 
your moral judgement could be evidence of your personal wretchedness, 
of lack of a personality; your 'moral strength' might have its source in 
your stubbornness - or in your inability to envisage new ideals. And, 
briefly, had you reflected more subtly, observed better, and studied 
more, you would never continue to call this 'duty' of yours and this 
'conscience' of yours duty and conscience. Your insight into how such 
things as moral judgements could ever have come into existence would spoil 
these emotional words for you, as other emotional words, for example, 
'sin', 'salvation of the soul', and 'redemption' have been spoiled for you. 
And now don't bring up the categorical imperative, my friend! The 
term tickles my ear and makes me laugh despite your very serious 
presence. I am reminded ofold Kant, who helped himself to (erschlichen) 
the 'thing in itself' - another very ridiculous thing! - and was punished 
for this when the 'categorical imperative' crept into (beschlichen) his 
heart and made him stray back to 'God', 'soul', 'freedom', 'immortality', 
like a fox who strays back into his cage. Yet it had been his strength and 
cleverness that had broken open the cage!27 What? You admire the 
categorical imperative within you? This 'firmness' of your so-called 
moral judgement? This absoluteness of the feeling, 'here everyone must 
judge as I do'? Rather admire your selfishness here! And the blindness, 
pettiness, and simplicity of your selfishness! For it is selfish to consider 
one's own judgement a universal law, and this selfishness is blind, pctty, 

27 In the Critique of Pure Reason (1781) Kant argued that the great concepts of traditional 
speculation - God, the soul, freedom - did not designate objects about which it was even in 
principle possible for us to know anything. This seemed to spell the end of traditional 
metaphysics and theology. In the Critique of Practical Reason (1788), however, Kant seemed to 
argue that the morality required us to accept as 'postulates of pure practical reason' a number of 
principles such as the existence of God and the continuation of some form of life after death. 
This was thought by many to reintroduce the possibility of a version of the theology it had been 
the great glory of his earlier work to terminate. 'The categorical imperative' is Kant's 
fundamental principle of morality. 
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and simple because it shows that you haven't yet discovered yourself or 
created for yourself an ideal of your very own - for this could never be 
someone else's, let alone everyone's, everyone's! No one who judges, 'in 
this case everyone would have to aet like this' has yet taken five steps 
towards self-knowledge. For he would then know that there neither are 
nor can be actions that are all the same; that every aet ever performed 
was done in an altogether unique and unrepeatable way, and that this 
will be equally true of every future aet; that all prescriptions of action 
(even the most inward and subtle rules of all moralities so far) relate 
only to their rough exterior; that these prescriptions may yield an 
appearance of sameness, but only just an appearance; that as one observes 
or recollects any action, it is and remains impenetrable; that our 
opinions about 'good' and 'noble' and 'great' can never be proven true by 
our actions because every aet is unknowable; that our opinions, valua­
tions, and tables of what is good are certainly some of the most powerful 
levers in the machinery of our actions, but that in each case, the law of 
its mechanism is unprovable. Let us therefore limit ourselves to the 
purification of our opinions and value judgements and to the creation of 
tab/es of what is good that are new and all our own: let us stop brooding 
over the 'moral value of our actions'! Yes, my friends, it is time to feel 
nauseous about some people's moral chatter about others. Sitting in 
moral judgement should offend our taste. Let us leave such chatter and 
such bad taste to those who have nothing to do but drag the past a f ew 
steps further through time and who never live in the present - that is, to 
the many, the great majority! We, however, want to become who we are -
human beings who are new, unique, incomparable, who give themselves 
laws, who create themselves! To that end we must become the hest 
students and discoverers of everything lawful and necessary in the 
world: we must become physicists in order to be creators in this sense -
while hitherto all valuations and ideals have been built on ignorance of 
physics or in contradiction to it. So, long live physics! And even more 
long live what compels us to it - our honesty! 

Nature's stinginess. - Why has nature been so miserly towards humans 
that it did not allow them to shine - one more brightly, the other less so, 
each according to his inner magnitude of light? Why are great human 
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beings not as beautifully visible in their own rising and setting as the 
sun? How much more unambiguous this would make life among men! 

337 

The 'humanity' of the future. - When I view this age with the eyes of a 
distant age, I can find nothing odder in present-day man than his 
peculiar virtue and disease called 'the sense for history'. This is the 
beginning of something completely new and strange in history: if one 
gave this seed a few centuries and more, it might ultimately become a 
wonderful growth with an equally wonderful smell that could make our 
old earth more agreeable to inhabit. We present-day humans are just 
beginning to form the chain of a very powerful future feeling, link by 
link - we hardly know what we are doing. It seems to us almost as if we 
are dealing not with a new feeling but with a decrease in all old feelings: 
the sense for history is still something so poor and cold, and many are 
struck by it as by a frost and made even poorer and colder by it. To 
others it appears as the sign of old age creeping up, and they see our 
planet as a melancholy sick man who chronicles his youth in order to 
forget his present condition. Indeed, that is one colour of this new 
feeling: he who is able to feel the history of man altogether as his own 
his tory f eels in a monstrous generalization all the grief of the invalid 
thinking of health, of the old man thinking of the dreams of his youth, 
of the lover robbed of his beloved, of the martyr whose ideal is 
perishing, of the hero on the eve after a battle that decided nothing but 
brought him wounds and the loss of a friend. But to bear and to be able 
to bear this monstrous sum of all kinds of grief and still be the hero 
who, on the second day of battle, greets dawn and his fortune as a 
person whose horizon stretches millennia before and behind him, as the 
dutiful heir to all the nobility of past spirit, as the most aristocratic of 
old nobles and at the same time the first of a new nobility the likes of 
which no age has ever seen or dreamt: to take this upon one's soul - the 
oldest, the newest, losses, hopes, conquests, victories of humanity. To 
finally take all this in one soul and compress it into one feeling - this 
would surely have to produce a happiness unknown to humanity so far: 
a divine happiness full of power and love, full of tears and laughter, a 
happiness which, like the sun in the evening, continually draws on its 
inexhaustible riches, giving them away and pouring them into the sea, a 
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happiness which, like the evening sun, feels richest when even the 
poorest fisherman is rowing with a golden oar! This divine feeling 
would then be called - humanity! 

The will to suffer and those who feel compassion. - Is it good for you 
yourselves to be above all else compassionate persons? And is it good for 
those who suffer if you are compassionate? But let us leave the first 
question unanswered for a moment. What we most deeply and most 
personally suffer from is incomprehensible and inaccessible to nearly 
everyone else; here we are hidden from our nearest, even if we eat from 
the same pot. But whenever we are noticed to be suffering, our suffering 
is superficially construed; it is the essence of the feeling of compassion 
that it strips the suffering of what is truly personal: our 'benefactors' 
diminish our worth and our will more than our enemies do. In most 
cases ofbeneficence toward those in distress there is something offensive 
in the intellectual frivolity with which the one who feels compassion 
plays the role of fate: he knows nothing of the whole inner sequence and 
interconnection that spells misfortune for me or for you! The entire 
economy of my soul and the balance effected by 'misfortune', the 
breaking open of new springs and needs, the healing of old wounds, the 
shedding of entire periods of the past - all such things that can be 
involved in misfortune do not concern the dear compassionate one: they 
want to help and have no thought that there is a personal necessity of 
misfortune; that terrors, deprivations, impoverishments, midnights, 
adventures, risks, and blunders are as necessary for me and you as their 
opposites; indeed, to express myself mystically, that the path to one's 
own heaven always leads through the voluptuousness of one's own hell. 
No, they know nothing of that: the 'religion of compassion' (or 'the 
heart') commands them to help, and they believe they have helped hest 
when they have helped most quickly! Should you adherents to this 
religion really have the same attitude towards yourselves that you have 
towards your f ellow men; should you refuse to let your suffering lie on 
you even for an hour and instead constantly prevent all possible 
misfortune ahead of time; should you experience suff ering and displea­
sure as evil, hateful, deserving of annihilation, as a def ect of existence, 
then you have besides your religion of pity also another religion in your 
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hearts; and the latter is perhaps the mother of the former - the religion 
ofsnug cosiness. Oh, how little do you know ofthe happiness of man, you 
comfortable and good-natured ones! For happiness and misfortune 
(Gluck und Ungluck) are two siblings and twins who either grow up 
together or - as with you - remain smal! together! But now back to the 
first question. How is it possible to keep to one 's own path! Some 
clamour is constantly calling us aside; rarely does our eye see something 
there that does not make it necessary to drop our own occupation 
instantly and spring to assistance. I know, there are a hundred decent 
and praiseworthy ways oflosing myselffrom my path, and, verily, highly 
'moral' ways! Yes, the moral teacher of compassion even goes so far as to 
hold that precisely this and only this is moral - to lose one 's own way 
like this in order to help a neighbour. I, too, know with certainty that 
I need only to expose myself to the sight of real distress and I, too, am 
lost! If a suff ering friend said to me, 'Look, I am about to die; please 
promise to die with me', I would promise it; likewise, the sight of a 
small mountain tribe fighting for its freedom would make me offer my 
hand and my life - for once to choose bad examples, for good reasons. 
Yes, there is a secret seduction even in all these things which arouse 
compassion and cry out for help, for our own way is so hard and 
demanding and so far from love and gratitude of others that we are by 
no means reluctant to escape from it, from it and our ownmost 
conscience - and take refuge in the conscience of the others and in 
the lovely temple of the 'religion of compassion'. As soon as any war 
breaks out, precisely the noblest men in the population immediately 
begin to experience a delight which is, to be sure, kept secret: they 
throw themselves rapturously into the new <langer of death because it 
seems to offer them that long-desired permission - the permission to 
deviate from their goal; war offers them a detour to suicide, but a 
detour with a good conscience. And, although I will keep quiet here 
about some things, I do not wish to keep quiet about my morality, 
which tells me: Live in seclusion so that you are able to live for 
yourself! Live in ignorance of what seems most important to your age! 
Lay at least the skin of three hundred years between you and today! 
And let the clamour of today, the noise of war and revolutions, be but 
a murmur to you. You will also want to help - but only those whose 
distress you properly understand because they share with you one 
suffering and one hope - your friends - and only in the way you help 
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yourself: I want to make them braver, more persevering, simpler, more 
full of gaiety. I want to teach them what is today understood by so 
few, least of all by these preachers of compassion (Mitleiden): to share 
not pain, but joy (Mitfreude)! 

339 

Vita femina. 28 - Not even all knowledge and all good will suffice for 
seeing the ultimate beauties of a work; it requires the rarest of lucky 
accidents for the clouds that veil the peaks to lift for us momentarily 
and for the sun to shine on them. Not only must we stand in just the 
right spot to see this, but our own soul, too, must itself have pulled the 
veil from its heights and must have been in need of some external 
expression and parable, as if it needed a hold in order to retain control 
of itself. But so rarely does all of this coincide that I am inclined to 
believe that the highest peaks of everything good, be it work, deed, 
humanity, or nature, have so far remained hidden and covered from the 
majority and even from the hest. But what does unveil itself for us 
unveils itself for us only once! The Greeks, to be sure, prayed: 'Everything 
beautiful twice and thrice!'29 lndeed, they had good reason to summon 
the gods, for ungodly reality gives us the beautiful either never or only 
once! I mean to say that the world is brimming with beautiful things but 
nevertheless poor, very poor in beautiful moments and in the unveilings 
of those things. But perhaps that is the strongest magic of life: it is 
covered by a veil of beautiful possibilities, woven with threads of gold -
promising, resisting, bashful, mocking, compassionate, and seductive. 
Yes, life is a woman! 

340 

The dying Socrates.30 - I admire the courage and wisdom of Socrates in 
everything he did, said - and did not say. This mocking, love-sick 
monster and pied piper of Athens, who made the most audacious youths 
of Athens tremble and sob, was not only the wisest chatterer of all time; 
he was equally great in silence. I wish he had remained silent also in 

28 'Life - a woman' 
29 Plato, Gorgias 498e and Philebus 59e-6oa 
30 See also above, § 36, p. 54-
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the last moments of his lif e - per haps he would then belong to a still 
higher order of minds. Whether it was death or the poison or piety or 
malice - something loosened his tongue and he said: 'O Crito, I owe 
Asclepius a rooster.' This ridiculous and terrible 'last word' means for 
those who have ears: 'O Crito, lift is a disease.'31 Is it possible that a 
man like him, who had lived cheerfully and like a soldier in plain view 
of everyone, was a pessimist? He had merely kept a cheerful demea­
nour while all his life hiding his ultimate judgement, his inmost 
feeling! Socrates, Socrates suffered from lift! And then he still avenged 
himself - with this veiled, gruesome, pious, and blasphemous saying. 
Did a Socrates really need revenge? Was there one ounce too little 
magnanimity in his overabundant virtue? - 0 friends! We must 
overcome even the Greeks! 

341 

The heaviest weight. - What if some day or night a <lemon were to 
steal into your loneliest loneliness and say to you: 'This life as you 
now live it and have lived it you will have to live once again and 
innumerable times again; and there will be nothing new in it, but 
every pain and every joy and every thought and sigh and everything 
unspeakably small or great in your life must return to you, all in the 
same succession and sequence - even this spider and this moonlight 
between the trees, and even this moment and I myself. The eternal 
hourglass of existence is turned over again and again, and you with it, 
speck of dust!' Would you not throw yourself down and gnash your 
teeth and curse the <lemon who spoke thus? Or have you once 
experienced a tremendous moment when you would have answered 
him: 'You are a god, and never have I heard anything more divine.' If 
this thought gained power over you, as you are it would transform 
and possibly crush you; the question in each and every thing, 'Do you 
want this again and innumerable times again?' would lie on your 
actions as the heaviest weight! Or how well disposed would you have 

31 See Plato, Phaedo 116-18, esp. 118a.5-8. Asclepius was the god ofhealing and a rooster would 
have been a usual thank-offering to him from someone whom he had cured of an illness. 
Nietzsche's interpretation of what Socrates said was not standard in the ancient world, and 
became common only in the Renaissance. It is rejected by some modem scholars. 
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to become to yourself and to life to long for nothing more fervently than 
for this ultimate eternal confirmation and seal? 

342 

Incipit tragoedia. 32 - When Zarathustra33 was thirty years old, he left his 
homeland and Lake Urmi and went into the mountains. There he 
enjoyed his spirit and solitude, and did not tire of that for ten years. But 
at last his heart changed - and one morning he arose with rosy dawn, 
stepped before the sun, and spoke to it thus: 'You great heavenly body! 
What would your happiness be if you did not have those for whom you 
shine! For ten years you have climbed up to my cave; without me, my 
eagle, and my snake, you would have become tired of your light and of 
this road; but we awaited you every morning, relieved you of your 
overabundance, and blessed you for it. Behold, I am sick of my wisdom, 
like a bee that has collected too much honey; I need outstretched hands; 
I would like to give away and distribute until the wise among humans 
once again enjoy their folly and the poor once again their riches. For 
that I must step into the depths, as you do in the evening when you go 
behind the sea and bring light even to the underworld, you over-rich 
heavenly body! Like you I must go under, as it is called by the human 
beings to whom I want to descend. So bless me then, you calm eye that 
can look without envy upon all-too-great happiness! Bless the cup that 
wants to overflow in order that the water may flow golden from it and 
everywhere carry the reflection of your bliss! Behold, this cup wants to 
become empty again, and Zarathustra wants to become human again.' 
Thus began Zarathustra's going under. 

32 'The tragedy begins'. At this point, on completing Book 1v, Nietzsche went on to write Also 
S prach Zarathustra ( Thus S poke Zarathustra ), the most prophetic in style among his philoso­
phical works, in 1883-5. He added Book v to The Cay Science in 1887. 

33 Nietzsche takes the name from that of the Persian religious thinker of the seventh/ sixth century 
B c who propagated a strongly dualistic doctrine, sharply distinguishing between good and evil. 
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Carcasse, tu trembles? 
Tu tremblerais bien davantage, si tu savais 
Oll je te mene. 

Turenne 

'Carcass, you tremble? You'd tremble even more if you knew where I'm taking you.' Henri de 
Latour d'Auvergne, Vicomte de Turenne (1611-75) was one of the most successful generals of 
the French King Louis XIV. 
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How to understand our cheerfulness. - The greatest recent event - that 
'God is dead'; that the belief in the Christian God has become 
unbelievable - is already starting to cast its first shadow over Europe. To 
those few at least whose eyes - or the suspicion in whose eyes is strong 
and subtle enough for this spectacle, some kind of sun seems to have set; 
some old deep trust turned into doubt: to them, our world must appear 
more autumnal, more mistrustful, stranger, 'alder'. But in the main one 
might say: for many people's power of comprehension, the event is itself 
far too great, distant, and out of the way even for its tidings to be 
thought of as having arrived yet. Even less may one suppose many to 
know at all what this event really means - and, now that this faith has 
been undermined, how much must collapse because it was built on this 
faith, leaned on it, had grown into it - for example, our entire European 
morality. This long, dense succession of demolition, destruction, down­
fall, upheaval that now stands ahead: who would guess enough of it 
today to play the teacher and herald of this monstrous logic of horror, 
the prophet of deep darkness and an eclipse of the sun the like of which 
has probably never befare existed on earth? Even we horn guessers of 
riddles who are so to speak on a lookout at the top of the mountain, 
posted between today and tomorrow and stretched in the contradiction 
between today and tomorrow, we firstlings and premature births of the 
next century, to whom the shadows that must soon envelop Europe 
really should have become apparent by now - why is it that even we look 
forward to this darkening without any genuine involvement and above 
all without worry and fear for ourselves? Are we perhaps still not too 
influenced by the most immediate consequences of this event - and these 
immediate consequences, the consequences for ourselves, are the oppo­
site of what one might expect - not at all sad and gloomy, but much 
more like a new and barely describable type of light, happiness, relief, 
amusement, encouragement, dawn . . . Indeed, at hearing the news that 
'the old god is dead', we philosophers and 'free spirits' feel illuminated 
by a new dawn; our heart overflows with gratitude, amazement, 
forebodings, expectation - finally the horizon seems clear again, even if 
not bright; finally our ships may set out again, set out to face any 
<langer; every daring of the lover of knowledge is allowed again; the sea, 
our sea, lies open again; maybe there has never been such an 'open sea'. 
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In what way we, too, are still pious. - In science, convictions have no 
right to citizenship, as one says with good reason: only when they decide 
to step down to the modesty of a hypothesis, a tentative experimental 
standpoint, a regulative fiction, 1 may they be granted admission and 
even a certain value in the realm of knowledge - though always with the 
restriction that they remain under police supervision, under the police 
of mistrust. But doesn't this mean, on doser consideration, that a 
conviction is granted admission to science only when it ceases to be a 
conviction? Wouldn't the cultivation of the scientific spirit begin when 
one permitted oneself no more convictions? That is probably the case; 
only we need still ask: in order that this cultivation begin, must there not 
be some prior conviction - and indeed one so authoritative and 
unconditional that it sacrifices all other convictions to itself? We see that 
science, too, rests on a faith; there is simply no 'presuppositionless' 
science. The question whether truth is necessary must get an answer in 
advance, the answer 'yes', and moreover this answer must be so firm 
that it takes the form of the statement, the belief, the conviction: 
'Nothing is more necessary than truth; and in relation to it, everything 
else has only secondary value.' This unconditional will to truth - what 
is it? Is it the will not to let oneself be deceived? Is it the will not to 
deceive? For the will to truth could be interpreted in this second way, too 
- if 'I do not want to deceive myself' is included as a special case under 
the generalization 'I do not want to deceive.' But why not deceive? But 
why not allow oneself to be deceived? Note that the reasons for the 
former lie in a completely different area from those for the latter: one 
does not want to let oneself be deceived because one assumes it is 
harmful, dangerous, disastrous to be deceived; in this sense science 
would be a long-range prudence, caution, utility, and to this one could 
justifiably object: How so? Is it really less harmful, dangerous, disas­
terous not to want to let oneself be deceived? What do you know in 
advance about the character of existence to be able to decide whether 
the greater advantage is on the side of the unconditionally distrustful or 
of the unconditionally trusting? But should both be necessary - a lot of 
trust as well as a lot of mistrust - then where might science get the 

1 See Kant, Critique of Pure Reason B 670, 799. 
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unconditional belief or conviction on which it rests, that truth is more 
important than anything else, than every other conviction? Precisely this 
conviction could never have originated if truth and untruth had 
constantly made it clear they they were both useful, as they are. So, the 
faith in science, which after all undeniably exists, cannot owe its origin 
to such a calculus of utility; rather it must have originated in spite of the 
faet that the disutility and dangerousness of 'the will to truth' or 'truth 
at any price' is proved to it constantly. 'At any price': we understand this 
well enough once we have off ered and slaughtered one faith after 
another on this altar! Consequently, 'will to truth' does not mean 'I do 
not want to let myself be deceived' but - there is no alternative - 'I will 
not deceive, not even myself'; and with that we stand on moral ground. 
For you have only to ask yourself carefully, 'Why do you not want to 
deceive?' especially if it should seem - and it does seem! - as if life 
aimed at semblance, i.e. error, deception, simulation, blinding, self­
blinding, and when life on the largest scale has actually always shown 
itself to be on the side of the most unscrupulous polytropoi.2 Charitably 
interpreted, such a resolve might perhaps be a quixotism, a slight, 
enthusiastic folly; but it could also be something worse, namely a 
principle that is hostile to life and destructive. 'Will to truth' - that 
could be a bidden will to death. Thus the question 'Why science?' leads 
back to the moral problem: Why morality at all, if life, nature, and 
history are 'immoral'? No doubt, those who are truthful in that 
audacious and ultimate sense which faith in science presupposes thereby 
affirm another world than that of life, nature, and history; and insofar as 
they affirm this 'other world', must they not by the same token deny its 
counterpart, this world, our world? ... But you will have gathered what I 
am getting at, namely, that it is still a metaphysical faith upon which our 
faith in science rests - that even we knowers of today, we godless anti­
metaphysicians, still take our fire, too, from the flame lit by the 
thousand-year old faith, the Christian faith which was also Plato's faith, 
that God is truth; that truth is divine ... But what if this were to 
become more and more difficult to believe, if nothing more were to turn 
out to be divine except error, blindness, the lie - if God himself were to 
turn out to be our longest lie? 

2 'sly, knowing all the tricks, devious'. Nietzsche uses the plural of this word which in the singular 
is used in the Odyssey (e.g. Book I, line 1) to describe Odysseus. 
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Morality as a problem. - The lack of personality always takes its revenge: 
a weakened, thin, extinguished personality, one that denies itself and its 
own existence, is no longer good for anything good - least of all for 
philosophy. 'Selflessness' has no value in heaven or on earth; all great 
problems demand great love, and only strong, round, secure minds who 
have a firm grip on themselves are capable of that. It makes the most 
telling difference whether a thinker has a personal relationship to his 
problems and finds in them his destiny, his distress, and his greatest 
happiness, or an 'impersonal' one, meaning he is only able to touch and 
grasp them with the antennae of cold, curious thought. In the latter case 
nothing will come of it, that much can be promised; for even if great 
problems should let themselves be grasped by them, they would not 
allow frogs and weaklings to hold on to them; such has been their taste 
from time immemorial - a taste, incidentally, that they share with all 
doughty females. Why, then, have I never yet encountered anyone, not 
even in books, who approached morality in this personal way and who 
knew morality as a problem, and this problem as his own personal 
distress, torment, voluptuousness, and passion? It is clear that up to 
now, morality has been no problem at all but rather that on which, after 
all mistrust, discord, and contradiction, one could agree - the hallowed 
place of peace where thinkers took a rest from themselves, took a deep 
breath, and felt revived. I see no one who has ventured a critique of 
moral valuations; I miss even the slightest attempts of scientific curi­
osity, of the coddled, experimental imagination of psychologists and 
historians that easily anticipates a problem and seizes it in flight without 
knowing what it has caught. I have hardly detected a few meagre 
preliminary efforts to explore the history of origins of these feelings and 
valuations (which is something quite different from a critique and again 
diff erent from a history of ethical systems): in one single case I did 
everything to encourage a sympathy and talent for this kind of history -
in vain, as it seems to me today. 3 These historians of morality (particu­
larly, the Englishmen) do not amount to much: usually they themselves 
unsuspectingly stand under the command of a particular morality and, 

3 Probably a reference to Dr Paul Ree (1849-1901), author of Der Ursprung der moralischen 
Empfindungen (1877) and Die Entstehung des Gewissens (1885). Nietzsche refers again to Ree in the 
Preface to 'On the Genealogy ofMorality' (Cambridge, 1994). 
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without knowing it, serve as its shield-bearers and followers, for 
example, by sharing that popular superstition of Christian Europe 
which people keep repeating so naively to this day, that what is 
characteristic of morality is selflessness, self-denial, self-sacrifice, or 
sympathy (Mitgefohl) and compassion (Mitleiden). Their usual mistaken 
premise is that they affirm some consensus among peoples, at least 
among tame peoples, concerning certain moral principles, and then 
conclude that these principles must be unconditionally binding also for 
you and me - or, conversely, they see that among different peoples 
moral valuations are necessarily different and infer from this that no 
morality is binding - both of which are equally childish. The mistake of 
the more subtle among them is that they uncover and criticize the 
possibly foolish opinions of a people about their morality, or of 
humanity about all human morality - opinions about its origin, its 
religious sanction, the myth of the free will and such things - and then 
think they have criticized the morality itself. But the value of the 
injunction 'Thou Shalt' is still fundamentally different from and 
independent of such opinions about it and the weeds of error that may 
have overgrown it - just as surely as the value of a medication for 
someone sick is totally independent of whether he thinks about medi­
cine scientifically or the way an old woman thinks about it. A morality 
could even have grown out of an error, and the realization of this faet 
would not as much as touch the problem of its value. Thus no one until 
now has examined the value of that most famous of all medicines called 
morality; and for that, one must begin by questioning it for once. Well 
then! Precisely that is our task. 

Our question mark. - But you do not understand this? lndeed, people 
will have trouble understanding us. We are searching for words, perhaps 
also for ears. Who are we anyway? lf we simply called ourselves godless 
(to use an old expression), or unbelievers, or even immoralists, we 
would not think that these words came near to describing us: we are all 
three of them, at too advanced a stage for anyone to comprehend - for 
you to comprehend, my curious gentlemen -how it feels. No! No longer 
with the bitterness and passion of the one who has torn himself away 
and must turn his unbelief into another faith, a goal, a martyrdom! We 
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have become hard-boiled, cold, and tough in the realization that the way 
of the world is not at all divine - even by human standards it is not 
rational, merciful, or just. We know it: the world we live in is ungodly, 
immoral, 'inhuman'; for far too long we have interpreted it falsely and 
mendaciously, though according to our wish and will for veneration, 
that is, according to a need. For man is a venerating animal! But he is 
also a mistrustful one; and that the world is not worth what we thought 
is about the most certain thing our mistrust has finally gotten hold of. 
The more mistrust, the more philosophy. We take care not to claim that 
the world is worth less; indeed, it would seem laughable to us today if 
man were to aim at inventing values that were supposed to surpass the 
value of the real world. That is exactly what we have turned away from, 
as from an extravagant aberration of human vanity and unreason that 
for long was not recognized as such. It found its final expression in 
modem pessimism, and an older and stronger expression in the teaching 
of Buddha; but also Christianity includes it, more doubtfully and 
ambiguously, to be sure, but not for that reason less seductively. The 
whole attitude of 'man against the world', of man as a 'world-negating' 
principle, of man as the measure of the value of things, as judge of the 
world who finally places existence itself on his scales and finds it too 
light - the monstrous stupidity of this attitude has finally dawned on us 
and we are sick of it; we laugh we soon as we encounter the juxtaposition 
of 'man and world', separated by the sublime presumptuousness of the 
little word 'and!' But by laughing, haven't we simply taken contempt for 
man one step further? And thus also pessimism, the contempt for that 
existence which is knowable to us? Have we not exposed ourselves to the 
suspicion of an opposition - an opposition between the world in which 
until now we were at home with our venerations - and which may have 
made it possible for us to endure life - and another world that we 
ourselves are: a relentless, fundamental, deepest suspicion concerning 
ourselves that is steadily gaining more and worse control over us 
Europeans and that could easily confront coming generations with the 
terrible Either/Or: 'Either abolish your venerations or - yourselves!' 
The latter would be nihilism; but would not the former also be -
nihilism? That is our question mark. 
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Believers and their need to believe. - The extent to which one needs a 
faith in order to flourish, how much that is 'firm' and that one does not 
want shaken because one clings to it - that is a measure of the degree of 
one's strength (or, to speak more clearly, one's weakness). Christianity, it 
seems to me, is still needed by most people in old Europe even today; 
hence it still finds believers. For that is how man is: an article of faith 
could be refuted to him a thousand times; as long as he needed it, he 
would consider it 'true' again and again, in accordance with that famous 
'proof of strength'4 of which the Bible speaks. Metaphysics is still 
needed by some, but so is that impetuous demand for certainty that today 
discharges itself in scientific-positivistic form among great masses - the 
demand that one wants by all means something to be firm (while owing 
to the fervour of this demand one treats the demonstration of this 
certainty more lightly and negligently): this is still the demand for 
foothold, support - in short, the instinct of weakness that, to be sure, 
does not create sundry religions, forms of metaphysics, and convictions 
but does - preserve them. lndeed, around all these positivistic systems 
hover the fumes of a certain pessimistic gloom, something of a 
weariness, fatalism, disappointment, fear of new disappointment - or 
else self-dramatizing rage, a bad mood, the anarchism of exasperation 
and whatever other symptoms or masquerades there are of the feeling of 
weakness. Even the vehemence with which our cleverest contemporaries 
get lost in pitiful nooks and crevices such as patriotism (I refer to what 
the French call chauvinisme5 and the Germans 'German'), or in petty 
aesthetic creeds such as French naturalism (which enhances and exposes 
only the part of nature that simultaneously disgusts and amazes - today 
one likes to call it la verite vraie6 - ), or in Petersburg-style nihilism7 

(meaning faith in unbelief to the point of martyrdom), always indicates 
primarily the need for faith, a foothold, backbone, support ... Faith is 

4 See 1 Corinthians 2:4. Originally this seems to have referred to the view that Christianity was 
true because it was possible effectively to cure illnesses and drive out demons by invoking the 
name of Jesus. By the eighteenth century (in Germany) the doctrine had been transformed into 
the view that Christianity was true because firm belief in Jesus gave the believer power in the 
form of an optimistic attitude towards life that would make it possible to cope effectively with 
adversity. 

5 'jingoistic xenophobia' 
6 'true truth' 
7 see Turgenev (1818-83) Fathers and Sons (1862); Dostoyevsky, The Possessed. 

205 



The Cay Science 

always most desired and most urgently needed where will is lacking; for 
will, as the affect of command, is the decisive mark of sovereignty and 
strength. That is, the less someone knows how to command, the more 
urgently does he desire someone who commands, who commands 
severely - a god, prince, the social arder, doctor, father conf essor, 
dogma, or party conscience. From this one might gather that both world 
religions, Buddhism and Christianity, may have owed their origin and 
especially their sudden spread to a tremendous sickening of the will. And 
that is actually what happened: both religions encountered a demand for 
a 'Thou Shalt' that, through a sickening of the will, had increased to an 
absurd level and bordered on desperation; both religions were teachers 
of fanaticism in times of a slackening of the will and thereby offered 
innumerable people support, a new possibility of willing, a delight in 
willing. For fanaticism is the only 'strength of the will' that even the 
weak and insecure can be brought to attain, as a type of hypnosis of the 
entire sensual-intellectual system to the benefit of the excessive nourish­
ment (hypertrophy) of a single point of view and feeling which is now 
dominant - the Christian calls it his faith. Once a human being arrives 
at the basic conviction that he must be commanded, he becomes 'a 
believer'; conversely, one could conceive of a delight and power of self­
determination, a freedom of the will, in which the spirit takes leave of all 
faith and every wish for certainty, practised as it is in maintaining itself 
on light ropes and possibilities and dancing even beside abysses. Such a 
spirit would be the free spirit par excellence. 

On the origin of scholars. - In Europe the scholar grows out of all kinds of 
classes and social conditions like a plant that requires no particular kind 
of soil: thus he belongs, essentially and involuntarily, to the bearers of 
the democratic idea. But this origin betrays itself. Once one has some­
what trained one's eye to recognize in a scholarly hook, in a scientific 
treatise, the scholar's intellectual idiosyncrasy - every scholar has one -
and catch it in the aet, one will almost always behind it come face to face 
with the scholar's 'prehistory', his family, especially its occupations and 
crafts. Where the feeling, 'This is now proven; I am done with it,' is 
expressed, it is usually the ancestor in the blood and instincts of the 
scholar who from his standpoint approves of 'the finished job' - the 
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faith in a proof is only the symptom of what in a hard-working family 
for ages has been considered 'good work'. An example: the sons of all 
types of clerks and office workers, whose main task was always to 
organize various diff erent kinds of material, to compartmentalize and in 
general to schematize, when they become scholars, show a tendency to 
consider a problem practically solved when they have merely schema­
tized it. There are philosophers who are basically just schematizers - for 
them, the formal aspect of their fathers' occupation has become content. 
The talent for classifications, for tables of categories, reveals something: 
one pays the price for being the child of one's parents. The son of a 
lawyer will also, as a researcher, have to be a lawyer; he primarily wants 
his cause to win; secondarily perhaps also for it to be right. The sons of 
Protestant ministers and schoolteachers one recognizes by the naive 
certainty with which, as scholars, they take their case already to have 
been proven when they have merely stated it heartily and warmly; they 
are thoroughly used to being believed, as that was part of their father's 
craft. A Jew, on the other band, in keeping with the characteristic 
occupations and the past of his people, is not at all used to being 
believed. Consider Jewish scholars in this light: they all have a high 
regard for logic, that is for compelling agreement by force of reasons; 
they know that with logic, they are bound to win even when faced with 
class and race prejudices, where people do not willingly believe them. 
For nothing is more democratic than logic: it knows no regard for 
persons and takes even the crooked nose for straight. (lncidentally, 
Europe owes the Jews no small thanks for making its people more 
logical, for cleanlier intellectual habits - none more so than the 
Germans, as a lamentably deraisonnable8 race that even today first needs 
to be given a good mental drubbing. Wherever Jews have gained 
influence, they have taught people to make finer distinctions, draw more 
rigorous conclusions, and to write more clearly and cleanly; their task 
was always 'to make a people "listen to raison" '.) 

349 

Once again, the origin of the scholars. - To wish to preserve oneself is a 
sign of distress, of a !imitation of the truly basic life-instinct, which aims 

8 'unreasonable' 
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at the expansion of power and in so doing often enough risks and sacrifices 
self-preservation. It is symptomatic that certain philosophers, such as 
the consumptive Spinoza, took and indeed had to take just the so-called 
self-preservation instinct to be decisive:9 - they were simply people in 
distress. That today's natural sciences have become so entangled with 
the Spinozistic dogma (most recently and crudely in Darwinism with its 
incredibly one-sided doctrine of 'the struggle for existence' - ) is 
probably due to the descent of most natural scientists: in this regard 
they belong to 'the people', their ancestors were poor and lowly folks 
who knew all too intimately the difficulty of seraping by. English 
Darwinism exudes something like the stuffy air of English overpopula­
tion, like the small people's smell of indigence and overcrowding. As a 
natural scientist, however, one should get out of one's human corner; 
and in nature, it is not distress which rules, but rather abundance, 
squandering - even to the point of absurdity. The struggle for survival 
is only an exception, a temporary restriction of the will to life; the great 
and small struggle revolves everywhere around preponderance, around 
growth and expansion, around power and in accordance with the will to 
power, which is simply the will to life. 

350 

In honour of the homines religiosi. 10 - The struggle against the church is 
certainly, among other things - for it means many things - also the 
struggle of the baser, meaner, more cheerful, more confiding, more 
superficial natures against the dominion of the graver, deeper, and more 
contemplative, that is, more evil and distrustful individuals who, with a 
long-standing suspicion about the value of existence, also brooded over 
their own worth: the base instinct of the people, its sensuality, its 'good 
heart', rebelled against them. The entire Roman Church rests on a 
Southern <listrust of human nature which is always misunderstood in 
the North. The European South has inherited this suspicion from the 
deep Orient, from ancient mysterious Asia and its contemplation. 
Protestantism is, to be sure, an uprising in favour of the upright, the 
guileless, the shallow (the North has always been more good-natured 
and superficial than the South); but it was the French Revolution that 

9 Spinoza, Ethica, Book IV, props. 18-25 (esp. Scholium to prop. 18) 
IO 'religious people' 
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finally and ceremoniously handed over the sceptre to the 'good people' 
(to the sheep, the donkey, the goose, and everything that is incurably 
shallow and loudmouthed and ripe for the madhouse of 'modem ideas'). 

351 

In honour of the priestly type: - I think that what the people mean by 
wisdom (and who today is not 'people'?) - that prudent, cowlike 
serenity, piety and country parson meekness which lies in the meadow 
and earnestly and ruminantly observes life - is also that from which 
precisely the philosophers have always felt the most remote, probably 
because they were not 'people' enough, not country parsons enough. 
They will presumably also be the last to learn to believe that the people 
might come to understand something of that which is most remote from 
them, something of the great passion of the knowledge-seeker who 
steadfastly lives, must live, in the thundercloud of the highest problems 
and the weightiest responsibilities (and thus in no way as an observer, 
outside, indifferent, secure, objective ... ). The people venerate quite 
another type of person when they construct for themselves an ideal of 
the 'sage', and they have a thousandfold right to adore just this type of 
person with the hest words and honours - the mild, serious/ simple­
minded and chaste priestly natures and whatever is related to them: 
they are the ones who are the objects of approbation when the common 
people reveres wisdom. And towards whom would the people have more 
reason to show themselves grateful than these men, who belong to and 
come from them, though as consecrated, chosen, sacrificed for the 
common good - they believe themselves sacrificed to God - , to whom 
the people can spill their hearts with impunity and get rid of their 
secrets, worries and worse ( - for he who 'unbosoms' himself is relieved 
of himself, and he who has 'confessed', forgets). Here reigns a great 
necessity: drainages and their clean, cleansing waters are needed also for 
the spiritual refuse; swift streams of love are needed, and strong, 
humble, pure hearts who prepare and sacrifice themselves for such an 
office of non-public health care - for it is a sacrifice; a priest is and 
remains a human sacrifice ... The people see such sacrificed, subdued, 
serious persons of 'faith' as wise, that is, as having become knowing, as 
'certain' in relation to their own uncertainty; and who would want to 
deprive them of this word and of their awe? But as is conversely fair, 

209 



The Cay Science 

among philosophers a priest, too, is considered to be one of 'the people' 
and not a knower, primarily because philosophers do not themselves 
believe in 'men of knowledge' and already smell 'the people' in this 
belief and superstition. It was modesty that in Greece coined the word 
'philosopher' and left the extraordinary insolence of calling oneself wise 
to the actors of the spirit - the modesty of such monsters of pride and 
conceit as Pythagoras, as Plato - . 

352 

The extent to which morality is hardly dispensable. - The naked human 
being is generally a disgraceful sight - I am talking about us Europeans 
(and not even about female Europeans!). Supposing that by the mis­
chievous trick of a sorcerer, the merriest dinner party suddenly saw 
itself exposed and undressed; I think not only the mirth would be lost 
but also the strongest appetite discouraged, - it seems we Europeans are 
utterly unable to dispense with that masquerade called clothing. But 
why should there not be equally good reasons for the disguise of 'moral 
men', for their veil of moral formulas and notions of decency, for the 
whole benevolent concealment of our actions behind the concepts of 
duty, virtue, public spirit, respectability, self-denial? I am not supposing 
that something like human malice and perfidy - in short, the bad wild 
beast in us - is thereby disguised; my thought is, quite on the contrary, 
that it is precisely as tame animals that are we a disgraceful sight and 
need the disguise of morality, - that the 'inner man' in Europe is not 
nearly evil enough to be able to 'show himself' that way (and be beautiful 
that way - ). The European disguises himself with morality because he 
has become a sick, sickly, maimed animal which has good reasons for 
being 'tame'; because he is almost a monstrosity, something half, weak, 
awkward .. .It is not the ferocity of the beast of prey that needs a moral 
disguise, but the herd animal with its deep mediocrity, fear, and 
boredorn with itself. Morality dresses up the European - let's admit it! -
into something nobler, grander, goodlier, something 'divine' -

353 

On the origin of religions. - The true invention of the religion-founders is 
first to establish a certain way of life and everyday customs that work as 
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a disciplina voluntatis11 while at the same time removing boredorn; and 
then to give just this life an interpretation that makes it appear 
illuminated by the highest worth, so that henceforth it becomes a good 
for which one fights and under certain circumstances even gives one's 
life. Actually, the second invention is the more important: the first, the 
way of life, was usually already in place, though alongside other ways of 
life and without any consciousness of its special worth. The significance, 
the originality of the religion-founder usually lies in his seeing and 
selecting this way of life, in his guessing for the first time what it can be 
used for and how it can be interpreted. Jesus (or Paul), for example, 
discovered the life of the small people in the Roman province, a humble, 
virtuous, depressed life: he explained it, he put the highest meaning and 
value into it - and thereby also the courage to despise every other way of 
life, the silent Moravian brotherhood12 fanaticism, the clandestine 
subterranean self-confidence that grows and grows and is finally ready 
to 'overcome the world' (i.e. Rome and the upper classes throughout the 
empire). Buddha likewise discovered, scattered indeed among all classes 
and social strata of his people, that type of person who is good and 
gracious (above all, inoffensive) out of laziness and who, also from 
laziness, lives abstinently and with nearly no needs at all: he understood 
how such a type of person would inevitably, with all of his vis inertiae, 13 

have to roll into a faith that promises to prevent the return of earthly toil 
(i.e. of work and action in general), - this 'understanding' was his 
genius. The religion-founder must be psychologically infallible in his 
knowledge of a certain average breed of souls who have not yet 
recognized one another as allies. He is the one who brings them together; 
and to that extent, the establishment of a religion always turns into a 
long festival of recognition. -

354 

On 'the genius of the species'. - The problem of consciousness ( or rather, 
of becoming conscious of something) first confronts us when we begin 
to realize how much we can do without it; and now we are brought to 

1 l 'discipline of the will' 
12 A Christian religious group founded in 1722 in the town ofHerrnhut (Germany). Members of 

the group de-emphasized technical points of religious doctrine and theology in favour of 
individual emotional experience and fraternal forms of living. 

13 'force of inertia' 
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this initial realization by physiology and natural history (which have 
thus required two hundred years to catch up with Leibniz 's precocious 
suspicion). 14 For we could think, feel, will, remember, and also 'aet' in 
every sense of the term, and yet none of all this would have to 'enter our 
consciousness' (as one says figuratively). All of life would be possible 
without, as it were, seeing itself in the mirror; and still today, the 
predominant part of our lives actually unfolds without this mirroring -
of course also our thinking, feeling, and willing lives, insulting as it may 
sound to an older philosopher. To what end does consciousness exist at 
all when it is basically superfluous? If one is willing to hear my answer 
and its possibly extravagant conjecture, it seems to me that the subtlety 
and strength of consciousness is always related to a person's (or 
animal's) ability to communicate; and the ability to communicate, in turn, 
to the need to communicate. The latter should not to be taken to mean 
that precisely that individual who is a master at expressing his needs 
and at making them understood must also be the most dependent on 
others in his needs. But for entire races and lineages, this seems to me to 
hold: where need and distress have for a long time forced people to 
communicate, to understand each other swiftly and subtly, there finally 
exists a surplus of this power and art of expression, a faculty, so to 
speak, which has slowly accumulated and now waits for an heir to spend 
it lavishly (the so-called artists are the heirs, as well as the orators, 
preachers, writers - all of them people who come at the end of a long 
chain, each of them 'bom late' in the best sense of the term, and each of 
them, again, squanderers by nature). Assuming this observation is 
correct, I may go on to conjecture that consciousness in general has 
developed only under the pressure of the need to communicate; that at the 
outset, consciousness was necessary, was useful, only between persons 
(particularly between those who commanded and those who obeyed); 
and that it has developed only in proportion to that usefulness. 
Consciousness is really just a net connecting one person with another -
only in this capacity did it have to develop; the solitary and predatory 
person would not have needed it. That our actions, thoughts, feelings, 
and movements - at least some of them - even enter into consciousness 
is the result of a terrible 'must' which has ruled over man for a long 
time: as the most endangered animal, he needed help and protection, he 

14 German philosopher (1646-1716) who held that we had perceptions of which we were not 
aware; see his Monadology, § 14-
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needed his equals; he had to express his neediness and be able to make 
himself understood - and to do so, he first needed 'consciousness', i.e. 
even to 'know' what distressed him, to 'know' how he felt, to 'know' 
what he thought. For, once again: man, like every living creature, is 
constantly thinking but does not know it; the thinking which becomes 
conscious is only the smallest part of it, let's say the shallowest, worst 
part - for only that conscious thinking takes place in words, that is, in 
communication symbols; and this faet discloses the origin of conscious­
ness. In short, the development of language and the development of 
consciousness (not of reason but strictly of the way in which we become 
conscious of reason) go hand in hand. One might add that not only 
language serves as a bridge between persons, but also look, touch, and 
gesture; without our becoming conscious of our sense impressions, our 
power to fix them and as it were place them outside of ourselves, has 
increased in proportion to the need to convey them to others by means of 
signs. The sign-inventing person is also the one who becomes ever more 
acutely conscious of himself; for only as a social animal did man learn to 
become conscious of himself - he is still doing it, and he is doing it 
more and more. My idea is clearly that consciousness actually belongs 
not to man's existence as an individual but rather to the community­
and herd-aspects of his nature; that accordingly, it is finely developed 
only in relation to its usefulness to community or herd; and that 
consequently each of us, even with the best will in the world to 
understand ourselves as individually as possible, 'to know ourselves', will 
always bring to consciousness precisely that in ourselves which is 'non­
individual', that which is 'average'; that due to the nature of conscious­
ness - to the 'genius of the species' governing it - our thoughts 
themselves are continually as it were outvoted and translated back into 
the herd perspective. At bottom, all our actions are incomparably and 
utterly personal, unique, and boundlessly individual, there is no doubt; 
but as soon as we translate them into consciousness, they no longer seem 
to be . .. This is what I consider to be true phenomenalism and 
perspectivism: that due to the nature of animal consciousness, the world 
of which we can become conscious is merely a surface- and sign-world, 
a world turned into generalities and thereby debased to its lowest 
common denominator, - that everything which enters consciousness 
thereby becomes shallow, thin, relatively stupid, general, a sign, a 
herd-mark; that all becoming conscious involves a vast and thorough 
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corruption, falsification, superficialization, and generalization. In the 
end, the growing consciousness is a <langer; and he who lives among the 
most conscious Europeans even knows it is a sickness. As one might 
guess, it is not the opposition between subject and object which 
concerns me here; I leave that distinction to those epistemologists who 
have got tangled up in the snares of grammar (of folk metaphysics). 
Even less am I concerned with the opposition between 'thing in itself' 
and appearance: for we 'know' far too little to even be entitled to make 
that distinction. We simply have no organ for knowing, for 'truth': we 
'know' (or believe or imagine) exactly as much as is useful to the human 
herd, to the species: and even what is here called 'usefulness' is finally 
also just a belief, a fiction, and perhaps just that supremely fatal 
stupidity of which we some day will perish. 

355 
The origin of our concept of 'knowledge '. - I take this explanation from the 
street; I heard one of the common people say 'he knew me right away' -
and I asked myself: what do the people actually take knowledge to be? 
what do they want when they want 'knowledge'? Nothing more than 
this: something unfamiliar is to be traced back to something familiar. 
And we philosophers - have we really meant anything more by knowl­
edge? The familiar means what we are used to, so that we no longer 
marvel at it; the commonplace; some rule in which we are stuck; each 
and every thing that makes us feel at home: - And isn't our need for 
knowledge precisely this need for the familiar, the will to uncover 
among everything strange, unusual, and doubtful something which no 
longer unsettles us? Is it not the instinct of fear that bids us to know? 
And isn't the rejoicing of the person who attains knowledge just 
rejoicing from a regained sense of security? ... Take the philosopher 
who imagined the world to be 'known' when he had reduced it to the 
'idea'; wasn't it precisely because the 'idea' was so familiar to him and 
he was so used to it? because he no longer feared the 'idea'? - How little 
these men of knowledge demand! Just look at their principles and their 
solutions to the world riddle with this in mind! When they find 
something in, under, or behind things which unfortunately happens to 
be very familiar to us, such as our multiplication table or our logic or 
our willing and desiring, how happy they are right away! For 'what is 
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familiar is known': on this they agree. Even the most cautious among 
them assume that the familiar can at least be more easily known than the 
strange; that for example sound method demands that we start from the 
'inner world', from the 'facts of consciousness', because this world is 
more familiar to us. Error of errors! The familiar is what we are used to, 
and what we are used to is the most difficult to 'know' - that is, to view 
as a problem, to see as strange, as distant, as 'outside us' ... The great 
certainty of the natural sciences in comparison with psychology and the 
critique of the elements of consciousness - with the unnatural sciences, 
one might almost say - rests precisely on the faet that they take the 
strange as their object, while it is nearly contradictory and absurd even 
to want to take the not-strange as one's object ... 

The extent to which things will become ever more 'artistic' in Europe. - Even 
today, in this transitional period in which so many forms of coercion have 
lost their power, the need to make a living still forces nearly all European 
men to adopt a particular role - their so-called profession. A few retain 
the freedom, an apparent freedom, to choose this role themselves; for 
most of them it is chosen. The result is strange enough. Almost all 
Europeans, at an advanced age, confuse themselves with their role; they 
become the victims of their 'good performance'; they themselves have 
forgotten how much they were determined by accidents, moods, and 
arbitrariness at the time that their 'profession' was decided - and how 
many other roles they may have been able to play; for now it is too late! 
U pon deeper consideration, the role has actually become character; and 
artifice, nature. There were times when men believed with unyielding 
confidence, even with piety, in their predestination for just this business, 
just this way of making a living, and utterly refused to acknowledge the 
element of accident, role, and caprice. With the help of this faith, 
estates, guilds, and inherited trade privileges were able to establish 
those monsters, the broad-based social pyramids that distinguished the 
middle ages and to which one can credit at least one thing: durability 
(and durability is a first-rank value on earth). But there are contrary 
ages, the truly democratic ones, in which people unlearn this faith and 
a certain audacious faith and opposite viewpoint moves steadily into the 
foreground - the Athenian faith that first became noticeable in the 
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Periclean age; 15 the American faith which is increasingly becoming the 
European faith as well, where the individual is convinced he can do just 
about anything and is up to playing any role; and everyone experiments 
with himself, improvises, experiments again, enjoys experimenting, 
where all nature ends and becomes art ... When the Greeks had fully 
accepted this faith in ro/es - the faith of artistes, if you will - they 
underwent, as is well known, step by step an odd metamorphosis that is 
not in every respect worthy of imitation: they really became actors; as 
such they captivated and overcame the whole world - finally even the 
'power that overcame the whole world' itself (for it was not, as innocents 
tend to say, Greek culture that conquered Rome, but the graeculus 
histrio16

). But what I fear, what even today one could grasp with one's 
bands if one felt like grasping it, is that we modem men are pretty much 
on the same road; and every time man starts to <liseover the extent to 
which he is playing a role and the extent to which he can be an actor, he 
becomes an actor ... With this, a new human flora and fauna emerges that 
cannot grow in firmer and more limited ages - or that would at least be 
formally condemned and suspected of lacking honour; it is thus that the 
most interesting and maddest ages always emerge, in which 'the actors', 
all types of actors, are the real masters. Precisely because of this, 
another human type becomes ever more disadvantaged and is finally 
made impossible; above all, the great 'architects': the strength to build 
is now paralysed; the courage to make far-reaching plans is discouraged; 
the organizational geniuses become scarce - who still dares to undertake 
works that would require millennia to complete? For what is dying out is 
that fundamental faith on the basis of which someone could calculate, 
promise, anticipate the future in a plan on that grand scale, and sacrifice 
the future to his plan - namely, the basic faith that man has worth and 
sense only in so far as he is a stone in a great edifice; to this end he must 
be firm above all, a 'stone' ... above all not an actor! To put it briefly -
oh, people will keep silent about it for a long time! - what from now on 
will never again be built, can never again be built, is - a society in the 
old sense of the term; to build that, everything is lacking, mainly the 
material. We are all no longer material for a society; this is a timely truth! 

15 The mid-fifth century B c, named after Pericles, the Athenian statesman who was in power 
during that period and who was thought by some to embody some of its salient virtues. 

16 'little Greek actor'. 'Graeculus' ('little Greek') was used by Romans as a term of contempt; see 
Juvenal 3.78. 
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It is a matter of indifference to me that at present the most short­
sighted, perhaps the most honest, at any rate the noisiest human type 
that we have today - our good socialists - believe, hope, dream, and 
above all shout and write pretty much the opposite. For even now one 
reads their slogan for the future 'free society' on all tables and walls. 
Free society? Well, well! But surely you know, gentlemen, what one 
needs to build that? Wooden iron! 17 The famous wooden iron! And it 
need not even be wooden. . . 

357 

On the old problem: 'What is German?' - Add up for yourself the real 
achievements in philosophical thinking that can be attributed to 
Germans: is there any legitimate sense in which one can credit them to 
the entire race? Can we say that they are also the work of the 'German 
soul', or at least symptoms of it in the same sense in which we are 
accustomed to take Plato's ideomania, his nearly religious lunacy about 
forms, as a development and testimony of 'the Greek soul'? Or would 
the opposite be true? Would they be just so individual, just so much 
exceptions to the spirit of the race as was, for instance, Goethe's 
paganism with a good conscience? Or as is Bismarck's Machiavellianism 
with a good conscience, his so-called Realpolitik, among Germans? 
Might our philosophers perhaps even contradict the need of the 
'German soul'? In short, were the German philosophers really -
philosophical Germans? I recall three cases. First, Leibniz 's incomparable 
insight18 that has been vindicated not only against Descartes but also 
against everyone who had philosophized before him - that conscious­
ness (Bewuf]theit) 19 is merely an accidens20 of the power of representa­
tion ( Vorstellung) and not its necessary and essential attribute; so that 
what we call consciousness (Bewuf]tsein) constitutes only one state of 
our spiritual and psychic world (perhaps a sick state) and by no means the 
whole of it - is there something German to this idea, the profundity of 
which has not been exhausted to this day? Is there reason to surmise 
that no Latin could easily have thought of this reversal of appearances? 

17 Common expression in German for something that cannot exist, like 'square circle'. 
18 See above, Book v, footnote 14, p. 212. 
19 See above, Book 1, footnote 6, p. 37. 
20 'accident' in the sense of 'inessential property' 
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For it is a reversal. Let us recall, secondly, Kant's colossal question mark 
that he placed on the concept 'causality'21 - without, like Hume, 
doubting its legitimacy altogether: he started much more cautiously to 
delimit the realm in which this concept makes any sense whatsoever 
(and to this day we have not yet come to terms with this marking out of 
the boundaries). Let us take, thirdly, Hegel's astonishing move, with 
which he struck through all logical habits and indulgences when he 
dared to teach that species concepts develop out of each other:22 with this 
proposition the minds of Europe were preformed for the last great 
scientific movement, Darwinism - for without Hegel there could be no 
Darwin. Is there anything German in this Hegelian innovation which 
first introduced the decisive concept of 'development' into science? Yes, 
without any doubt: in all three cases we feel that something in ourselves 
has been 'uncovered' and figured out, and we are grateful and at the 
same time surprised. Each of these three propositions is a thoughtful 
piece of German self-knowledge, self-experience, and self-conception. 
'Our inner world is much richer, more comprehensive, more hidden', 
we feel with Leibniz. As Germans, we doubt with Kant the ultimate 
validity of the discoveries of the natural sciences and altogether of 
everything that can be known causaliter23 

- what is knowable already 
seems to us of less value on that account. We Germans are Hegelians 
even had there been no Hegel, insofar as we (as opposed to all Latins) 
instinctively attribute a deeper meaning and greater value to becoming 
and development than to what 'is'; we hardly believe in the justification 
of the concept 'being' - and also insofar as we are not inclined to 
concede that our human logic is logic as such or the only kind of logic 
(we would rather persuade ourselves that it is only a special case and 
perhaps one of the oddest and stupidest). A fourth question would be 
whether Schopenhauer, too, with his pessimism - that is, the problem of 
the value of existence 24 - had to be precisely a German. I believe not. 
The event after which this problem was to be expected with certainty, so 
that an astronomer of the soul could have calculated the very day and 
hour for it - the decline of the faith in the Christian god, the triumph of 
scientific atheism - is a pan-European event in which all races had their 
21 See Kant's Preface to Prolegomena to any Future Metaphysics (1783). 
22 See Hegel's Encyclopedia of Philosophical Sciences (1830 edn), § 368 (especially the Zusatz). 
23 'causally' 
24 See Schopenhauer, World as Will and Representation vol. I, Book 4, and vol. li, chapters 46 and 

49. 
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share and for which all deserve credit and honour. Conversely, one 
might charge precisely the Germans - those Germans who were 
contemporaries of Schopenhauer - with having delayed this triumph of 
atheism most dangerously for the longest time. Hegel in particular was a 
delayer par excellence, in accordance with his grandiose attempt to 
persuade us of the divinity of existence, appealing as a last resort to our 
sixth sense, 'the historical sense'. As a philosopher, Schopenhauer was 
the first admitted and uncompromising atheist among us Germans: this 
was the background of his enmity towards Hegel. The ungodliness of 
existence counted for him as something given, palpable, indisputable; he 
always lost his philosopher's composure and became indignant when he 
saw anyone hesitate or beat around the bush on this point. This is the 
locus of his whole integrity; unconditional and honest atheism is simply 
the presupposition of his way of putting the problem, as a victory of the 
European conscience won finally and with great difficulty; as the most 
fateful aet of two thousand years of discipline for truth that in the end 
forbids itself the lie of faith in God ... One can see what it was that 
actually triumphed over the Christian god: Christian morality itself, the 
concept of truthfulness that was taken ever more rigorously; the father 
confessor's refinement of the Christian conscience, translated and 
sublimated into a scientific conscience, into intellectual cleanliness at 
any price. Looking at nature as if it were proof of the goodness and care 
of a god; interpreting history in honour of some divine reason, as a 
continual testimony of a moral world order and ultimate moral pur­
poses; interpreting one's own experiences as pious people have long 
interpreted theirs, as if everything were providential, a hint, designed 
and ordained for the sake of salvation of the soul - that is over now; that 
has conscience against it; every refined conscience considers it to be 
indecent, dishonest, a form of mendacity, effeminacy, weakness, cow­
ardice. With this severity, if with anything, we are simply good 
Europeans and heirs of Europe's longest and most courageous self­
overcoming. As we thus reject Christian interpretation and condemn its 
'meaning' as counterfeit, Schopenhauer's question immediately comes at 
us in a terrifying way: Does existence have any meaning at all? A few 
centuries will be needed before this question can ever be heard 
completely and in its full depth. What Schopenhauer himself said in 
answer to this question was - forgive me - something hasty, youthful, a 
mere compromise, a way of remaining and staying stuck in precisely 
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those Christian and ascetic moral perspectives in which one had 
renounced faith along with the faith in God. But he posed the question -
as a good European, as I said befare, and not as a German. Or is it 
possible that at least the manner in which the Germans appropriated 
Schopenhauer's question proves that the Germans did have an inner 
affinity and relation, preparation, and need for this problem? That after 
Schopenhauer one thought and printed things in Germany, too - by the 
way, late enough - about the problem he had posed is certainly not 
sufficient to decide in favour of this doser affinity. One might rather 
adduce the peculiar ineptitude of this post-Schopenhauerian pessimism 
against the thesis; clearly the Germans did not behave in this affair as if 
they were in their element. This is by no means an allusion to Eduard 
von Hartmann.25 On the contrary, to this day I have not shaken off my 
old suspicion that he is too apt for us. I mean that he may have been a 
real rogue from the start who perhaps made fun not only of German 
pessimism - but in the end he might even reveal to the Germans in his 
last will and testament to what extent it was possible to make fools of 
them, even in an era of economic initiative and success. 26 But let me ask 
you: should we perhaps consider that old humming-top Bahnsen27 as a 
credit to the Germans, seeing how voluptuously he revolved his life 
around his real-dialectical misery and 'personal bad luck'? Might 
precisely that be German? (I herewith recommend his writings to the 
end for which I have used them myself, as an anti-pessimistic diet, 
especially on account of their elegantiae psychologicae,28 with which, I 
think, they should be effective also for the most constipated bowels and 
temperaments.) Or could one count such dilettantes and old spinsters as 
that mawkish apostle of virginity, Mainliinder,29 as a genuine German? 
In the end he must have been a Jew (all Jews become mawkish when 
they moralize). Neither Bahnsen nor Mainliinder, nor even Eduard von 
Hartmann, gives us any clear evidence regarding the question whether 
Schopenhauer's pessimism, his horrified look into a de-deified world 

25 Nineteenth-century German philosopher who drew eclectically on both Hegel and Schopen­
hauer to develop a pessimistic 'philosophy of the unconscious' 

26 The r 870s were a period of such economic prosperity that they are sometimes referred to as the 
'Era ofFoundations' (ofvarious business enterprises). 

27 Deservedly forgotten nineteenth-century German philosopher 
28 'psychological elegance' 
29 In his Philosophie der Erltisung (2 vols., 1876-7): Phillip Batz - 'Mainliinder' is a pseudonym -

makes much of the virtues of virginity (and of suicide). He committed suicide when the second 
volume of this work appeared, at the age of thirty-five. 
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that had become stupid, blind, crazed, and questionable, his honest 
horror ... was not merely an exception among Germans but a German 
event. Everything else that is otherwise in the foreground - our brave 
politics, our merry fatherlandishness which resolutely enough consider 
all matters with a view to a not very philosophical principle ('Deutsch­
land, Deutschland tiber alles'30), i.e. sub specie speciei,31 namely the 
German species, bears emphatic witness to the opposite. No, the 
Germans of today are no pessimists. And Schopenhauer was a pessimist, 
to repeat, as a good European and not as a German. -

The peasant rebellion of the spirit. - We Europeans confront a world of 
tremendous ruins. A few things are still towering; much looks decayed 
and uncanny, while most things are already lying on the ground: 
picturesque enough - where has one ever seen more beautiful ruins? -
and overgrown by large and small weeds. The Church is this city of 
decline: we see the religious society of Christianity shaken to its lowest 
foundations; faith in God has collapsed; faith in the Christian-ascetic 
ideal is still fighting its last battle. An edifice such as Christianity that 
had been built so carefully over such a long period - it was the last 
Roman construction! - could of course not be destroyed all at once. All 
kinds of earthquakes had to shake it; all kinds of minds ( Geist) that drill, 
dig, gnaw, and moisten have had to help. But the oddest thing is: those 
who exerted themselves the most to preserve and conserve Christianity 
have become its hest destroyers - the Germans. It seems that the 
Germans do not understand the nature of a church. Are they not 
spiritual enough for that? Not mistrustful enough? The edifice of the 
Church rests, at any rate, on a Southern freedom and liberality of the 

3° First line of a poem written in 1841 by Hoffmann von Fallersleben. At the time of its 
composition 'Germany' was no more than a geographical expression for a congeries of 
independent political entities. In this context the words were a call to put national unification -
the creation of a 'Germany' - above all regional and local political loyalties. Once unification was 
attained (in 1871), the words could come to bear amore aggressive meaning in an international 
context ('Let Germany be above all other nations'). In 1797 Haydn had composed a melody, 
deriving it from an existing Croatian folktune, which he used to set the words 'Gott erhalte 
Franz den Kaiser' ('God Save Kaiser Franz'). Until 1918 this was the anthem of the Austro­
Hungarian Empire. In 1922 Fallersleben's poem was put together with Haydn's melody and the 
result proclaimed the German National Anthem. 

31 'from the point of view of the species' 
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mind as well as on a Southern suspicion against nature, man, and spirit; 
it rests on an altogether different knowledge and experience of man than 
the North has had. The Lutheran Reformation was, in its whole 
breadth, the indignation of simplicity against 'multiplicity', to speak 
cautiously, a crude, naively narrow-minded misunderstanding in which 
there is much to forgive. One failed to understand the expression of a 
victorious church and saw only corruption; one misunderstood the noble 
scepticism, that luxury of scepticism and tolerance which every victor­
ious, self-confident power permits itself ... Today one overlooks easily 
enough how in all cardinal questions of power Luther was dangerously 
short-sighted, superficial, incautious - mainly as a man of the common 
people who lacked any inheritance from a ruling caste and instinct for 
power; thus his work, his will to restore that work of the Romans only 
became the beginning of a work of destruction, without his wanting and 
knowing it. With honest wrath he unravelled, he tore up what the old 
spider had woven so carefully for such a long time. He surrendered the 
holy books to everyone - thus they finally ended up in the bands of the 
philologists, who are the destroyers of every faith that rests on books. 
He destroyed the concept of the 'Church' by throwing away the belief 
in the inspiration of the church councils; for the concept of the 
'Church' retains power only under the condition that the inspiring 
spirit that founded the Church still lives in, builds, and continues to 
build its house. He gave back to the priest sexual intercourse with a 
woman; but three-quarters of the reverence of which the people, 
especially the women of the people, are capable rests on the faith that a 
person who is an exception in this regard will be an exception in other 
regards as well - it is here precisely that the popular faith in something 
superhuman in man, in the miracle, in the redeeming god in man, finds 
its subtlest and most insidious advocate. Having given the priest 
woman, Luther had to take from him auricular confession; that was 
psychologically right, but with that development the Christian priest 
was basically abolished, since his deepest utility has always been that he 
was a holy ear, a silent well, a grave for secrets. 'Everyone his own 
priest' - behind such formulas and their peasant cunning was bidden in 
Luther the abysmal hatred of 'the higher human beings' and the 
dominion of 'the higher human beings' as conceived by the Church; he 
smashed an ideal that he could not attain, while he seemed to fight and 
abhor the degeneration of this ideal. Actually he, the impossible monk, 

222 



Book Five: We Fearless Ones 

pushed away the dominion of the homines religiosi,32 and thus he himself 
brought about within the ecclesiastical social order what in relation to the 
civil social order he attacked so intolerantly - a 'peasants' rebellion'. 
What grew out of his Reformation afterwards, good as well as bad, 
might be roughly calculated today; but who would be naive enough to 
praise or blame Luther on account of these consequences? He is 
innocent of everything; he did not know what he was doing. The 
flattening of the European mind, particularly in the North-its becoming 
more good-natured, if one prefers a moral term - advanced a large step 
with the Lutheran Reformation, there is no doubt; and owing to it also 
the flexibility and restlessness of the mind, its thirst for independence, 
its faith in a right to liberty, its 'naturalness'. If in connection with this 
last point one wanted to give it the credit for having prepared and 
favoured what we today honour as 'modem science', one must surely 
add that it also shares the blame for the degeneration of the modem 
scholar, for his lack of reverence, shame, and depth, for the whole naive 
guilelessness and conventionality in matters of knowledge - in short for 
that plebeianism of the spirit that is peculiar to the last two centuries and 
from which even pessimism has not yet liberated us. 'Modem ideas' also 
belong to this peasant rebellion of the North against the colder, more 
ambiguous, mistrustful spirit of the South that built its greatest monu­
ment in the Christian Church. Let us not forget in the end what a 
church is, specifically as opposed to any 'state'. A church is above all a 
structure for ruling that secures the highest rank to the more spiritual 
human beings and that believes in the power of spirituality to the extent 
of forbidding itself the use of all cruder instruments of force; and on 
that score alone the Church is under all circumstances a nobler institu­
tion than the state. 

359 

The revenge against the spirit and other ulterior motives of morality. 
Morality - where do you suppose that it finds its most dangerous and 
insidious advocates?. . . There is a human being who has tumed out 
badly, who does not have spirit enough to be able to enjoy it and just 
enough education to know this; bored, weary, a self-despiser; wealthy 

32 'religious people' 
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through inheritance, he is deprived even of the last comfort, 'the 
blessings of work', self-forgetfulness in 'daily labour'. Such a person 
who is basically ashamed of his existence - perhaps he also harbours a 
few small vices - and on the other hand cannot keep himself from 
becoming more spoiled and touchy as a result of reading books he has 
no right to or through more spiritual company than he can digest: such 
a thoroughly poisoned human being - for spirit becomes poison, 
education becomes poison; ownership becomes poison, loneliness 
becomes poison in persons who have turned out badly in this way -
eventually ends up in a state of habitual revenge, the will to revenge ... -
What do you think he finds necessary, absolutely necessary, to give 
himself in his own eyes the appearance of superiority over more spiritual 
people and to obtain the pleasure of an accomplished revenge at least in 
his own imagination? Always morality; you can bet on that. Always hig 
moral words. Always the boom-boom of justice, wisdom, holiness, 
virtue. Always the Stoicism of gesture (how well Stoicism conceals what 
one lacks!). Always the cloak of prudent silence, of affability, of 
mildness, and whatever the other idealistic cloaks may be called under 
which incurable self-despisers, as well as the incurably vain, go about. 
Do not misunderstand me: among such horn enemies of the spirit 
emerges occasionally the rare piece of humanity that the people revere 
under such names as saint and sage. From among such men come those 
monsters of morality who make noise, who make history - St Augus­
tine33 is among them. Fear of spirit, revenge against spirit - oh how 
often have these propelling vices become the roots of virtues! lndeed, 
become virtues! And, as a question asked in confidence: even that 
philosopher's claim to wisdom which has been made here and there on 
earth; the maddest and most immodest of all claims - was it not always, 
in India as well as in Greece, primarily a hiding place? At times per haps a 
hiding place chosen with pedagogical intent, which hallows so many 
lies; one has a tender regard for those who are still becoming, growing -
for disciples who must often be defended against themselves through 
faith in a person (through an error) .. .In most cases, however, it is a 
hiding place in which the philosopher saves himself owing to weariness, 
age, growing cold, hardening - as a wisdom of that instinct which the 
animals have before death - they go off alone, become silent, choose 

33 North African rhetorician, theologian and bishop (AD 354-430) 
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solitude, crawl into caves, become wise . .. What? Wisdom as a hiding 
place in which the philosopher hides himself from - spirit? 

360 

Two kinds of causes that are often confused. - This seems to me to be one 
of my most essential steps forward: I learned to distinguish the cause of 
acting from the cause of acting in a certain way, in a certain direction, 
with a certain goal. The first kind of cause is a quantum of dammed-up 
energy waiting to be used somehow, for something; the second kind, by 
contrast, is something quite insignificant, mostly a small accident in 
accordance with which this quantum 'discharges' itself in one particular 
way: the match versus the powder keg. Among these small accidents 
and matches I consider all so-called 'purposes' as well as the even more 
so-called 'vocations': they are relatively random, arbitrary, nearly in­
different in relation to the enormous force of energy that presses on, as I 
said, to be used up somehow. The usual view is diff erent: one is used to 
seeing the driving force precisely in the goals (purposes, professions, 
etc.), in keeping with a very ancient error; but it is only the directing 
force - one has mistaken the helmsman for the stream. And not even 
always the helmsman, the driving force .. .Is the 'goal', the 'purpose', 
not often enough a beautifying pretext, a self-deception of vanity after 
the faet that does not want to acknowledge that the ship is foliowing the 
current into which it has entered accidentally? That it 'wills' to go that 
way because it - must? That it certainly has a direction but - no 
helmsman whatsoever? We still need a critique of the concept of 
'purpose'. 

On the problem of the actor. - The problem of the actor has troubled me 
fora very long time; I was unsure (and still sometimes am) whether it is 
only from this angle that one can approach the dangerous concept of the 
'artist' - a concept that has heretofore been treated with unpardonable 
generosity. Falseness with a good conscience; the delight in pretence 
erupting as a power that pushes aside, floods, and at times extinguishes 
one's so-called 'character'; the inner longing fora role and mask, for an 
appearance (Schein); an excess of capacities for all kinds of adaptation 

225 



The Cay Science 

that can no longer be satisfied in the service of the nearest, most 
narrowly construed utility - perhaps all of this is distinctive not only of 
the actor? Such an instinct will have developed most easily in lower­
class families who had to survive under fluctuating pressures and 
coercions, in deep dependency; who had nimbly to cut their coats 
according to their cloth, always readapting to new circumstances, always 
having to aet and pose differently until they slowly learned to turn their 
coats with every wind and thus almost turned into coats themselves -
and masters of an art which they have fully assimilated so that it is an 
integral part of themselves, that art of perpetually playing at self­
concealment which in animals we call mimicry - until finally this 
capacity, accumulated from generation to generation, becomes domi­
neering, unreasonable, intractable, an instinct that learns to command 
other instincts and produces the actor, the 'artist' (the buffoon, the 
teller of lies, the fool, the jester, the clown primarily, but also the 
classical servant, Gil Blas;34 for it is in such types that we find the pre­
history of the artist and often enough even of'genius'). In more elevated 
social conditions, too, a similar human type develops under similar 
pressures; only here, the histrionic instinct is usually just barely kept in 
check by another instinct, as in the case of 'diplomats'. Incidentally, I 
would think that a good diplomat would be free at any time to become a 
good actor - provided, of course, that he were 'free' to do this. But as 
for the Jews, that people possessing the art of adaptability par excellence, 
one might, according to this train of thought, immediately see in them a 
world-historical organization for the cultivation of actors, a veritable 
breeding ground for actors; and indeed it is really high time to ask: what 
good actor today is not - a Jew? Also the Jew as ahorn literary man, as 
the true master of the European press, exercises this power by virtue of 
his histrionic ability, for the literary man is essentially an actor: he plays 
the 'expert', the 'specialist'. Finally, women: consider the whole history 
of women - mustn 't they be actresses first and foremost? Listen to 
doctors who have hypnotized womenfolk; finally, love them - let 
yourself be 'hypnotized' by them! What is always the result? That they 
try to be 'taken for something' even when they are being taken ... 
Woman is so artistic. . . 

34 See above, Book 11, footnote 9, p. 78. 
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Our faith in the masculinization of Europe. - We owe it to Napoleon (and 
not at all to the French Revolution, which aimed at the 'brotherhood' of 
peoples and a general, blooming exchange of hearts) that a few warlike 
centuries, incomparable to any other in history, are likely to follow in 
succession - in short, that we have entered the classic age of war, of 
sophisticated yet popular war on the !argest scale (in terms of weapons, 
talents, discipline); all coming ages will look back on this kind of war 
with envy and deep respect as something perfect, for the national 
movement out of which this war glory is growing is merely the counter­
shock against Napoleon and would not exist without Napoleon. He 
should be credited one day for having enabled man in Europe to become 
the master over the businessman and the philistine - perhaps even over 
'woman', who has been spoiled by Christianity and the enthusiastic 
spirit of the eighteenth century, and even more by 'modem ideas'. 
Napoleon, who saw something of a personal enemy in modem ideas and 
in civilization itself,35 proved through this enmity to be one of the 
greatest continuators of the Renaissance: he brought back a whole piece, 
a block of granite, perhaps the decisive one, of antiquity's essence. And 
who knows whether this piece of antiquity's essence will finally again 
become master of the national movement, and whether it must not make 
itself the heir and protractor in an affirmative sense of Napoleon - who 
wanted one Europe, as is known, and wanted it as mistress of the earth. -

How each sex has its own prejudice about love. - Despite all the 
concessions I am willing to make to the prejudice favouring monogamy, 
I will never admit talk of equal rights for man and woman in love: there 
are none. For man and woman have different conceptions of love - and 
it belongs to the conditions of love in each sex that neither presupposes 
the same feeling, the same concept of 'love' in the other. What woman 
means by love is clear enough: total devotion (and not mere surrender) 
with soul and body, without any consideration or reserve, rather with 
shame and horror at the thought of a devotion that might be tied to 

35 See above, Book 1, footnote 16, p. 49. In this case see vol. I, p. 112. 
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special clauses or conditions. In this absence of conditions her love is a 
faith: woman has no other. Man, when he loves a woman, wants precisely 
this love from her and is thus himself as far as can be from the 
presupposition of female love; supposing, however, that there should 
also be men to whom the desire for complete surrender is not alien, 
well, then they are - not men. A man who loves like a woman becomes a 
slave, but a woman who loves like a woman becomes a more perfect 
woman ... The passion of a woman, in its unconditional renunciation 
of her own rights, presupposes precisely that on the other side there is 
not an equal pathos, not an equal will to renunciation; for if both should 
renounce themselves from love, the result would be - well, I don't 
know, maybe an empty space? Woman wants to be taken, adopted as a 
possession, wants to be absorbed in the concept 'possession', 'pos­
sessed'; consequently, she wants someone who takes, who does not 
himself give or give himself away; who on the contrary is supposed 
precisely to be made richer in 'himself' - through the increase in 
strength, happiness, and faith given him by the woman who gives 
herself. Woman gives herself away; man takes more - I do not believe 
one can get around this natura! opposition through any social contracts 
or with the hest will to justice, desirable as it may be not to remind 
oneself constantly how harsh, terrible, enigmatic, and immoral this 
antagonism is. For love, when one considers it in its perfect, fully 
developed state, is nature, and nature is eternally 'immoral'. Faithful­
ness is then implicit in woman's love, and follows from its definition; in 
a man's case it could perhaps arise as a consequence of his love, for 
instance as gratitude or as an idiosyncrasy of taste, a so-called 'elective 
affinity', but it does not belong to the essence of his love. Indeed this is so 
little the case that one might almost speak with some justification of a 
natura! back-and-forth between love and faithfulness in a man: his love 
is desire for possession and not a renunciation or giving away, but with 
possession desire for possession always ceases ... In faet it is the highly 
refined and suspicious thirst for possession on the part of a man who 
rarely and only after a long time admits that he has 'possession', which 
allows his love to endure. Thus it is possible that his love continues to 
grow even after surrender - he will not easily admit that a woman has 
nothing more to 'give up' to him. 
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The hermit speaks. - The art of dealing with people depends essentially 
on the skill (requiring much practice) to accept and eat a meal prepared 
in a kitchen you don't trust. If you come to the table ravenous, all is easy 
('the worst company makes itself felt' - as Mephistopheles says);36 but 
one is never that hungry when one needs to bel Oh, how hard it is to 
digest one's fellow men! First principle: as in the face of misfortune, to 
engage your courage, to spring boldly to action, to admire yourself in 
the process, to sink your teeth into your reluctance, to swallow your 
disgust. Second principle: to 'improve' your fellow man, e.g. by praising 
him so as to make him start sweating out his pleasure in himself, or by 
taking hold of a corner of his good or 'interesting' qualities and pulling 
at it until all the virtue comes out and you can hide your fellow man in 
its folds. Third principle: self-hypnosis. To fixate on your object of 
association as if on a glass button until you stop feeling pleasure and 
displeasure in this activity and fall asleep without noticing it, become 
rigid, and attain equanimity: a home remedy amply tested in marriage 
and friendship, praised as indispensable but not yet scientifically 
analysed. Its popular name is - patience. 

The hermit speaks again. - We, too, deal with 'people'; we, too, modestly 
don the cloak in which (as which) others know us, respect us, seek us, 
and so we appear in company, i.e. among others who are disguised but 
don't want to admit it. Like all elever masks we, too, politely prop up a 
chair against the door when confronted with curiosity about anything 
but our 'cloak'. But there are other ways and tricks for 'wandering 
amongst', for 'associating with', people: for instance, as a ghost - which 
is highly advisable if one desires to get rid of them quickly and make 
them afraid. Example: others reach for us and can't get a hold of us. 
That's frightening. Or we enter through a closed door. Or when all the 
lights are out. Or when we're already dead. The latter is the trick 
of posthumous people par excellence. ('And what were you thinking?' 
one of them once said impatiently; 'Would we wish to endure this 

36 Goethe, Faust I, line 1637; the line continues: ' ... that you are a human being among humans'. 
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estrangement, coldness, and sepulchral silence enveloping us, this entire 
subterranean, bidden, mute, undiscovered loneliness that we call life 
but might as well be called death unless we knew what will become of us 
and that it is only after death that we come into our life and become alive 
- oh, very much alive, we posthumous onesl') 

Faced with a scholarly hook. - We are not among those who have ideas 
only between books, stimulated by books - our habit is to think 
outdoors, walking, jumping, climbing, dancing, preferably on lonely 
mountains or right by the sea where even the paths become thoughtful. 
Our first question about the value of a book, a person, or a piece of 
music is: 'Can they walk?' Even more, 'Can they dance?' We rarely read; 
but are none the worse on that account - and oh, how quickly we guess 
how someone has come to his ideas; whether seated befare the inkwell, 
stomach clenched, head bowed over the paper; and oh, how soon we're 
done with his book! Cramped intestines betray themselves - you can bet 
on it - no less than stuffy air, closed ceilings, cramped spaces. - Those 
were my feelings just now as I closed a decent, scholarly book - grateful, 
very grateful, but also relieved ... In a scholar's book there is nearly 
always something oppressive, oppressed: the 'specialist' emerges 
somehow - his eagerness, his seriousness, his ire, his overestimation of 
the nook in which he sits and spins, his hunchback- every specialist has 
his hump. Every scholarly book also reflects a soul that has become 
crooked; every craft makes crooked. Look at the friends of your youth 
again, af ter they have taken possession of their speciality ( Wissenschaft) 
- Aias, in every case the reverse has also taken place! How they are now 
for all time possessed and obsessed by it! Grown into their corner, 
squashed beyond recognition, unfree, unstable, completely emaciated 
and jagged except for one spot that is paradigmatically round - one is 
moved and silenced when one sees them again that way. Above every 
craft, even one with a golden floor, is also a leaden ceiling that presses 
and presses on the soul until it becomes strangely and crookedly 
pressed. There is nothing to do about this. Don't think you can evade 
such crippling through same educational artifice. One pays dearly for 
any kind of mastery on earth, where perhaps one pays too dearly for 
everything; one is master of one's trade at the price of also being its 
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victim. But you want things to be different - 'cheaper', above all more 
comfortable - not so, my dear contemporaries? Well, if so, you instantly 
get something different: instead of the craftsman and master, you get 
the man of !etters, the dexterous, 'polydexterous' literary man who of 
course lacks the hunched back - notwithstanding the posture he 
assumes before you as the shop attendant of spirit and the 'bearer' of 
culture - the literary man of !etters, who really is nothing but who 
'represents' nearly everything, who acts and 'stands in for' the expert, 
who takes it upon himself in all modesty to make himself paid, 
honoured, and celebrated in place of the expert. No, my scholarly 
friends, I bless you even for your hunched backs! And for despising, as 
do I, the 'literary men' and culture parasites! And for not knowing how 
to make a business of the spirit! And for having opinions that cannot be 
translated into monetary terms! And for not representing anything that 
you are not! And because your only desire (Wille) is to become masters 
of your craft, with reverence for every type of mastery and competence 
and with ruthless rejection of anything specious, semi-genuine, mere­
tricious, virtuoso-like, demagogical, or histrionic in litteris et artibus37 -

of anything that cannot give you proof of its unconditional probity in 
discipline and prior training. (Not even genius can compensate for such 
a deficiency, however much it may blind people to it. One grasps this 
once one has watched our most talented painters and musicians up 
close, who nearly without exception manage through a cunning inven­
tiveness of manners, stop-gap devices, and even principles, to acquire 
artificially and belatedly the appearance of such probity, such solidity of 
schooling and culture - without, of course, managing to deceive 
themselves, to silence forever their bad conscience. For surely you 
know? All great contemporary artists suffer from a bad conscience ... ) 

The first distinction to draw regarding artworks. - Everything that is 
thought, written, painted, composed, even built and sculpted, belongs 
either to monologue art or to art before witnesses. The second category 
must also include the seemingly monologue art involving faith in God, 
the entire lyricism of prayer; for solitude does not yet exist to the pious 

37 'in arts and Jetters' 
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- this invention was first made by us, the godless. I know no deeper 
distinction in an artist's entire optics than this: whether he views his 
budding artwork ('himself') from the eye of the witness, or whether he 
'has forgotten the world', which is the essential feature of all monologue 
art - it is based on forgetting; it is the music of forgetting. 

368 

The cynic speaks. - My objections to Wagner's music are physiological 
objections: why disguise them with aesthetic formulas? My 'faet' is that 
I stop breathing easily once this music starts affecting me; that my foot 
immediately gets angry at it and revolts - it has a need for tempo, dance, 
march; it demands chiefly from music the raptures found in good 
walking, striding, leaping, and dancing - but doesn't my stomach 
protest, too? My heart? My circulation? My intestines? Do I not 
unnoticeably grow hoarse as I listen? And so I ask myself: what does my 
whole body actually want from music? lts own relief, I believe, as if all 
animal functions should be quickened by easy, bold, exuberant, self­
assured rhythms; as if iron, leaden life should be gilded by golden, 
good, tender harmonies. My melancholy wants to rest in the hiding­
places and abysses of perfection: that's what I need music for. What is the 
drama to me! The cramps of its moral ecstasies that give the 'people' 
satisfaction! The whole hocus-pocus of gestures of the actor! You will 
guess that I am essentially anti-theatrical - but Wagner was, conversely, 
essentially a man of the theatre and an actor, the most enthusiastic 
mimomaniac that ever existed, also as a musician. And, incidentally, if it 
was Wagner's theory that 'the drama is the end; the music is always 
merely its means',38 his practice was always, from beginning to end, 'the 
attitude is the end; the drama, and music, too, is always merely its 
means'. Music as a means of clarification, strengthening, internalization 
of the dramatic gesture and the actor's appeal to the senses; and the 
Wagnerian drama a mere occasion for many dramatic attitudes! Beside 
all other instincts, he had the commanding instinct of a great actor in 
absolutely everything - and, as I said, also as a musician. I once made 
this clear to an upright Wagnerian, with some trouble; and I had reasons 
to add: 'Do be a bit more honest with yourself - after all, we're not at 

38 Wagner, Opera and Drama ( 18 50- 1 ), Introduction 
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the theatre! At the theatre, one is honest only as a mass; as an individual 
one lies, lies to onesel( One leaves oneself at home when one goes to the 
theatre; one relinquishes the right to one's own tongue and choice, to 
one's taste, even to one's courage as one has it and exercises it within 
one's own four walls against god and man. No one brings the finest 
senses of his art to the theatre; nor does the artist who works for the 
theatre: there, one is people, public, herd, woman, pharisee, voting 
cattle, democrat, neighbour, fellow man; there, even the most personal 
conscience is vanquished by the leveiling magic of the "greatest 
number"; there, stupidity breeds lasciviousness and is contagious; there, 
the "neighbour" reigns; there, one becomes a neighbour'. (I forgot to 
mention my enlightened Wagnerian's retort to the physiological objec­
tions: 'So, you simply aren't healthy enough for our music?') 

Our coexistence. - Don't we have to admit to ourselves, we artists, that 
there exists an uncanny disparity within us; that in an odd way our taste 
and on the other hand our creative power stand each distinct from the 
other; each remains the way it is by itself, and each grows by itself; I 
mean each of these has completely different degrees and tempi of old, 
young, ripe, overblown, rotten? A musician, for instance, could spend a 
lifetime creating things that contradict what his spoiled listener's ear, 
listener's heart values, savours, prefers - he needn't even be aware of 
this contradiction! As experience shows with almost embarrassing 
regularity, one's taste can easily outgrow the taste of one's powers, even 
without thereby paralysing them and hindering their continued produc­
tivity. But the opposite can happen, too - and this is precisely what I'd 
like to call artists' attention to. A perpetually creative person, a 'mother' 
type in the grand sense of the term, someone who doesn't hear or know 
anything but the pregnancies and child-beds of his spirit anymore, who 
simply has no time to reflect on himself and on his work and to make 
comparisons, who no longer wants to exercise his taste and simply 
forgets it, i.e. lets it stand, lie, or fall - maybe such a person would 
finally produce works that far excel his own judgement, so that he utters 
inanities about them and himself - utters them and believes them. This 
seems to me to be almost the norm among fertile artists - nobody knows 
a child less well than his parents - and this is true, to take a colossal 
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example, even in the case of the whole world of Greek art and poetry: it 
never 'knew' what it had done. 

370 

What is romanticism? - It may be recalled, at least among my friends, 
that initially I approached the modern world with a few crude errors 
and over-estimations and, in any case, with hope. I understood - on the 
basis of who knows what personal experiences? - the philosophical 
pessimism of the nineteenth century as if it were a symptom of a higher 
force of thought, of more audacious courage, and of more victorious 
fullness of life than had characterized the eighteenth century, the age of 
Hume, Kant, Condillac, 39 and the sensualists: thus, tragic insight struck 
me as the distinctive luxury of our culture, its most precious, noblest 
and most dangerous squandering; but still, in view of its over-richness, 
as its permitted luxury. Similarly, I explained German music to myself as 
the expression of a Dionysian might of the German soul: I believed I 
heard in it the earthquake through which some pent-up primordial 
force is finally released - indifferent about whether it sets everything 
else which is called culture atremble.40 You see that what I misjudged 
both in philosophical pessimism and in German music was what 
constitutes its actual character - its romanticism. What is romanticism? 
Every art, every philosophy can be considered a cure and aid in the 
service of growing, struggling life: they always presuppose suffering and 
sufferers. But there are two types of sufferers: first, those who suffer 
from a superabundance of lift - they want a Dionysian art as well as a 
tragic outlook and insight into life; then, those who suffer from an 
impoverishment of lift and seek quiet, stillness, calm seas, redemption 
from themselves through art and insight, or else intoxication, paroxysm, 
numbness, madness. All romanticism in art and in knowledge fits the 
dual needs of the latter type, as did ( and do) Schopenhauer and Richard 
Wagner, to name the most famous and prominent romantics that I 
misunderstood at the time - not, incidentally, to their disadvantage, one 
might in all fairness concede. He who is richest in fullness of lif e, the 
Dionysian god and man, can allow himself not only the sight of what is 
terrible and questionable but also the terrible deed and every luxury of 

39 French empiricist philosopher (1715-80) 
40 Nietzsche expressed these views in The Birth ofTragedy from the Spirit of Music (1872). 
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destruction, decomposition, negation; in his case, what is evil, non­
sensical, and ugly almost seems acceptable because of an overflow in 
procreating, f ertilizing forces capable of turning any desert into boun­
tiful farmland. Conversely, he who suffers most and is poorest in life 
would need mainly mildness, peacefulness, goodness in thought and in 
deed - if possible, also a god who truly would be a god for the sick, a 
'saviour'; as well as logic, the conceptual comprehensibility of existence 
- for logic soothes, gives confidence - in short, a certain warm, fear­
repelling narrowness and confinement to optimistic horizons. Thus I 
gradually came to understand Epicurus, the antithesis of a Dionysian 
pessimist, and equally the 'Christian', who really is simply a kind of 
Epicurean and, like him, essentially a romantic; and my vision grew 
keener for that most difficult and insidious form of backward inference 
with which the most mistakes are made - the inference from the work to 
the maker, from the ideal to the one who needs it, from every manner of 
valuation to the commanding need behind it. Nowadays I avail myself of 
this primary distinction concerning all aesthetic values: in every case I 
ask, 'Is it hunger or superabundance that have become creative here?' At 
first glance, a different distinction may appear more advisable - it's far 
more noticeable - namely, the question of whether the creation was 
caused by a desire for fixing, for immortalizing, for being, or rather by a 
desire for destruction, for change, for novelty, for future, for becoming. 
However, both types of desires prove ambiguous upon doser examina­
tion, and can be interpreted under the first scheme, which seems 
pref erable to me. The de sire for destruction, for change and for becoming 
can be the expression of an overflowing energy pregnant with the future 
(my term for this is, as is known, 'Dionysian'); but it can also be the 
hatred of the ill-constituted, deprived, and underprivileged one who 
destroys and must destroy because what exists, indeed all existence, all 
being, outrages and provokes him. To understand this feeling, take a 
close look at our anarchists. The will to immortalize also requires a dual 
interpretation. It can be prompted, first, by gratitude and love; art of 
such origin will always be an art of apotheosis, dithyrambic perhaps like 
Rubens;41 blissfully mocking like Hafis;42 bright and gracious like 
Goethe, spreading a Homeric light and splendour over all things. But it 

41 Flemish Baroque painter (1577-1640) 
42 Persian lyric poet of the fourteenth century; especially well-known in Germany because of 

Goethe's great partiality for his poetry 
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can also be the tyrannical will of someone who suffers deeply, who 
struggles, is tortured, and who would like to stamp as a binding law and 
compulsion what is most personal, singular, narrow, the real idiosyn­
crasy of his suffering, and who as it were takes revenge on all things by 
forcing, imprinting, branding his image on them, the image of his 
torture. The latter is romantic pessimism in its most expressive form, be it 
Schopenhauer's philosophy of will or Wagner's music - romantic 
pessimism, the last great event in the fate of our culture. (That there 
could be a completely different pessimism, a classical one - this intuition 
and vision belongs to me as inseparable from me, as my proprium43 and 
ipsissimum;44 only the word 'classical' offends my ears; it has become far 
too trite, round, and indistinct. I call this pessimism of the future - for 
it is coming! I see it coming! -Dionysian pessimism.) 

37 1 

We incomprehensible ones. - Have we ever complained about being 
misunderstood, misjudged, misidentified, defamed, misheard, and 
ignored? This is precisely our lot - oh, for a long time yet! Let's say 
until 1901, to be modest - this is also our distinction; we wouldn't 
honour ourselves enough if we wanted it otherwise. We are misidentified 
- for we ourselves keep growing, changing, shedding old hides; we still 
shed our skins every spring; we become increasingly younger, more 
future-oriented, taller, stronger; we drive our roots ever more power­
fully into the depths - into evil - while at the same time embracing the 
heavens ever more lovingly and broadly, and absorbing their light ever 
more thirstily with all our sprigs and leaves. Like trees we grow - it's 
hard to understand, like all life! - not in one place, but everywhere; not 
in one direction, but upwards and outwards and inwards and down­
wards equally; our energy drives trunk, branches, and roots all at once; 
we are no longer free to do anything individual, to be anything 
individual ... This is our lot, as I have said: we grow in height; and 
even if this should be our dark fate - for we dwell ever doser to the 
lightning! - well, we do not honour it less on that account; it remains 
that which we do not want to share, to impart: the dark fate of height, 
our fate. 

43 '(my) own' 44 '(my) ownmost' 
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Why we are not idealists. - Formerly, philosophers feared the senses: is it 
possible that we have unlearned this fear all too much? Today we are all 
sensualists, we philosophers of the present and future, not in theory but 
in praxis, in practice.45 The former, however, saw the senses as trying to 
lure them away from their world, from the cold kingdom of 'ideas', to a 
dangerous Southern isle where they feared their philosophers' virtues 
would melt away like snow in the sun. 'Wax in the ear' was virtually a 
condition of philosophizing; a true philosopher didn't listen to life 
insofar as life is music; he denied the music of life - it is an old 
philosopher's superstition that all music is siren-music.46 Today we are 
inclined to make the opposite judgement (which could itself be just as 
mistaken), namely, that ideas are worse seductresses than the senses, for 
all their cold, anaemic appearance and not even despite that appearance 
- they always lived off the 'blood' of the philosopher; they always 
drained his senses and even, if you believe it, his 'heart'. These old 
philosophers were heartless: philosophizing was always a kind of 
vampirism. When considering such figures, including even Spinoza, 
don't you feel something deeply enigmatic and strange? Don't you see 
the spectacle unfolding, this steady growing paler - this ever more 
ideally construed desensualization? Don't you sense in the background 
some long-concealed blood-sucker who starts with the senses and finally 
leaves behind and spares only bones and rattling? - I refer to categories, 
formulas, words (for, forgive me, what remained of Spinoza, amor 
intellectualis dei,47 is mere rattle, nothing more! What is amor; what deus, 
when they are missing every drop of blood?). In sum: all philosophical 
idealism until now was something like an illness, except where, as in 
Plato's case, it was the caution of an overabundant and dangerous 

45 If Nietzsche is trying to draw a distinction here between 'praxis' and 'practice', rather than just 
rhetorically repeating himself, it is not clear what the distinction is. 

46 In Odyssey Book x II Odysseus tells how he outwitted the sirens, female singers who lure passing 
sailors to their death by singing irresistibly. He says he had himself bo und to the mast of his ship 
so that he could hear the song, but could not do anything self-destructive, and that he had the 
ears of his crew stopped with wax so that they didn't hear the song at all, and continued to row 
undisturbed. Nietzsche refers to this story again in Beyond Good and Evi! § 230, where he 
speaks, very puzzlingly, of man standing 'before the rest of nature, with intrepid Oedipus eyes 
and sealed Odysseus ears ... ' Odysseus' ears were not sealed- but equally, Oedipus' eyes, at the 
end, could not see. 

47 'intellectual love of god'; see Ethics, Book v, props. 32-37. 
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health; the fear of overpowerful senses; the shrewdness of a shrewd 
Socratic. - Maybe we modems are not healthy enough to need Plato's 
idealism? And we don't fear the senses because -

373 

'Science' as prejudice. - It follows from the laws that govern rank­
ordering (Rangordnung) that scholars, insofar as they belong to the 
intellectual middle class, are not even allowed to catch sight of the truly 
great problems and question marks; moreover, their courage and eyes 
simply don't reach that far - and above all, the need that makes them 
scholars, their inner expectations and wish that things might be such and 
such, their fear and hope, too soon find rest and satisfaction. What 
makes, for instance, the pedantic Englishman Herbert Spencer48 rave in 
his own way and makes him draw a line of hope, a horizon which 
defines what is desirable; that definitive reconciliation of 'egoism and 
altruism' about which he spins fables - this almost nauseates the likes of 
us: a human race that adopts as its ultimate perspective such a 
Spencerian perspective would strike us as deserving of contempt, of 
annihilation! But that he had to view as his highest hope what to others 
counts and should count only as a disgusting possibility is a question 
mark that Spencer would have been unable to foresee. So, too, it is with 
the faith with which so many materialistic natural scientists rest 
content: the faith in a world that is supposed to have its equivalent and 
measure in human thought, in human valuations - a 'world of truth' 
that can be grasped entirely with the help of our four-cornered little 
human reason - What? Do we really want to demote existence in this 
way to an exercise in arithmetic and an indoor diversion for mathemati­
cians? Above all, one shouldn't want to strip it of its ambiguous 
character: that, gentlemen, is what good taste demands - above all, the 
taste of reverence for everything that lies beyond your horizon! That the 
only rightful interpretation of the world should be one to which you 
have a right; one by which one can do research and go on scientifically 
in your sense of the term (you really mean mechanistically?) - one that 

48 English social thinker (1820-1903) who combined evolutionary beliefs with a form of 
utilitarianism; he believed that human history would lead to an ideal state in which egoism and 
altruism were reconciled. 
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permits counting, calculating, weighing, seeing, grasping, and nothing 
else - that is a crudity and naivete, assuming it is not a mental illness, an 
idiocy. Would it not be quite probable, conversely, that precisely the 
most superficial and external aspect of existence - what is most 
apparent; its skin and its sensualization - would be grasped first and 
might even be the only thing that let itself be grasped? Thus, a 
'scientific' interpretation of the world, as you understand it, might still 
be one of the stupidestof all possible interpretations of the world, i.e. one 
of those most lacking in significance. This to the ear and conscience of 
Mr Mechanic, who nowadays likes to pass as a philosopher and insists 
that mechanics is the doctrine of the first and final laws on which 
existence may be built, as on a ground floor. But an essentially 
mechanistic world would be an essentially meaningless world! Suppose 
one judged the value of a piece of music according to how much of it 
could be counted, calculated, and expressed in formulas - how absurd 
such a 'scientific' evaluation of music would bel What would one have 
comprehended, understood, recognized? Nothing, really nothing of 
what is 'music' in it! 

374 

Our new 'infinite '. - How far the perspectival character of existence 
extends, or indeed whether it has any other character; whether an 
existence without interpretation, without 'sense', doesn't become 'non­
sense'; whether, on the other hand, all existence isn't essentially an 
interpreting existence - that cannot, as would be fair, be decided even by 
the most industrious and extremely conscientious analysis and self­
examination of the intellect; for in the course of this analysis, the human 
intellect cannot avoid seeing itself under its perspectival forms, and 
solely in these. We cannot look around our corner: it is a hopeless 
curiosity to want to know what other kinds of intellects and perspectives 
there might be; e.g. whether other beings might be able to experience 
time backwards, or alternately forwards and backwards (which would 
involve another direction of life and a different conception of cause and 
effect). But I think that today we are at least far away from the ridiculous 
immodesty of decreeing from our angle that perspectives are permitted 
only from this angle. Rather, the world has once again become infinite to 
us: insofar as we cannot reject the possibility that it includes infinite 
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interpretations. Once again the great shudder seizes us - but who again 
would want immediately to deify in the old manner this monster of an 
unknown world? And to worship from this time on the unknown (das 
Unbekannte) as 'the Unknown One' (den Unbekannten)? Aias, too many 
ungodly possibilities of interpretation are included in this unknown; too 
much devilry, stupidity, foolishness of interpretation - our own human, 
all too human one, even, which we know. . . 

375 

Why we seem to be Epicureans. - We are cautious, we modem men, about 
ultimate convictions; our mistrust lies in wait for the enchantments and 
deceptions of the conscience involved in every strong faith, every 
unconditional Yes and No. How can this be explained? Maybe what is to 
be found here is largely the caution of 'once bitten, twice shy'; of the 
disappointed idealist; but there is also another, superior component: the 
gleeful curiosity of the one who used to stand in the corner and was 
driven to despair by his corner and who now delights and luxuriates in 
the opposite of a corner, in the boundless, in 'the free as such'. Thus an 
almost Epicurean hent of knowledge develops that will not easily let go 
of the questionable character of things; also an aversion to hig moral 
words and gestures; a taste that rejects all crude, four-square oppositions 
and is proudly aware of its practice in entertaining doubts. For this 
constitutes our pride, this slight tightening of the reins as our urge for 
certainty races ahead, this self-control of the rider on his wildest rides -
for we still ride spirited and fiery animals; and when we hesitate, it is 
<langer least of all that makes us hesitate. 

Our slow periods. - This is how all artists and people of 'works' feel, the 
motherly type: at every chapter of their lives - which is always marked 
by a work - they always think they've reached their goal; they would 
always patiently take death with the feeling 'we are ripe for it'. This is 
not the expression of weariness - rather that of a certain autumnal 
sunniness and mildness that the work itself, the faet that the work has 
become ripe, always leaves behind in its creator. Then the pace of life 
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slows down and becomes thick and flows like honey - to the point of a 
longfermata, 49 of the faith in the longfermata. 

377 

We who are homeless. - Among Europeans today there is no lack of those 
who have a right to call themselves homeless in a distinctive and 
honourable sense: it is to them in particular that I commend my secret 
wisdom and gaya scienza. so For their lot is hard; their hope uncertain; it 
is a feat to invent a form of comfort for them - but to what avail! We 
children of the future - how could we be at home in this today! We are 
unfavourably disposed towards all ideals that might make one feel at 
home in this fragile, broken time of transition; as for its 'realities', we 
don't believe they are lasting. The ice that still supports people today 
has already grown very thin; the wind that brings a thaw is blowing; we 
ourselves, we homeless ones, are something that breaks up the ice and 
other all too thin 'realities' ... We 'conserve' nothing; neither do we 
want to return to any past; we are by no means 'liberal'; we are not 
working for 'progress'; we don't need to plug our ears to the market­
place's sirens of the future: what they sing - 'equal rights', 'free society', 
'no more masters and no servants' - has no allure for us. We hold it 
absolutely undesirable that a realm of justice and concord should be 
established on earth (because it would certainly be the realm of the most 
profound levelling down to mediocrity and chinoiserie);51 we are de­
lighted by all who love, as we do, <langer, war, and adventure; who refuse 
to compromise, to be captured, to reconcile, to be castrated; we consider 
ourselves conquerors; we contemplate the necessity for new orders as 
well as for a new slavery - for every strengthening and enhancement of 
the human type also involves a new kind of enslavement - doesn't it? 
With all this, can we really be at home in an age that loves to claim the 
distinction of being the most humane, the mildest, and most righteous 
age the sun has ever seen? It is bad enough that precisely when we hear 
these beautiful words, we have the ugliest misgivings. What we find in 

49 Musical sign indicating that a note or pause may be held for longer than its value would usually 
prescribe 

so See above, footnote to p. r. 
51 European decorative style so called because it is intended to look Chinese. Because of the slight 

artistic value of much that was produced in this style it has the connotation of insignificant, 
insubstantial, vapid, frivolous. 
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them is merely an expression - and the masquerade - of a deep 
weakening, of weariness, of old age, of declining energies! What can it 
matter to us what sequins the sick may use to cover up their weakness? 
Let them parade it as their virtue; after all, there is no doubt that 
weakness makes us mild, so righteous, so inoffensive, so 'humane'! The 
'religion of compassion' to which one would like to convert us - oh, we 
know these hysterical little men and women well enough who today 
need just this religion as a veil and finery. We are no humanitarians; we 
should never dare to allow ourselves to speak of 'our love of humanity' -
our type is not actor enough for that! Or not Saint-Simonist52 enough; 
not French enough. One really has to be afflicted with a Gallic excess of 
erotic irritability and enamoured impatience to approach humanity 
honestly with one's lust ... Humanity! Has there ever been a more 
hideous old woman amongst all old women? (Unless it were 'the truth': 
a question for philosophers.) No, we do not love humanity; but on the 
other hand we are not nearly 'German' enough, in the sense in which 
the word 'German' is constantly used nowadays, to advocate nationalism 
and racial hatred and to be able to take pleasure in the national scabies 
of the heart and blood poisoning with which European peoples nowa­
days delimit and barricade themselves against each other as if with 
quarantines. For that, we are too uninhibited, too malicious, too spoiled, 
also too well-informed, too 'well-travelled': we far prefer to live on 
mountains, apart, 'untimely', in past or future centuries, merely in 
order to avoid the silent rage to which we know we should be 
condemned as eyewitnesses of politics that are destroying the German 
spirit by making it vain and which are, moreover, petty politics - to keep 
its creation from falling apart again, doesn't it need to plant it between 
two deadly hatreds? Mustn 't it desire the eternalization of the European 
system of many petty states? We who are homeless are too diverse and 
racially mixed in our descent, as 'modern men', and consequently we 
are not inclined to participate in the mendacious racial self-admiration 
and obscenity that parades in Germany today as a sign of a German way 
of thinking and that is doubly false and indecent among the people of 
the 'historical sense'. In a word - and let this be our word of honour -
we are good Europeans, the rich heirs of millennia of European spirit, 
with too many provisions but also too many obligations. As such, we 

52 Referring to Claude-Henri Saint-Simon ( 1760- 182 5), a French utopian socialist 
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have also outgrown Christianity and are averse to it - precisely because 
we have grown out of it, because our ancestors were Christians who in 
their Christianity were mercilessly upright: for their faith they willingly 
sacrificed possessions, blood, position, and fatherland. We - do the 
same. But for what? For our unbelief? For every kind of unbelief? No, 
you know better than that, my friends! The hidden Yes in you is 
stronger than all Nos and Maybes that afflict you and your age like a 
disease; and you must sail the seas, you emigrants, you too are compelled 
to this by- afaith! 

'And become bright again '. - We who are generous and rich in spirit, who 
stand by the road like open wells with no intention to fend off anyone 
who feels like drawing from us - we unfortunately do not know how to 
defend ourselves where we want to: we have no way of preventing 
people from clouding us, from darkening us; the time in which we live 
throws into us what is most time-bound; its dirty hirds drop their filth 
into us; its boys their knick-knacks; and exhausted wanderers who come 
to us to rest, their small and great miseries. But we will do what we have 
always done: we take down into our depths whatever one casts into us -
for we are deep; we do not forget - and become bright again. . . 

379 

The fool's interlude. - The writer of this book is no misanthrope; today 
one pays too dearly for hatred of man. In order to hate the way one 
formerly hated the human being, Timonically, 53 wholly, without excep­
tion, with one's whole heart, with the whole love of hatred, one would 
have to renounce contempt. And how much fine joy, how much 
patience, how much graciousness even do we owe precisely to our 
contempt! Moreover, it makes us 'God's elect': refined contempt is our 
taste and privilege, our art, our virtue perhaps, and we are the most 
modem of modems. . .Hatred, in contrast, places people on a par, vis­
a-vis; in hatred there is honour; finally, in hatred there is fear, an ample 

53 Legendary Athenian misanthrope, who is the subject of Shakespeare's Timon of Athens 
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good piece of f ear. We fearless ones, however, we more spiritual men of 
this age, we know our advantage well enough to live without fear of this 
age precisely because we are more spiritual. We will hardly be decapi­
tated, imprisoned, or exiled; not even our books will be banned or 
burned. The age loves the spirit; it loves and needs us, even if we should 
have to make clear to it that we are artists of contempt; that every 
association with human beings makes us shudder slightly; that for all 
our mildness, patience, congeniality, and politeness, we cannot persuade 
our noses to give up their prejudices against the proximity of a human 
being; that we love nature the less humanly it behaves, and art if it is the 
artist's escape from man or the artist's mockery of man, or the artist's 
mockery of himself. . . 

'The wanderer' speaks. - In order to see our European morality for once 
as it looks from a distance, and to measure it up against other past or 
future moralities, one has to proceed like a wanderer who wants to know 
how high the towers in a town are: he leaves the town. 'Thoughts about 
moral prejudices', if they are not to be prejudices about prejudices, 
presuppose a position outside morality, some point beyond good and evil 
to which one has to rise, climb, or fly - and in the present case, at least a 
point beyond our good and evil, a freedom from everything 'European', 
by which I mean the sum of commanding value judgements that have 
become part of our flesh and blood. That one wants to go precisely out 
there, up there, may be a slight rashness, a peculiar and unreasonable 
'you must' - for we seekers of knowledge also have our idiosyncrasies of 
'unfree will' - the question is whether one really can get up there. This 
may depend on manifold conditions. Mainly, the question is how light 
or heavy we are - the problem of our 'specific gravity'. One has to be 
very light to drive one's will to knowledge into such a distance and, as it 
were, beyond one's time; to create for oneself eyes to survey millennia 
and, moreover, clear skies in these eyes. One must have liberated oneself 
from many things that oppress, inhibit, hold down, and make heavy 
precisely us Europeans today. The human being of such a beyond who 
wants to catch a glimpse of the highest measures of value of his time 
must first of all 'overcome' this time in himself - this is the test of his 
strength - and consequently not only his time but also his aversion and 
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opposition against this time, his suffering from this time, his untimeli­
ness, his romanticism. 

On the question of being understandable. - One does not only wish to be 
understood when one writes; one wishes just as surely not to be under­
stood. It is by no means necessarily an objection to a hook when anyone 
finds it incomprehensible: perhaps that was part of the author's inten­
tion - he didn't want to be understood by just 'anybody'. Every nobler 
spirit and taste selects his audience when he wants to communicate; in 
selecting it, he simultaneously erects barriers against 'the others'. All 
subtler laws of a style originated therein: they simultaneously keep away, 
create a distance, forbid 'entrance', understanding, as said above - while 
they open the ears of those whose ears are related to ours. And let me 
say this amongst ourselves and about my own case: I want neither the 
inexperience nor the liveliness of my temperament to keep me from 
being understandable to you, my friends - not the liveliness, as much as 
it forces me to deal with a matter swiftly in order to deal with it at all. 
For I approach deep problems such as I do cold baths: fast in, fast out. 
That this is no way to get to the depths, to get deep enough, is the 
superstition of those who fear water, the enemies of cold water; they 
speak without experience. Oh, the great cold makes one fast! And 
incidentally: does a matter stay unrecognized, not understood, merely 
because it has been touched in flight; is only glanced at, seen in a flash? 
Does one absolutely have to sit firmly on it first? Have brooded on it as 
on an egg? Diu noctuque incubando,54 as Newton said of himself? At least 
there are truths that are especially shy and ticklish and can't be caught 
except suddenly - that one must surprise or leave alone. Finally, my 
brevity has yet another value: given the questions that occupy me, I 
must say many things briefly so that they will be heard even more 
briefly. For, as an immoralist, one needs to avoid corrupting innocents -
I mean, asses and old maids of both sexes to whom life offers nothing 
but their innocence; even more, my writing should inspire, elevate, and 
encourage them to be virtuous. I can't imagine a funnier sight on earth 
than inspired old asses and maids who get aroused by the sweet 

54 'sitting upon it day and night' 
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sentiments of virtue: and 'this I have seen' - thus spoke Zarathustra. 
Enough about brevity; things stand worse with my ignorance, which I 
don't try to hide from myself. There are hours when I am ashamed of it 
- to be sure, also hours when I am ashamed of this shame. Maybe we 
philosophers are all in a bad position regarding knowledge these days: 
science is growing, and the most scholarly of us are close to discovering 
that they know too little. But it would be even worse if things were 
different - if we knew too much; our task is and remains above all not to 
mistake ourselves for someone else. We are different from scholars, 
although we are inevitably also, among other things, scholarly. We have 
different needs, grow differently; have a different digestion: we need 
more; we also need less. There is no formula for how much a spirit 
needs for its nourishment; but if it has a taste for independence, for 
quick coming and going, for wandering, perhaps for adventures of 
which only the swiftest are capable, it would rather live free with little 
food than unfree and stuff ed. It is not fat but the greatest possible 
suppleness and strength that a good <lancer wants from his nourishment 
- and I wouldn't know what the spirit of a philosopher might more want 
to be than a good <lancer. For the dance is his ideal, also his art, and 
finally also his only piety, his 'service of God'. 

The great health. - We who are new, nameless, hard to understand; we 
premature births of an as yet unproved future - for a new end, we also 
need a new means, namely, a new health that is stronger, craftier, 
tougher, holder, and more cheerful than any previous health. Anyone 
whose soul thirsts to experience the whole range of previous values and 
aspirations, to sail around all the coasts of this 'inland sea' (Mittelmeer) 
of ideals, anyone who wants to know from the adventures of his own 
experience how it feels to be the discoverer or conqueror of an ideal, or 
to be an artist, a saint, a lawmaker, a sage, a pious man, a soothsayer, an 
old-style divine Ioner - any such person needs one thing above all - the 
great health, a health that one doesn't only have, but also acquires 
continually and must acquire because one gives it up again and again, 
and must give it up!. .. And now, after being on our way in this manner 
for a long time, we argonauts of the ideal - braver, perhaps, than is 
prudent and often suffering shipwreck and damage but, to repeat, 
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healthier than one would like to admit, dangerously healthy; ever again 
healthy - it seems to us as if, in reward, we face an as yet undiscovered 
land the boundaries of which no one has yet surveyed, beyond all the 
lands and corners of the ideal heretofore, a world so over-rich in what is 
beautiful, strange, questionable, terrible, and divine that our curiosity 
and our thirst to possess it have veered beyond control - alas, so that 
nothing will sate us anymore! After such vistas and with such a burning 
hunger in our conscience and science, how could we still be satisfied 
with modern-day man? Too bad - but it's inevitable that we look at his 
worthiest goals and hopes with a seriousness which is difficult to 
maintain; maybe we don't even look at all any more. Another ideal runs 
before us, a peculiar, seductive, dangerous ideal to which we wouldn't 
want to persuade anyone, since we don't readily concede the right to it to 
anyone: the ideal of a spirit that plays naively, i.e. not deliberately but 
from overflowing abundance and power, with everything that was 
hitherto called holy, good, untouchable, divine; a spirit which has gone 
so far that the highest thing which the common people quite under­
standably accepts as its measure of value would signify for it <langer, 
decay, debasement, or at any rate recreation, blindness, temporary self­
oblivion: the ideal of a human, superhuman well-being and benevolence 
that will often enough appear inhuman - for example, when it places 
itself next to all earthly seriousness heretofore, all forms of solemnity in 
gesture, word, tone, look, morality, and task as if it were their most 
incarnate and involuntary parody - and in spite of all this, it is perhaps 
only with it that the great seriousness really emerges; that the real 
question mark is posed for the first time; that the destiny of the soul 
changes; the hand of the clock moves forward; the tragedy begins. 

Epilogue. - But as I finally slowly, slowly paint this gloomy question 
mark and am still willing to remind my readers of the virtues of reading 
in the right way - oh, what forgotten and unknown virtues! - it strikes 
me that I hear all around myself most malicious, cheerful, hobgoblin­
like laughter: the spirits of my hook are themselves descending upon 
me, pulling my ears and calling me to order. 'We can't stand it 
anymore', they shout, 'stop, stop this raven-black music! Are we not 
surrounded by bright mid-morning? And by soft ground and green 
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grass, the kingdom of the dance? Was there ever a better hour for 
gaiety? Who will sing us a song, a morning song, so sunny, so light, so 
full-fledged that it does not chase away the crickets55 but instead invites 
them to join in the singing and dancing? And even plain, rustic bagpipes 
would be better than the mysterious sounds, such bog-cries, voices from 
the crypt, and marmot whistles with which you have so far regaled us in 
your wilderness, my Mr. Hermit and Musician of the Future!56 No! 
Not such sounds! Let us rather strike up more pleasant, more joyous 
tones!'57 Does it please you now, my impatient friends? Well then, who 
wouldn't like to please you? My bagpipes are already waiting; my throat, 
too - it may sound a bit rough, but put up with it; after all, we're in the 
mountains. At least what you are about to hear is new; and if you don't 
understand it, if you misunderstand the singer, what does it matter? 
This happens to be 'the singer's curse'. 58 You will be able to hear his 
music and tune so much the better, and so much the better will you be 
able to dance to his pipe. Is that what you want? 

55 Grille means both 'cricket' and 'bad mood'. 
56 Wagner referred to his own music as 'the music of the future'. 
57 from Schiller's Ode to Joy, used in the choral conclusion to the fourth movement ofBeethoven's 

Ninth Symphony 
58 Title of a ballad by Ludwig Uhland (1787- 1862) 
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To Goethe1 

The ever-enduring 
is merely your parable! 
God the all-blurring 
your fiction unbearable. 

World-wheel, the turning one 
spawns goals each day: 
Fate - sighs the yearning one, 
the fool calls it- play. 

World-play, the ruling one, 
blends truth and tricks: -
The eternally fooling one 
blends us - in the mix!. .. 

Voge/frei is an archaic expression used to declare someone an outlaw, literally 'free as a bird', and 
therefore not to be sheltered. In German the vand[ are both pronounced as!, adding alliteration 
to this name and the tide Nietzsche makes of it. 'Prince Vogelfrei' here functions as Nietzsche's 
nom de guerre or pseudonym. 

1 Nietzsche is here parodying the 'Chorus Mysticus' which concludes Goethe's Faust. At issue are 
the poet's need to fictionalize, and Goethe's elevation of womanhood to a metaphysical 'eternal 
feminine'. In Faust, the 'eternal feminine' (das Ewig-Weibliche) represented by the blessed 
Gretchen succeeds in helping to redeem Faust, and to pull him up into heaven: 'Woman 
Eternal I Draws us on high' ('Das Ewig-Weibliche I Zieht uns hinan') (lines 12110-12u1 of 
Faust). 
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Poet 's Calling 

Stopped to rest one day, while walking, 
seated under shady trees, 
when I heard a ticking tocking 
dainty rhythm on the breeze. 
I grew angry - made some faces -
but I lost my anger quick 
and, as if in poet's paces, 
started speaking tick tock tick. 

As I sat, my verses making, 
syllables and sounds did pour, 
till I burst out laughing, shaking 
for a quarter hour or more. 
You a poet? You a poet? 
Is your mind no longer good? 
'Yes, my man, you are a poet' 
shrugs the pecker in the wood. 

Whom do I await in bushes? 
Whom do I, a robber, stalk? 
Proverb? Image? My rhyme rushes 
after it and makes it talk. 
Anything that moves, you know it 
serves to fuel my poet's mood. 
'Yes, my man, you are a poet' 
shrugs the pecker in the wood. 

Rhymes, I think, must be like arrows: 
when they pierce the lizard's heart, 
how he twitches, how it harrows, 
how he leaps in fits and starts! 
Wretched creatures, full of woe, it 
kills you or it boils your blood! 
'Yes, my man, you are a poet' 
shrugs the pecker in the wood. 

Crooked proverbs full ofhurry, 
drunken wordlets how you throng! 
See each word and sentence scurry 
to the tick tock chain so long. 
Worthless souls who can't forgo it 
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find it fun? Are poets crude? 
'Yes, my man, you are a poet' 
shrugs the pecker in the wood. 

Do you mock me feathered joker? 
Mentally I'm in rough shape, 
might my feelings too be broken? 
Fear my rage you jackanapes! 
Still, the poet rhymes - and though it 
spoiled his mood 'twas all he could. 
'Yes, my man, you are a poet' 
shrugs the pecker in the wood. 

In the South 

I perch now midst the crooked arbour 
and leave my weariness to sway. 
A bird enticed me to this harbour, 
within this nest I cool my ardour. 
Yet where am I? Away! Away! 

The sleeping sea, its colour fleeting, 
a purple sail, pure indolence. 
Rocks, fig trees, spires and harbour meeting, 
around me idylls, sheep are bleating -
absorb me, southern innocence! 

Just step by step - that is not living, 
the German stride's too dull for me. 
I asked the wind to lift me heaving, 
with birds I soared without misgiving, -
and south I flew across the sea. 

Reason! A grim preoccupation, 
too soon it brings us all the way! 
In flight I saw my !imitation, -
now juices flow for new creation, 
for life renewed and dawn of play ... 

It's wise to think in solitary, 
but sing alone? - There wisdom ends! 
I've come to sing your praises merry, 
be still, sit down, and with me tarry 
my little birds, my naughty friends! 
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So young so false and so beguiling, 
it seems love looks upon me smiling 
and offers ev'ry charm of youth? 
Up north - I say it though I waver -
I loved a crone so old I quaver: 
this woman bore the name of 'truth' ... 

Pious Beppa 

As long as I'm curvaceous, 
being pious is no test. 
To young girls God is gracious, 
he loves the cute ones best. 
He will forgive the friar, 
forgive him certainly 
that he, like other friars, 
so wants to be with me. 

He is no grey church father! 
No, young and full of sap, 
hung over he'll still bother 
to play the jealous chap. 
I do not love the ageing, 
he does not love the old: 
How wondrous and engaging 
when God's designs unfold! 

The Church, it knows ofliving, 
it checks us thoroughly. 
And always it's forgiving -
who would not pardon mel 
One whispers low and steady, 
one kneels and wipes at tears, 
and when the new sin's ready 
the old one disappears. 

Praise God who loves a maiden 
as pretty as she lives, 
his heart by sin is laden, 
which he himself forgives. 
As long as I'm curvaceous, 
being pious is no test: 
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When old and unsalacious, 
the devil take the rest! 

The Mysterious Bark 2 

Yesternight, all were asleep, 
how the wind with steps uncertain 
sighing through the streets did creep. 
Rest was not in pillow, curtain, 
poppy, slumber potion deep, 
nor good conscience - which unburdens. 

Finally I left my bed, 
dressed and ran down to the shoreline. 
Tender mild the night - I met 
man and bark on sand in moonshine, 
sleepy both, the man and pet: -
Sleepily the bark took to the brine. 

Just one hour, more than one, 
or was it a year? - my thinking 
and all feeling left me, sinking 
down to timeJess tedium. 
Chasms opened, I stood shrinking, 
bounds dissolved: - then it was done! 

- Morning came: On blackness seeping 
rests a bark, it rides the swell ... 
What took place? Thus crying, weeping 
hundreds ask: what was this? Heil? - -
Nothing happened! We were sleeping, 
sleeping all - so well, so well. 

Declaration of Love ( whereby however the poet felt into a ditch) 

Oh wonder! Does he fly? 
He climbs aloft, and yet his pinions rest? 

What lifts and bears him high? 
What are his goal and course and limit's test? 

2 Cf. Nietzsche's dithyramb 'The Sun Sets' ('Die Sonne sinkt') for the motif of the mysterious 
bark or skiff. 
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Star and eternity, 
he lives now in the heights that living shuns, 

forgives all jealousy - : 
Who see him fly, they too are soaring ones! 

Oh albatross! I know 
that to the heights I am forever lured. 

I thought of you: tears flow 
and do not cease - I love you noble hird! 

Song of a Theocritical Goatherd 3 

I lie here, stomach aching, 
with bed bugs in my pants. 
Close by, the noise they're making! 
I hear it, how they dance ... 

She was supposed to slip away 
and join me as my lover. 
I wait here like a stray -
there's no sign ofher. 

She promised she would come, 
how could she be untrue? 
- Does she chase everyone 
like my old goats do? 

That silken dress, pray tell! 
Proud gir!, have you been good? 
Does more than one buck dwell 
in this little wood? 

- Lethally love makes us wait, 
it bums, it hardens! 
As hot nights germinate 
toadstools in gardens. 

Love eats away at me 
like seven deadly sins -
1'11 never eat again. 
Farewell, dear onions! 

3 The Greek poet Theocritus (third century BC) is considered the father of pastoral poetry. A 
'theocritical' goatherd, using word play, is thus both pastoral and critical of God (theo ). This 
poem, with its terse irony and irregular meter, reminds one of the lyrics of Heinrich Heine, 
Nietzsche's favourite lyric poet. 
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The moon sets in the sea, 
and stars fade from the sky. 
Grey dawn comes 'round for me -
I just want to die. 

'These Vacillating People' 

People who are vacillating 
make my anger flame. 
When they honour they are hating, 
all their praise is self-contempt and shame. 

I'm not bound by their convention 
as I wander free, 
in their gaze is apprehension, 
poison-laced their hopeless jealousy. 

May they curse me all to blazes, 
spit for all to see! 
Though they seek with helpless gazes, 
none will ever find their mark in me. 

Pool in Despair4 

Oh! What I wrote on board and wall 
with foolish heart and foolish scrawl, 
was meant to help me decorate ... 

But you say: 'Foolish hands desecrate -
and we the walls must expurgate, 
remove all traces big and small!' 

Allow me! This I can enjoy -
I've wielded sponge and broom for all 
as critic and as water boy. 

But, when I've finished your employ, 
I ask you, you of super wit, 
your wisdom on the walls to sh-. 

4 'Narrenhande beschmieren Tisch und Wande', literally 'a fool's hands smear table and walls', is a 
German proverb to the effect that clumsy people make a mess. 
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Rimus remedium, or: How sick poets console themselves5 

Time is dour, 
a witch who drools incessantly, 
drips hour upon hour. 
In vain, disgust cries out of me: 

'Curse, curse the power 
of eternity!' 

World - brazen hard: 
A glowing bull - it hears no moan. 
Pain shoots through me and bores like a dart 
into my bone: 

'World has no heart, 
and stupid he, who'd therefore groan!' 

Your poppies pour, 
pour, fever! poison in my brain! 
Too long already you bring me pain. 
What would you ask? What? 'For what reward?' 

- - Ha! Curse the whore 
And her disdain! 

No! Please don't go! 
Outside it's cold, I hear it raining -
1'11 cherish you without complaining. 
- Here! Take my gold: it glitters so! -

'Happiness' - No? 
Fever is sustaining? -

The door panes fly! 
Rain lashes in, to my bed it climbs! 
The lamp blows out - havoc is nigh! 
- Who did not own a hundred rhymes, 

betimes, betimes, 
Would surely die! 

5 Latin for 'rhyme as remedy'. Compare the dithyramb 'Ariadne's Lament' from Nietzsche's 
collection of poems entitled Dionysus Dithyrambs. In Zarathustra, the poem is featured in Part IV 

as the song of the magician. Ariadne, lover of Theseus, is abandoned by the Greek hero, even 
though she rescued him from the labyrinth of the Minotaur by weaving a thread for him to 
follow. The 'glowing bull' refers to Phalaris of Agrigentum (570-554 ec), a tyrant who tortured 
his enemies by roasting them alive in a brazen bull. 
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'My Happiness!' 6 

I see again the pigeons of San Marco: 
The square is still, all bathed in sunny leisure. 
In gentle morn I idly let my songs flow 
like swarms of pigeons high into the azure -

And still caress 
Them, tucking one more rhyme into their feathers 
- my happiness! 

You silent, blue-lit, silky heaven's awning, 
protectively above the coloured stone 
I love, and fear, and envy - you are yawning ... 
lndeed I'd drink its soul into my own! 

Would I let it egress? -
No, silence, feast for eyes, in splendour dawning! 
- my happiness! 

You tower stem, with lion force ascending 
triumphantly, no effort, in full view! 
Across the square your throaty peal suspending - : 
In French you'd be its own accent aigu? 

To stay would be duress 
like yours, a bond of silken strands unending ... 
- my happiness! 

Go, music, go! Let shadows start preparing 
to grow into the brown and balmy night! 
Too early in the day for chimes, the flaring 
of gilded trim awaits a rosy light, 

Much does the day compress, 
much time for verses, prowling, secret sharing 
- my happiness! 

6 The refrain of this poem, 'mein Gliick! Mein Gliick!' is an emphatic statement of the kind of 
happiness ( G/iick) Nietzsche enjoys, though in order to preserve the four beats I use 'my 
happiness' only once. 
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Toward New Seas7 

Out there - thus I will; so doing 
trust myself now and my grip. 
Open lies the sea, its blueing 
swallows my Genoese ship. 

All things now are new and beaming, 
space and time their noon decree - : 
Only your eye - monstrous, gleaming 
stares at me, infinity! 

Sils-Maria8 

There sat I, waiting, waiting, - yet for naught, 
transcending good and evil, sometimes caught 
in light, sometimes caught in shadow, all game, 
all sea, all midday, all time without aim. 

At once then, my friend! One turned into Two -
- and Zarathustra strode into my view ... 

To the Mistral. A Dance Song9 

Mistral wind, you rain-cloud reaper, 
sadness slayer, heaven sweeper 
blustering, how I love you! 
Are we not of one womb's making, 
first bom of one fate unbreaking, 
predetermined just we two? 

Here on stony pathways sliding 
I run to you dancing, gliding, 
dancing as you pipe and sing: 
You without a ship and rudder, 
you as freedom's freest brother, 
over raging seas do spring. 

7 Nietzsche frequently used the figure of Columbus and the metaphor of seafaring to symbolize the 
courage of the human spirit. In The Cay Science§ 289 he reminds us that the moral earth, too, is 
round, as an exhortation to explore the realm of morals just as earlier explorers had ventured 
around the globe. A draft of this poem was titled 'To L.' (Lou von Salome). 

8 Sils Maria is a town in south-eastern Switzerland, in the Engadine valley, where Nietzsche spent 
his summers. 

9 The mistral wind of southern France is a strong north wind. 

258 



Appendix: Songs of Prince Vogelfrei 

Scarce awake, I heard you calling, 
rushed to where the cliffs are falling 
golden walled into the sea. 
Hail! You came like rapids teeming, 
glitter bright and diamond gleaming 
from the peaks triumphantly. 

'Cross the plains of heaven dashing 
I saw horses, hooves a-flashing, 
saw the carriage where you stand, 
saw your hand and how it quivered 
when it to the steeds delivered 
lightning-like the whip's command, -

Saw you toss the reins and plummet 
faster from your airy summit, 
diving like an arrow bright, 
glowing as the distance closes, 
like a ray of gold on roses 
struck by daybreak's early light. 

On a thousand backs we're dancing, 
billow-backs and backs of chancing -
hail to dances new, I say! 
Let us dance in every manner, 
free - so shall be our art's banner, 
And our science - shall be gay! 

From each flower let us garner 
just one blossom for our honour, 
for our wreath just two leaves worth! 
Then like troubadours in riches 
we shall dance 'tween saints and bitches, 
dance our dance 'tween God and Earth! 

He who cannot dance with twisters, 
bandages his wounds and blisters, 
bound and old and paralysed; 
he who reeks of sanctimony, 
honour-fools and virtues phony, 
out of our paradise! 

Let us whirl the dust in dases 
into sickly people's noses, 
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let us shoo these sickly flies! 
This whole coast we must unshackle 
from their shrivel-breasted cackle, 
from these courage-vacant eyes! 

Let us chase the overcasters, 
world maligners, rain-cloud pastors, 
let us tear the dark sky's veil! 
Let us roar ... Free spirits' spirit, 
joy uplifts me when you're near, it 
makes me bluster like a gale! -

- And to mark this joy forever, 
leave a will that time can't sever, 
take this wreath up where you are! 
Huri it higher, further, madder, 
storm the sky on heaven's !adder, 
Hang it there - upon a star! 
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